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Hermeneutic Prelımınarıes
Hıstorical er1ıt1c1sm has disclosed that the tradıtional text of INanıy bıblical

books 15 the result of redaction several SUCCESSIVE redactions. Ihe redactors
combıned an intertwiıned materıals they took from different SOUTCCS. But VE

these SOUICCS dıd nOoL, at least in the Case of the Old J1 estament, g1ve direct and
first-hand accounts of events. Ihey WCCIC collections of materı1als, probably
oral tradıtions, of veCLrYy different Or1g1Ns an: contents. IThe compilers, an
later the redactors, added theır O W contributions at least in selecting Aan!
arrangıng the tradıtions.

Ihese results of research, though uncertaın 1n iınnumerable details, HH satfe
in their broad outlınes. 1heır discoverYy, however, seemed to involve theo-
logical problem. Most of the non-Catholic researchers solved the problem in

somewhat rash an iırresponsible INAaNNeTr. They sımply brushed asıde the
tradıtional dogma of inspıration. hıs INAaYy have een counter-movement to
the prevıo0us exaggeratıon which had interpreted inspıratıon hxing the 1ind1-
vidual words anı restricted tO superficial lıteralıty. But Catholic dogma
had supported this r1g1dıty, an the doctrine of the spırıtual had
healthıly counterbalanced the regard tor the lıteral and historical SCHNSC5S
Catholicism’s acceptance otf historıical criticısm could have een quıte smooth
and trutful if there had not been, at first, the need for wardıng off the sub-
versive tendencies connected ıth ıberal criticısm. In OUT tıme, agaın, the
assımiılation of sound historıical methods 15 impeded Dy hectic anxıety to
catch ıth lıberalısm.

Ihe Constitution Dıvıne Kevelatıon of the Second Vatıcan Council (De:
Verbum DV) has explaıned that (G0d, who 15 the prımary author of ScCrIp-
Lure, elected 1981°  - ın order to CHNSAaSC them ın such WAdY that they WETIC to
use their OW:' faculties ın wrıting own hat God wanted them to record
(In Sacrıs VCTO lıbrıs conhicıendis Deus homines elegit, qUOS tacultatibus
vırıbus SU1S utentes adhıbuit, ut Ipso 1in illıs et PCTI illos agente, Oomn1ıa
sola, YUuac Ipse vellet, ut ver1 auctores scr1pto traderent. No 11) T hese state-
ments of the magısterıum uphold the dogma of inspıratıon Anı yetL 1ın WaYy
contlict ıth the safe findings anı sound methods of bıblical ecriticısm. Nor do
they CNCOUTAYE rationalıstic modernistic approaches.

Research cshows the EXISs of Scripture tOo be embedded iın PTFrOCCSS of for-
matıon an transmıssıon of tradıtions. Just thıs PTOCCSS did not ıth
the final redaction of the tGXt: it dıd not Star all of sudden ıth the
recording of the hrst redaction. I he inspıred authors hagıographers, reterred
to by decrees of the last three Councils, ATC of COUTSC those who actually
recorded the texXt, that 15 to SaY, princıpally the redactors of the final text. It
15 this text that has become canonıcal.
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Consequently, ıt 15 the final, canoniıcal text that has to be used the basis
of theologiıcal reflection. In the framework of the present study, differences
between the Yahwist, the Klohist, the Deuteronomist an the Priestly Code
become iırrelevant. Only In the CAasc ot the latest strata of the Old Testament
does comparıson ıth earlıer stages SCCIN (9) be of ımportance for discerning
the intention of the canonıcal text.

Differences between inferred 5UU1 CCS and differences between strata stemmiıng
irom Varıo0us per10ds Ca  -} indeed sometımes render valuable aıd iın assessing
the theological ımport of Scripture However, must not allow
ourselves LO play off OMNC SOUICEC agaınst another an to SCC opposıtion where
the redactors hagıographers Sa harmony. Revelatıon certaınly includes
varıecd aspects of the recorded text, here and there Ven statements which at
the level of ıteral understanding ATC sımply iırreconcılable wiıth each other.
hıs 15 CONSCYUCNCEC of dıivergencies between the SOUTCCS used by the redactors.
But there 15 contradıction at the strictly theological level, NOT 15 there an y
dAralectics. Theological ınterpretation ""must pay due regard to the onftent
and unıt'y of the whole of Scripture, takıng heed of the whole C'hurch’s lıyıng
tradıtion an of the analogy of taıth’ (dilıgenter respiciendum est ad conten-
tum et unıtatem totıus Scripturae, ratıone habıta Viıvae totıus Eicclesiae Ira-
dıtionıs ef analogıae fidei 12) 1he unıty of Scripture 15 not, of COUTSC,
OT  (D of lıterary NUuS, NOr does ıt consıst 1ın homogeneıty of style outlook

In the coherence of system. Nor does it entaıl actual agreement when
0)81 an the SAallıc event IS related 1n dıifferent parts of Scripture. TIhe unıty of
Scripture 15 of theologıcal nature, that 15 to SaY, ıt 15 constituted Dy the
Holy Spirıt who has inspired all canonıcal books Apparent contradıctions and
disagreements Ba iınvıtatıons by the Holy Spirit to VIEW signihcant events
under different spiırıtual aspects an warnıng agaınst confusing scriptural
theology ıth secular historical information. The Fathers of the ur WeTIC

quite alıve o thıs invıtatıon, an: they Ca  w} teach important lesson
thıs poınt, though ın following the Spirıt’s guidance they used categorıes and
methods dıfferent firom the 11CS that ATC familiar to today

Critical research has revealed that the historıical EeXISs of Scripture ATC not
sımply repor(t{s external events and facts NOT AÄ1C they absolutely unhistorical.
There A1IC INnany levels of historıicıty included 1n the EXTIS. E truth hich
God for the sake of OUTr salvatıon willed to be commıuıtted to wrıting ın Holy
Scripture ” (verıtas, qU am Deus nOostirae salutiıs Causäa Litteris Sacrıs consignarı
voluıt, 11) ın SOIMNC gradually dısclosed iıtself in century-long
meditation the dıvıne CCONOMY underlying the events and facts hıs pPTrOCC€SS,
iıtself part of the hıstory conveyed by the eX{S, Was guided by the Holy Spirıt.
The text presents facts ın the meanıngful form 1N hıch the Spirıit reveale!
them to the inspıred authors and, through them, to all potential readers in the
future. Therefore, NC succeed 1n freeing ourselves from the secularıstic,
exıstentialıstic, rationalıstic 12aSs of hıch MNan y exegetes today aATC possessed,

discover that ıt 15 precisely the results of sober and responsiıble historical
criıticısm that Ca  -} PICDAaIC the WaYy for fresh approach toward spiritual
an dogmatic interpretation of Scripture.

In the framework of the present study ıt 15 ımportant LO note that historical
ınvestigation has discovered 1ın the CXis adaptatıons of elements from religıons
preceding the relıgıon of Yahweh an! from relıg10ns contemporary to and
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neighboring upOonNn Israel. Such adaptatıon does not, however, ımply canon1-
zatıon of those religions. What matters 15 the fact that the foreign elements
WEeEIC thoroughly reor:ented Dy theır inclusion ıIn the sacred text. The light of
the Holy Spirıt has transtormed and transfhigured them, thus setting Iree the
truth iıncluded in them 'The SaImnec phenomenon of reorıenting assımılatıon
of foreign materıals TECUIS In the New Testament an ın the wrıtings of the
Fathers of the Church

T’he Old T estament

In the Janguage of Holy Scripture the word atıons (gojim, EVN,
sometıimes rendered Dy DAaZans gentıles) signılles IHNC  - who ave
relıgıon but do not lıve under the Covenant (berith, SLA NN established
by God (ın thıs 9 the word Natıons 15 capıtalızed 1n thıs study).
On the other hand, those under within the Covenant ALC sef apart
and marked od’’s OWN pOSSESSION; hence they ATrC holy (cf. Eıx 19:5f:;:

Peter 2:9) Ihe designation of those outsıde the Covenant +he Na-
HONS preSsuppOSCS that those wıthın ATC chosen, not indıvıduals but

people 'Ihe Covenant 15 essentially established by God alone resolv-
ıng and declarıng that he 111 steadıly an protect an prosp«Ccr
the partner of the Covenant. hus the notion otf cCovenan includes the
dea of hromiıse. So Scripture S  - VCn speak of Covenan that God
establıshed wiıth day and nıght Jer hıch Anı: that he promised
to the order of nature. covenant made wıth INC  $ includes
stipulatıons concerning theır behavıor. Hence ratiıhlcation of the Covenant
15 required of the chosen. hıs recıprocıty constitutes the analogy 9 the
secular us«ec of the word herith in hıch it Al compact agreemen
(cE S Gen 31:44;: Deut 1:2)

'There 15 1n the CCONOMY of salvatıon ONC Casc of cCovenan that God
made wiıth ethnıc hıs IS the Old Covenant established in
the desert at Mount Sınal Horeb But Scripture records ven earlıer
Covenant: We INAYy spea. of covenant based the Cireation. h1s
Was broken by 100028  - in hıs Fall, hıch resulted in progressive egra-
dation of mankınd Only after the Flood dıd God conclude covenant
described berith. hıs covenan consısts in od’s promise to oah
and his descendants (Gen 8:21—9:17) that God 11l "agalmn
destroy V  y living creature” and ;l the COUTISC of
nature. hus this cCovenan 15 not made wiıth ImNen only but anımals and
all created things ATC ncluded Homicıde 15 prohibited, the ground
that “God made ma  } 1in h1s OW: image” 9:6) OVCT, blood May NOot
be partaken of because ıt 15 ıte (9:4) There was ratihcation from
the sıde of the human partner. God g1VvEs hıs promise because (!) ““the
imagination of man’s heart 15 evil from hıs youth” 'CThe two
last-mentioned features clearly sShow that the Noah Covenant 15 an
EMETgENC regulatıon (Notordnung; VO  z RAD). It reckons with the fact
that INnNan 15 eviıl (cf Gen 6 Q 216 Ps 14:3) In not enjomiıing an y
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worsfiip of (God and not exacting man’s faıthfulness, (s0d implicıtly
PreSsuUupPOSCS that most of mankınd ıll not remember the Covenant.
Because mankınd 15 eviıl, od’’s protects them agaınst the drıift
LO nothingness inherent 1in theır trend LO rebellion Only from the
viewpoınnt of the New Covenant 0€Ss thıs myster10us because disclose
its FKor irom thıs pomınt of VIEW the oah Covenant reveals itself

act of torbearance (&voyN ; cf Rom 3:26) By preserving
mankınd 1in spıte of theır SINS (s0d establishes ordınance hıch 15 to
make it possıble tor the gospel in later times to each all natıons. JIhe
later covenants, the CONLrarY, namely the 11C5 which God made
wıth Abraham (Gen 5—11.18—21; 1—21; 22:16—18)
an wıth the Israelıtes at S1inal (Kıx 19—23), ATrC direct breparatıon
for the gospel

