
THE CONCGEPI BAPTISM AFRICAN
IN  DE RCHES
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I he tormenting tropical SU: Was burnıng mercılessly and ıts SCOUrgINg
eat excruclatıng paınfully Ajfrıcan Apostolıc C:hurch transformed
Utfuku stream to focus of baptısmal pılgrimage Sunday 1n Aprıl
in 074 Hor elder Efiong Essıen, hıs baptısm candıdates, dressed 1n whıte,
an theır rıends from (Okon Ikot Essıen, who standıng al the beach CON-

tinually boomed out African hymnes, it W as ]oyous Occasıon without
parallel*. When the solemn moment arrıyed tor baptısm to be admını-
stered, the adult candıdates, 110 strıpped naked to the waıst, stepped
into the stream. The all slander elder havıng prayed VeEeT the wailier LO

sanctıLy ıt, immersed each candıdate three times usıng the trinıtarıan
ormula 1n the baptısm practıce of the mı1ssıon churches. As baptısm
progressed usually arge crowd of CUr10US onlookers, who had fogged
Out from the sorroundıng villages LO tetch water that afternoon, peered
wiıth grea interest al what Was obtaınıng. After the M the newly
baptızed recoursed to rather strengh renching runnıng to return ome
T he runnıng W as symbolic gesture of theır iıght from what they had
110 been freed from SIN and devil also meant theır inward break-
Ing of tıes wıth them an turnıng towards Christ. As OI!  (D could depıct
from theır faces theıir countenaces miırrored the feelıings of SUPTEME
satısfaction that they ave NO been gıven full chare 1ın the ıte of
theır communıty and that tor the rst time.

hıs summarızed aCCount otf the baptısmal rıte of the Afrıcan Apostolıc
Church 15 not only typıcal of this partıcular church but also of other clu-
thes of independent churches scattered around the Ciross Rıver State and
Imo State of Nıger1a” an matter of fact characterıstic of their South
African counterparts®. The happıness expressed at such baptısm 1Ss not
sımply emotional outpourıng of eelings but eXxpress10n of
inward JoYy which lies behind the understandıng of the sacrament of
baptısm 1ın the independent churches of genulne Afrıcan or1ıgın. We chall
NO turn LO this understandıng and diagnose it under different eadıngs.

kon Ikot Essien lıes km an! stream 35 km North of Ikot Ekpene,
(iross River State, Niger1a. For INOTEC the number of the independents in thıs
TITCa ct. ENANG, Gommunıit'y an Salvatıon ın he Nıgerian Independent churches,
1: ZMR 255, 259

For Imo State SCC DAvID ROBERTS, Some Independent Churches, PTC-
sented to Interchurch Group Study at Uyo, June 1963,

See ] URNER, TI’he Waters of lıfe read at conterence
Modern Afrıcan Religious Movements at North estern Universıity, Aprıl 1965,
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Baptısm 1te of ıncorporatıon
One vCIYy important thıng that strikes observer at the 15

the of vast number from Afrıcan Apostolıc Church just al
baptısm of SOTIIC Kuropean pentecostals*. Thıs 15 quıte unliıke baptısm 1n
the old churches where the partıcıpation of the whole part of the COIMl-

munıty 15 scarcely observed, and when NECESSATY condemned to the iNCOY-
nıto of the sacrısty®. But here observe the difference: the communıty
takes share at the ]JOYy of the baptısm Aan! ıts actıve partıcıpatıon demon-
irates 1n bold reliet the communıty s full acceptance of the newly bap-
tized 'T’he newly aptıze themselves ATC CONSCIOUS LOO of theır being
accepted 1ın the of their brothers and sısters In faıth ınto theır
communıty. 'The individual 15 eıng inıtiated nto lıvely communıiıty
of taıth an gıven identity and, MACQUARRIE PUts I: ‘“delivered
from the iısolatıon of meanınglessness’® and gıven meanıng ın the
communıty in whiıch he, iın spıte of being there tor sometıme, had had

identity, meanıng. TOM this VeCIrIYy moment the accepted has full
rights other baptısed: to rece1ve the Kucharıist, {tO prophesy, to ead 1in
pPTraycCIS and to read the bıble?

