
nalısmus ihre Auspräagung fand, den Wiıderstand auf breiter Ebene Ihr Selbst-
verständnıs ıst negatıv 1mM Gegensatz ZU Kolonialismus tormuliert. Da
damiıt die eigentliche Aufgabe, die posıtıve Definition des Selbstverständnisses,
noch aussteht, ıst dıe Folge davon (15)

Den Ausführungen liegt umfangreiches afrıkanısches Schrifttum zugrunde; S1E
bıeten ausgezeichnete Analysen der verschiedenen Krısen, dıe der Afrıkaner
1n der Begegnung mıt der Mission und der Kolonialverwaltung SOWI1E der hoch-
industrıialisıerten Gesellschaft 1mM Ausland durchlebte. Sie den Rahmen
der SONSLT oft allgemeın gehaltenen Aussagen uber den kulturellen W andel
und vermitteln uch dem Missionar und dem Missionswissenschaftler auf-
schlufßreiche Erkenntnisse ber den vielschichtigen, auf relıg1öser, politischer,
kultureller Ebene sıch vollziehenden Emanzipationsprozeßl.

Münster Gertrud Berkenheiude

Internationales Jahrbuch für Kel1g10nss0z10L0Z1e€ Internat:onal Y ear-
booRk ror the S0CL0L0Z Y 07 Relıgıon, hrsg. VO  — Joachım Matthes U:  .9

Westdeutscher Verlag/Köln und Opladen 1968; 298 S 45,—
Vgl die Besprechung Jg [ (1965—67): 7Z.M 1968, 937 Der

Jahresband weiıst keine einheitliche besondere Thematık auf, sondern enn-
zeichnet seinen Inhalt durch den allgemeinen Untertitel: Beıträge ZUYTY Kelıg10ns-
sozıologıschen Forschung Essays Research ın the Sociology of Relıgıon.
Die Beıtrage sind insgesamt ür den Missionswissenschaftler, der hne relig10ns-
sozlologische Reflexion nıcht mehr auskommt, sehr instruktiv. Auf dıe Studie VO  w}

JOSEPHINE KLEIN (Structural Aspects of (‚,Hhurch Organızatıon, 101—122) un:
die Ausführungen VO  - HEINZ BECHERT (Direktor des Indologischen Seminars der
Universität Göttingen): Einıge Fragen der Relıgionssozıologıe uUN Struktur des
südasıatıschen Buddhısmus 251—295), se1 esonders verwlıiesen. Die Publikation
zeichnet sıch durch hoöchstes wissenschaftliches Nıveau aus und annn 1n Fach-
kreisen nıcht mehr ubersehen werden.

Münster Werner Promper
Tanner., alp. T ransıtion ın Afrıcan Beliefs. Iraditional elıgıon
and Christian Change: study iın Sukumaland, J anzanıa, ast Africa.
Maryknoll Publications/Maryknoll, New ork 1967; 256 P-; 10,—

It 15 ell known fact that MmMoOost of the early soc1ologısts and, INOTC less
consequently, most of the socıal anthropologists (in partıcular those of Anglo-
Saxon tradition) wrote about primiıtıve, an VCNMn modern relıg10n, ıth the
implıcıt assumption that religıon WaS, 15, jJust another social phenomenon.
hus it moved along the evolution-scale of mankiınd, arısıng from primeval
tear, wonder WC when the human being emerged from hıs anımal ancestry,
takıng INOTC an INOTC complicated forms anı rıtuals accordıng to the
mythiıcal elaborations which, 1ın the crude mınd of prımıtıve INan, stood tor
scıientihc analysıs an argument Exactly Aalıy other socıal instıtution, relıgıon
could be traced back tO ıts OT1g1NS. Its historical development, 1n accordance
ıth the general evolutionary scheme, could be tollowed stage atfter S  ge LO
ıts present state, ıth thıs difference however that tor moOost of these evolutionısts

