
SCHOLASTIC 'THE WILDERNESS
ALONSO ERA RUZ

Dy Davıd I raboulay
Fray ÄLONSO VERA CRUZ W as unquestionably the dominant

infiluence ıIn the intellectual life of Mexico in the sixteenth century.* Born in
1507 in Caspuenas, town 1n the diocese of 1 oledo, he received his bachelor of
PES degree firom the unıversıty of Alcala and then went to Salamanca study
phiılosophy an theology where hı1s master Was the famous Dominican professor,
FRANCISCO 1TOR1A.? oth the mode anı ontent of the teachıng an
wrıitings of Alonso manifested definite indebtedness hıs master, tor the COTEG
of hıs prodig10us theological anı phılosophıcal works Was 1 homistic. hıs Was
at time when nomiıinalısm Was the most iniluential philosophy at Parıs, still
the intellectual center of Kurope. But the FESUTSCHCC of IThomism Cd  $ be
accounted for by the actıvıtıes of few professors at Paris nsS whom Was

Vıtoria. Ihe intluence of IThomism W as not gre, 1n the fitteenth century.
HENRY GORKUM JOHN VERSORIS an JoHN LAPIDE
1496 WCIC the few IThomiısts who achıeved Aalnıy significant acclaım. 'Ihe
prevaılıng popularıty of nominalısm W as partly because ıt Was schola NO  S

affectata, that 1S, ıt Was iree irom sectional interest, unlike IThomism an: realısm
which WEIC the phılosophies of the Dominıcans an Franciscans respectively. It
Was the Belgıan professor, PIERRE ÜROCKAERT, who Was at the heart of the
renaıssance of thomistic studıes 1in the sixteenth cen(turYy. After jomiıng the
Dominicans ıIn 1504, he inculcated in hıs students love for the philosophy of
St. Ihomas and, INnOTEe importantly, raıned them to edıt the works of St
1 homas, especially the Summa theologıca. lonso’'s master, Francisco de Viıtoria,
Was studyıng at Parıs at the time an AIn under the intluence of Pierre
Crockaert, whom he called magıster MEUS doctissımus.3

Fray Alonso W as not yeL thirty old when he aine tOo Mexico. Havıng
professed 4A5 Augustinian July 20; 1537, he W as named master of nOVvVıcCes
of his order. During those tirst 1n Mexıiı1co, he learnt the Indian language.
In 1549 he W as appointed actıng bıshop of Michoacan an 1ın 1548 he Was
elected provıncıal of hıs order. 'Ihe Augustinlan chronicler, JUuAN
(GRIJALVA, related that Alonso performed these duties to the satisfaction an
approval of all.* In the meantıme, he taught COUTSC ın philosophy iın the Au-
gustinıan colleges of Tiripitio, Tacambaro, an Atonilco. Hıs mode of teachıng
Was thıs A* W as then the style {O read the text aloud an to interpret the parts
of St I1Thomas until they WETIC understood. If the master illustrated doctrine
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example, ıt Was aloud In thıs WAaY, those who attended his lectures became
students, not secretarıes.” Outside the normal class schedule, Fray Alonso often
explained article of St IThomas instead of the customary lesson read by ON
of the friıars duriıng meals the antıphonal recıtatıon the discussion which
the relig10us usually conducted after meals, whenever the opportunity the
subject permitted it. T hese lectures WCIC not always Thomas. Indeed,
problems of the day ın Mex1co and 1n Spaın WETC discussed by hım 1ın thıs WdY.
Arguments for anı agaınst the problem WCIC gıven an then resolved. Ihe pub-
lıcatıon of an y He book, especlally controversıal ONC, always merıiıted atten-
tıon Irom hım At dınner, he would state the theme of the book, present the
ıdeas that WCIC worthy of consideration, an: noted the Op1n10Ns that WETC not in
agreement ıth St Ihomas., whom he sed his poınt of reference for all his
ideas. Everyday of his lıfe, hour, GRIJALVA continued, Was tor hım
class. When the grea Spanish poetL an theologian, Fray LUIS LEON, W as

imprisoned DYy the Inquisition, lonso’'s Was typıcal of ON who chared
the true brotherhood of etters: “In truth, they mıght Just ell put IN LOO, to
the stake, for Op1n1ı0Nns AdTrTC the SAaIne his

In 1553 he W as designated biıshop of Nicaragua, but declined the posıtıon.
hat VCAar, he W as named professor of sacred scrıpture an 1 homistic theology at
the unıversity of Mexico. Hiıs election provıncıal of hıs order 1n 1557 torced
hım fOo cut short his teachıng actıvıty, however. In 1562 he left for Spaıin ıth
representatıves of the Dominican an Franciscan orders tO complaın about the
intrusions of the bıshop an secular clergy 1n the affairs of the friars. Ihe COUN-
cıl of Irent had made the regular clergy subject to the bıshop. What happened
ın the Indies W as the that the bıshop Was obstructing the work of the {rıars.
There W as Iso grea disquietude, because the ndians had to pay tıthes both {O
the bishop an the friars. Alonso W dads successful 1n hıs petition because ın 1567
the law makıng the friars subject to the bishop Was revoked 1n the Indies. Whıile
1n Spaın, Alonso Was made confessor of Don Juan de Ovando Godoy, pres1-
dent of the councıl of the Indies. ]I wice Phillıp 11 named hım Omisar General
of the ÖOrders ın the Indies but he refused to accept the posıtıon.

