
MISSIONARY GCONTEMPORARY NIGERIA

Dy Luke Mbefo
T’his aYy 15 less aCcount of actual M1SS10Nary actıvıty 1n today's

Niger1a it 15 eitort fo UNCOVET the actual sıtuatıon wiıthın hıch
an y such actıvıty 111 tunction meanıngfully and relevantly. 15 not

much reproof of present methods ıt 15 attempt to reflect
and LO draw attention to 1L1CW questions and the LCW sıtuation which
lay certaın claıms present methods 1S, therefore, to be regarded

aYy 1n prolegomenon LO formulatıng M1SS10NAary eology rele-
vant to the 1C sıtuation rather than proposal 1n M1SS10NAary theo-
102y iıtselt.

The argumen unifolds ın three phases, ViIZ. 1) partıal aCccount of
the contemporary questi1onıngs 1n the Nigerian Church;: 2) attempt
LO irace the forces that brought them about and, 3) spellıng out of the
implications of thıs DECW sıtuatıon tor the Church’s m1ssıon of eaching
a{l natıons. For INanYy 1TC24aS0O1S but especlally because of the cultural
dıversity 1n Nıgerı1a, the reflections that tollow apply partıcularly to the
Igbo Church However, they have general reference to the Nigerian
Church A4s ole TIhe Igbos A tound al NS E the COUNILrYy but they
ATC at ome 1n the reg10ns ast of the Niger. In the present polıtical
set-up, they form the ast Central State otf Nıger1a

I’he Present Ferment ın Nıgerian Ghrıstianıt'y
T’he Nigerian Church 15 today at turnıng-point 1n ıts hıstory 15
turnıng-point that 15 signıficant ıt 15 critical. The turnıng-point

consısts of the adıcal quest10ns that ATC pose to Christianity from wıthın
an from wiıthout the Church 15 signiıficant because ATC exper1enc-
Ing transıtiıon from foreign M1SS10NAaTry rule Aan: organızed Church
to Nıgeri1an led and organızed Church. Many of the foreign m1SS10-
narıes WEeEeIC refused eNTYy into the Country after the Nigerian-Biaira War

(1967—1970). Those that remaıned ATC dimınıshıng miıinorıty and there
15 immediate hope that theır number 11l CVeCTL increase. the SAamec
tiıme there 15 oN-gomg “ Nıgerianızatıion ” of the Church in the
that the natıve clergy ATrC rısıng to posıtıions of iımportance and reSPON-
sıbılıty wiıthin the Church 15 critical because the wıder Church awaıts
the result of this oNn-going transıtıon.

Will the PTOCCSS enable LO maıntaın Church hıch 15 Nigerian
only ın NAamde, that 1S, 1n tar ıt 15 rule an organızed by Nıgerian
cıtızens, AT undergoing transıtion hıch ıll enable the Church
to be Niıgerian not only 1n form but also in content? Is 0Ca Church

Church iın tar ıt 1Ss able to maıntaın unchange gıven inter-
pretatıon of Christianity hıch ıt has inherited? Or o0€Ss ıt consıst in
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ıts capacıty to think through such interpretation wiıthiın the forms and
categorı1es avaılable wıthın and tamılıar LO ıts O W: culture” An AUSWETI

to these quest10ns LO the present wrıter the NSwer to the central
problem that 15 fundamental LO, and reflected 1In, the adıcal quest10ns
rocking the reilections of those concerned about the next stage of Van-

gelizatıon withın the Nıgeri1an context. 'Ihe contemporary Nigeri1an
Church 1Ss Church in search of ıts OW. identity. 15 Church that 15
questionıng and probıng for WaYyS to overcomıng ıts past an to comıng
to terms wıth the realıties of its present. Just when spea. of the
German Church the French talıan Church do not INCAall Church
separated from OoOme but OINC hıch 14@ 1n unıon wıth ome 19(0)813

heless maıntaıns its natıonal authenticity. In the Samne WAaY, the Nige-
rian Christian 15 today askıng about the possıbility an the condıtions
ot being genulne christian ıle at the SAaINCc time remaınıng authen-
tic Nıger1an. (In actualıty ıt better LO speak of Hausa, Yoruba,
Igbo, Efik an Yy of the Man y an vastly dıffering ethnic STOUDS that
build the COUNLFrY, Nıgerl1a.) In other words, the present erment Ca  - be
rightly defined the search after cultural integration. 'Ihe sıtuation 15
ell brought out Dy ONM!  (D of the INanıy Igbo proverbs hıch summarıes
1ın sentence the totalıty of aspect otf the felt character of OUT being
iın the world FKor all aspects of the people’s ıfe whether 1n polıtics, in
socıal relatıons relıg10us practices, Ihe ka nie aübatakwuna nte*., hat
n 9 “what 15 greater than the beatle has invaded the beatle’'s domaın .
The meanıng and implications of thıs thesıs becomes clearer in the eve-
opment of the argument. Here it sufhces for OUTr purpose {O otfer
representatıve sample* of the nature and P' of the ferment. 15
valıd sample because ONl  (D Can valıdate ıt sSımply by takıng the weekly
and the fortnightly Catholic papers an checking for himsel{f.

