
indem sich auf HEGELS Grundlinmen der Phılosophıe des Rechts stutzt ber
dıese Analyse des Mythos soll 1NCc NCUC Interpretation SC11NCS nhalts 0S -
lichen Die Interpretation, dıe Rıcceur vorlegt besteht darın, die Strafe, die
Suhne nıcht mehr als etwas Aktuelles anzusehen, denn die Erlösung Christi hat
UNnSs J VON der Notwendigkeit der Suhne befreıit Die Logik der Aquıvalenz
zwiıischen Sunde und Süuhne ist durch die Überfälle der Gnade Christi gebrochen
(vgl 12—21 So bleibt der Mythos der Strafe als Erinnerung die VCI-

SaNSCHNC E,poche der Sunde und des Zornes, während WITr 19108  - der Epoche
leben, der JE hne Zutun des Gresetzes Gerechtigkeit Gottes offenbar S5C-
worden ist (R 21) Das 1st 111C NEUEC Auslegung des Römerbriefes Wei-
terführung des Lutherschen sımul JUSLUS et ECCALOT, die wenıgstens das Inter-
SS5C der Theologen verdient

Beıirut/Münster del-Theodore Khoury M5SP

Delekat Lienhard Phönıizıer Amerıka Die Echtheit der 873 ekannt-
gewordenen kanaanäischen (altsıdonischen) Inschrift AUus Paraiba Bra-
sılıen nachgewiesen Bonner Biblische Beıtrage, 32) Hanstein/Bonn
1969 58

Der Untertitel der Arbeit gıbt ZUT Genüge erkennen, dafß Vi dıe Echtheit
der 1573 bekanntgewordenen angeblich altsıdonischen Inschrift AUS Paraiba

Diese Inschrift berichtet uber zwolf Männer und dreıBrasılien verteidigt
Frauen, die VO  - Kzıongeber A4US nach üdamerika gefahren SC11H sollen Im
Anschluß Gordon 1st V{ der Meinung, dafß altkanaanäische Be-
sonderheiten der Sprache, die Falscher der etzten Jahrhunderte nıcht
bekannt SCWESCH SC1IMHN können, die Echtheit der Inschrift beweisen. Der DNCUC
Versuch des Vf wird aum geeıgnet SCHIH, die allgemeine Ablehnung der als
Nachwerk angesehenen Inschrift andern.

Münster - Oswald Loretz

Dumoulin, Heinrich, SJ Kd.) Buddhismus der Gegenwart. Herder/Frei-
burg 1970; 239 D., 39,

his book, edıted bDy the famous Jesuit scholar of Sophia University ı Tokyo,
announced ““standard work” 1he lıst of contributing authors

HEInz ECKERT ERNST BENzZ DUMOULIN NTHONY FERNANDO,
ÄDELE FISKE, HELMUT HOFFMANN JOSEPH KITAGAWA HA JIME NAKAMURA,
YvEs RAGUIN FRANK REYNOLDS, DOonALD 5SWEARER, Vvu DurYr TU an
WELCH The intent of this team eftort epoch makıng study of Buddhısm,
not belongıng to past history, the cultural background of Man y Asıan peoples

instrument of personal discıpline, but present realıty hghting for 1fs
place SOCLELY and confronting the changed cultural condıtions” 7)
In the short peri0d of theır collaboratıon, however, the authors ave not been
able 9 produce the intended systematıc study of modernizatıion Buddchism
anı they have had to ontent themselves provısıonally ıth phenomenol-
ogıcal description of this modernization PTFrOCCSS Nevertheless it Can still be
consıdered rather revolutionary ROBERT BELLAH'’'S valuable book Relıgıon
and Progress Modern Asıa New York 1965 represented different Vviewpo1nt
not modernization of relıgıon ıtself but relıgıon a!  CS cultural motivatıiıon to

