
manche abendländischen Vorstellungen über Zen klären. Darüber hınaus g1ibt
wertvolle Hilten für das Gespräch mıt den Menschen der östlichen Hoch-

kulturen. Das ist wertvoller, als erfahrungsgemäß sogenannte Hoch-
kulturen und Hochreligionen wenıger der Botschaft des Evangelıums sıch
öffnen.

Tokıo Maurus Heıinrıichs OFM

Enomiya-Lasalle, H SI ten Weg ZUT Erleuchtung. Herder/Wien
1969; 132 P-, 12,—

'Ihe fırst edıtıon of thıs book appeared 1n 1960 It has been translated into
several majJjor Janguages, 1Iso into Japanese. It 15 INOTEC than scıentıfic account
of Zen and ıts meditation technıque. It 15 above all the author’s personal WaYy to
an through Zen. Father ASALLE reached satorı enlightenment himself.
But he shows himself VCLIYyY enlightened hat Zen does could do for
An y OC who ser10usly wishes to gıve Zen IrYy. ASALLE 15 optımıstıc
about the Christian advantages which could be obtained from Zen traınıng. He
states his HK{ 1n {twoOo chapters: “Enlightenent an Faiıth 1n I3 an “At the
servıice of Christian ascesI1is and mysticısm . dee Iso hıs “Zazen als Christlıche
Meditation , 1ın Kaıros [1968] 161—174). Ihe debate 15 famılıar 1Iso 1ın the
West, if, for Zen, OM  D reads yosa And, 15 well known, theolog1ans differ in
theır Op1n10Ns the usefulness of yosa techn1ıques toward the achievement of
higher Christian wıisdom. Havıng myself discussed this matter ıth the late
Y OsSHII TEKISUI, the only Zen priest Ver to be baptızed within the atholıc
Church, V1EW Zen an! ıts lıfe pattern extremely amb1ıgu0us hraeparatıo
evangelıca. Much, evidently, depends the person’s spirıtual mettle, and,
whatever outsider miıght think of ıt, Father LASALLE S longstandıng and
frıendly contacts ıth Zen ad considerable interest an credibiliıty LO his
optimıstıc approach.

Tokyo Joseph Spae, C.LG.M

Kapleau, Philip (Hrsg.) IDe TEL Pfeiler des Zen Rascher/Zürich 1969;
480 e 49,—

'T hıs 15 competent translatıon by Brigıtte D’Ortschy of The Three Pallars
of Zen (Tokyo: Weatherhill,; 1965 Emphasıs 1S, the subtitle indicates,
Teaching, Practice, Enlightenment, the three pıllars hich the Zen experıence
restis. KAPLEAU'’S book, whiıle (fortunately) tar irom being systematıc
introduction tOo Zen, let alone to the recondıte connections of Zen ıth flower
arrangement, archery an gardenıng, talls 1ın 308 hıch the Japanese
affectionately call keikendan, the narratıve of personal experlence. In this
ıt 15 almost un1ıque, and definitely VCLY welcome addıtıon 80} the often addish
collection of recent 00. Zen KAPLEAU'’S spirıtual pılgrımage took fıve

At the end of thıs he achieved kenshöo, he Sa realıty: ‘“There 15 nothıng,
absolutely nothing. everythıng an everything 15 nothing.” (p 2928 of the
English edıtıon, 315 of the German) APLEAU studied maınly under Zen
master Y asutanı whose school caters {O foreigners ell to Japanese. Whıle
there 15 touch of brainwashing an self-hypnosis iın the crash COUISC of
Y asutanı-röshi, ıts essential elements ATC those of classıc Zen, an several
autobiographical AaCCOUNfIs ın thıs book ATIC both movıng an instructive. know
of other book hich takes the reader deeply intımate tOur of Zen
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