
THE THE MANDOBO

Dy Dr Boelaars, M.S

It mMaYy be advısable to preface the followıng account of the relıgıon of the
Mandobo * ıth short definition of hat INCAan by this term, siınce 1t 15
matter of COUTSE that such ACCOUNT 111 be partly determıined by the
author’s personal VIEeEWS of the matter.

When speak of person s relıgı0n, INCAall hıs acceptance of the Hes
ıth values that ATiIC absolute to hım He consıders such values absolute
realıties. In the Same spırıt terms like Hes 1En the eal ıth real realıty
ATIC applıed. We uUus«c the term rel1g10us 1n INOTEC comprehensıve of the
word to all the WaYyS 1ın hıch PCISON CAPITCSSCS hıs assent to these
realıtıes that ATrTC absolute to hım Or mMay Sa y everything 15 sacrTal 1n
person’s lıfe when ıt manıfests his tiıes ıth the realıties that ATC absolute
hım Kverything that o0€s not bring out these tıes 15 non-relig10us, non-sacral,
profane.

1here ATC tWO things that ATC always SCCIHL 1n connection ıth absolute
realıties: the OIl hand ıfe (to exıst an tO persıst 1n ne s O W: being) an

the other socıal ıntercourse (to be ıth nNne s fellow-men). Or, 1n rather
obsolescent terms, ıt 15 of absolute value tor PCISON tO be indıyıdual anı
socıal being. Nowadays rather avVvo1d thıs dichotomy Aan!: prefer to Sa y
1t 15 of absolute value tor I1a  — tO be person.

Consequently, person’'s relig10usness InaYy be determined ıf you NOW his V1IeWS
of the of 1fe an of socıal ıntercourse. In alnıy lıte there AIC moments
when 111}  — cts profanely, when he experl1ences an! furthers hıs exıstence
An intercourse wıthout g1ving eXpression tO hat makes them absolutely
valuable, anı there Ad1icC moments when he o0e€es SCC theıir absolute values, namely
when he cts 1ın sacral relig10us WaYy.

It 15 typıcal of absolute values that they ATC ambıvalent. By theır
attractıyeness they absorb the entire personal being, but at the SAallle tiıme they
inspire deep AW ! his 15 called the fascınosum an the orrendum of the
SACTU) TIhe SAIMNe ambıvalence 15 characteristic of lite an socıial intercourse.
Kxisting and persisting ın nNne s being ALrC fascınosum tor everybody and al
the SAaImIne time horrendum. Socıial intercourse Iso has its fascınation and 15
something awful ell

T hese aspects of the absolute ATC echoed in the grea varıety of man's
IrCSPONSES to the absolute. We mention three of them hich AI of iımportance
here: magıCc, sc1ience an relıgıon *. Ihey atftect man’s lıfe anı h1s human
relations. In all three the fascınatıng an the awe-inspırıng elements AT

recognızed 1n everybody's exıstence an intercourse ıth their fellow-men.
Science applies ıtself to the study of lıfe Aan!: human relations, but only ın

tar they force themselves the searchıng mınd phenomena, an: ın far
they make possible knowledge of absolute values expressing themselves

trıbe the Digul 1n South- Western Irıan New Guinea), where the
author has worked M1SS10NAaTrYy an ethnologıst from 1961 to 1967
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SI



ın these phenomena., Science such does not reach beyond its research and ıts
VIEeWS. {t 15 not concerned ıth man’s ties ıth these absolute values. it leaves
thıs ground {o MAZLC an relıgıon. Scıence 111 descrıibe hat the tascınatıon
and the awfulness of lıfe an socıal ıntercourse consıst of, but ıt drops iıts object
TLA!' SOONMN the fascınosum anı horrendum ımply herson s tes But T
that VerYy mMmoOoment mMAagıC anı relıgıon Star doing their work. hat 15 why
sclence an technıcs ALC grouped n the profane actıvıtiles of Man,
whereas MAaZ1C nd relıgıon ATC grouped Nn the sacral Necs Here pass
from the held of knowledge LO the hield of faıth

The fiıeld of the sacral in hich mMmAaZıC an relıgıon function still leave
the terms somewhat u PUrDOSC 15 consti:tuted by everythıng that
CAPICS5CS person’s ties ıth hat he regards absolute values. It 15 the thield
1n which ALLSWOCIS AI gıven to the meanıng of existence, AaD5WI5 O the
why of Conftacft{is ıth ne s tellow-men, 1. €. 1n far these AaN5WEI5S make

partıcular COUTSC of actıon oblıgatory. TIThe fascınosum an the horrendum call
for from INa Generalily, the responses A1C separated into tWO
categorIies: speak of mMaZ1C of relıg10us Cts By thıs distinction denote
that the reESPONSCS CADICSS eıther attıtude of dependence absolute values

attıtude of self-dependence. Ihe hirst attiıtude characterizes the relıg10us
INAan, the second the INa  - who thinks 1n terms of magıc.

We chall 110 apply thıs distinction to the {WO absolute values menti:oned
above, VI1IZ ıle an socıal intercourse. Every INa  } Ca  - act profanely ıth
wıthout scientihc insıght. He Ca  — Iso act sacrally, 1n virtue of the ties ıth
the absolute hıch he experlences an to hıch he assents. In the latter CaSc, tO
exıst an the desıre to persıst ın his being ATC realities tOo hım whiıch he
experiences agaınst background of eal realıty. Hıs exıstence 15 part of thıs
realıty. He OPP O5C5S hımselt ıt tO the other. The question 15 whether thıs
INa SCC5S5 his individualıty equal ın WG agaınst the whole and thınks
he Ca  e keep hıs indıviduality well-balanced ın AS far he 15 concerned
whether he SCCS his indıvıdualıty 1 the whole 1n hich he INa Y be
able tO SPCCUTEC place for himself but for hıch he 111 not be match ın the
en In the fırst Casl, thınk of those who ASSUTMNNC that there 15
CrommMuUunNLON de vıiE embracıng all anı everything; 1n the second CasScl, thınk
of those who belıeve that there 15 simiılar relationshıp between the indıvıdual
anı the other there 15 between the finıte anı the inlinite.

It tOo that the terms mMAaZıC an relıgıon cannot be used un1ıvoquely
regards these [WO points-of-view. In the ON that acknowledges COMMUNLON

de VE kınd of pantheısm, ıf OI! likes) the self-dependence 15 datum wiıthın
the greater whole hen there 15 question of magıc religıon, Al least
not 1n the usual meanıng gıven above. In the second CasSC, ın hıch the exıstence
of the finıte an the infinite 15 acknowledged, the finite INnaYy iry tOo control
(MAaZ1C) it INAaYy submıt to the SUPTICINC (relıgion).

