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Bıser, Eugén : I heologıe UN): Atheismus. Anstöße einer theologischen
Aporetik Kleine Schriften ZUTE Theologie), Kösel Verlag/München
1972; S kart 11,80

Dieses dem Andenken HERMAN SCHELLS gewıdmete Buchlein versucht, den
neuzeıitlichen Atheismus als iıne Gegenwehr die zentralen Behauptungen
der Theologıe verstehen. Dies bedeutet nach BISER insbesondere, dafß ine
allzu gewaltıg und erhaben aufgefalßste „Absolutheıit Gottes“ den Wiıderspruch
des Menschen geradezu herausgefordert habe. Damit wird eın Gedanke SC-
tragen, der sehr ohl Beachtung verdient. Gegenüber manchen Formulierungen
un! Urteilen des Buches sınd Vorbehalte anzumelden, gegenuüber der
Verallgemeinerung „das christliche Gemut“” (14) dem Ausdruck „unüberdenk-
liıch” 1n Bezug auf NSELMS Argument 1n Proslogıon (19), der ede VO  - einem
„atheistischen ffekt“ be1 (JAMUS 52) Nachdem Verf. reı fundamentale theo-
logische Aporien aufgezeigt hat, auf dıe 1MmM Kontext der Atheismus-Problematik
einzugehen ıst, nämlich die Aporıen der „Absolutheit“, der „Kontingenz“ un
der „ Vermittlung” vgl 68—84), handelt 1m Schlußabschnitt leider recht
knapp über den „Ausweg des Wortes” (85—90 99 * _ .nıchts wird dıe heo-
logıe sehr einer Neubesinnung auf ihre Voraussetzungen un!: ıhren Weg
bewegen W1€E der Anblick der Aporien, In die sıch der spekulative Gedankengang
verstrickt“ 90) Dieses Urteil ist sicher nıcht Sanz unbegründet (ob SCHELL ıhm
zugestimmt hätte?); iragt sıch jedoch sehr, ob der Satz 1€ (Grenze des
Denkens ist der Anfang des Wortes“ (88), der nach BISER uch für das Wort
der Offenbarung gilt, nıicht zwangslaufıg einem Neofundamentalismus tührt
Es maßs heute schwer sE1N, diese Posıtion vermeiden, ber WECNN dies nıcht
mehr möglıich se1in der werden sollte, muüußte das Christentum TST recht in dem
ZUT eıt wieder häufiger beredeten (Ghetto verbleiben.

Bonn Schlette

Chemparathy, George: An Indıan Ratıonal T'heology. Introduction o
UDAYANA/s N yayakusumanjalı M Publications of the De Nobiılı Research
Library, ed by Gerhard ” ]), Indologisches Institut der
Universität Wien 1972; 2092 Commission Agents: F3 Brill/Lei-
den—Gerold Co/Vienna—Motilal Banarsıdass/Delhıi

In Indıa today semıinary professors, bishops an VCn few thoughtful
Christian lay iNCNMN regretfully speak of the lack of Indian-Christian thought an
of the innate Indian inclination to beg and to borrow. Ihe theology teach ın
OUTr semıinarıes anı scholasticates 15 nothing but digest, often second hand of
the works appearıng 1n the West. Yet veLry few of realise that genuıne In-
dian-Christian thought Ca  - arıse only (a) from deep, prayerful an sympathetic
study of OUr double heritage, Indıan an Christian anı (b above all from
harmon1]o0us an creative WaYy of lıfe and praxI1ıs that SpIINg f{rom an synthesize
both these legacies.