He returned LO Mexico 1n 1573; carryıng ıth hım SIXty of books which
he placed 1n the college of San Pablo In 1575 he W as reelected provıncıal, anı!
agaın ın 1581 He died iın July 1584 at the aABC of T Hiıs burıjal Was attended by
the VICerOY, the cıvıl an ecclesiastical authorities, the nobility, masters anı S{uU-
dents of the Varıo0us colleges, and, above all, the ndians for whom he 6  WAas
their father, apostle, anı master“.

Hıs OR

During the inıtıal YCar of the unıversıty of Mexico, ÄLONSO selected the
topıc of hıs COUTSC the relatıve rıghts of the Spanıards and the Indians to hold
property. 1t mMaYy SOMMC surprise that he cshould select this theme professor
of sacred scripture. But VITORIA, 1n his De potestate Crunle, had stated that ıt W as
the duty of the theologian to deal ıth V subject. Ihe lectures WEeTEC clearly
motivated by desire {O gıve his students the theological an canoniıcal founda-
tıon to deal ıth these current quest10ns which, 1n his V1S10N, he Sa becoming
INOTE ponderous.

Hıs teaching method Was essentially scholastic. question Was tirst presented.
hen he SaVC the possible arguments supporting the negatıve the
question before g1ViINg hıs O W) poıint of 1eW an supporting it ıth ser1es of
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syllogısms. As for h1s SOUTCCS, ıt W as to be expected that he would UuUsS«c the
Op1nı10Ns of FRANCISCO ITORIA. However, mention Was made of hiım.
Yet comparıson between the treatıse of Vıtorıa anı that of AÄLONSO reveals
remarkable sımılarıty. Both contended that the ndijans had Jegıtıimate dominion
VCI theır lands before the comıng otf the Spaniards. Neıither LT taıth
could bestow domiınıon, 1OT the ack of ıt take it AaWAaY oth asserted that the
CMPCI OI Was the ord of all natıons an that the PODC dıd nOt have anı y
direct temporal outside the papal states JIhey therefore concluded that
declaratıon of Wäal agaınst the ndıans because they dıd not accept the taıth Was

not justifıed. Ihe simılarıty between the {wO theologians could be explaıined by
the tact that they both drew greatly from the Summa of St [ HOMAS and
GAJETAN, the commentator of St 1 homas.

On the question of the rights of the Indians, the opponents of the ndians had
made much of ÄRISTOTLE S theory of the natural superior1ty of SOINC 1NECN an
the natural inferiority of others. Alonso interpreted this thesis in INOTC humane
INAaNnNNeT. He sa1ıd that this did nOot INCan that SOINC WEeTC Orn tO be masters an
others slaves. Superiority Was taken LO INCan capacity to rule which in Way
conterred inherent sovereignty the rulers. hıs interpretatıon Was clearly
gıven tO counter the theory of the Spanısh Arıstotelian at Salamanca, Dr. GINES

SEPULVEDA, who had used the SAa SOUTCC tO conclude that the ndians
WeTC naturally interior. AÄALONSO relied greatiy arguments drawn from
Canon un! Givil law. Ihe interactıon of natural law an internatıional law Was
ftundamental O hım He defined natural law the duty to do good an avoid
evil, an international law the right to communal 'IThe eleven
quest10ns discussed 1ın h1ıs COUTSC WC whether those who held natıves without
An Yy tıtle to them could Justly receıve trıbute whether they WCIC bound to
restore the trıbute anı tree the natıves {rom bondage; whether OWTNETS ıth Just
title WEIC bound to attend to the instruction of their charges; whether the colonist,
wh: had Just dominıon through royal granit, could OCCUDPY lands at will; whether
it Was permissıble exact arbitrarıly from the ndıans all the trıbute they could
paY; whether the Indians WEeEeTC really theır O W: masters; whether the Spaniards
who purchased lands from the ndıans could be of tranquıl conscience, regard-
less of the price pald; whether the CINDCTOTF Was the lord of the world; whether
the CINPCIOI W ds the of all things possessed by those subject to hım;
whether the POPC had SUPTECMCEC WCI; whether the kıng of Spain could have
declared just War agaınst the Indıans; an whether there Was anı y 1Casonm to
Justify War agaınst the inhabitants of the New World.>

LONSO’'S conclusıons WeTC generally 1ın favor of the ndijans. The unautho-
riızed exaction of tribute W as ıllegal 1n hıs opınıon an restitution should be
made to the Indian communıty VCMN if the taxatıon W ds moderate and the
OOWTIETS diligent 1n promoting the welfare of the communıty: „For neıther Car
NOr diligence creates just domiınıon, ıf ıt 15 not otherwise bestowed by the ONG

possessing the authority.“
TIhe colonıst received his gran of land an ndıans from the king primarily O

instruct the ndıans 1n the Catholic ftaıth. He Was obligated to cater for their
spırıtual welfare. It Was for thıs 1Cason that they WEeTC allowed to exact triıbute.
But this Was not being one: speak from experience. NOW how Many InNEe  —$

