
Kirche ZU1 Religionsireiheit ZU1 Sprache. Gerade AUS dem Anspruch, die unuüber-
holbare Offenbarung Gottes ın Christus se1InN, folgert V{1. mıiıt FRIES, daß
die Botschafit der 1r zugleich die toleranteste se1 Beschlossen wird die Arbeit
mıt der Erörterung der Möglichkeiten des Weges der 1r: ın die Welt hne
Religion bzw. ın cdie Welt der Ersatzreligionen. siecht hier TOLZ mancher
großen Schwierigkeiten immer noch i1ne Chance für die Kirche Un! ihre Bot-

Die 398 Arbeıt verwertet auf Schritt un! Irıtt dıe Aussagen des atı-
kanıschen Konzıils.

Aachen Eraich Grunert, GSSR

Mbiti, John Afrıcan Relıgions and Phiılosophy. Heinemann/London
1969; 790 P-; 5. A SE

There 15 subject matter for excıtıng dıscussıon nearly V'  Y PasSc of thıs
well-documented study of triıbal Afrıcan world-view by professor of theology
an comparatıve relig10n at Makere College Uganda) However, confine
ourselves X6} few remarks bearıng the conceptual framework underlyıng
the author’s general argument One question highlighted DYy pertaıns
the valıdıty of diffusionısm sufficient explanatıon tor sımılarıty between
the world-view of Africans an that of peoples elsewhere. Ihus, after short
SUPVCY of early approaches tOo his topıc, the author isolates two exireme posit1ons
ıIn past research an that there chould be SOI SOrt of mıddle road for
tuture research. On the 0) 8{ hand he that early scholars particularly
the ermans assumed that Afriıcan beliefs (as ell Man y other cultural
traits) WEIC borrowed from outsıde Afrıca, especlally from the Middle ast and
southern Kurope. On the other hand, he observes that SOIN«C modern wriıters ave
discovered the cradle of ancıent Mediterranean cıyılızatıon 1n Aftrıca an have
interred that it W as TOmM Afifrica that later estern cıvılızatıon aquired ıts
original vigour. He cıtes JAHN and Dıop, respectively, being the
best-known representatıves of these rather. hazy an sometımes wiıld theort1es.
But he does not specify the precıse direction that he teels future research cshould
take, thus it worth recallıng here two ruıttful approaches already taken
by others.

For ONC, scholars iın the German ethnological tradıtıon drew growıng
ethnographic evidence LO pıece together unıversal ancıent world-vıew, Aan: it

LO that thıs Ca  =) still be SCCH reflected ın behavıor, riıtual, and
symbolism of modern agrarıan societies also, indeed, 1n Many Christian
relig10us symbols. In thıs conception, insotar partıcular A{irıcan peoples
partake of agrarıan tradıtiıons an condition, ıt 15 quıte understandable that
their world-view should resemble that of other peoples lıyvıng In comparatıve
condıtions. JENSEN’S Das relıg21öse Weltbhild einer frühen Kaultur creatiıvely sefs
forth thıs pomint of VIeEW, an5 compared ıth FUSTEL COULANGE’S
classıc La 2te antıque, PCNH; wıder and deeper held of comparatıve research.

For another, scholars ın the French tradıtion, an partıcularly those espousıng
the line of thought of the late professor GRIAULE, have looked LO universal
symbolism the path to defining unıty an cohesion ın the seemıng kaleido-
P of Afifrıcan systems of thought. ecause symbolısm its forms, meanıng,
an multiple cultural interpretations associated wıth multıple SOC10ECONOMIC
envıronments has for SOIMN«Cc time preoccupied both ethnologısts an pa-
rative relıgionists, ‚0)01°> 15 biıt startled when the author introduces the notion time
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DE key to the African Pandora’s box The concept of time em vECU,
em  S SOCLAUX, COSmi1cC tıme, an O: 15 far Tom HS iın ethnological lıterature.

