
COMMUNITY AND SALVATION
THE IN  ENDENT

Dy Kenneth Enang
An atmosphere of deep partıcıpatlıon gr1pped the whole cCongregatıon
the members San ymns of bıblical an African T1ISIN The drum-

INECTS pounded incessantly African drums others clapped
Joyously theıir hands and danced happily ıf al had single bırthday
Suddenly member taken by the FOUSINS hymns tell info trance-
iıke stiate AaAnı shook consıderably Other seftfs of SpONTLANCOUS, melodious
ON$S: WEeTC ell interspersed wıth suthcient [010)8081 for SCIINON DIay-CIrS
an admonıtions After blessing closıng hymn brought the gathering
tO happy en the members returnıng home rather filled wıth inward
gratification

hıs VE briıeft description of the congregational worship
7 Joseph Ghosen CGhurch the heart of bak town Sunday
September 074 For untutored mınd Airican WaYyS of ıfe thıs

LO be ostent10us, ıld display of enthusiastic christianıty by
completely aberrant an 18NOrant Congregatıon the actıvıtıes

displayed by such congregatıon AT strange LO hım But this wWOou be
v superficial Judgement. 1f ON endeavours LO penetrafte into what
hıes eneath ONl  CD 15 amazed by the deep spirıtual value expressed ere

CONcreie ecstatıc torms For the partıcıpants AL such SCIVICE thıs value
the CXPCTICNCE of salvatıon 11 COMMUNILY of brothers and Ssisters

OUN! together by God al
bak typıcally rich such churches wıth pentecostal emphasıs 'The

churches ATC either offshoots of the IN1ıSS1ıoON churches ave Nn
under the careful leadership of natıve hgure In both they AIC

independent admınistration and worship Their I1l features AdIC the
pneumatological SITESS an the emphasıs the visıble manıfestations
of (F0d’s o their mıdst through the Holy Spirıt! Only such
churches 111 be consıdered this artıcle and tor working heading

shall SIVC them the general designatıon Independent Churches?

-  - his artıcle maiınly devoted {o the independent churches the Annang
prımal SOC1IELY JIhe NS this 1I1Ca cshow the characteristics other
parts of Nigeria ıf not fact the whole of Africa certaın reftferences 111
confirm this contribution Annang made of the admıinıiıstrative districts
of Ikot Ekpene an Abak South Eastern State, Nigeria

Kor detaijled description of the central features of Nigerian pentecotalısm
SCC HAROLD TURNER, Pentecostal Ovements 17L Nigerı14a, s Orıita, VI/1 June
1972, 39— 47

PÄ he independent churches Annang take ditfferent Prayer Houses
(Ufok Akam), Healıng Church 0, Abası uüukok udongo)
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T’he Annang understandıng of ( ommunıt'y
Before touch the heart of OUT theme, ıt 15 useful to cast briet

o0k at the understandıng of communıty S the Annang. For the
Annang, communıty 15 primarıly socıal an relig10us COIMICETN SCEC1H 1n

sıngle ONCI11C55 In this totalıty 1S em  ed anythıing being that
Ca  w OINC into  P communıon with INCN, be they spırıts, AaNCESIOTS VE

inanımate obJects. God, known A Abası 1n Annang anguage, speaks
LO00 tO INa  b 1n the communıty® either 1n personal encounter through
the myrıads otf divıinıties who frequently act hI1s agents.

Abası pOSSCSSCS abundance of WCeT., Yet he not to exercıise
this o especlally 1ın hıs relatıons to ghosts, divıinıties and evıl magıc
forces for these exert terrifying influence and disagreeable nulsance
upON the lıfe of people without the all powerful God interfering*. He
g1ves 1n thıs the impressi1on of withdrawn God hat 15 why
people do not ave altar chrıne TOVC for hım but for the
divinıties. Interesting enough however, 15 the ftact that people do nOot
faıl LO call up on hım by sacriıfice to the divinıties 1ıke Obot
(creatiıon divinity) {dıo (fertility divinity) dem Isong (chief divinity)
eic hı1s SCTV CS to demonstrate the truth that a  oug. the omnı1potent
(Fod does not exerc1ıse his W' LO prevent the Causcs of mıstortune
he doesn’t remaın dormant when sacrıfices AI offered to get rıd of ıt
Aası 15 the ultımate recelver of the propıtiatory sacrılıce an! eliminates
1ls if he wishes. He 15 powerless 1n Causcs yet mighty 1ın elıminatıion.

Anyone provokıng the divinıties by breakıng moral law by not
offering appropruate sacrıfıce 15 believed _O be surely met by
SCVOETIC dıyıne retribution eıther 1n the torm of sickness ea iıckness

anı y other form of mistortune 15 therefore attriıbuted to supernatural
hıs causalıty 1n the Annang system of thought to spread

LO the neighbouring nothern Igbo, for SHELTON observes, „Ihe Igbo
insısts that effect has au and theoretical Causc>s5 ATC generally
explaıned 1n supernatural terms“5.

Unobservable torces ekpo ınhabiting the observable unıverse function
00 supernatural CAauscs of specific evenits, 1f these ekpo ATC tapped by

functional specialiıst and diırected intentionally LO provoke mischief.
Ancestors LOO, when offended, Cal  b be malevolent.