Ihe theology of the old mı1ıssıon churches perce1ves clearly baptısm to0O
sacrament of inıtıiatıon into the church® hıs incorporatıion entaiıls

entry ınto chrıstian church SCCH the communıty of the Holy Spirıt®,
an the body of Christ!® hıs involves the adherence 1ın taıth to the
sacred communıty of the Lord, better expressed, to Christ himselt ınto
whom OTl!|  ( 15 baptısed!!, enduring incorporatıon ınto hım  12 TOM thıs
VerYy underlyıng understandıng baptısm excludes it being understood
exclusıvely INeEeTC incorporatıon ınto soc1ı1al formation called the
church but rather into communıty hıch 15 not sımply socıal organı-
zatıon but communıty of the Lord himself. anımated constantly by his
VEeErYy spirıt. We Ca  - lıttle further in thıs VIEW. Since the aptıse 15
not sımply enrolled into the records of the church but ınto Christ hımself,
ıt ollows therefore that far Christ 15 VecCr endurıng, baptism leaves
upon_n the baptised what tradıtional eology calls sacramental character:
sıgnum spirıtuale et indelıbile?®, impressed upon the soul. 15 SIgn of

(2t HOLLENWEGER, Enthuszastısches Christentum, Zürich 1969, 439— 440
HOLLENWEGER, cıt. 459, 445

6 MACQUARRIE, Principles of C hrıstian Theology, London 1974, 408
I his explaıns why non-baptised ın SUOINC independents do not prophesy, receive

the Eucharist an! conduct bible readıng.
RAHNER, Studıes aın Modern I’heology, London 1964, 269; N e ate-

chısm Catholic Faıth for Adults, London 1973, 2945
8  ü MACQUARRIE, cıt. 409
10 CGor. LIZ23 The Jerusalem Bıble 15 used tor all biıblical quotations an refe-
FTENsEes in thıs artıcle.
11 Rom. O,

RAHNER, cıt LT 13 RAHNER, cıt D:
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belongıng VeCTI to Christ, hıs tlock and mıiılıtia ven ıf the sheep quiıts and
the oldier dısperses?*, TOom ere ollows that baptısm cannot be repeated

far thiıs S1igNUum remaıns unblotted out CVCN f the baptised exerc1ıses
brief duratıon in his in the church hıs socıal duration and

involvement extinguishes after baptısm
T he Afrıcan independent churches SCCIH to be v dıstant from such

understandıng of baptısm 1n relatıon to ıts duratıon and unrepetibilıty.
They understand baptısm, sacrament of inıtiation, 4S InNeTC INSCTY1P-
tıon S  nto the regıister of soc1ı1al structure called the urch. Admission
to tull partıal membershıp of partıcular church 15 by baptısm. hat
15 why those who AMuctuate from ONC independent STOUPD to the other ATC

rebaptısed each OCcasıon the ange occurs!®. Some independents ATC

CSvcn strıct about the rıtes of theır partıcular urch that they maıntaın
that the valıdıty of baptısm depends upon these rıtes and consequently
rebaptıze members from other churches who SsWINg OVCI to them, DBAETA
records about the Ghanaıan independents*®. Understood 1in thıs WAdY,
baptısm 15 longer incorporatıon ınto  a} Christ, the centre an the endur-
Ing clımax of all christian rıtes but “entry for relig10us
socıety 17 As result, baptısm IS almost the 8 of eing robbed
of ıts christian and christocentric signıfıcance.

Why do the indepentent churches rebaptıse” thınk the rst and clearest
ADNSWCTI 15 to demonstrate what they ATC to show theır independence.
hiıs stretches not only into theır organızation, admıiınistration, worshiıp
Aan! leadershıp!* but reaches far iınto their rıtes. Becoming member of

partıcular urch embodies undergoing the independent rıte Aan! C1ICc-

MOoNYy of the church involved. 'Their independent rıte 15 the only valıd OI!  (D

that Ca  - confer the benefits inherent 1n and dissemıinated al baptısm 'T he
structure of theır understandıng 15 iniluenced too Dy the Ephesian episode
in the Acts, 1n which Luke records rebaptısm of the christians 1n the
amme of the Lord after they had already received John’s baptısm of
repentance*®.

