
THE CHRISTIAN-BUDDHISTI

Dy Joseph Spae
In thıs Zeitschrift, July 1973, eft 3’ 1857—201, ave published artıicle

the "Contents of the Christian-Buddhıist Dialogue”, partıcularly related to
the situatıon 1n Japan. cshould ike LO ad three notes to thıs mater1ıal. IThe
first twO notes introduce the reader to SOINC of the bibliographical data useful
for urther study of the matter ıth reference (1) to Japan, an (I1) to other
countries. My iniormation ZF0CS far December 19792

The thırd note, Iso largely of bibliographical nature, deals ıth the often-
assumed superlority of Christianıty VeTrT other relıg1ons. {t eXamınes the meanıng
of thıs assertion 1n the ontext of Japanese relig10us feeling an lıterature; ıt
suggests dialogual attıtude, true Christianity and yet respectful of
nCcounNter between all relıgions, at the heart of hıch 15 genuıne relig10us
experıence.

IHE CHRISTIAN-BUDDHIST DIALOGUE JAPAN
Ihe Ccp an! extensıion of the Christian-Buddhist dialogue, ıt 15 ell

known, has consıderably increased during the last tend Its beginnings
ZO back to the earliest CONLACTS of Christians wıth Buddchıiısts complete
hıstory of these CONLACTS an of their influence upon the development of
Christians ell Buddhıiıst thought remaıns to be wriıtten. Yet vVecn
LLOW have avaılable consıderable volume of bıblıiographical data
and general studies 1n European languages of iınterest to ANyYONC who
ıntends to Ur5Suc the dialogue 1n today's yapan!.

Tom the double poıint of V1IEW of content an bibliographical usefulness
refer the reader to what, half century aAßO, the Belgıan Buddhologist

LOUIS LA V ALLEE-POUSSIN wrote irue an ımagınary parallels iın
Buddhist-Christian lıterature®?. INOTC advanced study of actual Contacts
chiefly between m1ss1ı0onarıes and Buddhists 1ın India, Chına and apan, 15

1 Perhaps the fırst attempt at systematıc bibliography Christian-Buddhist
relations 15 that by HANs HAAS, Bıblıographie ZUT Frage nach den Wechsel-
beziehungen zwıschen Buddhısmus und CGChristentum (Leipzig: Hınrichs,
47 pagcS, followed by BENZ and NAMBARA, Das Christentum uUN dıe Nıcht-
Chriıstlıchen Hochreligionen (Leiden: Brill, 1960), 53—66 SINSHO HANAYAMA,
Bıblıography Buddhısm (Tokyo Hokuseido, has 397 entrıies referring
tO Christianity”. An annotated bibliography of SOUTCEC materı1al related to Japan
an coverıng the earliest contacts S1NCE Francis Xavier until 19635 15 J VaANn
HECKEN, “Le probleme du dialogue retien VEOEC les bouddhistes du Japon”,
Neue Zeitschrift Jür Missionswissenschaft, 1967, 1—17,

LOVvISsS DE VALLEE-POovssın, Bouddhisme (Paris: Beauchesne, 1925), c
ome of these parallels, true and false, became ell known 1n Japan thanks to

book Dy ÄLBERT EDMUNDS an ÄNESAKI, Buddhast Ghristian Gospels
(Tokyo: Ihe Yuhukwan Publishing House, 1905 See 1Iso WINTERNITZ,

Hıstory of Indiıan Literature (Calcutta: University of Calcutta, 1933), vol 27
402— 4923
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found In the work of HEeEngı LUBAC®?}, critically evaluated by JACQUES-
ÄLBERT GCUTTAT 1n substantial artıcle, ° Faıt Bouddhique et aıt Chretien
selon l’(Kuvre du Pere de Lubac’4 1 wo other Jesuits, HEINRICH Du-
MOULIN® an EnNOMIYA-LASALLE® ave done yecoman’'s work 1ın fostering
the dialogue, partıcularly wıth Zen

Official Protestant attention LO Buddhısm 1in ]apän, ıt would SCCIaE:
dates from the early eighties. 'IThe Proceedings of the Second Miıssıonar y
Gonference, held 1ın Osaka, 883 (Yokohama: Meiklejohn, 90 —
101, refers to the work of Dr (GGORDON’, of the American Oar
1SS10N, whose ıfe had repeatedly been threatened by Buddhists an:
who 15, beliıeve, the hirst Protestant M1SS10NAary In Japan to make
detailed study of Buddhism (SORDON hought that Buddhiısm Was the
greates obstacle tO the reception of the Gospel Dy the Japanese, because
ıt held doctrines that conflicted wıth the biblical teachings God, SIN
an salvatıon. He remarked that Buddhists deny creation and creator:

