
I1HE CHRISTIAN-BUDDHIST

DYy Joseph Shae
TIhe meanıng, method and contents of the Christian-Buddchist dialogue

ATIC varıed the possible ans' of encounters between Christian and
Buddhist STOUDS individuals. W hether meet AS otficıals riends
15 not irrelevant tO the OUtcome of the dialogue. Kqually important 15 the
objectıve hıch brings together.

Generally speaking, the dialogue COU. be theoretical and/or practical.
(1) The theoretical academıiıc 1alogue explores of doctrine,
organızatıon, style of ıfe 1S, 1n other words, analytical face-to-
face encounter of “comparatıve dogmatıcs” through hıch the partı-
cıpants intend to discover what the other PCTSONJNS elieve (2) 'The pract1i-
cal soc1ı1a|l dialogue emphasızes actıon VCI knowledge AN! cooperatıon
ver personal understandıng.

Actually both aspects of the dialogue when sıde-by-side
mutual exploratıon of truth a1ms at deeper understandıng, not merely
of the other tradıtion, but of truth itself. In such en CasSC, partıcıpants
eXpect to change hrough theıir experlence, and they enter into the
dialogue wıth thıs hought uppermos 1ın mınd.

Accounts of actual dialogues usually refer LO the bonds of Irıendship
which they forged. And trıendship, all know, 15 exquısıte form of
ange Add to frıendship the hire of emotion, and you ave love
gih7

Obviously, whichever the form of dialogue, must do what Ca  -
fo striıke balance between the academıiıc and the practical. We must
foster, therefore, apart from dialogue between experts, the gTrass-roOfSs
1alogue NS people of V alk of ıfe hıch 15 the normal condi-
tıon tor real involvemen 1n soc1ı1al problems.

ÖOne final observatıon, Aase: experlence 1n the ecumenıical held The
interaction between the theoretical an the practical suggests 1IMpOr-
tant role for multılateral dialogues IV {S1: agaınst bilateral dialogues. In
the former, Christians Catholics and Protestants together meet
wıth Buddhists of different seCcts; 1ın the latter, independent Christian

meets wıth iındependent Buddhist Circumstances 111
determine which Ltype 15 chosen. But the Christian sıde, there 15
CACGCUSC for o1ng separately what Ca  - do together. Kxperience TOVES
that, when the NECESSATY eve of mutual 880 15 reached, Buddhists
invarlıably show high respect for the Christian partıcıpatıon, quite oblı-
V10US of OUT sectarıan divis1ıons. As matter of fact: the Christian-
Buddhist dıalogues hıch ave analyzed eI0W WeTC all multilateral
far the Christian S1  e Was concerned, while only two WETIC multilateral

the Buddhist sıde: 1n fıve, only Zen scholars took part.
Wiıth the above distinctions 1n mınd ON 15 somewhat surprised that

there 15 yet systematıc description of the CoONfents of the academiıc
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dialogue, C those of belief, ethics, piety and rıtual, both
ment.
Chrıstian anı Buddhist, hıch invıte comparıson and mutual enlighten-

In eitort to discover hat tOp1Cs ave far been discussed anı
described DYy Japanese scholars themselves, have sampled here few
books and artıcles this subject Although the results of thıs analysıs
AICcC INCASTC, they cshow at least where, accordıng to the background of
these authors, prilorities lıe

JAPANESE ÜHRISTIANS (CHRISTIANITY AND BUDDHISM
ere ATC three SMa and dated works written by Japanese Catholics

evıdently wıth apologetic intent. Y amaguchı hiıkazo (1870—1953)
studıes the hıistorical relations between ahayana an Catholicısm He

theır ethics, VIEWS of liıfe ancestor worsh1p, the swastika and
the cross}. Bıshop W AKITA 10MA (1881—1965) had fine of
1sm: he discusses ıts basıc doctrines, belief ıIn the absolute, moralıty
an cosmology. Agaınst the backdrop of hıs T’homuistic philosophy, he
finds Buddhism wantıing all these counts*: ere 15 41-p aVy Dy
tormer Soötö-zen monk, Y OSHII { EKISUI (1882—19  ); in hich he —

plaıns the LC4aSoNsSs tor hıs conversion LO Catholicısm Y oshı1 IN the
Buddhıist and Christian relevance LO Japanese society, theır Concept of
salvatıon, sacred books, moralıty an goals of ıfe The booklet Was ell
received an reprinted, due fto its style INOTEC than tO ıts contents?.

Another convert LO Christianıty, thiıs time trom Shın, 15 KAMEGAI
RYOUN H LLOW Kyodan miınister. He 15 the author of ve
interesting book, maınly deseribing the history of his conversion agaınst
the background of Buddhıiıst and biblical texts*. Kamegal chows grea
respect an affection for Buddhism He calls ıt an (Old Testament, fulfil-
led 1n Christianity . In the lıght of thıs position, he centers upOoN the
ONVETSCNCCS between the two relig10ns LO degree which drew objections
irom eıther sıde®.

Y AMAGUCHI SHIKAZO, Katorikkukyo bukkyö (Beppu: Hikarı chıto chima1-
kal, 1939
2 WAKITA 109MA, Bukkyö-gaıron (Don Bosco-sha, 1951 For INOTC detaıls
this book, SCC i VA.  z HECKEN, “LC probleme du dialogue retien VEC les
bouddhistes.au Japon”, Neue Zeitschrıift ür Missionswissenschaft, 1967, 129—
132)