1) There 15 CONLrOoversy about how ATC to understand the call for
cultural adaptatıon. Ihe eadıng artıcle of thıs 1sSsue of T’he Leader,
“Umuahıa Diocese Refutes Allegatıon reters to the CONLrOVErSY around
thiıs theme by aCccusıng certaın people of buildıng “defences tor personal
interest and instincts under the pretiext of culture an up-datıng the
Church”

Nte 15 small anımal that lives 1n the earth it bores ıts hole large enough
{O ıts OW: passSasc LO anı firom preyıng the y ams cultivated ın the
fields TIhe proverb draws attention tO impossible and therefore unforeseen
development: somehow anımal greater than Nte has COLLC tO share the hole.
I he 1LCW sıtuatıon tor Nte 15 unconfortable that ıt needs comment.

Ihe sample here sed 15 T’he Leader of Saturday June /—21, 1975 It 15 OT

of the Nigerian Catholic Newspapers an it 15 published iın Owerri. / 1t 1s
ın three WaYyS a) Just its mo  O, the represents

the Op1nN10Ns of those concerned about “God anı Nigeria ; b) it Carrıes artıcles
of wıde rangıng varıety an: 15 destined for equally wıde-rangıng publıc
and, C) ıts artıcles AT valıd sample of the 1Ssues discussed iın the Nigerian
Church ell the different posıtions taken ın the face of the discussions.
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2) Reactions to these questi10Ns VarYy vastly Some wriıters seeck to ward
off the questions and LO restaftfe “the biıtter truth” truth conceived wıthın

certaın horızon and understood after certaın model In the artıcle
the wrıter to d1ısmıss“Polygamy not Ajrıcan monopoly

the problem of polygamy (whether Christians whose ancestors
had 1INOTC than ONl  (D wiftfe an who seck LO maıntaın thıs custom VCn Aas

Christians and appeal LO Old Lestament hgures evidence for 1ts 0551-
bility) words about nothing the T1CASON being decent fellow

Some takeoday likes to be known an addressed polygamıst
purely negatıve plan of attack waıtıng tor future tıme hıch revindıi-
catfes the ancıent WaYy An Igbo proverb CXPTCSSCS it Keep yOUr coo|l
ıll what hot turns CcCo commentary prıest that
eft the prıesthood awaıts the i1ime when marrıed prıests OV! SUCCCSS

marrıed INnCeCN Yet another commentary ““Criticize, but wıth Sanıty
trıes to direct mınds an oughts aWaY trom merely negatıve observa-
t107S LO seeking tor WaYy of 1IMPTOVIN the lot of OUTr SOCIELY both
morally and otherwise Perhaps thıs last the most creatıve reactıion,
namely to seek to OINEC to terms explicıtly wiıth the 15S5UC5 involved Jargely

the WISC ground that ıf AT IN  — the alance of OUT lıfe,
must be less Nigerian OU  b relig10us taıth ıf that faıth {O ave
INCAaN1NS for vitalıty

3} Ihe other element these probings that they convulse the Nıge-
14an SOCIELY whole They ATIC not quest10Ns put to the Church from
unbeliıevers from outsiıde the Church walls the past hıstory of the
relatıon between Church and the world oday V} concerned laymen
Aarec askıng deep quest10ons about the relatıon of Christian faıth to their
cultural values TIhe Church iıtself explorıng the depths of 1fs OW.:

uncertaınty and iıtself searchıng for possible foundatıons wiıthın its tamı-
ıar patterns of 1981 and systems of values to approprıate for ıtself

rıtı-the Christian M} hıch 1t has omMe to accept The editorıial
the urch , clearly distinguıshes between SOINC Nigerı1an News-

PapcCcIS that VE been runnıns hot with subtle Cr1ıtı1c1ısms agaınst the
Church and ““some Catholics standıng wiıthın the maınstream of the
Church” who ave joined the SAaIllc "CThe NCWSPAPCIS Are

accused of B1VINS unprecedented to abuses comitted Dy SOMMEC

indıvıduals the Church that they ave purposely falsıhed distorted
the MCANINS of events ‘“ uwıith VICW to detame the Church and her 11115-

S10Nary actıvıty .
ımportant to ote that nes assessment of the Church and her

IN1SS107 tends to be greatiy intluenced Dy ne s eelings for M1SS10ONATY
work iıtself 1ts value and ıts legitimacy If CrSoN does not elıeve
whatever the Church devoted to spreadıng, he not inclined to iıke
eıther the Church what the Church does 'Thus the M1SS10NATY role of
the Church often iıdentihed with imper1alısm, the forcıng down OUT

throats of foreign relıgı0n No ou the Christian relıgıon has had
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consıderable impact Nigerian cultures. But ıts crıt1ics do not
LO realize that ıts inf{luence 15 separable from other forms of “miss1onary
actıvıty. Its iniluence has not been nearly destructive of the patterns of
ıfe 1ın OUT ethnıc STOUDS the introduction of industrialısm, the natural
An the socı1al sSC1eENCES, unıversal and modern educatıon, democratiıc
an socıalıst CONCEPES, and medicıne. ese ATIC also m1ıssıonarles
of SOINC sort an a  0Ug they AdICc nOot often tound independent of
Ur m1ss10Nnarı1es, they have theır approprıate role 1n the search for
human fulfıllment, WaYy of formulating the Church’s mı1ıss1o0n. Above
all, ıt 15 evıdent that HS all the Westerners who ave eft theır 1 -
prınt the peoples of this COUNLTY, the M1SS10Nary W as the ONMl  (D who
had sıncere wısh LO help the Niger1i1an rather than either to domiınate

to 1ılk hım Though there WCIC certaın mı1ısunderstandıngs, ONEC Z  -

generally and safely Sa y that the mı1issionarıes did theır best to distinguıish
themselves from other Westerners operatıng 1n the COUNIrY.

