
My LAa AppCals nowhere 1n h1s book The dust COVer tells that the
Aifth chapter T’he Councıl and the Missı07s was wrıtten specially for thıs
book’ How CUr10US when readıng wenty-Lwo of thıs chapter to find that

less than eight of them ave agaın een lıfted bodıly from writing of
Father 1 OURIGNY, T here 1S, of COUTISC, mentı.on of Fr T OURIGNY
anywhere. As AIC rıghtly told the 9 Br VA  Z STRAELEN, who 15

of Cambridge, Professor of Philosophy, GLE 'always produces somethıing
d 397tresh an NC

unster Werner Promper

IGIONSWISSENSCHAFT UND VO  NDE

Kamstra, Jacques H., S.V Encounter OT Syncretism. TIhe nıtıal
Growth of Japanese Buddhism Brill/Leiden 1967; 111 + 506 P-, 2016

ketchmaps, cloth, Gld 04,—
It 15 dıstinct pleasure LO introduce thıs monumental plece of research Dy
long-time Japan MmM1SS10NAaTY. Ihe subJject of inter-relig10us ontact 15 at

present ON of the most cultıivated from the angle oft hıstory ell
trom that of theology. Unfortunately, partıcularly 1n the aAsc of Japan, there
has ecen scarcıty of scientihc materıals hıch could background
agaınst hıch the modern approach to the relig10ns could be projected through
the rear-V1iew mirror of past experliences. Dr. KAMSTRAV/S book, although not
wrıtten ıth such utilıtarıan V1EW 1n mind, nevertheless 15 notable COMN-

trıbution LO the greater dıalogue hiıch has become of late remarkable eature
of the Japanese relıg10us

Here ollows short SUTVCY of the contents. An 18-p introduction dis-
CUSSCS the notions of syncret1sm, shamanısm, Maiıtreyanısm an: Amıdısm,
Shinto anı ujıgamı beliefs, social structure an demythologizatıon. The body
of the book 15 divıded ınto S1X parts: Ihe genes1s of pre-Buddhıist Japan:
hıstory of Japanese historical scıence, recent results of SOUTCC investigatıon,
the evıdence of Japanese SOUICCS Ihe orıgın of pre-Buddhıst socilety:

hrst phase, pre-imperi1al soclety (dıscussıon of u71, u7101lo0, u71 kamı,
uU]1gamı), and second phase, the iımperial sociıety an its relationshıp to
the landed nobıilıty of that tıme (shızoku). TIhe orıgın of pre- Japanese
Buddhism: Chına Aan! Buddhısm (the ımportant notion of shamanısm), Korea,
bridge from China to Japan (ethnologıcally an religiously). The or1g1n
of Buddhısm in Japan: the polıtıcal developments, both foreign and home
polıcy, an the orıgın of Japanese Buddhism. TIhe formatıon of Japa-
NEesSeC Buddhiısm LO the tiıme of Shötoku Taıshı 592 the monasterı1es, lay
Buddhism anı the ensuing struggles upOon the cConversiıon of the Soga an
the INDCIOTIS, 'The growth towards Japanese Buddhısm: Shötoku Taishı
574—622): the growth of thıs popular figure; his true higure an beliefs.
There 15 SUMMAaTrYy of conclusıions, photographs, MAapPS, bibliography and
Varıous indıces.

KAMSTRA/S analysıs of the Japanese sıtuatıon actually starts PTE
What precedes, however, 15 VerIy valuable introduction to the relig10us
actors which helped prcparec Japan tor the arrıval of Buddhiısm. Much in
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th1S section 15 neWwW: all of ıt 15 interesting and proftable. The wide sweep
from Indıa VCI China an Korea shows the extireme varıety (and contı-
nuity) of the Japanese relig10us psyche. Much research must have SONC into
thıs part whıch, In novelty, SUL1DasSscS the est of the book

IThroughout hıs study, the tıtle suggesits, the author establıshes the nature
of NC inter-relıg10us contacts wıthin NS hıch he defines runnıng
from sımple encounter to syncret1sm. It 15 hıs contention that the Japanese
mınd 15 inherently bent uDOonNn syncretistic perception and acceptance of
values which OINC ıts WAdY. hıs thesis 15 expressed ın eloquent if deba-
table summatıon at the enN! of the book where the author applıes hiıs insıghts
to the asc of Christianity an which quo in full Wıth regard to
Christianıity Roman Catholicism ell Protestantism it must
thıs hasıs be saıd that, from the standpoint of relıg10ns 1ın Japan, it C  -

only become generally accepted relıgıon if it capıtulates to syncretism,
L:6., ıf ıt desısts irom being hat tar iıt has passed iıtself off at
all costs relıgıon ıth absolute anı exclusıve value of its OWIL.