Y OSHII T EKISUL, Watakush:ı NAZEC Katorıkku chinzuru ba (Enderle,
ıth preface DYy thıs author who led Yoshiil ınto the Church.
4 KAMEGAI RYOUN, BukRkyo ara Kirisutokyo (Fukuinkan-shoten, Ath ed.,
1957 There 15 1Iso 75-p booklet of the Sal NamMcC, authored Dy AMEGAI an
other cConverts from Buddhism to Christianıty (Seibunsha, 1962 On Kame-
gal’s Convers10n, SCC Deas, Nov. 1966, AL
5 AMEGAI Was criticızed by two outstandiıng Christians, KAGAWA T OYOHIKO
an HIYANE ÄNTEI. Buddhist scholar, NOYORI SHÜSHI, has 10-p. outburst
agaınst the “nembutsu kara MEN O narareta okata, the gentlemen who turned
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from nembutsu to men Bukkyo Ra KırısutokRyo ha (Jitsugyö sekai;sha,
1956), 196147

Of VD difterent caliber 15 'T AKIZAWA’ S 157M and Ghristianıty®.
Takızawa 15 the hıghly respected Proftfessor of Philosophy and Ethics al
Kyushu University, Fukuoka. NISHIDA KITARO directed hım fo BARTH,
under whom he tudıed from 1933—35, rather than 9} HEIDEGGER,
because, Nishida sald, “Heidegger  S phılosophy acks what 15 indıspen-
sable, that 1S, G d„7

Basıcally, Takızawal)s book 15 discussıon and refutation of
by the famous Zen scholar HISAMATSU SHIN ICHI Christian theism and
Buddhısm hıs gentle clash of ıdeas 15 lumınous example of the
ditficulties hıch beset the academiıc 1alogue, partıcularly wiıth Zen
Hence apology 15 offered for the faırly extensıve analysıs of akı-
ZaWa’s book

Takizawa’s summatıon of NISHIDA’S hought 15 couched in western
terms highly ıimpregnated wıth the mıind of Zen “'Che pomt where the
indıyıdual an the unıversal meet 15 not in specıal place But 1in the
VC place where the indıyıdual has been puft, and only there 'Ihe
unıty ın the strıct distinction between the indıvyıdual and the unıversal,
between the materıjal (Hyletischen) and the categorıical, 15 already there
where the subject of judgment itself has been ırectly defined by ıts
absolute contrary ’ ®.

Introducing Dr Hısamatsu’s argumen(t, Takizawa first remarks that
there 15 decisıve difference between the CONceEpL of the indıyıdual iın
modern KEurope and that of Zen Kuropean (understand, Christian)
thought sımply z  S  S  S “the indıvyvıdual” he 1S; the CONCcepPL itself
15 not radıcally called in question; attention SOCS to human actıvıtıes
anı their results. Zen the CONLTAaTY, doubts whether man’s ife 15 not
ultımately vold; it demands that take ser10usly the problems of €
and SIN, and of relıgıon untiıl finally become lump of ou 'Ihe
effort to solve these problems 15 DNCW phenomenon of OUr times. As
Hisamatsu wriıtes, “ Today’s revıval of deep interest 1881 existentialısm,
nıhilism and, nnally, 1n relıgıon ell explaıns this siıtuation. (p 145) In
reference to man’s delıverance from death and S1N, the author states,
“Christianity insısts that ıt Ca  - only (0)8901> from the other sıde, inlınıtely

{  { 1 AKIZAWA KATSUMI, Bukkyo Kirisutokyo (Kyoto: Hözokan, 1964 Page
numbers 1n the text refer to thiıs book Takizawa summed h1ıs maın Aargu-
ment 1n ecture delivered at the Free University of Berlin, July l 9 196  D
entitled “Zen Buddhism and Christianity 1n Contemporary Japan”, he North-
ast Asıa Journal of I’heology, March 1970, 0621 For critical review
of his book by KATAYAMA MASANAO, SCC Nıhon 110 shingakıu, 1965, S0— 86
JTakizawa’s theological posıtion 15 partly explained in ser1es of artıcles by
JOoHN BARKSDALE, "Bultmann Barth ın Japan’', T’he Japan Missıonary
Bulletin, 1970

he Neortheast Asıa Journal of Z’heology, March 1970, 110
Ibid., 109
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separated from the actual INa  =) that 15 myself, posıtion hich 15 akin to
that of odoshın. ollows hat such delıverance, comıng Iirom yonder
sıde to thıs sıde, and nNnOot from an self-understanding Ca  - only be 0d’'s
revelatıion. 'To accept this revelatıon 1S matter of taıth, something which
ordınary people 111 refuse tOo d0” (p 145) On the other hand it 1S
matter of experiıence that 198028  - cannot r1ıd himself of death and SIN by
h1s OW.: efforts. “Here lıes the keenest dılemma otf modern INan, and eif-
ConNsci1o0usness? 1n Zen Aarıses exactly at the pomınt where thıs dilemma
actually dissolves’” (p 146)

Applyıng thıs observatıon LO Dr. Hısamatsu's thought the nature of
the self, Takızawa ASTCSS wıth hım that “the true self. hontö 11ko,
l. Ca the inhinıte self Zen calls ıt mMuSO-NRO, das gestaltlose Selbst
does not lıve 1n SOMMEC far place separate: from the present self He feels
that “tru CONsclousness cannot be the self-consciousness otf indıvyıdual
concei1ved 1n isolation, but rather it must be the self-consciousness of 0)681  (D
who 15 perfectly at ON!  '@') wıth the absolute transcendent self”, wiıthout for
that matter ceasıng X0 be the act of this I-myself (ROnO watakush:),
ımited in time and place (p 147)

Many Westerners think of Zen of kınd ot mystical an pan-
theistic intoxicatıion. Ihey feel that ıt Canno stand the test of scientihc
an objective ScCrut1iny. KExactly the opposıte 15 true Zen, hrough adıcal
awakenıng from such intox1icatıon, cufs ıts very rOOLIS and thereby e2
INa  — to the truth of his being. 'T’his awakenıng does not force X9) SO to
SOMMEC other place 1n order tO meeft wiıth the object of truth hıch the
West calls God and unıte with ıt As Dr. Hısamatsu stated: 15 when

myself become the Irue self that, in truth and equality, standıng wıth
all mankiınd (jınruz tachıba Nı tatsu), transcend hıstory and, wıth

heart of deep Compassı1on, work for history’s transformation.”
(p 148—9)