More Ca  - be LO deepen and extend the above exposıtıon. AH
ave sought LO do 15 to bring to CONSCIOUSNESS the nature and extent

of the present discusıions wıthın and outsıde the Nıger1i1an Church. full
documentation 15 ere not possible LOr desirable. What 15 important 15
that these questions AT eing openly discussed and that interested people
ATC takıng respectable posıtions. In thıs sıtuatıon, thiıs aYy 15 only

personal contribution to the COININON search for urther understandıng.
has been NECESSATY LO refer LO the discussıons reflected 1n NECWS-

because Igbo socıety ole 15 only earnıng tOo CXDTCSS ıts
VIeWs 1ın prıint. What the Newspapers Sa y ATC only aspect, CT-
cussıon 1n wrıting of wıder erment. In the tradıitional socıeties, pro-
ems WEeIC discussed orally 1n 0Ca assemblies and the decisions WEEIC
commıtted to partıcıpants' memorIıes. Inventive people and vıllage a
reflected these decisions and theır experı1ence of INCN, the world and
God and transmiıtted their conclusions through myths, stor1es, the
theır ren bore, ONS: and proverbs. 10 reconstruct Igybo ıfe before
the 1Invasıon of estern influence, these oral tradıtions are indispensable.
'IThe Igbo acknowledged his indebtedness to the past by introducıng hıs
speech by LO authorıity: “AS OUTr athers saıd . 27 oday, how-
CVCT, oral tradition 15 g1VINg place to wriıtten tradıtion. Books ave
started tO apPpPCar and the NCWSPAPCT colums, “Letters to the Edıtor" tend
to replace the 0Ca assemblies the L1CW center for expressing personal
Op1nı10Nn. ÖOne who ollows the d1iscuss1ons there has Vvalı: sample of
the wıder problem that OTrTr1eSs the general populatıon.

As to the rel1g10uUs d1sCuss10Ns, the above sample yıe three different
posıt1ons:

a) the posıtıon that recogn1zes the NC quest1i0ons put fO Christian
faıth from the sıde of natıve culture but which dismı1sses the natıve anı
tradıitional and practices 4S agaınst genumne Christian faıth In
other words, Christian taıth 15 suthcient and possible indeper;dent of
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natıon’s culture Aanı! tradıtion. Ihe afguments for this posıtion VarYy irom
regardıng natıve culture old-fashioned e 2 the question of the
poss1ibılity of Christian polygamist) LO defending Christian faıth inde-
pendent of culture the that the Church 111 always remaın
SIgn of contradıction ” tor the natıons (e g ’ the editorıial’s reactıon LO CY1-
ticısm of the Church)

D) T here 15 the posıt10n, which “under the preiext of culture an
datıng the Church” SOC5S its WaYy LO propagatıiıng personal iıdeas Aan! inter-
ests hıs posıtıon 15 reductionıst 1N temper; ıt trıes to reduce Christianıty
tOo certaın conception. Here Christianity turns oOut LO be cultural
relig10n; instead of ıts function of transforming culture through iINncar-
natıon wıthın it: ıt 15 made to conhirm gıven culture wıthout transcend-
ing it An example would be the tendency to reduce the Christian prles-
00 LO the U Rochukwu of Igbo tradıtional religıo0n an the CaS Y den-
tihcatiıon of the Igbo (G0od wiıth the Father of Our Lord Jesus Christ.

C) Fınally, there 15 the posıtıon hıch TECOYNIZES the discussıons an
their background an then probes for WdYS of explıcıtly comıng LO terms
wiıth the 1SSUES involved. All such efforts al the present stage Cd  - only
be tentatıve. The 1SSuUes involved AdICc large and compliıcated an anı y
attempt to hasten matters prematurely IMNaYy be rash an destructive.

In keeping wiıth the a1MMs of thıs dY, ATC not arguıng for pOS1-
tıon wiıthin an y of the above three We ATC concerned wıth the PTeSUP-
pos1it10ns tor posıtıve negatıve posıtıon. We AdICc callıng attention
to presupposıt1ons whıch AICc sometımes overlooked VeCLrYy lıttle CON-

