
century and of which DUMOULIN SayS L wo significant facts are CcCommMOnNnN 9}
the totalıty of Buddhism: fırstly, that the reform movement Was trıggered
everywhere by impulse Irom the West; and secondly, that Buddhism, ıts
stagnatıon notwıthstandıng, possessed enough viıtality to react to these renovatoryimpulses” 37—38 In order to make the book INOTEC readıly accessıble for
non-specıalısts, hrst chapter, I he Fundamental Doctrines of Buddhism, Was
inserted. rıtten Dy ONM  (D of the Jeading Japanese scholars of Buddhism, HA JımgE
NAKAMURA, ıt 15 Very valuable descrıption of the Buddhıist world of iıdeas.
However, ıt mMay be doubted whether its disregard of ConcCcretie Buddhist lıtfe
allows ıt to be the ideal preparatıon for the following chapters. Chapter LWO,
Iheravada Buddhism ın Ceylon, outh-East Asıa and Indıa, might ell be the
most enlıghtening chapter for most readers. It shows concretely that, ""LTheravada
Buddhism W as not at all world-fÜeeing relıgıon of monks, ıt 15 usually
represented, but 9l all-pervading relig10us culture hıch TEW arıstocrats anı
farmers, monks Aan: laymen, into world of COININON thought and actıvıity-

42) From the third chapter, Mahayana Buddhism ın ast Asıa an: 11ıbet,
iıt InaYy be permitted tO sıngle out DUMOULIN'’S artıcle: Buddhism in Modern
Japan. ıts PaASC5S, AT gıven LO general SUTVCY of “modern folk
relıg10ns of Buddhist or1gıin , Aanı! rıghtly S! because “the efforts towards
moderni:zation of traditional Buddhism do ındeed A the vıtalıty of tradıtional
Buddhism but arc, aiter all, small 1in Comparıson wiıth the endeavor: of the
L1CW religi0ons” 151) In general, this modernization 15 characterized by

humanıistic reinterpretation of Buddhism ıth stress ıts scıentihic character,
effort to provıde lay people ıth suıtable relig10us motivatıon for their

daıly lıves and of responsı1bilıty tor the socıal lıfe of humanity.
DUMOULIN doubts that Buddhism in Japan 111 vVer agaın be able to play the
role of popular relıgion; the other hand, he does not believe those prophetswho declare ıts death He eXpeCts Buddhism to remaın vıtally actıve
relıg10us communıty of ımiıted dımensions. In chapter four, ERNST BENZ
treats Buddhism ın the modern world the history of ıts propagatıon iın merica
an: Kurope and the 1C2S0O0185 for ıts present rapıd. pfead.} mpst for
anybody interested iın lıving Buddhism.

Tokyo JanVan Bragt, C.I.C.M.
Dumoaoulin, Heinrich, SJ Ghristlicher Dialog mıt Asıen. Huebér/Münéneni
1970; 110 P-, 0,—

In the first chapter, The Preparatıon of the West for the Dialogue with Asıia,
DUMOULIN advances the thesis of the mutual complimentarity of Eastern an
estern cultures 15 not this the only sound basıs for dialogue? an then
SOCS to show 1in hıch pomits the West has to be complimented an
corrected Dy the ast "Quiet and meditation, (concrete experience of) the
human totalıty of spırıt an body, the intuıtive approach to truth hich touches
the mystery of realıty” (p 26) and urther "sympathy ıth nature” 27}
cCannot consıder thıs complete catalogue, but DUMOuULIN’sS points ATr ell taken
in their tiımeliness an they certainly g1ıve substance to hıs thesis of complıment-arıty. In this connectıion, cannot but underwrite whole-heartedly the threefold
reproach (directed at old Europe) of isolationist, fear-inspired an materıalıstic
lack of interest 1n things Asıan (p 98—100) Interesting Iso 15 the author’s
stress the “provıdentially fortuitous” fact that “Christian theology 15 rıght
NO rediscovering fundamental human values an attıtudes hıch ıt lost sight
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of for centurıes but hıch have always been at home 1n Asıa” (p 14—15; ct
25—26). It 1S carefully pointed out that these values AÄTC present 1n the Bible

and thus, Dy inference, that “the study of Buddhism Cd  - contrıbute tO 1NOTEC

unıversal anı deeper self-understandıng of Christianıty” (Preface Ihe
second chapter, Dıalogue ıth Buddhism, endeavors 1K0) define the aım of the
dialogue. happy tOo notfe that thıs 15 SCCH, not only cooperatıon 1n socıal
actıvıtıes but, 1n the fiırst place, mutual understandıng an cross-fertilization.
An evaluatıon of the eal attıtude of the Buddhist partner (especlally ın apan)
15 Iso attempted. JIhe final chapter discusses the relationshıp between Mission
and Dialogue. 'The importance of this dıalogue 15 strongly emphasızed throughout
the book (e. g He East- West dialogue belongs to the decisive events
of OUT era’'; ct. Iso an 71 but this does not lead to deprecıation of
the tradıtional ıdea of 1SS10N0. On the COntrary, ıt 15 clearly stipulated how
dialogue an 1SS10N need OI!  (D another. One Ca  - Iso fiınd ın this book
evaluatiıon of TEILHARD'’S Vv1isıon from the poınt of VIECW of thıs dıalogue D E
33); report of the Zen-Christian semınar hiıch took place in ()isa in the
spring of 1969 46—62), an! number of theses (p. 1 $ 30, 3 9 40, 64, 68)
succınct statements of the author’s Op1n10Ns hıch could form fruntful poınts
of departure for urther discussıon.

JTokyo Jan Van Bragt, GTA

Enomiya-Lassalle, H. M., SJ L£en-Mediıtatıion für Christen. Barth/Weıil-
eım 1969; 209 P, 16,—

1Ihe author, Jesuit M1SS10Nary 1n Japan SINCE 1929, has hımself een
practicıng Zen intensıvely for mMan y a anı hıs professed ‘ aım 15 “t0 fin.

synthesı1s of the {woO WaYyS of Zen anı Christian meditation” 49) T he
question treated in thıs volume 15° ‘“How CA  — transform Zazen ınto
Christian meditatıion without robbıng iıt of its essential character?” 185)
Wiıth thıs 1n miınd, the COININON poıints ell the differences between the
LWO dIiC examıned in vVCIy illuminatıng WaY. Many INnay find fault ıth
SOINC of the author’s theoretical consıderations (E- g the connection of
discursive reasoning an corporeıty, E ’ anı but especially
CONVINCINZ ATC hı1s ICAaSONs tor lookıng 80 Zen in search of remedy for the
deficiencies 1n the contemporary Christian lıfe of praycr an! taıth separatıion
of theology anı faıth, myst1icısm pushed into the background, lack of PTrODCI
methods for meditatıon, EXCESSIVE Stress object meditatiıon (cf. 20—21,
41—47, 55—60, 59—091, 104, 165) It remaıns tOo be SCCH whether the
"profound desire for faıth experiıence an mysticısm ” hıch the author discovers
1ın OUT present times (p 91—95 really touches the deepest layers of OUTr

cıvılızatıon, but hıs efforts to help this movement along AT certaınly pralise-
worthy. {f May ad {tWO rather insignılıcant remarks: thıs reviewer,. being
Flemish hımself, does not lıke havıng hıs compatrıot, Ruysbroeck, called
“ Dutch mystic” 121 and, although Bonaventura W ads surely holy Ma thıs
o€s not make his wrıtings “holy scriptures” 96)

Tokyo Jan Van Bragt,

DA


