
EMERGENCE AN INDIÄN CHRISTIAN THEOLOGY
DYy Waıllıam Genkner

Sınce relig10us experience takes place within specilic cConftext, COMN-

text structured by cultural symbols, relıig10us expression also EMETSCS
from partıcular context of cultural symbols Ihe hıstory of Christian
thought 1n 1a reflects the ension between expressing relıg10Us pheno-
INneNa 1n the context of the cultural worldview vocabulary of KEurope

the 0)81 hand Zl the cultural symbols and legacy of ndıa, and
partıcularly of Hındulsm, the other eology hıch does not draw
upON the legacy of the people LO whom it speaks usually exhibits lıittle
creatıvıty an development, quickly loses relevancy, and gradually alıe-
nates the believer irom the socıial an cultural context in hıch he lıyves.
The broadenıng of ind1ıgenous spirıtual and theologıcal tradıtıon from
within the Indıan Christian communıty lıes eneath anı y attempt for
Indianization of Christianity, call frequently heard oday

Indıan Christianity has experıenced diıffering relatiıonshıps wiıth
Indıan culture and sociıety 1n ıts long hıstory. The early Christian COIN-
munıitıes datıng from the first centurıes of the Christian CTa  9 although
adopting the rıtual of the Syrian Church, kept the socıial customs an
INnNanıy relig10us practices of theır 1n neighbors. Hındu and Christian
shared COIMNINON relıg10-cultura experience*, There 15 little evıdence of

theologıca. tradıtion arısıng E the Christians in thıs rst mıiıllenıa,
but communalıty of experience 15 eflected ın the lıterature and
relig10us MOvements of South Indıa? TIhe arrıval of Portuguese mM1SsS10-

See JOHN ÜCHETHIMATTAM, Paltterns o} Indıan / hought New York Orbis
Books, 131 “AS to relig10us practıces lıke Tamıly PTayCIS, church
attendance, observance of testivals and personal devotions, there Was lıttle LO
dıistinguish between Hındus an Christians, eXcept that O'  (D irequented
temples while the others had their churches. There W as close co-operatıion
between church and temple the popular level 1ın the observance of festivals.”
For the inter-change of Hindu and Christian lıfe, SCC PLACID PODIPARA,
"Hındu 1n Culture, Christian ın Religıion, anı ÖOriental iın Worship’, Ost-
kırchliche Studıen ürzburg 1959), Q=—1 For documentation concerning
Indianization 294°4 the Christians of Kerala, SCC CHERUKARAKKUNNEL,
“Indianization NS the St Ihomas Christians of Kerala’”, Jeevadhara:

Journal of Christian Interpretation (Kerala: Alleppey), Vol 1 No 4, 1971;
361—373 For the place of Christianity ın the social system of Indıa, SCcCCc

DAvıp MADELBAUM, Socıety In Indıa, Ghange anı Gontinurty (Berkeley:
University of Californıa Press, 1970), Vol L: 564—3571 For SUPVCY of the
rıse and growth of Christianiıty ın India, SCC The (‚ultural Heritage of Indıa,
edıit. ARIDAS DHATTACHARYYA (Calcutta: The Ramakrishna Missıon,
Vol } 547— 570 Ihe major SOUTCEC work 1ın this ICa 15 about tO ApPPCAar
The \YA T’’homas Christian Encyclopaedıa of Indıa (Trichur: 1972
2 One of the major contributions of Christianity to Indian ıfe has een ıts
effort 1in Janguage and lıterature. 'Ihe creation of Christian literature in the
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narıes 1ın the fifteenth CENLUTY followed Dy the utch SOOI after Itered
thıs situation. dark per10d 1n M1SS10NAary hıstory began in hıch the
Westernizatıion of the Indıan Christians trıed to change CENTLUTYy old
customs and traditions and thus stitle indiıgenous eXpress10N. By the
nıneteenth CenNtury, however, impress1ve NnNCcounter between Christia-
nıty and nNndıan ıfe Was inıtıiated by Hindus who readıly accepted the
socı1al gospel, and ıt Was thıs effort hıch initluenced the renewal of
Hınduism 1n modern times. Whatever has taken place wıthın the Chri-
sti1an communıty ın India 1n this CeENLUrYy must be SCCH wıthın the greater
ontext of Contemporary Hinduism. Ihe revıtalızatıon an reconceptiu-
alızatıon takıng place 1n Hinduism oday ıll 1n time affect all relıg10us
exXpress1on 1n India, Christianity ncluded?

BIRTH INDIAN THEOLOGY
everal extraordınary Hindu figures ocused the theological 1SSuUes

subsequently developed by Christian thınkers iın the rst half of thıs
century“*. KAM MOHUN Roy (1772—1833), irequently consıdered the
Dravıdıan language family, Telugu, Kannada, Malayalam, 15 impressive. An
example of Christian iniluence LO relıg10us Liıterature 15 the T irukkural, old
Tamiıl POCM of the eighth nınth CENLUTY, looked uponNn scrıpture of South
India an: reflecting the thought an mood of the New Testament. Older
scholars lıke GARBE, GRIERSON, BHANDARKAR, an MACNICOL contend
that the influence of Christianity W as consıderable the Indian bhaktı INOVEC-
ment an! Vaiısnavıte an Saivıte theism 1n general. On this poınt, SCC

Encyclopaedıa o} Relıgıon an Ethics (Edinburgh: Fırst Edition), Vol I:
550; Iso MACNICOL, Indıan T’heısm (London: Oxford University Press,
I915); TE

Kor studies concernıng the reconceptualızatiıon wiıthin contemporary Hınduism,
SCG: FARQUHAR, Modern Kelıgi0us Movements ın Indıa (Delhi: Munshiram
Mancharlal, 5ARMA, Studıes ın the Renaıissance 0} Hınduism ın the
19th anı 20th Genturzes (Benares: enares Hındu University, RAMA
SHANKER SRIVASTAVA, Gontemporar y Indıan Phılosophy (Delhi: Munshiram
Mancharlal, NARAVANE, Modern Indıan T’hought (Bombay: Asia
Publishing House, 1964); PUROHIT, Hiındu Reviıvalısm AAan Indıan
Natıonalısm (Sagas, Sathı Prakashan, ÄGEHANANDA BHARATI,
“”"Ihe Hindu Kenailissance anı Its Apologetic Patterns”, Journal 0} Asıan Studıes,
Vol 2 9 No 2) 1970
4 Several studies have been recently completed thiıs early peri0d of Indıan
theology. good work 15 KAJ AAGO, Library of Indıan Ghriıstian
I’heology, Bıblıography (Madras: 1969 SULVCY of the entiıre peri0d 15

BOoYpD, An Introduction Indıan Ghristian I’heology (Madras: Ihe
Christian Literature Society, 1969 'Iwo brieft artıcles have een done Dy

ClAMPS, “A SUrvey of non- Western Christian Theology ıth Specıial efe-
to India”, Bulletin Secretariatus DTO non-Cihristianiıs (Cittä del Vaticano),