ı1dered in the COUTSC of the discussi0ns. Our contrıbution 15 therefore
ımıted to uncoverıng the grounds that ll enable ON  (D take u defen-
sible posıtion. kKor ıke the Nte of the 1gbo proverb, Niger1ans ATC awak-
ıng from their dogmatıc slumbers:; they ATC slowly comıng LO AaWaren«ecss

an LO A455C55 1n reflection the ımpact of western culture and M1SS1O0NATY
meanıngs and values theır tradıtional cultures an relıg10ns. Wiıth
polıtical independence assured an wıth the insıstent call for full “Nıge-
rianızatıon of the Church, the full impact of ioreign occupatıon 15
beginniıng to EIMNECTSC. 4O account for SOINC of the background of the
present sıtuatıon 15 part of the burden of the ext secti10n. chould iıke
to mentıon two intellectual elements hiıch SCCI1I to particularly Hı
minatıng: the schoo| system an ıts ımpact the tradıtional Nigerian
socıeties and, the WAdY the Christian relig10n W as learnt an maiıntaıined.
In each CasSCl, iınterest 15 ımıted O pointıng out exısting and yet

problem
II Background LO the Ferment

Socıal 'The socıal situatiıon 1n Nıgerı1a has undergone change.
Before the comıng of the British 1n the mıddle of the last century, there
W as such country Nigerla. There WEeTC rather ditferent triıbes with
vastly ditferent cultures and cıvılızatıons developing sıde Dy sıde and

ZMR 2/76 129



independently of OMN!  (D another. By ““culture” INCAaN, seit of meanıngs
and values that inftorm the WAdYy of ife of communıty Each of the
cCcomponen trıbes of what oday call Nigeria had developed each iıts
OW. set of meanıngs an values. We have evidence of them 1n theır
wısdom Sayıngs, their myths and their moral legıtimations. On account
of their dıifferent Janguages, there Was lıttle 2008088 between them

W as the British colonialists that weılded the trıbes together iınto ON  (D

COUNLTY, SaVC ıt LAaIile and Janguage. The government W as modeled
the Briıtish parlıamentary System, socıal institutions WeTrTe establıshed
toundations that envısaged future evolution orıented owards

scientihc culture know it iın estern KEurope and North AÄAmerica.
I he dıffering peoples WEeTIC taught to ANSWET Niger1i1ans without their
consent;: theır former boundaries WEeETITC erased and redrawn between
OWCTIS who contested for their alleg1ance but wıthout their choice 1n the
matter.

The indigenous life-styies lıved sıde by sıde wıth ‘“+he Bratish A
0} Life” but then theır future Wa already predetermined. For through the
English schools which Came 1in where there W as schoo| before, the
1C generatıon that went through them AIiI1c to know INOTC about Bri-
taın an Kurope than about theır OW: people, an about the cultures
of the neighbours wıth whom they 1O form cCoun(try. T’he text books
WEIC in Englısh an about the Englısh. The history learnt Was British
and Kuropean. Since there Was indiıgenous lıterature, SHAKESPEARE,
DICKENS and W ORDSWORTH became the startıng-poimint for the NECW Nige-
r1ans. Ihe school-goers and students learnt and words which had

referents in their OW. an amilar WOT. of EXPETMENCE. helped
those tortunate enough to contuınue urther studies 1n Europe wıthout
set-back But ıt dıd estrange them from the customs an habıts otf theiır
parents who WEIC not undergoing the SAdINC sS10wWw but irreversible trans-
tormation 1in mentalıty. Abıilıty to spea KEnglısh and imıtate the “Dratish
QU'Y of lf” sıgnale modernity; holdıng to trıbal CcCustoms sıgnale
old-tashioned anachronism. In certaın quarters, to SO natıve W as the
SAadIiIne LO embrace primıtivity.

This 15 not to SaYy that estern values and habiıts of hought have
become entirely trıumphant ın Nigerian soclety. only indıcatıng
that the PTFOCCSS 15 going There aATC still increasıngly artıculate pockets
of resistance. But vcn here, the Ozo tıtle-takıng taken example,
the tradıtional customs ave undergone consıderable change both 1in form
an content When (ODzo tıtle 15 taken by Christian, it cannot be expected
tfe be what ıt W as before Christians WEIC lowed into  e ıt. TIhe struggle
between natıve Nigerian culture and Kuropean influence, especıially from
the Igbo view-point has been celebrated 1n the novels of CHINUA

LONERGAN, “ Revolutzon ın C(/atholıc T’heology” 1n  W Second Gollection,
London 232
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ÄCHEBE?*. Up to the moment, there has been relig10us lıterature that
discusses the influence of Western culture and Christianity tradıtional
relig10us beliefs.

15 the SAdINC rel1g10us INa  > who 15 busınessman, polıticıan
whatever else he INaYy be domg 1n socıal ıte 15 false LO construct
“relıg10us of lıte” hıch 111 enable 119a  - to SO about his business
in the world 1n ıts OW rıght and unaitected by the Christian standards
ON  (D professed. 1t 15 to think that ONC Can “purely” partiıcipate
in secular ıfe in such WaYy that NEe s actıvıty 1n the Church 15 separable

vice-versa. Many ave not yet realızed the dıfficulty involved in
lıyvıng S1X days of the week 1n the enehts of scientific AaAn echnolo-
g1Ca. culture and the seventh day getting inspıratıon from documents
whose language has lıttle 1n COININON wıth that culture. { hıs 15 not merely

academıc problem but ON  ( that deeply the future of DOUF
estern cıvilızatıon whıch, whether ike ıt not, ave oIMM«e
LO accept 1n realıty. T here have been much ebatıng an wrıting 0381
has only LO turn to the ““Letters to the Edıtor ” columns of the aıly
PapcersS about OUT returnıng LO OUT ind1ıgenous habıts an lıfe-styles.
ese eitorts tHoat 1n the alr. Nobody 15 really campaıgnıng for return
to ıte ıt Was before estern influence TO 1n In actualıty, an
irom V  V observable evıdence, every . aspect of the natıon s ıfe 15
geared to preserving IMproving what we ave inherited from the
West. his stiate of affairs has weighty implications for the contemporary
explicator of the Gospel. And 110 mMust turn to the rel1g10us sıtuatıon.