Cn BURRUS, The wrılıngs of Fray Alonso de la Vera Cruz (Sources an
studies for the history of the Amerıcas, V} (Rome,
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(otherwise noble ın the CYCS of the world, an would to Heaven In the CYCS of
Christ, for whom the only nobilıty 15 virtue), the walls of whose homes ATrTC

covered ıth PUTrC sılk tapestrıies, who boast of gold and sılver plates an! CUDS
for food anı drınk, whose beds AT covered ıth siılk(otherwise noble in the eyes of the world, and would to Heaven in the eyes of  Christ, for whom the only nobility is virtue), the walls of whose homes are  covered with pure silk tapestries, who boast of gold and silver plates and cups  for food and drink, whose beds are covered with silk ... but in the church of the  Indians from whose tribute they obtain all they have, neither chalice nor the  altar furnishings necessary to say Mass can be found.“  He felt that the emperor could not claim the acquisition of the common  property unless it was for the common good or given to him by the community.  A grant made by the emperor did not of itself lie within the competency of the  ruler but of the people in whom was vested true sovereignty. For his part, the  community transferred its ownership to the king as their defender and promoter.  The exaction of taxation outside the realm of the good of the community was  ultra vires. Any form of arbitrary taxation or tribute was tantamount to tyranny  and would result in the loss of the authority delegated to the king by the  community.  AvLonso held that in some respects the condition of the Indians was better  before the Spaniards came. In his opinion they were really free since they had  their own property and family: “Our Spaniards sold them to mine metals, and  not only in these regions, but also to the islands; and so these poor people, on  leaving their native land, breathed their last.“ The notion of the common good  was essential to his argumentation. It was not conceived in any utilitarian sense,  but in a Christian and metaphysical sense. It certainly did not mean that each  community had the right to determine its own destiny. This right extended only  to the participation in the common good, the Christian good, and did not imply  the right of choice between good and its opposite: “Neither the governor, nor the  viceroy, nor the entire community has the power to work for the destruction of  the common good but has only the power to work for its advancement and  promotion ... the good, the more universal it is, the more God-like it is.“  On the question of imperial jurisdiction, ALONso argued from history that  there was never a time when the emperor could claim universal jurisdiction.  However, he could obtain this jurisdiction from the pope who possessed univer-  sal authority in spiritual affairs. But this jurisdiction was to be given only for  the advancement of the Christian commonwealth. This did not mean that the  emperor derived his temporal power from the pope. He stated very strongly that  neither the emperor nor the pope possessed the right to deprive the Indians of  their dominion because they were unbelievers. The papal right was by virtue of  a spiritual end and did not obtain if the spiritual motivation was absent: “When  the cause of law ceases, its obligation also ceases.“ ALONnsO distinguished be-  tween private and corporate ownership, and wisely stated that although the  king might possess jurisdiction over all, he did not possess ownership over all:  “Jurisdiction and ownership are different ... inasmuch as he has the jurisdiction  of a magistrate over men but does not have ownership over them, since they are  not slaves.“ Therefore, ALOnso concluded that the king did not have the right  to arbitrarily grant communal property. In order to do this, the consent of the  Indian community was necessary.  In establishing his theory of the totality of the pope’s jurisdiction in spiritual  matters, he seemed to stress the fact that this right was derived from Christ, not  from “the totality of believers“ nor from the general council of the Church.  Rather, the council derived whatever jurisdiction it had from the pope. He felt  that the pope possessed temporal power only in an indirect way: “Spiritual  276but In the church of the
ndians f{rom whose trıbute they obtaın all they have, neıither chalıce NOr the
altar furnishings NECCESSATY tO SaYy Mass Ca  - be found.“

He felt that the CINPCIOI could not claım the acquıisıtıon of the COTNINOMN

property unless it W as for the COININON good gıven to hım by the communıty.
gran made by the CIMPCIOT did not of iıtself l1e within the competency of the

ruler but of the people 1n whom Was vested true sovereıgnty. Hor his part, the
communıty transferred ıts ownership to the kıng their defender an promoter.
Ihe exactiıon of taxatıon outsıde the realm of the good of the communıty W as
ultra WES. Any form of arbitrary taxatıon trıbute W as tantamount to tyranny
and would result 1n the loss of the authority delegated to the king by the
communıty.

ÄLONSO held that 1ın SOMIMECG respects the condıtion of the ndians Was better
before the Spanlards ame. In hıs opınıon they WeTC really free since they had
theır OW: property an famıily: “Our Spaniards sold them to mıne metals, an
not only 1n these reg10ns, but Iso to the islands; an these POOT people,
leavıng their natıve land, breathed their last.“ 'T he notion of the COININON good
W as essentıal to his argumentation. It W as not conceived 1n anıy utiliıtarıan
but ın Christian and metaphysical It certamly did not iINCAan that ach
communıty had the rıght to determine iıts OW: destiny. hıs right extended only
to the partıcıpatıon ıIn the COMMMON go0d, the Christian good, an did not ımply
the rıght of choice between good and ıts opposıte: “Neither the,OT the
V1ICeTOY, 1OT the entire communıty has the to work for the destruction of
the COMMON good but has only the to work for ıts advancement an
promotıon the good, the INOTEC unıversal ıt 1S, the INOTC (GGod-lıke it 15