Should ıt gıve 1ın tOo thıs, however, and replace Christ by Maıtreya AÄAmı-
tabha, Mary by Kannon, Heaven by the Pure and and the Resurrection Dy
rebırth, only then could it become movement. One INAaYy ask oneself,
however, hat in that Case would remaın of Christianıity. It has thus een
illustrated here that Japanese syncretism creates tor relıg10n which
enters Japan an wiıshes to remaın true to iıtself dilemma between eıther
isolatıon total absorption Dy other relıg10ns. In Japan thıs 15 perhaps
dilemma wiıthout solution“

hıs quotation brings thesı1ıs which, believe, the author would be
unable to defend the basıs of hıs present materı1al, let alone the basıs
of theological knowledge of the nature of Christianıty. But it has definite
elements worthy of urther research hıch evıdently call tor al exıstent:al
rather than for hıistorical approach.

Dr KAMSTRA, 1n the elaboratıon of his materıal, has a1ıd to rest quıte
few ghosts of Japan's relig10us past. Scholarshiıp has advanced consıderably
since the days of Anesakı an the government-ımposed PTreWar ıdeologıes
about the or1g1ın of early Japanese thought. 'The author cshows grea famıiılıi-
arıty ıth thıs an incorporates ıt competently ın his theme. ıke
V author treatıng ot such vast subJect, he had to sef himself SOINC

lımıts, an ON Ca  w} quarrel much ıth those whıch he adopted. hıs
reviewer would have lıked to SCC somewhat broader treatment of twoO
three pomnts.

We all NOW how difficult ıt 15 to judge Japanese relig10s1ity merely the
basıs of the classıc wrıtten materı1al. {he danger 15 always to compartmentalıze
unduly certaın elements, such those belonging to shamanısm an mythologzy
(two notions prominently discussed by the author) an dıyvorce them, for the
sake of argument, from the relıg10us AaWAaTiCeCNCSS hıch they generate ın A lıyıng
ontext. It 15 1n such t{ramework that ON speaks about Shinto V3 Buddhısm
although, SINCE olden days, these institutionalızed CoOnNcepts WEeTiIC perceived
by the popular mınd ditfferent opposed to ON  (D another. Particulary mytho-
logy has een overvalued 4A5 actıve agen 1n the formation of Japanese reli-
&10US thought. (Dr AMSTRA could have drawn, ın thıs context, upDOonNn the book
of hıs confrere, Dr. FRANZ KIICHI NUMAZAWA, Die Weltanfänge ın der japanı-
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schen. Mythologie [Freiburg 1946].) There 15 Iso much to be saıd for wıder
uUusS«ec of ınformation drawn irom Japan's folk religions, although the relocatıng
of that information into the per10d studied by AMSTRA presen(ts tormiıdable
problems to the researcher. TIhe author frequently quotes VISSER, that
outstandıng utch scholar of early Japanese Buddhism. But ıt 15 tact that

VISSER left the use of materıal from modern Japanese tolklore studıes, such
those DYy Y ANAGITA KUNIO, to hıs dıscıples, lımıtıng himself (as does AMSTRA

by an large) to "the grea tradition (CE. QUwWEHAND, Namazu-e and T heır
IT hkemes. An Interpretative Approach Some Aspects of Japanese olk elı-
g107 |Leiden How intıimately these studıes touch upON the subject
mMmatter of the book under revV1ew mMmay be SC by checking KAMSTRA/S indings
ıth those of Y ANAGITA’'S grea dıscıple, HORI ICHIRO, 1ın hıs monumental Waga
kunz mınkan-shınka kenkyu voLl., 1953 an 1955, reprinted ın 1966,
Sogen-shinsha). Here ATC hundreds of the interactıon of popular
belief an organızed relıg1ı0n, includıng, In vol Z Horxı's famous ‚Y.
A17172, those holy INEN repeatedly mentioned Dy AMSTRA. (Thiıs y Iso
appeared iın Numen 11958] 125— 160; 199—232). KAMSTRA o0€Ss not SCCIMN

fo be of this mater1al.
One chould lıke to CAPDICSS sımılar thought the treatment of Confucianısm

In the book It 15 ell known that Buddhısm dıd fO ST1DS at early
date ıth Confucianısm. AMSTRA g1ves lıttle inklıng of thıs tact He has Many
fine an quıte up-to-date SHOTOKU ] AISHI, bu he o€Ss not suificıently
stiress that, Irom Confucian background, the Prince Regent W as commıtted

multi-relıg10us system 1n imıtatıon of that hıch he NEW tOo exıst under
the Su1 dynasty ın China Hıs therefore W as typıcal example of reachıng ftor

propcI balance between Shinto, Contucıianiısm an Buddhısm, al effort best
studıed 1n the composıtıon of the Seventeen Artıcle (,onstitution which, Vln

if it 15 ın ıts hinal redaction of later per10d, nevertheless reflects SHOTOKU’S
ideas. (See ItO Jıinsar |Peiping 1948 and JOSEPH KITAGAWA, Relıgıon
ın Japanese Hiıstory New York 1966 25) AMSTRA practically relegates Clon-
fucıanısm (not mentioned 1ın the index) to ote 468 should have
lıked hım LO develop the interesting hypothesıs hıch he advances there in
AaNSWCT tOo SUEMATSU Y ASUKAZU'’'S contention that ‘ Japanese Buddhism Was

planted in the soit earth of Confucianism As read hım NOW, wonder
whether he would not wısh tO modify hıs VIEWS the relatıonshıp of Confu-
c1anısm anı early Buddhism in the lıght of two publicatıons which, ıt
he could not consult: FUTABA KENKO, Koda: Bukkyo-shisösh: kenkyu Study
of Karly Buddchist Ihought |Kyoto an INOUE KAORU, Nıhon kodaı
se171 shuükßkyo (Politics an Relıgion 1in Ancıent Japan | Lokyo It 15,