It stil1 9 however, that there 15 something else hıch constitutes
paralle to the pattern of rebaptısm practised by the independents. In

the tradıtional relig10n, jJomıng LCW society deflecting from ONC to
the other, Say for example the secret Ekpo . the nnang the
Ekpe IN the Ibibio and Efik of Nıgerı1a, entails undergoing all the
inıt1atory rıtes of that partıcular socıety, EVCN 1 OMNC had been member
of thiıs society 1n another clan ÖOr vıllage 0)8 prımal socıety. ÖOne has not
only to offer all that 1n demanded tor the inıtıiatıon TEMONY, but has

RAHNER, cıt. AT
TURNER, Pagan Features ın West Afrıcan Independent Churches, 1n: Prac-

tıcal Anthropology, 12 July-August 1965, 148
BAETA, Prophetism ın Ghana, Liverpool-London 1962,

TURNER, cıt. 148
ENANG, cıt. 955 cts 1 9B
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to embrace all the ceremonıes of the rites de passage. These practicesave forcefully raised their heads agaın in the actıons of the ndepen-dents, ıf not in the tradıtional form, surely ıIn the Concept exXxpressed here
1n L1CW WdY

II Baptısm Purification 1ıte
Apart firom viewing baptism inıtiatıon rıte, another powerfulstraın of thought 1n the independent churches wıth regard to this ACTiTd-

ment ENVISaYES it purıiıfıcation NYy.
In the miıssion churches baptısm, understood as rıte of purıflicatıon,involves {two princıpal moments: convıction of SIN and repentance“*, Chri-

st1an baptısm ın thıs 15 like the baptısm of John the Baptızer;baptısm of repentance for the forg1ıveness of Sins -r 6LI baptiıse yOUu1n water tor repentance” ??, hıs coloured the early churche’s understand-
Ing evıdenced 1n the acts of the apostles®?. Conviction of SIN and ICcPCN-
Lfance do not sımply INCAan recognıtion of SIN an SOTTOW for ıt but turn-
Ing towards the ıle of d! an reconcıliıation. Where a an H
cıliation reign there does baptısm destroy the roots of SIN and confer ıts
purıfıcatory value, SINCe the baptised ın the VerYy act of baptısm has 110
turned towards Christ hımself£, reconcıled himself wıth him who alone
has the W! to destroy SIN“ 1n an y form of ıts dDDPCATaNClC, be ıt DeET-sonal transmıiıtted. 'The realıty of salvation experıenced 1n baptısm 15
palpable in thıs relation o Christ an in thıs movement towards him
lies the end of baptism in ıts CONCeEpL rıte for the forgiveness of sıns?>.

The Afrıcan independents do ell the purıfıcatory signılıcanceof baptısm but they stretch it to “urther length. For them the realıtyof the destruction of SIN at baptısm 15 not grounde NCE and for all 1n
Christ who LCEC and for all V' S1N. Rather the realıty, VCN-
though em  ed 1n Christ, OWS Irom the VerYy rıtual act, in the actual
applıcation of water. hiıs rıtual employment of water destroys SIN every-time the rıte 15 celebrated Everytime CTrSOoN SINS, hıs personal S1Ns Can
be washed AaWAaYy through repentance and rebaptism. hıs affords 1MNCC
agaın explanation why the independents rebaptize-a practice that
reduces baptısm to INETEC act of purification  that Ca  $ be repeated 4S
needs be26

urther typıcal understanding of baptısm A cleansıng rıte by the
independents lies 1in the connection between S1N an misfortune. Mishap,ftor example sickness, acordıng to them 15 result of eıther personal SIN

ıt 15 attrıbuted to malıcıous supernatural force. 'To get rıd of the
misfortune, the au of it must be eradicated. Since baptısm washes