No 1 9 1970, an ““ ’he Person and Function ot Christ 1n Hinduism and 1in
Hindu-Christian Theology ıth Special Reference to India”, Bulletin Secretarı-
Ius Dro non-Chrıistianıs (Cıitt  a del Vaticano), No 1 9 1971 TIhe outstandıng
works Christology duriıng thiıs peri0d A1LC} I’HOMAS, The Acknowledged
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Father of the Hindu Renaissance, Was the rst to draw ostensibly upon
Christianity ın order to contaın Hınduism within monotheistic expression
and LO eighten the socı1al CONSCIl0USNESS of Indian 198028 He looked upOoN
Jesus and his Savıng work the exemplar of thical ıte He Was SOOI
tollowed by KESHAB (CHANDRA SEN (1838—1884) who sharpened the fo-
CUS of Indian thought V1S-Aa-VIS Christianity Dy emphasızıng the personal
kenosis of Jesus. Keshab Was also impressed bDy the socıal ımplicatıons
of the gospel Both of these 1881  - AIn from background of Hindu
theısm; others to follow stood INOTC 1n the framework of Hındu 11011-
ualısm (Advaita EdAaNia). RAMAKRISHNA (1836—1886) an hıs iscıple
VIVEKANANDA (1863—1902), both Advaıitıns, dırected their attention LO
the mystıcal experience of Jesus and SE 1n the gospel spirıtualıty of
self-renunciation. 'These SaInec themes weTC taken by AHATMA (3JANDHI
(1865—1948) and SARVEPALLI RADHAKRISHNAN (* 1888) 1ın the present
century. Gandhı held the ıfe of Jesus and the SCTINON the moun

the highest experıence and eXpress10n of non-violence (ahımsa);
Radhakrishnan, neo-Advaitin, consıdered the sacrılıce of Jesus the
abandonment of the empirıical CSO an the identihication wıth the
Supreme Brahman, the goal of Vedantic experıence. Gandhı worked out

heology of relıg10ns hıch 1ımıted 0)8( to the cultural tradıtions of nNnes
birth while Radhakrishnan’s estimatıon of non-dualısm appeare at the
height of all relıg10ns.

None of these early higures, all Hındus LO their ca SaVC themselves
1ın faıth to Jesus Christ, wıth the possıble exception of Keshab Chandra
Sen. Yet, there Was both to Jesus and to Christianity NS
these renalssance hgures, an they SaVC direction tO Christian thought
1n India 15 sıgnılıcant that NONC werTe able LO deal wıth the hıstoricıty
of Jesus, but they found moOost signılıcant the exemplarıty of the thical
Christ and the mystıcal Christ who emptied hımselft for the fullness of
divinity. Christian thought W A for them princıpally Christological
thought Secondly, they distinguished between acceptance of the pCI-
So  ; of Jesus and the rejection of the Christian Church hıch reflected the
capacıty of Hınduism towards accommodatıon wıth other relıg10ns but
wıth lıttle change 1n institutional cultural ro0o0f{fs. 'This nabled them to
formulate rather eclectic approach to eology of relıgions.

Christian thinkers 1n the nıneteenth century began to ırectly confront
Indian thought, especlally the intellectual systems of Hinduism. In its
inception they took apologetical approach to relig10us intellectual
development. 'This Was Irue 1n the work of NEHEMIAH (GGOREH to

C hrist of the Indıan ENALSSANCE (Madras: The Christian Literature Society,
1969); STANLEY SAMARTHA, The Hındu Kesponse the Unbound Ghrıst,
Towards Ghrıstology aın Indıa, 1n German under the tıtle, Hındus UJor dem
unıversalen Ghristus, Beitrage einer Christologie 1n Indien (Stuttgart:
For INOTEC general consıderation, SCC DEVANANDAN, T’he Gospel and
Renascent Hınduism (London: 1959
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1895), convert o Christianıty and later Anglıcan priest, who
possessed reputable background 1n anskrıiıt studies and classıcal Hiın-
dulsm. He made critical examınatıon of the S1X philosophical sSystems
of Hinduism wıth the ultımate objectıve LO refute them IThe central
INCSSASC in hıs irequently publiıshed Ratıonal Refutatıon of the Hındu
Philosophical Systems defined Hinduism hraeparatıo evangelı. His
eology advanced 1n relatiıon LO his apologetical efforts. Although he
reilected Western orthodoxy, he liıved deeply wıthın Indıan culture
and irequently spoke out otf Indıan conceptual lınguistic frame-
work>. Takıng also apologetica approach 1n conifronting Indian
hought, though far 1INOTC posıtıve, Was the work of the M1SS10NAary

FARQUHAR (1861—1921) who consıdered Christianity the fulfiıllment
of Hinduism. Christianity in its evolutionary development, lower
form LO higher form, Was the of Hinduism and would ultımately
replace it. Farguhar influenced both the mM1sSS10Nary ratiıonale and the
future generation of Indıan theolog1ans®.

Another early approach Dy Christian thinkers ın confronting Hındulsm,
not apologetica. but basıcally philosophical, Was inıtıated Dy BRAMA-
BANDHAB UPADHYAY (1861—1907) and continued by missıonarlı1es. Bra-
abandhab, Roman Catholic, WwWas ultra-Hindu 1n thought an maıntaı-
ned that tor Indian renalissance INanll the relig10us and soc10-polıtical
spheres of ıfe WeTC vırtually inseparable. Iryıng to reconcıle Hındu
philosophy, basıcally Vedantic non-dualism, wıth Christian eology W asSs
the prıme task at hand He Was convınced that the Catholic Church
WONL. find it hard to coniront Hınduism unless she made Hindu phılo-
SOPLAY her OWL. He hought ıt iırresponsible to cultural and relig10us
t1es wıth natıon and people OIl!  (D 15 rooted to and commıiıtted to He
wrote eloquently this poımnt:

‘*However ALIC fully imbued wiıth the spırıt of Hınduism. We hold ıth
the Vedantıists that there 15 ONC eternal Ssence from hıch proceed all
things. We believe ıth the Vaishnavas 1ın the necessity of incarnatıon an iın
the doctrine that 1INdA)  - cannot be saved wiıthout o We g} 1n spırıt ıth
Hindu Jawgıvers 1n regard K0) their teaching that sacramental rıtes (Sankaras)
ATC vehicles of sanctification. Wıth wondering TEVETENCEC do look upon
theır ıdea of establishing sacerdotal hıerarchy vested ıth the hıighest
authorıty in relig10us and socıal matters.
In short, aAaTC Hindus far OUT physical and mental constı:tution 15
concerned, but 1ın regard to OUT immortal souls A Catholic. We ATrc Hındu
Catholics?.”

Brahmabandhabis insıght to TAaw upon Indian philosophical Systems to
reconcıle Christian doctrine to the thought patterns of 12 continues to
the present day, but Was inıtially taken by Roman Catholic m1sSs10-

BoYpD, Än Introduct:on Indıan Christian T’heology, A0
Ibid., SO{ff
WM IT HEODORE BARY, SOources of Indıan T radıtion New York Columbia

University Press, Vol 11, 189
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naries, principally Belgium Jesuits who wWeTC rained Orientalists. PIERRE
JOHANNS Aan! DANDOY, both Oxford scholars and Indıan m1ss1ı0onarIles,
attempted synthesis of Indıan thought in order LO reconstruct Catholic
philosophy. In the rst 1ssue of theır journal, T’he Light of The East,
appearıng 1in 1922, Johanns clearly enunclated hıs approach:

“If the Vedanta philosophers 11 only bring their several posıtive statements
iınto harmony, they 11 turn disconnected doctrines ınto system an that
system 11 be I homısm something kın to IThomism®”

{Ihe us«ec of Hindu thought patterns and philosophical Janguage Was

employed by all subsequent theolog1ans.
What SaVC INOTE sıgnılıcant development to the bırth of Indian

theology than ıts confrontation wıth Hinduism Was the personal CX  -
rience of Jesus Christ 1n the lıyes of indıyıdual IN  - I1 wo outstandıng MEN,
SADHU SUNDAR SINGH (1889—1929) and SUBBA RAo (-'. exemplified