Parallel tOo thıs, Canl deal ıth the other absolute value, soclal intercourse.
Man U  en regard himself 1n relation to his fellow 190078  $ being ın CommMUNLON
de VLE hen he ıll feel hımselt to be self-dependent indıvıidual who has
play the ZFame 1n preserving the balance. He ma y Iso SCC himself the Minıte
OT: agaınst the greater whole In the first Case agaın, there would be
question of magıc anı relıgı0on, but only of good an evıl regards the
balance to be preserved. In the second Cas-, magıc an religıon AdIiIC possible
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ell good an eviıl; then distinguish black magıc and black relıgıon
firom whiıte magıc an whiıte relıgıon.

After thıs rather theoretical introduction, shall apply OUT VIEeWS to
relıgıon in the so-called primitıve cultures. The question mMaYy be asked,
whether hat dicC commonly called magıcal practices Ad1LiC iındeed magıcal
practices. May not primitıve people thınk that the OWCIS NECCCSSAT Y ATC bestowed
O1l them that they have OINe into theır O W in legal way” Is it not likely
that theır actıvıties do not ımply hold the dıivane but that they AdIicC only
A clumsy Star of their technıcal hold the world”

Indeed., ıt to that the relations of primıtıve people to hıgher Dowers
ear SOINC resemblance to perhaps Inay Say ATE derıiued from theır
relatıons fo their fellow INa In those relatıons theır reactions depend hirst of
all hat they Rnow, 1: the knowledge of 11a  - hıch they have acquıred
through educatıon an experiıence and Iso theır COUTASC to IU  - risks
1n those relatıons. Primitive people d1IiC IC ET quite SFF of hat they NOW ATC

capable of doing themselves, LLOT of hat others NOW an Cal do Ihey make
A trıal, hıch implıes that they accept theır OW: lımıtations. And agaın, 1n theır
socıial intercourse, there mMaYy be moments when apparently their wiıshes Ca  -

only be gratified by makıng humble request, by usıng blackmail by Coerc1on.
When apply this to theıir relatıons tOo hıgher DOWETS, find the following

reactıiıons resemblıng those menti.oned above. Fırst, there 15 reactiıon resulting
from the tradıtional myths an rıtes. Jhere 15 general ADNSWEeEeT the
question 1in how far Ca  - speak of knowledge rather than of belıef 1n such

Each Case ought tO be consıdered ın ıts OW: lıght. Secondly, there 15
1Iso ftorm of reacting hıch 1S sımply test of hat O1l E afford
oneselft an thıs 15 considered lawful because ONC 15 not SUTEC of Nne S
O W an of the PCASUTC ın hıch the hıgher DOWwETS allow themselves
tO be influenced. Finally, pomt may be reached when ON p1ns nNne s faıth tOo

humble praycr attempt at COercC10n, VeCnNn though in the latter CAaSc ONC

knows that ONn oes not NOW nNne s place. Only ıth these WaYyS of behavıng
do the reactions APDPCal which have called magıC AN: relıgı0n.

Kelıgi0usness O the Mandobo General Gonsıiıderations

Before statıng the results of OUT ethnological iınvestigatıons, want
to Say iew words 1n general about religı0uUsNeESS NS the Mandobo

During the d when wWeTC 1n regular contact
wıth them, ıt became clear from talks about theır adat that practically
nobody knew the whole of all the regulatıons and certamly nNnOt their
entire background. W as5 not because of the aDc of OUT yOUNSCT infor-
mants NOT because of the condıtions of ıte of the older people themselves
that SOM of them knew only this, SOME only that They constantly referred
to the older people not because they wanted to evade 1USWEeET to
question, but because it W as theır convıction that if the older heoble
COU. not be SUTC of the rıght ansSweCTIS, nobody could

SCHOONENBERG, De erk de niet-christelijke godsdiensten: Het Missie-
werk (Nijmegen 157



hıs demeanour of OUT iınformants W as itself eXpression of Al

attıtude to the sacral, VIZ that they recognızed the Sser10uUusNESS of the
ordinance of theır institutions 1n hich theır people had lıyed trom tıme
immemorı1al, though 1n uncertaınty. 'There 15 respect for tradıtion an
for the accumulatıon of insıght and EXDEMENCE of the older heople The
Mandobo SCCS the ordering of his ıfte ordınance regulated by
tradıtıon. For hıs OW:' generatıon it 15 moored 1n the wısdom of the
prominent members of hıs trıbe who ATC supposed to know ıts foundations.
Thiıs attıtude reveals the ON!:  (D hand the eed of SOINC absolute maınstay
iın the past and the other hand iıts confirmation ın the relatıve certamnty
of older tellow trıbesmen.

When premise uncertaınty about their OW: adat characteristic
an poınt out that the following attempt at systematıc descr1ıption of
the relıg10n of the Mandobo 15 based entirely OUT personal experiences,
it 111 doubt become apparen that OUTr ACCOUNT 15 anythıng but
conclusıve 1n that ıt shows Varı0us currents AN! information hardly
suıtable to form 0)81> coherent whole We hope, however, that ıt 111
also become clear 1n thıs effort synthesıs that there AaTrC SOM grea
lınes which throw light the cultural pattern such an that ın thıs
pattern relıgı0n SCI V CS ınk For Mandobo Ca  ® only thınk of
the preservatıon of ıte ın terms of the preservatıon of his WI I

adat Hıs adat W as establıshed by trıbesmen of primeval times. 15
preserved by hım and passed to posterıty. We already sa1d that
their exıstence stands falls wiıth theır recognıtıion den1al of the
gıven order. CIE9however, 15 not primarıly aCT of obedience
to the law-gıvers; 1t 15 first and foremost assent under the penalty of

he OT n ol fO De, under the exıstentıial necessıity of man’'s exıstence and
persistence in hıs OW: being in communıcatıon wiıth the stream of ıfe

We rst illustrate thıs commuUnNL1ON de vILe by drawıng parallel
an then ad SOINC urther remarks.

The attıtude of mınd of the Mandobo especıially when theıir relig10us
background 15 concerned 15 comparable LO the vegetatıve ıfe in the
orests they experıence iıt Their convıctions AaTC ıke most irees which
have neıither wıdely spread branches LLOT deep rOO{S. In their orests yYOUu
SCS few miıghty gıants here an there Indeed, the forest whole 15
very 1Impos1ing, but all the trees ave LO upport each other to keep the
whole erect. Al the trees seek the lıght and bear their OW. fruit. Ihey
AIC rooted in the SaInc so1[1. One COININON vıtalıty makes them STOW,
and they all subsıst it One tree dıes atfter another, and they ATrTC

replace: by saplıngs hıch sStar rowıing 1in theır turn TO reach
theır full heıght.