CL JOoHN IR MESSENGER, Reinterpretations 0} Chriıistian an Indıgenous
belıef ın Nigerian Natıvıst Church, 1N: ÄAÄmerıican Anthropologıst, 6 9 April
1960, 269

MESSENGER attrıbutes CAaUSCcCS of mishaps to the malevolent OWCIS MC hıch
the omnıpotent Abası exXxerclses control. JOHN JR MESSENGER, T’he hrı-
stan Goncept of Forgiveness anı Annang Moralıty, 1 Practical Anthropology,

(3) 1959, 07—98 ‘Anang anı Abassı" in the named artıcle may be corrected
here to Annang an Abası

ÄUSTIN SHELTON, Gausalıty 1n Afrıcan T’hought: Igbo and ÖOther, 1N : Prac-
tıcal Anthropology, (4) August 19658, 158
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Since V  y event has supernatural au the Annang do not SC

Aalıy natural Causecs 1n an y misiortune, IlIness CVCH natural BEGRTENGES.

Gonsequently and far these supernatural agents ATC believed to
tratfıc 1n the perceivable world the Annang SCC themselves constantly
exposed to these malevolent OWCTIS and far the Annang
ATIC nNnOot 1n difficulty wıth these OWCTIS they ATC in Statie of d! But
iımmediately misfortune their WAaVY, Ssuppose to be sent by SOINC
evıl iniluence, thıs al 15 destroyed and they ATrC 1n Staie of chaos.
There 15 10Ss of alance 1n ıte 1’0 bring back the orıgıinal equilıbrıum
1n ıfe the CausecsS of the imbalance (misfortune, ıllness, ea} e{C6:) must
be ascertaıned hrough dıyınatıon and the causal agent appease by
propiıtiatory sacrıhlıce. 'Ihe maıntenance of such alance in liıfe, that 15
reedom from sickness havıng ıld after the misfortune of sterıilıty,
caused by the dıvinıty Obot, has been cancelled, anl salvatıon to the
nnang Although misfortunes ArC caused by the dıvınıties, 1ScCCH

torces AanCcestiOrs and propiıtiatory sacrıfice offtered to them 1ın order to
elımınate the mishaps, the actual rece1ıver of the sacrıfice 15 Abası who
15 110 approached 1n tiıme of CrT1sESs and irom whom OI! EXPECLS Savıng
actıon Ver the mischievous agents who compounde the misfortunes.
Thus Annang, recovering irom sickness WOU. proclaım, '  as  x ONO
m1 unyanga ” (God has sent salvatıon) ası  E AMNA1ll oton (God
has done well) when Lamıly 15 lessed wıth child after agon1zıng
barrenness. asl, there{fore, 1n grantıng essing {o Annang when
events turn Out tO the tavour of the latter, 15 grantıng hım salvatıon.

Salvatıon Ca.  D LOO be achıeved 1n human relations. hıs takes shape
1ın either the nucleus famıily where the bond of love 15 the unifyiıng
Lactor, 1n the extended Lamıly where indiıvıduals find themselves
NS brothers and sısters, rece1vViINg NECESSALTY aıd an Support irom
OL  (D another 1n the ethnıc into hıch OIlC 15 born and where
OM  @' In the ethnic Tamıly socı1al circle people depend
uUuDOoN ON another to satısIy theır urvıval interests. One’s ıfe 15 lıved
wholly wıthın ıt.

In the nnang socıety the MONOLONY of isolatıon has place. An
of Inan tO I1a  - re1gns, OMN|  '@) knows not only al hıs ne1ghbours

but hıs knowledge extends to those lıvying miles AWaYy and, iın ase of
collective responsı1ıbilıty all stand hırmly the princıple of collectıve
Co-operation. T’he principle of collective co-operatıon attaıns ıts culmı-
natıon poıint 1n communal feasts hıch enforce collective experıence
of ONECINECSS The rhythm of ıfte captıvates and unıtes all in SINg1INg,
dancıng anı merrymakıng. The Samnıe blood OWS 1n the velıns of all
partıcıpatıng members arc eXpression of satısfaction, absolute
manitestation of collective fascınatıon of ONEC11C55

rTrom the short exposıtion of the Annang CONCceEpL of soclety, thıs unıt
15 plane of socıal and relig10us interactions. There 15 efinite dıvı-
dıng line between the two pheres of realıty. Both interblend much
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hat the soclety horizontal ell AaSs vertical extension, ell
impregnate ıth divıne and collective inspıratıion. Both poles
together LO CONSLrUC inseperable involvement of a ll 1n all TLAYLOR
writing about the an (Uganda) directs OUT attention to this oneness®.
Seen from another angle, the unıty of the soc1ıa|l relıg10us 15 prımarıly

relıg10us otalıty. Kxpressed INOTEC emphatically, the Annang socıety
15 relig10us ONC. I he socıal patterns only manitfestations of
relig10us torms. In thıs otalıty embraces O!  (D hıs salvatıon?.

