
ETITHIOPIAN CHRISTIANITY

Dy UMd'  S Waınsen

((HARACTERISTICS ETHIOPIAN (CHURCH
T’he COomMınNg of Ghristianıty
Ihere AL INAanYy tradıtions about the first preaching of the gospel 1n

Ethiopıa. Ihe Roman Martyrology states that St ATTHEW suffered
martyrdom in thıs cCounitry. Ihe Ethioplans the CONtrary el1eve that
they received the Christian reliıgıon wiıthout shedding apostolic blood.!
TIhe introduction of the Christian relıgı10n 1n the Axumite kingdom bDy
St FRUMENTIUS (Ior the Ethiıpıans AÄABBA SALAMA 1.e€ Father of the Light)
15 ell testihed by ecclesiastical wrıters, and the early of Chri-
stianıty 1ın 10p1a C  - be proved by archeological tinds Since FRUMEN-
TIUS W Aas consecrated bıshop of Axum by St ÄTHANASIUS, the Ethiopian
Church 15 daughter-church of Alexandria.

Ihe Ethiopıan Church 15 Christian urch it shares with Orthodox
and the Catholics all the sacraments, the eucharistic sacrıfıce, the Creed
of Nıcea an

Jewish ınjluence
The Ethiopian Church has SOTINIC characteristics of her OW: The Ethio-

plans Cırcumcise the DOoys eight days after birth: they observe the
saturday-sabbath; theır churches ave the SAd11C divisıon the temple of
Jerusalem. As told 1n the Kebra Negest the alomonic dynasty of the
IN descends irom Kıng SALOMO Aan! the Queen of Sheba JIheıir
SO  e} ENELIK stole the Ark of. Covenant an brought ıt LO Axum. Ira-
dıtıon tells that it 15 stil1 1n the chapel of the cıty’s cathedral

TIhose Jewish customs, did they descend from the Ethiopian Jews,
the Falashas? There ATC NO 20 000 1ın the COUNTIrY. 250 of them emi1gra-
ted to srael, where they wond in 9792 long battle for their recognıtıon

true Jews. 'The alashas el1ieve to be descendants of the trıbe of DAn
JIhey don/'t, however, ave the later Jewish tradıtions the feasts of
Purim. Lately, Prof. EPHRAIM IsAAC defended the opınıon that early
Christianity ın 10pla Was intluenced by Jewiısh Christians, comıng
from yrıa They rst established the oral tradıtion an then collaborated
wıth the Bible translators.?

Monastıcısm
Another characteristic of Ethiopian Christianity 15 the in{luence of

monasticısm. Monastic ıfe W as introduced 1n early tımes. Later the monks
I’he Ghurch of Ethiopia. Addıs Abeba 1970, publicatıon of the Ethiopilan

Orthodox ur
ISAAC, An obscure component in Ethiopıan ur Hiıstory: Le Museon

(1972) T0G—Z958
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WETIC ıyıded ıIn ditterent theologıcal schools. oday OIMNC 15 inclined LO SCC
the Ethıopıan Church statıc body, but history K1VeEs Man Yy evıdences
to the contrary.
PE the influence of monastıcısm there AIC INOTC than 200 tasting-

days duriıng hıch the UuSsS«c of anımal produce 15 torbidden
On the other sıde, perhaps under the intluence of the monks, Ethiopıan

Christianity g1VES foreigners the impress10on that ıt emphasizes INOTEC the
Customs than the very moral ıte hiıs must be the 1C4SOMN why travellers
an! other foreign people describe the Ethiopıan Church statıc and
wıthout dynamısm.

Church and State
Ihe connection between Church an State has always been vVC strong.

Publıic ıfe 15 regulated by the feasts of the Church Ihe IN ave
taken IMany inıtıiatıves to bring order 1n theological discussions and ın
lıturgical ıfe

Isolatıon
Kor Man y a the Ethiopian Church developed wiıithout contact to

outside Christianıity. Ihe T1C4S0O11 for thiıs Was the comıng of siam to the
coastlınes of the Red Sea Ihe Axumite kıngdom lost ıts trade wıth the
outsıde world and had to detend itself internally agaınst the
Agau-people. Missionary actıvıty of the Ethiopian Church an defending
the kıngdom ave SO1C hand 1n hand

It 15 belıeved that the mıxture of Christianity and indigenous relig10us
CUuStoms 15 another tactor 1n the moulding of the Ethiopıan Church his
might be the explanatiıon for the of dances und drums 1n the
lıturgy But the historical facts AT not clear.