The dıversıty of the peoples and languages, accordıng to Gen 11:6—9,
15 the CONSCYUCHNCC of of (Gx0d After the 00 INC  — WEeIC buildıng
u technıcal cıvilızation 1ın man-centered secularıty. hıs implıed
dehance of (x0d, who punıshe men’s ArTOSANCC Dy confusing theır
languages an scatterıng them all VTr the earth

hus men’s wiıllfulness had forfeited the unıty of mankınd salvılıc
Covenant wiıth the whole of mankind seemed impossıble. In thıs
sıtuation God called 02381 sıngle righteous 108028 out from the pluralıty
of natıons and, makıng h1s covenant wıth hım, aıd the foundation of
the future ex1istence of the people that Was LO be hı1s OW: pOSSESS10N.
This righteous InNnan Was ram, later named Abraham, to whom (God
promised: “I ıll make of yOU grea natıon ” 12:2)

Before the descendants of Abraham had N ınto people and
before God had extended to thıs people the Covenant he had made with
Abraham, opposıtiıon between the Covenant and the relıg10ns of
the Nations could not poss1ıbly become CONSPICUOUS. Accordingly, 1n the
history of the patrıarchs An Joseph (Gen 12—50 the relationshıp tO
the relıg10Ns of the Natıons nowhere AappCars distinctly thematıc
problematiıc. Yet there Ca  — be doubt that Scripture regards those
religions ıllegıtımate, and there 15 indıication that the descendants
of Abraham an Isaac practised cult equal sıiımılar LO the cults of
the Nations acknowledged those cults legıtımate. When aCco had
eft Kaban; an noticed that hıs household ıdols had been stolen, and
1ın fact Jacob’s wife Rachel had taken them (Gen 31:19.30—34); but the
event 15 merely recounted, not Judged. On entering Canaan and before
constructing altar to God who had appeare to hiım, Jacob instructed
‘his household an a ll those who wer«ec wıth hım Put AWAaY the foreıgn
gods that AT 0N 27  you hıs event shows that the cult of the
God whom aco worshiped Was incompatıble wıth other rel1g10ns. On
the other hand, iın the dealıngs of Jacob wiıth Laban and of Joseph with
Pharach ıt AdPPCAaIS that those outsıde the Covenant do acknowledge the
God of Jacob (Gen 31:29.48—54) and Joseph though 4S ONC
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S INanıy gods hus those outsıde the Covenant interpret the relıgion
of those wıthın from the standpoınt of polytheism; but the relig10n of
the Covenant 15 exclusıve. [f the exclusıviıty remaıns unmentioned in
SOMC sıtuations, 1ın the SLOTYy of Joseph’s marrıage wiıth the daughter
of Kgyptian officıant ! (41:45) ıt 15 LLOIIC the less abandoned.

10 be SUTC, scrutiny of the EXIS Cd  - infer earlier stage of tra-
dıtiıon where the patrıarchs WeTr«C worshiıpers of god who had revealed
himself K60) theır Fathers But if thiıs 15 SU1Ic, 1t 15 stil1 that 1ın the hinal
redactiıon of the teXt, hıch ollows here the lıne of ıts immediate
SOUTCCS, the (G0d of the Fathers 15 NONEC other than the 0) el  CD true God
It 15 the redactıon that has made the old egends vehiıcle of the eve-
latıon, an comparıson of the text that have before wiıth the
inferred Prev10us stages Ca  - only contribute LO elucıdatıng the great-
11C55 of the revealed content

1Ihe EXTISs ıntend to Sa Y that the transcendent eiıng who from the
wılıg. of confusion ADPCAaTrs rst to Abraham (12:1—3.7; 1—16;
17:1—8) and then IKO) aco (  :13—15 S the 0)el  (D irue (GF0od hıs (356d
15 worshiped also by Melchizedek, the officıant and kıng of Salem, who
solemnly Jlesses Abraham 14:18—20); for who Can be the 06 Most
Hıgh, the maker of heaven an earth”, in the intention of the hinal
redaction, ıf not the OT  /a true (30d? ILhe undenı1able sımılarıty of hıs tıtle
and posıtıon with the Canaanıite relıgı0n 15 interesting; but the interence
that the edıtor OT the text wanted to hold hım representatıve of
the Nations Ca claım hıgher degree of truth than the classıhıcatıon
of the relig10n of the New Testament varıety of Helleniısm
AaCCount of the OCCUTTENCEC of terms iıke “EOC, XUOLOG, COTNDP, XOYOG, eic
In the relıg10n of the iinal redactor the er of heaven and earth Ca  -

only ave been the OMN! true (G0d whose relig10n Was gradually VCa-
led 1n the Covenants that (G0d made wıth Adam., wiıth Noah, wiıth bra-
ham, wıth the Israelıites.

Was ın ZYP that the descendants of Abraham STCW into  b people
The separatıon trom the Nations began from the tiıme when Moses asked
Pharach to OW the Israelıtes to out and offer sacrıfıces O; theır God
iın the wilderness (Ex 510) After the exodus God. through the mediıiatıon
of Moses. made covenant wıth the whole people at Mount Sinal.

From NO it 15 the SUPTEMC duty of the people of God to keep
unwaverıng loyalty LO the ON  (D eternal (G0d., the Creator of the world
and the ruler of all events. God promises the people 6 If yOou 11
keep IN Y GCovenant, yOU shall be OW.: possession 3901 all peoples;
for all the earth 15 mıne, and yOou be to holy natıon“
(Ex 19:5% Accordingly, the Hirst and the second commandments of the

usS«e the word offıcıant tO CXPTCSS the notion of Hebrew bohen Latın
Sacerdos, because wısh to TESCTVC the word prıest to the domaın where alone
it properly belongs, namely 80 Chrıistianıty.
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Law of the Covenant eN]OoIN: “ You c<hall not ave other gods esides
me  77 and, ° You shall not bow down to images them  27 (20:3.5)
The people ratıhed the Covenant (19:8; The ratiıfication Was

repeated SOINC later OCCAaS10oNs Joshua 24:16—18.21.24; Kıngs 298
Neh 9:38; 10:1—39).

Ihe Covenant separaftes and distinguıshes the holy people firom all
other Natıons. Kor all those Natıons worship other gods, identifyıng
them wıth Tavecn images wıth thıngs of nature. In the 1eW of the
Old T estament ell the New 1 estament idolatry 15 the crucı1al
eature Dy hıch the relig10ns of the Nations dıiffer from the statutes
of od’s Covenant. Only ıth respect fo tiıme after the establıishment
of the Covenant of Sınal 0€Ss ıt make to speak of the Natıons
(gopım, VY)) ın the bıblical 10 KiE For thıs ag cConnOotes that the
chosen people 15 set apart from all other peoples natıons. Sınce these
Arc pluralıty, the word Natıons, signılyıng peoples outsıde of the
Covenant, 15 in the Old Testament invarıably used ın the plural. Ihe
usS«c of the words agan gentiıle 6 denote single ECrSonN PTFCSUP  S
condıtions that only wiıth the New Covenant, 1 @. 1n Christianıty.
But whether ıt be used wıth reference to time before after the
Incarnatıon, in eıther ASCcC the word gentıle signıles pCTrSON
outsıde the Covenant: whereas he who 15 1n the Covenant 1S, by the
SAaINnc token, holy 'Therefore the juxtaposıtion of the words holy and
agan in the phrase ‘“+he holy pagans of the Old Testament” 15 self-
contradıctory an confusıng.

Never did the Israelıtes totally and perfectly keep the (Clovenant.
ven before they reached the and of promıse, of apostasy
occurred: immediately after the proclamatıon of the Covenant (Ex 32),
and agaın when the Israelites weTrTeC stayıng ın Shıttım (Num 25) srael’s
hıstory to the FExile 15, ıth few intervenıng of faiıthfulness,

ser1es of breaches of the Covenant and of punıshments that God
inflicted accordıngly. Essentijally 1t 15 God alone who steadıly keeps the
Covenant (cf., 1D 2:24f; Neh 9:32) Exodus, Leviticus, and
Deuteronomy agaın and agaın recall the prohıbıtion of the worshıp of
other gyods and of the adaptatıon LO relig10us habits of the atıons. ose
gods AI not (GGSod (Deut ıf they ATr anythıng at all, they ATC

demons (Deut 39) CThe 1TCAaASON for the ban image worshıip,
accordıng to Deut 4:15, 15 the experience, hıch the Israelıtes themselves
made at Horeb, that God has visıble form.

'The Israelıtes WEeTC not allowed LO conclude an Yy Compact wıth the
Nations dwelliıng in Canaan at the tıme of the invasıon (Ex 23:32:

In partıcular, m1ixed marrıages WeTC prohibıted (Ex 'Ihe
Law enjoined the destruction of the idols, relig10us symbols and places
of worshıp hıch the immigrating Israelites found ın the promised and
(Ex 34:13; Num 33:52 God promised to drıve out the prev1ı0us inhabı-
ants of the and (Ex 23:27—31; 34:11; Lev and the Israelites
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themselves WeTEC to JO1D0 thıs actıon (Ex 23 Num 33 52) Some
eXts CN JOI not expulsıon but extermıinatıon of the atıons (Deut
7:Q2 Joshua 11 20) Ihe book of Joshua relates examples of exfier-
mınatıon

Ihe rcason for the injJunctıion of expulsıon destruction accordıng
LO the eX{s, the temptation to apostasy and ıdolatry ınvolved the
coexıistence wıth the Nations “Ihey not dwell yOour and lest
they make yOou S1112 agaınst for if you theır gods, il 111 surely
be Na to 77  you (Ex 23 39f sımılarly 34 F6 Deut 16) Other
eXts SaYy that the destruction expulsıon of the Natıons punıshment
inflicted by God tor the abominable relig10us practıces of the Natıons
(Lev 25 927 () 23 Deut

Sınce Israel had disobeyed the commandment to keep aloof from
the ınhabıtants of the and an: to destroy theır places of worshiıp
Judges 2) God resolved not fo drıve oOut the Nations but to puniısh
the chosen people for theır apostasy Dy allowing the Nations to OPPTCSS
them (23.21) Not only peoples who WeTITC lıyıng Canaan but also
foreign trıbes harassed the Israelıtes.