What does salvatıon INncan to the Annang 1n the context of OUr present
traın of thought” From what ave hiıtherto dıiscussed, ave gaıned
SOINC hints at the nnang understandıng of salvatıon 1in the soclety,
better sald, 1n the communıty. Seen negatively, salvyatıon for the Annang
isn t realıty beyond the NO and ere outside the society. H finds
ex1istence neither 1n hope NOT 1n tuture dimension but 15 experienced
realıty 1n the present. In positive lıght salvatıon finds eXpress10n ın

within the soclety, 1n the relationship between INa  $ and I1a  - and
199028  - and the divıinıties. 'This relationship must not be disturbed through
imprecatıon, COHVY 0)8 miıstrust. Where these negatıve factors gaın
foothold, there all the members AdTIC insecure and ımpendıing calamıty
15 feared to be behind the COTNECT, Fıtting steps must be taken LO TCEINOVEC
the Au of the disorder and estore CaCcCl.

Salvation 15 understood also iın terms of health and dynamıc PTOCCSS
of growth and increase. sick CTSON trader farmer regısterıng
slackening CCONOIMY 1n hıs trade 15 1n stafte of dısaster and demolıtion.
10 avoid total collapse and LO restore the orıgınal state, NECCESSAT Y
steps 1n the diırection of dıyiınation and pacification gaın the consıderation
of unavoldabılıty S1InNCe the 111 health of member of the socıety the
dwindlıng CCONOIMMNY of single CrSsSon within ıt Can tling INCNACE uDOI
the stabılıty an of the whole society.

'IThe Samnc of thought 1n dynamıc colours the Annang
VIEW about fertility 1n the famıly. 1119  - without child 15 consıdered

dead PCTSON 1ın the communıty since there 111 be ONC LO remember
hım after hıs death and such ess CrSon renders posıtıve COIMN-
triıbution to the continuation of the communitiıe’s lıfe® barren al

has lot LO bear in thiıs regard. Since only fruitful parents AarCc consıdered
fully intergrated 1n the community and ere they eN]oy theır salvatıon,
if they AT struck Dy the hard blow of infertility steps to TEINOVEC the fate,

1n the asc of sickness, ATrTC the only qualitative alternatıve, otherwise
they AIC only magınal 1in the communıty and tor them such ıfe 15 ONC

JOoHN TAYLOR, IT'he Primal Vısıon (London 1972), 6 9
T AYLOR to be spokesman tor the Annang and confers indisputable

qualification the Annang V1eW of slavatıon, ibid. 87
PARRINDER consıders barrenness ONC of the greates CUTSCS5 tO African.

PARRINDER, African T radıtional Religion London 1974
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'IThe ground has 110  < been leared 1n thiıs brief SUTVECY of the Annang
full of m1sery and unhappıiness.
ConNcept of communiıty 1n regarı to salvatıon before SCC how thıs
VIECW 15 reflected 1n the independent churches. If ATC to understand
how the members permanen and transıtional of the independent
churches 1in nnang conceive salvatıon 1Nn their communıty such back-
ground understandıng of salvatıon 1n the prımal socilety 15 unavoıdable

Emergence of ındependent churches AT the Annang
Since the tırst independent church the nang registered ıts

advent at the begiınnıng of the 1930s the Annang prım: socıety has been
besieged Dy irresistible exercıve proliferation of such relig10us
bodies? Touched off Dy chaın of relig10us Causc5 and intensely a-
vated by the pOost War effects, Annang to be InNOoTEe affected by thıs
1CW rel1g10us phenomena than Aalnıy other single socıal an relig10us uniıt
1n Africa!®. In 19792 it Was reported at semınar 1n the Department of
‚elig10n, Nsukka that these bodıies ave „become family affair“1
Ibibio-land. In Abak town partıcular street of about two kılometers in
length displays dense concentration of of such churches wıth
distinct AIn an builldıngs.

The sound otten strikingly identical, for example, TIhe Salvatıon
Army and T ’ he Christ Army Church 1n Ekom Iman, Abak, either to
eflect theır on origın!®* to emphasıze their purpose**.

Salvatıon Intention
Judging from theır nature the Annang independent churches SCCIHN to

have multitude of relıg10us conftfents wiıth the iıntent of wielding salva-

}  } The Grr W ds the Chf£st Army. In the neıghbourıng Ibibio the same church had
started already S1INCE 1915 but iıts actual spread through the South Eastern State
gaıned rapıidity in 1932 JOHN JR MESSENGER,; 1n Amerıcan Anthropologiıst,
62/92 Aprıl 1960, 268 See tooO Davıs BARRETT, Schism and Renewal 2n Afrıca
(Nairobi/Addis Abeba/Lusaka 1968), 290

ARRETT records such bodies 1n triangle of miles ast and South of
Ikot KEkpene. bak town exhibits withın five miıle radıus of ıts cCentre diffe-
rent denominations ıth 251 bodies. ARRETT cıt. 201 G urther T’he Abak
Story, team report presented to the Interchurch Group Study at Uyo 1966,
11 ÄLEX ENYINDAH, T’he Pentecostal Churches SECEC them Seminar the
Religi0us Sıtuatıon ın Nigeria I oday Department otf Religion (Nsukka
Ibibio 15 understood here tO embrace the 1bibio, Efik and Annang primal sociı1e-
tıes
12 oth the Salvation Army an! the Christ Army Church splintered 1n 1925 an!
1929 respectively ftrom the Qua Ibqe‚ established SINCE 1910 in kom Iman See
T’he bak Story, 1819