I hıs 15 not metaphor of SOMMC Mandobo. 15 ftorm of exXxpressıing
the experience ON gyaıns while lıyıng ON these people and
questionıng them They lıve in and wiıth the things of theır eNVIronNs
wıthout differentiating them 1n the strıict categorıes hıch cannot



do without. Yet. when sayıng thıs, do not al the WaYy with those
who think that people ıke the Mandobo hardly distinguish themselves
from theır tellow I1Nd  » AaAn from nature. 'This 15 the other extreme. 15
OUT opinıon that whenever it 15 useful they do SC and tormulate
distincti0ons, but they preifer tO lose themselves 2ın the Crowd. IThey
rather react parits of whole T ’herv prefer to keep in the background
nd remaın in hidıng. They rather lıve 1n harmony wıth others ın whole
that apparently shows clear stiructure. hıs holds g00d for indıvıdual
dAs ell for soc1al ıtfe Of COUTSC, OM Cal gıve all SOTrfIs of to the
1€es wiıth nature an with the One Ca  - Sa y that the NUM1INOUS 15
experjenced 01 them hıs InaYy be stronger with them than wıth uS,
but it chould not be suggested that contrasts 111 not AapPCar at certaın
mMmoments. ven f Mandobo thinks that I1a  - May ange into
Aln anımal anımal ınto INa VEl f he 15 not SUIC whether
eing 15 lodged 1n &, stone ÖTr turns into the sStONE ıtself, yet he 15 fully

of not eing anımal and of nOot being able LO geL into stone.
He knows that the sacral an the profane ATC different thıngs an he
has words tor them

As to the VaguchHCSs$S of theır oughts an feelings, ıng Irequently
ascriıbed to primıtıve people, want to poıint out in connection wiıth the
Mandobo that they, at least their leaders, often surprıse you wiıth theır
clear thoughts anı tormulatıons of Iine distinctions. And thıs 15 the ase

not ONLYy when they discuss theır eCcOoNOMI1C socı1al iınterests but also when
relig10us maiters A concerned. Not vA  y sacral place AaCt 15 equaliy
sacred {O them., not V  Yı rıte equaliy important: Food-laws and moral
laws ATrC not the Samme evel: not all storıes Aarec indıscrimınately
important.

For better understandıng of the rel1ig10us aspects of the Mandobo
culture it 15 NCCESSATY to Sa y somethıng about theır typıcal WdY of
reacting.

While examınıng their language, Father Drabbe * ascertaıned that
the Janguage of thiıs tribe 1S ak  1n to that of the Aw]u lıyıng west of the
Mandobo. myself have been able to ascertaın that the SOC10-eCONOMIC
structure of the Mandobo culture 1S strıkingly ike that of the MuyJu,
trıbe lıyıng east of the Mandobo SC tacts suggest that the t{two
neighbouring trıbes ave initluenced the Mandobo

We WEeTC struck by characteristic difference between the Muyju an
the Mandobo The Mandobo (and the Aw]u) ave stironger emotional
t1ıes wiıth theır kinsmen. If you SaYyY of the Muju that they ATC
individualists an unımagınatıve realısts, yOUu cshould Sa y of the Mandobo
that they t{QO0 Aave these qualıties, but that they ave another qualıity

Concerning the linguistic studıes of Fr Drabbe, M.S:G:;. SCC BOELAARS,
he Lingutistic Posıtion of South-Western N ew Gumnea, Leiden Brill),
1950 MLE KT anı BOELAARS, South- Western Irıan, Missionary Activitıes
s Euntes docete (Rome
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ell They 111 aCct wiıthout consultıng theır famıly (especlally
in accordance wıth the 'mon-ranggen relatıons) I’hus, V  M decisıon
of the indıyıdual 15 supported Dy those who ATIC also responsıble.
Consequently, Mandobo 111 alk longer about SOMC poıint, but
afterwards he wiıll not AV'! He 111 stick to the decisıon they Aave
made collectively. Every Ad5C 15 therefore collective 03801° 1n whiıch
each Mandobo always has all hıs relatıons behind hım In OUT OP1N10N,
thıs partly confirms the experience of outsiıders that the Mandobo Ca  -

be particularly troublesome, unmanageable an VCrYy craity 1n havıng his
WAaY, VCI making uUusSs«ec of sabotage and collective passıve resistance.

second impression got regards the difterences Detween the
MujJu an the Mandobo 15 the following. The Mandobo SCCIMN LO react LO
ıfe 1N LNOTIC lıght-hearted, playful WaYy than the Muju eır attıtude
towards taboos 1S less strıct. Ihey break through them much INOTC easıly
an do not demand obedience LO them wıth the strıctness yYyOoOu find NS
the MuJju For instance, the place of pLg feast less sacral:; sacral
TTOWS, etes ArC prepared less ser10usly. The regulatıons concerning the
uı  ing of the feast-house (etot, atambon) AIC talked of wiıth grea
indıitterence. 'The feast 15 1n village, where everybody 1S llowed {o
alk along the road: In recent tımes the old tood laws AIC ignored IMOTEC

easıly. We ATrCc inclined tO Sa y that the Mandobo lıve to Muyu adat ın
Aw]u setting.

15 also typıcal that, although 115 the MujJju an the Mandobo the
cultural ıdeal 15 the SaIncC, V1Z LO be powerful hrough wealth,
Mandobo 15 indıyvıdually wealthy He wants tOo be the rıch 199078  -

go0od to his relatıves. Thus the Mandobo avoıds eing isolated whereas
Muju does not mınd thıs
As LO the sacral, the Mandobo make choice. Certain places, words and

acts show clearly that theır ıfe an ıntercourse Al tıed with absolute
values. But should remember that they experıence the higher values
of COININON things 1n the particular and gıve eXpressi1on LO their experıen-
CCS 1in that WAaY. We ascertaıned the siıncerest respecCt for theır adat oON$S
the older generatıon. 15 only wiıth reluctance, ıf not 1ın Constan
resistance, that they OW themselves to be carrıed along {O INOTEC modern
world Dy the younger generatıon. Ihey ATC by ‚aA1: SUTC that the NCW-

fangled forms of lıyıng guarantee better tıes wiıth ıfe than their OW: old
Customs do e1iIr rıtes and ceremon1€es redeemıing iniluence their
ordınary entangled ıfe Wherever the ontact wıth ıfe Was disturbed,

form of iıntervention W as5 required to restore communıcatıon.
(lontact wıth the sacral demands Carc, preparatıon and inıtıation. 'IThe

presentatıon of myths and rıtes 15 permitted only 1n pecıal circumstances.
In thıs connection ıt 15 ımportant that there cshould always be primeval
event standıng model and that ıt 15 reproduced 1ın stereotyped
procedure. Repetition 15 ımportant because it upholds the standard,

See
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establishes what 15 regar&ed normal and strengthens the ties with the
absolute.

In the open1ıng pasSsSaßsC, saıd that it would be poss1ıble to ascertaın
person’s relig10usness from his ıdeas about ıfe an intercourse wiıth hıs

neighbours. We 11O Lry to do this with regard toO the Mandobo
In the second secti10n, SOe how carefully he frames hıs ıte 1n
relatıon tOo the COSMOS In sectı1on three, shall discuss the WaYy 1n
whiıch he sacralızes hıs ife an socı1al ıntercourse. After dealıng wiıth
thıs so-called COSMI1C an humanızıng relıg10usness, pPOSC the
problem if there 15 Aalıy OCcasıon to speak of the relıg10n of the Mandobo
1n connecti.on with the history of salvatıon.