Whenever teach that (x0d 15 the creator an ruler of the unıverse, Buddhists
reJoin that Shaka for 3000 such uniıverses . God cCannot be the judge
of all mankınd, for the destiny of V  &UE I1a  - 15 ımmutably fixed by the law
of karma. uddhists betray er scepticısm and indifference {O SIN Ihe Shin
sect teaches salvation by faıth through the of Amıiıda ıt 15 salvatıon
from the misery of the present world rather than salvatıon from S1N.

mong other mınor obstacles from the Buddhist sıde, Gordon cıtes the
following:

L‘1 The Buddhist doctrine of the present world vıl an evl only;
Buddhist miracles that the bonzes themselves do not believe
ın them:;
Incarnatıions, Man y and degraded;

HENnRı LUBAC, La Rencontre du Bouddhısme el de POccıident (Lyon
Aubier, 1952), Amiıda (Parıs: Seuil, 1955), Aspects of Buddhısm (New York
Sheed an Ward, 1944

IL’Homme devant Dieu, Melanges offerts P  ere de Lubac, vol (Lyon
Aubier, 1964), 15—41

DUMOULIN, Christlicher Dialog mıt Äsıen (München Hueber, several
artıcles, NS them „Buddhismus un Christentum“, Zeıtschrift für Mi1ss2ı0ns-
wıssenschaft und Religionswissenschaft, 1958, 208—217, „1heologische Aspekte
des Christlichen Dialogs mıiıt dem Buddhismus”, [bıd., 1971, 101178 And
Buddhismus der Gegenwart, ed. by DUMOULIN (Freiburg: Herder, 1970

ENOMIYA-LASALLE, Zen, Way LO Enlıghtement (London: Burns an Qates,
LZen-Meditation für Ghriısten (Weilheim: Barth, 1969), and

artıcles.
In 1885, Dr (JORDON published 60-p. pamphlet enti:tled Bukkyö Ftanomu nı

Farazu hıch went through 3Srd edition In 1902 About the Samne time Gordon,
Fr. IME VILLION, M. E began his studıes of Buddhism 1ın Kyoto Much of
his work remaıns 1n manuscrıpt. NSee VAN HECKEN, 119 an note 140
there; 1Iso VERWILGHEN, ‘*"CThe Buddhist Studies of Fr. Aime Villion”, The
an Miıssıionary Bulletin, May 1970
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eavens innumerable hich makes it difficult for Buddhists o accept the
biblical teachıng thıs subject. ”

(GORDON’S stand had practıical implicatıons. Hıs friend, Dr JOHN
DE FOREST, advocated nothiıng less than “"the extirpation of the SUDCI -
st1t10US heathen relıg10n However, quarter of CENLUrY later, he
changed hıs mınd under the influence of EBINA DANJO whom he repeatedly
ear his ongo Church eloquently addressing to 600 intellectuals

the bibliıcal fext “I am  27 EBINA made “the deepest Buddchıist truth of
the Great Self a1ga) Aan!: the Miınor Seltf shöga) fairly chıne with the
Christian 18. of personalıty 1n God, the G0od of love 8

Ihe only pOostwar Protestant M1SS10NAary who has produced booklength
study Buddhism an Christianıty 15 Dr 1LUCKER ((ALLAWAY, ftormer
Southern Baptıist M1SS10NAary 1n Japan® 15 ((ALLAWAY'’S a1mM to ave hıs
Christian readers arrıve at c clearer understandıng of the un1ıqueness of
theır faıith an of the vast gulf which separates it irom Buddhism ” Ihe
book 15 essentially cComparıson of ““salvatıon 1n the en, Jodoshın an
Nıchiren secits wiıth ıts counterpart in Christianity. least ONC competent
reviewer has blamed (JALLAWAY for “1  1ng the Buddhist 1n untair
posıtion by defining the alternatıves iırreconcılable an then statıng
that, if the Buddhıist submuıts himsel{f to Christian categorı1es, he 111 SCC