One Ca  - Sa Yy that the centre of the kıngdom Was moved from Axum to
Roha, where Kıng LALIBELA made the famous rock-hewn churches. Later

the centre of the kıngdom moved LO (GSondar 17th century).
Kor centurıes (after friendly CONLACTS 1n the beginning) the Islam

remaıned the grea 1}  Y When 1n the 6th CENLUrY ÄHMED (GRAGNE
menaced to CONYUCT the COUNITY, ıt WEeEIC the Portuguese who helped the
KEthiopıians to drıve out the Moslems 'The Portuguese influenced the art
of paıntıng and building (castles of (Gondar, bridges).

Another factor hapıng the Ethiopıan mınd 15 the physıcal envıronment.
The Country 15 closed LO foreigners 1n the north, where the mountaıns
1sSe LO INOTC than ten thousand feet In the south of the Ethiopıan
omelan: the Blue ıle 15 searching ıts WaYy through CaNyOoNS: natural
barrıer hard LO

Insıde the mountaınous Arca there ATC the ambas, 1.€. tablelands, whiıich
form natural fortresses agaınst attacks. ese ambas ATC the places where
the monks sought solıtude. 'Ihere they built their monasteriıes. Dangerous
pretenders to the throne WEeTC imprisoned the ambas.

125



To understand something of the Ethiopıan ıturgy OMNC has to be present
at lıturgıical sServıce ın village-church ın the reg1ı0ns of the north where
the armers SO their seeds In StONY so1l an the people lıve the
frunts of the Cactus tor three months of the YCAarL., hıs mMay create spırıt
of understandıng of the d1 ON$S: of the Ethiopıan ıturgy

Z heological literature
The theologıcal lıterature Was iniluenced from‘ outsıde.? During the

tirst per10d (500—700 the Bible and the Fathers WeTC translated from
Greek originals. Under the title of Querlos YRIL) appeare later
dogmatıcal treatıes and homiulıes of the Fathers of the Church, in
partıcular the work known De rectia Fıde Dy St OYRIL. hıs book 18
the basıs of the eachıng of the Ethiopian Church During the second
per10d (1350—1450) OMNC finds translatıons from Arabic and
Ge’ez works. We mention only the Mashafa Mestir 00 of the Mystery),
hıch had grea iniluence eology 1ın the Ethiopıan Church Ihe
origınal lıterature produce: Nan y lites of saınts (gedles). Durıng the
third per10d COMPTI1SINg the 1601 74B CENLUTY (invasion of ÄHMED (GRAGNE
an the comıng of the mi1ssionaries) 00 WEIC wrıtten not only 1n
Ge’ez but also 1n Ambaric. Kor the CONLrOVEISY wiıth the m1ıss10NaAaTIES the
Haymanıot ba (Ihe Creed of the Fathers) Was wrıtten. Was thiıs
book that Was tudied by (SIUSTINO JACOBIS 1n order to understand
the belief of the Kthioplans. In ONC of their monasteriıes he found INanNuUu-

script where the catholıic explanatıon ot the Incarnation of the erhb had
been substitued by the monophysite iıdea of the ONC nature. T’hıs per10d
also produced the Angatse Amiın (Gate of the Faıth) by F'MBAKON,
rab convert to the Ethiopıan relig10n. He became the abbot of Debre
Lıbanos Hıs work 15 apology tor the Christian faıth directed to
ÄHMED (SRAGNE.*

Monophysıtism
Another poınt, not yet sufficiently leared 1s the orıgın of the

monophysıte doctrine of the Ethiopıan Church. Generally cholars Sa y
that ıt W as introduced by the Nine Saints’, monks who dIinNnCc from yrıa
1n the 6th CENLUTY. Others Sa Yy that the Ethiopian Church became 1110110 -

physıte SInCe che tollowed the doctrine of lexandrıa.
Prof. IsSAAC poıints Oout that the Ethiıoplan contact with the Mono-

physıte Goptic Church remaıned mınımal until 970 'Ihe status of the
Kgyptian monastıc Coptic Abunas presiding OVCI the KEthıopıan Church
Was fully regulated before the tiıme of TEKXKLA-HAYMENOT, the

c£. AF OUDENRIJN, Ethiopiers: T’heologisch WordenboekR. Roermond
Maaseık 1952; BERNARD VELAT, Ethiopie: Dıctionnaiure de Spiritualite, I col
e  9 CERULLI, Athiopien, Christl. Literatur: Lexıkon für I’heologıe
und Kırche I,