MACQUARRIE, cıt. 408
21 1! DA N e%0) (‚atechısm, cıt. 2456

Gor. BA
cts 2,38. G+ HOLLENWEGER, cıt. 443
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AaWAY personal SIN an destroys 1t; ıt ollows that ıt annıhılates S1N that
Wa the root ot personal misfortune. Therefore “baptısm 1S used

effective rıtual for the treatment of personal problems, such
sickness””?7. eCAaUuse baptısm iın thıs 15 closely lınked wiıth PCI-
sonal SIN, Afrıcan Apostolıc Church, 1n spite of the "ounder eing
offshoot from the Catholic church and versed LO SOTINC degree iın CGatholic
doctrine®®, ell pockets of others 1in thıs ATCA vehemently reject
intant baptısm SINCE infants do not commıt Al S1N‘  29 and consequently
eed purification, reorjentatıon.

Another 1Casonmn for the rejection of baptısm 15 the exaggerated pCI-
sonalısm found 1n the independent churches which break AWAY from the
protestant churches. Here the independents emphasıze personal decisıon,
acknowledgement of SIN, repentance and the free decisıon LO be baptized.
Baptısm 15 therefore LO be received when OIl makes personal dec1s10n,

personal 1n taıth LO the d! of God hıs exıstential dimen-
sS10N 15 ıimportant an LO be behind the baptısmal practices of the
New JT estament 1n which the recıpıent partıcıpates actıvely in the VeCIYyY
actıon of baptısm, tor example, the of faıth to Peter's discourse
al Pentecost made by hıs hearers who submitted afterwards LO his bap-
t1ism?® the Ethiopıan who eagr Philip's words of the Gospel®*.

'The realıty of baptısm FOCS, however; far beyond the CONSCIOUS dec1-
S1012 In thıs sacramen(t, the child 15 incorporated ınto Christ an the CO1I11-

munıty of faıth eing incorporated into Christ, hıs ıfe chrıistian
starts Aan! concides wiıth the beginnıng of the indıvıdual ıte Faith SOWT

NO seed 111 extend an! STOW and later be ratiıhed by the child when
he As incorporation iınto communıty ‘“the center of the child’s
ıte 15 chifted from hıs isolated indıvıdual eing to the body of which
he 15 1O member’””2. The undue stress the exıistential aspect aft
baptısm forgets that human exıistence 15 not isolated exıiıstence but
exıstence S and wiıth others. Certain African independents haven’'t
reflected ser10usly thıs aspect of adminiıstering intant baptısm
incorporatıon into  S communıty. Thıs 15 SUrPrISINS, especlally 1n Afrıca
where exıstence and its development 1in socıety SOCS wıthout SaYyı
'CThe rejection of infant baptısm 15 certamly governed by the extreme
bıblısm of the independents and the extreme personalısm of SOTINC PTrO-
estant traditions but the rejection LOO to be ın con]unction wıth

TURNER, cıt 148
Elder Efiong refracted from the catholic church in the forthies durıng sickness

and, accordıng to hıs personal verbal aCccount, received v1isıon tO ftound church
Varied independents 1n Afrıca do however practise intant baptısm. GT for

example the Musama Disco Christo Church 1n Ghana; BAETA, cıt. 51 Many
Kuropean, Australıan an Latın American pentecostals follow the SAaInc example,
HOLLENWEGER, cıt 441
30 cts 241

CS ; 20—40. 39 MACOQUARRIE, cıt. 411
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certaın Afrıcan traditional custom of iınıtıatıon whereby upS alone
AT accepted into certaın sacred socı1eties, for example Obon and Ekong
1n Nıger1a

HT Baptısm instructi'ons
In descr1bing baptısm iın the (G(r(hanaıan Ghurch 07 the Twelve Apostles