The Salvation Army Uur'‘! mMay SIress Salvatıon gained after the break from
the Qua Iboe Church while the Christ Army Church underlınes the healıng
of Christ and therefore practices healıng, iıbıd.
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tıon to theır members. 'T heir whole sets of rıtuals, practices an institu-
tions employed betray thıs tundamental aım. his Samne intention 15
clearly reflected iın the designated LO the different churches by
theıir OWLCIS The bak Story conironts wıth such Salvation
Army, The Baptıst Church tc.14 IThe attractıve A charged t00O
wıth psycholog1ically optıc captıyatıon wıth the intention of radıatıng
immediate fascınation UupPON ven passers-by LO arrest theır attention!>. But
INOTEC than TIG attractıon they indicate the deep sparıtual intention an
realıty trom whiıch they CINETSE. 15 most important LO bear thıs in mınd

approach the dıtferent WaysS ın hıch thıs relig10us index 15 made
manıtest.

Interhuman relatıons
Ihe independent churches understand themselves relıg10us COMM-

munıty. But thıs understandıng doesn’t d.  y the SAaInc meanıng
ave 1n the historical churches where relig10us communıty prıimarılyrefers to of people lıving together for ‚pecific relig10us alms Anı
characterized Dy the acceptance of the three evangelıcal counsels of
pOoverty, obedience and the celıbate ıle. For the ındependent churches
rel1g10us communıty, AaSs evıdent 1n theır lıfe, CXPICSSCS sSol11 soc1al an
relig10us unıt where iınterhuman intımacy 15 warded grea promı1-

hıs nıt sketches the setting where the of INa  - to INanl
and conhidence reign; ON!| feels accepted by hıis brothers an sısters,
problems AdIiIC accorded adequate attention and Irue chaın of love bınds
all of them together. Here 0381  CD teels free LO CXPOSC h1s heart not only
1n pray«cr to God 1n unconventional mo00d, but also LO hıs neighbour
sıttıng next to hım 'The of I1a to I11LA1l 1n atmosphere of TUS
and brotherhood sıgnıNes the inner relig10us realıty encountered by the
members.

"TThis warmth 15 mOost appreclated by the urban dwellers who tee]l
exposed LO all SOTTS of insecurity and personalısm 1n the towns. For them
the search for intımacy 15 result of the present sıtuation 1n Nıgerıi1an
towns where the ma]or prior1ity of the dwellers lies In the hot hunt for
immediate NCY. One has lıttle time tor h1ıs ext neighbour, let alone
hıs problems. The result 15 the loneliness and isolatıon within the INa4asscs
of the soclety. 40 African, who Was Lormerly not used to such
isolated lıfe, thıs total excommunıcatıon from communıty of
people. hıs COU. InNnCcCAan his death Kor such pPETSON therefore the
EINETSCENCEC otf rel1ig10us body 15 blessing and salvatıon bringing
event?!®. Here he agaın LO the orıgınal AaWAaTECNESS of the human
warmth experienced in his family before takıng 1n the town He

iıbıd 208
15 ENYINDAH, cıt.
16 hıs {o explaın why the independent churches gaın INOTSC proliıferatiıon
ın towns than 1n the rural
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realızes He agaın that human beings aren’ t isolated atoms, monıists
insıgnılıcant partıcles of socılety concerned only and exclusıvely wıth
his OW.: prıvate affaır. 'The African isn’t such CrSoN w'ho LO
hımself only 1n the interaction of the tunctional specihty of different
branches of society stratiıllcatıon converging together LO satısIy speclal
needs presented 1n the occupatıonal WOT. I he concomıtant imperso-
nalıty of such world robs hım of the of ne1ghbourhood solı-
darıty Aanıy lıvıng human being ONgS LO en]oy In the hıstorical mı1ıssıon
churches the pıcture isn t quiıte ditterent trom that of the labour WOT.
Wıth their western1ı1zed pattern of christianity and increasıng numeri1ical
strength personal anonymıty 15 becoming day LO day problem and
DECHTCHEC. SUrprıses NONC therefore, ıf theır aptıze christians form
the bulk of nocturnal members lowing into the fok kam CIY nıght.
Here they SCCIN LO find 1INOTEC securıty, warmth, fellowship and, LO SOTINC

degree, guldance for lıvıng*?, I he permanent adherents of these COIN-

munıitıes find themselves 1n LO hich they Ca  w belong, where 11a  ;

isn t magınal hgure but fully accepted CTSON. T’hıs experience of 1N-
timate pProximity SCCUICS5 the members deep collective personality
enjJoyed orıgınally 1n the prıma. socıety, but NO 1n renewed form
wıthın relig10us, chrıstian setting. The Annang thıs acceptance
he embraces 1ın the rel1g10uUs V contributive to hıs securıty.
In socıety where people tear the threat of wıtches and the evıl
NT :hıch OIl Ca exert lıttle restraınt!® face LO face contact wiıth other
people 1in communıty o1VES tremendous psychological gratification
and expulsıon of fear and uncertaıinty.