VAN DONZEL, Enbaqom, Anqasa Amın (La Porte de la Foi) Leiden 1969
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churchman, monk, theologıan, 1ploma and revolutionary leader He
Inay be saıd LO ave been the first Ethiopian to be “converted’ LO Goptic
Monophysıtism and thus became the maın mediator for the Goptic
allıance wıth the Ethiopian Church.

Another NC opınıon holds that the Ethiopians became monophysites
1n the discuss]ı0ns wıth the Jesuits. In defending theır Op1n10Nns, they har-
dened their posıtıons.

This incertitude ONg the scholars has pastoral CONSCQHUCNCES: "There
has been formal schismatical act of the Ethiopıian Church

'IThe studıes ot the cholars demonstrate that the intormation about the
Council of Chalcedon dIinNlCc to the Ethiopians hrough the CYCS of the
opponents. As ONC Ethiopian scholar 5Sday5S: Ethiop1i1ans elieve 1n fact
that Chalcedon condemned all the proposıti1ons hıch ıt justly promul-
gated.” 'IThe general conclusion NO 15 that the ditterences between the
Ethıopians and the Catholics and the Orthodox Greek Churches ell
15 not question of contents but of eXpress10ns. 15 the SAdINCc conclusion
that Was gıven ın the Communı1que of AUE VI and ((HENOUDA ILL, the
Coptic Patriarch of Alexandrıa, who visıted the Pope 1n 973

Ihe Ethioplans protest agaınst the amne of monophysite‘ and iın thıs
they AdTiIC rıg Ihe Ethiopıan Capuchin MARIO ABIY-ÄDDI concludes
that the Kthiopi1ans ATC not monophysıtes 1ın the true because they
word wıth the ormula of one nature’ only the numerical and not the
specific unıty otf Christ.®

Ihe Kthioplans prefer the LAaINC ‘"Non-chalcedonians’, and thiıs states
theır viewpoint VC ell They ATC antı-Nestorian and agaınst the
Councıil of Chalcedon because, 1n theıir opınıon, Chalcedon tollowed the
heresy of NESTORIUS. They therefore do not accept the ormula 'two
natures 1n ONEC person’. Our terms ‘person‘ and "nature’ do not correspond
wiıth the Ethıopian wWwords accal and bahrıy. Bahrıy something ike
subsıstens 1n 15 therefore tfor them impossible LO sustaın {wo natures
1n Christ. They preier the ormula of ÖYRIL: ‘One incarnated nature 1n
OIl  (D person’. 'ITheir keyword 15 tewahrıdo unıty. hat 15 also the official
LLAINC of theır Church Ethiopzan Orthodox Tewahrido Ghriıstian Ghurch
Ihe Ethiopı1ans believe therefore that Christ ist he Son of God an the
Son of the Blessed Virgin. Many eX{is 1n theır ıturgy A thıs poınt.
During the last {twoO centurıes there ave been violent theological dis-
CUSS10NS. But the doctrine otf the Church preached at present 15 clear
and Was ftormulated at the Councıl of Oru Meda, 1n Wollo, under the
protection of Emperor JOHANNES (1878)

Psychological and G‚ultural Schism
ven it there 15 dogmatic sch  15m such, there still exısts ON  (D that

15 largely cultural and psychological. There 15 antı-Roman attıtude.
5 MARIO ABIY-AÄDDI, La dottrina della Chiesa Etiopica dıssıdente sul’ Unzone
Ibostatica. Roma 1956
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T ADESSE L1 AMRAT wfites about the Jesuılts of the 7th CENLUTY:
Jesuit experiıence W as vVery bıtter tor the Ethiopıan Church and naturally
led K0 the creatiıon of VEIYy sStrong antıpathies towards anythıng kuropean
for long tiıme. Duriıng theır short soJourn 1ın th1op1a, the Jesuits had
done grea deal of damage an they ser10usly disturbed the spirıtual
stabılıty of the Ethıopian Church. ”®

One has to admıt that SOTINC of the TCasons for the expulsıon of the
Jesuits (of whom there had been 56 1n the COUNLIY between 1555 an

WeTC the latınısatıon of the Ethiopıan rıte an the imprudent method
of their preachıing. On the other hand the Zyptan Abunas WeIr«c afraıd
LO l00se theır iniluence and posıtion.