{unctionalists, relıgıon W as due to disappear. It W as venerable institution
the Wane. Studies African relıg10n, monographs chapters 1in monographs,
aIc stil] mostly wrıtten agaınst the SAaInNc socıological background, albeit wıthout
an y intention of prophesyıing ıts future questionıng its ultimate COTMIC
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Religion 15 just another socıal institution, complex structure integrated 1n the
whole system of organızed interactions hıch constı:tutes (in ıts coherent contı-
nu1ty ell 1n ıts sS1ow evolutionary PrOCESS) an y human society. wonder
how much of HE tradıtional attıtude towards Afrıcan cultures 15 stil] 1ın the debt
of this tradıtion. Ihe author devotes the first part of hıs study to the tradıtional
creed an cult of the Sukuma. As he SCCS ıt, their relig10us conceptions, their
beliefs an theır rıtuals dIiICc inextricably interwoven ıth soc1ı1al needs: fertility,
> cattle, protection agaınst illness an misfortune. As the author puts ıt
"almost nothing done by the Sukuma 1n their tradıtional relıg10us practice Ca  —
be ascribed {tO relıgion alone.“ Perhaps thıs 15 true, but not only of the Sukuma.
Further the author states clearly that relig10us practıce VE  15 composed almost
entirely of direct rıtual relationship ıth the spırıts of theır ancestors‘‘. They
do believe ın dupreme Being but, apar from the ell known attrıbutes of
7 Oomn1ıscıence ete.; lıttle Ca  - be sa1ıd about thıs Being because "their
conceptions have not become the subject of cult of speculatıve discussion ““
'The dupreme Being ”has not taken upPOoN_n ıtself INOTC than the taıntest tinges of
rıtual”, an consequently Ca  w} be disposed of 1n the first chapter. IThe author
teels INOTEC at asec ıth the ancestors. Hıs information about the interterences of
ancestor-spirıits iın the lıfe of indıyıdual an communıty 15 outstandıng. Sacred
ob) Gets; kept 1n the household, propıtiation ceremonıt1es, the often needed
mediation of diıviners an magıc, all thıs materialızes the ancestors,
their vagarıes ell their goodwill. A this belongs fo the tradıtional socıial
setting 1n hıch the convert has to take the ultımate step owards NCW,
christian liıte It 15 Obvıous that both ıIn the indıvidual, an iın the christian
communiıiıty, tensıons cannot be avoıded. Ihe christian, from the Very beginningof hiıs Convers1on, mUust clash time an agaın ıth the tradıtional patterns of
socıal behaviour. 1ime an agaın his heart 111 hesıtate between the old values
an: Hc promıise. Worst of all, deep down in the COTEe of his OW. identity,
there 15 the rısk of dangerous splıt Christianity, growıng 1n the framework of
Kuropean and modern natıonalısm, 15 of COUTSC powerful tactor of
change. How tar anı how deep this change 15 reaching 15 topıc for much
speculatıon an lengthy discussion. Nowadays the 1SsS10n 15 under fire from
two different sıdes. Nationalists ACCUSEC the m1ssıonary of deliberately alıenatıngthe African from his O W: culture nd relıg1ıo0n. Iheolog1ians question the meanıng,
an: VCN the valıdıty, of the M1SS10Nary vocatıon. Not much of this 11
sıtuation Cd  w be telt through the of thiıs book All the SdINC, ONe WaYy

another, it 15 there One wonders 1f the author himself 15 are of thıs
modern tinge lıngering underneath the ManYy quest1i0ons he 15 continuely askıng.
Very tew practical questions indeed CESCAaDC his attention. Nearly anythıngM1SS1ONAarYy 1n the field C:  ® have to struggle with, 15 discussed, analysed, —