Hisamatsu’s “"standing ıth all ankınd’ 15 not abstraction. cannot
exıst apar from others from the absolute (zettaıtek. shutat) need them
tOo be myself. Yet INa  s often lıves ıth the illusıon that he 15 being unto
himself, rather than being nto God, nature, an! other INnCeCnNn. In thıs illusıon
lies the root of man’'s despair and the CY1S1S of today's socılety. Nor Christi-
anıty, 11OT iıdealism, pragmatısm and exıstentialısm have sef iNan free from
thıs illusio}n 150)

Jıkaku, Selbstbewußtsein. T[ AKIZAWA has ıth thıs term, partıcu-
larly it APPCAaTrs 1n HEGEL/'S philosophy. He makes it clear that 4S identify
the true self-consciousness 1n Zen ıth mystıcısm 1n western philosophy 15
misunderstanding”, the of hich must, however, be put at the door of Zen
He then res1gns himself to thıs statement ”I he "self’ understood ın Zen
15 delicate and foreign to western thought that matter how carefully

INAY choose OUT words ın translation, mısunderstandıngs Cannot quıte be
avoıded. Hence ask the readers that they u hat ‘self-consciousness’
1ın Zen, an: hat it 15 1n actualıty from the whole ontext of essay. ” Jour-
nal, 113, 119)
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Takızawa teels that, thiıs (9)  9 Hisamatsu’s eriticısm of Christia-
nıty 15 partly justihied, VCcCn though ıt rests upohn misreadıng of true
Christianity. Indeed, he re]o1ns, Christian “£aith through the Holy
Spirit" 1S, 1n fact, the discovery of Immanuel, God-with-us. 15 man’s
very exıstential place that Christ has appeare to set hım free from SIN
an ea It 15 the acceptance refusal of these good tıdings hıch
distinguishes Christians irom other iInen I he criticısm of SUZUKI
and Hisamatsu notwıthstandıng, true Christianıty stands COININON

ground wıth LE TUEC Christianity disregards the claım of odern
Humanısm hıch SCVCIS INa  - from hıs connection wıth God PDCN:
man’'s CYCS to NCW vısta of his exıstence 1n hıch he confesses that
Jesus, who iıke all other mmen diıed and Wa burıed, 15 true God and irue
man (p 2)  151

What then 15 the basıc difference between Christianıty and Zen”
If understand 'Takizawa correctly, he SaySsS that ıt consısts 1ın thıs 'CThe
Christian acknowledges wıth gratitude an repentance that Christ, thıs
Irue Man, who 15 190078  - of flesh ike all of u 9 and VCn 1n radıcal
difference from u 9 W as born of the Holy Spirıit, that ıt 15 thıs true
199028  - c  who S0CS in front of In who stands before m an who loves
1ın spıte of SIN  ME But the asec otf Zen 15 dıfferent. 'IThe enlightened Zen
follower stands equa. footing wıth hıs master, and Buddha himself
15 exception LO thıs rule I he Zeniıst refuses to worshı1p an y being
absolutely super10r to himself. “In thıs T1  n Zen CAdIicT to modern
sclence than does Christianity” (p 154)

Yet, ın Takizawal’s opınıon, thıs sStrong pomint of Zen also betrays iıts
weakness. ®  w  S true self-consciousness does nOot eed the Support of
anything that happened in the past, be ıt Jesus of Nazareth. But thıs does
not INncCan that man’s se  -CONSCIl0OUSNESS Ca  ® arıse without the eifective
Support of somethıng otally ındependent irom, and absolutely preceding,
this awareness.” Zen CXPICSSCS this relationship 1ın the words “formless-
1fn (mus0-J]ikRo) and “ftorm-selft” (4S0-71kRO), relatıonship hıch 15
irreversible 1n the order of being because the self-consciousness of the
finite eing, matter how concrefte, 15 nothing else but the splendor of
the inhıniıte being hıch reveals iıtself 1n the finıte being. 'The basıc tact
that God an INa  - AIC OBE does not deny the other fact of theır difference
anı interrelatıonshıp (p 154)

While Christians sSCEC thıs God-man relationship fact and Christ
the ınk between ıts poles, Dr Hisamatsu speaks about “becoming

ne s true eH” (honto 11kO nı NArU) ıf ıt 15 something whıich, much
ıke Hegelian —  ıdea, 15 not yet real (p 156) 'IThat Zen COU. not satısi y
the Japanese mınd 15 evıdenced by the appCaTrance of odoshın hich
puts at the eart of ıts self-awareness the belief 1n salvatıon hrough
Amida anı the invocatıon of hıs Naln

Takizawa makes bold to gıve thıs advice to Zen should deeper
an make clear the lıying and operatıve unıty between God an ma  -
hich before an y self-consciousness, resting ıt does uponNn the
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irreveréible order of theır relätionship. He insists: “What ask 15 diffe-
rent from Hisamatsu’s '"objective theism'’ (Zaishötekı yüshınron)
irom h1s ‘heteronomous revealed relig10n' (tarıtsutek. ke1i71shükyö);
what ask does not require sacrıfıcıum ıntellectus (chiser QLSE);

merely ask that Zen should unfold its truth about self-consciousness”
(p 158)

In relatıon LO the dialogue, Takizawa thinks that Zen an Christianity
Ca  - help ONC another toward radical demythologization otf theır beliefs
and thereby contrıbute LO the u1  ıng of DNCW and better WOr. He
eplores the fact that not only foreign mı1ssıonarıles, but also Japanese
Christians, wholly mısunderstand the ESSCIHICC of Buddhism” He feels that
Na 15 essent1ı1al for oday that should not xclude condemn each
other, but rather that cshould C to Tea iınto the inner kernel of both
rel1g10ns through conversatıon and er1ıt1cism. Wiıthout thıs, the unıty of
the Christian urches, LS ell that of the Buddhists SECTS  9 ıll
be attaiıned ’’ 10

In Bukkyö tO Kırısutokyo 'Takızawa searches for Christian, and yetL
Japanese, rather Zen-acceptable, interpretation of such Christian COIMl-

CEPIS salvatıon, CTSON, relıig10n,; faiıth, and revelatıon. Hıs maın
thrust 15 towards 8l language, indeed, owards HC  s Christianıty
which trıes to clothe 1n Christian raıment that rapturous feeling hıch
Zen finds 1ın nondualıty. What he 5SayS about the unıty of God and INa  -

MuUust be read 1n thiıs lıght the I-and-'Ihou of theır relationshi1p, whiıle
respecting their ontologıcal rank .  an ırreversiıble GE he calls
ıt 15 absorbed wiıthin the unıon of their total be-ing theır true be-ıng
15 their not-being.