Ihe hıstorıcal wrıtings of the Old Testament ell the Prophets
Judge by Oll!'  ( SUPTEIME standard all doings of the people of the Covenant
and all events that betall thıs people his standard faıthfulness
fO the Covenant partıcular to the Fırst and Second Commandments
Most of the kıngs of Judah and all the kıngs of Israel WeTC tound
disobedient They avored the cult of foreign gods an ıdolatry Finally
God passed and executed hıs judgment first the northern kingdom
“ Ihey esp1se hıs statutes and hıs Covenant that he made wıth theır
athers and the which he SaAaVC them They went after talse
idols, and became talse, and they tollowed the Natıons that were round
about them CONCECTAINS whom Yahweh had commanded them that they
should not do ıke them Iheretore Yahweh removed them out
of hıs sıght (2 Kıngs e 15 18) hen Judah “I 11l cCast off the
remnant of heritage an SIVC them Into the hand of theır CENECMM11ES

because they ave done what evıl sıght an ave provoked
to N& the day theır athers AIn out of Egypt  97 (21 141) Elıjah
fought agaınst the cult of Baal the northern kıngdom and by miracle
compelled the people to acknowledge “ Yahweh he God’” (1 Kıngs
18 39) God judgment the people  S apostasy promınent theme
of the admonitions of the prophets Isa1ah Jeremiah Ezekiel and Hosea
Neither this ubject absent from the prophecy of Amos (2
5:26 7:9) Miıcah (1 Habakkuk (2 18f) and Zephanıah (1 AB}
“”The Law and the Prophets” ATiTC Nanımouıu theır zeal for the First
and Second Commandments

However, oracles of 00M and dısaster ATIC directed not only agaınst
the people of the Covenant but also agaınst neighboring Nations
Öbadiah’s and Nahum’s CONCETN foreign atıons only Now
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it 15 noteworthy that only SMa number of the prophetica threats
Sa y that ıt Was the idolatry of the Natıons whiıch provoked God LO Ng
(e. g Jer Most of the relevant explaın the SinN of the
Natıons consıisting 1n theır ArTOSaNCcC and cruel treatment of the
people of (s0d But thıs cCannot be interpreted ıimplyıng that Scrip-
ture tacıtly regards the foreıgn cults, though forbidden for israel,
legıtımate relıg107s tor the Nations. Such relatıyısm W as foreign LO
the prophets WAasSs Mm1SS10Nary attıtude.

Ihe hest theologıca commentary the TESCIVC of the Old 1 estament
toward the relıg10ns of the Nations 15 found 1n Acts 14:16, where
St Paul Say>S LO the people of Lystra: u1n past generatiıons (+0d 1Howed
al] the Natıons LO alk 1ın theır OW. Ways. hıs implies that the WaYySsS
of the Natıiıons AL not those of the people of the Covenant. Ihe cults
of the Natıions do not GCOHGET-A the chosen people, in wotold
fırst. inasmuch those cults ATrCc banned ın Israel; secondly, inasmuch

the people of (Gx0d, ıf faıthful to theır aW, “d0 nOot inquıre about
the gyods of the Nations” eu an do not VCnNn ment:on their

(Ex 2913 Josh 2837) has also LO be noted that the command-
ment of destruction ENVISaYES only cults exercıised 1ın the Holy Land
When the Israelıites WEIC WagınNns War with Natıons lıyıng outsiıde theıir
COUNLFY they thought of eradıcatıng alse relıg10ns. There W as

ııhad in Israel For the Natıons lıved under the oah Covenant
LO hıch St Paul’s speech at Lystra, recorded 1n Acts 14:17,

clearly Iludes No matter whether the authors redactors otf the
writings of the Old Testament dıd did not ave 1n mınd the oah
Covenant when they abstained from “ Inquırıng about” the relig10ns
of the Nations Jong these d1ıd not intrude uponNn the chosen people,
the fact 15 that the attıtude of the EXIS 15 1n perfect accord wıth that
Covenant. For the oah Covenant actually dıd not en]omn An Yy form
of worshıp WasSs LO C1NSUTC the continued exıstence of the Natıons
until the time had OINC (Gal 4:4) for salvatıon K6) be offered to all
peoples.

On the other hand, the TESCTVEC toward ioreıgn relıg10ns did not
preclude the prophets’ insıght and accusatıon that all inhabitants of
the earth ““have broken the everlastiıng covenant” (Is 24 :5) 1 hıs MaYy
VCIYy el interpret referring to the oah Covenant. Later St Paul
Wa eXpressıng the Same ıdea when he saıd, have sinned” (Rom
3:25) Ihe prophets Oreto that all inhabitants of the earth 111 be
judged and punıshed when “Yahweh of hosts 11 reign mount
10N an 1n Jerusalem” (Is 24 :21—23; c Jer Joel 3:21) But
thıs Judgment 111 be myster10usly siımultaneous wıth the salvatıon of
al Nations (Is 2:2—4; 1Ca 4:1—3) Agaın, thıs salvatıon IS not {O
happen automatıcally irresistibly but it 15 tied to condıtıon. 'The
Nations 111 be saved ıf they 111 ask Yahweh ‘“that he MaYy teach uS

hıs Ways’', Isa1ah and Micah SaYy (loc cC1t.), “Zf they 111 diligently
168



learn the WaYysS of INLY people  zÄ  ’ Yahweh ‘says in Jeremiah’s prophecy
(12:14—17). Ihe New Covenant Was LO bring 1NOTC concrete ıntormatıon
about how the Natıons’ dılıgent Ccarnıng of the Ways of od’s people”
Was to be effected.

In assessS1ıng the (JId lestament statements concerning the covenants
must inquıre above all iınto the nature of the salvatıon that 15 gıven

in the covenant. nasmuch covenant implıes od’s Fa for INCN, 7E
15 certaınly cotermınous wıth salvatıon. But there ATC different kinds of
salvatıon O ıf salvatıon be understood N essentially ON namely
man’s communıon wıth God, ıt must be sa1d that 1n od’s dispensatıon
salvation 15 manıtested ın difterent aspecCts an approximatıons. In the
Old TLestament salvatıon 1S, generally speakıng, eiıther event of the
past promıse for the future. But iın both the statements of the
er eXIS; ıf taken in striıctly ıteral n refer fo earthly ıte
thıs sıde of the aV  . MM exception 1S text ıke Ps 49:15, ‘“But (G0od
wiıll Tansom soul from the (9) of eol, for he 111 receıve me  e
An analysıs of thıs 1ın the context of the ole psalm cshows
that redemption CL  - be understood ere only post-mortal event.
Generally speakıng, however, ıt must be stated that the explıcıt belief 1in
resurrection and iımmortalıty CINCTSCS only in deuterocanonical wrıitings.
Death 15 OPCH problem tor the earlıer covenants. Ihıs implies that
the full ımport of salvatıon 1S not yet realized. IThe total meanıng of the
salvatıon involved in covenant 15 not revealed before the Incar-
natıon. 'There 15 relatıvıty 1in the earlhıer covenants. 1f consıdered from
the poınt of VIEW of the human indıvıdual. they ATC all incomplete. Ihey
poıint LO something beyond themselves. Jesus Christ 1s the consummatıon
of all Prev10us covenants. Only his incarnatıon, passıon and resurrection
reveal the nature of that veverlastıng salvation” which Deuteroisa:ah

proclaımed (F ebr. 5 9:12)
Ihe salvatıon contaıned 1n the oah Covenant 15 the physical survıval

of mankind whole { hıs 15 general and outward preparatıon tor
the C an eternal Covenant, whereas the covenants made with bra-
ham, Sinal, an wiıth Davıd WEeETIC INOTC SpEC1ILIC preparatıons. ere
15 irreversıble movement from the early cCovenants IM0 the “eternal
salvyation” hıch Chrıist offers “"to all who obey hım  27 Hebr. 5:9) does
not. therefore, make LO isolate ONC of the earlıer Covenanits the
oah Covenant and claım tor it salvıfic signifıcance which ıt dıd
not an COU not ave

“"Ihe Law an the Prophets” ATC unanımous ın the profession that
Yahweh alone ...  1S the true God” Jer He has created all thıngs
and 15 the ruler and judge not only of hı1s chosen people but also of the
Nations. Assyrıa 15 the ro of NS (Is FO0:5> ct Kıngs 19:25
In Jeremiah’s prophecy Yahweh Nebuchadnezzar h1s servant
because the Babylonıan kıng executes judgment OIl a VCMN

though he does not know that he 15 od’’s instrument. Cyrus, who allows
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the Israelıites to return firom the X11le, 15 e#en Yahweh's $  €  er (Is
and hıs anoınted Yahweh addresses hım “I call yOou by

yOULr NAaINdcC, SUTNTNAaINC YOU, though you do not know me  27 Cyrus
has “t0 ultill Yahweh’s purpose” (44:28) ese dAd1IC words of the SdINe
Deuteroisaiah who agaın and agaın condemns olatry, includıng the
idolatry of the Nations. Ihe false religı10n of the foreign kıng and hıs
people 15 1n WaYy condoned by the tact that the true God prompts this
kıng to execute Hıs plans concern1ng Hıs chosen people

W here the Old Testament speaks of relatıons of Israel to foreign
indıvıiduals ıt either represents these somehow acknowledging Yahweh,

Yahwehi's domıiınatıon OVer all natıons 15 manıfested, the difference
of relıgıon remaıns sımply unmentioned. tew examples of al these
three attıtudes ave already lbeen dduced We 111 consıder few INOTEC
instructive

Jhere 15 word difference of religı0n in the account ot Moses’
relatıon to hıs father-in-law Jethro, the Mıdıanıte officıiant (Ex 2210
When Jethro later Aame to SCC hıs son-in-law at Sinal, he acknowledged
Yahwehis superiorıity an! vecn offered sacrıhces to hım 18:111)
TIhe IngeEN10US conJjecture that the Midianıiıtes WETC worshiıpers of
Yahweh Vecn before the Israelites May INnay not be Lrue:
1n an Yy case, the canonıca text of ıx 18:11 makes Jethro 5Say “Now
know that Yahweh 15 greater than all g_d”

Balaam, when summoned by the Moabiıte king To Israel, W as5 quite
wiıllıng but Yahweh orbade hım to do and commanded hım to €ess
Israel accordıng to the inspıratıon he WOUuU recelve (Num 22—24). The
Inan whom God thus compelled LO do hıs ll W as the SAa1llc Balaam who,
accordıng to Num 31716; Was far from eing worshiper of Yahweh
but enticed Israel to idolatry.