the of hıs position *. sımılar remark could be made, submıt,
about (CALLAWAY'S Christian eology Aan! it possıible to do greater
justice to both s1ıdes by 1Mproving the brıdges of understandıng rather
than Dy wıdenıing the chasm of separatıon. JIhe only book iın Englısh
Buddhist-Christian doctrinal relationshi1ps, wrıtten by Japanese scholar,
15 MASUTANI'S G(‚omparatıve Study of Buddhısm and Ghrıistianıty**. Pro-
fessor MASUTANI iıntends to NSsSswer four quest10ons: What 15 the nature of
man” What should hope to be? What cshould rely upon” Aan! What
cshould do? Ihroughout these runnıng, f frıendly, CONLtLras
between Buddhism an Christianıity, between Buddcha an Jesus, 15 kept
u hı1s antıthetical struc{ure, however, 15 not free of aprıorısms an
contradictions, and it straıns the facts either sıde. In partıcular, the

8  8 DE FOREST urther remarks: “Oh, if mı]ssı10Narıes only NCW this royal road
of fulfiılling rather than destroyıng, should have ten tımes the
NO have.  27 Quoted by T ADAKAZU UwoxkI, Studıes ın the Chrıstian Relıgıon,
August 1963, 312

1LUCKER (C(ALLAWAY, Japanese 157 an Ghrıstianıt y (Tokyo Shinkyo
shuppansha,

ÄLFRED BLOOM, T’he a  an Christian QuarterlLy, Aprıl 1958, KT
11 FUMIO MASUTANI, Gomparative Study of Buddhısm anı Christianıty (Tokyo:
TIhe Young ast Association, 1957 The Japanese revised text am out ın 1968
under the title BukRyo IO Kiırisutokyo hıkaku kenkyu (Tokyo Chikuma-
shobö), ıtself preceded by another book ıIn hıch MASUTANI advances "the claıms
of Buddhism CISUS Christianity”, Kirisutokyo Mı FaLSuUru bukkyo shuch6
(Tokyo: Daihörinkaku, 1951



Christian sensibility INnay refuse to recognıze ıtself 1n what 15 basıcally
the gospel accordıng to HARNACK, RENAN and WELLHAUSEN whose
exeges1s the author rests his aAsc In MASUTANI'S book, Buddhist ratıo-
nalıst dialogues wiıth Christian rationalısts, not Buddhism wıth Chris-
tıanıty.

1o the busy reader, the books of (ALLAWAY Aan! MASUTANI ATC —

mended iıntroduction to the dialogue. TIhey 111 tell hım what to
EXPECL; but they eed not dampen hıs enthusı1asm for VCIYy worthy task

11 I{’HE CHRISTIAN-BUDDHIST DIALOGUE OuTSIDE JAPAN
Christians and uddhists have met 1n Man y countrıes wiıth far-reaching

CONSCYHUCNCCS to the relationshıp between theır faiths. In tact the Thera-
vada-Christian dialogue in SO1INLC East-Asıan countrıes far SUrpaSScCS in
intensity anythıng which Japan COU. show. JIhe detaıls which tollow
merely intend to call the reader'’s attention to part of the ongomıng research.

Ihe polıtical and relig10us atmosphere 1n hıch modern Buddhiısm
an meets wıth Christianıty has been described Dy Tokyo’'s 1 ıme-

Life Bureau Chief, JERROLD SCHECTERL. SCHECTER C Buddhism .. faıth
1n flames’”. Hıs book 15 study of Asıa's Buddchist world from Geylon to
apan, coverıng Communist China, Cambodia, Burma an Vıetnam. In
all these countrIıes, despite the fact that ıt ““contaiıins dogma, has
organızed urch hıerarchy, 15 wiıithout Pope, without Rome, wıth

SUDTEMCEC councıl and permanen staff”’ (p 17); Buddhism AaPPCAaIs
grea spirıtual torce searchıng for NC polıtical forms 1in hıch LO inter-

preit ıts age-old cultural role. Ihe L1CW face of Buddha reflects ın mMan y
aY the 1 face of Asia which, the sıde of Christians, ca for
attentive an sympathetiıc approach

Fortunately, the theoretical foundations of thıs approach already exıst
in part. refer to three ımportant books wrıtten Dy INSTON KING?,
Aan! {to the work of 'T AYMANS D EYPERNON?3, G(ORNELIS*, ÖSBORNE*, NeEgIıL®,
an SIEGMUND?.