On the question of ıimper1a]l jurisdiction, ÄLONSO argued from hıistory that
there Was time when the CINPCTOT could claım unıversal Jurisdıiction.
However, he could obtaın this Jurisdıction from the POPC who possessed unıver-
al authorıity 1ın spirıtual atfairs. But thıs jJurisdıction Was to be gıven only for
the advancement of the Christian commonwealth. his did not INCAan that the
CINPCTOT deriıved his temporal from the POPC. He stated vVerYy strongly that
neıther the CINPCTOTF NOT the POPC possessed the rıght to deprive the ndians of
their dominıon because they WEeTC unbelievers. TIhe papal rıght W as by virtue of

spirıtual en an did not obtain if the spiırıtual motivatıon Was absent: “When
the of law CCasScesS, its obligatıon Iso ceases.” ÄLONSO distinguished be-
tween private anı corporate ownership, an wiısely stated that although the
kıng mıght POSSCSS Jurisdiction VCT all, he did not p OSSCSS ownership VT all
“ Jurisdiction anı: ownership AT different inasmuch he has the Jurisdıction
of magistrate C: IN  - but oes not have ownersh1p VCT them, since they AT
not claves.“ Therefore, ÄLONSO concluded that the kıng dıd not have the rıght
to arbitrarıly gran communal property. In order to do thıs, the consent of the
Indian communıty Was NCCESSATY.

In establishing hıs theory of the totalıty of the pope’s Jurisdıiction 1ın spirıtual
matters he seemed toO SIrTESS the fact that thiıs right Was derived from Christ, not
Irom “"the totalıty of believers“ 1OT from the general councıl of the Church.
Rather, the councıl derived whatever Jurisdıction it had from the POPC. He felt
that the POPC possessed temporal only 1n ındırect WaYy “Spiritual
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has to do ıth finalıty, an temporal ıth the the things
that exıst tor the end, SincCe the temporal exıists for the spirıtual, not vice
Consequently, it 18 wıthin the competency of the papal LO make UuUsS«c of
secular anı temporal go0ds. ” ÄLONSO emphasızed that the POPC could in

way declare Wäar agaınst the ndians because they WEeTIC unbelievers. He
upheld the ıdea of jJust WarT, but only 1n terms of defense: “Natural law allows

INa  ® defend himself anı repel force by force. But defense cannot take
place eXcept DYy wagıng Wa  $ I herefore it 15 lawful for thiıs 1CAaSON to WaSc
WAar. But the War undertaken by the Spanıiards could not under any CITrCUum-
stances be termed defensive. ome Spanıards had argued that they WeIC justified
iın makıng WAar the ndians because their kıng Was unbeliever and XCI -

cised tyrannıcal SWaYy Ver his people. 10 thıs argument, AÄLONSO replied: °“”"T’he
right {O slay Lyrant does not reside 1n prıvate CTSON but rather 1n the COIN-
monwealth irom whom the ruler 15 authorized to OVECIN 1n matters temporal. ” 'The
affırmation of the Concept of the reedom of the ndians W as the maın theme of
these lectures. He lamented the atrocıtıes meted out to the Indians, the denial of
theır freedom, an their lack of rıghts. Hıs these problems hıch
clearly hurt hıs sensibility Was consıstent ıth hıs disposıtion. For he Was by
traınıng anı: temperamen academicıan. So the Oontext of hı1s Was the
unıversıity. He dealt ıth the problems of Indian suffering 1n the mode ProOpCI to
the ıdea of unıversıity, namely, argumentatıon. In thıs respect, he W as less
volatile, less known than LAS CASAS. Yet ÄLONSO W as not less involved. And,
there W as such coincıdence between the ontent of their struggle that 0)8{  (D could
Sa Y that Alonso Was inspıred by Las (lasas. ERNEST BURRUS compared them 1n
thiıs WaYyYy SA theorısts, Las (Casas an Vera Cruz had the SaImne lofty PUTDOSC ın
mınd to SAaVC the natıves of the New World, to defend theır rıghts, to alleviate
theır sulferings.”

Ihe SCTIMONS of ÄLONSO have grea) appeal and cshow the expansıve nature of
his interests anı talents.® Given during Holy Week 1n 1555 he began by askıng
his lısteners tOo consıder the passıon of Christ, who had suffered such opposıtion
from sinners. He reminded them that Christ W as free from suffering. The

of his body at the passıon Was nothing compared to the felt Dy hıs
soul throughout hıis lıte In this WaY, the Son paıd homage to God He remınded
them of the sinful nature of INAan: “Some by S1NS of pride, others by S1NS of
flesh others by idolatry, others by blasphemy, others by talse oaths, others by
S1NS of EXCESSIVE eatıng an drinking, others Dy those of enmity.“ But Christ
redeemed INa  } and thıs Was the sıgnıfıcance of the passıon: 5 yOou AaTC bıtten by
prıde, Dazc uUupOonN yOUr redeemer, meek and gentle amb.“ Then, 1n grand
style, he exclaımed: boundless charıty, inftinıte goodness! What heart
could bring ıtself to do hat yOU, God, have done?“ Continuing, he saıd that
the passıon brought about two deaths, the death of culpabilıty an the death of
punishment, an opened “the chest contaınıng the treasures of (G0d anı all his
riches: thus Was 119a enriched ıth wısdom “. He exhorted them LO practice
virtuous life by referring to the wısdom of God manifested 1n his passıon, that
15, his humilıty an all-embracıng charıty. In his discussıion of charıty, he made
d remark that seemed to relate to the socıal sıtuatıon 1ın Mexico: “ReJo1Cce, those
of yOou who ATC of humble status, for God loves yOu Just much he loves
gentlemen anı nobles.“ In his conclusion, he reminded the audience that God’s
love W as the highest love because ıt did not demand anything 1n return.