phrased. More than MC LICW approaches an different solutions ATC proposed,after reinserting the problem 1n ıts real Sukuma ontext. A thıs provıdes most
interesting readıng. One of the maın Causes of ailure to be the sımplefact christian rıtual, ımported an ımposed by far off, foreign authority,
proved unlhit LO take VCT the multıple socıal tunction of the old rel1g10usinstitution. Christian values an christian rıtual don’t SCCIN tO Hit together wıth
Sukuma welfiare. Perhaps thıs poıint CAd be questioned. Can earthly welfare be
guaranteed DYy christian belief? Are eCONOMIC development an chrıistian morals
interdependent? unıverse ruled by demons an angels, Dy supernatural Lorces,
by spırıts an mag1ıcl1ans, 15 not exactly hat 15 meant by christian VIEeW of lite
Religion Was not ın the first place, an becomes less than EG before, Just
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another soci’al instıtution. It 15 before anything Ise interpretation of human
exıistence, search tor the ultimate meanıng of INa an hıs world different
approach to the problem would lead {O deeper, broader 1CW of relıgıon
such One could study relıg1ı0us concepts, beliefs, myths an rıtuals set of
symbols (sometimes SKU and, the face of ıt, incoherent) inserted 1n the
broader ontext of comparatıve relıgıon an strikingly tamıliar VCn to
estern scholar. Most of the localızed, often iragmentary, symbolics of African
religions cshow deeper meanıng. Carefully pleced together, they become -
press10ns of wide-spread, VeEIY old and all-embracıng V1IEW of the world hıch
contınues In INnan y to pattern unconsc1ı0usly relıg10us an socıial behavıour
1n Afifrıcan socıeties. hat 15 hat the socıial anthropologist easıly 1gnores. Kıvery
detaiıl of riıtual should 1n the hrst place be analysed relig10us term. Viewed
from thıs poıint, African relıgıon takes ıts PTrODCI meanıng. In the last part of his
book, the author explaıns, INOTEC by examples than by theory, hat he by
adaptation. TIhe term 15 becoming obsolete 1n modern miss1ological thinking.
Indeed, ONM  > does not easıly RS how OMNC element Ca  - be taken from cultural
complex to be replaced by element taken {rom another system. COUTSC,
there Was always borrowing irom other cultures but not 1n anı y artificial WaYy
an not without remouldıng the foreign element accordıng to the cultural set in
hiıch ıt w as tOo be integrated. In an y Casec far S5CC, all such adaptatıon
15 doomed to remaın patchwork. Ihe really NCCCSSAL Y adaptatıon 15 that of the
m1SS10Nary himself. hıs the author SLIrESSES vCLrIYyY ell 1n the second chapter of
part Of COUTSEC there 15 nothing Ng ıth Sukuma MUuUsS1IC and SONSg, ıth
kisukuma kiswahili, ıth paraliturgical adaptatıon eic. TIhe only problem 15
why all thıs d A problem tor such long time. In the lıne ot A Propos et
problemes de la theologıe des relıg107s NO  S retiennes (Tournai 1966 OT)2'  (D
should Say Sukuma beliefs, viewed agaınst wıder hıstorıical an cultural back-
ground, constıtute valıd relıgıon in theır O W: right hıs [91 not Compromıse
ın an y WaYy the transcendence of the christian MESSALC., One thıng however
have to learn: to meet people, an y people, level terms. In opınıon thıs
has little to do ıth food driving CZ that Sort of thing. Above all ıt has
to do ıth certaın mental attıtudes. Ihe author PUuts ıt 1n nutshell: “Perhaps
the greates diffculty hıch thıs M1SS10Nary prıest has got to 15 the
feelıng that his parıshıoners ATC not people but Airicans instead Kor long
time to OI« anner’'s book 111 be pPrec10us handbook for mı1ssıionarles in
Sukumaland. u that 15 the author’s first ambition. hat 1S the 1C4a4SON

perhaps, why the book has Map, bibliography, statıstical data As ıt 15
however ıt 15 must for m1ssıonNarıes an challenge to modern missiologists.
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