Kel1g20us. Ihe Church 15 stil] 1n Nigeria In Eastern Nıgerl1a,
the Catholic Church 15 not yet century old 'Ihe rst Catholic M1SS10-
narıes arrıyved 1in Onitsha At the banks of the Niıger iın 1885 'Ihe SAUaInıc
boat that brought the colonıalıists brought the m1ss10o0narıes and inıtially
there Was lıttle dıistinction between M1SS10Nary and NnOoNMI1SS1ONATY. JIhey
all WEeTC whıtemen perpetuatıng estern in{luence. Contact wiıth the
people Was built through Ireed slaves who served interpreters.

The hirst and second generatıon Christians learnt theır faıth from the
Y elloz G(‚atechısm (socalled because of the colour of the dust cCover). Its
clear-cut quest10ns and entirely certaın answers reflected the Chukwu dı
UWALUWOA (the eternal God) himsel(f. The mysterı1es of faith AaIc irue
because they ATC revealed by (s0d who Ca  - neıther deceıive NOT be decei-
ved Ihe truth 15 what ought fo be and, therefore, cCannot be refuted by
what 15 15 ımmutable ıke God Onye dı OE nıne ba odı keta, OL Ra
09l es2? dırırı (who 15 the Sdillc oday he W as and he 111 ver be)
There 15 greater partıcıpatıon of the er Christians 1in the lıturgy
than when hymns along thıs theme ATrc SUNsS.

See especially his No longer At Ease, London 1960 anı T’hıings all Apart
London ÄCHEBE to have solved the problem by the tragıc death
of Okonkwo (Igbo culture). JIhe actual relation between the two modes otf cul-
fure 15 INOTC paradoxical than h1s account.
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In the seminarıes, the theology manuals Came from Europe. Dogmatic
theology tollowed the pedagogy of the thesis. Like the catechısm, ıt DaVC
basıc and central sıignılıcance to the certitudes of faıth, their supposıt1ons
an theır Consequencıes. Its mode of pProo SOCS back to the Spanılard,
MELCHIOR ANO (1509—60). He 15 the classıc author theological proo(f,

the locı based not objective insiıght but authority. Not only W as
he theolog1an he W as also bıshop and inquısıtor®. Ihus dogmatıc
theology Not only proved ıts theses, ıt Was also supported by the eachıng
authority and sanctıons of the Church. Until after Vatıcan IL, the prıests
1n Nıger1a WEeTIC brought 1n thiıs conception of theology. Just the
tradıtional Igbo socıety ettled important quest10ns by refering to the
wısdom and authority accumulated by OUTr ances(tors, the theology text
00 served the 11C  $ centers of authorıty 1n relig10us matters The
unexpressed assumptıion Was that all ımportant questi0ns about taıth had
long been convenıently solved And SINCE the text books WETIC In latın,
the maın task Was that of understandıng the text

oday, however NCW quest10ons AI eing as TIhe close tıe between
the COUNLIrYy and the estern world makes ıt CaSy that whatever happens
1n estern Kurope and North Amerıca has immediate, Ven though
superficial repercussıon the COUNLTY. 1 hıs 15 Tue both in the
of secular pursuılts and relig10us Our models an anti-models,
saınts and sınners, Church organızatıon town-plannıng OMNC to
Irom the Western world We SCCIH to forget that AdTiIC modern iINCN

lıyıng 1n the modern WOT. 18 impossible for to live spiırıtually 1n
the past but exıstentially 1n the present. 15 NECECSSATY fo find bridge
between OUT spiırıtual exıstence and the Nn world which nOoLt to
relate LO that spırıtual exıstence. 15 ope that the efforts of the next
few 111 be directed to Tashıoning synthesıs between OUTr relig10us
herıtage from OUr athers and that hıch Christianity has brought us.
We elieve that they ATC not contradictory.

IIT Implications O7 +he Ne Sıtuation
The above discussion indicate undeniıiable fact 1n the soc1ı1al an

relig10us ıte of Nıgeria, VIZ., the contact wıth estern influence 15
m1ıxed blessing. The ditferent tribes ave moved into estern culture,
losing thereby almost those elements of trıbal absoluteness, emotıonal
experience and communal ethic which werTrTe maıntained by theır 5SCDaTrd-
tedness from outsıde influence. Correspondingly there has not yet evol-
ved an viable form of Church ıfe within culture hıch Cd  - maiıntaiıin
both the trıbal values the ONe€E hand an the foreign cultural influence

the other At the SAdadINec tiıme feel that Christianity and natıon’s
culture ATIc not mutally exclusive. 15 question of forgıng valıd and