BA C osmic Religiousness
The orıgınal settlements of the Mandobo cunsısted of number of

pıle-dwellıngs erected close together in clearıng ın the torest. Ihey
called such settlement mbuüutüp. The SAaInec word 15 also used to denote

single pıle-dwelling. man’s mbütup 15 ONC of his MOStT valuable
pOossess10Ns. Hıs ome 15 his castle. He has his house, his garden, hiıs
{amily and next of kın, his P1gS and dogs iın this Spot of lıght 1ın the
dark forest. Not far AaWAaY from ıt he has hı1ıs ACTCASl of Saso and hıs
nnshing-water. All this forms hıs capıtal hıch nables hım to provıde
for himself.

Does he regard this capıtal sacral property” We have not tound
that he SCCS hıs small communıty mM1crocosmos VCT agaınst AaCIO-
CoO5I11nN05 Nor dıd find that the order of the ONM!:  (D and that of the other
WETITC NT SCCH 1n cComparıson. The settlement 15 rather poınt of Junction
in the network of relatıons, a  oug: this image 15 not used by them
eıther. Still, the 5W of each part 1n thıs whole has kınd of sacral
accompanıment hiıch shall summarıze here.

When layıng out the garden, the INa  - e to the plants he 1S going
to STIOW Whıle plantıng, he addresses himself to heaven an earth LO
make SUTC of good CFTOP. Ihe pıle-dwelling 15 constructed 1n imıtation
of the WaYy 1n hıch it Was done by much honoured anCcestor, called
W aembon. By making UuUSsS«e of certaın plants and lıanas, they hope to
obtain plenty of tobacco an SaAMC, 'IThere 15 also pecıal lıttle rıte for
the furtherance of the breeding of P1gsS. The iımportance of the P1g AapPCars
Irom the sacral meal when the taboo-pig 15 consumed anı from the P1g-
market feast wiıth ıts specıal ceremon1es (see below)

In the house the fıre an the roastıng of food A of the greates
ımportance. ıre orıgınates 1n the vagınas of Waemboni’s W1Ves, who
also teach him how to roast food If somebody burns himself. lıghtning
15 invoked.

Kound such A settlement there AT woods all sides. There ATC the
aYOo: an the streamlets where the natıves SO fishing. There live the
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anımals, arge an SsSma. which they Lry to catch The woods whole
ATIC contrasted wıth the vıllage the dark wıth the 1g. We have not
found anı y CONLras between settlement an woods between world
an underworld.

Remarkable trees dAdIC the ambot, the hımat and the mojong which play
theır parts at the dawn of the earth an of INa he hımat also has ıts
function 1n the ceremonı1es of the pP1g feast and ıt 15 also mentioned al
the death of old PCrTSON, The warıngın 15 regarde OLNlC of the
dwellıng-places of the shades 'The (Indonesian: genemu) and the
ıld ginger-tree (Indonesian: halıa) ATC used regularly 1n Varıo0us magıC
practices.

Ihe sky 15 ıke vault NT: the settlement. In ıt the SUN and the 1100171

do theır work. 'There ATC plenty of stars. Ihey ATC addressed whenever
1t IMay be useful 1n everyday ıfe Ihe Mandobo ave theıir StOTYy about
the orıgın of thıs whole Kouritiwe, heaven-earth. On good authority the
earth W dads placed pıece of wood drifting 1in the ancıent waters. Ihe
earth extended and covered the walter. TIhe plece of wood Was SCCH

pen1s, but it 15 not sa1d 1ın INany words that the earth tormed the female
body. He who SaVC the command tO the bird Mbektanop Anı put the earth
1n ıts hands 15 the ılıwe-nalı, the earth-father, called Tomalüp Not only
the orıgın of the earth but also ıts maıntenance 15 attrıbuted to JTomalüp
Ihey Sa y that JT’omalüp carrıes the root-knot the supporting surface
of the whole hiıs shoulder They fear he mMay drop the earth (when
there 15 earthquake he changes shoulders), an ıt INnaYy fall back into
the ancıent waters an vanısh.

T here AL Man y other things intended LO urther go0od iıntercourse wıth
nature, such u stones, the SO-Calle ketpon-places, cowrı1e-shells,
fıre, smoke, the nuckle-greeting, the hummıngwood, eic We shall SCC
them agaın 1n the following sect10n. Completeness 15 Out of the question
an not OUT a1ım.

Summarizing, Ca  — Sa y that the sacra|l accompanıment of ıfe wiıth
respect LO the surroundıng OWCIS mplıes the invocatıon of heaven,
earth,; Su INOON), stars, the Sunset glow and lıghtning; the invocatıon
of Tomalüp, W aembon, Aiwat, spırıts of the forest and shades (the souls
of the departed) and the g1VINg of lıttle presents LO them: appeal to
the roads, the anımals to be caught an the P LO be planted, the uUuS«c

of certaın words, aCcts an objects; the imıtatıon of examples from ancıent
stor1es, the belief 1n and dreams Anı the settling of feuds An
exceptional 15 ascrıbed LO certaın higher beings, to partıcular Lrees,
plants, anımals, places, rıvers an stones 1n accordance wiıth what 15
old about them 1n storı1es of the or1gın of things. In the whole sacra|l
accompanıment the of words plays important part
of invocatıon evocatıon.

For the present Ca  - SaVvy WIL regard to thıs data that when W

inquıred about the or1g1n of the of words 1n theır Varıo0us formulas,



Andejop an Wokurop declared several 0OCCasions that the words
used ıinvocatıons and evocatıons, whether accompanıed by AaCts not,
A SImply EXPTrESS1ONS of human ongıng for the Natıop Konenin, the
grea father, called J1 omalüp, who by hıs o might be able to bring
about what 15 asked tor esires of direct ımportance for ıle ATC made
known to the SUN, the INOON, the stars, the earth an heaven, to the bıg
rıvers, the shades and the spırıts. Clertain places May be ımportant
an: certaın OCCas]ıons INnaYy be the most suıtable momen(ts, but af the back
of all these there 15 always J]T'omalüp hıs higure, ıt to UuS, 15 not
put level wıth hgures iıke Ngirimut-Waembon Aıwat In
Nan y words, the chiefs of W akeriop, AndeJop an Mop, eciarTe that
the invocatıon of Kour-1ıtuwe (heaven-earth) W as addressed to T’omalüp,
the ıtlıwe-naltı, the earth-father himself. W as surprıse for LO ear
it saıd that JTomalüp Carrıes the earth hiıs shoulder

We should 1ıke to distinguish {woO elated aspects ın thıs COSMI1C relı-
K10USNESS. There 15 religıon Aat the horızontal level of the surroundıng
world 1n hıch the lattle TESENLS ATC to be placed. At the SAaIillc tıme,
there 15 relig10usness r1SINg from the depth of the past hıgh above thıs
surroundıng world vertical relıg10usness, ıf yOu like, havıng ıts SOUTCE
1n an ıts direction to the higure of JT’omalüp He speaks the rst word,
the instruction gıven to Mbektanop tOo make the earth, and to hiım INa  ;

reiurns, chall SC in the following secti10n. He SUppOrts the whole
order.