Here another important tactor ra1ıses ıts head In Annang, where the
turbulent, bloody disorders of the Nıgeri1an cıvıl WAar (1967—1970) had
inflicted internal fears upon people, seperatıon uponNn famıilies, insecurıty
an suspec1on upDOonNn relations between riends an riends and devasta-
ting effects ubON the ma Jorı1ty of people, especlally refugees, the relig10us
communıtıes provıde ground where these ranscsS of unpleasant realı-
tıes CL  H be offered effective combat an resistance 1ın atmosphere
of conhidential discourse. They offer t0OO outlet LO problems and
ditfhculties which burden men’s heart 'IThese WAarTr effects explaın also why
Annang 1S such breeding ground for the massıve extension of ndepen-
dent churches.

Encounter zonth +he Divine
More than the interhuman relatıons, the encounter wiıth the Divıne

strongly undergirds the understandıng of the tok kam in Annang
rel1g10us communities. Behind all theır soclal and collective CXPICS-

S10NSs of relıg1on there 15 deeper level of reality whi 114  e desıires LO

(34: BARRETT, cıt. JIhe Nigerıi1an Christian, 6) June 1973, F
JoHN IR MESSENGER, The CG,hrıstian Goncept 07 Forgiueness AaN Anang

Morality, 1ın Practiıcal Anthropology, (3) 1959, 0’7 —98
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encounter. Without thıs deep desire to encounter the Divine and, in
fact, the encounter itself do not ınk these communities Ca  - NC be
termed reli1g10us, for all socı1a|l and human actıyıties ATC only indicators
of the deep realıty behind them Relıgion 1n the Annang soclety Can

V LOO, be educed only LO the socıal order AS the Annang prımal
soclety 15 primarily relig10us soclety despiıte al socıal functions. There
INAaYy be sSecondary iıntentions 1ıke projecting personal prestige 1n leader-
sh1ıp ecOoNOMIC plracy under the mantel of relıgıon SOILNLC of 1n the 11  de-
pendent churches!? but 1n realıty, the prımary iıntention that UNS through
these ufok kam 15 the longing to communıcate wiıth the Dıvıne.
JOACHIM WaAacH SCCS thıs dynamıic aspect of confrontation wıth the
Ultimate Realiıty Aas Iyıng behind the ro0of of CVCTITY relıg10n79, HAROLD
TURNER remıinds us that the eNCoOUNTeETr wiıth the Iranscendent Realıty 15
the 1ef intention behind all the New Religious Movements 1n Africa
and these ovements ATr therefore to be interpreted 1n thıs light?.
Seen from this angle, the ONCS 1n Annang aren’t L1LCW relıg10n, far
they AdTrTe of relig10us nature, but development of LCW relig10us
form through hıch INa  - personally enters ınto  N communication wiıith the
Divine. Any such personal and unreserved ncounter evokes 1n the COIN-
munıcant deep feeling of satisfaction hich the relıg10us bodıies inter-
prete edinyanga (salvatıon).

Yet thıs communicatıon doesn’t end at thıs poıint, Despite the rich
and inner personal dimension of relıgıon the role of relıgıon plays 1ın the
communiıty must not be forgotten, tor CVETY relig10us actıvıty ın
relıg10us communıty 1Ss part of the soc1a1 ife 'T he nnang independent
churches ave combined these [WO poles and extended them tOo include
christian understandıng. Community, accordıng to them, has divıne
Or1g1n., In interv1ew wıth the of ONC of the churches
In Ikot Ekpene ın August last yCar he underlıined the fact hat unıty 1n
his church 15 achieved through the particıpation 1n the divıne nature®??.
The community 15 far actualızed 1n the mı1dst of the members 1n the
extent of their CONSCIOUS uniıty with Christ AS ıts head and with each
other through the head 'The historical churches SCEIN to be governed DYy
the SaInec understandıng of the urch community. For them 00 the
realıty and the princıpal ONC at that 15 nothing else than SCCH ontolo-
gıcally, communıty between God and ME  - and IN  - IM themselves
1n Jesus Christ? TOmM thıs bond of divıne unıty flows their respons1ıve

C+t The Abak Story, 41
”) WACcH, The G(‚omperative Study of Religions New York and London 1958),
21 J URNER, Problems ın the Study of Afrıcan Independent Churches, 1nN:
Numen, XI January 1966,

made this interview at Ikot Ekpene ın August 1974
See, tor example, BERNHARD ASPER’’S exposıtion of the church communıity:
CASPER, Fınheit aller Wirklichkeit (Freiburg 1971), 2903—9241
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resposibility towards God ın love of hım and the other members. G0d,
accordıingly, 15 the ounder of CVETY communıty and Christ ıts head
very member In it has duty towards God the members and iın the
uncondıtional execution of thiıs duty lıes the harmony between God and
the communıty the latter wıth ıts members and each member 1n turn
wıth ONC another. hıs harmony nothing else to the members than
the experience of salvatıon.