5 HAIBLE, “Loc2 I' heologıcr”, ın Sacramentum Mundı, vol 67 294
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authentic synthesıis. TI he expression of the Gospel always requiıres that
there be total capıtulation LO gıven culture:; and yeL tormulatıon
of the Gospel that 15 relevant meanıngful Ca  - poss1bly taıl to CXPDICSS
ıtself 1Nn categorıes famıiıliar fo ıts hearers. 'The mi1ssionarıles ave brought

the Gospel; ıt 15 for to reformulate ıt 1n Janguage and CXDTITCS5S ıt in
celebration tamılıar fo
What has actually happened 15 that OUT estern frıends, missionarıes

an colonıalısts, teacher an busınessman somehow overlooked aspect
of Igbo wısdom enshrined in the proverb: ‘When hen vıisıts strange
land, it stands inıtially OI!  @' leg an looks round to SCC whether the
natıve hens stand O! both leg:  22 In other words, vıisıtor
should not begın wıth his customary ideas  n an habiıts but cshould first of
all observe an begıin wiıth the experlience of hıs hosts Our foreign V1S1-
tOrs inspıte of themselves felt they had conterred double benefhit

1f they not only taught the Gospel but also let partake the
riches of their culture. Nobody COU. faıl to be child of hıs tıme:
theır time it W as normal to thınk that estern culture Was tied tOo Chri-
st1an faıth hus they did not really iry to understand u WEeEeIC

meant to understand them They spoke Englısh to uS, not Igbo, Y oruba
Hausa; an they expecte to repLy 1ın Englısh. Englısh became the

national language and made compulsory throughout the coun(try. In the
SaImnc WaY, S1INCE Christianıty has been gıven form ıt W as only natural
to preach ıt 1n that form. Was the most practical polıcy, otherwise how
could 0)8l  m rule evangelıze terrıtory iıke Niger1a” But thıs practıcal
an pragmatıc polıcy has created dilemma today OUT spırıtual CX1-
stence 15 thematızed by coherent and cogent relig10us symbols ftam  T&
lıar to Our tradıtional and cultural relig10us ymbols WEeTIC neglected
an! the symbols of foreign language VvVen 1n translation Y wıth
them AUTA of emptiness and unrealıty. Our usSs«ec of ordınary Englısh
words often taıl to CAPICSS OUT real feelings and oughts. In the SAdIiIllc

WaYy techniıcal theological terms ıke substance, CI SON, and nature whıiıle
often mispronounced AT rarely understood.

In Baptısm only Saints’ WeTC accepted. And Since M1SS10NaTry
counitry that had not undergone persecution Was not expected to ave
produce saınts, had wıde varıety of comıing from Christian
Europe. 15 clear that SOINC of the preaching Was IHEGTE transcenden-
talısm, unrelated to cultural iıdeas and therefore irrelevant to understan-
ding daily ıfe Many Nıgeri1ans today V1CW Christianıity foreign
relıgıon from hıch ONM  (D hopes for the SAaInec Lype of independence A4SSO-
clated wiıth polıtical autonomYy. Just the colonialısts modeled Nıger1i1an
polıtıcs Engliısh standards, also SOINC of the miss1ıonarıes ended by
producıng COPY, faıthful to the mınutest detaıl of that ftorm of Chri-
st1an faıth to which they themselves WEIC accustomed 1n theır OW: and
Were they entirely to be blamed? Are ourselves not imıtatıver Is ıt
not ourselves who want everything done P 1n ‘“the holy an eternal
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CLy ® Perhaps, SO1TLLC of them INaYy ave yielded o “+h o colonıal COM-

hlex”’®, that only estern INa  w W as INa  $ ın the full of the word.,
but must recognıze that also wanted to play the whiteman. We
have earned their patterns of thought an education an hrough them
gaıned recogniıtion 1n the modern world but AdTrTC realızıng that theirs
15 alıen to OUT natıve mental make-up an psychology

Ihe second implication of the present cultural revolution 15 that OUTI
tradıtional relıg10us values an authorities AI challenged by OUT estern
educatıon. Igbo tradıtional society WasS built authorıty weılded Dy the
elders T’he Ukochukwu of the traditional Igbo relig10n W as not only the
cult INan; he also transmıiıtted dec1isions firom the spirıt-world of OUT dead
ancestors. 'IThe iıdea Was that wısdom belonged LO the ancıents an N
ımportant decısıon tor the future takes ıts models from the changeless
past. Qur western heriıtage just themes 1ın Christian revelation tend to
ook towards the future for fulfilment estern education SIncCe the En
lıghtenment tends to emphasıze reedom from authority, the wisdon an
goodness of the COININON 111a  - and, CONSCYUCNCC, the democratic PTO-
( In polıtics, ave learnt that there A1IC “natural rıchts of 22  MAaAn ,
1in eCONOMICS the laws of the free market, and 1n socıal relatıons there
ATC the democratic iıdeals of the value of the indıyvıdual, hıs self evel-
opment an self-realization. I he word “freedom” 15 charged with CINO-
tıve possıbiılıties. oday, it functions the key word of the ...  MAanN ME

of 7  age who 15 seeking for the opportunity to exerc1ıse hI1s OW. reedom
in order to create value and to refashion hıstory accordıng to h1s OW.:
chosen images. In ON  (D WaAYy another. explicıtly implıcıtly, these ATC
forces operatıve in the Niger1a socıety ole They lay claims
the WaYy continue preaching the Gospel. They ATC dırecting devel-
opment aAaWAaYy from orıgınal forms perhaps absolutely unıntended and
unknown tO They promote Lype of self-understandıng whiıch 15
different from the self-understanding of OUT ancestors and Lype of
exıstence hıch 15 un-Nıgerian in the tradıtional