JERROLD SCHECTER, The N e Face of Buddha (Tokyo Weatherhill,
WINSTON KING, Buddhısm and Ghristianıty London: Allen and Unwin,

1962), discussıon of Theravada-Christian parallels God, love, guilt an
suffering, praycr an meditatıon, the Conquest of self, an faıth; In the
Hope of Nıbbana (La Salle Open Court, study of TI heravada ethics;

T’housand L1ıves Away (Oxford: Cassirer, 1964), description of present
Burmese Buddhism an: ıts tens10ns, partly produced by the ımpact of Christia-
nıty. Dr Kıng has repeatedly visıted Japan Aan: Was recently engaged 1n study
of Zen

Fr AYMANS D EYPERNON, Les paradoxes du Bouddhısme (Paris esclee De
Brouwer, 1947
Ä TIENNE ORNELIS, Valeurs Ghretiennes des relıg10ns non-chretiennes (Paris:
Gerf; 1965), hich 15 .. history of salvatıon 1n Christianity an Buddhism ”
5 ÄRTHUR ÜÖSBORNE, Buddhısm and GChristianity ın the light of Hınduism (Lon-
don KRıder, 1959 The author intends to A that, although Buddhism anı



few words about the dialogue selected countrıes of the Far ast
It granted al an that the dialogue between Buddhists an
Christians most ser10usly undertaken Geylon, 1O Sr1 anka, due
to theır mutual willıngness to OINe to wıth the economıcal an
relig10us problems which beset theır natıon®?. Geylonese 15MmM af
present cshows STOWINS internationalısm and CUMMECNISIN evinced ıts
partıcıpatiıon the World dangha Councıl and ı the World Fellowship
of Buddhists whose mouthpiece ı W orld Buddhism, monthly establıshed

951 which frequently discusses Christian subJjects? Christians Cey-
lon ave engaged 9063 intens1v study of Buddchist doctrine
and instiıtutions at the udy Centre for elıgıon an Society Colombo
under the Jeadershıp of the Rev YNN SILVA publıshes Dialogue,

quarterly of hıch 25 155U€65 had appeare by the end of 1979210

Christianıty ATC diametrically opposed doctrines, they nevertheless ALC COI11-

plementary to each other withın the PUTFV1CW of Hindu1ism
6  6 STEPHEN NEIL, Christian Faıth an Other Faıths (London Oxford University
Press, Anglıcan Bıshop NexEI1L has SOINC basıc problems COININOIN

to Buddhism an Christianıty, approached dialogue torm
{ GEORG SIEGMUND Buddhiısmus un C hrıstentum (Frankfurt Knecht 1968
SIEGMUND, who visıted Japan, 1NsS1sts the need for A preparatıon dialogue
particularly through examınatıon of INan s for Absolute Iso
the Buddhist tradition There Japanese translation of the book Bukkyo LO
Kirısutokyo (Tokyo Enderle, 1971

See for details, PERNIOLA, “Buddhism Modern Geylon’”, Studia Mi1ss10-
nalıa, X11 (Rome Gregorian University, 1962 085— 80 HOnDIus,
Buddchismus und Christentum auf Geylon Zeıtschrift für Religions- UN: (ze1-

stesgeschichte (Köln, 1968 F1 DONALD SWEARER, "Lay Buddhısm
Journal of the Ämerican Academy ofAan! the Buddchıist Keviıval Geylon,

Relıgion" Sept 1970 O5 DE an hıs Buddhısm I ransıtıon (Philadelphia
W estminster Press, 1970 An ımportan 1f ACT book TIhe Revalt

the T’emple (Colombo Sinha Publications, 1953 whose real author known
to be WIJEWARDENE advocate of controversial reformist Buddhist
mMmoOovements The book highly erıitical of Christianıty

Ceylonese Buddhists often complaın, the words of Dr MALALASEKERA
at the 53rd Annual Session of the All Ceylon Buddhıist Congress held at Matale,
Dec 25 1970 that they “sulffered greatly at the hands of Portuguese IN15S5101704T71€sS
who inspıred their Counitry to Urn Vıharas an lıbraries an kıll Buddhıst
monks” But he 1Iso added that "the Buddhıists ATC most A11XA10U0US$ {O live the
utmost frıendship ıth tollowers of other faıths We had CONVINCINS demon-
stratıon of this fact during the recent vVvI1sıt to thıs couniry of Hıs Holiness the
Pope 39 World Buddhiısm, Jan 1971 S