BAETA wrıtes, A  NO instruction 15 requıred BIVCH. . hıs confirms the
observatıons of MAany wriıter the independents wıth regard LO PTC-
paratıons before baptısm“. herce number of the independent STOUDS
do not bother about prebaptismal instructions, do not allow waltıng
per10d of the catechumenate 1in the mM1ssıon churches they know the
INOTEC they keep theır adherents to waıt for baptısm, the 1NOTC the DLDICW
chents evaporate f{rom them to joın others 1C| would admınıster
quick baptısm Quick baptısm SCTVCS attractive bhaıt LO draw NCW
Stireams of people into their communities especlally ıf such people had
undergone long probationary per10d 1in the mM1ss1on churches with
immediate prospec of being baptısed they ave been refused baptısm
for O'  ' @” 1C4ASON the other. 1hıs 15 vCcCIy irue when polygamists HFE
refused baptısm 1n the mi1ıssıon churches but receive it ımmediately they
tind their eENIry iınto the independent SIOUDS.

marked departure from thıs attıtude of 110  - preparatıon 15 demon-
strated by the Afrıcan Apostolıc C hurch scattered around Nıger1a, CSDC-
clally 1in the ('ross Rıver State T’hıs pecıal invests tremendous
CHETSY 1in preparıng theır adults tor baptısm in the mı1ıssıon churches
TI he writer attended SOMEC baptısm classes ın elder FEhong’s Afrıcan AÄDO-
stolic at Okon Ikot Essıen 1n 9074 LO ave iıdea of what Was taught.
Ihe instructions WETC heavıly biblical rangıngy from the patrıarchs of
the Old Testament OoOoWN through the prophets till Paul The older atten-
dants aft the instructions classes showed marked difficulty in getting off
head the of all the prophets W as demanded by the instructor.

hıs practice to hinge argely Efiong’s long experience 1in the
Catholic church, his former urch before the nocturna V1Isıon urged hiım
fo establish hıs OW:' UrC| Another ground for the scrutıny an SCVEIC

preparatıon 15 to be tound 1n the exaggerated exıistential partıcıpatıon
of the baptism recıpıent, already mentioned above, hich makes Afirıcan
Apostolic take such strıdes before baptısm. Only the personal invol-
vement, accordıng to their theory baptısm guarantees the full effi-
CaCY of the sacramen-t. 'T’he step by step preparatıon corresponds to the
Aftfriıcan tradıtional rıtes for example, 1n the Tattenıng IN
1n hıch the inıtiates ATC onhined to homes for three S1X months an
during thıs per10d AIcCc inıtiated by degrees wıth StronNg and tamperıng
scrutiny into the mysterı1es ot womanhood.

33 BAETA, cıt.
34 H.-J (GRESCHAT, Kıtawala, Marburg 1967, 23
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Afrıcan at baptısm
v strikıng an 1Impressive practice DYy the maJority of the inde-

pendents 15 the usc of Afrıcan äl baptısm Some independents do
however toe the lıne wiıth the m1ssion churches 1n thıs respecCL and sıuch
independents S almost the exireme of g1ViINg 'heavenly names’
IO the aptıse wiıth hich they ATC known wıthın the urch whıiıle st111
keeping their. tormer for all other actıvıties outsıde the church®.

In the m1ssıon churches when ATC changed AT baptısm AT

often directed by the convıction that at the entrance of the LECW WaYy of
ıfe wiıth God and Christ, old c<hould g1ve place to DNCW NCS to
mark the start of thıs 11Cc ıfe of d hıs convıction 15 supported by
the scriptural storıes about Abraham and his witfe Sarah3®. In the ASec

of Abraham, 1n spite of all the orthographic varıatıons of the patrıarchal
Nairınc has successiully gıven theologıcal explanatıon of the double
tradıtion of the showing the greatiness of the INnall who 15 LLOW