The third implication 15 that the 191 m1ss1ıoNaAarTIES INaYy not underrate
over-value theır public. The NCW generatıon of Nıgerians AICcC modern

INCN, INC  - who partıcıpate actıvely 1n the modern world of SsCIeNCE an
philosophy. On the OTIC hand, they recCelve their dominant iıdeas rel1i-
g10US and thıcal from theır business lıfe, ftrom their club speakers,
the result of their scientific and historical investigatıons, and from theır
weekly magazınes. 'The prıestm1ss10nNary 15 longer, ıt Was formerly
accepted, the sole authority 1n everything. 'The volice and attıtude of the
layman and the aVECTALC Nigerian probably reflects the iıdeas of his POP
lar journalist what has worked for hım 1n the real WOT. of compete-
tıve business. On the other hand, ıt WOU. be VerYy optımıstic the part
of the preacher and M1SS10Nary to EXPECL that his publiıc has kept wiıth
6 ST NEILL, History of Christian Miss1ı0ns, Middlesex 1964, reprinted 1973
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ıts relig10us education. Many laymen ave been content to leave their
eliefs doctrines of the Church where they WEeEeIC when they tudied
theır catechısm for Hirst communiı0n. Though OUT Churches AI full
Sundays An the prıiest spends long hours distrıbuting COoMMUnNn10N, ıt 15
probable that Church doctrines have not entered meanıngful dımen-
S10N to understandıng the people’s day-to-day ıte How INany of OUT
Christians ead the Bible? How Man y turn for instructions Sun-
ays 15 lıkely that the educated class 15 quıte INOTC at home with the
assumpt10ons about the world that guıde modern technology An COIN-
merc1alısm than ıt 15 about Christian VIEWS about 1114  — an hıs WOTrT.
hus ATrcC faced wıth the problem of fashioning Christian mode of
exıstence that makes ıt possıble tor the Nigerian fo lıve creatıvely 1n the
scientific thought world of modern culture which OW:' to OUT estern
ontact while at the SAa1illc tıme keeping in touch wiıth hıs OW:' faıth in hıs
OW: tradıtional culture. Our tradıtional cultures ave something to COMN-
trıbute to expandıng OUrTr understandıng of Christian taıth

ese SCCIMN to be the moOost fundamental questions that face evangelı-
zatıon oday. In other to AaDNSWeTr them, the 1NEeETEC repetition of OUTI old
official Jlanguage taught by the orıgınal m1ss10oNarılıes 15 nNnot enough.

does not sutffice merely to translate Roman documents 1n Huent Igbo
Yoruba. to call for something deeper: rethinking of these

CONCEeDLIS 1n such WaYy that it represents whiıle renewı1ıng OUTr cultural
viewpoınt. his poıints to the final implıcatıon of thıs study, namely, the
grantıng of the NECCESSATY reedom Aan: Ssupport for enterprisiıng Nigerians
to experıment responsıbly wiıth OUTr tradıtional self-understanding and
ıts rıtual celebrations. 1owards thıs PTro$STamı, personal suggestion 15 1in
order.

The [atent Possibialities of tradıtional Myths
Here 0)01= 15 merely suggesting the appropriate orjentation Aan: attı-

tudes 15 neıther sımply rejecting the past NOÖT, the other hand, fal-
lıng short of the EeX1gENCIES of the presen(. Like the WI1SE scribe of the
Gospel, ave to bring out of OUTr treasure thıngs both old and DLCW.
ere ATC consıderable potentialıties latent 1n OUr traditional rel1g10us

beliefs which 11l help at ONCEC to understand Christianity relıg10n
whıle at the SAdiIi1lle time allowing ıt ıts unıqueness. 15 not Christian doc-
trıne that God 15 only known through his pecıal revelatıon 1ın the hıstory
of Israel and above all 1ın the history of Jesus who 15 the Christ. 'Ihe
heavens the glory of God In other words, knowledge of God
15 also mediated by creation. Christians also elıeve that od’’s love an
aTrc 15 wıde his creation: it 15 (GG0d’’s 111 that all INEC  3 should find
salvatıon and COINC to know the truth (1 Tım 2:4) Tom thıs Man y theo-
log1ans ave concluded that, S1iNCe a 15 NECCSSATY for salvatıon, d
sutficient for salvatıon 15 gıven to all 16914098 Though Christians mMay claım

pecıal election, this privilege wiıth ıts correspondıing task, 15 not exclu-
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S1Ve. What distinguishes the Christian 15 not od’’s d!  9 for he chares
thıs wıth others, but the mediation of od’’s d! hrough Jesus Christ.