Secondly, VCN after of independence ndiıans have done lıttle
research into OUT past. Unless Ca  -} discover OUr authentic past, iıts ‚.Uu5S-
S10NS the present An ıts thrust towards the future, 11 not be able to
discover ourselves OUT task It 15 irom these {WO angles, ‚0)81°> Christian the
other natıonal should examıne AaAnı evaluate the present work.
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In the Preface to the book, Dr. ÜCHEMPARATHY formulates the PUTDOSC of his
book thus “ T’he present work IS modest attempt LO gıve brief introduction to
the doctrine of God ftound in Udayana’s works in general an in Nyäyakusu-
manj)alı in partıcular. The wrıters’s 21mM has been to gıve faıthful interpre-
tatıon of Udayanas’s ıdeas possible 1n the gıven amount of space“ 8) TIhe
objective the author sefts to hımself 15 perhaps lımıted, but he has creditably
achieved ıt

Jhe work 15 dıyıded into LWO unequal parts. 'Ihe tirst part ith L[WO chapters
deals ıth UDAYANA, h1s lıte An works, especially wıth his 'magnum opus’
Nyayakusumangalı. JI he second part ıth five chapters deals ıth his doctrine of
G(r0d (I$vara). Proofs tor the exıistence of God;: His relatıon to the world;
Motives tor Hıs actıvıty; Hıs ontologiıcal determination and Concluding —
marks from the fıve chapters of the second part. An exhaustive bibliography,

ist of the editions, commentarıes an translations of N yayakusuman)alı an
detailed subject index enhance the value an Cas Y use of the book

While discussing the date of UDAYANA, the author at first g1VeEs brief
SUMIMNar y of the VIEWS of other scholars the poınt; he shows inclınation to
the VIECW that DAYANA wrote hH1Ss major works 1ın the tırst half of the 11th
CeNLUTY. Dr (HEMPARATHY writes: Sk 15 seft PUTDOSC that have abstained
{rom INOTEC approxımate determination of the date of Udayana. Ihe research
which have hıtherto made this pomint raısed Many problems that thought
ıt advısable to Y further study before makıng definite statement about
1t“ ZI Note 10) his cautiıous attıtude 15 to be sScCCH in the whole book Apart
irom statıng explainıng the maın ideas of UDAYANA, Dr. ÜCHEMPARATHY
refraıns from an y personal comments critical remarks.

1he authors eftort fOo make the text of DAYANA intelligıble by placıng it 1
its hıistorıical ontext 15 something commendable. By anı y standard DAYANA 15

difficult author. Hıs N yayakusumanalı 15 the most difficult of al his works.
TIhe cConstant usS«ec of Nyaya technical terms make hıs works unıntelligible to the
unınıtiated. Hence Dr. (ÜHEMPARATHY’S exposıtion of UDAYANA/s I$vara-doc-
trıne, which 15 the result of long and accurate study of the basıc EXIS an the
detailed analysıs of N yayakusumaänjalı gıven 2t the end of the hirst part of the
book dAdIC of grea help o all students of Indian thought.

UDAYANA/’s principal preoccupatıon W as fo V the exıstence of God Dyof infterence (anumäna). He adduces nıne 1CasSons (hetu) for the exıstence
of God By the dexterous use of the poetical ornament, slesa (double entendre)he has put In LWO sıgnifications into ach of these recasons In fact OT  M TWO-
1CaSons offer the posıbilıty of INOTC than {[WO interpretations. hus have
18 proo{fs tor the exıstence of I$vara 1n UDAYANA/s works! 'Ihe ingenuity and
dialectical skıll manıtested 1n the exposıtion of the arguments Aan! especlally 1n
the refutation of the objections raised by the opponents ATe astoundıng. But the
proofs themselves seem to POSS5CSS only questionable philosophical value. All the
arguments either fully at least partıally AT based specıfic Hındu relıg10ustenets and myths the doctrines of partıcular philosophical schools.
The elaboration of the proofs manıfest hardly an y metaphysıcal depth The
other poıints of UDAYANA/s teaching God, Viz His relation to the world, His
motives in actıng eitc. ATC to large extent nothing InNnOTEe than skıillful an
elaborate restatements of traditional Nyaya tenets found in his tiıme