The book deals maınly ıth the retform movement which Ca  =) be
SCCH the Buddhism of nearly all Asıan countrıes the end of the 19th
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century and of which DUMOULIN SayS L wo significant facts are CcCommMOnNnN 9}
the totalıty of Buddhism: fırstly, that the reform movement Was trıggered
everywhere by impulse Irom the West; and secondly, that Buddhism, ıts
stagnatıon notwıthstandıng, possessed enough viıtality to react to these renovatoryimpulses” 37—38 In order to make the book INOTEC readıly accessıble for
non-specıalısts, hrst chapter, I he Fundamental Doctrines of Buddhism, Was
inserted. rıtten Dy ONM  (D of the Jeading Japanese scholars of Buddhism, HA JımgE
NAKAMURA, ıt 15 Very valuable descrıption of the Buddhıist world of iıdeas.
However, ıt mMay be doubted whether its disregard of ConcCcretie Buddhist lıtfe
allows ıt to be the ideal preparatıon for the following chapters. Chapter LWO,
Iheravada Buddhism ın Ceylon, outh-East Asıa and Indıa, might ell be the
most enlıghtening chapter for most readers. It shows concretely that, ""LTheravada
Buddhism W as not at all world-fÜeeing relıgıon of monks, ıt 15 usually
represented, but 9l all-pervading relig10us culture hıch TEW arıstocrats anı
farmers, monks Aan: laymen, into world of COININON thought and actıvıity-

42) From the third chapter, Mahayana Buddhism ın ast Asıa an: 11ıbet,
iıt InaYy be permitted tO sıngle out DUMOULIN'’S artıcle: Buddhism in Modern
Japan. ıts PaASC5S, AT gıven LO general SUTVCY of “modern folk
relıg10ns of Buddhist or1gıin , Aanı! rıghtly S! because “the efforts towards
moderni:zation of traditional Buddhism do ındeed A the vıtalıty of tradıtional
Buddhism but arc, aiter all, small 1in Comparıson wiıth the endeavor: of the
L1CW religi0ons” 151) In general, this modernization 15 characterized by

humanıistic reinterpretation of Buddhism ıth stress ıts scıentihic character,
effort to provıde lay people ıth suıtable relig10us motivatıon for their

daıly lıves and of responsı1bilıty tor the socıal lıfe of humanity.
DUMOULIN doubts that Buddhism in Japan 111 vVer agaın be able to play the
role of popular relıgion; the other hand, he does not believe those prophetswho declare ıts death He eXpeCts Buddhism to remaın vıtally actıve
relıg10us communıty of ımiıted dımensions. In chapter four, ERNST BENZ
treats Buddhism ın the modern world the history of ıts propagatıon iın merica
an: Kurope and the 1C2S0O0185 for ıts present rapıd. pfead.} mpst for
anybody interested iın lıving Buddhism.

Tokyo JanVan Bragt, C.I.C.M.
Dumoaoulin, Heinrich, SJ Ghristlicher Dialog mıt Asıen. Huebér/Münéneni
1970; 110 P-, 0,—

In the first chapter, The Preparatıon of the West for the Dialogue with Asıia,
DUMOULIN advances the thesis of the mutual complimentarity of Eastern an
estern cultures 15 not this the only sound basıs for dialogue? an then
SOCS to show 1in hıch pomits the West has to be complimented an
corrected Dy the ast "Quiet and meditation, (concrete experience of) the
human totalıty of spırıt an body, the intuıtive approach to truth hich touches
the mystery of realıty” (p 26) and urther "sympathy ıth nature” 27}
cCannot consıder thıs complete catalogue, but DUMOuULIN’sS points ATr ell taken
in their tiımeliness an they certainly g1ıve substance to hıs thesis of complıment-arıty. In this connectıion, cannot but underwrite whole-heartedly the threefold
reproach (directed at old Europe) of isolationist, fear-inspired an materıalıstic
lack of interest 1n things Asıan (p 98—100) Interesting Iso 15 the author’s
stress the “provıdentially fortuitous” fact that “Christian theology 15 rıght
NO rediscovering fundamental human values an attıtudes hıch ıt lost sight
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