Naaman, 5Syrıan officer, W 3as healed by Elisha of hıs €epTOSY, where-
upon he professed that henceforth he would worship Yahweh (2 Kıngs
5: He added, however, that his posıtıon at the COUr oblıged hım
sometimes LO SO iınto the temple of Rımmon, the god ot Damascus, Aan! to
worshı1p there, and he therefore supplıcated Yahweh's pardon. FElisha
dıd not enter upOonNn the question implied 1ın Naaman’s CXCUSC} he only
sald, “ x0 In peace‘ 5:19) The actual acknowledgment ot the 0301 true
God by members of foreign natıons Was problem whose solution was
still inconceivable at that tiıme What the scholar in h1s jargon 15 inclined
o describe ere problem 15 exactly that "mystery” to hıch the
hymniıc mediıtation otf the Apostle of the New Covenant refers in Rom

Eph 3:4—9, and Col BT
By WaYy of a exception COUu. foreigner assocıate himself wıth Israel.

'Che most interesting A4sSsc 1n poıint 15 that of the Moabiıte Ruth.
She solemnly declared to her mother-in-law: ““ Your people chall be
people, and yOour God God’” Ruth 1:16) Ihus, ın jomnıng Israel che
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at the Sarne tıme acknowledged Yahweh and adopted the religion ofYahweh.
But it could also happen that devout worshiper of Yahweh liıved 1n
foreign country An outstandıng example of this 15 Job He lıyved in

Edom:;: but thıs does not that he W as Kdomite. In Jer 4():11
learn that Israelıites COUu. actually live iın Edom In the mınd of the

hagıographer Job Was certaınly not but INa  w withiıin the OVE-
nant. hıs becomes clear from the tact that Yahweh Job hıs
servant (1:8; Z 49 :7 {) and that Job SCTVES the frue (God not unknow-
iıngly, Nebuchadnezzar and Cyrus did, but cConscı0usly an wıth zeal.
He remaıned faıthful to the Irue (God not only 1n foreign Country but
VCMN when Satan, with od’s perm1ss10n, put hım to the test 2:6)
Moreover, Yahweh CVCN revealed hımselt to Job, although there Was

place consecrated to the cult of Yahweh. AIl thıs enhances the s1gnı11-
of figure and adds to the ıimportance of the MECSSASC of the

book that tells hıs SCOTY. The VIEW of the unıversal Ö of God 15
wıdened into  E V1IsS1oN of the incomprehensıble majJesty of hıs Justice,
V1ISION that 15 darkness and anguısh to the servant otf God

After the Exile srael’s relatıon to the relıg10ns of the Nations AappCars
changed in INOTC than ON  e’ respect. Idolatry had apparently ceased {o be

actual danger. TIhe condemnatıons of ıdolatry ın Deuteroisaıuah, wrıtten
probably during the Exile, partly ook back srael’s past but
most of them INOTC ‚028 less clearly reter to the cults of the Nations (40
18—20:; 41:7; 492:17:;: 9—920; 45:16.20; 46:6 f7 47:13). In the appendices
to the book of Isajah there AL SO11C that denounce present aberra-
tıons :3—13; On the ole ıt that when eX{Is
composed after the X 1ıle speak ot srael’s apostasy they ATC referring to
the past, especially in penıtential DTaycCIS (Neh E 9:18.20—30; Dan

Bar 1:21—2:12; 4:7.192 1) TIhe prophecıes about the en of
ıdolatry an apostasy SCCIHN to ave OINC irue In Judıth X:158 iıt 15
expressly saıd that there Was longer AD Y iıdolatry it used to be
practısed in the past. In the book of Baruch the worshıp of foreign gods
AappCars actual threat only for Jews 1n the dıaspora (Ch 6)

The exclusıyveness of srael’s relıgıon W 3a5 taught after the Exıle less
strictly than ıt had been before. Mixed marrıages WE banned Zra
Y:1] ff: 10:2 {f; Neh 13:23 H7 Mal A ff)

On the other hand, the beliet 1ın the unıversalıty otf Yahweh's domıi-
natıon. hıch had already been proclaımed by pre-exilic prophets, Was
intensihed and expressed in INOTEC concrete torm.

In the beginning of the Eixıile Yahweh had proclaımed hrough Ezekiel
that calamıties ell aAS, 1n SOINC d  9 delıiverance WEeEeTC to make the
Nations “know that Yahweh ” (  926:6; 25:24—20; 29:6.9.16;
30:19.26: DATS: {Ihe restitution of Israel 311 bring the Nations
to the SaJImne insıght 837:9268: 36:23; etc.), the Israelıtes themselves
also know Yahweh when they SCC hıs ee (hassım) But the
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acknowledgment of the true G0od Dy the Nations 15 here conceıved
compelled Dy dread and shame. Micah describes ıt in the words: "Ihe
Natıons chall SCC and be ashamed of all theır might IThey shall turn
1ın dread LO Yahweh OUT (7:16 0) Only few of the earlıer
prophecıes, for instance Is PE (Micah 4:1—3), envısage kind of
inner conversiıon of the Nations.

TOom the tiıme of Deuteroisa:jah onward, however, the future salvatıon
of the Natıons, involvıng convers10n, 15 contemplated iın increasing
number of prophecıes an exhortations and poetical reinterpretations of
past events. The Servant of Yahweh 15 LO be .. Light LO the Nations’”,
that Yahweh's “salvatıon INAY reach to the en of the earth” (Is 49:6)
Foreigners ATIC expected ‘*to 701n themselves LO Yah an “"to love
the Naine of Yahweh”, an Yahweh promıses: °“ [ hese 111 brıng to
holy mountaın For house be called house of Drayer for
all heoples” (56:6 Yahweh 1 ““ T urn LO Me and be saved, all the
ends of the earth! Kor God, Anı there 15 other” 4522 ct
Ps 66/67)

While 1n Deuteroisajah’s prophecy Cyrus does not yer know that he 15
od’s instrument (Is 45:4), later reinterpretation makes hım protess:
weh, the (30d of heaven, has gıven IN al] the ingdoms of the
earth, an he has harged to build hım house” (2 Chr 30253° A
E:2) Nebuchadnezzar, who in Jeremiah’'s prophecy had been LNOTC than

instrument of God, ın the book of Danıiel Ca  - profess: Iruly,
yOUr (s0d 15 God of gods an Lord of kıng.  27 (2:47) He prohı1bits blas-
phemy of Yahweh 5:29) an praıses the ‘“Most H h” hymn (4:34 {)
Darıus LO recogNnıze that “the (s0d of Danıel 15 the lıyıng God,
endurıng for ver  27 6:26 In the Hebrew text of the book of Esther, Kıng
Ahasuerus merely allows the Jews “t0 gather an defend theır lives”
(S:11) whereupon "many from the peoples of the COUNIrYy declared them-
selves Jews  2 the Greek interpolatıon makes the kıng acknowledge
“that the Jews AT governed by most rıghteous laws an dIC the
of the Most Hıgh who has directed the kingdom both for an tor
OUTr athers 1n the most excellent order” 16:15 In the book of Judith
the Ammonite Achior “believed fırmly In God. Aan: Was Ccırcumcısed, and
jJoımned the house of Israel” 14:10 Jesus Sırach LO God behalt
of the Nations: d f them know thee, have known that there 15
(God but thee. L d” 36:5

Whiıile all these EXtTISs clearly foreshadow extensıon ot the (CCovenant
to all Nations, they do not include the slıghtest indıcatıon that the: cults
and beliefs of the Nations ATC legıtimate relig10n. On the CONLFATY, the
exclusıve unıversality of the Covenant and its salvatıon entails
acknowledgment of Yahweh the only Irue God an fulfillment of
Hıs 11l

The book of Jonah, which W as composed atter the G, 15 of particu-
lar interest in thıs connectiıon. 0na3a. 18 rdered by Yahweh LO an
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punıshment to the sinful inhabitants of Nineveh (1:2) But he 15
unwillıng LO do Old Testament storı1es do not know abstract reasonıng;

the book of ona. does not Sa y explicıtly why the prophet triıed to
ESCAPC tullıllıng od’s commandment. Yet the narratıve makes ıt quıte
clear what the motiıve tor Jonah's evasıon Was He W as5 devout Man;
h1s praycCr 1n the elly of the hish leaves oOu about his plety. But
hıs pıety W as of Very AaITOW kınd He W as indıgnant Zu8 the idea  DE that
God wanted to cshow Yy IK8 pagsans. He thought that Yahweh W as

national god, wiıth hıs restricted LO the and where he Was

worshıped. Therefore he hoped tO CSCADC ‘“fIrom Yahweh's presence” by
travelıng LO remote COUNIrYy (1:3  — But he had to experiıence that (God
found hım V«CcCcn the SCA. Ihen, after Jonah had announced the 1mMm1-
nent destruction of theır Cıty LO the Ninevites, they actually did PCNANCC
and (s0d pardoned them 6—1 1hıs agaın "dıspleased Jonah _

ceedingly, an he W as angTty  27 (4:1) He WOU. not ave that God cshould
have cshown Y to PAaSans (4:2 L) God had LO teach hım another
lesson, after the 0)81  (D iımplıed in hıs eing thrown ınto the SC and
swallowed Dy the tısh 1:15.17 (s0d made plant STOW AGE the place
where sullen ona. W as sıttıng outsıde of Nıneveh. But then God made
the plant wiıther, an ona. MCO 1LNOTC became iırrıtated 4:6—9) ere-
upON God saıd to hım OO pıty the plan hıch you did not make
STOW And cshould nOot pıty Nıneveh, that grea CIty, (whose iınhabı-
tants) do not know theır rıght hand from their ett 27 (4:10 5

TIhe doctrine implıed in the SLOTY 15 clear. On the ONC hand there AT

the marıners who “teared Yahweh exceedingly, anı ftered
sacrıtice to Yahweh and made VvVows” 1:16) after (30d had saved them
from the tempest; and there ATIC the pasan Ninevites who “believed 27
and dıid PCNANCEC 3:5—9) On the other hand there 15 the P10uS but selfish
Israelite who became he Sa that Y did not respect
the natıonal limıits LO hıch he wanted tO confine hım Jonah 15 of the
Samıe Lype the Pharisees 1n the New Testament. The MMECSSASC of the
book of Jonah 15 VeErY close I8 the unıyversalısm of the gospel.