Lype of relıg10us teachıng ase: solely individual experlience. Sundar
15 consıdered OMNC of the most popular ngures In Indıan Christian hıstory
whose influence ImMay be the moOost enduring. He Wa> born Sıkh who af
the age of fiıfteen had Vvisıon of Jesus Christ hıch transtormed hı1s ıte
After studyıng 1n nglıcan schools, he telt that hıs preachıng miıniıstry
should extend beyond O!  (D urch Sundar tollowed 1ın the Lootsteps
of the sadhu-ıdeal Anı became known throughout Indıa and Ven the
West charısmatic preacher. Hıs wrıting, compiıle ın eight short
books, 15 pıetistic, ecstatıc, and prayerful; hıs thought 15 based uDONM hı1s
personal experience of Jesus Rısen Lord. oug. hıs eology 15
thoroughly Christocentric, h1s rejection of the discıplıne an socıal COIMNN-
text of indıyıdual urch sharply lımıts theological perspective?,

sımılar figure, popular anı charısmatiıc, 15 Subba Rao who in 1942 had
experience of Jesus Christ hıch SaVC hım the } to heal 1n the

Namme of Jesus. Subba Rao 15 theologıan but his lyrıcs, composed for
praycr SErvV1CESs, reveal Chrıstocentrism and salvatıon experıence
similar to the Vedantic experiences of Hinduism. Oneness wıth Christ
and becomıing Christ ATC COININON themes. He f00O 15 antagonistic towards
anıy form of institutional relig10n, Christianıty included!®. 'IThese two 1991  -

exemplify something typıcal 9 Indian rel1g10us history, that 1S, their
teachıng 15 contaıned wiıthin the lımıts of personal experience. 'This high-
lıghts the lımıtations of non-institutional Chrıistian theology and the
urther question of the poss1ıbilıty of relıg10us tradıtıion openıng itself
LO transculturatıiıon when ıt 15 Aase! solely upohn indıvıdual experıence.

The mMoOost creatıve thinkers durıng this early per10 WEIC known the
Rethinking Group of Christians, all Indian Protestants, who TEW not
only upon their personal experience of Jesus Christ the basıs for theolo-

BOoYD, An Introduct:on LO Indıan Ghrıstian Theology, 91
9  9 Ibıd., 92— 10

KAJ BAAGO, Movement Around Subba Rao (Madras: 'Ihe Christian Literature
Society, 1968), 8 {{
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g1Ca. reflection but also upon the grea relig10us miıinds 1n Indıan history!*.
I wo from thıs SIOUD, VENGAL (ÜHAKKARAI (1880—1958) and PANDIPEDDI
( HENCHIAH (1886—1959), AIC mentioned ere for they especlally artı-
ulated the task of Indian Christian theolog1ans 1n erms of reconsiruc-
tıon of thought and adıcal restatement of faıth Chenchiah trumpeted
the call LO rethink the challenges facıng Indian Christianıty for his COIl-

ception of eology Was ancıllary to Indian style of Christian lıfe,
ıfe rooted in Christ and 1n Indian EXDeTENCE-. Since he looked upon
theology developmental and processual, he dıd not think ıt NCCESSAI Y
tO prescribe limıts for Christian thought. The centrality of man’s CXPC-
rıence reflects his methodology: “Christian ıindıvyıdual experience 15 the
centre and ciırcum{ference, foundation anı superstructure, of Christianity.
ere 15 experıence hıch 15 not indıyıduall®.” Protesting agaınst the
Barthıanısm prevalent 1n Indıa, he found inspıratıon and philosophical
StIrucCctiure 1n SRI ÄUROBINDO’S evolutionary COSMI1C patterns of thought
Chenchiah, probably because of urobindo’s influence, spoke of Jesus
the tfınal revolutiıon 1n the creatiıve PTOCCS5S, the prototiype of 1LCW CTdA,
the summıt of creation:

“Placed alongsıde the earlier terms of creatıon, atom, cell an man-matter,
lıfe, soul- Jesus marks the addıtion of 1NCW creatıve 9 the potentialıty
of He creatıve order. As lıfe 15 to matter, an soul 15 tO lıfe, 15 Jesus
LO INnan He 15 the Son of Man the child of Humanıity dıversion of the
human stream to higher level Jesus 15 the vertical descent of spırıt into
the horizontal stream of creation .  - Ihe PTOCCSS of creation finds ıts
an! culminatıon 1n Jesus He 15 INOTEC than Redeemer, Messıah, 1eacher.
He 15 the prototype of il creatıon, the fırst of DCW R> of children of
God. He 15 the latest term of the creative pProOCCS5S an InNay be the last He 15
the tulfiılment of all earlıer terms-matter, life an soul. Whatever Ise he
IMay MaYy not be, He belongs to uS, who AÄ1C of the creatıve process!*,”

Chenchiah’s wrıting panned the ang! of theologıca reflection, but ıt
W as 1n the AdICcCa of spirıtual dıscıplıne where he became most conversant
wıth Indıa’’s legacy Following the diırection of classıcal yosada master
for SOINC YCAaTrSs, he triıed LO develop 1ın h1ıs OW. ıfe Christian yOo$Sd,
indigenous dıscıplıne yet inclusıve of Jesus Christ. Hıs rethinking of
Christianıity reflected thıs spiriıtual dımensıon AS

desire for direct ontact ıth Jesus (Pratyaksha) and aspıratıon for
rebirth, to be Orn Son of God 1n the ımage ot Jesus (Punarjanma). It 15

11 hıs section 15 1ımıted for the sake of brevity to twoOo hgures. ÖOthers could be
mentioned, especlally ÄPPASAMY and MARK SUNDER RaAo0o Appasamy holds
partıcular ımportance because for hım the bhaktı tradıtion an ıts philosophical
statement 1n the writing of RAMANU JA 15 the best tO CADOSC an proclaım
the Christian InNCSSaSC. Useful for study of the Rethinking Group 15 KA]J
BAAGO, Pıaoneers of Indıgenous Ghristianıty (Madras: 'Ihe Christian Literature
Socıety,

I HANGASAMY, T’he T’heology of enchıa. (Bangalore: 'CThe Christian
Institute tor the Study of Religion an Society, 1966),

Ibid., ]bid., 116
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not much desire to be Christian, C.y follower of Christ, 89 be
identihed wıth Christ-for Sayulıya ıth Jesus, longing that made aul to
SaYy, 3 longer lıve, but Christ ı me’ 1>.
Chakkaraı, also representatıve of the Rethinking Group, W as unliıke

BRAHMABANDHAB, ÄPPASAMY, and ÜHENCHIAH who sought phılosophiıcal
structure SANKARA RAMANUJA an AÄUROBINDO respectively, order
LO take ser10usly the Hıindu heriıtage understandıng and CXDTECSS1INS
Christian experience*® He made greater uSC, however of Sanskrıiıt term1-
nology than An y other Christian thinker Chakkarai effort to star trom
CXPCI1CNCEC and the scrıptiures LO CXDICSS Christian faıth Sanskrit terms
brought about transformation the classıcal vocabulary, develop-
ment takıng place CVCN SHindu thinkers modern t1imes 'The act
of Jesus, the SOUTICEC of hıch personal EXPCT1IENCE and the scrıpftures
W as the crıterıon forging theology* Hıs effort Was estate-
ment of Christology within the experıentıial context of Hinduism 'IThe
Christ of CXPCI1ENC results from bhaktı EXPETIENCC, that 15, the IN anl-
festation of Jesus Christ present history dynamıc anı wıth
lovıng surrender offers himselft to the Lord The kenosis of the Christian
ıte imıtatıon of the kenosis of Jesus hıch tradıtional Indıan
spiırıtualıty an the OVCICOMINS of the lımıtatıons of the empirıcal CSO
Christ through hıs Spirit NO present hıstory the INSpırator of INa
kenosis!® Chakkarai’'s contrıbution probably greater terms of theo-
ogıcal method than theological content He 5a hıs ASC iime when
...  men 1ıved ı {woOo worlds, divergent and Oopposed LO each other ı spirıt,
form, atmosphere yet they managed LO rıng together, work them iınto

whole into globe of [twO hemispheres” !?, Chakkaraiji outlıned such
reconcılıatıon