Takizawa 15 COTFTETT, feel, 1n sayıng that INanYy of Hisamatsu’s
ditAficulties result from outdated and partly false notion of Christianity.
But where he descr1ıbes h1s Wn “Christianity of the future’”, Many
Christians 111 demur: it 15 t00 unhistorical, 1X010) rhetorical, and far X970)
subjective. 'This 15 not Christ’s but 'Takizawa’s religion. Hiıs book fails to
establısh the dıvinıty of Christ; ıt has reference to the lıyıng Church:
1t draws inspiratıon from Paulinı:an thought. Yet ıt remaıns worthy
attempt at mediatıon between L[twoOo relıg10us worlds. One Ca  - whole-
heartedly B  , however, wıth what Takızawa saıd at another OCccasıon:
A think that there ATC Man y WaysS in hıch SOINC Christians ATC much closer
X89} SOINC Buddhists than SOMMEC Christians ATC to each other Some of
AIC NO wonderıng if dialogue wıth Buddhısm might not ven help
LO resolve OUT OW. internal problems**!,”

Journal, 120
11 From sSymposı1um ıth NISHITANI KE1JI anı others, a  an Studies, Autumn
1969, I houghts kın tOo those of TLTAKIZAWA have recently een expressed
by Professor IGASHI SEN ICHIRO, philosopher teaching at Kyoto Universıity
whose relig10us affıliation do not know. Hıs 30-p artıcle “Zen and Christi-
anıty”, draws KIERKEGAARD and HEIDEGGER, BONHOEFFER an: EBELING.
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J]JAPANESE BuUuDDHISTS ON BUDDHISM AND CHRISTIANITY
One of the earlıest an influential 00 in English wıth frequent

references o Christianıty 15 Sermons of Buddhast 0‚ collection of
adresses religous subjects by SOYEN SHAKU, translated irom the
Japanese by SUZUKI®.

In his repIy LO American Christian eritic” (p 121—5), Shaku
explaıins that “nırvana extinction of lust, not of love: extinction
of eviıl, not of existence: otf egostistic cravıng, not of HFIe- He AaNSWEeTIS the
allegation that “human ıfe does not breathe, ın Buddhısm, the atmos-
phere of dıyıne fatherhood, but TOaNS under the dominıon of inexorable
laws  27 wıth these words:

hıs SaIne moral law (that underlies the development of human socıety)
call Dharmakäya, hıch 15 eternal, omniıpresent, an all-glorı0us. We

represent it under the pıcture of father, and it W as incarnated not only
1n Gautama-Buddha, but 1Iso 1ın all grea IN  - in ‚. higher lesser degree,
ftoremost NS them 1n Jesus Christ, and, allow to add, 1ın George
W ashington, Abraham Lincoln, an other grea 112  - of yOUr country*®,

Shaku S  oen, whiıle grantıng “that Jesus Christ 15 the greates master
and teacher that appeare 1n the West after Bu fails LO SCE “that
mankınd Ca  - be eneNte by belıeving that Jesus Christ performed
miracles’”, partıcularly miracles such AS “the draft of fishes. hıch 1N-
volves grea and useless destruction of He

Reflecting urther upDonN other Christ evenis, Shaku feels that “ Jesus
Christ did not attaın to the calmness and dıgnity of Buddha, for the
passıon of NS overtook hiım 1n the temple, when he drove out wiıth
FOPC iın hand those that bargaıned ın the holy place  97 And he
this attıtude wıth what Buddha WOUuU. ave done under siımiılar COI1l-
dıtions: “Instead of whıipping the evil-doers, he would ave converted
them, for kınd words strike deeper than the whiıp  27

ave quoted these because, ven though wrıtten INOTC than
half century ABO, they ATC S{l repeated today In fact,; SCC;
Dr Suzuki took them LO himsel{f£ and made them famous.

He t00 pleads for urther adaptatıon of Christians thought to the world of Zen
“Zen to Kirisutokyö Köza-Zen, vol (Ckikuma-shoböo, 1968 69—98
12 SOYEN SHAKU (Shaku S5oen, 9—1  ) W as the first Rınzai Zen master to
to the West He became 1e Abbot (kancho) an rösh: of Engaku]j1i, Kamakura,
1n 1592 During the SUummMer of 1893 he attended the World Contference of eli-
g10NS 1in Chicago. On two subsequent visıts to the United States, SUZUKI
Was his interpreter. More hım In IssHü MIURA anı RUTH FULLER SASARKI,;
Zen ust (Kyoto the First Zen Institute of America, 1966), TT
13 The Dharmakäya hosshin 15 the hıghest aspect of the threefold body of
the Buddha. The theistic interpretation of this term 15 VCLY COININON 1n Buddhist
literature. SHAKU'’S book drew this eriticısm from ELIOT: “Instead of letting
the Buddha speak, the author 15 anxX10us to V that his sayıngs ATC agreeable
to the latest European theories 1n sclencCe an philosophy.” Japanese Buddhısm
London Arnold, 1935), 188
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Remainıing with Zen. should iıke to introduce the reader to
interesting study Dy Professor AÄANDO SHOEI, “"“Zen and Ghristianıty *.