The NT: latent anımosıty agaınst the Chalcedonians Aainc to the OPCH
1n the ase of the Ethiopıan Orthodox Biıshop of Jerusalem, una
PHILIPPOS. He has wrıtten ooklet 1ın which he speaks about the
LWO natures. Ihe una had to detfend himselt and hıs book Was taken
out of ciırculatıion.?

'Ihe official attıtude to the RKRoman Catholic Church 15 1ILOTC diffe-
rentiated. In their meeting of 965 al Addıs the non-Chalcedonian
Churches eclare' ‘In OUT relation with the Roman Catholic Church the
princıple of 1alogue 111 be accepted. In thıs relatıon wısh LO request
the Roman Catholic Church to reconsıder her theory an practiıce to the
unılate churches ell LO her proselyting NS the members of OUT
Churches.”

Autocephalısm
Until recent tiımes the Ethiopian Church depended the SC of St

MARK of Alexandrıa. 1hıs dependency W as based the 492th apocryphal
NOn of the Council of Nicea. ]hıs anon W as incorporated ın the
Fetha Negast, translated 1n the 14th cCenNtUury from the code of the Goptic
Church (SUIDI observes: Was regarde: by the Abyssınıans true
ecclesiastical and c1ıvıl code.?

modern Ethiopian SaYyS: authenticıty of this artıcle Was highly
suspect toO the Ethioplan Gilergy, but ıt Was nevertheless respected untiıl
the thirteenth CEeENLUTY, when NCW WAaVC of independence TIhen
the SAda1ilC artıcle W as inserted in the Negast. ”®

The struggle for autocephaly Aainc to iıts end in 1948, when the Hirst
agreement about thıs question Was sıgned wıth Alexandrıa TIhe 10-
plıans expressed themselves about thıs question ollows: °After the
defeat of the Italians the question of submiıtting the natıonal urch to

T’he Ghurch of 10p1a,
ÄBUNA FILIPPOS MENGUSTU, Emmanuele, Dio COoON NO CUTa dı Modena

1971
GuIDI, Fetha Negast V111; ct. I’RIMINGHAM, Islam ın Ethiopia.

Oxford 1952, 94$. note
The CGhurch of Ethiopa,
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gyptıian tutelage could longer be tolerated.””19 For the Hrst tıme in
hıstory Ethıopıan una took pOossess1on of the metropolıtan seat 1n
951 Was una BASILEOS E: 12 Nov ITwenty d later the
Holy yno of the Ethiopian Church herself chose Abuna una
I EWOFILOS (6 prı 1971 Autocephaly Was then tact

In thiopla there AdTC NO dioceses. Furthermore there ATr dioceses
1n Jerusalem, 1n the West-Indies and 1n North and oOUu Ameriıca.

ecently there 15 SOILLC adaptatıon of the Ethiopıian Church to modern
tımes. Some prıests made their studies 1n Greece an Russıa. In Addıs

there 15 Theological Institute, but most of the graduates do not
become priests. In 19792 Church Commission tor development Was
erected. Ihe members HO the bıshops of the under-developed iın
Ethiopia Sıdamo, Wollega, Aruss1, (30mu ofa an others. In
Menagesha pılot-program 1n {amıly-training for prıests and theır
tamilies 15 to be set In Sebeta there 15 center for relig10us WOINCI
who recleve spırıtual and practıcal traınıng.

On the other hand there AdIC ditfficulties with the INOTC conservatıve
members of the Church Ihe youth longer respects the priests 1ın the
vıllages. ese priests attended only ecclesjiastical SCAhOOl, where they
tudiıed to read Ge’ez and LO perform the ceremonıt1es. Ihe grea problem
15 the 1gnorance of those prıests and deacons. 10 respond to the modern
times it 111 be NECCESSATY to provıde the prıests wıth INOTC adequate
instruction.