HF: Humanizing Religiousness
Just ACI 055 certaın data in the descrıption of the mbOutüp

(the orıgınal settlement) and could not 5SaYy ıf they WEeTITC ymbols of
the sacral, find 1ın the lives of people certaın relatıonships hıch
AdIcC to Mandobo unshakable an absolute. We do nOot know whether
they regard these relatiıons reflections of relatıons between higher
OWECTS of those between the higher OWCTIS an the people themselves.
By WAaYy of example there 15 the autocratıc attıtude of paterfamılıas 1n
his famıly lıvying 1ın hıs pıle-dwelling an hıs patch of ground. He 15

SMa god almiıghty. Other examples nclude the relation between CHO
anı his mother’'s brother the ON  (D hand an hıs sister’s So:  — the other
(mon-ranggen) lıttle trinıty; the fact that the S15 sStay wiıth the
athers and the daughters ATC marrıed off elsewhere: the rıg of pr1-
mogeniıture; the levırate; ororal POLySYNY an the Cross-Cousın marrıage.
Some of these AT menti.oned explicıtly in the storıes of the Or1g1n, such

aembon 1ın hıs lonely pile-dwelling, the Cross-cousın marrıage and
sororal polygyny But do not find such rounds for the tact that athers
and SONS Stay together.

TIhe exchange of presents wıthın the famıily ell wıthin the
wıder cırcle of kinsmen 15 certamly something sacral ın the ıfe of L5  S
Mandobo. Repayment wıth gy0o0d evıl which everybody has to

LO  CC
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decide tor himself 15 INOTE than A self-evident condıtion not to lose
one’s ıte Retribution 15 most Ser10uUs business to hıch ONC 15 entıitled
and oblıged

Aftter mentioning these INOTC general poıints, shall NO follow the
COUTSC of man’s ıfe 1n order to SCC how the chief events AT accompanıed
wıth sacral acfis and words.

Ihe first coverıng of boy’'s genitals 15 small IN  9 the meanıng
of which to be that thıs coverıng 15 matter of ıte an ea
Chiıldren may nOot SCC "the place of OUT or1g1in ” Revealıng the secret of
INan and an (to spea about ıt with others 1in unfavourable Way)
15 punishable by death. Ihe ild born of intercourse between father
and aughter mother and SO  e’ 111 NOt live long, an the garden
ıll remaın barren. The adultery of beten-Komanop commuıtted within
hıs family must be paıd for wiıth ıte. 'The blood of menstruatıon an
childbirth INAaYy drıve AaWAaY fısh, prevent the growth of vegetables and

dry Coug. and emacıatıon: but the 00 of the fırst 1NCMN-
struatıon after the marrıage 15 pledge to the INa  - that hıs hunt 111
be successtul.

Al thiıs cshows that procreation 15 surrounded wiıith respect and aTrc
We hınk Can SCC ON!  @' recurrıng pattern iın the regulatıons of the

You ATC tO observeVarılıous procreation-rıites. 15 ollows:
number of tood-laws. You ATrc to avo1d water, yOou should certamly
not touch ıt, sometımes VCIIN not drink it. You <hall sıt down
the sheath of nıbung eaf. You take tood yOou ave not cooked
yoursel£f an you eat it out of leaves without touchıng the food wiıth
yOUrTr an  s, the leaves AICcC preserved. You step raıised plat-
form and whiıle you ATC it, the leaves mentioned ATC burnt under ıt,

that yOou ATIC enveloped Dy the smoke. You plan vegetables.
You PTCDaIC food for kinsmen but do not eat ıt yourself. Under

the guıldance of older people yOoUu AT agaın admitted {Oo the water and
to prohıbiıted victuals.

We Sa this pattern INOTEC less complete at the tırst coverıng of
boy's genitals, at wedding, at the hrst menstruation after the marrıage
and at the birth of baby 'The PUurpoSc 1s this 15 repeated 1n all Ssorts
of varıatıons — to make the pPCTSONS 1ın question industr10us and to prevent
theır becoming lazy. Taking paıns 15 proof of being 1n good health,
of vıtalıty, AaAn pledge of the maıntenance of one’s relations. 'Ihe
neglect of these regulatıons 15 sanctione: by emacılatıon, dry cough and
death his pattern points positively to pecıal arc of ıfe an socıal
iıntercourse, negatıvely it poıints to defence agaınst all that CA  - endanger
ıle

'T’0 ACCOUNT for the IN of these practices they refer to the instructions
gıven Dy Kowamup, the rst sacral p1g. Kowamup Was the INa  ' who Was
turned iınto pP1g after stealıng. Hıs tirambon (the throat), prescribed the
food-laws {oO be observed partıcularly by those who ATC go1ng to be



married. Contravention of these ftood regulations Dy people from
youth to theır marrıage 111 stick dırt (mbun) to theır bodies {f they
should touch water with theır hands feet, the dırt of their bodies
WOUu get ınto the watlter and ıt mıg affect SOIMMEC sacred fishes TIhose
fishes ATC the anggenalt, the 1702 and the oknget. Lt might people’s
emacı1atıon, eic hat 15 why the candıdates step the raıised platform
(ran-toe, C: the platform for women), and submit to sweatıng Uur«ec

by burnıng the leaves mentioned above. In this WdYy they ATC cleansed.
By WaYy of ıllustratiıon, Mop, ONC of the chiefs of Wakeriop, told that
Kowamup had also prescribed for CrSonN who WasSs getting thın that
water be brought to the boil by throwıng red-hot stones into  n it that
ıts VapOTS might cleanse the patıent.

However, relations AL also SCCH wıth primeval events. Marrıiage 15
SCCI1 connected wıth the genes1s of the WOr. and of 1INall ‘I he first
coition after the marrıage takes place after pronouncıng words remıminiıiscent
of the primeval event when Mbektanop placed earth pıece of wood
erected ike pen1s. Whether ascent to the raised platform tayıng

it 111 leaves and SCTaps of tood have been burnt under 1t and descent
wıth seeds ın nes hands 15 also repetition of the StOTYy of the creatıon
of INn  - nOot W as not quıte clear to OUT informants from W akeriop.
Just OHEC J1 omalüp made INa  - the Kımat-tree and drew hım
owards hım, while below hıs UuNnNsSuCCESSIU experıments Wer«c being burnt,
(and he repeated thıs wiıth an the Mojong-tree) all impuritıes
Arec burnt under the INa  - and the an who ATIC gomg to ege offspring.
This suggest10n of UTrSs found NS them They saıd they
sımply observed the instructions of Kowamup In this IM Later

1n the conversatıon, however, they returned LO the subject and saıd the
Kımıt-Kon, the earth the Kımaıt-tree (and Mojong-Kon,), W as the real
SLOTY of the or1gın of INnall Andejop then eclilare that in the COUTSC of
time the old and NCW had been lended (Kowamußp). hıs al the LNOTEC

remarkable because quıte independently MuyJu told the SAaInc later
He saıd that they L0OO0 had old and NCW testament, Z the storı1es
of the Or1g1n. of thıngs and the storıes about Kamberap (Muju for
Kowamup).