Healıng actıon
noticeable realızatıon of the responsı1bilıty towards the members of

the communıty 15 made demonstrative 1in the healiıng actions. In the
Annang Janguage the word for healing 15 uNnyanga while edinyanga
INCAans salvatıon. Both words omMme from the erb ndınyanga, o heal
LO SAaVC. Because of thıs COININON orıgın there 15 clear dıstinction In the
uSec of both words uNnNyanga (healing) and edinyanga (salvation). Salva-
tıon and healıng coincıde therefore wiıth OIl!|  D another and 1in fact much

that when 0)8[  (D SdaYyS, „Ami mmebo unyanga” (I ave een healed) he
at the 54Inec time that salvation has occured to hiım rmed wıth

thıs background understanding Man y PIaycr house TU them
under the ame of ufok unyansa (healing home), that 1S, communıty 1in
hich OMN! Ca  - gaın hıs salvation. It has been ascertained that healıng 15
the „maJ]or 1CAason for the rapı expansıon of these Houses of Prayercs.'The rst claım to the healing actıon rests upDon the assumptıion and
rather christian convıction that the W to heal from (Grod, who
1n Christ, called the cummunıty into ıfe and 15 present 1n ıt always 1n
the Holy 0S HAROLD { URNER touching the healing actıons of the
West African Independent Churches wriıtes, „In INany of the prophet-healing churches there 15 most Impressive and convıncıng breakthroughinto the dependence faıth in and pPIaycr to the ONC lıyıng God of the
Bıble and thıs provıdes the basıis for their healing practices”?, Amongthe Annang precisely „faıth healıng 15 performed by the Evangelistwho obtains his W from ata abassı (almıghty God) through the
Holy Spirit“28, Ata Abası 15 SCCH therefore the wellspring from whom
all W! LO heal orıginates. Was ıt this bası who iın communal
sacrıfıces receıived indırectly the pPray«<crS offered to Obot dem and
exercised his SUPTEMAC OVCTLI these dıivıinıties by granting the requests of
the affected, ıt's he NOW, who in christian congregational worshıip, 15
maıntained to manıiftest hiıs W 1n the CUre of diseases. Hıiıs Wthrough the Holy Spirıt nables the healer to SCC VIS10NsS, to analyse the

ENYINDAH, cıt.
TURNER, Pagan features ın West Afrıcan Independent GChurches, 1N:

Practical Anthropology, (4 July—August 1965, 146
26 JouHnN JR MESSENGER, Keinterpretations of Ghrıstian and Indıgenous belıef
2n Nigerian Natıvist Church, 2 American Anthropologist, April 1960, 269
Almighty God ın brackets 15 O W: ınterpretatiıon
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Causcs of IlIness an to perform UE thus bringing the spirıtual benefits
of hıs church to needy indıyıduals hıs claim {avourably assısted by
the pentecostal d1iscourse of Peter (Acts 14—41 and other places of the

Joel PE 1—6) (1 Gor 12 4—11) hıch they quote at
random LO SUppOTtL their healıng percuharıties Anyone healed there SCCS
1{ SaV1IDS act of God and ınterprets the healing he has encountered

h1s CTSON salvatıon from God performed COMMUNILY where
h1s Spirıt dwells, directs acts“? doesn’t SCCI1I to WOITY the inde-
pendent churches. however whether thıs Sspırıt they maıntaın LO ave
sulficiently elated LO the Christ of the bıble whether i extracted
trom SOTINC other SOUTICEC 'T’heir INnaln CONCErN exclusıvely to AT

Healing actıon takes [WwO 111A111l forms 'The general OM described Dy
LEONHARD BARRETT Revival Church ana usually takes place
during the congregational SETV1CE“S Durıing the SCIVICEC healıng per10d

observed an the cripple| sıck and pregnan members of the CONSIC-
gatıon nee front of the healer who lays hands their head sprink-
les them wıth holy water and VCI them W hether they feel the
healıng effects of these actıons not ditficult to ell But 0)81  (D thing

certaın IT’hey AdrIC SUTC that dıyıne influence At work and 115C-

quently CXPITCSS contentimen
Ihe partıcular healıng actıon operates the CONVıctıon that edisana

odudu (Holy Spirıit) 111 rıng about (sod SAaVIDS actıon uDON those
need Healıng houses ATrC frequently ocated behind the pray«cr houses

churches where the aılıng members the barren and the unfortunate
]0bs May lodge to 1CE1I114A4112 1N1CAar the beneficent o of the Holy
Ghost“? IThe evangelıst performıing the healıng fiınds Out through POS-
SCSS10N the of the sickness the misfortune prescrıibes the steps
towards WE and executes the healıng himself a1ıded by other members
of the COoMMUNI1LY During thıs PTOCCS5S there abundant applıcatıon
of physıcal agents 1ıke holy water 01l candle and white lınen for the
diviıne healıng o combıned wıth the strıct spırıtual discıplıne of
contession of S1N0S, repentance and fasting.