Ihe StOTY ot ona. makes iıt quıte clear that the bıblical idea  mm of
unıversalıty 15 not Aase‘ the COMMONNC of rel1ig10us ieelings the
faculty of self-transcendence ın all MEN, but the all-comprehensive
9 an love of (z0d hı1s 15 why true unıversalism 15 CI1l-

tially tied wiıith exclusıvıty. But thıs exclusıvıty agaın 15 not
quality of Ian 15 not narrowmındedness self-preservation but the
sovereıgn claım of truth and love that 15 incompatible wıth an
eg01Sm, and thıs truth and love ATC ıdentical wıth (zod G0od ebukes the
P10US selfishness of hıs prophet; yet thıs prophet has LO, and does, testify
to the NC true God 'Ihe religıon to hıch the foreigners, the marıners
and the Ninevites, ATC converted, 15 not self-evident mM YSLETY revealed
ın transcendental antıcıpatıon of theır heart: rather, ıt 15 the
LO imperative call of the ONC true God TIhe marıners' pPraycrs to the
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gods of theır relıgi10ns proved ineffectual to calm the tempest 1:5) 'TIhe
fact of theır prayer reveals indeed transcendental ursc of their heart
But thıs ursc Was misoriented. 'The gods LO whom the marıners prayed
WEeIC INETEC f1gments. But the phenomenon of the gale ın combination wıth
the prophet's explanatıon led them LO NOW the truth They CaIiInlc LO know
that “the God of heaven, who made the SCa and the dry and’ had sent
the gale tO overtake his fugıtıve servant, who nevertheless professed
himself hıs worshıper 1:9) So they prayed to thıs (S0d and dıd hıs wiıll
by throwıing Jonah ınto the SCa (1:14 1hıs disposed them to perce1ve,
and respond LO, the call “Ihey tfered sacrıfice to Yahweh and made
OWS hus the behavıor of the marıners AS also that of the
repentant Ninevites bears wıtness to the exclusıve unıversalıty of the
irue God and to his relıg1ı0n, whose truth 15 in WaYy impaıred Dy the
ineificıenCcy of ıts prophet

The {two books of the Maccabees, composed about 100 recount
partly the SaInc WAaTIS, of the Syrians wıth Israel, to hıch the book of
Danıel refers 1in the form of prophecy In these WAarTs the enemı1es WEIC

attackıng not only the people, foreigners had often done in the past,
but precisely theır relig10n. Antiochus Kpıphanes wanted tO 1ImMpose Hel-
lenıc relıigıon Israel (1 Macc O98 44—51  — 61; Dan R8
21—39 Nevertheless the second book of the Maccabees, 1ıke other
deuterocanoniıcal books, makes paSans arrıve at knowledge of the true
(Gs0od Helhlijodorus offers sacrıtıce to Yahweh 3:33—40) Antiochus
FEpiphanes in Macc 6:12 f merely h1s in]ustice; in Macc Q:13—
E he, at the poıint of dyıng, makes VOWS to Yahweh and promi1ses to
become Jew himselft.

The conversiıon storı1es 1n the late books otf the Al of the Old
Testament ATC surely ıctiıon ıf SCCIL from the pomnt of V1IEW of external
hiıstory But they portray spirıtual event. They describe the roW1ng
insıght revelatıon that the knowledge of the ONCcC true God 15 accessible
to all InNnen In thıs respect they intensify the V1S10NS of the prophets and
ATe drawıng step Calr to the New Covenant.

The most thorough and thematiıc reflection the problem of the
religı0ns 15 found in the book of 1sdom Here 1deas ATrCc developed of
hıch about century later St Paul could make usSsc to show that, ONCC

the tıme for salvatıon had COMC, not only Jews but all natıons werc

called. Wisdom teaches: “From the greatness and beauty of created
things correspondıng perception of theır Creator” (13:5 'Thıs
implies that In principle all IN  - Ca  n NOW the true God Accordingly,
Wisdom does not spea fo Jews only but addresses the princes of all
natıons: ‘“T.0ove righteousness, you rulers of the earth, thınk of the Lord
wiıth uprightness, and seek hım wiıth sıncerıity of heart: for he 15 found by
those who do not put hım fo the test, and manıfests himself to those who
do Not distrust hım  27 1—92) He who allows himself to be guided by
Wisdom ı1l gaın frue knowledge of God an: thıs 111 ead hım X0
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know what 15 rıght Moralıty 15 represented here, followıng Greek philos-
ophy, Dy the four cardınal vırtues 8:7) lgnorance of God eventually
produces moral corruption (14:21—31). Since tOo know God 15 possible
tor everybody, the 1gnorance that worshi1ps false gods 15 S1IN. O be
SUTC, those who worshıp phenomena of nature INcur lesser ouilt; °“tor
perhaps they SO astray ıle seekıng God and desiırıng fo find hım  27
(13:6) Yet they StOP at admiırıng created thıngs whiıle they ought LO ave
proceeded to inquıre about the author of all things. Therefore ..  not CVCIl

they ATC LO be excused” Miserable”, however. AT those 6,  who
gıve the aIiInc gods LO the works of men s hands” 3: 103 1: those
who identify God wıth ımages.

The ESSCIICC of the teachıng of Wisdom 15 not alıen VCI) to the OMN-
ical wrıtings of 'Hebrew” pattern of thought. In point of tact the
whole aAaNON of the Old TLestament 15 appeal LO recogniıze God hım
who created the world and has been dırecting srael’s hıstory. But ın the
earlier writings the method of demonstration 15 quıte different from the
reasonıng of 1sdom. Hebrew thınking AarSsucs implıcıtly, by relating
events; phiılosophy, developed ın Greece (and iın Indıia), 1TC4SONS by
connecting and dıvıding Concepts. Events ATrCc indıvidual; Concepts ATC

eneral. Both WaYyS of thınkıng ımply appeal to the hearer. 15
mısunderstandıng, wıdespread 1n OUTr tıme, that the abstractiıon of

"general truths” leaves 1835028  - unconcerned and that only the refiference to
indıvyıdual sıtuations Ca  - rıng ıt OoOme LO 198028  ®} that his OW' self 15
iınvolved. f the true knowledge otf God W as O_ shıne torth firom Israel
and to spread OVCLI the WOTr. if the prophecy of Is NO  Zzx an
and of Ps W as to be fulfilled, then it Was NECESSAL Y that the
conceptual pattern of hought cshould be tOo the pattern of relatıng
events For the envıronment of Israel, an LO arge extent the chosen
people themselves, WEIC lıyıng In the atmosphere of Hellenic culture,
whose highest spirıtual accomplishment Wa conceptual thinking. Ihe
book of Wısdom exhiıbits intertwınement of the twoO patterns of thought.
As SOINC Psalms and other eXIs 1n the older books of the Canon had
done, the book of ısdom also reviews promınent events of srael’'s past
but wiıth the intention LO csShow that all those happenıngs AIC evidence of
the operatıon of eternal Wiısdom, who herself ...  1S breath of the 197
of G0od, PUTC emanatıon of the 107y of the Almighty, and reflection
of eternal lıght” 7229

Neither of the two methods patterns of thıinkıng MaYy be posıted
absolute, neıther the WaYy of the Prophets 1OT that of Wisdom. Prophetical
speech Ca  ® proclaım that all atıons 111 know the true God; but it
cannot demonstrate thıs knowledge by arguments understandable to INnen
outsıde the sphere of Hebrew thınkıng. On the other hand, the book ot
Wisdom, while undertakıng such demonstratıon, to ımpart 1K018 much
of eternal Wisdom’s lıght to the chosen people who wWerIrc guided Dy her
As CONSCQUENCE SOINC important features of the of the Old
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Testament become less CONSPICUOUS. Men’s SIN and od’s Jjudgment dTC

not presented 1n theır stern outlines. od’s punıshments ATC explaıned
dıscıplıne and warnıng, remindıngz INn  un o1 the Law 11:10; 16:6 f.11)
I hıs 15 surely Irue interpretatıon, but incomplete ON

However, the aspect of defic1ency AapPCars only if the book of Wiısdom
1Ss separated from the context of the whole (Clanon. I8} ıt 15 read, it
ought LO be, agaınst the background of the Law and the rophets, then
the earliıer wrıtings of the C'anon anı Wısdom turn out to be
complementary. Ihe contemplatıon of isdom W as indıspensable
the dynamısm of the prophetical proclamatıon. Both styles of Scripture
enNvısage, each Iirom ıts OW: angle, the exemplary function o
Israel Ihe Prophet proclaıms: ‘Out of /a107 chall torth the Law, and
the word of Yahweh from Jerusalem” (Is 2890 1sdom speaks of od’s
SONS "through whom the imperishable lıght of the Law W3as to be gıven
LO the world” 18:4) Both the Prophets an 1ısdom WEeEeTITC preparatıons
for the tınal solution that the problem of the relıg10n of the Nations Was
X99 find in the New (lovenant.

'The N 270 ‘T estament

Ihe New Covenant, based the Gospel, 15 not restricted LO ethnıc
the human partner of G0d 1hough the Abraham Covenant 15

ıts abıdıng basıs (Gal 3429: Rom 4:16 1), the partner 15 NOW potentially
the whole of mankınd (9N who hrough faıth an Baptısm ATC 1INCOT-
porated 1in Christ, AV-E been called iınto the New Covenant, matter
to what natıon they belong. Ihe unıtiıng a of the Holy 0S Acts

has spırıtually abrogated the that had divided the peoples
and languages (Gen 11:6—8 The spıirıtual bond establishes unıon at
much deeper eve than membershı1p 1ın racıal polıtical unıt Cd  - ver

bring about. But thıs spırıtual tellowshıp involves the individual’'s optıon.
Therefore wıthın the communıty the ındıyıdual recelves far greater
ımportance than he had 1n the Old Covenant. As ONSCYQUCNCEC of thıs
transmutatıon, the word gentıle has taken ON LIC 1n the
history of Christianıty. 15 NO indıvyıdual who has relıg10N
but belongs neıther X0) the Old 191038 to the New Clovenant.