Ihe author SCCS dıffering religious systems in African trıbes, but, ..  sSınce there
ATrCc parallel philosophical Systems hıch Ca  ] be observed ıin sımılarly CON-
cretfe terms” (p D, he adopts the sıngular K6) refer to “the philosophical under-
standıng of African peoples concerning different 18sues of lıtfe” 2) We do
B' wıth the author that philosophy of ‚0391  (D kınd another 15 behind the
thinking and actıng of V people” 1) few later, he 5a yS that the
Afrıiıcans have their O W ontology, hich he divides into hıve categories. Amıiıdst
such sweeping statements, the reader feels somewhat at loss Why then, does
the author utterly reject EMPELS ontology? One wonders if thıs so-called
phılosophy 15 not exactly that set system of cConcepts the complex of
primary interpretations of realıty (of the "Mitwelt”, K0) usS«e the current term)
hiıch everywhere structures both relıg10us sSystems and theır institutionalized
socıal polıtical concomiıtants to make them mutually intellıgıble. At thıs
deeper level;, ONC Ca  w} Ssupport ELIADE’S assertion that relig10us phenomena
everywhere, whatever their historical concomıtants, cshow COMMMON, essentıial
structiure. Here 0)81  D recalls the L1ame of REDFIELD, and, IMNOTC recently and from
another angle, THILS. Rationalization cCannot take the place of comparatıve
analysıs. It remınds the reader of the well-known pıtfalls of the amateur lın-
guilst: folk-etymology anı so-called COININON Much INOTC miıght have
been sal relıgion, magıc, an SOTCCETY. 'The author complaıns about the
amount of “"1gnorance, prejudice, and falsıfıcation” this subject, but, after
going through the interesting 37 of the book where these topıcs AIiIc dealt
wiıth, ‚0) e{  (D does not feel partıcularly relieved of nes 1gnorance ın these matters
Moreover, his ‘few observations” d1ic not always backed by anthropological
theory. On the other hand, the chapters “"changıng INa  } an hıs pro-
blems  27 an Christianıity 1n Africa provıde outstandıng readıng. One feels
the author’s personal CONCETN an the basıc ıdeas he propounds should be
thoroughly discussed ın an y COUTSE modern Africa. In SUum), handled
properly an commented upPonNn competently, this makes excellent textbook,
second 0) NONC NS the Introductions already avaılable.

ortse]l (Belgium) Theuws,_
Müller, Klaus Kulturgeschichtliche Studizen ZUT G(Genese pseudo-islamı-
scher Sektengebilde ın Vorderasıen tudien ZUTC Kulturkunde, 22
Steiner/Wiesbaden 1967; 414 P, Karten, Tafeln: [2,—

Cette these est UuU1lC e  Z  tude d’histoire relıig1euse quı analyse la siructure des
sectes «pseudo-islam1ıques» su1vantes: Takhtashi, Kysylbash, Bektashi, Nusayrı,
Shamsiya, Druses, Ahl-i Hagqgq et Y azıdı. Ces sectes const:tuent de petiıts STOUDCES
ethniques quı vıivent Turquie, Syrie, Irak et Perse. La premıere partıe
de AB  e  tude presente eXpose de la sStiructure de chacune de SCS sectes (p 3-
En analysant les dıvers aspects de leur culte (les objets utilıses, les fetes, les
assemblees, les ceremonies, les rites), 19 montre UJUC culte trahıt la SUrViıvance
de plusieurs couches religıeuses. On doit par exemple consıderer la doctrine
de la PTOVCNAaANCE des dieux et du monde partır d’un cuf orıgınel, la

la metempsychose, les OTrg1€ES du printemps, la prostitution servıce des hötes,
eic des vestiges d’une vieille CIOYANCC de paySanxns mediterraneens me  ä  Jles
de representations et de rıtes de PrFOVCNAaNCC mesopotamıenne et ’elements
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