The avoıdance of all water at thıs critical moment In man’s ıfe Ca  -
also be accounted for ıf Star from the idea  S In primeval times that
the water aAaDSOTrDEe:| the UNSUCCESSIU experıments of man-making and
retaıned the sacral elements.

'The other ceremonı1es grouped round thiıs central purıfication to
bring ome to the NCW family the ea that they ATC incorporated 1n the
greater whole of the two famılies, hıch demands their industry and
dıligence.

We would 1ıke to ad thought erıved from investigations made Dy
VAN DER LINDEN M.S regardıng the Muju-marriage. His opınıon

about the avoıdance of water olfers insıght into other motives. Van
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der Liınden refers LO myth of hıch gıve the following short SU1D-

INaLYy. Komot (one of the SO-Calle higher beings) finds stone 1n the
LOpP of 5SasSo iree. In ıt lodges Irioknaat, of Komot (ranggen
15 sıster's SoN) He takes the stone 0OmMe When later Komot has SONC
tor alk wiıth hıs famıly, Trioknaat Out of the stone anı ats
all] the tood ın the house. hıs happens INOTEC than NCEO. hen somebody
secretly Stays behind and discovers the offence. Komot's W1Ves demand
he TCEINOVEC the stone. The StOoONe itself Komaot LO throw it into the
water, but Aat the ame time ıt MNNOUMNCE that from then 1t 111 waylay
all who ATC ın menstruatıon who ATIC with child

In thıs StOTYy the fact 15 ımportant that Irioknaat 15 Komot’'s TUnNSSEN,
for the SOM of his sıster 15 the moOost suıtable brıdegroom for Komot's
daughter. N marrıage the danger arıses that the brıidegroom's
family 111 afterwards continue their visıts to the bride’'s parents and
11l eat all the food in theır house. violent removal, however, would
NOT be for the good of the bride gıven 1n marrıage. hıs then WwWOoOu
hbe the TCAason for avoıdiıng water.

T he ceremon1es 1n connection wıth marrı1age, menstruation and
chiıldbearıng mentioned above AI performed only AT the marrıage wıth
the first W1  fe, Aat the rst menstruatıon an wıth the hrst child The second
W1  fe 15 admıtted only ıf the rst of her Comıng. She 1S below
the fırst, anı thus for her the creatiıon of the earth an of 15 not
reenacted. So, VCn though the whole the [WO WI1VeSs may SCCIHN to be

evel, in the relıg20Us accompanıment they ATrc not of equa. value.
woman’s PTeSNANCY 15 caused DYy J1 omalüp ending her seed of

the free 0} ıfe He also fixes the length of ıfe 'That there 15 tıe with the
hereafter 15 confirmed Dy the iınftormation about the practıce that the
ife line of Tomalüp wıth people 15 severed Dy burnıng ıt when
crl1es t00 much

In the stor1es about the orıgın of things taken down by Father Drabbe,
the soul of the of the fırst {[woO people proceeds irom the etıgıt-hana.
'The baby, especlially if it 1Ss C  \} beautitul ON! 15 surrounded wiıth grea
Ar

In wardıng off disease Aa ea an wrecking VENSCANCEC those
who AT supposed to be gullty of them, they make uUus«c of person’s Rat  et
(scraps of food, finger-nails, ha  1T etc.) and also of sacral d  9 of sma.
presen(ts tO the shades anı spırıts (too mMany tOo mentijon HeEr6). The only
thıng want fo etermine 15 that 1n the opınıon of the Mandobo the
PTOCCSS of ıfe and contact wıth one’s tellow IN  - Cd  — be influenced by

of them
'The influence of Dlessings and CUTSCS 15 ase belief 1n the U

of certaın words an acts to irıghten the other person’'s soul, that it
flies AWAY, propıitiate ıt, that it works wıth grea. If it has
fled, ıt 15 NCCECSSATY tO the frightened Derson. Only payment

See 35
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of uıne Ca  ® the soul be inclıined LO refurn. The importance of irıghtening
15 erıved from the StOTYy of W atümerop. He 15 VCIYyY attractıve to
because of the splendid colour of his skin. hiıs 15 the 1C4aSon why he 15
murdered. Hıs soul reftfurns to hıs house. Hıs body 15 sent after it This
frıghtens hım much that he 15 the hrst to depart orever and he
NNOUNCE that from NO all people dıe Murder In reEVENSC, 1in

far it 15 secret murder which exploıts person s fear, has Just
thıs effect because of thıs belief. T’he tıe between soul and body 15
apparently subject to the intluence of words an practices.

Ihe orıg1n of natural death 15 also explained In Watümerop s SLOTY.
I he Mandobo thinks that the soul retiurns tOo J omalüp along the SAdINC

WaY the Kımıt-Kon-Kazn Dy hıch INa  w enters the WOT. There
&. LO WAYS tor the eparte soul:;: the OIl!  (D to Tomalüp’s house an
the other LO the hre an the hound of hell Thıs resembles the christian
ıdea tO0O strikingly not to Ssuspect the poss1ibilıty of ınserbion, VECN

though OUT informants doggedly denıed thıs 1L. Wokurop, teacher,
eGCIAaTe that for the aAaVCTaSl Mandobo gy0o0d and evıl ATC retributed
earth

Besides thıs ıdea of return to JT'omalüp, there 15 the eneral convıction
that the shades AT present 1n all SOTISs of places. They AdIiIcC the RUuQU],
who AT feared, invoked and gıyven present(ts.

After this short SUrVCY of the sacral accompanıment of daıly life,
shall 110 Just touch the celebration of the 1g market feast an
partakıng of the sacral pıg The celebration of P1g teast 15 par-
tiıcıpatıon in ıfe through whiıch the cultural ea of Mandobo reaches
ıts greates development. D become well-to-do by enteriıng iınto relations
wıth other PCTSONS strengthening relatiıons and avaılıng neselt of
them to do business 1S for hım flow of ıfe and SITONS turtherance of
the rıght COUTISC of thıngs. 'The sacralıty of the feast whole 15 ditAcult
to demonstrate, but the practices which aım z A the furtherance of the
cırculation ofy (cowrie shells) pomt 1ın that dırection.

The buildıng of the teast-house an after that of the SsSma Jront-room,
the setting of the agı for the P1gS, the preparatıon of the sacral
ArrFrOWwWS, the ketmon-dance, SUrprısıng the children wıth the rıpping of
the P1Ig, the showy WAdY of walkıng about wıth bıg pleces of pork, the
exchange of the pleces bought, the nocturnal dance and the trade
all these facets create atmosphere 1n which ıfe in all ıts relatıons 15
strengthened. And should not torget that partıcular orıgın 15
ascribed to the Cowrıe and that, NS other things Dy ıts form
thıs has the o To attract other shells. dominates the trade
1n pıgs and n? and it nables INa tOo buy assassın.