In SUMIMATY, Christian theology duriıng thiıs per10d egan
albeıt apologetica to the encounter between Hinduism and Christianity
The philosophiıcal hıch TEW upon the grea| Indian mı1ınds of
the past proved INOTC ruitful However only when Christian thınkers
began K8) reflect upDon theır OW: CEXPCT1ENCE dıd they INOVEC towards
Indian SENSILVILY approach to the development of relig10us thought
These early figures had neıther the Capacıty NOr the eed LO develop A

metaphysical Christology for such COU. not result from the reflective
methodology CXPCTI1CENCEC hich WasS ypıcal of the Indian hinker
Indian thought has consıstently developed spirıtualıty, path because
15 Ibiıd

BOYD, An Introduction Indıan Christian T’heology, 165— 166
I HOMAS The I' heology of hakkaraz (Bangalore Ihe Christian Institute

tor the Study of Religion an! Society, 1968 The fact of Jesus
CHAKKARAI S vocabulary includes both the historical Jesus wıtnessed to the
scrıptures an the CXPET1ENCE of the trans-historical Jesus the lıyes of ImnNen

Ibid Iso SCC (LAMPS, “A Survey of non- Western Christian heo-
logy ıth Special Reference to India 3E E
19 Ibid
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of 1fs experlential basıs an emphasıs 'The categor1es of reflection AT
INOTC thıcal and mystıcal GConsequently, LOIMNNC of these hgures grappled
wıth the Western questi0n CONCETNINS the ontological 1101712 of Jesus
wiıth the Father They questioned instead the EXPCI1ENCC of Jesus hıs
celf EMPLyY1INZ an ultımate cConsummatıon the Christ Ihe methodo-
logy contaıned somewhat the theologica: enterprıse but IT brought
ote of relevancy to 1T TOm these inıtial endeavours 1T Ca  - be concluded
hat Christology Was not only the COTC of Indıan theology, but 1{ also
placed Christianity intelligıble relationshıp to the other relig10ns
of 1119  - Fınally, a  oug. eology W as evıdence durıng thıs per10d
there W as neıther Strong theologıca. tradıtion established 191038 alnıy grea
theologıica system propose

EXPERIENCE ITHIN [DIALOGICAL (ONTEXT
only the last decade that Christian theology Indıa has

ocated the Hindu-Christian 1alogue the fundamental ontext of ıts
OW.: development. 'IThe number of Christian thinkers who have sCcerC
their specific task maıntaınıng 1alogue wıth contemporary Indian
INan Hindu an secular has steadily increased hıs role Was deftined
by DEVANANDAN (1901—1962) Christian scholar of Hinduism
and professor of comparatıve relıg10ns who INOTEC than anyonc else
explore: the MCAaNıNS of dialogue for Christian rel1g10us thought He
wrote IVL ten ABO

“One of the functions of the Christian evangelist ı Indıa ı15 not much fo
counter forces of secularısm and ırreligion, but fo help Hındus, cıty
vıllage, at all levels of culture, to redefine the Very nature of hat 15 called
relig10n“
”I he rCSUTSCNCE of Asıan relig10ns V asc Nn evangelistic
opportunıty for face to face meetıng of the creedal claıms of the Christian
Gospel and theır non-Christians’) foundational doctrines2!

The task of dialogue for Devanandan Was not ımıted to theoretical
discussion but Was 9}  Ly to share CXPCT1ENCES Z the deepest
level of MCAaNINS After of approachıng dialogue polemically,
from syncreistıc, neutralıst posıtı1on the present looked upon
NCW moment of dialogue wıth theological significance?*

Since Vatican { 1 the Catholic cCommunıty has advanced consıderably
the 1alogue inıtiated Dy SS100N4T71C6S8 andEHindus halt CCN-

tury aSO h1s cCommunıty has become INOTC COMNSCIOUS of the ans' of
155U65s and CONftEXtTS from hıch 1alogue NOW unfolding within the
Church and outsıde of 1T contference Asıan monastıcısm held
Bangkok late 968 brought to attention not only the ascetical ıfe
wıthin Hinduism but also congregated number of Christian asCet1ics

BoYD, An Introduct:on O Indıan Christian Theology, 188
?1 Ibıd 201
29 Ibid 226
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who testified to their Sserious undertaking of Hindu paths of spirituality£“.
An impressive effort to focus 1SSUEeS Was the Consultation on the Theology
of Hindu-Christian 1alogue called 1n Bombay 1n January 1969 'The
partıcıpants, Catholics an Protestants, selected theır topıc the theo-
10gy of 1alogue preparatıon for 1alogue an to advance
ıt. The rowıng of communıty 1n 1alogue W as clearly manı-
tested 1n 1969 at the All Indıa Seminar called Dy the Catholic Bıshops
LO respond to the ıimplementatıon of councıliar directivesi4 Partiıcıpants
eift these conferences assured that their ıdentity and role in the Church
unıyversal could only be fulfilled 1n terms of 1an Chrıistianıty resul-
ting from A INOTC profound lalogue with Hındus. NC creatıve effort
has taken place to integrate traditional Christian and Indian thought
into eology hıch attempts fO hbe dialogical both 1n PUTrDOSC and 1n its
systematıcs”.

Since 12 15 INOTEC CONSCIOUS of the spirıtual legacy whiıch the renals-
discovered, the Christian Indıan and h1s communıty ATreC placed

1n standıng dialogue wıth Hınduism. As INOTC historical research 15
completed what mMay CINCTSC 15 the tact that the relıig1i0-cultural symbols,
33 Such figures Sıster SHRADDHANANDA BAHIM, Sadhu ITTYAVIRAH, Dom

ÄCHARYA, O , anı Dom BEDE GRIFFITHS, have developed
models of Hindu-Christian dialogue at the level of ascetical life. They have
entered into Indian cultural and relig10us patterns an contexts. See JOoHN
MOFEITT, edıit., New Charter for Monastıcısm (Notre Dame University of
Notre Dame Press, 1970 At thıs point it should be mentioned that the number
of seminary anı unıversıity professors (Protestant and Roman Catholic) 15 1in-
creasıng who have done theological work 1ın Kuropean Aan! American unıversıties
anı have completed equal amount of study 1ın Indian relig10us philosophy
at the best Indian unıversiıties. his should ave profound effect the
development of Indian Christian theology.

his conterence receıved rea 1n India Al the tıme, high-
lıghting 388 other things the Indianization of Catholic lıturgy. In general it
created the machinery for continuing NS clergy an! laıty alıke the fuller
ımplementatıon of Vatican I1 follow W as held 1n Nagpur 1n Oectober 1971,
called the International 1 heological Conference:; another session of thıs CON-
ference Was held ın Madras 1n late December, 1971 Proceedings ll be
published shortly.

These WCIC the sentiments of KLOSTERMAIER 1ın hıs talk ”I he Theology of
Hindu-Christian Dialogue”, 1n Report: Consultation of the Theology of Hındu-
Christian Dialogue, Bombay, January A4th tO 8th, 1969°”, Relıgıon and Society
(Bangalore), Vol XVI, No 27 1969 For SOINC time outstandıng instıtutes an
journals for the study of religion an!: Indian culture have set the ontext for
thıs broader Lype of dialogue. TIhe Christian Institute for the Study ot Religion
and Society (Bangalore) under the dırection of I1 HOMAS has done partı-
cularly fine work:;: under Roman Catholic auspi1ces an INOIC recent 15 'Ihe
Institute of Indian Culture (Bombay-Bandra). Several outstanding journals 1so
advance dialogical theology: Relıgıon and Socıety (Bangalore), Indıan Journal
of T’heology (Serampore), The Glergy Monthly (Poona), Jeevadhara (Alleppey).