Publications by the Colombo centre ATC storehouse of intormation useful
for the dialogue, Iso Japan refer partıcularly 51 collection of
Papcr$S Dy scholars from Burma, Thailand an Ceylon, entitled Gonsultatıion
Buddhaıast Christian Encounter, Rangoon, Feb D al 1961 1so to BRYAN
RETSER Man Buddhism and Ghristianıt'y (Calcutta, and NILES
Buddhism an the C laims 07 Ghrıst (Richmond Va John Knox Press
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Burma and aılan ATC closely elated to Sri Lanka, geographically
an! ıdeologically. Already iın 1955, ULLIANA Was invıted to teach
Catholic relıgıon at the College of Hıgh tudies for Buddhist Bonzes and,
1n 19064, af the Department of Relıgıon, Bangkok!!. Buddchist contact wıth
Christianıty 15 described by HRA KHANTIPALO, London-born Buddhıist
monk who lıves 1n Ihaıland and by BHIKKHU BUDDHADAÄSA INDAPANNO,
1ın vVCIYyY controversıal book, Ghrıistianıt y and Buddhism\3 Protestant
efforts led to several encounters, such that of Kangoon 1n 1967, to hıch

ave already referred, and to the publication of several o0Oks, NS
hıch that Dy KENNETH WELLS 15 of partıcular ınterest to OUT theme!4.

Christian-Buddchist relations 1n China have venerable history about
1C| 038{  'g Ca  - ead 1n the books of HENRI LUBAC. mong modern
Protestant missionaries the LAalllec of KARL REICHELT stands Out. Jhe
lalogue wiıth Buddhiısm hıch he started 15 sti11 carrıed at the 1a0
Fong Shan Christian Study Centre Chinese Relıgıion and Culture ın
Hong Kong of hich he Was the ounder‘?®.

wrıtten agaınst the Ceylonese background. On the Catholic sıde, SCC BALA-
SURIYA, “Christian-Buddchist Dialogue 1n Geylon”, Logos, 1969, 33—9
11 NSee his communıcatıon 1n Christ the World, 1958, an 1n Bulle-
tın, IM June 1969, Rome Secretariat for Non-Christians. Fr ULLIANA has
complaıned that, ..  on the Catholic sıde, lıttle has een attempted ıth VIEW
LO dialogue, an organızatıon has een set up G Christ the World,
1970, p. 491.

PHRA KHANTIPÄLO, Tolerance, Study of Buddhıst S0ources (London: Rıder,
13 Chiengmaıi: 'Thailand Theological Seminary, 1967 ÄNATRIELLO reports
the Buddchıist reactions (some of which appeared 1n World Buddhısm, May an
Sept. 1969 In Bulletın, 15 (Dec. 1970, 64—73) 'IThe Rev. LYNN SILVA
answered BUDDHADAÄSA/’S VIeEWS the Ultimate Realıity an God ıIn booklet,
Why Belıeve 2ın G(God?, Golombo, 1970 BUuDDHADAÄSA/’s work, replete ıth refer-

Christianity, 15 presented by DONALD SWEARER, ın 1T oward the TIruth
(Philadelphia: The Westminster Press,
14 ENNETH WELLS, Theravada Buddhısm and Protestant Ghristianıt y Chieng-
mal: Ihaıland Theological Seminary, 1963

KARL LUDWIG REICHELT 15 best known for hıs {[WO books, Truth and T radıtıon
ın Chıinese Buddhısm anghaı Commercial Press, 1928, an New ork Para-
SON, 1968 and Medittatıion anı Pıety ın the Far ast New ork Harper,
The Tao Fong Shan Centre publıshes Ghing Feng, quarterly notes Christianity
and Chinese relıgıon an culture, hiıch frequently refers to Buddhism. Com-
munist iniluences Buddhism 1in the Far ast AdIic studied DYy ERNST BENZ in hı1s
Buddhism Communism: W hıch Holds the Future ın Asıa? New York
Doubleday, See Iso three important books by HOLMES WELCH, The
Practıice of Chıinese Buddhısm, (Cambridge: Harvard University
Press, 1967), The Buddhast Revzval 1n Ghına (Cambridge Harvard University
Press, 9 and Buddhısm under Mao (Cambridge Harvard University Press,
1972
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Christian-Buddhist relations in the West VarYy considerably accordıng
to the countrıes, cholars and centres involved!®. mong these centres two
deserve specılial attentıon. Ihe World Councıl of Churches, Geneva,
organızes discussıons around the theme “Dialogue between Men of Living
Faıth and Ideologies”, hıch has led to the publıcation of ımportant
statements the nature, ontent, method and theological qualifications
of the Christian-Buddhist ncounter. On the Catholiıc sıde, the Secretarıat
for Non-Christians wıth headquarters at the Vatıcan publıshes Bulletin,
71 1SSUES of hıch had OINC out Dy the en! of 9792 Ihe Secretarıat has
also publiıshed ser1es of books which rıng NC insıghts and guidelines
for the Christian-Buddhist 1alogue*‘.

