
lich geistlıchen Einsatzes zurücktreten. „(5) Be1i den jungeren Kirchen, dıe früher
‚Missionsländer’ genannt wurden, hat iıne Neueinschätzung der hıstorıischen
Kirche begonnen ” nıcht nde dann doch deutlicher noch VO

Gespräch der christlichen Kırchen untereinander un:! dem Gespräch der Kırchen
miıt der religionslosen Welt hatte gesprochen werden mussen ” Doch auch
tuhrt das Buch bis unmittelbar VOLT dieses Gespräch

Wiıttlaer Hans Waldenfels

” manesimo ed evangelızzazıone. Attı Nona Settimana dı Studi
Missionarı (Milano, 9-13 seft. Vıta Pensıiero, argo Gemelli, 1,
ılano 1969; 195 P, 1800

We find ın this volume the PapcIS an discussıons of thıs ell attended COI-

ference (237 delegates), an! the results of SOINCG of the discuss1on-groups. Only
the communıcatıon of MBERTO MELOTTI, The C hurch Amiıdst Reform anı Revo-
lutıon 1n Latın mer1ıca 15 lacking, he could not attend the meeting. On the
Girst day attention Was directed X0 human solıdarıty according to the biblical
mMCSSASC (GALBIATI). TI he second day W as devoted 0 the theological aspects of
humanısm (Dı ROVASENDA, Poca1, CARIN) S0oc10-economı1ıc questions relatıng
TO humanısm WeTC discussed during the thırd day AND, CONTRAN, MELOTTI).
'Ihe fourth day Was dedicated to the relatıon between integral humanısm an
evangelızatıon (GHEDDO, MARAZZI,; GHIELMI). 'CIThe final day touched upDOonNn QUC-
stı1ons related to an human promotıon (GARAVELLO, BAUSOLA, Bovo).

It 15 rather arduous to judge these contributions three a atter they WeTIC

delivered. 'There have been Man y INOTC d1iscuss10ns, articles, an VecCn books devo-
ted to thıs topıc ın the interval. think ıt better LO underlıne few ideas TESCH-
ted by the above mentioned speakers and elaborated Dy others duriıng the last few

Reading these communıcatıons, ‚0) 81  (D CA  - already toresee future develop-
ment of the dıscussıon hich points to the insıght that integral humanısm does
not exıst wiıthout relıigıon, an that development 15 impossible ıf not integral.
hat that it must include mental an above a ll relig10us development.
Integral humanısm an integral development AI C identical. And relig10us change
15 the VeIrIy centre of integral development Aan! humanısm. Hence it has become
clear that there might be DCW m1ssıon of Christianıty in thıs respect through
genumıne relig10us dialogue, whereın development-values of other relig10ns and
ot Christianity ATC interchanged an ireely communicated, stimulate other reli-
g10NS to become development-minded, an help Christianıty to understand that
development, LO0O, Ca  ; be brought about 1n pluriform WaY, NC W anı creatıve
fusions between Christian anı local development values orıgınate. 'hus in the
ontext of development, which nowadays 15 strıven after by 24  y people, the
1Ss1ı0nN of the Church has X90} be rethought that genulne local communitıes of
Christians, of progressiıve followers of the COUTSC of hıstory which 15 aft the Samdc

tıme history of salvation) might COINC about
As observed above, OC Ca  -| f{oresee thıs trend of thınkıng in SOINC of the