BurRRUSs, The wrıilings of Alonso de la Vera (iruz (Rome, 1968), 99ff.
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1Ihe two following showed the SAaIlec masterly control of style anı
theme Christ Was the second dam an! had taken the Church hıs SPOUSC Ihe
Church SITICW strength ıth the fortitude of Christ conferred an
turn, Christ became weak ıth the weakness of the Church hıs constituted the
boundless of Christ that he wıshed {O clothe himself ıth the weakness of
INa  - The ark built by (s0od LO destroy SIN Was the humanıty of Christ AI Was
the ark wherein dwelt the Diıvine Word the treasure box whereıin God enclosed
hiıimself the relıquiary of the glory of mankınd the center an CINC of all the
vıirtues But 199008  - Wa nOot grateful an his blindness., rejected God hen he
stressed the theme of ingratitude by referring to Christ’'s reply LO the soldiers
who arrested hım the ONC you ATC to mock an ridicule the ONC you
ı1l Spıt an lash do yOou FECOSNIZC me ? the ON who SaVC you
yOUr VeCrIYy eEXISTeEeNCE the ON who created you saved yOu yOUr ıfe
He concluded by SayınS that Christ Was not o be sought ıth WCapONS but ıth
faith an understandıng

In 1556 LONSO’'S most ıimportant theological work the ECULUM NMNLU-

2107UM, Was published.! his treatıse presented the orthodox of the
Church 9 and exhorted readers to submuıit unreservedly to the judge-
ments of the Church. Such work W as obviously relevant because the Christian
tenets of differed ı SOMCEC respects from those practiced by the ndıjans.
Moreover, ıt possessed certaın sociological value that ıt described the
matrımon1al practices of the ndıans Its popularıty caused hım to wrıte
endix which Was publiıshed 1571

He saıd that the between INa and Was natural Matrımony
stemmed from natural ınclınatıon and obeyed human nature, not the COMMNINON

nature of anımals Ihe PI1IIMMary eN!' of Was the procreatıon of
children Consent Was NECCESSATY for W as contract
However, only the consent of both partıes Was really NCCCS55aAT Y 'The cConsent of
parents Was not NCCESSATY, althouch respect demanded 1it Consent had to be —

pressed words and SNn because NN desire Was not enough Freedom Was
essential to For the PUrpoOSC of W as hindered if reedom W as

lackıng because reedom W as by nature NCCCSSATY
TIhe nOotL10NSs of {reedom, consent TUS an love WEeIC the basıc themes of thıs

work He felt that marriıed couple should have faıth ach other that there
would be of adultery Clandestine WAas, hıs OPINION,
mortal S1112 an! he advısed that all be marrıed Church Marrıage Was ind1s-
soluble for the faithful an pPAagans alıke Pagans who WeTC marrıed before their
CONVETITS1071 to Christianity WETITC not oblıged to S  n He saı1d that clave
could agaınst the 111 of his master because St Paul had saıd No 0)81  'g')

Jesus Christ slave, but free Dealıng ıth NS the Indıans,
ÄLONSO affirmed theır valıdıty they WeEeIC uneducated an did not NOW
the truth Therefore, the natıves did not break the natural law because their
1IENOTANCE Was not culpable Their Marrıases WeTC valıd because the 1119  — an

WEIC joıned accordıng to theır cCustoms voluntarıly, tor the procreatıon of
children an the sharıng of famıly tasks ÄLONSO noted that 1t Was the custom
N the chiefs for parents to speak Nn themselves CONCCETININS the INaTl-

S 'Ihe tather of the prospectıve would send IMNCSSCHSCI to the home

7 VERA CRUZ, Speculum COMNMLUZLOTUM (Mexico, 16—77; Appendix
(Madrid, 1571), 12—98
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of the girl’s father to AarTanSc marriage. After it was agreéd upON, those related
O the gır] would discuss the future marrıage, determine the date, an SCC to the
adornment oft the bride. The brıde would SE dress for her SPOUSC an take
ıth her sickle {O cut wood for the temples of the (sods anı bed made trom
rushes. prıest would ACCOMPAaAN these ladies to the home of the SPOUSC where
everything Was prepared tor the wedding. The prıests would Sa Yy LO them “May
the ods deign to bring you together LO ach other.“ Their paren(ts then
saıd to them "Love ach other, gıve gilts to ach other. Let there be folly
an adultery.” Fınally, turnıng the 9 the priest saıd E yOUu catch
yOUr wite 1n adultery, abandon her an send her back to her home peacefully
without inflicting arm to her because c<he 111 grieve sufficiently.“ After this, all
relatıves an nei1ghbors aIine together for feast. IThe father of the SaVC
fields to the newly-married, vestments to the prıest an the girls who had
accompanıed the brıde, an gifts to the tather of the bride.