Ecumenısm
Ihe Ethiopi1an Church 15 takıng part 1n the ecumeniıcal movement of

OUT times. TOmM ıts beginnıng ın Amsterdam the Church 15
member of the World Council of Churches. The Central ommuittee of
MC gathere 1n Addıs in January 1971 Ihe CINDCIOT HAaAILE
SELASSIE opened the conterence.

Jlhe department of Inter-Church Aıd has branch 1n Addıs
an partıcıpates 1n two projJects: the Kumana-projJect 15 meant for the
evangelization of the Kumana-people 1n Northern Erytrea, 1n uway
traınıng school for M1SS10NAary workers 1ın the countrysıde Was set

Ihe Ethiopian Church had also specıal observer at the Vatican
Council. hıs Was the first time that the Ethıopian Church opened at least

indıirect dialogue with the Roman Catholic Church, whereas the Ethio-
pıan Government had established CONLACTS wiıth the Holy See already 1ın
957

Ihe Ethiopi1an Church Was represented at the Panorthodox Conference
at Rhodes an took part ın the dialogue between the Orthodox
Chalcedonians an Non-Chalcedonians at Aarhus 1964 Bristol 1967
Aan: later 1n Addıs

The Ethıiopian Orthodox Ghurch, published by the Ethiopıan Orthodox Mis-
S10N. Addıs Abeba 1970, 11
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For the first tiıme centurıes the eaders of the Non-halcedonian
Churches CaImne together ı Addıs (1965) standıng commıttee
Was erected hıch has ıts seat Addıs

There ATC also INanıy unotficial CONLACTS with other churches In 9792
for example the Patriarch held talks church UNıLy wıth the VisıLıNg
nglıcan Archbishop of West Aftfrica In september 979 170 delegates
of the United Socıeties held theır tirst assembly Addıs
where the Emperor opened the conterence the of the Patriarch

{1 NSOME AN BLEMS WIIH THE (ATHOLIC CHURCH
The Hierarchy 0Of the (‚atholıc C hurch‘?
Megr ÄSRATE MARIAM Y EMMERU, Metropolı:tan Archbishop of Addıs

and his Auxiılıary Bıshop Megr PAULOS
Mer SEBHAT EAB WORKU SDB Fxarch of Adiıgrat
Mer FRANCOIS ÄBRAHA Exarch of Asmara

ese tour bıshops ATC KEthioplans an belong to the Ethiopıan Rıte
an theır terrıtorıes depend the Sacred Gongregation for the Eastern
Churches

Megr URBAIN PERSON OFMCap, Apostolic Vicar of Harrar
Fr UCA MILESI OFMCap, Ap Administrator of the Ap Vica-

rıiate ot Asmara
Fr HERMAN TLEUBEN Ap Adm of the Ap Vic of ]Jımma
Hr DOMENICO MARINOZZI OFMCap, Ap Adm of the Ap Pre-

ecture of Hossana
AÄRMIDIO GASPARINI FSC]J Ap Adm of the Ap Pref of Awassa

Ot these Ordinarız OM  @' Frenchman, 0381  (D utch an the rest AdiIC

Italıans Their terrıtorıes depend the de Propaganda Fıde
Ihe Catholic Church such does not ave ega exıistence but has

existence de facto hıch recognızed by the (Chivil Adminıstratıion

International personnel
Like the hierarchy the M1SS10NATY personnel of the COUNLrYy inter-

natıonal and thıs does not always OV! to be advantage 'Ihe
foreign prıests CO from French talıan utch Englısh and Amerıcan
tradıtions hıs creates difficulties the evaluatıon of problems

the educatıon Miınor and a]or SeminariI1es, the ımprovement of
the catechetics and the prıiorıties pastoral and actıvıtıes

Bı-rıtual Sıtuation
Ihe Ethiopian Glergy mostly from Eriıtrea an Tigre 'Their

culture differs from that of the Amhara Galla an Kaffa people
11 VA  Z WAINSEN, Monophysitische Kerken te Addıs Abeba bijeen Het hri-
steli7k ()osten 1965— 66 B ]