Man 15 dialectic unıty, characterized by indıvidualıty and soclalıty.
“Zen attaches INOTC ıimportance LO indıviduality: ıt trıes to synthesize
indıvıdualıty an soclalıty 1n the bottom of the heart because the bottom
of the heart 15 in touch wıth the Eternal One.” 'The Christian WaAdY PUuts
ILOTC emphasıs soclalıty. “Zen eXPECLS to achlieve spirıtual awakening
through human effort, ase the firm belief that the orıgınal nature
of 165008  - 15 beyond g0o0d and ev1ı  1 SCTENC, peaceful, deathless, ımmortal,
self-sufficing and that it 15 of the SAdIllc nature and root the unıverse
iself Christianity starts from the ıdea of orıgıinal SIn anı emphasızes
salvatıon through Christ (p 176)

'These startıng points of Zen an Christianıty stand in remarkable
COoOnNntiLras to OIl  (D another. “Zen rests deep faıth 1ın the identity of roofts
between the indıvıdual’s orıgınal and real nature an the unıverse
itself 'IThe sole object of Zen 15 fo make thıs essential Seltf completely
manıftest through OUT daıly practice, because thereby Ca  - eN]Ooy
perfect lıberty and eternal ca  9 transcending the relatıve world of ıfe
and death” (p 178—179). In Christianity, “  man 1S obliged to g1ve himselft

completely, to submit tOo God 1n perfect humility. Ihen, an only
then he finds himself all of sudden 1n world that 15 quıte different
from his former wellıng place, 1n the WOoTr. of love, of divine law, and
of od’s OW. lıght” Such experience (which W as that of Paul
the WaYy to Damascus) 15 referred tO “sudden conversion in Christi-
anıty: At to correspond to .  tongo the sudden spirıtual awakening
1n Zen.'

”In Christianity, 1n Zen, sudden conversion' 15 not consıdered to be
man’s final goal there 15 INOTEC ep an 1NOTC dıstant perspective. '
Zen invıtes INnan tO LNOVC from sudden spiırıtual awakening LO complete
lıberty of miıind. It wants him “to realıze that the visıble world with
everything 1n ıt 15 unsubstantial and empty’, that he 1n the orıgınal Self
15 absolutely identical wiıth the unıverse itself, and that he 1S eternal in the
viewpoint of tıime an indefini:te In that of space” (p 189—192).

Sımilarly, in Christianıty there 15 “second stage” beyond sudden
conversıion. The Christian must 'dıe day  37 Cor. 15, 31) he must
continually keep 1in mM1n the fact of Christ crucıhed, makıng hımselt

hollow funnel hrough hıch Providence flows fireely, thereby go1ng
beyond the relative world of ıfe and eı (p 195)

In conclusıon, ndö states that “every grea relıg10n 15 without CXCCD-
tıon concerned wiıth the problem of ea ASs regards thıs poıint Zen does
not dıffer irom Christianity.”

AÄNDO SHOEI, en Kiırisutok yo (Koryoösha-shoten, 1966), 103— 142 For
expanded version of these aSCS, SCcCC Psychologıa, September 1965, H E

134, later reprinted In Andö 5 Zen an Ämerıican Transcendentalısm (Hokuseido,
1970), 174—— 900 Page numbers refer {(9) thıs text
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But 1ın Christianıty, because of its basıc ea of Original S1in, ıts distrust
of human natfure an cConsequent submissıon of iNan to God, the difference
1in substance between God an 1908028  - Ca  -} be elıminated, whatever efforts
199028  - INa Y make to approxımate God Up to his last momen(, INa  $ 15 clearly
distinguished from God Christianity tends 9} entertaın hope that Ca  -

be realızed only ın the future. On the cCon(trary, Zen, based the I1ırm belief
that man’s essential Self 15 identical 1ın rOOL an nature ıth the unıverse,
strıves "to penetrate the present to the bottom to emancipate oneself from
the prıson of indıvıdualıty into the unıverse, an thereby fo attaın complete
liberty of mınd at the vVCrIYy present 198)

en 1Ms al actualıity: it elps INa  - reach h1s final stage of lıberatıon
(satorı gedatsu) in the present. Christianıty (and Other-Power sects
such ]JOdo) postpone thıs moment nto future CT remote. ndö
nıshes with thıs mMmOomentOus conclusıon:

It religion 15 understood K0) 11L1Can man’s salvatıon by God, Christianity
15 undoubtedly 0)81  (D of the grea relıgions of mankind. In that 7  9 Zen
15 not relıgı0n, In that 1:  n Zen 15 that hıch SOCS beyond, an contaıns
wıthin ıtself, religıon. In fact, Zen mMay be saıd X0} be world where 199028  - Can
be completely emancıpated from relıigıon (p 200)

15 not difficult for Christian to sympathıiıze wiıth Andoö’s VICEWS.
He 15 far less technical than Takızawa; he shows INOTC human warmth.
In thıs author’s mınd he SCOTCS high 1n hıs of that V1sS10N hıch
relates all truth to COININOIN Or1g1N, call ıt true Self 1ın Zen (s0d in
Christianity.

So much for ndo book There 1S, nınally, the sparklıng record of
actual dialogue between two frıends, 0J 81  'e') venerated Zen master who
spent several 1n the Uniıted States representative of Sotö Zen,
the other Christian theolog1an of note. refer to “Zen and CG,hrıstz-
anıty , co-authored Dy Y AMADA REIRIN ROSHI an Dr KUwWwATA HIDE-
NOBU!® These scholars wıde ans! of top1Ccs, and the Are NUuMmMe-
ratıon of chapter eadıngs must suthce: Buddha an! Christ, franscen-
dence and immanence, man’s true dıgnity, objectivity an subjectivıty,
orıgınal S11n and karma, sSin an redemption, 15 Zen philsosophy”, doc-
trıne and lıfe, Zen hought and Zen lıfe, the true self, unıon with
God, moralıty and the 1l of (GGod, God and faıth, (G0d and Buddha,
self-power and other 9 the meanıng of ıfe an ea 1n search
of final truth Marxism, the preconceptual world, modern 199028  - and
relıgion.