However. the unıversalıty of the New Covenant Was realized only
gradually. The gospel, the MCSSAaASC of the comıng of od’s kıngdom,
Was at tirst proclaımed to the House o} Israel exclusıvely (Matth 10:5 f

Not before the maJorıty of the Jews had rejected the gospel
(Matth 22::8) and theır eaders had crucıtied the Son of God, W as the
gospel brought to the Nations: only after hıs resurrection dıd Jesus g1ve
the commandment, ‘Make discıples of all Nations” 28:19
According to the account of Acts VCn Paul Was ın the habıt of proclaım-
ng the gospel rst to Jews 14:1; 16:13:
19:8) Only when the Jews had opposed hıs preachiıng dıd he turn X0} the
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gentiles 18:6) The comıng of the INnanYy “from ast an: west an
firom north and south ” to ..  sıt at 1n the kıngdom of 15

myster10usly connected wıth the rejection of Christ by “the SOMN15S5 of the
kingdom” (Matth x.:11 f; Luke 13:28 {) Paul interprets thıs connection in
the words: “ Ihrough theır respass salvatıon has (0)881> to the gentiles,

to stir Israel to jealousy” (Rom In usıng the eXpression “t0
ct17 to jealousy” the Apostle implıicıtly g1VvES posıtıve interpretation fo
the words of Deut 3221 “I 111 stir them to jJealousy by those who ATiIC

people  27 He an to SdaYy that the Jews 111 be moved to emulate the
gentiles when they SCC that these ave become heirs to the promıse made
0} the chosen people

In the narratıve of Acts 13:13—592, however, the Jealousy (ENAOG) of
the Jews has negatıve torm. Ihe Jews became Jealous when they Sa
that CVCM gentiles “almost the whole cıty  27 (13:44) Aalnc to liısten
X0} St Paul’s preachıing. What scandalızed the Jews WAasSs not only the
ontent of the gospel, but perhaps st111 INOTC the fact that the New OVE-
nant extended the call to all Nations and thus abolished the national
exclusıvıty of Israel.

in the Acts of the postles St Luke describes the extensıon of the
Covenant from the Jews to the Gentiles in tour SUCCESSIVE stages. Ihe
tirst stage 15 the Conversiıon of Samaritans. ese, though not Jews pPTrODCI,
agreed wıth the relıgion of the Jews LO VEIY large Extent: their
reception W as not grea problem Ihe gospel W as proclaımed to them,
and the converts received Baptısm an Confirmation (8:5.12.15—17). Ihe
Baptism of the mınister of the Ethioplan U  Nn 8:36—38) dıd not present
difficulties eıther, probably account of the close assocıatıon of thıs
INa  - wiıth the cult ın Jerusalem (8:27) Ihe thiırd stage 15 the reception
of the centurıon Cornelius. Apparently he W as not ftormal proselyte, but
he Was .. devout 1909020  - who teared God” 10:2 The tourth stage, hınally,
15 the evangelızatıon of Gentiles of polytheistic an idolatrous relıgıon
and of Hellenic patterns of thought (17:16—34).

Success of the evangelızatıon Was harder LO attaın af the ourth stage
than at ANYy of the others: yet the Judaeo-Christians found the maın
difficulty 1n the PaASSaASC from the second LO the thırd stage, tor irom the
rıtual pomint of VIEW 109078  — iıke Cornelius remaıned Gentile hıs 15 why
Luke has described the 1r stage of the propagatıon of the gospel ın
greater detaıl than the other stages. Hıs elaborate treatment indicates
aSspecCts of abıding ıimportance. In his spirıtual attıtude Cornelius
belonged to the Same the Ethıiopian miınıster. hıs
included PCTSONS whose relig10n in varyıng gradatıon accorded wıth the
faith of Israel. Ihe exıstence of such PCTSONS WaS presupposed at least
repare: by the narratıions, 1n late writings of the Old J estament, of
gentiles who attaıned the rıg knowledge of (G0od and, above all, by the
demonstration of the poss1bilıty an necessity of such knowledge 1in the
book of Wisdom. Already under the (Jld Covenant Israel had egun to
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realıze ıts m1ssıon M the gentiles. Cornelius was apparently less
intimately Iınked to the Jewiısh communıty than the Ethiopıan eunuch.
In the StOTY of the Ethiopıian, Luke notes hıs worshipıng in Jerusalem
and h1s readıng the Scriptures, but neıther of these t[WO features 15 iNCN-

tioned in the description of Cornelius’ pıetLy Peter. while speakıng in the
house of Cornelius., refrained irom demonstrating the truth of the Gospel
from Scripture 15 he and other apostles did when speaking to Jewish

proselyte audıence CIS 2:14 fl’ 3:12 1: 171:9 ff’ 2—35; He
conftined himself to SUIMMINALY mentıon ot the Prophets Ihus
Peter presupposed that Cornelius an those who lıyved 1in hıs house had a

respect for Scripture but he d1id not reckon wıth hıs audience's being
tamılıar wıth ıt

Cornelius’ pıety consisted in regular praycr and 1n the practıce of other
g0o0d works 10:2) Hıs characterıizatıon “godfiearıng" connotes that he
had prop«cI owledge of God Yet there 15 nothing 1in the narratıve 0
indıcate that by hıs knowledge of (s0d an by hı1s pıety he Was already
wiıthın the Covenant. Neıither explicıtly LOr implıcıtly anonymously WaS

he already Christian, though relig10us 111A  — (EgÜOEßNG L0:2); wıth
relıgıon that W as thoroughly explicıt, he W as incomparably less ANONYINOUS
than those who ATC today sometimes called “anonymous Christians”
Luke by emphasızıng the centurıon s pıety had intended to ındıcate that
Cornelius Was already Chrıistian, though not explicıitly, he would have
gıven the narratıve quıte different COUTSC. Ihe centurıon DIAycCr has
been heard” 10:31); hıs pTraycI and hıs alms ““have ascended memorı1al
before God” 10:4) 15 not stated that hıs PTFaycCrsS included definite
wishes whose fulfillment the ange A1INnc to Probably the
praycrS consisted in fixed tormulas. Al Yy rate, it 15 impossible that
Cornelius should ave expressly prayed for hıs reception ınto the Church.
The Baptısm of gentile W as ing novel an unheard of that
nobody could have thought of askıng for admınıstering it. Otherwise
ıt would not ave been NCCECSSATY that (G0d himself should intervene to
make ıt clear that He wiılled the Baptısm of gentiles.

Cornelius had dıstinct 1  .  dea of what God intended to give hım
hrough Peter hıs results from comparıson of the three vers10ns in
hıch the ACCount of the centurion’s visıon OCCUFTS 1n the narratıve. Ihe
first vers10n, direct narratıon by the author 3—5) g1ves ind1-
catıon of the goal O' which Cornelius 15 led TIhe ange merely demands

ACI of obedience, askıng Cornelius to send for Peter In the second
version Cornelius, speakıng LO Peter, adds the iollowıng words to the
account of hıs VISION: “"Now AIC ere present in the sıght otf God, fo
ear all that yOu ave been commanded by the Lord” 10:33) Thus
Cornelius EXpPECIS Peter LO g1ve hım MESSAGSE trom God: he 15 (0)9819 LO
hear that MCSSaSC. But Cornelius does not SCCIHIH to ave had Aalıy iıdea of
the possible content of the INCSSaSC. Ihe thırd vers10n, being Peter’s
report of the event tOo the Church of Jerusalem, 1S naturally tinged DYy
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Peter’s OW: experıence. So the apostle makes the ange. Sa y to Cornelius:
Peter .6  will declare to you INCSSASC by hıch yOUu 111 be saved” 14)Thıs reveals that Peter knew that he had to spea. LO Cornelius of the
WaYy fto salvatıon hıch he actually did (  :34—43).

In speakıng to Cornelius and his household Peter Pr  CS that hıs
audıence ave already heard of Jesus (10:36) He stresses that the gospel
Was first sent only to “the SOnNs of Israel”( Another interven-
tıon of God Was therefore requıred o ICINOVE the last doubts regardıngthe offer of salvatıon to al Nations. hıs intervention consısts in the
effusion of the Holy Spirıt ..  on all who heard the word” (10:44) hıch
CAauses them to speak ın tongues” (10:46) Just ıt had happened ın
Jerusalem the tirst Pentecost 11:15; 2:1—4) TO manıifest hıs will,
God ere ımparts the Spirit before Baptism, whereas in the normal Case

Baptısm precedes the grantıng of the Spirit. Before recelvingthe Holy Spirıt and Baptısm, Cornelius Was neıther ıIn the Old DNOT 1n the
New Covenant. He W as not 1n the Old Covenant for the sımple TCca4ason
that he W As gentile, and long he had not yet receıved the HolySpirıt he Was not in the New Covenant eıther. He Was not yet accepted,but he Was acceptable (SEXTÖG 1. €. pleasıng to God, because he
did what 15 right God had hurıfıed (10:15) the P10US gentile for definite
PUrpOSC. Ihere 15 inner dynamism in the rıg knowledge of G0od and
In the domg of good works outsıde the Covenant. Being X6
offer of d  9 such pıety disposes VeCcn AA the Cr5SoN who practisesit to seek reception ınto the Covenant, ınto the Church The p1ous gentiledoes not oresee the goal tOo hich (+0d 1Ss Jeadıng hım. but ıf he obedientlyollows the guidance of God he 15 SUTEC to reach the end

It WOUuU amount to m1ssSIng evadıng the poıint of the pasSasge if
WOU Inquire what might happen if P10us gentile does not Oome to
know the gospel an the Church The last phase of the CCONOMY of salva-
tıon, hıch 15 the establishment of the New Covenant through Christ,
entaıls certaın Concrete CONSCQUCNCES., hıs 15 how events COM to PaSS1ıke the ‚0)01° elated 1n the StOrYy of Cornelius. Kvıdently the hagiog-raphers WeIC convınced that G0d does ucceed in Jeadıng iınto the Church
those whom he foreknew and whom he accordıingly calls and "ordaıns
to eternal lıfe” (Rom 8:29 1: Acts 2:39; hıs cshould duly CHNTAHC
OUr meditation before venture speculations of OUr OW:'

Quite different from the A4sSC of Cornelius 18 the sıtuatiıon of gentileswho have not yet attaıned to PUrcC knowledge of God They AT still
lıving under the oah Covenant. In fulfillment of thıs Covenan God
has preserved ıfe earth, thus testifyıng to hıs exıstence. He did not
leave himself without wıtness, for he dıd good and SaVC firom heaven
raıns and fruitful seasons” (Acts 14:16 f). God CX  - be known from his
Operatıon 1n nature. In his Kpistle to the Romans St Paul CXPDPTESSCS thıs
dea in words remıinıscent of chapters 135 of the book of Wisdom :
“What Ca  —$ be known of (GG0od 15 plaın to IMNCN, because God has shown
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it to them ver sSiınce the creatiıon of the world hıs invıisıble nature,
namely, hı1s eternal W! and deity, has been clearly perceıved 1n
the thıngs that ave been made  27 (Rom TIo be SUTC, thiıs know-
edge 15 nowhere PUTC, Still, elements of true knowledge of God ave
remaıned, an it 15 LO these remnants that the gospel appeals.