communiıcatıons of the Nıinth Missiological Week of Miılan few examples
may be gıven: “Il dialogo (D- priınc1p10 vitale del umanesımo plenarı1o,
perche esso Uun.: funzione maıjeutica dı spirıtualita umanıstica. Dı ConseguenNZa
il dialogo, che appartıene 1n modo essenziale all’esperıenza umanıistica, deve far
parte integrante del metodo missionarıo0” ENRICO ROVASENDA, 17)
It 15 strıkıng to fin already ın 1968 the term Maıeutıcs. Dıalogue, indeed, has
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majıjeutic function, since iıt challenges the other to discover ın himself£f indigenous
development values, invıting hım to have them enriched by meeting other values.
The SaM«c tendency to discover development values wiıthin the other appCars ın
the contribution of VINCENZO POGGI, (Teilhard de Chardıin an the Civili-
zatıon of the Universal of Senghor, 32—38), where the prop«cr contribution
of Afrıca towards not planetarıan and monol:thic cıivilization but owards
symb10s1s and mutual enrichment of dıfferent cıvılızations 15 discussed. NTONIO
SCARIN, Iso ollows this trend of thinking when wrıting anımıiıstic
mentalıty an: human 39—49), he discovers relig10us humanısm
ın Bantu culture. LAND, S3 illustrates the relation between eCOoNOMIC sıtua-
tıon and human conduct dıstinguishing between external and iınternal develop-
ment actors 63—70). PIERO GHEDDO, EY PUuts the question: Preaching
the gospel helping the poor”? (p 99—127), stressing that tirst INa  - must
change: his mentalıty, his Customs, his habits, his familıial and socıal Struciures
eic. He reaches the conclusıon that tiınd here startıng-point for NCW m1S-
S10N of the Church hıs 15 excellent, but today NC would ad: that that menta-
lıty, hıch has to change, 15 relig10us mentalıty, an such change 15 always
profound, ıt has to be obtained through dialogue and 1n maıeutic WaYy.

It would be good it ONC of the missiologıical weeks of Italy, Belg1ıum, Spaın
Holland would take explicıtly the problem of the interdependence ot reli-
g10US change and eCONOMIC, social, polıtical eicC changes, elaboratıng the propcrI
task of Christianity 1n thiıs respect. The present reviewer 15 convınced that only
ıin thıs WaYy could DNCW openıng for renewal of the 13s1ıon of the Churches
be prepared.

Nıjmegen Arnulf amps, OF

Vo Duc anh La ace du catholicısme anıs les relations entre la
France et le UVıet-Nam, de 1851 1870 Brill/Leiden 1969; omes
deux volumes: X 11-410 P-) AAA P-.; 118 P 9 170,—

Neben der unveroöffentlichten Dissertation des buddchıistischen Historikers CAoO
Hur [HUAN Paris) uber die Anfänge der christlichen Mission 1n Vietnam lıegt
19108  - dieses Werk eines vietnamesischen Gelehrten VOT, das sıch mıiıt einem Aspekt
dieser Missionsgeschichte ın eıner bestimmten Periode beschäftigt. Nüchtern, ber
nıcht hne Engagement, analysıert Vf ausführlich unter verschiedenen Gesichts-
punkten die Rolle, die der Katholizısmus 1in den Beziehungen zwıschen Frankreich
Uun! Vietnam gespielt hat, un: ‚War VO  - den Anfängen der französıischen Inter-
vention bıs 1870 Dieser Zeitabschnitt ist ohl aufgrund der (wenigstens katho-
lıscherseits) verfügbaren Quellen gewählt worden;: ber auch ohl deshalb, weıl

nde der Regilerungszeıt Napoleons 111 eın Umschwung in der offiziellen
französischen Polijitik vollzogen WAaT. Wenn auch Begınn, als die Franzosen
TSt wenıge Handels- un: sonstige Interessen in Indochina hatten, der m1ssı0o0na-
rısche lan als 25510 de Ia France catholıque) weitgehend dıe Motivation
der ersten Interventionen in Indochina SEWCSCH ist, mußte cdıeser Kreuzzugs-
gedanke doch eindeut1ig kolonialen Ansprüchen weichen, sobald die Franzosen
sıch ın diesem Gebiet Testgesetzt hatten. Den Missionaren kamen die französi-
schen Bemühungen anfangs zögernd Uun! vorübergehend, spater a-
tısch-politisch VO  = Versuche des ındırect rule, unter Miıtarbeıt der Mandarıiınen,
wurden als strategisch gefährliıch un ga als antichristlich angesehen und

gebrandmarkt Von manchen Missionaren, dıe VO:  =) den Behörden als Fanatiker
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