As the edıtors remark 1n final note, the Buddhist-Christian dialogue
COu help brıdge the divisıon between ast and West Here agalın
15 rst step 1n the rıg direction. But ıt 15 ımiıted step. Ihe book 15
Juxtaposition of important top1Cs, not their confrontation. Un{ortunately,
L[WO monologues do not make ONEC dialogue

have yeL to mention the of Dr SUZUKI an of Professor
AÄABE MAsaAo, two Japanese scholars who, perhaps INOTEC then others, ave

Y AMADA REIRIN / KUuwATA HIDENOBU, Zen LO Kırısutok yo (Chobunsha,
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influenced the dialogue of Christianıty wıth Zen 1n thıs COUNITY. Their
work 15 important ıt WOU. require separate artıcle.

Turning o Buddhism 1ın general, there 15 MASUTAI FUMIO’S well-known
Gomparative uUudYy 0f15and Ghrıistianıt y!®.
Another book hıch invıtes CONfLroversy rather than 1alogue 15 ud-

dhısm Ghristianıty?” by NOoryYoRrRI SHUÜSHI, hınshu businessman An
author!7. NoyoriIı 15 se1zed by fear lest apan 540 Christian result
of the UOccupatıon. He takes u the cudgels agaınst KAGAWA 1 0OYOHIKO,
Japan  S grea Christian socı1al worker. But he also expatıates Buddhist-
Christian relatıons 1n WaAaYy hıch elps understand the emotional
LC4SONS hıch make the 1alogue difficult Among the COMpar1ısons
NoyorI1 sefis Iorth, these AIC gıven specıial attention: redemption and
miıiracles 1in Buddhism and Christianity, the meanıng and stages of man’s
lıfe, 15m an socıal movements, the ılemna of monotheism AN:
pantheısm, Buddchist and Christian ethics, the Buddha-man and the (GGod-
INa  w relatıon, creation, God and karma, the mercılessness of God, Christi-
anıty an sulfering, salvation in Buddhism and Christianity, mediıtation

Ppraycr, Buddhist and Christian pleLy, provıdence an INAN,
Christian contradıictions elated LO God an heaven last chapter
discusses the CINDCTOT problem SCCH Dy both relig10ns. 15 critical
of General] McArthur, Father Flanagan, Kamega1lı Ryoun,
the JTokyo War Irıbunal and of much INOTEC Noyori’s work lacks polse
and One hopes hat hıs biıtterness and prejudices Ad1iC shared by
only few

conclude wiıth SOINC remarks about recent book Dy OIlC of the deans
of Buddhist studies 1n Japan, Professor MIZUNO KOÖGEN’s Mani's Gu1rde
hrough EFa hıch has SOMNC fıfty .. comparıson otf 15MmM
an Christianıity”. Mizuno remarks in opening paragraph that, between
Buddhism and Christianity, there ATC INOTC differences than siımılarities.
He traces their respective relig10ous ancesiry: Brahmanısm and Judaısm
He finds that both WEeEIC reactıon to formalism an relıg10ns atrophy
hıs 15 followed by dıscussıon Buddha Christ and God, 881 hıch
INanıy cliches return wıth tiıresome regularıity. Some of them Christian
intolerance 15 traced to Christ’s 1r NS the soclally deprived, ualism
between the just and the unj]ust, law compass1on, creatıon natural
causalıty, God’s 11 man’s reedom, theocentrism anthropocentrism,
eic. Attention then SOCS to the nature of salvatıon obtained, in Christianity,
through d and works, and, 1N Buddhısm, through enlightenment and
faıth Theır eschata OPPOSC Christian heaven LO Buddhist Pure Land,
man’s fulfillment mn future world LO his unspeakable bliss ın the PTC-

JTokyo The Young ast Assocıation, 1957
Nororı SHÜSHI, Bukkyö ka Kırısutokyo ba
MIZzuUuNnNO KOGEN, Jıinseı mıchtishirube (Kösei-shuppansha, T

218 his 15 vol 1ın the 11-volume collection Jınser LO DukRyo, edited by Pro-
fessors MIZUNnNO an! NAKAMURA HAJIME.
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sent*? Christianity believes 1ın eternal hell; Buddhism, on the contrary,
acknowledges eternal damnatıon. Living beings transmigrate accordıng
fo their karma through the S1X worlds of hell hungry spiırıts, anımals,
shura, 18818  - an de1ties®®. Here 15 sample of 1Zuno’s reasonıing:

Although Christians have ecen gıven the command to love their enemı1€es
they could not OVECTOINECG the tendency toward discerimination an enmity
characteristic of Jewish an Kuropean peoples Roman Catholics, INOTEC-

OVCI, believe 1n purgaftory, intermediate state between heaven an hell
1n hıch people AL punished and cleansed from their S1NS after hıch they AT
released an return tO the world of 108078  - where they Ca  -} NC LNOTC receive
(Go0od’s hıs purgatory might perhaps be compared to the Buddhist
hell (p. 202)

Mizuno then urns hıs attention to the notion of orıgınal S11n which,
St ÄUGUSTINE Sa YyS5, 15 transmıiıtted through physical generatıon. Sın
hereby becomes biological fact connected wiıth heredity. He has
rouble refuting thıs theory which, he knows, 15 not shared by Man y
theologı1ans. As for Buddhism, ıt recogn1zes sımılar state called 18N0-
9 MUMYO, the SOUTCE of all evıl. Christians obtaın forgiveness of SIN
from God through Christ: Buddhists ATrC cured from 1gnorance through
personal effort. Christianity 15 relıgion of dıvine Justice and puniısh-
ment; Buddhism stands personal responsı1bilıty and CY. GLAS Bud-
dhists eed not fear punıshment Dy God, theır moral 15 doubt
weaker than that of Christians” (p 208)