called LO be the father of grea people, “"your LLAINC <hall be Abraham
for make you tather of multitude of natiıons’’37. 'The New J estament
records such ange of LLAILLC at the rst nCcounter of Sımon wıth Jesus
when the former became discıple. Ihe vacıllatıng and impulsıve Simon
15 bestowed wiıth LICW 1LLAHC S1igN1IyiNg prophetically the moral and
spirıtual viıgour he W as then LO demonstrate he starts NCW ıfe wiıth
the Lord8®. oug. there 15 clear evidence of change of 11Aalllc when
baptism W as administered in the VerYy early ecades of chrıstianıty, ange
of Name Was later inspired Dy veneratıion of the apostles® and also Dy
the inward UTSC to follow the examples of illustrous inen and
who had been credited by God% Waıth the acceptance of christianıty
the relig10n of the RKoman Empire CaiIne to be assocıiate with
either the doctrines of taıth;: Anastasıus, Anastasıa (resurrecti0n), Salutıa
(salvation) wıth christian ideas:;: T’heodore (God’s gift), Fıdes (faith),
ELp2s (hope SVCN ıth christian attıtude: Vıctoria (victory), Irene
(peace)4. 'The regular S1VINS of became INOTEC pronounced histo-
1€5 of saınts became rooted 1n christian lıterature and and
WEIC popularızed in the 14th centruy*“. hıs and the insıstence the
veneratıiıon otf saınts agaınst protestant denial during the reformatıon
drove Tridentium LO Uurse parısh priests LO gıve of saınts LO all

BAETA, cıt 5 , HOLLENWEGER, cıt 440
Gen. 1 E 570
Gen. 1455

38 In 1,42
EUSEBIUS, Hıst. ccl.

MUuRPHY, Names, Christian, 1: New Catholıc Encyclopedia, Vol 1 „
Washıington 1967, 201

ıb  Q 202
ıb
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the baptısed®, practice that has re1fiained effective 1n the catholic urch
ı11 oday an transterred to the m1ıss1ons4t.

'Ihe idea behind the change of 1n the m1ssıon churches, partı-
cularly 1n the catholic urch, ın Afriıca 15 1in itself not bad 'To cut oneselt
off from past WaYyS of ıte and be dedicated to the LLCW 1n Christ 15
admirable exerclse. hıs 15 vVC clearly demonstrated by the newly
ounded relig10us congregatıons in Africa 1ın hıch the super10rs demand
such alteratıons to symboliıze putting off former ‘wordly iıdentihications’ 1n
order to be INOTC dedicated to the 1IC ServVıice of Christ. By g1VINg the

of saınts, the aptıse 15 made to understand that he has been
provıded wıth heavenly protector who 11l 110 PTay tor him and bring
hıs PTraycrs before Go0od The protected 15 L0OO0 prodded to emulate the
virtues of hıs patron saınt.

'Ihe independents ave departed ser10usly from thıs iıdea. They maın-
taın that Afrıcan ATC g00d enough to be retaıned at baptısm In
thıs VIECW they ATC not alone. Takıng the of saınts at baptısm 15
go0d but keeping to Afrıcan A1inNC1S 15 not bad either. Afrıcan AdTiIC

not sımply dıstinguishing appelation the CrSON called Udonneh 15
marked off by hıs VerYy 1aillc {rom the CrSON named Akpan but they ATiC

also identificatıion of CSSCNCC, nature an function. In word, Afrıcan
1A1l es ave each meanıng. Here g1ve Just few examples. In the
Nigerian Cross Rıver State Idorenyın ELpis ope of christianıty,
Nsikan has the SAa1ilc meanıng God 15 mightıer than INa  ) (Vıctorıia),
Ima Obong denotes od’s love gape), Eno Obong gift CO-
OT€), Uduak Obong cCarries the SAaINc meanıng od’s ı1l (Quodvult-
deus) AaAn mMem bears the meanıngz of (Zrene) whıle Mkpaha 1164115

ımmortalıty (Athanasıus). As Ca  - be detected from their VerYy meanıng,
all these bear the marks of chrıstian iıdeas and iıdeals an tor thiıs
VerIYy tact ave grea meanıng for those who bear them. As MbgıTtIi
remarks the mark the Varı0us OCCas10ons 1in the ıte of ıld
“describe the personalıty of the indıvıdual, his character, some key
events 1n hıs lıfe”’45. "T’hus ıld the only SOM daughter of the
parents could be named Idorenyın 1n thıs A1Cca of Afrıca, to CXÄPICSS the
fact that thıs ıld 15 the only hope of the parents.