111 Is ÜHRISTIANITY SUPERIOR RELIGIONS?
hıs question mMaYy sound anachroniıstic to the reader who ecalls that ıt

W as the topıc of heated debate 15 philosophers of relıgıon ın the
Hrst quarter of the Iwentieth Gentury. Yet, submıuıt, it has lost lıttle of
ıts actualıty. Not only do all enter ınto the Buddhist-Christian dia-
ogue wıth SOIMMC elements of ANSWET 1ın OUTI mınd, but VEl NO INAanıy
Buddhists suspect that Christians AI bound, by the vVery nature of theır
faıth, LO Nswer thıs question wiıth unequivocal c  yes Buddhıiısts 1n
apan, indeed, frequently refer to “Christian dogmatısm, caste-consc10us-
11C55 an intellectualism’”, which, they SaY, all betray innate superlor1ty
complex*.

I he debate to whiıch refer ook place within the wıder framework of
INqUITY into “the truth found 1ın Christianıty an 1n the world

relıgions . ere 15 lıterature the subjJect, hıch cannot
VCln pretend to summarıze?. ÖOne rst remark, however, 15 1n order. All

ome recent SOUTCE materı1al 15 found in the following books LOUISE
HUNTER, Buddhısm ın Hawan (Honolulu: University of Hawalılı Press,
study of Buddhist-Christian interactıon; K5ösHOö Y AMAMOTO, Buddhısm ın Europe
(Übe Karınbunko, 1967); JOosEePH KITAGAWA, ‘“Buddhism 1n America”, Japa-
CS Relıgions, vol 1967 32—57; ERNST BENZ, “Buddhism 1ın the West”,
Ibıd., vol 1970), 9 There 15 wealth of intormation scattered 1ın
Presence du Bouddhısme, ed by RENE BERVAL (Saigon: France-Asıe,

Ia Rencontre du Bouddhısme, vol (Rome Ancora, 1970 anı Religions,
Fundamental Themes for Dialogistic Understandıng (Rome Ancora,
Ihe first book 15 history of Buddhism, past an present, which COVEOIS most
East-Asıan countries. The second book 18 study of the maJor rel1g10us tradiıtions

the nature of relig10us eXper1enCce, the ques for salvatıon, the absolute, good
an vıl

For critical analysıs of these 1Impress10ns, not imited {to Buddhists in Japan,
SE Ghrıstianıty Encounters an (T’okyo Oriens Institute, 1968), 16621477

Bibliographical anı historical data AT found 1n ERNST BENnNz an MINORU
NAMBARA, Das CGhristentum un dıe Hochrelıigi0nen (Leiden: Briull, 1960), DE
Vos, Het Christendom de andere Godsdiensten (Nijkerk: Callenbach, 1962),

PHILIPP, Die Absolutheit des Christentums (Heidelberg: Quelle Meyer,



relıg10ns cherısh SOINC notion of their OW. superlorıty, exlusıveness, inalıty,
an absoluteness, and they share COINIMNON COMNCETN for impressing that
superlority upon theır tollowers and upon the publiıc al arge Ihus, 1n
the aldest terms, modern Englısh Buddhıiıst that “(Buddhism) 15
not Just WaYy to Enlıghtenment, but the only 27  way , an that Buddhısm
215 super10r to all other forms of relig10n ®. Another Westerner, converted
LO Buddhism, states “ RE Buddhist regards all other religions first
steps LO hıs own 4,