Be thıs it InNnaYy, Protessor Mızuno 15 convınced that the Buddhist
ethic hıch does not rest upon "commandments from outsıde eing  ‚27
tavorably wıth the “industrial ethic” (shokugyö-rinr2) of
Christianity*,

'The last several of 1ZunoO’s COMPAaTC ÜK 1ıhr with
Christian G0d, he 5SaYyS, does not love INa  - uncondıtionally; he
only loves the Just but puniıshes the sinner. Hence the possıbilıty of eter-
nal damnatıon, something hıch Buddhism cannot accept. Nor does God
love all lıving beings, such anımals; he only loves INCN. Christianity
countenances the kılling of anımals because, ıt s, they ave been

Mizuno scs here the technical EXpressions shöji-rinne, rebirth 1n biırth an
death, which ATC the limiıts of human existence, an! shö7:-soku-nehan, exıstence
15 nırvana, to indıcate that, Mahayana teaches, through chıe intuıtive
knowledge, INa  - Can reach state of and happıness vVecn in thıs world

These S1X worlds rokudo R jıgoku (-d0) » gakı, chikusö, shura (called for
the four vıl worlds, akudö), nıngen, ien.
21 his 15 allusıon to MaAx WEBER'’S The Protestant Ethıc and the Spirit of
Gapıtalısm hıch sought to demonstrate that Protestantism, particularly
the Puritan ethic and Calvinism, laid the foundation for the CINCTSCNCE of
western capıtalısm. Underlying MIzUuUNnO’s discussıon 1S, of COUTSC, the ‚Pa-
ratıve meriıt of ethic based obedience to SUPTEMC lawgiver, 15 the
Casec 1n Christianity, 1 ethic based man’s “free  29 following of his “true
nature”, identified ıth Buddhist enlightenment. See Iso Japanese elı-
220S1Ly, 122195
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created tor man’s sake, eory which echoes the ınborn cruelty of western
199078  - who VCNn delights 1n such things bullfights. How different from
thıs 15 the Buddhist gihn which 15 bent bringing happıness an eradı-
catıng suffering. Christianity 15 mıxture of love and Justice; Buddhiısm
only knows love, and love hıch extends to all lıyıng beings (2ssaı-u70),
199028  - an anımals, friend and foe Only 1in Buddhısm does 199078  - succeed
In identifying himself completely wıth the other

SEVEN RECGENT CHRISTIAN-BUDDHIST DIALOGUES JAPAN
Whiıch ATIC the topıcs most commonly discussed at Christian-Buddhist

dialogues 1n Japan” ımıted NSWET to thıs question 15 obtaiıned from
the published ACCOUNTIS of recent dialogues, fıve of them chiefly
concerned wiıth Zen (no 1—5), AN! [woO with Buddhiısm 1n general (no
6—7)2, TIThe total number of PCTSONS involved 1ın those dialogues Was

not INOTC than 100 everal scholars, partıcularly Zen monks and Christi-
ANS, partıcıpated 1n two of the dialogues, fact hıch points
tOo the VETY ımıted number of avaılable personnel.

General contents 0} Ghrıistian-Buddhaıst dialogues
Topıcs discussed 1alogue No
Christian-Buddchist CONVETSCNCES
Compassıon
cultural tradıtions
dualısm (subject—ob)] ect)
enlightenment
ethics
29 (1) 1wo scholars discuss Zen and Christianity: AISETZ SUZUKI an

(ÜALLAWAY, "Dialogue: Christian anı Buddhist”, The Eastern Buddhıast,
New deries, Vol HE No June 1970), 105—121; date, place. (2)

Rinzai Zen Seminar ıth SHIBAYAMA ZENKEI roöshı at Karasakı House, ake
Biwa, September 5—8, 1966 Do1 MASATOSHI, “Dialogue Between Living Faıiths
In Japan’”, Japanese RKelıg10n7s, 6, No (August 1970), 59—61 (3) Zen-
Christianity Dialogue, Oiso, March 27—April 1! 1967, organızed by Dr Dovu-
GLAS STEERE ıth partıcıpants (10 Rıinzaishü, Sotoshu, Protestant
an Catholic scholars): DUMOULIN, A Dialogue ıth Zen Buddhists ,
Concılıum, Vol 29, 155—173 (New York Paulıist Press, 1967 4) Zen-
Christian anı Buddhıiıst Christian Dialogue, Kyoto an JTokyo, August—Octo-
ber 1967 Dom ÄELRED (GGRAHAM, Conversations: Christian and Buddhast (New
York Harcourt, Brace World, 1968 (5) Zen-Christian Dialogue, Kyoto,
Summer 1968, being follow-up to (3) Wm JOHNSTON, "Dialogue ıth SeD.-
GConcılıum, Vol 49, 146— 153 1969 6) Buddhist-Christian Dialogue
NS S1X scholars led by NISHITANI KEIJI an KITAMORI KAZO, “A Symposium:
On Buddhist-Christian Dialogue”, a  an Studies,; No (Autumn 1969), ı E
2Q (7) Buddhist-Christian Philosophical Colloquium, Kyoto, November 15—16,
1969 HEINRICHS an ÄSCHOFF, Phiılosophical Symposium at Kyoto
Christ an! Buddha’”, The an Miıssıonary Bulletin, XIV/2 (March 1970),
}} 143— 145

198



Topıics dıscussed Dialogue No

eschatology
faıth and works
God, crea(tor, Solute
interrelıg10us dialogue
prayer-nembutsu
realıty
relıgıon
relı1ıg10us experıence
self-non-self, PCTSON
socıal COMNCELn

spirıtuality, mysticısm
spirıtual traınıng
truth
wisdom

It 11l be SCCI1 that the top1cs hıch A1ilc for discussıon dAdIC VeIrIy
few and tend LO become stereotyped. Some salıent statements, found
1ın these aCCoun(is, help penetrate nto the dıalogual atmosphere.