Among the lower classes, marrıages WEIC Iso arranged but prıest —

companıed the brıde Ihe recıprocatıon of gıfts W as followed by the advıce of the
brıde's father: “Do not leave yOUTr husband commıt adultery.” 'Ihe then
told his wite . accept you wiıte that yOUu 111 PTCDAaICc daıly food
an clothes.“ She then replied: ! accept you that you 111 cultivate the hields.“

In discussıon of the indissolubility of marrıage, AÄLONSO declared that nature
intended the conservatıon of humanıty an the good of NC. Any act which
violated the princıpal en: of instıtution should be forbidden. In marrıage, the
princıpal en! 15 the procreatıon of children and their education. 'The second en
of marrıage 15 the sharıng of the toıls of INa an ALONSO concluded
that marrıage W as good and thus indissoluble. 1vorce W as possible before
their knowledge of Christ, but not after. AÄLONSO saıd that polygamy W as not
1n iıtself vıl If ıt WaS, the patrıarchs would have sinned. But he felt that ıt
could not be allowed because tamıly life would be ditficult In addıtion, he COMN-

tended that ıt Was clear from the gospels that ıt Was agaınst the Divine law.
Generally, mixed marrıages between pasans anı Christians W as forbidden.
Citing the Pauline privilege, he held that ıf [WO paSans arrıed an ONC Was

converted an then rejected by the other, that marrıage could be dissolved. One
cannot help but marvel at the knowledge of ÄLONSO. veritable encyclopedia

the subjJect, thiıs work evinced humanıty anı: respect for the institutions
an cCustoms of the ndians that WAas the hallmark of hıs personalıty.

Ihe philosophical wrıtings of ÄLONSO consisted of the Recogniti0 U-
larum 1554 the Dialectica resolutıo an the Physıca speculatıo )8
They WEeTC wrıtten textbooks for his students of logıc. In the preface to the
Recognitio summularum, he saıd that for Man y he had consıdered it
matter of grea uUurSCcHNCYy to instruct his students 1n the essentials of logic, to poıint
out tOo them the WaYy to sacred theology that they would not STOW old the
shores of the Sirens an not be discouraged 1ın their anxıety VCT the magnıtude
of theır dıfficulty. He saıd that much time W as wasted 1n learnıng inane
syllogisms, which often contused the mınd instead of makıng it sharp an
refined. Therefore, he intended tO COMPDOSC his treatıse logıc ın sımple
anı lucıd style, avoijding hat Was superfluous but omitting nothing hich
might be useful. ALONSO WwWas always keenly of the dangers inherent

VERA CRUuUz, Recognitio0 summularum, (Mexico, Dialectica resolutıo,
(Mexico, 1554); Physıca, speculatıo, Mexico,
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the study of logic In the unıversıtıes of Europe he had SCCNH 17 ead LO
indulgence of LNCIC verbalısm, trıteness, an! vaınglorı10us display because,

he himself put 1t SUOTINC masters an students had conceived of logıc end
iıtself Ihe study of logıc for ÄLONSO W asSs NS, preparatıon, traınıng

of the mınd the tools that WeTC NCCECSSATY for the study of the n of the
9 theology, ı whiıch Was contaıned al knowledge an wisdom.

For ÄLONSO, logic Was the SCICNCE of 1TC4ASON. He defined SCICNCE A

conclusıon product of the iıntellect through syllogıstic rCaSOoN, which W as
discourse hıch certaın things havıng een propounded somethıng Ise resulted
from them In 1ts C  C1 To dıstıinguısh truth from falsehood logic Was inte-
gral part of philosophy ell instrument at the SETVICC of phiılosophy The
logıc of BOETHIUS whıich inftluenced medieval logıcıans Was commentary
ÄRISTOTLE S logıc which Was included the commentary of PORPHYRY
BOETHIUS himself had situated the problem that caused D  a CONLrOVerSYy all
through the Miıddle Ages, namely, whether unıversals WEeTC subsıstent realıties
sımple Concept10ons of the mınd In reatıng of unıversals, ÄLONSO declared that
the unıversal lay predicatıng hat Was postulated formally of indivıduals
For hım there Was doubt that the unıversal partıcıpated causatıon an
being In respondıing to the question whether they WCOCIC separate 1deas only
objects the intellect he declared that ÄRISTOTLE dıstinguished indıvıdual
and unıversal thıngs an held that knowledge of thıngs Was impossible unless
they exısted realıty Therefore, there W as knowledge of unıversals, hiıch WeTITC
the formal element and WEeTC nature than iındıvıdual things He
concluded that the unıversal Was the object of the intellect anı had real
existence

In the preface to the Predicamenta ÄLONSO wrote that there Was book the
library of Cologne which saıd that ÄRISTOTLE Was saved whiıich testifies to the
inftluence of Arıiıstotle the iıntellectual lıfe of that per10d ÄRISTOTLE S syl-
logısm, he sa1ıd requıred emphasıs terms which he called unıvocal that 1
terms havıng the Same IMCAaNınS each Lime they WEeTEC sed On the other hand
equıvocatıon W as diverse sıgnıfıcatıon the part of OIl  (D an the Same word In
his categorızatıon of SCIENCC, ÄLONSO hastened to ad that God could not be
placed cCategory because 10d Was good without quality, grea without
uantıty, present wıthout lımiıt holding all things without habiıts, whole wıithout
anı y definite place, eternal without tıme, makıng al] things mutahble without hım-
self being mutable 10 dıistinguish between essential an accıdental substance,
he sa1d that the Holy Sacrament the substance bread did not 1C1INaln although
the accıdental quantıtıes remaıned In discussion quality, he saıd that 1 Was
the vıirtue by hıch people WEeEeTC such an such One sort of quality Was habıt
Habits WECETITC not only acquıred but Iso infused Dy God the theologıcal an
moral ViIrtues an the gifts of the Holy Spirit