The eatıng of the sacral D1ig takes the torm of repetıtion of Kowamup s
hırst meal. We should remember that ıt WAas Ngou (T’omalüp) who
celehbrated the Very Hirst P1g feast, durıng hich Kowamup turned ınto
A pıg hen Kowamup organızed the ıfe of the Mandobo in the shape



of Throat an Hummingwood. The sacral aAaInc into exıstence and
perıshed. The first partıcıpatıon of boys 1in thıs mea|l forms part of the
celebration. Afterwards the knowledge of the laws and regulations of
the trıbe 15 ımparted to them

Summarizıng agaın, INnay Sa y that the orıg1ın of INa  - and of the ıfe
of V  y indıvıdual 15 attrıbuted to Tomalüp The genitals, the blood 1ın

tar 1t plays part in procreatıon, the water 1n far ıt plays
part ın procreatıion, hıre, smoke, food laws., NUrSCITY stock all get sacral

meanıngs.
Procreation 15 surrounded wıth ceremonı1es. The wardıng off of disease,

rTEVENSC an retalıation dIC accompanıed wıth practices which ATC based
beliet in the influence of formulas and practices, especially those

referring to the tıes between soul|l AanN: body These formulas (blessings
an curses) ATC partly passed by tradıtion an partly they ATIC pCI-
sonal discoveries. blessing derıves ıts ultımate o from Tomalüp;:

derives iıts psychical o from the physıcal violence that 15
feared because of the strength of the STOUDS of relatıves whom the
speaker Ca  - rely to d  y out his threats.

Social intercourse gets ıts sacral accompanıment firom the directions
about taboos hıch WEeTC promulgated by Kowamup. Obedience toO these
directions safeguards the vıtal POWCTIS of each indıyıdual an the effec-
t1ıveness of his socıal connectıions. Moreover, it 15 important to imıtate
the behaviour of Ngirimut-Waembon, Mbeten-Komanop an W atümerop

to uS that the relation between the Tomalüp hgure and the
Kowamup hgure 1S this Tomalüp 15 at the beginnıng Aan: end of
man’s life; he 15 outsıder to the interplay of POWCTIS in thıs WOor.
which he called forth and perpetuates. Kowamup 15 uman. When spell-
bound he ASSUIMNES partıcular form of exceptional authority. When he
teels enchanted, he becomes He feels he 15 goimng LO turn into  -
p1IS, but eventually he submuıts. He regulates all that happens to him
himself, also his death an hıis consumption. He regulates posıtıvely how
an what he 15 gomng to lıve, VIZ. sacra|l DIgS and sacral fishes.
and negatively what people ave tO refrain from AT hiıs order AaSs to
lıve long an responsıbly. However, when he thinks he Ca  —$ claım human
sacrılıces, he 15 kılled ONCE an tor all

In connectıon wiıth these LWO higures would rather speak of {twoO forms
of relıg10usness manıfesting themselves simultaneousliy: OIl!  (D horizontal,
regulated and sanctioned by Kowamup, the other vertical, arısıng from
Tomalüp and sanctioned by hım

We should ıke to ad to this distiınction what W as mentioned at the
end of section {twoOo SCCINS to that the horizontal relig10usness arıses
from the experıence of CommMmunNı1ON de vıeE hıch 15 consıdered to exıst
between 199028  - and the world about hım Ihe vertical relig10s1ty arıses
from the acceptance of the exıstence of relation between the finıte and
the infinite.



Further, the vertical relig10usness, to ave been modelled the
horiızontal. The commMuUNALON de DE hıch CXPDICSSCS itself 1ın forms deriıved
from socıal ıte claıms, appeals, attempts to influence, g1Vving presen(ts,
pomtıng to grea examples fo ave something to do wıth the
relatıon between INa  - and T’omalüp

Fınally, Say somethıng about the moralıt'y of the Mandobo
SINCE moralıty LS tied wıth the relig10us VIEWS of I1a  = 1ın OUT wesiern
thinkıng.

According to the description SAaVC, the Mandobo experiences hıs
t1es wıth the values that AIC absolute to hım 1n twO WaYyS. He feels that
there 15 interplay of OWCTIS between hımself, his tellow INa  —$ and the
surroundıng WOT. In ıt hıs self-preservation, Hrst indıyıdual and
secondly member of of relatıves, 15 the PUrDOSC of hıs ıfe
an salvation. All that SCTVCS thıs PUTrDOSC 15 taken tO be g00d, al that
hinders it 15 bad Moreover, he experı1ences that not all that to be
ırectly efficacious tor hıs 1MsSs 111 turn out to be in the end Some
apn INnay be sed to his disadvantage. Horizontally, hıs moral attıtude
resolves ıtself nto adherence to the last commandments know
them However for practıcal 9 his self-interest and abılıty af
SCCTECY 11 induce hım LO theft, murder and adultery, but the teacher

W okurop assured that he knows that he 1S WronNg an he 15 afraid of
being found out, because he would not be able to account for them

Besides, he feels that he 15 vertically dependent higher POWCTFTS.,
They (0)991> to hım from primeval times but ATITC still powerful. Hıs
experi1ence shows ıtself 1n hıs firm convıction that INa  - who ea
good ıfe 111 lıve to grea ASC Still, ave not been able to ascertaın
that the honour of Tomalüp of other ngures COr Was the guldıng
princıple. The Mandobo lıve tOo exıst an tO persıst, but not with V1ICW
to maıntaınıng the ordınance LO honouring its orıgınators. 'Ihe ıdea  z
sSımply does nOot SCCIHN to ave Occurred tOo them There 15 question of
an responsi1bilıty tO Tomalüp The 3  idea that ıfe earth m1g be of
intluence ıte hereafter could, f desired, be eriıved from the SLOTY
of the LO WwWaYS. to uS, however, that it 15 t0o0O uncertaın that this
SCtOTYy 15 indıgenous enough to be taken startıng poınt. The eXpress1on
of the feelings of yıng 1119  - who has 1vVve: ell makes ıt clear to
that he 15 SUTC of being appYy with 1 omalüp 1n the wor to on
Ihe EXpress10n, however, of the feelıngs of yıng 11a  - who has 1ve
a  Y, cshows that he 15 by SUTC that he 111 be unhappy ın
the hereafter.

The Kelıgıion of the Mandobo an the Hiıstor y of Salvatıon
We ave defined relıgıon taken 1n the full of the word, AaSs

man’s ties wıth what to hım ATIC absolute values, absolute realıties,
absolute entities. We have traced these ties of the Mandobo Dy askıng
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ourselves ıf ıt AapPCars from his relations wiıth his fellow 1INd  — that he
SCCS hıs ıfe an socı1al intercourse 1n connection wiıth absolute values
and what exactly these values AA These investigations resulted 1n OUT
convıctıion that Mandobo regards both comMuUNLON de DE an
hıgher being realıties hich his ıfte and intercourse, I his ıfe
in accordance with hı1s adat 15 based 15 quıte possıble that In thıs his
assent he 15 bent rather hı1s personal well-being than the honour of
these absolute realıties. Anyhow, the assent 15 unmistakable. We dIiIC CVCIM
inclıned to SaYy that this commMuUnNLON de vuUE represents absolute value
ftor hım, because the infınite o of the higher eing 15 ealızed 1n iıt

Let DOSC the following quest10ns. Does the relıg10usness described above
uggest that Mandobo thinks himself INOTEC less personally addressed
Dy the higher (supreme) being that thus enters nto his personal hıstory

into  D the hıstory of hıs trıbe? Is ıt possible tOo speak of revelatiıon?
Is ıt hıs experiıence that the absolute draws N1CATr to hım not only 1ın the
mighty whole of nature (COoSsmic relig10usness) 1n the ypıcal ordınance
of hıs OW. adat (humanızıng religio0usness) but also approaches hım
DEINS, speakıng to hım OM  (D PCISON speaks tOo another? Is thıs experience

definite that Mandobo responds not only In AT of hope, but 1ın
act of surrender, based the expectatıon of personal salvatıon
consıisting 1n the contact wıth thıs SUPTEINEC being?