CUStOMS and practices of Hınduism wıthın Indıan Christianıty WEIC not
severed DYy M1SS10Nary efforts IMalnıy thınk 'Thıs has already been
demonstrated 1n Kerala, center of early Christianity ın ou 19,
1n terms of rel1g10us practices*®. Sınce the ebırth of Hınduism ven the
Christian InNaYy find the aZava (1ta prımary SOUICC of relıg10us
wisdom. 1a has formed national CONSCIl0USNESS SINCE the days of
colonı1alısm, CONSClo0usnNeESss formed 1n part by ıts relig10us herıtage. The
Indıan Christian chares 1n thıs CONSCIOUSNESS hıch places him in direct
encounter wıth Hinduism. 'The intellectual encounter outlined above 1ın
recent al 15 SIgn of 1alogue deeper and roader eve
namely, the dialogue am onNn$S relıg10us communıiıties. The encounter COIN-
tinues thıs roader level because otf the reconceptualızatıon of COM-

temporary Hınduism, reconceptualızation characterised In ıts posiıtıve
attıtude towards INall, hI1s WOT. and the bulldıng of society“”. As the
Indıan Christian enters INOTEC actıvely into the creatiıon of 11C socı1a|l
and polıtical order, the iındu-Christian 1alogue becomes fundamental
context 1n hıch he lıves?8 'There 15 LO fear loss of Christian
ıdentity for Aa Yy revıtalızatıon wıthın Hınduism dl be reilected iın
creatıve development wiıthin the Christian communıty itself.

Kxperience wıthin dialogical sıtuatıon Pr  S that [woO relıg10us
communıties ATC OPCNH to ‚0)91° another 1ın such IManner that they ATC not
merely compared O!  (D LO another, conscl1ously UunconscC10usly, but they
stand in purposeful relationship. Experience ın dialogue 15 experi1ence
1n relationshI1p, experience hıch recelıves meanıng only 1in relationship.
Christian experl1ence within the cultural context of India and the relıg10us
context of Hinduism has un1ıque character because of these specific
relatıonshiıps. The relational tact g1VES to the experience un1queness
and specihicıty. What thıs 1n eneral terms cannot be surmiısed,
but 1n the examınatıon of partıcular communıty ıt could be iıdentifhied
an defined. Chrıstian experl1ence wıthın the dıialogical context of Hin-
du1sm draws upon the relig10-cultural ymbols of Hinduism. More 15
iımpliıed, however, for the spırıtual sensıtıvıties, capacıtles, and aspı1-
ratıons of Hindu INa  - ATC the SOUTCES of these ymbols Experience
26 d5ee GCERUKARAKKUNNELL, "Indianization NS the IThomas Christians
of Kerala”, 361—373

The caricature of Indian thought hıch has dominated estern eX{is 0381
Hinduism world-denyıing an negatıve does not reflect the lıte Aan! thought of
GANDHI, TAGORE, RADHAKRISHNAN, ÄUROBINDO anı the sama) movement ın
contemporary Indian soclety. IThese plus secular influences have begun 11-

ceptualization an! revıtalızatıon 1n Hinduism today
parallel phenomenon 15 the experience ın American socıal and relıg10us

lıfe As the Catholic an Jewish communıty entered ser10usly into the polıtical
anı socıal life of the United States, the encounter ıth Protestant merıica W dAs
sustaıned. his 15 true especlally the level of communıtıes INOTC than n
church institutions. See ROBERT BELLAH WILLIAM MCLOUuUGHLIN, edıt.,
Relıgion ın mer1ıca (Boston: Houghton Mifflin, 1968



wiıthın dialogical sıtuatıon consısts in sharıng eXxper1ences of cultural
and relig10us nature. Thıs experience itself determines the form hıch
future experı1ence takes??.

An indıgenous spirıtualıty takes root because iıt 15 NOt foreign to the
ontext oOut of hıch it EMECTYCS., When spirıtualıty has become consıiıstent 1n
the experience of partıcular communıty, representatiıve theologıcal
tradıtıon 15 possıble. In terms of Indıan theology there 11l not be 0301  (D

theologıcal tradıtion tor there has been ONC spirıtual path 1n Indıan
experlence. Singularity 1n spirıtual theological tradıtion would betray
the rıch experience of which Indıan INa 15 capable. Ihe dırection of
Christian experiıence 1n India today 15 toward dıalogical experience
wıth Hınduism, and thıs 15 11C emergen for retlection in Christian
eology.

THEOLOGICAL I RENDS T O0DAY
Recent theologıcal scholarshıp by Indıan Christians has taken several

dırections setting 1n motion the theological actıvıty for the last quarter
of thıs century“, Tree trends AT ell defined: the establishment of d  ‚v

theologıca method, search for integralism 1n theological understandıng,
and finally, the actıyvıty of theology 1ın developing spirıtual tradıtion.

Ihe search for theologıca: method 15 fundamental to alnıy advance
1n 1alogue, eology of relıg10ns, Christology Aalıy theological
reflection. Over decade aAYo AUT, A ILLICH suggested that the startıng
poınt of theological dialogue 15 the a1ım of exıstence, the telos of all
things®, He wanted to avoıd 1n relig10us dialogue the TOL1} comparatıve
and conceptual discussıon of INa  - an! hıs WOT. history and the sacred.
The difficulty wıth Tillich’s pomint of departure 15 that the meanıng of
exıstence 15 better suıted al advanced level of lalogue than begıin-
nıng. The INOTC realıstic poıint of departure 1n theological 1alogue 15
iInNnanl himsel{f Was suggested by the Bombay conference of 1969 the

KROBLEY EDWARD WHITSON, The Gomıng Gonvergence of World Relıgions
(New York Newman Press. 1971), The first chapter of thıs book, ""CIThe
Unity of Civilizations’”, speaks of cshared experi1ences ın cultural and relıg10us
dialogue, anı ıdeas have een stimulated by WHITSON’S discussıon. Another
pointed study this subject 15 PETER SCHREINER "Roman Catholic Theology
an Non-Christian Religion”, Journal of Ecumenıical Studıes, Vol 6’ No 37 1969

hıs section has been inspired by Roman Catholic studıes hıch show
extraordinary creatıvıty an has generally een 1ımited to Roman Catholic
theologıians. his should not 1gnore the fine anı recent scholarshıp of SURJIT
SINGH (Preface Personalıty: Ghristology aın Relatıon O Radhakrıshnan s
Phılosophy), Bıshop KULANDRAN (Grace: (‚omparatıve Study of the Doc-
trıne of Christianıty and Hınduism), DHANJIBHAI FAKIRBHAI (I’he Philosophy
of Love), MARK SUNDER RAoO (Ananyatva: Realızatıon of Ghrıistian Non-Dualıty),
an PAuL SUDHAKAR (TIhe Fourfold Ideal).

PAUL TILLICH, Ghristianıty anı the Encounter of World Relıgions (New
ork Columbia University Press, 63f



Theology of EundusChrichan Dıalogue According to thıs statement
COINIMON pomıt of discussion could be found 1n anthropology, 1n the CO11-

temporary sıtuatıon and socıal behavıor of INan, 1ın communal attıtudes
an exıistential problems of relig10us 190028  - himself£®2. The hope 15 To
develop theologica anthropology Oout of real sıtuation. Such metho-
dology would make possıble the harıng In relıg10us experiences and the
CoONsequent growth of relig10us mMan An anthropological approach o
theologıca dialogue hinges uUpP ON the meanıng an significance of sharıng
experlences. suggests Lype of methodology hıch P INCI to each
other the cultural anı humanıstic levels of experience pr10r fo
exchange of personal commıtments, values, and spiırıtual EXPETIENCES”.
Theologıca dıialogue, consequently, Ca  } then establısh ıtself with the
capacıty to build authentic theological anthropology.