Strikingly connencted wıth the healing actıon ı the cooperafte attıtude
anı the pastoral aTrc the communıty members offer to theır clhıents an
the siıck NS them hıs remarkable of christian love which
indıvıduals when eed Ihe pastoral COMNCETIMN attractıve
practıce an 0)81  (D of the strongest IN155101AIYy methods employed by the
Annang independent churches ftact other Afrıcan churches of thıs
category L00 LO keep their members to themselves and to draw dıssat1ıs-
fied christians from the older churches who want either to become INCIN-
bers sımply to partıcıpate theıir healıngr where they find

(St ıb tor LNOTC details
ID BARRETT, Religious Rejuvenatıon Afrıca Some IMPTESSLONS from West

Africa, Journal of Ecumenical Studıes, 1970
24 JR MESSENGER Cıt 275
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MNCC INOTEC the African Cooperaie ıfe 1n 'hıch they had their salvatıon
which they SCCTH to ave mı1ıssed in the mi1iss1o0n churches. He pastoral
attention 15 „ notable chrıistian achievement when compared wıth the
wıdely acknowledged lack of pastoral minıstry 1ın the older churches, which
15 ımportant tactor 1n the drıft of theır spiırıtually needy members
owards the independent groups ®

Most of the time the healing actıons do bring about the needed effect
to the afflicted. Freedom {rom such nulsance which besiege 111a  - and make
hıs ıfe miserable 15 equa. 1n meanıng LO salvatıon to the Annang and
the A{irıcan whole As emphasızed before, the members of the inde-
pendent churches AI convınced that ıt 15 (+0d who works through the
Holy Spirıit 1n the communı1ty to alleviate physıcal and psychıca aıl-
men(fts, caused accordıng LO them the affected either through personal
Lal hence the discıplıne of confession and fastıng, but mostly Dy the
evıl, dark hus they SCC the savıng work of (s0d 1n Christ
through the Spirit actualızed 1n the cConquering of the evıl force, resto-
ratıon of health, grantiıng of Tertility to the barren who Was hıtherto
magınal 1n the communıty and 1n turnıng AWUAY the evıl intentions of ‚—
workers irom the ‘persecuted’ 1n their place of work. Indeed the beliıef
1n the exclusive Savıng o of (+0d 15 SIronNg that members of
certaın independent churches wıth pentecostal {lavours, for example, the
Apostolic Faith ecline vehemently the usc of pharmaceutics reat-
ment from mediıcınal rugs Dy medical doctor.

T’he actıve and collectivue natlure of worship
Is SaVınNng POWCI through the Holy Spirıt made evıdent 1n

healing, 1n encounter wıth hım 1n the collective communıcatıon wıth
the partıcıpating members, ıt's LOO made manıfest 1n the actıve nature
of worship 1in the Annang relig10us bodies S1gN of christian ]9y In
the historica]l churches the maın drama falls exclusıvely upon the prıest

preacher apart from the ectors and choıir sıngıng maınly hymns of
estern or1gın®, passıve partıcıpatıon by lıstening {o the few the
stage characterizes the rest of the congregatıon. In visıble CONLras fo
this atmosphere of total partıcıpatıon distinguıishes the congregatıons
1n the independent churches they spontaneously SINg hymns composed
by members of the congregatıons themselves. 'Lheir hymns ATC often
biblical and African 1n OT1g1N anı form SNVCLYy melodious, rhythmic an
rousiıng. There 15 intense involvement 1ın actıon, Ouf-

30 TURNER, cıt. 147 Nee tO00 BECKEN, Liturgisches Verhalten ın
Südafrikanischen Bantukırchen in Evangelısche Missıonszeitschrift, (3 August
1969, 167, 1in which the Samnec V1CeCW 15 expressed about the ındependent churches
In South Africa
31 After the Second Vatıcan Councıl there has een 5UOI1C changes in the hymns
ıIn the Catholic Church 1n Annang. ome hymns AT Afifrıcan 1ın orıgın but the
greater number 15 sti11 estern.
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burst of ecstatıc MOtLOr phenomena in forms of Tances and glossolalıa,
dancıng and clapping of hands A4s the drummers provıde harmony wıth
the Afriıcan instruments AS inseperable accompanıment to the hymns.
Prayers A loud, interrupted often by readıngs from the sacred SCT1P-
ures and the rather lenghty As general PraycCcrs each
partıcıpant 1n the congregatıonal worship 15 free LO CXPTCSS hıs intentions
which AIC often elated to theıir needs. In ON  8 of the bak churches
visıted ON  (D OIl petitioned (G0d fo turn her barren held into ertile
HDE Periods ftor iındıyıdual praycrsS Arc loted apart from the general
ONCS. In thıs mMOoMmMent drums ATC played, dancıng 1S allowed an

readıng from the ollows. Each member returns LO his heart 1n
meditative depth think the object of the meditation per10d 15 not

only to OW for personal penetratıon 1n praycr and communıcatıon wiıth
the Dıvine but also to curb, To SOINC degree, the emotıon wıth whiıch the
congregatıon 15 sufficiently charged. Worth mentioning 00 15 the WAarm

communıty ıfe that underlıes the cooperate worshiıp Aa the minıster, his
helpers and other congregation members PTay and ank God for hıs
kindness To all of them 1n theır communıty. Durıng thıs time hymn of
thanksgıvıing 15 5SONS and thankoffering collected.

Many from the m1ss1ıon churches and the estern countrıes AIC shocked
by this ecstatıc form of worship 1n the Annang independent churches.
thınk OUr sophısticated iıdeas about worshiıp hinders from understan-
ding the beauty of such worship. Definitely the emotıonal elements ın
theIUr do the risk of exaggreatıion. Yet the nnang SCC5S5 in
the free dancıng and PTaycr breakthrough from the 1CYy MONOLONY that
overwhelms the dıyıne Servıice 1n the m1ss1o0n churches. The face-to-face
interaction promotes spiırıt of cooperafte re]01CINg 1in the spırıt
mark of pırıtual value hıch the NCW relig10us communitıes ATC COIN1-

stantly ryıng LO create. The members of such communitıes interprete
thıs spırıtual satısfaction SIgn of salvatıon hıch they think Ca  - only
be acquired 1ın theır communitıes.