Ihe bıbliıcal example of such preaching 15 St Paul’s spee the ÄTEeop-
AS US recorded in Acts FTA 9ZZ31 Ihe speech makes usSsc of severa|l
concepts of orıgın. In their orıgınal context NONC of them CXPTCS-
SCS PUIC knowledge of Go0od But each of them includes element of truth

According 89 the account of Acts E7: there W as in Athens altar
wiıth the inscrıption, EG the (or an) unknown 27 hıs inscrıption
INAaYy ave been the outfcome of typıcally polytheıstic CONCETN. There
WETIC INany gods Ihe worsh1p of 0)]801> NS them might have been
neglected through oversight. So it seemed safe {o propıitiate hım Dy
dedicatıng an altar LO hım But whatever the motive tor the CONStrucCc-
tıon of the altar INaYy ave been, 1n Al y P K{S the altar bore evidence of
indistinct feeling that polytheısm WwWas insuftficient inefhicient. vaguely
pointed LO realıty beyond the iıllusions of polytheısm an ıdolatry There
Was half-conscious, implıicıt dynamısm in the inscrıption. St Paul noticed
thıs He brought the meanıng of the inscription from wiılıght to clarıty
an! distinctness. He boldly declared W hat YOUu worship wıithout know-
ıng ıt, this proclaım to 27  you (17:23) Some manuscrı1pts, not the oldest,
read: ‘Hım whom yOou worship proclaım to 27  you But ıt 15 easıly
intelligıble how the neuter gender (6, what) COU. be changed into  > the
masculıne (öv, hım whom); for before an after thıs sentence the text has
the masculıne gender AYVOOTO) vr  23- On VEÖOC) On the other hand ıt 15
hard to understand how orıgınal masculıne could have been changed
into the neuter gender. Therefore the readıng, “What (6) yOUu worshi1p

15 surely the orıgınal OMNC The solution of thıs question of extual
criticısm has bearıng the interpretation of the passSaSC. 15 signif-
icant that Paul (in Luke’s report) ere usSscsS the neuter gender. { hıs
mplıes that he dıd not sımply ıdentiLy God, whom he Was professing,
wıth the deıty that the Athenians worshıped aft that altar. Ihe text does
not SaYy, ”I hıs unknown (s0d make known to you,” but “What yOou
worship wıthout knowing ıt, thıs proclaım LO you 1 hıs If you
admıt yOUr oblıgation of worsh1p, and ıf you admıt that there May be
unknown Being that claıms yOUr worship, yOou AI quıte right ın both

But the Unknown 15 not OT)'  (D of INAalıy gods fo be worshiped at
“shrines made by men  77 (24) Rather, he whom yOoUu do not know 15 the
OIlLC true God who created the WOr. an PTESCTVES it 4—2

his God, Paul SaYyS,
A does not lıve 1ın shrıines made by Man, NOT 15

he served by human ands, though he needed anythın  97 (24 f) T hıs
mplıes that the WaYy the Athenians worshiped theır gods AN! N
them the unknown god W as not legıtımate homage. Agaın, the fact
that they dedicated altar to a'7 the. unknown deıty reveals that
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they WeEIEC seeking divinıty, and Paul approved of thıs SS., God
in fact wiılls that 108078  - seek hım, startıng from the natural conditions in
hıch he placed each INa  - (26 Yet there 15 indıcatıon 1n the text
that the partıcular Way the Athenians sought the Unknown COUu PTOM-
1se SUCCECSS On the contrary, Paul’s crıtique of theır cult
clearly enough that they WeTC Lollowing COUTSC. In thıs respect
there 15 sharp Contiras between the Athenians an Cornelius who did
not know the goal but Was the rıght track In the relıg10n of the
Athenıians hıch 15 representatıve of paganısm ın general truth
and aV' aberration wWerTrTe jumbled together. Was not CaS Y tor them
to discern the truth Accordingly, the majJorıty of them kept hesitant
and derisive attıtude, and Paul’s appeal did not find much posıtıve

(17 4)
Still, St Paul did not merely cerıiticıze the Athenıi1ans’ relıg10n. He

made usS«ec of elements of truth hıch they already possessed. In speakıng
of man’s ques tor God., he Iluded to 1deas of Stoic phılosophy. He saıd
that INC)  w} 1Id seek God, in the hope that they mıg feel after hım  27
(27) Ihe erb “t0 teel after  9 (UNA«DAV suggests corporeal touch Stoic
pantheısm could imagıne to touch God ımmediıately in materıal thıngs,
and the immanentism of that philosophy actually NCciude: the CONVIC-
tıon that (G0d Was ..  not tar from each 0)81 of us.  27 But whiıle approvın
of the truth iınherent 1in the movement of seekıng, Paul did not sanctıon
the pantheistic context that obscured and disfigured the truth The drift
of hıs SCLI1L10O1M transmuted an reorı:ented the CONCEDLIS he took from
phiılosophy. Paul went to Sa y that (Gs0d "“commands al INCN 3 A
where to repent, because he has fixed day hıch he 111 judge the
world ın rıghteousness Dy IlNld  - whom he has appoınted” (30 f) Such
decrees ATC certamly beyond the competence of Stoic deıty Here 15 the
pomint where St Paul’s SCTINON 15 passıng from natural theology to the
gospel PTrODCFT. And he begins wiıth the SAaInc call wıth whıch, accordıng
LO St atthew, St John the Baptıst ell Jesus hiımself started the
proclamation of the gospel, namely wıth the call to repent (LETAVOELTE,Matth 22 4:17) hıs call shows the true WaY of seekıng God

To upport the theory of "anonymous Christians’”, the SCTINON the
Areopagus has been ınterpreted ıntımatıng that the fact of worshı1p Was
decisive, whereas the mode of worship and the Ahenians’ 18nNorance ave
been passed VeCr 1n sılence. But such interpretation 15 quıte 1INncom-
patıble wıth the text hand ell wıth the whole of Holy Scripture.
Firstly, ıt 15 eviıdent that hat Paul of 15 not the worshiıp In
ıts OW: rıg but the ques of God manıtested in v Secondly, Paul
expressly the mode of worshıp practised Dy the Athenians.
Thirdly, ıIn the V1IEW of Scripture 1gnorance regardıng God and regard-ıng rıg. worshiıp 15 anythıng but A neglıgıble trıfle. According fto
Wisdom 13:8 ell accordıng to Rom 1:20 ıt 15 iınexcusable. It 15 the
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CONS  UCHNCEC of willtul aberratiıon that has darkened man’'s understand-
Ing and “alıenated hım from the ıte of God’” (Rom LA Eph 4:18)

Paul’s SCTINOIN iıncludes two quotatıons, 0381  (D trom philosopher (“In
hım 1ve and INOVC and ave OUT being”) and OLNC from poet *“ For

ATC ındeed hıs offspring”). Like the inscrıption the altar, these
quotations ATC far from Christianıty 1n theır orıgınal context I he first
CONVCYS pantheistic doctrine; the second, referring to Zeeus, brings out
the idea that the nature of INa  =) 15 essentially divıine. Paul usc5 the first
quotation to Justify and CNCOUTASC the ques for God Ihe Christian, LOO,
C  - SaY that AT

3  3 God, though 1ın difterent ftrom the
CONCEePL. We ATC 1in (GG0d because he created and eeps in being In
the words of the SCTMOMN the Areopagus: (G0od “made the world” and
"g1ves tO all 11CI1 ıfe and breath and everything‘” (24 And precıisely
from these facts OUT ques cshould Star As regards the second question,

Christian, to be SUTC, cannot describe himself (S0d’s offspring iın
unıvocal But analogıcal conception of INa  - being ild
15 famıliar to both 1 estaments. Man 15 created ...  ın the image of God”
(Gen :27), and since thıs image-character 15 restored 1ın hım hrough the
d! of the New Govenant, New Testament eXIs speak not only otf
"adoption of IN  —$ AS SONS of (x0d (Gal 4:5) but VCn describe the
regenerated °born of 27 John 3:9) and “begotten Dy the word
of truth” ( James 1:18) and "partakers of the dıyvıne nature” (2 Peter 1:4)
hus it May be sa1ıd that the poet’s sSayıng CXPICSSCS half-con-
SC1OUS and halt-misled onging and presentiment. In the proclamatıon of
the gospel the quotatıion recCelves NCW orıentatıiıon hıch seis free the
truth contained ın it. Ihe ea that ...  we ATC indeed h1s offspring” WwWas

certaınly misoriented 1n ıts Context; yeL it brings out the hıgh
dignıty that God has bestowed INnNan (mırabiliter condıdıst2 et miırabı-
[  2US reformastı). 'Theretore Paul’s SCTINONMN D  - utiliıze thıs word to make
hı1s audıence realize what folly they commıt in practisıng dolatry
Being then God’’s offspring, oug. not LO think that the Deıity 15

representatıon by the art and imagınatıon of man  97 (29)
Jhe SCTHMON thus elucidates the aberratiıons of polytheism and idolatry

by utiliızıng elements of truth included 1n the beliefs of the gentiles
themselves. 'Ihe movemen! of the evangelıcal proclamatıon, while takıng
iın CONCeEpEIS of OT1g1N, makes them correct each other and readj]usts
them all hıs 15 the inchoate stage of method that Was go1INg to be
developed and profusely practised by Clement of Alexandrıa and, follow-
ing hım, by Eusebius and Theodoret.