Since the relationships between relıg10ns AdIiICc determined 1n 1alogue,
eology of dialogue ımmediately effects approach LO eology of

relig10ns. The methodology of ON  (D influences the methodology ot the
other. In the history of Christianıty Varıo0ous relatıonships between Christi-
anıty an other hıgh relig1i0ons ave been propose an tollowed by
m1ssıonNarıes and theolog1ans. 'These relatıionsh1ps CXPTESS multıple an
diıverse levels of encounter: imperfect-perfect, tolerance-presence, evel-
opment-fulfillment, adaptatıon-ındigenizatıion?*, In the 1g. of Vatıcan 11
the fulfiıllment VIeEW, popular 3884 missionarıies and theologıans for
SOINC tıme, SaVC WAaY to the dıalogical approach. ecently Indian
Catholic theologıan has developed urther step 1n relig10us inter-
relatıonsh1ıps Dy what he identihes the sacramental approach to other
relıg10ns®. In thıs ramework the relational fact 15 the sacramental
disclosure of ONEC relig10n to another hıch establishes bilateral rela-
t10Nsh1p between the relıig10ns, unlıke the strict unılateral relationship ın
other approaches. methodology along the lines of sacramentalıty
retaıns the essentıal ditferences between relig10ns and explaıns INOTC

adequately the manıiıfestation of the dıyıne 1n each and their TeCSPON-
sıbılıty tO disclose this sacramentalıty to each other3®

As 15 clear ın Christian eology of the past century 1in Indıa, the
SOUTCEC of all Indian reflection, the SOUTCEC of theological methodology,
5} See “Report: Consultation the 1Iheology of Hindu-Christian Dıalogue,
Bombay, January A4th to Sth, 1969”, Relıgıon an Socıety, Vol XVI, No B
1969, F6
3 Ibid.,
S See OweENn THOMAS, edıit., Attıtudes Toward Other Religions (New ork
Harper Torchbook, In thiıs book systematıc discussıon of the following
attıtudes 15 presented: Iruth-Falsehood, Relativity, Essence, Development-
Fulfillment, S5alvatıon Hıstory, Revelation-Sin, Christian Presence, Christian
Secularity.
3i IRUDAYARA]J, "From the ‘Fultillment- View’ to the Sacramental Approach”,
Jeevadhara, Vol 17 No O 1971, 2009211

Ibid., 206



EXPeEMNENCE®. An Indian Christology, for ‘example‚ ase: the
EXPCT1CNCE (anubhava) of the Christ even! the CrSsSon of Jesus, 1 ıts
recapture durıng apostolic tımes, and hinally the present lıves of the
devotees of Jesus. ı1ved--CXPCI1CNCEC of past and present the SOUTITCC
from hıch Christological reflection CINECT SCS More specifically, if the
CXPECTICNCE tOo CIMETSC wiıthin Indıan contex(, it would ave IO
reflect the NOn historical Christ the Og0S, the indwelliıng of the SP1rı
of Christ his followers the CEXPCTICNCC of the of the Rısen
Christ®® Sınce historical CONSC10U5S511C55 not the general ramework of
Indıan relig10us 190070  - Christology cannot begin wiıth the Jesus of
history” As earlier Indian theologıans noted personal ECEXDET1ENCE of
Jesus Christ the ground and SOUTCEC for the development of Christo-
10gy Recent Christological exploratıons endorse thıs*9

IThe establıshment of indigenous methodology for 1alogue for
heology of relig10ns, for Christological reflection key to the urther
development of Christian theology It only be established from
the thought patterns and senNs1UV1ıM1LES, emotional ratıonal and iIntuıfl1ve,
of Indian relıg10us INa  - The multiplıcıty of CXPECT1CNCES and CXPTCSS10115
upOonNn hıch thıs theology rests presents complex sıtuatıon The plura-
lıty of Indiıan CXPCTICENCC and CXPDPTESS1ON baffled the early (HAKKARAI
that be propose LWO theologies and consequently {twO methodologies
ONC ftor the beliıeving Christian COomMMUuUnN1Ly and ONl tor 1alogue wıth
the 110  - Christian communıty* hıs certaınly intolerable for
indıgenous eology

second trend presently found theological scholarship the search
for integralism The classıcal Indıan tradıtions, irom the ancıent Bhaga-
vad (zx1ıta to the recent The Life Dirvane of SRI ÄUROBINDO exhibit thıs
facet of Indıian hought 'T’he iırreducıbilıty of relig10us EXPCTIENCES to
single denomiınator has VCN LT1SC to Many ntegral V1510115 of realıty
Indian relig10us hıstory Moreover, the Capacıty of Indian INa  w} {o VOI-
OMC intellectual relativism because of pluralıty of CXDITCSS101NS has been
contaıned by the persistent search for integralism hıs evıdent oday

See {two perceplüuve articles thıs po1n' MANICKAM, "Anubhava
Pramana of Indıan Christology an SOBHARANI BASU Anubhava Vıa
S5aksatkara to Mukti’”, Jeevadhara, Vol No 1971 228—249

See JOoHN CHETHIMATTAM, ”I he Spirit an Orientation of Indian
JTheology” Jeevadhara, Vol No 1971 456—458 an S AMUEL RAYAN
‘An Indian Christology Discussion of Method” Jeevadhara, Vol No
1971 219— 223

See T’HOMAS, T’heology of Ghakkaraı 2EN Selectıons from h1s Writings
(Bangalore The Christian Institute for the Study of Religion an! Society,

See JOoHN MOFEFITT, Christianity Confronts Hinduism” T’heological Studıes,
Vol No 1969
41 1 HOMAS, T’heology of hakkaraı ath Selectons from hıs Writings,
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1in theology hıch attempts NOL single eXpress10n but unıhıed CXPICS-
S10N wiıth Hex1bilıty and dıversıiıty. 15 especlally evıdent in the NCW

Christology. For example, the ontologıcal un1ıon between Jesus and the
Father, point apparently ıimpossible for early theolog1ans to conifront,
has become SeTr10US pomint of reflection for present Catholic theolog1ans“.
An attempt LO alance the non-hiıstorical Christ wıth the Christ of history
15 also INOVC towards integralism“°, The work of RAIMUNDO PANIKKAR
Aan! JULES MONCHANIN the theandric realıty wıthın Christianity and
wiıthin other relig10ns, liıkewise, indıcates desire tor comprehens1ive-
nessit4 Ihe most consıstent trend, evıdent 1n the earlıer theolog1ans and
1n the present, 15 the evıdent synthesıs of the spirıtual paths of knowledge
(inana mar za) and love (Ohaktı marga) wıth ıts cConsequent theologıca
implıcatıions®. 'The eitort LO work Out terminology, drawıng upon both
ast anı West, also reflects desıre for integral theologıca. vocabu-
lary

{t has been poınted out Dy JOHN ÜCHETHIMATTAM that the un1ıqueness
of Indian heology 111 be ıts attempt LO integrate the viewpoınts of
ast an W est46. hıs 15 the grandest aspıratıon of theologıca reflection.
9 however, that the value and significance of any East- West

dichotomy 15 INOTC anthropological than philosophical, relig10us, VCn
cultural. I wentieth century INa  - has become androgynous contaınıng
wıthın himself values, dımensi1i0ns, and exper1ences of both ast an
West Theological integralism has become possible 1n OUTr tiıme for, OLrI-

dıng to RAIMUNDO PANIKKAR: “We Ca  - only bridge the gulf between
INnany abysses, between ast and West in this CasS«, if realıze the

synthesis and the harmony wiıthin that microcosm of ourselves417 ”” Indian
hıs 15 ımplıed throughout the well-known thesis of RAIMUNDO PANIKKAR,

The Unknown Christ of Hınduism (London: 1964 See the entire 1ssue tıtled
“Approaches to Christ”, Jeevadhara, Vol 1! No 3‚ 1971 Also SCC KLAUS
KLOSTERMAIER, Kristvid ya, Sketa of Indıan Ghristology (Bangalore:

his 15 found 1in all the Roman Catholic wrıters beginniıng ıth JOHANNS
early iın thıs century and continuıng ıth INOTEC contemporary theologians.

