
of for centurıes but hıch have always been at home 1n Asıa” (p 14—15; ct
25—26). It 1S carefully pointed out that these values AÄTC present 1n the Bible

and thus, Dy inference, that “the study of Buddhism Cd  - contrıbute tO 1NOTEC

unıversal anı deeper self-understandıng of Christianıty” (Preface Ihe
second chapter, Dıalogue ıth Buddhism, endeavors 1K0) define the aım of the
dialogue. happy tOo notfe that thıs 15 SCCH, not only cooperatıon 1n socıal
actıvıtıes but, 1n the fiırst place, mutual understandıng an cross-fertilization.
An evaluatıon of the eal attıtude of the Buddhist partner (especlally ın apan)
15 Iso attempted. JIhe final chapter discusses the relationshıp between Mission
and Dialogue. 'The importance of this dıalogue 15 strongly emphasızed throughout
the book (e. g He East- West dialogue belongs to the decisive events
of OUT era’'; ct. Iso an 71 but this does not lead to deprecıation of
the tradıtional ıdea of 1SS10N0. On the COntrary, ıt 15 clearly stipulated how
dialogue an 1SS10N need OI!  (D another. One Ca  - Iso fiınd ın this book
evaluatiıon of TEILHARD'’S Vv1isıon from the poınt of VIECW of thıs dıalogue D E
33); report of the Zen-Christian semınar hiıch took place in ()isa in the
spring of 1969 46—62), an! number of theses (p. 1 $ 30, 3 9 40, 64, 68)
succınct statements of the author’s Op1n10Ns hıch could form fruntful poınts
of departure for urther discussıon.
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Enomiya-Lassalle, H. M., SJ L£en-Mediıtatıion für Christen. Barth/Weıil-
eım 1969; 209 P, 16,—

1Ihe author, Jesuit M1SS10Nary 1n Japan SINCE 1929, has hımself een
practicıng Zen intensıvely for mMan y a anı hıs professed ‘ aım 15 “t0 fin.

synthesı1s of the {woO WaYyS of Zen anı Christian meditation” 49) T he
question treated in thıs volume 15° ‘“How CA  — transform Zazen ınto
Christian meditatıion without robbıng iıt of its essential character?” 185)
Wiıth thıs 1n miınd, the COININON poıints ell the differences between the
LWO dIiC examıned in vVCIy illuminatıng WaY. Many INnay find fault ıth
SOINC of the author’s theoretical consıderations (E- g the connection of
discursive reasoning an corporeıty, E ’ anı but especially
CONVINCINZ ATC hı1s ICAaSONs tor lookıng 80 Zen in search of remedy for the
deficiencies 1n the contemporary Christian lıfe of praycr an! taıth separatıion
of theology anı faıth, myst1icısm pushed into the background, lack of PTrODCI
methods for meditatıon, EXCESSIVE Stress object meditatiıon (cf. 20—21,
41—47, 55—60, 59—091, 104, 165) It remaıns tOo be SCCH whether the
"profound desire for faıth experiıence an mysticısm ” hıch the author discovers
1ın OUT present times (p 91—95 really touches the deepest layers of OUTr

cıvılızatıon, but hıs efforts to help this movement along AT certaınly pralise-
worthy. {f May ad {tWO rather insignılıcant remarks: thıs reviewer,. being
Flemish hımself, does not lıke havıng hıs compatrıot, Ruysbroeck, called
“ Dutch mystic” 121 and, although Bonaventura W ads surely holy Ma thıs
o€s not make his wrıtings “holy scriptures” 96)
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