VAN WINSEN, L ’Eglise catholique Eithiopie Nouvelle Revue de SCLENCGE
NALTE 1965 F1 MO7oOLI, La Chiesa Ethiopia Koma 1973
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In general the Ethiopian Catholic Church ollows the tradıtions
established by (SIUSTINO ]JACOBIS 1n the pPrev10us centurYy. ere st1l]
exısts grea admiration tor hıs CTSON, because he Tully understood
the Ethıopıan mentalıty an trıed to adap hıimself to ıt. In hıs nOm1-
natıon letter A4Ss Apostolıc Vicar, ]JACOBIS rece1ved the faculty: ut
functiones SACTas ıtu Abyssinio valeat peragere’. Previously SOINEC
latınısatıons WEIC introduced 1n the Ethiopıan rıte: such daıly INaAaSS,
Sal by 0)81& prıiest only an: the usS«ec of AaZYINCS. owadays there 15 NECW
WAaVC of '"ethiopıanızation ot the lıturgy. Ihe Catholic prıests IMay us«e
the books of the Orthodox KEthiopıan Church In eneral the Ethiopıan
Catholic ıte wants to SLay close to the Orthodox Church Ihe CGongre-
gatıon tor the Eastern Churches has printed Rıtual of Baptısm 1ın 1972
LO be introduced 1N the Catholic ıte 15 the Samec that used 1n the
Ethiopian Orthodox Church Both the ceremonı1es for the celebration
of the High Mass and of Baptism AI L00 long tor modern times an
rev1ıs10ns ATC under WaYy

In the terrıtorıes of the South the Latın ıte has OINEC 1ın uUS«e durıng
the last CEHLUTrY. After the talıan occupatıon priests from the North
introduced the Ethiopi1an ıte 1n SOMEC parıshes. TIhe mıss1ıonarıes of the
Ap Vicariate of Gimma ave for SOTLLC tıme been speaking about the
introduction of the EKthiopian ıte for the southern aS, anı SOINC steps
ave been made together wıth the other Latın terrıtorıes. Since
1964 the Latins observe the Kaster date of the Ethiopıian ıte Similary
the other maJor fteasts of the yCar ATC 110 celebrated the SAaINc dates

the Orthodox do In 967 the Latın prıests received perm1ss1ıon to uUuSsSec
the breviary of the Oriental ıte Originally the Ethiopian brevliary
consısted of psalms and PTray«cCrS. Some a Ag the Orientalis edited
Orologion, consıisting of psalms, Pray«crsS and readıngs.

In 1969 the Congregation for the Dıivine Cult approve the usSc of the
Anaphora of the Apostles 1n the Amharıc translation instead of the
Latın eucharistic PrayCrS. Iso the uUuS«cC of the Ethiopian Mass called ot
the postles, translated ınto Amharıc, W as permitted.

On November 11, 1970, the Propbaganda declared that in matters of
ethiopıanızatıon grea prudence Was NECCSSATIY. Practical Was the advıce
of the Pro-Nunzio: ‘Operer glissement du rıte latın POUT arrıver
pres des ceremonıt1es, quı seront celles du rıte orıental apres SO  — aggı1o0r-
namento.’

Kxperience showed the mı1ssı0narıes of the Vicarijate of (Gimma that
ven the Galla and Kaffa peoples iıke the ceremon1ı1es of the Ethiopıan
Kıte, INOTE adapted to their mentalıty. But the other sıde the
ioreign m1ssıonarıes teel the eed to STOW INOTC acquaınted wiıth the total
background of the Ethiopian lıturgy anı for this they ook orward tor

VA  Z WINSEN, Het probleem Va  - de ethıopische rıtus: Het Ghristelijk
Qosten 1964—65, 276—9285
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the help of their Ethiopian colleagues. Ihıs COU ave far-reaching
CONSCYUCNCC: for theır O W: spırıtual ıfe Aan! utlook

Moreover the mi1iss1ıonarıes have theır OW' responsabılıty owards their
fock ıt 15 not only the task of the Ethiopian clergy to adap the rıte to
modern exiıgencles. 15 the ole clergy of ecclesjastical terrıtory
who stands In the servıce to the people.