See JOoHN CHETHIMATTAM, “The Spirıt an Orientation of Indian
Theology  29  9 C.y 455, ın hıch place he wrıtes: *Hence the Irinitarıian
mYystery 15 the ground an startıng-point of Indian Theology.” See

MONCHANIN, Swamı Parama Arubi Anandam: Memorı1al (Liruchirapallıi:
1959); also, AIMUNDO PANIKKAR, ‘L oward Ecumenical Iheandric Spir1-
tuality”, Journal 0} Ecumenıical Studites, Vol V, 1968, 507— 534

See MARIASUSAI DHAVAMONY, “Christian Experience an: Hindu Spirituality”,
Gregorianum, No 45, 1967, TE OR BoYpD, An Introduct:on IO Indıan
GChriıstian Theology, 251—254, consıders thıs 0)01  m of the maJjor strands of
theological thought, strand perceived SOMIME tıme agyo by both UPADHYAYA
and PPASAMTY.
46 JoHN ÜHETHIMATTAM, “The Spirit and ÖOrientation of Indian Theology”,

Cs
PANIKKAR, ”I he Ways of West an East”; New Dimensions ın Relıigi0us

Experience, edıt. GEORGE DEVINE New York Alba House, 1971), In thıs



INaAan, especılally, has the flexibility to assımılate dıffering experiences
an viewpoıints 1n comprehensıve V1S10N, an thıs 15 NCCESSALY for
ind1genous Indıan heology

The Ainal trend W. lıes eneath all theological reflection 15 the role
of eology in buildıng liıved spirıtualıity. 'The hıstory of Christianity
1in India has developed three possıbilities for approach {o 1Nd1-
CHNOUS Christian spırıtualıty*®. The rst integrates Christian values and
dıscıplıne iınto tradıtional forms of Hındu spirıtualıity. 'Thiıs Was attempted
by SOTINC hgures of the Hındu renalıssance. Ihe second integrates Hindu
dıscıplınes and values into Christianity. hıs 15 prevalent approach 1n
Christian Indıa today and 15 advocated by those who ead the ndıanı-
zatıon of Christianity, namely, m1ıssıonarıles who ave entered ser10usly
into Indıan culture and thought*. Finally, because Christianity 15
prophetic an incarnatıonal relıgıon, 1t provıdes the basıs for moral and
socıal regeneratıon al partıcular tiıme anı place 1n history. { hıs option
developed by the Indıan renalıssance continues today wıthın SOINC
Christian communlıitıes. The dıfficulty wiıth the above alternatıves 15
that they have not emerged from the type of dialogue 110 possıible and
takıng place, at least partıally, 1n 12a today. JACQUES-ÄLBERT CUTTAT,
SOTINC a aSO, spoke of ast and West meeting [wO spırıtual PCTSONJNS,
sharıng, exchangıng, transforming each other®. Since Hindu-Christian
1alogue 15 the meeting of spirıtual PCTSONDS, thıs encounter Ca  - rıing
about spirıtuality not previously envısıoned.

Dialogue 15 theologizıng actıvıty in itself and develops NCW Lype
of rel1g10us man®!. 'Ihe spirıtualıty of thıs H INa  - from the
experi1ence of dıalogical heology An Indian Christian spırıtualıty must
ultımately form 1n practical ıfe of Christian faıth wiıthin the
ontext of Hindu relig10s1ty®®. 15 the liıved experience of the Christian
faith wiıthın the context of and developed from the anthropology of

place PANIKKAR proceeds to cshow that the differences between West an ast
ave become mınımal geographically, historıcally and culturally. Even philoso-
phıcal patterns an relig10us divisiıons Cal longer be credited to ast an
West Yet, accordıng to PANIKKAR, East-and West have meanıng only if they
S understood anthropological categorıes, hıch g1VeESs them place, justiLcation
nd value.

KRelıgıon andFor consıderation of these possıbilıties, SC “Editorial”,
Society, Vol V, No 2, 1969, i
49 The specific contrıbutions of Sister SHRADDHANANDA BAHIN, Saddhu ITTYA-
.AH, CHARYA Can be found ın JOHN MOFFEITT, edit., Nez G‚harter
for Monastıcısm.

JACQUES-ÄLBERT CUTTAT, The Spirıtual Dialogue of ast and West (Bombay:
Max Mueller Bhavan Publications, 27
51 SAMARTHA, More than Encounter of Commitments’”, Internatıional
Review 0} Miss1ı0n, No 59, 1970, 396
52 hiıs 15 suggested by CAMPS, “ CThe Person an! Function of Christ 1ın
Hinduism an 1n Hindu-Christian Theology”, Ci:y 211
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Hindu relıg10sıty. 'T’hıs alone ASSUTECS ıts ind1genous aracter. Theologıca.
actıyıty reflecting thıs Lype of relig10s1ıty could thus establiısh spirıtual
tradıtion.

The key trends outlıned above bring tOo the poıint of development
in Christian theology 1n India oday ere stands form of actıvity
and pluralısm nNOot tO be found 1ın theological development elsewhere.
hı1s 15 NOTt entirely novel for Indıan relig10us thought has always been
quest, actıvıty, openıng of INa  w to fuller experience of the
divıine, and not primarıly scl1ience systematızatıon otf the relationship
between the human and dıvyıne orders®. Hence eology poıints the WaYy
toward 1INOTC comprehens1ive and integral experı1ence of God Wıth
such thrust there ı11 be much experımentatıon, much ıll he tested
and rejected. It 15 hıghly pluralistic form of theologıcal actıvıty. 1a
1n the past produce: 0)e[ of the few civilizations where pluralısm ın
experı1ence and eXpress10n w as taken ser10usly. 'Ihe thought systems of
Indıan history reflect riıchness and readth because of their candıd
confrontation wıth pluralısm, and indıgenous Christian eology
attempts tOo capture this SAaInc ser10usness. eediess to SaYy, thıs Lype of
heology has meanıng not only for the Indıan Christian but also for the
unıversal Church

IMPLICATIONS
nderstandıng Indian Christianity in ıts theolog1izıng actıvıty offers

pecıal problems 89 the student otf relıg1ıon. IThe ımplıcatıons of pluralism,
indıgenization, and creatıvıty contribute to complexity of elements
hıch ave sıgnıficance for each other The work of the student of relıgıon
15 to tormulate understandıng of thıs significance, ÖOne interpretatiıve
tool used Dy relıg10nısts oday to a1ıd 1n the understandıng of pluralısm
15 complementarıty. 'The complementarıty of pluralıstic experlences,
theologies anı tradıtions, does not proceed uncritically syncretically
but seeks comprehensive understandıng 1n sıtuatıons where varıety
exısts. According LO ROBLEY HITSON:

°"CThe complementarıty of siımultaneous multiplicity, therefore, 15 NECCECSSATY
anı objective instrument of theology insofar the complexity of the relig10us
PTOCC5S 15 recognized an theologizıng remaıns integral 89) ıt GComplementarity
15 the key to an y attempt to extend the Ng of an y 0281  (D relig10us tradıtion
to meet and integrate ath another®4.”