In the Christian, therefore, (G0d’’s gift of hıs d 15 a that 15 1n
Christ Jesus. TOmM thiıs tact flow the soclal, hıstorical, an doctrinal aspects
of Christianity. What drawıng attention to 15 that before Christian
revelatıon amme to be preached, (30d’’s manıftfestation through hıs creatıon
has tound an 1ESONAaTNCE 1n OUT tradıtional relıg10ns. In WAaY,
Christianıty PTESUPPOSCS for ıts intellig1bilıty such tradıtional relıg10ns
Aan! makıng explict what Was dımly percieved through natural
revelatıon?. fırst, tor example, Christianity appeare only OIlC
LINOTEC sect wıthin Judaısm that Was already accustomed to
consıderable diversity in relig10us eXpress1on, and Jesus Was regarde

another Rabbi another of the usual prophets. hat 15 to SdaYy, the
understandıng of Jesus anı h1s m1ss1ıon W as already prepare for 1n the
Old Testament and in Judaısm The first Christians, then, WeTIe Jews
differentiated from their fellowcountrymen by theır profession that 1n
Jesus of Nazareth the Messiah of the natıon’s expectation had COINC They
understood that his Com1ıng, being fulfılment, must be contınuous wiıth
the past revelation of (G0d to his people; it COU. not INCAan total break
inconsıstent wıth hıs past words an actıons?. TIhey spoke of theır NC
taıth in forms an accents usal iın theır day and culture.

In the Samnec WaY, ATrTC suggesting the exploratıon of the possıbilities
latent 1ın OUT tradıtional rel1g10us symbols and myths Symbols AT embo-
dıiments of conceptions; my communicate certaın self-understanding
1n pre-philosophıc and imagery form. Although these AIC not charac-
terıstıcally Christian, they ATC nevertheless certaın relig10us mode of
understandıng and speakıng about the referents of Christian faıth?®. Myth
has been defined cc certaın mode of language, whose elements AT
multivalent ymbols, whose referent 15 in SOINEC 1NO5SC strange WaYy the frans-
cendent and whose meanıngs CONCErTN the ultimate existential 1SSuUes
of actual ıfe an the questions of human an histofical destiny *. Ac-

For tuller discussion of the relation between Christianity an the world
relig10ns, OTl!  D 15 referred Nn others tOo ANGDON ILKEY’'S Namıng the
W hırkleıind: the Renewal of God-Language (Indianapolis anı New York

284{ff: 415ff Many of the ideas expresed 1n thıs Y back to hım His
theological effort 15 bent o spelling out the problems of secularısm for ConN-

emporary theology. See also, LONERGAN, The Future 0f Ghristianıty 1n :
cıt. 149

CHADWICK, The Early Ghurch, Middlesex reprinted chapter
Among the Varıous literature tradıtional ancıent mythical discourse ONe

15 referred tOo the works of MIRCEA KLIADE especlally hıs Patterns ıNn Gompara-
tıve Relıgion, New York an (osmos and Hıstory, New York
See also, PAvu_L RICOEUR, The Symbolısm of Evil, New York

GILKEY, Modern Myth-making and the Possıbalıties of T’wentieth-Century
T’heology, 1N : eology of Renewal vol SHOOK, ed., New York (1968)
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cordıng to thıs VICEW, OUT tradıtional relig10us myths mMUuStL not be under-
stood in the peJjoratıve of ancıent an untirue fable Ihe history
of relıg10ns ave found them {tOo INncan not false explanatıons Dy
of images and fables, but traditional narratıon hıch relates LO events
that appene at the egınnınz of tıme an hıch has the PUrpOSC of
provıdıng grounds for the rıtual actıons of INCIN today and 1N general

establısh all the forms of actıon and thought Dy which 199028  — under-
stands himselt and his world

In Oou  — tradıtional myths of OT1g1NS, reincarnatıons, births, sufferings
and deaths, ave ftreasure which, through appropriate manıpulation,
111 enable to make OUFr OW. the claıms of Christianıty; for Chrıistianıty
presents iıtself not only 0)81° NS INanıYy but the key to understandıng
the quest10ons of human exıstence 1n relatıon to God The Varıo0us ıdeas
and attıtudes characteristic of OUT tradıtional relig10ns afford the
startıng poıints Aan: present themselves instruments of meanıng. In thıs
WAaY, 15 to be hoped that Ca  H re-establish the of realıty and
belonging that Christianıty 15 the goodnews for and not alıenatıon
from OUT cultural values. Our task then 15 that of reinserting the Gospel
within culture hıch W as neglected. To make ıt at home there, have
in the 0Ca anguage and habıts the potentialıties of expressing the
MECSSASC an celebrating it 1n ıturgy By developıng these potentialities
otf OUT culture, hat 1S, 1n comıng to understand 11C meanıngs and comıng
to accept higher values promised by Christianıty, the mı1ssıon 111 SUC-

ceed.
We must conclude by recallıng the themes of thıs ‚Y The Nigerian

Church has arrıyved at 11 stage 1in ıts hıstory: that of assessing the
place of tradıtional culture in the understandıng of Christianıty preached
to ıt 1n European form and interpretatıon. As the Igybo proverb has it
at last the visıtor 11l have {Oo SO ome So the foreign mı1ssıonarıles ATC

goIng after bringing the ftaıth and openıng for the riches of theır
OW: cultures. In the different posiıt1ons eing taken thiıs aYy has
ımıted iıtself to suggesting possible WaY of overcomıng the assocıatıon
of Christianity with foreign imperlalısm. After the INanNnnNeTr of the Incar-
naton!! ave 1n OUT tradıtional religions the stu{ff tor eXpressing
Christianıty 1n forms and accents famıiıliar fo u5s.

11 Gentes, Nr.
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