As regards all of thiıs, he certaınly entertaıns hope that 1t 111 be
ZTAaC10US to hım Whoever lıves In the right relatıon wıth it wıll lıve

to old ADC an 111 persıst 1n his eiıng But 15 there perhaps more”?
Is there certaınty based taıth that he 11l persist 1n his OW. being
because there really 1S Somebody who 11l sustaın him”? Is there faıth
in thıs sense”

In the preceding section saıd that, 1n OUTr Op1ınıon, the ordınary
intercourse NS people provıdes the forms of hıch Mandobo also
makes uUusS«e 1n his contact with higher beings. Here May ask does
Mandobo AappCar to ave experıence of the beneficial o of
another CrSOoN urgıng hım to urrender himself to that PCISON, whiıch 15
INOTEC than only setting hıs hopes him? Does he experience
expectanc'y, because the other’'s eing an somethıng to hım personally
that g1VveEs hım thıs trustful certaıinty”? Formulated negatıvely, ONC could
put the question 1Nn thiıs WAdYyY AL there 1ın which somebody’'s refusal
to assıst hım disappoıints Mandobo most deeply, because he had not
expected thıs refusal from this that person” In how far 15 he sensıitive
{O being urt anı how fierce 15 hıs reEVECNSC 1ın such case ”

10 find this out consıdered those relatıons 1ın the ıfe of Mandobo
ın whiıch May expect the closest t1ıes with another CISON: the relations
between husband and wife, between parents an children anı the MMLON-

VUNSSEN relatıon

See
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In OUT regular contact wıth the Mandobo, WeTC struck by the
others. But it 15 always the bhad that ATrTC told to prıest. LE, however,

think of the description of the husband-wiftfe relatıon provıded
the description gıven us Dy the teacher L. Wokurop 15 Correct
cannot but Sa y that there 15 iındeed real tenderness NS the Mandobo.
1Iso in the parent-child relatiıon, ıt 1s clear that there AdIC LtwO sıdes LO
the oO1Nn. There AIC where the parents only SCCHM to exploıt their
children to their O W. proit I hıs becomes poijgnantly clear when father
forces hıs aughter _O d  E X10 because he wants to uUusS«CcC the bride)’s
price for hıs OW.: On the other hand, ear of the g00d ıld
that W as taught DYy ILSEC father how tO ead good ıfe 'IThe sharıng
of the stuffed SaS O ın famıly INAaYy pomnt to sıiıncerest mutual attection.
Lt 15 also noteworthy that the relations between IMNON an TAanNSGEN
INnaYy form tıes Strong enough to make them stand for each other 1ın
perilous circumstances. But agaın, people Sa Yy that aSSassın C  - be
tound NS such relatıves. tor only 1n the relationshıp wiıth the ext
oft kın ATC the emotıons StroNg enough to proceed to murderous actıon,

g 9 when the breakıng of tıes by ONM  'a otf the partıes 15 grea 1sap-
pomtment tOo the other

Therefore, cshould not want to deny there AIC Mandobos who OIll-

bıne Strong indıyıdualısm wiıth strong CONSC10UuSNeESS, personal
appeal and correspondıng surrender.

T’he question 15, however, whether they apPCar to take sımılar
attıtude towards hıgher OWCIS and especlally towards the SUDTEMEC being
Agaın, OUT 1SWCT 15 gıven 1in the torm of dıstınction. In OUT op1ınıo0n,
the AVCTASC Mandobo 15 too much OCcupled wıth the usual of
his exıstence and his soc1ı1a|l intercourse. The o1s done LO hım,
IlIness and death, marrıage-regulations, claıms, the celebration of less
ımportant festivıties, the preparatıons for p1g market feast ATC

all to his for aıly sustenance. All this Afills his mınd
an heart Besıdes, has already been sald, the maJorıty ave
certaınty, definite knowledge, firm convıctiıon to what tradıtion
teaches them They do ave the Sn certaınty that theır salvatıon lıes
in theıir assent tO the Mandobo ordınance, but not everybody 15 of

connection between the CcommuNnNıL1ON de =vILE and the belief in
personal eing Still, thınk that such convıctiıon 15 present
1n the mınds of SOINC elderly, talented and W1S€E people The tact that
such people, when they ATC hurt 1n their honour pOSSESS1ONS, do things
of which they disapprove in theory eed not be contradıctory to their
fundamental attıtude.

Their sıincere belief in their tradıtion, their certaınty that they 11l
relurn T omalüp aTC, think, EXpress10Ns of beliet 1in SOINC ordinance
and 1n SUDPTECMECE being that reveals itself to the Mandobo 1n their
(mythological) history and in the COUTSEC of their personal ıfe The belief



of this elıte 15 safeguard that others 0O partıcıpate 1n thıs belief in
theır OW. WaYy

Fınally, let Lr y tOo SUIMM OUT thoughts. TIThe difficulties ATIC

immense that ftormulatıon 111 suffice 1in itsel£. 'The reader 111 ave
SOINC impress10n from what ave already saı1d AaAn from the few lınes
that tollow al least to how thıngs ATC 1n OUT opınıon.

to that the Mandobo SOINC INOTC than others 1S
of standıng before and derıyiıng hıs exıstence from higher

o  . hıs W 15 realıty hıch becomes being to whom ONC Ca  -

ddress oneself: 1n oneself, 1ın Ne s tellow INanl, In chades AN) spırıts
an 1n Tomalüp ere 15 personal relatıon. hıs lıyıng realıty created
the earth, INan, the and and the Mandobo himself£. maıntaıns the
entire ordınance. 15 his salvatıon to assent to thıs realıty Dy
of interplay wiıth OWCIS and other beings. ere he 15 powerful himself,
he acts himself where he acks the OWCTI, he opes, asks, aCccepts and
EXPECLIS his salvatıon. It INa Y be frue that not V  A Mandobo 15 hbent
the honour the happıness of Tomalüp, but he realızes that T’omaluüp
15 bent man’s honour an happıness, and that he makes use of the
Mandobo ordınance. ven the 11A4  - who does NOt lıve u to his adat st1l]
opes and 15 not convınced that complete annıhılatıion in the hereafter
18 In store for hım
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