With thıs instrument the diversity 15 accepted and the development of
urther meanıng 15 permitted. As sccmn through complementarity, the

JOoHN CHETHIMATTAM, “"The Spirit an Orientation of Indian Theology”,
C.; 452—454
ROBLEY EDWARD WHITSON, T'he GComıing Gonvergence 0} World RKelıgions,
126 1Iso SCC JoHN FORD, “Ecumenical Convergence an Jheological

Pluralism”, T’hought, Vol XLIV, No. 175, 1969, 531—545; Iso EDWARD
Jur)ı JAMES MCcCOorRD, edıt., The Phenomenon o} Gonvergence an the

Course of Prejudıice (Austin: 'Ihe University of JTexas, 1966



pluralistic? experi1ences and eXpressions cease to be divisive and become
the basıs tor signıficant unıty. 'To seek understanding through comple-
mentarıty 15 LO seck signılıcant unıty while retaınıng varıety and 1Ca-

tıvıty. Gomplementarıty 15 instrument for intellig1bilıty. Developing
thought tradıtions and spırıtual tradıtiıons have unıtive meanıng they
advance together. In fact, they receıve higher meanıng 1in theıir relatıon-
ships ON!  CD LO the other, whiıle avoıdıng theological isolatıon fragmen-
tatıon 1n the indıyıdual cComponen(ts.

:FO theologize wiıth the instrument of complementarıty that
the theolog1an 1n faıth experiıence 1s representatiıve of h1s OW.
tradıtion. He 15 not the brink of the tradıtion but within it, drawıng
upon poss1ıbly wıder experi1ence of it than the ordınary hbelıever. Wiıth
the instrumen: of complementarıty he has the capacıty LO order the
eXper1eNcCeEs and EXPTrESSIONS of the larger communıty. 'This 15 the SySte-
matıc role hıch LO CVCTIY theologıan. He 15 able to relate the mul-
ıple dimens1ions of the tradıtion, ONC to the other because hıs V1IECW 15
NO expanded. His un1ıque task 15 {toO understand the inter-relationshıps
and to systematize them wıthın intelligıble whole 'The urther task
of the theolog1an workıing wıth the tool of complementarıty WOU. hbe to
extend the experıence iıtself5> In the systematizatiıon of tradıtion at AanıYy
OIl  9 poınt 1n ıts history, the theolog1an has the task of presenting
creatıve V1IeW, normatıve model, OIl!|  m drawn from the multıiplıcıty of
exper1ences and EXPrESS1ONS that urther extends the experıence of any
indıyıdual aspect of the tradıtion. SANKARA, RAMANUJA, and MADHVA
1in classıcal tımes, and RADHAKRISHNAN and ÄUROBINDO 1n contemporary
12 ave consistently systematızed Indian experı1ence an opened the
experience fo INOTE creatiıve possıbılıties.

'The work of heology 15 ocated wiıthıin complementarıty and 15 actıve
because of it Kvery dıiımensıon of the tradıtion must communiıcate its
V1is1on and experıence ena  ıng each aspect of the tradıtıon to locate iıts
work 1NOIC precisely®®. The lınes of continulty and ange AICc ocated
Over-all development 1n tradıtion 15 INOTC lıkely to continue when
SCCIH wiıthın the framework of complementarity, tor each aspect of the
tradıtion receıves ıts meanıng from the ole Complementarıty loca-
lızes theologıca work hich otherwise would be iragmented because of
ditfferentiated VIeWws of realıty. I he outstandıng rel1g10us hınkers of
India always placed theır specılic contribution wıthın the greater irame-
work of Indian relig10us ıte The task of the theologian 15 LO hıs
OW.: most creatıve contribution, hıs poıint of origıinalıty and gENIUS, and
integrate ıt within the tradıtion®?. hıs Ca  w be done wıth the instrument
of complementarıty.

WHITSON, T’he Comıing G onvergence of World Kelıg10ns, 116
THOMAS BERRY, Five Orzental Phılosophies (Albany: Magi Books 1968),

In this study BERRY 15 workıng ıth the cConcept of complementarity quıte
broadly, 1. N the hıgh relig10ns of the world

Ibid
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Complementarıty 15 thus offered posıtıve and viable tool for the
indigen1zatıon of theological effort It would CNCOMPASS not only the
speculatıve but also the practical aspects of tradıtion: ıt would embrace
the devotional and mystical, the rıtual and sacramental, an the socıal
and cultural experiıences an: EXpress10ns of people; it would place all
verbalızatıon of rel1g10us experi1ence wiıthiın the roader lıterary, artıstıc,
an cultural contexti 1ın hıch ıt 15 rooted. suggests humanıstıc
approach to the total tradıtion under study.

An Indıan Christian theology must OINC tOo ZT1DS wıth the realıty of
multıiple models of theological eXpress10N. faces the poss1bilıty of
multiple theologıcal Janguages®®, Itf such enterprise 15 to be CONSIrUuC-
tıve, it must be thoroughly inter-related. hıs 111 contaın dısparate
energ1es and enthusiasm. There 15 need, however, to fear 1NCW CX DC-
rı1enCces, 197  s languages, ne theologies. 1f they ATC neıither cont1guo0us
wıth the tradıtiıon NOT 1n fact reflect the spırıtual experı1ence of the tradı-
t10n, 191038 iıntegralliy elated to it AS part to W.  ole tıme ı1l VCI-

tually d  y them 8} extinction.
Fınally, complementarıty defines nes place wıthiıin the faıth Uu-

nıty. One eed Y i his experience eiıther peculıar disassocıiated
from the rest of the belıeving communıty. For the task of the theologıan
of complementarıty 15 LO reveal and fo make intellıgıble the place an
role of partiıcular experiıence within the total tradıtıon. In short, ıt
g1VveESs LO the believer eeper meanıng anı understandıng of hıs OW:'

experlence.
1Iwo thıngs ave been implıed 1n this brief consıderation of comple-

mentarıty instrument for understandıng. Fırst, neSs experl1ence
becomes INOTEC intelligıble. Religious experıence tends to become INOTC

pluralıstic 1n contemporary soclety an especlally 1n communiıtıes hıch
seek greater indıgenizatıon. Complementarity achlieves sıgnıiflıcant unıty
He retaınıng dıversıity and valıdıty 1n indıyıdual experl1ences. Secondly,
to clearly focus emergent theology requires long historical PTOCCSS.
Indian Christianıity, however, does not ave the Juxury of tiıme for there
15 call and eed for iımmediıate artıculation. Wıth the present condıtıon
of Indian Christian theology, complementarıty 15 suggested the OM  (D
instrument hıch Cal  - focus sharply an quickly the diırection of NEeE

theological ASC. 'Thıs W as insight and achıevement of grea Hındu
thinkers ıIn the past, and ıt COu be the key for the biırth of grea
theological tradıtion ın the future.

Nee NTONIO NICOLAS, The Four-Dıimensional Man I’he Phılosophical
Methodology of the KRguveda (Bangalore: Dharmaram Gollege, 1971 In this study
the four basıc languages (units of meanıng, intentionalities) of the Rgveda ATC

ınvestigated: sat (Non-Existence), Sat (Existence), Yajna (Sacrifice), an the
embodied (Rtla) Vision 2ıh) The multiplicıty of relıg10us languages 15 fact
1ın the Indian tradıtion: ıt would be ın equally interesting study to identify the
relıgi0us languages of contemporary Hinduism.