Was ERNST ITROELTSCH who popularızed the 1impression that “Christi-
anıty 15 the absolute relıg10n ” hrough hiıs book Die Absolutheit des C hrı-
SLIENLUMS uUN: dıe Kelıgionsgeschichte which appeared 1n ITROELTSCH
ollows SCHLEIERMACHER 1n assumıng that all relig10ns share COININOIN
CSSCI1ICE sef forth 1in theır goals spırıtualızatıon, internalızatıon, moralı-
zatıon and indivıdualization. Ihe poıint of CONVETSCNCC of man’s spirıtual
uplifting 15 Christianıty, iıtself “relative” historical phenomenon much
1ıke the other relıg10ns, Aan! yet “absolute” because, "among the grea
relıg10ns, Christianıity 15 the strongest an most concentrated torm of pCI-
sonal religi0sity ®. 'The weakness of this argumen lies 1n the tact that,
according to ITROELTSCH, 1in the last resort, the decision to accept Christi-
anıty the absolute relıg1ıon remaıns subjective an personal mattier
of inner dec1is10n. I wenty later, I ROELTSCH, under the influence
of SPENGLER, modihed hiıs mınd [woO ımportant poıints: the INnd1ıv1-
dualıty of the grea relig10ns 15 such that “there Cd  - be conversion

transformation of 0)81  (D into  S the other, but only INCASUTC of agreement
an mutual understanding”, an (2) the historically condıtioned nature
of Christianity 15 such that “lt 15 Er erıitical moment of ıts urther deve-
Jopment, and that VerYy bold and far-reaching changes dIC NCCCSSATY,

1966), SIEGMUND, Buddhismus und Christentum (Frankfurt a. M Knecht,
1968), an 1n the lıttle book of ULRICH MANN, Das Ghristentum als absolute
Relıgion, 1970
3 ÄLFRED VIAL, ‘“Buddhism an ÖOther Religions”, Dialogue, November 1966

ÄLEC ROBERTSON, “Buddhist Attıtude to Christianity”, [bıd., Dec 1967, 25
L ROELTSCH (  —1  ) 15 ell known 1n Japan, partıcularly through the

eiforts of KANnN EINKICHI, his translator an interpreter. Together ıth (the early)
DBARTH he 1S, INOTEC than YOoN' else, responsible for the attıtude otf mMan y Japanese
Protestants toward other religions. See Ghristianıty Encounters a  an

TI 91T:
Die Absolutheit des Ghrıistentums, Ind ed., TITROELTSCH distinguished

L[wWwO Lypes of relig10n: the prophetic such Christianity), an the philosophical
(such Buddhism). He Was that Buddhism, an all other relıg1ions, might,
under certaın conditions, stake Out sımılar claım to absoluteness. TIo refute
such claım, I ROELTSCH wrote his Der Hiıstorismus un seiıne Überwindung
1924),; translated ın Japanese by OTSUBO SHIGEAKI, Rekishishugt S$OMO
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transcending anythıng that has yet been achieved by an y denomination”  7  $
hus did I ROELTSCH bandon “absoluteness” 1in favor of historical rela-
tivyısm, oft-Iorgotten fact 1ın apan.

Let 110 examıne 1n what Chrıistianıty claıms absoluteness, and
how ıt Ca  } do wıthout g1ving offense to other relıg10ns.

Christians ook upon thıs problem from within the perspective of theır
faith Ihey contend that Jesus Christ 15 the perfect relig10us Man; that he 15
the revelatıon of (s0d to Man; that he, and other, 15 the SUDICHC manı-
testatıon of al] perfection; that in hım dwells all that 15 good and frue.

To Christians, Chrıiıst 15 God ıncarnate. In thıs and 1n other,
15 Christianıty saı1d to be “superior , namely, insofar C' hrıst 15 ‘“the
WAaY, the truth, and the lıte” John 14 in whom iNCI fınd the tullness
of relig10us lıfe, and 1in whom God has reconcıled all thıngs to himsel{f8.

But Christians do nOot elieve that thıs un1i1queness of theır relıgıon
entaiıls exclusıveness when Christianıty 15 sccnN 1n ıts existential, historical
an cultural forms. Ihey ATC that ON  (D Cd  $ assert that ..
Christian civilization” 15 super10r to any other civilization hıch
from relig10us influences other than theır O W: They hold that Christianıty
15 not Christ sımplicıter, but that, 1n ıts human dimensı1on, ıt 15 tiıme-
an culture-bound ike the other religi0ns. Christians, ıke all other INCN,
confess to S1nN and imperfection; they know that they fall short of man’s
ea hiıch 15 Christ.

ollows from the above that Christianıty claıms specıific, unıversally
valı role, different from that of 15M. As Vatican 1{1 has pointed
out 1n ıts enumeratıon of the Man y things hıch Christianity has in
COININON wıth other relig10ns, ıts Ausschließlichkeitsanspruch exclusıve
valıdıty claım (to usSe formiıdable word dear to KARL JASPERS) 15 oday
SCCIH 1n different 1g. from that of the past. Ihe confrontation wıth
other relıg10ns has reinforced, 4 Christians, the Concept of mutual
iıllumınatıon hıch radıcally banıshes all thought of superlorı1ıty and
rejo1lces 1n the promotıon of “the spirıtual an moral goods found IMN
1981  e of other religions, 4A5 ell the values 1in theır socıety an culture’”?.