'IThe climax of the Teopagus SCTINON 15 reached wıth the NO  S

(T  % VüvV) of 30 * N 070 God commands all IN  $ everywhere to repent. ”
The SaInlec also forms the conclusıon of St. Paul’s critical reV1EW of
the conduct of Jews and gentiles 1n Romans } S d ‘ N 970 VUVL) the
rıghteousness of God (ÖLKALOGUVN 1n the of the Hebrew sedägäh)
has been manıiıtested” (Rom 3:21) hıs 110  S 15 “the day of salvation”
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(2 Cor 6:2) hıch Deuteroisajah had announced and hıch the
Apostles’ MESSASC proclaımed havıng arrıved. marks the borderline
between the old and the DNDCW ACOIl, the iırruption of eternıty ınto tıme.
‚very inNnan who {O know the gospel 15 placed thıs borderline.
Sınce the New Covenant iınvolves indıyıdual optıon, the realızatıon of
the NO SUIMNIMNNLONS each 190028  - to ratıfy reject the Covenant. ose who
accept the call of the “da-y of salyatıon“ AI received ınto the Covenant
(Eph 2:13) Ihey ATC reconcıiled wıth God Dy rece1Vv1inNg hıs MECICY (Rom
5:10:11:30; Peter 2:10) JIhey (0)8801=- to NOW God (Gal 4:9) Ihe nNnO0

includes the claım 198028  - to reorıent h1s ıfe 1n the words ot the
Apostle to Dul AA Y the behavıor of the past (Gol 3:8) an! fo “yıeld
h1s members to righteousness for sanctihcation” (Rom 6:19)

TIhe NO of the offer of d 15 thus the turnıng-point both for the
ıfe of the individual and tor the ıte of the atıons in general. It
belongs to tiıme and eternıty aliıke Neither of the {WO aspects cshould be
lost sight of, neıther tıme 19(0)8 eternıity. 15 the vantage-point from
which alone the CCONOINLY of salvatıon Cal  - be surveyed ın the prop«er
perspective. Any heology, therefore, hıch claıms LO be Christian, has
LO take ıts stand at this pomint when tryıng LO arrıve A reflected
appraisal of the relig10ns of the Nations.

Holy Scripture g1VES example of thıs perspective when Sayıng that
God has condoned “the times of ignorance (Acts durıng hich
he “allowed the Nations to alk ın theıir OW.: ways” Acts 14:16 under
the EMETSENCY ordinance. He has condoned thıs ignorance not because
ıt Was iınsıgnılıcant it compared with the transcendental Uursc of man’s
spırıt, but because NO the time 25 OMe tor repentance anı salvyatıon tO
be offered to all natıons. It this offer 15 accepted, then and then only
15 the past annulled in ıts aberrations and reinstated 1n ıts remnants of
truth an rıghteousness. Ihe past 15 not redeemed by concepts but only
in concrete reference to the of salvation” hich 15 oftered for the
acceptance of faıth ın the MCSSASC of the Ciross an Resurrection of
Christ.

If the past 15 contemplated 1ın itself, wıthout reference to the aVy
of salvatiıon . then the relıg10ns of the Nations remaın in the
VIEW of the New Testament AS they WEIC ın the 1eW of the Old
Testament. 10 be SUTC, 881 the rst two chapters of hıs Epistle to the
Romans St Paul acknowledges the possibilıty of pa anıs pleasıng God
Paul not only SayS that the gentiles Can NOW God from nature; he VeCcmn

admits that “what the Law requıres 15 wrıtten theıir hearts”, that
they Ca  - “d0 by nature what the Law requires” (Rom 2:15.14) Yet
must not overlook the context of these posıtıve statements They belong to

extual unıt that reaches from 1:18 fo 3:20 where they M set 1n sharply
negatıve framework. 'Ihe pasSSasc starts with the sentence: wrath
of God 15 revealed from heaven agaınst all ungodliness and wickedness
of men who by theır wickedness the trut (1:18 and ıt
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concludes wıth the sweep1ing verdıct: INCNH, both Jews and Greeks,
ATrc under the W of SIN  27 “‘all ave sinned’ (3:9.23) The Comparıson
of the conduct of the Jews wıth that of the gentiles ea to the result
that neıther of the LWO STOUDS has advantage VCT the other Both
SITOUDS ave the possıbılıty of pleasıng God, the Jews eing instructed Dy
the aW, the gentiles eing gulded by nature. Yet both of them ave
taıled to tulfill the 111 of G0od and both ATC in eed of the explatıon
that W as wrought by Christ and 15 received by taıth (Rom 3:25)

I he extensıon of the Covenant ftrom Israel LO the Nations involved
Constan temptatıon LO relapse into, make COomprom1ses wıth, the
idolatrous an polytheıstic habıts of the Hellenic envıronment. ] his
necessitated exhortatıons LO elucıdate the DNDCW exclusıvıty, hıch
Jonger could be miısunderstood the natıonalısm of ethnic but
had become manıfest the Uuncompromısıng claım of the truth Kx-
hortations of thıs kınd ATCc NCIude': iın lısts of vıces, in references to
indıvidual sıtuations, in retrospecCts the past of the faıthful, 1n outlooks

theıir envıronment, 1in apocalyptic prophecy (Rom 8—32;
Cor 5211 6:9{1: 5:4; 10  ' 19f Cor 4—16; Gal 4:8;: 51 KEph
7—1 Col 2:8; I hess LÜ 4:5; Peter 4:4; John I2ı Apoc
2:14; 92Q20: 21:8) Wherever the pıstles of the New Testament consıider
the relıg10ns of the atıons, theır judgment of condemnation 15 less
unqualified than Was the verdict pronounced in the (Old TLestament. The
gods that the Nations worship AFC “by nature gd” (Gal 4:8) The
ıdols, hiıch paganısm identihes wiıth the gods, ave reality in them

Clor 83:4) “What pAaSans sacrıfıce they offer to demons and not tOo
(500d- (1 Clor 10:20; cf. Deut Ps 105/106:37; Bar 4:7) olatry
15 OIl!  (D of the gravest S1NS 1n Christianity just it W as ın the Old
Covenant. TIhe cConscience of the Church 1n the first centurıes W asSs VeIry
sensıtive this poımnt.

The gentiles °°do not know God” (Gal 4:8; ess 4:5) But thıs
1gnorance contaıns knowledge of God They do not know God
“ although they knew 27 (Rom 1:21) ven though they could and
dıd know God from hiıs works, "they dıd not honor hım Gö6- (Rom
L:21) hus theır understandıng Wa “darkened” JIhey “exchanged the
glory of the ıiımmortal (s0d for images‘ of perishable creatures (Rom
1223 ct Deut 5—1 Ps 105/106:20; Jer 241 Ihey “worshiped and
served the creatfiure rather than the Creator . For thıs 1C4SOMN God YaVCl
them to dıshonorable pass1ons” (Rom 1251 TIThe obscuratıon of theır
miınd and the vanıty of theır thinking has produced moral corruption A

CONSCQUCNCE of relig10us aberration, a  oug. the gentiles knew od’s
11l from the dictates of theır CcConsciıence (Rom 21—32; Eph 4:171; cf
Wisdom 2—2

The unıversality of the New Covenant, foreshadowed 1ın prophecıes
and wısdom speculatıions of the Old Testament, 15 grounde 1n the fact
that eternal salvatiıon 15 offered LO all those who elıeve 1ın Jesus Chrıiıst
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‘Ihıs iınvolves LWO restrictions. First, salvatıon 15 not unıversal in the
that ..  NO 199028  . Ca  - prevent himself from being saved” (as arl

Rahner Aassertfts Man has the dV! lıberty “to thrust from hım  27 the
word of God (Acts “t0 refuse LO love the truth an be saved”
(2 €ss 2:10) Secondly, the unıversalıty catholıcıty of Christianıty
does not ımply general acknowledgment of all kınds of human relıigıon.
Nor 15 ıt ase the transcendental Ursc of human nature, since man’s
faculty of cknowledging and obeyınz God has been weakened by theFall

'Ihe Christians WOU however be mısınterpreting the exclusıvıty of
theır relıg10n if they seciude: themselves to ead sectarıan ıfe lıke
the communıty of Qumran. And ıt would be mistake to conhine the
attıtude toward paganısm LO the condemnation of its depravıty. He who
wantits to make the gospel accessıible to gentiles has at all times to ave

to the method hıch Was inıtıally practised 1n the SCTINON the
Areopagus and hıch 15 capable of manıfold elaboration. hıs method
15 not tactıcal device. 15 Aase‘ LWO facts. Fırst, the relıg10ns of the
gentiles, COIrTuptL though they mMay be, do contaın elements of frue
knowledge of (x0d, an the moral conscıence of votarıes of all relig10ns
does testify to the 11 of God Secondly, the attıtudes of PaSans LO the
Divine, mısdirected though they INAaYy be, AT EXPTrESSIONS of the C fo
self-transcendence engrafifted 1ın man’s spırıt Dy h1s Creator who wills
that INa  - seek Hım ese objective and subjective elements must
be disentangled from Aan! selhishness. Ihe truth that WAas “exchanged
tor lie  27 has to be restored to ıts purıty TIThe SCTINON the Areopagus
shows that such lıberation 15 efftected not iın contemplatıon of paganısm
in ıtself, not in statıc description, but In the movement of the proclama-
tıon of the gospel. Thıs movement unveıls the truth of the
thoughts ın the proclamation hıch 15 utiılızıng them

Ihe SAaInc method has been practised 1ın Paul’s Epıstles and in other
writings of the New 1 estament, though in less CONSPICUOUS WdYy and
discernible only by anl of erıitical research. ere ATC quıte number
of CONCEDPLIS of Hellenistic or1gın hıch ın the New Testament to
expound the gospel, for example COUX, hıch 15 used Dy St. Paul to
expound the mystery of the Church, WUOTNPLOV, GUVELÖNGLG, SUGEBELX,
G6O0PO0CUVMN, G@OTNP. They ATC all reorjiented Dy the proclamatory movement
directed by the Holy Spirit. In sımılar WAaY, already in the Old Testa-
ment concepts of foreign or1gın had been assımılated ınto the relıgı1on of
the ONC true God

„Kein Mensch annn verhindern, dafß erlöst ist. yı]len zZ2UT T heologie
VII, 387 have rendered erlöst ıth the word “ saved. ome readers InNnay think
that the translatiıon redeemed would be moTre approprıate. Eıther translation
€es ınterpretatıon. Ihe problem ınvolved here Ca  - be treated only
1n crıitical analysıs of ahner'’s theories. hope to take thıs ın later study.
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