Durıng theır assembly of January 1973 the mıssı0onarıles of the Gimma
Vıcarıate dIiNlc to the following practical conclusıions:

10 introduce the Ethiopıan ıte 07391  (D must proceed gradually. ere-
tore:

In parıshes where the Christians ATC not yeL accustomed to the
Ethıopıan ıte OIl!  (D should follow the Latın ıte usıng the Ambharıc
Jlanguage; there Inay be the assıstance of SOTNC deacon, 1NOTEC frequent uSe
of Incense, uUS«ec of the and veneratıon of the Gospel Book 1ın solemn
Masses. ese ATC elements of the Ethıopı1an ıte

In parıshes where people an prıest AT O ready for the transıtiıon OI!  (D
Ca  - SaVy a) Ihe na  OTa of the Apostles

b) the entire Mass of the OSstLLieSs 1n Amhbharic another
language

C) there cshould remaın bı-rıtual sıtuatıon for the time being.
CUMENLCA. (‚ontacts
What 15 the task of foreign M1SS10NAaTry 1n Christian COUNITYy ıke

Ethiopia? In the Government regulatıons 1SS10N actıvıtıes, decree
Q 1944, there 15 stated1* “It 15 the desıire of thıs Government that Miıs-
S10NS cshould not dıirect theır actıvıtıes towards converting KEthiopıan
Nationals from their O W: form of Christianity ... but rather should
concentrate non-Christian elements of the populatıon.

Can Catholic M1SS10Nary tollow thıs poınt of view? The 1SWeTr to
thıs 15 yYCS, the condıtion that reedom of relıg10n 15 safeguarded.

GIUSTINO ]JACOBIS wanted to unıte whole communıiıtıes wıth the
Catholic Church. But thıs method emphasızed the differences between the
LtwoO churches. Since the Council it 15 INOTC usual LO SCC the simiılarıties of
the different churches hıs pomint of VIEW 15 VeIry approprıate wıth regard
LO the Ethiıoplan Church, SincCe her differences wiıth the Catholic Church
AdTC not of dogmatic, but of cultural and psychological nature

EC thıs opınıon 15 rıg then the Ethiopian people, UuNa4aWaTeC of the
nature of the theological disputes, ATC VeErYy DNCAaTr LO Moreover, thıs
posıton Ca  - be used startıng poıint ın pastoral work. Ihe old doubts
about valıdıty of ordinations 1n the Orthodox Church ave practical
disappeared 1ın the e sacramental eology. 15 agaın possıble to tollow
the old opınıon of ÄSSEMANI: 15 impossible to SSUT1NC that 1n Chri-
stıian and 1ıke Ethiopia the ordination cshould not be valıd

The Ethiopian Orthodox Church, Appendix C) EK
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Proseliıtyzıng does noL SCCIHMN to be the foremost a1ım of M1SS10NAary 1n
thıs COUNLTY. TIhe maın PUTrDOSC of hıs work 15 to promote the unıty of the
Churches Christ wants ıt to OIn

Ihe tırst step to Christ 1n the practical aıly M1SS10Nary ıte 15
to make CONLACTSs wiıth the people by of educatıonal an SOC10-
economiıcal actıvıties, working for all Orthodox an Catholics As for
the Catholics, ıt cshould by clear that theır communiıties should be OPCH
to the people of the ole A1TCA. Above all nobody should become
Catholic because thıs offers materı1al advantages.

In order to PITCDAIC for unıty it 15 preeminently NECCCSSATY to contact
the Ethiıopıian Orthodox Glergy. Ihey must be helped to geL good
ecclesijastical culture, deep spirıtuality an priestly WaY of ıte Such

attempt W as made by the Capuchın Fathers ın Adı UgriI who erected
ecumeniıcal center called Frumentius. ere Orthodox prıests Ca  -

follow COUISCS 1n eology an pastoral Aan: apostolic ıfe 'Ihe a1ım 15 to
educate good Orthodox prıests who back to theır Orthodox Communı1-
tıes, better equipped for pastoral work. Most of the partıcıpants, however,
Aas to become Catholics an the center became traınıng center for
converted prıests. By decision of the Orzentalıs the LtWwWO functions of the
instıitute had to be separated: ontact wiıth Orthodox prıiests an education
of converted prıiests. Ihe Capuchins opted for the first and ave 110

contact-center only
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