hıs iılluminatıon hıch from other faıths enehfts Christianıty
factor for self-ıdentification. also reflects the quality of

the Christian in the pluralistic society of oday and, consequently,
it must be SCCH invaluable SOUTCEC of information about the WaYy
Christianıity APPCAaTs ın non-Christian eyes?*, Modern thinking the role

Christian T hought (London: University of London Press, 1923), an 31,
translated from 19923 lecture, *”CI he Place of Christianıty Among the World-
Religions”.

C4 Cor 183—19, Aan! Vatican In Declaratıon the Relationship of the
Ghurch Non-Christian Relıgions,
9 [bıd.

Ihe eedback information derıved from ontact ıth INCHN of other faiıths 15 to
Christianity kıind of Fremdprophetie prophetic knowledge received from

28



of Christianıty 1n today  S world does not recognıze radıcal distinction
between the proclamatıon of the Kingdom of God and the practice of
Christian lıving hıch gıves thıs proclamatıon ıts credibilıty and attrac-
tiıveness. 15 Christian belief that, a  oug. the empirıcal
Church reveals the mystery of man’s salvatıon, che does not do thıs
wiıthout hadows She betrays CONsian! inner tensıon. As LUTHER sa1d,
che 15 sancia sımul el semper hurıfıcanda, holy and yet always in eed
of urther purıfication. Hence it 15 thinkable that, 1n 1SM, ON finds
INCIMN “holier” than 1n Christianity. IThıs fact chows that the fullness
claiımed by Christianity 1n and hrough Christ 15 not claimed 1n opposıtıon
but rather 1ın complementarıty wıth whatever 15 good and true 1ın other
relig10ns. 'The nature of thıs complementarıty, a  oug: it remaıns myste-
r10US, yet invıtes Christians to partıcıpate 1ın what 15 sometıimes called
“wider ecumenısm ” 1alogue wıth other relig10ns. Together wıth their
tellow waylfarers of other relig10ns, hristians aspıre toward pleroma

perfection, INOTC less clearly perceived in thıs world anı yet
reached!1. Wıth Buddhists, Christians Say time 111 OINC when
chall SCC realıty whole and face to face. present al know 15
lıttle fraction of the truth” (1 Cor 13 12)

In SUu. the pendant of “Christian absoluteness” 15 Christian humıility,
pendant hıch not only relatıvızes an y claım to superiority 1n the face

of others but also 15 the INCASUTC of ıts acceptabilıty??.

outsiders hıch 15 potential [OCus theologıicus: ıt echoes experlientially the
nature anı effectiveness of the Christian witnessing, fact from hıch miss1onary
methodology could greatly benefit.
11 For INOTC details the “wider ecumeni1sm’”, sSsCcCC Ghristianıty Encounters
a  an MED

Additional bibliography, specifically the problem of “Christian absolu-
teness”, SCC HEINRICHS, T heologıe catholıque el hensee asıatıque (Tournal:
Casterman, an W ALDENFELS, “Der Absolutheitsanspruch
des Christentums , Hochland, (1970), TDa L PAUL TILLICH, iın his
GChristianıty an the Encounter of the World RKelıgions (New York Columbia
University Press, discusses “Christian principles of judging non-Christian
relig10ons” (D 27—51 Over agaınst Christian reaction of total negation
partıal negatıon (some statements dAdIC true an SOMMEC ATC not) to other religıons,
ILLICH favors dialectical unıon of acceptance and rejection , Ihe practical
implications of this statement ATIC not made clear. ILLICH applies to Buddhist-
Christian conversatıons hıs concept of "dynamıiıc typology” by hıch persons
Ca  - transcend the Lype to hich they belong without losing their definite
character”, fact hıch makes ıt impossible “to call Christianity the absolute
religion, HEGEL did, for Christianity 15 characterized ın each historical per10d
Dy the predominance of diıfferent elements out of the whole of elements and
polarıties hich constitute the relig10us realm” 56) faıl to understand how
this Ca  $ INCan 1n practice, ..  not convers10on, but dialogue ” (p 95)