Resume
Coming to the end of OUT artıcle it unavoıdably imperatıve to

cast brief ook at what has hıtherto been discussed 1n order tO drive
ome to OUr understandıng how the nnang independent churches COIM-
Celve salvatıon 1n relation to communıty understood by them and
their members.

'IThe independent churches ATC ecepIyY rooted in the African world
VvVIew concerning the soclety where the maın events of ıfe take place Hf
the day LO day events, hich ATC contributive to the maıntenance of lıfe,
AT not functioning ell the ıfe of the communıity and the indıyıdual 15
rendered miıserable. Here CMETSCS the aetiologıical questi0n®, 'The elim1-
( DAMMANN, Die Religionen Afrıkas (Stuttgart 1962),
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natıon of the Causes through approprıate restores the machıinery
of ıfe to perform 1fs function perfect harmony hıs alance COIN-

Munı1Lty ıfe another word for edinyanga (salvatıon) both for the COIN-

munı1£ty itself an 1ts members
'The CUMMUNILY provides the Okut kukut Ddeer who diagnoses

the au of the iımbalance and the bia Ibok (Medicine man) who
Carrıcs Out the restoratıon through sacrıhıce In the independent churches
the healer anı dıyvıner play role the okut Nkukut an the
medicıne I1a the SOCIELY The healer diıvyınder claım to bind the
malıgnant entitıes and witchecraft hıch constıtute the peren1a|l fear of
the Africans offer them the hope of better lıying The diıyıne
SCTVICC the praycr houses charged sufficıently wiıth healıng actıvıtıes
replace the old sacrıhlıce to dıvıinıty before shrine ant hıll

In the nnang SOCIetLy the dıyısıon between the secular and the
rel1g10us extremely thın if such ıchotomy eX1Sts at all The OCI1eLv

of encounter between the Dıvıne and INnen hıs VICW surfaces
forcefully the independent churches The Dıvıne Abası) powerful

the COMMUNI1LY through the Holy Spirıt He I1NOTEC the Deus
Of10SUs of the tradıtional relıgıon who exerts lıttle influence the
ICS101S of wicked divıinıties that inflict havocs INE'  ® and make them

but (s0d whose o  c cshown the UuTrc of allments
neutralızıng of evıl forces, annulıng ot barrenness and grantiıng of
d to those who call uUupDoNn him wıth confidence 'The marks adıcal
departure an d OI!  CD at that from the CONCEPL of far 9) NecaTr

lovıng and all powerful God of Christianıty The COMMUNITY members
and their foating clients, the catholics not excluded from the latter
CategorYy, A ser10usly concerned with SCC1IHNS od’s effects their aıly
lıfe33 Such visıble manıifestation of the divıne their aıly ıfe
amounts to salvatiıon.

Was the bıg famiıly place where securıty of the members W as

deeply nchored and operate responsıbılıty enjoyed but where 00
SUSPECCION and dıspute could dısrupt this stabılıty ıt NOW the rel1g10Us
COoMMUNILYy hıchm the members SECUTITLY and where love instead
of dıspute an! hatred 15 vigorously preached The role of the bıg famıly
S50C5 LE“ to the christian COMMUNIEY

'The grea inward ]JOYy and experienced and exhuberantly
expressed Oufer manıfestations urıng communal worshıp ATE inter-
preted by the members UT and indisputable SIN of salvatıon Their
MUN1Ey 15 understood the tradıtional context AS COMMON

ground for ne1ghbourhood feeling and, communal concord an
affective iıdentihcation The indıyıdual claıms the ComMmMunı1Ly his
OWN and finds hıs ıdentity through ıt For the permanent members thıs

grea Saın and for the 110  - permanent OM chiefly made from the
See HEALEY IMPICSSI1ONDS irom his V1sS1ıts to Nigerian Churches, HFEALEY

Nıgerian Odyssey Encounters 1th the Spırıt Ameri1ca, Apriıl 1975 58
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m1ssıon churches whose churches they consıder LO ave become tasteless
and mor1ıbund and ave “ceased to man’s relıig10us needs 1n NCW

sıtuation, the NC movement provides thrust towards renewal
vitalızatıon.' B  S&

Upon a ll the D1CW an welcome religiöus and christian ımpacts the
independent churches ave made 1n Niger1a and nnang 1n partıcular,
ıt LO that their understandıng of salvatıon 15 very lımıted,
eing mostly contined fo od’s perce1veable effects 1n theır daily ıfe
hıs 15 pomt LO hıch the independent churches should devote INOTC
Serious consıderation. 'T he vVvast drift of members from the historical
churches LO the independent ONCS, the other hand 15 StroNg alarm
sıgnal LO the ftormer LO check where immedıiate remedies COU. be needed

34 TURNER, N ew Fıeld ın the Hıstory of Relıg1i0ns, ın Relıgion:
Journal of Relıgion an Religions, 1971,
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