4O conclude, he saıd that scientihic knowledge W as knowledge of CausCcsS, that
demonstration must be based to an better known than the
conclusıon More specifically, sciıentitic knowledge W as knowledge of the uUuN1vVer-
al an this Was hat made clear the of indıvıdual perception

The Physıca, speculatıo Was the first book natural SC1CE1I1CC published the
New World anı presented the current teachings of his i1me physics, aStro-
NOMY, bıology, meteorology, botany, an psychology Designed textbook for
the students at the unıversıty, 1t W das dedicated to Santo 1 0MAS DE

VILLANUEVA, who Was responsible for bringing the Augustinians to the New
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World He introduced the physics by statıng that there W as SCICNCE of nature,
the subject of which Was motftfion The study of physiıcs hıs OPIN1O0N Was

speculatıve because it led to contemplation, not actıon an Was NECECSSALY tor
1900028  - order to satısIfy hıs inclınatıon an reach hıs fıinal enNn!

Prime matter Was the first subject of anythıng Although 1{ did not POSSCSS
iıtself realıty, yeL ıT Was inclined owards actualıty It could not eX1ist untormed
but exıisted only 1ts PTODCI form Matter could nei:ther be produced HOT de-
stroyed Form Wa the actualizatıon of the potency of matter 1here WEIC ftour
Causces of things, namely, materıal formal efficıent an fınal Nature did not
INOVC Dy accıdent but observed ratıonal law an Was directed to final AU:

All bodies consısted of tour elements, fıre, alT, earth and water I he celestial
bodies intluenced INE'  — an thıngs the world but INa  $ W as free and could VCI-

COMHN1LC the destiny inclıned by them
In hıs treatıse the soul ÄLONSO declared that there WOIC three Lypes of

souls the vegetatıve, the sensıt1ıve, an the rational soul Ihe rational soul
immaterı1al, immortal an not derıving 1fs OT1S1N from Aalıy potency of matter
and Ca subsist alone Dy itself hıs corresponds to metaphysıcs However, the
knowledge of the rational soul far 1T the torm of the OTSANIC, physıcal
body, corresponds o physıcs natural philosophy Ihe soul generically
tirst act the body not act but potency Even though the soul 15 tirst
act 1t cshould not be interpreted tırst absolute because God the
first act I he soul called tirst relatıon to the lıyıng which 1t
COeX1SISs 1Ihe soul 15 the princıiple of movement an knowledge hat which V
being to lıving thing and CONnNstıtutes the principle of 1fs vıtal operatıons the
soul Knowledge of accıdents the body cannot bring dıstinct knowledge of
substance. IThe pTropCI object of intellection 1ı the unıversal. 4O understand the
EPSSCHGE of substance, 0301  (D must understand the unıversal.

Ireating of hallucınatıons an witches, he bel1ieved that they WEIC possible
He saıd that SOINEC who WEIC consıdered witches WCIC INeTEC 1mpostors, lost INn  -

who trıed to deceıve the ıgnorant If they managed to somethıng SUPETNA-
tural take place, 1{ Wads probably due to pact they made ıth the devıl He
concluded that ‚0341  (D cshould not condemn accept them completely because they
might ell have possessed natural curatıve talent

I here WEeTC tour iınternal SC1I15C5 COIMNIMMNON N:  9 ımagınatıve, cogıtatıve,
an!: the IMNCMOTY Common received the SPECCICS transmitted to the external
SCNSCS; the imagınatıve potency 1IMAaS CS anı forms judgement the
cogıtatıve potency makes certaın comparatıve judgement finally, the INCIMOTLY
stores the 1IMAaScCS received by the cogıtatıve potency Ihe soul W as found whole

all the body an V  Y part the fullness of 1{s perfection an ESSCNCEO

On the NS, he saıd that love Was pasSSıON of the appetıte modifiable by
goodness an: knowledge Spirıtual delight Was stronger than carnal delight He
telt that INa  — experienced greater delight when he reached the knowledge of
something Thus, ntellectual knowledge Was INOTEC delicı0us than sensual Man
should abstaın from voluptous pleasures intellectual knowledge W as LNOTC

noble than sensıible knowledge Intellectual delight Was the most ıntımate, the
moOst perfect an the most steadfast because ıt penetrated tOo the VCIYyY ESSCHNCE of
things

9  Y ROBLES, Alonso de Ia Vera Gruz, ınvESLLEACLON fılosöfıca natural Los
lıbros del Ima FF (Mexico, 1942
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As 1n hiıs other works, the Op1nı10Nns of ÄLONSO WCIC VCLIY much 1n tune ıth
orthodox scholastic teachıing. Indeed, ıt could be ecriticızed the grounds that it
W as tO00O tradıtional. But ıt W as thıs medieval spırıt that characterized the intel-
ectual lıfe of colonial Spanısh merica. We must admıre then the breadth of
LONSO'’S knowledge. It W as wonder that FRANCISCO (ERVANTES
SALAZAR could exclaim ın the preface of thıs book “What grea ]JOYy yOou must
feel, unıversıity of Mexıico, tO have deserved to ave such T' Doctor.“