While admitting the fact that the book offers faıthful digest of the I$svara
doctrine of DAYANA an hence iın ONC WaYy helful ın the Indian-Christian
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ques tor authentic indıgenous theology an 1n OUT national search for OUT

past, it must however be remarked that there 15 absence of philosophical
questionnıng anı probıing ın the book Philosophical an theologıcal eXfts of the
past to be understood an appreciated demand INOTC than phılological analysıs.
Apart from the analysıs of theır thought conten(t, ONC mMUust lay are theır philo-
sophiıcal presupposıt1ions, study their implications an show their relevance tor
the present. For example UDAYANA/’S assertion that all schools of thought 1N-
cludıng mater1ıalısm (carvaka) accept the exıstence of dupreme Being calls tor

deeper questionning an: analysıs than the few remarks Dr ('HEMPARATHY
makes (pP Z hat statement has modern theological rıng about it
UDAYANA’S whole attiıtude to the proo{fs tor the exıistence of God “thıs study
which 15 to be designated reflection (mananam) 15 made AC$ of worshi1p
(upasana) that after lıstenıng to the scrıptures (  STU:  t1) 15 VCLY meanıng-
tul to today. But when take the proofs themselves notice that they lack
the depth an sharpness of these above remarks. The VCLY first prooif: „Karth eiCc
ave maker theır 9 because they have the nature of effect”, for
example ralses innumerable phiılosophiıcal problems. What ist the ıdea of AU!

an eitect underlyıng the proof? What ATC the philosophical implicatıons of the
argument ” From hat notion of being does thıs argument originate” Can
really Nv the exıstence of transcendent by of thıs argument”
The absence of such questions an analysıs 1n the book may be because Dr
ÜHEMPARATHY S aım 15 VeErIYy ımiıted.

LNOTC general remark about the book 15 that iıt 15 slightly repetiti0us. These
twoOo rather M1nOr poıints have een mentioned ıth the sincere hope that 11l
ın future get still better books trom the erudıte PCIH of Dr. ('HEMPARATHY
classıcal Nyaya

Kodaikanal-4/ Indıa Ig Puthıadam

Enomiya-Lassalle, Hugo Zen unter (‚Arısten. Styria/Graz-Wiıen-Köln
1973; 78 S 7,80

Wiıe unterscheiden sıch dıe verschıiedenen Schriften VO  - EnomiıyA-LASSALLE?
Der Autor gibt 1n einer ersten ausführlichen Fußnote selbst darüber Auskunftt:
Zen Weg ZUTr Erleuchtung Wien vermittelt erste Eindrücke, „g1bt iıne
erste Interpretation des Zen nebst SCHAUCH Anweısungen für den Vollzug”.
Zen-Buddhısmus (Köln 1966 ist die grundlegende Darstellung des Zen aufgrund
VO  } Erfahrungen und vergleichenden Studien der buddhistischen Methoden un
der christlichen Mystik. Len-Meditatıion für Chriısten München fafißt An-
und Aussprachen mıiıt Teilnehmern der mehrtagıgen Zen-Übungen des Autors

und arbeitet VOT allem die Möglichkeit heraus, Zazen 1m Sinne einer
christlichen Meditation verwenden. In Meditatıon als Weg ZUTr (rotteserfah-
TUNS. Eine Anleitung ZU mystischen Gebet (Köln 1972 wertet NOMIYA-
[ ,ASSALLE überdies Erwägungen ÄLBRECHTS dUuS, diıe VO  $ der Tiefenpsychologie
her das Geschehen wahrend der objektlosen Meditation erhellen sucht
vgl {7) Wer nach Anweısungen für dıe Praxıs sucht, wırd 1Iso VOT allem nach
der ersten und der dritten Veröffentlichung greifen. Die NCUC Schrift greift ın
die entstandene Dıskussion 1m christlichen Raum e1n. Es ıst 1ne Bekenntnis-
schrift, dıe nachdrücklich Raum ordert für den Weg der objektlosen Zen-Medi-
tatıon, „Pluralıität 1n manchen, HA wichtigen Fragen der Theologie” (28)
inzwischen selbstverständlich ist. Sie 111 VOorT allem jene bestarken, dıe unsıiıcher
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