L indeed, Ar thıs pomt that figures such the unorthodox holy 108028  - Gyögı
670—749) (KAMSTRA, 339; HORI, G3 vol 27 260—278) could be studiıed

exemplars of charısmatic an syncretist1ic leaders of the masses On
the sıde of Buddhısm ıtself, closer study of K5öBO DAISHI whose syncretist1-
cally ımportant spiırıtual autobiography, Sango-shuk:z (Indıcations of the each-
Ings of Ihree Religions), doctrinal pomınts of Buddhism, would Iso
yıeld prec10us intormation the of relig10us ideas 1in Japan through
ontact ıth those of another world of thought. Even ın the ase of Shinto,
the Same effort cshould be made It must not be thought that Shinto currents
represent the totalıty of Japan’'s pre-Buddhistic relıgı0n. Hence, Shinto cannot
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hbe set the exclusıve pendant of Buddhism, poıint hıch has een torce-
fully brought out recent book by SAKURAI T OKUTARO, Shinbutsu Röshö-shı
kenkyu (Studies the History of Shinto-Buddhist Relations) | Yoshikawa-
köbunkan

Ihe above suggest1ons could easıly be incorporated wıthın the perspective
chosen by Dr. AMSTRA anı they might, for all know, strengthen hıs INaln
conclusıons

In volumınous work such thıs OLC EXPECIS the usual number of m1sprınts
Aan!: misreadıngs KAMSTRA/s not free of them But hope shall not be
inv1d1ious by poımtıng out that here an there the number of corrıgenda
beyond the lımıt of tolerance hus 4792 counted at least faulty kanı

romanızatıons the famous Jexicographer anı the author of the aı 15
not KANDA ICHIKYOSUKE but KINDAICHI KYOSUKE) an there almost equal
number the following the Buddhıist hıstorian author of Nıhon
Bukkyo-shi kenkyu not SUJI ZENNOSUKE but 1'su)ı Z The pasc of corrıgenda
itself not free of corrıgenda Jükyü (Confucianism) not romanızed Jükyo
but Jukyo hıs 1ıst could be lengthened an calls tor SCI10US at
second printiıng Here an there mistranslations of book chapter tıtles have
crept 5y 46() the tıtle SENZO shuüRyo-hendo mondaı shınten

translated by Ost YXWAaTr rel2g10Us changes anı the TOZTESS of problems, while
‚AKI FexXT, O, makes 1t clear that the translatıon should be The evolutıon 0}
DOSTWAT rel1g10us change an 2ES problems.

TI hese remarks do not detract from the essential value of. KAMSTRA/S book
ead ıth the NCCESSALY CaI«c, ıt could be of consıderable help to an yOoN«C wh
15 Ad11X10U0S to learn irom the past how Japan mMaYy react LO the of
EXIraneOuUs relıg10us ıdeas and hat the probabilıities ATC that she ıll do thıs
by encounter syncretı1sm history Iso scshows DYy rejectıion

Tokyo Joseph Spae

Saeculum W eeltgeschichte, Bd Dıe Hochkulturen Zeichen der Welt-
relig10onen (1) Der chinesische Kaiserstaat un Auswirkungen Die
Weltreligionen Christentum Manıchaismus, Judentum, siam Buddhis-
INUS Hınduismus 967 Lexikonoktav, XX XII 494 Karten,

Tafeln Ln 73
Saeculum Weltgeschichte, Bd Die Hochkulturen Zeıichen der Welt-
relıgı10onen (2) Das dreitache Miıttelalter Byzanz, slam, Abendland
China, Korea, apan, Zentralasıen Afrıka sudlıch der Sahara 967
Lexikonoktav, 88| 718 Karten, 32 Tafeln, Ln
Herder/Freiburg ase Wien

Je SCHNAUCK Geschichte bekannt un: J mehr Lebensarbeıit notwendıg ist
das Bekannte darzustellen WECNISCI 1St C111 einzelner Urteil über
solche Darstellungen befähigt un zuständıg Das gılt auch für dıe beiden
Bände der Saeculum Weltgeschichte, dıe sıch mıt den Hochkulturen Zeichen
der Weltreligionen befassen A g] and un! dıese Zeıitschritt
79—88 Eın Wirbel VO  $ Geschehnissen, 1NC Flut VO  w} Zeugnissen Abgründe
VO  w} Lücken bedrängen den Schreiber mehr noch als den Leser Der Scheiber
bleibt den Zutall un! Wirrwarr des Vorgefundenen gebunden un! annn
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