'Ihe spiırıt of LONSO'’S intellectual tendency could ell be ascertaıned from
the adviıce he SAaVC hıs students at the end of the COUISC 1n theology. No day
should Dy wiıithout readıng artıcle by St { HOMAS. In readıng Aa1lıy book,
they cshould note whatever Was novel and useful, comparıng it ıth hat St
T[ HOMAS had saıd that subject. In thıs WAdYy they would make constant pro-

In learnıng. Undoubtedly referring to habıt of his students, he urged
them not to skip the argumen(ts an solution at the beginnıng of the artıcles of
St I HOMAS. Whatever W as NOT clear, they WETC to jot it down anı then
consult St I[HOMAS SOMNC qualified authorıty. In discuss1i0ns sSc1eNCE, their
replies Op1n10Nns should be gıven only after mature reflexion an! study.
Ötherwise, they would sutffer 10ss of esteem. Whenever they had tOo gıve theır
VIEeEWS subjects which there WEeTC several Op1n10ns, they should 1n all
honesty Sa y thıs Arguments theology ıth people who ave studıed
theology WEeTC LO be avoıded at all COs{ts and, 1 iın an y discussion ıt appeared
that hostilıty W as being engendered, they WEeTITC nNnOT to iry WIN the argument by
referring to St 1 HOMAS: “DO not ir y to W1nNn by sayıng that you 111 V
your point 1n St I1 HOMAS, ın the commentarıes, 1n yOUr professor's lectures.
TIThe T1Cason 15 thıs emotıon cshame 111 induce yOUr opponen to contemn hat
St [ HOMAS 5SdYy5S, he 11 VCI claiım that he 15 not to be interpreted 1n that
WAaY. It 15 better tO waıiıt untiıl the contention 15 MASN an then you Ca  w} ıth
kındness persuade the other PCISON to accept hat he W as 1gnorant öf-“ He
advised them to look OWN upOoN the unlearned especlially if they WETC

older because ıt would make people Sa y that scholars WEeTC vaın an haughty.
'CThe psychological insıght otf ÄLONSO Was quıte remarkable. He conce1ved of
the scholar 1n the world but burdened ıth the responsıbilıty of leadıng the
people tO wisdom. He W as quick to tell his students that they would often be
confronted by the uneducated but at the SAaINC time he SaVC them posıtıve advıce
to face this sıtuation: “Whenever ANyOoNC 1n yOUr displays his
knowledge VCNnN ıf he 1s not VeCry earned an you NOW much INOTEC about the
subject keep quıiet an listen though yOou NOW nothing about the subject;
NOT be N} tO contradıct unless evıdent 15 involved an the statements
made AaAre dangerous. TIhe 1Cason 15 thıs to contradıct 15 always Od10us, whereas
to keep quıiet 15 advantageous. Afterwards, OLNLC Ca  a} 1n all kındness an goodness
point out the truth and all 111 gaın by such conduct.“ In theır etters an theıir
Op1n10ns, he warned them agaınst ArTOSUancC, ostentatıon, vanıty, an self praise
because an unaftected conversatıon anı simple WaYy of dealing ıth others
111 INOTE easıly WI1N the gyood opınıon of others.“ Every actıvıty that had to do
ıth study should be prepared. They should not waste time: "FHor inasmuch
yOUu have the reputatıon of being theologians, all 111 take note of hat you Sa y
anı! do, rece1ving good example from all that 15 good 1n yOou an confusion
and scandal from hat 15 not 5U, an they 1l have LCasSomnNn to tind fault ıth
yOUr learnıng an ıth the lıttle you made ın yOour studies and lec-
tures.“ No ecture cshould be gıven without first wrıting ıt down wiıide margın
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should be left for correctiofis‚ addıtions an cancellatıions. In disputatıons and
discuss10ns, the of such harsh reSPONSCS “thıs 15 heretical, thıs 15 ,
this 15 false Was partıcularly distasteful. Therefore, CoOourteous replıes WECIC INOTIC

useful an propCI to the honor of God an! the true taıth
Alluding fOo the controversy 1n Europe between the Varıo0ous religous orders

and foreshadowing sımilar CONLrOoVersy 1n the New World 1ın the seventeenth
cCen(turYy, he warned his students not to B ıth the religous of other orders

whether St. [ HOMAS DuNns SCOTUS Was INOTE earned. Truth, he saıd,
W as to be sought in whatever scholar it could be found “inasmuch have
solemnly commuıtted ourselves to the words of Christ, not to those of St Ihomas

Duns Scotus.“ After revieWw1ing St I HOMAS, they should study carefully all
the books of Canon Law For their spirıtual life, they should familiarıize them-
selves ıth the wrıitings of ICHARD ST. VICcTOor and the Desert athers.
For knowledge of history, he advısed them to read the City of G(Go0od of St.
ÄUGUSTINE ıth the commentary of ıt by JUAN LUIS Vıves.

Most ımportant of all these advices, he told them, Was the need ftor praycr.
Prayer cshould be integral part of their lives. 'Ihe ıdeal theologian for
AÄLONSO Was not the contemplative scholar but the pastoral scholar. Pastoral
work W as not obstacle to learnıng. AÄALONSO concluded thıs wWwı1ıse and
practical address to his students ıth thıs mMOVving request: “In conclusıon, thıs 15
the only CCOMPENSC ask pray to God for that he direct 1n order that
mMaYy V hım: ask that you love affectionately iın Christ. {f you do,
then 111 be satıstied an consıder myself amply rewarded.“10

GRIJALVA, op C1t., 492-—496

283