hus SUZUKI old ((ALLAWAY: “Buddhism has grea deal to learn
from Christianity.” 'T’0 hıch Callaway, former Baptıst M1SS10NAaTry
1in Japan, replied: “As Lry to explaın Christianity AdIC usıng
Buddchıist terms always, and what you saıd before 15 quıte Sgl that
though the words SCCITN the SamMc, the meanıng 15 VeErYy different.”
(1) “Christianity has deeper socı1al COMNCETIMNN than Buddhism. 'The Buddhist
doctrine of non-dıscrimınatıve knowledge apPCAars to prevent the Bud-
dhist from makıng moral decıisions and socıal ommıiıtment. In the INCall-

tıme, must not ignore the fact that t{00 much moralı:zation ratıona-
lızatıon of Christianity tends to deprive 1t of depth dimension. ” (2) “Many
partıcıpants hoped to SE SOINC ormula adopted thıs poıint (The COM-

ButIN0O  - ground’ 1ın all relıg10ns, mentioned by SHIBAYAMA röshi)
this discussıon SOOI1l AINnc to end.” (3) Graham wriıtes thıs memorable
sentence the relig10us encounter: “Any vıtal relıig10us discussıon
1n today’'s WOor. must INOVC, not al the peripheral eve of Christian
ecclesiology, but af the basıcally exıstential level of who AL and
what human ıfe 15 all about. ” (4) (n the 1alogue wıth Zen, JOHNSTON
remarks: “Dialogue wiıth Zen must be carrıed ON by Christians who ave
SOINC experience of praycr and contemplation who Can spea from
the depths of their personal encounter wıth hım ın whom they belıeve.“
(5) the end of 1alogue wiıth NISHITANI and KITAMORI, Professor
KUYAMA, Christian partıcıpant, ecalls how Protestant miıinister duriıng
the Walr made Christian nembutsu ormula and sed LO ant ıt to
the beat of hıs Buddhist drum. His comment: 7a SUpPPOSC this Was ONC

WaYy of achieving CONSCIOUSNESS of the of Christ 1in the routine
of nes daily ıfe But it clear from thıs and the problems that
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ave been discussıng here oday that real contact between Christianity
and 15mMm has only Just begun  27 (6 Fınally, the eneral tone of all
these dialogues 15 ell expressed in the following statement He partı-
cıpants of the sSymposium WEIC of COUTSC not iınterested 1in indoctrinatıng
others about their brand of philosophy and spirıtualıty, but rather in d

mutual exchange of VIEWS concerning matters of the spiırıtual ıfe WwWas
in thıs atmosphere that genulne 1alogue developed.”

KEvıdently, ere 4S 1 other matters, experience 111 be the best teacher.
'Thiıs experi1ence, unfortunately, 15 avaılable only to few and very
ımıted scale. One Ca  - only hope and Pray that ıt 111 increase in ep
and irequency.

An BUDDHIST-ÜHRISTIAN PARALLELS

In summatıon, the basıc differences and simılarıties between Christi-
anıty an Buddhısm, SCCI by OUT authors, lıe fourfold plane

They ditffer 1ın their cConcept of supreme eing Christianity believes
1n crea{tor, orıgın and sustaıner of all that 1S; miıghty, 1n SUPTEINEC
control of secondary au and effect: he 15 the otally other and
the totally holy 1n whom INa  ( Ca  b v be completely absorbed, LLOT
he absorbed 1in INall.

Buddha 15 human being who perceıved ultimate truth and reedom
'TIhe Buddhist unıverse exısts from all tıme; it remaıns substantıially
iıdentical to iıtself vecn though it be in cConstan flux No being, not CVCMN
the Buddha, CES5CAPDC5S from the law of au and effect Buddha 15 imma-
ent 1n have the Buddha nature an yet dıstinct from

They ave diıferent views MAan. Christian INa  - 15 creafure,
made (0) l1ıs lıkeness, possessed of soul. Man 15 ord of the unıverse and
all Was made to hım whıle he Was made to God and partıcı-
pate 1n glory and happıness.

Buddhist INa  ( 15 nOot distinct entity ndowed with immortal soul,;
set off agaınst the rest of the world But that exısts 15 ONC; all 15 the
Buddha nature, bussho

They differ 1n theır analysıs of the human condıtion. Christianity
insısts that man’s suffering results from transgression of will, from
SIN Christ W as erucihed o set 19008  - free from SIın and offer salvatıon to
him 1f INa  w repents he Can be saved by od’s through faith and
love. He who does not elieve ll be condemned to the INCASUTE of hıs
guilt.

Buddhism speaks of SIN 1gnorance and greed, and of their eifects
determıiıned by the law of karma. Mani’s condıtıon 15 that of suffering

until he awakens OnNtoOo realıty an thereby reaches eternal 155
They dıiffer ın theır symbOols, rıtuals an ethic. Christianity claıms

CCECSS to objective and historical truth;: it 15 WAaY of lıfe. elated LO the
existence of visıble communı1ty hich 18 the Church:;: ıt gathers around
some basıc rıtes and AaCts of pıeLy
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15 values interiority; ıt 15 subjective and unhistorical: 1t 15
ques for man’s self-awareness and self-salvation: ıt 15 an ethic rather
than dogmatic. Buddhism a1ms at an harmony with all that
ex1sts.

For all their differences, Buddhism and Christianıty have much 1in
COININOIMN. Ihey often stammer the SAdINcC truths, and CXDICSS the same
love, although 1ın ditfferent Ways hıch AT trıbutary to different cultural
past. 15 and Christianity meet 1n the lıvıng INan, 1n his search
for beauty, goodness anı truth, and 1n h1s unquenchable thiırst for SOINC-

ing SOMNCOINNIC beyond himself.
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