Retaining of Afrıcan at baptısm by the independents 15 agaın
explained by the VeC meanıngz of the great sacrament iıtself. In the aCcCTrTa-
mental actıon Christ himselft 15 the princıpal baptızer and ınto hıs aiInec
15 baptısm admınısteredi®. 'Ihe realıty of salvatıon accruing to the bap-
tised at baptısm 15 ser10usly OoOuUun wiıth the ame of Christ and not
wıth AD Yy other L1LaImne. od’s operates where and when ıt wills, nNnot
43 ıb 203

teeble attempt has een made to alter thıs sıtuation 1n Nigeria S1INCE after
Vatican t{twoO but SEer10USs breakthrough has yet een achieved.
45 MBıTI, Afrıcan Relıgions anı Philosophy, London-Edinburg 1969, 1185

cts 2,96 10,45; Rom. 6’ 9 (l 327
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when 0) 8{  'a takes foreign 1amncl. Therefore the AIn of Christ and the
VeErYy act of baptısm iıtself ATC paramount here, not the NAaIine of anı y other
PCTSON.

If the free of God worked wonders 1n the ıfe Mary Magda-
lene when she turned to Christ, f thıs V a An other could
inspiıre AÄAndrew and James LO noble an magniıfıcent spirıtual deeds
for Christ, there 15 1C4SON why the SAaInc gTACE, when it beg1ns LO
operate in the baptısed, should not urs«c Ima ong 1n Afrıca LO
COUFaSCOUS deeds for Christ when he 15 baptısed with thıs Namnse After
all Andrew an James, a least there 1S scriptural evidence, dıd not
alter theır orjental LO take SaYy European Afriıcan
when they started their LE W lilfe 1ın Christ. Yet d wasn’t
inetitective 1n them to that, saınt ould discontinue hıs inter-
cessional role if hıs Namne 15 not picked at baptısm but only called upDOoN
to interpose durıng pPrayCcrS. Further still God does not jJudge CTSON
by notable collection of he accumulates al baptısm af anı y
other sacrament but by hıs ee

Baptısm AAanı the Holy Spirıt
In the relatıon between baptısm an the Holy Spiırıt the independents

clearly distinguısh between baptısm of water in the Name of the Lord
and baptısm of the Holy Spirıt. Baptısm of water preceeds that of the
Holy Spirit. Kor thiıs VIEW they ave carved out StIronNg bıblical support
from the early chrıstian practice recorded in the Aclts, ‘“for yet he
had not ON down an y of them they had only been baptısed 1n the
1AaInec of the Lord Jesus “ and v every OIlC of you must be baptised 1ın
the Namme of Jesus Christ for the forgiveness of yOUr S1INS and yOou 111
receı1ve the gift of the Holy ÖDirit: . Baptısm of the Holy Spiırıt 15 there-
fore sort of supplement, addendum to the hirst baptısm ın the NAaIinec

of the Lord, accordıng LO the 1eEW of the independents. Waıthout the
latter the former cannot be gıven.

1f aptıse' intends to recelve the baptısm of the Holy Spırıt he must
fast, DTIAY anı contess hıs sıns??. to that he must make h1is request
known to the evangelıst Wwho, through the imposıtıion of hands, for
the CTSON concerned LO recel1ve the Holy Spirıt recorded 1n the Acts®.
The Acts mentions t00 that baptısm of the Holy Spirit Can NSUÜU! from
PraycrsS 1n the chrıstian communıty** CVCMN through the words of the
Gospel. Irom these data from the early baptısmal practıice 1n the aPpO-

cts 5,16; ct. Iso the [WO baptısms 1n cCts 1 >E
cts 2:58
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stolic church OI!  CD COU. AT rst glance, 1Ssue the independents wiıth
unilınching SuppOrTt. Yet if ONM  (D IM another portion of the Acts
the SLOTY of Cornelius wıth the NES hıch SCCIN LO make distiınction
between the two versions of baptism, ON  (D discovers that baptısm of water
1n the Namne of the Lord 15 not absolute prerequisıte ftor the baptısm
of the Holy Spiırıt. In Cornelius’ house the Holy Spirıt Camnlec rst uDON
Peter’s lısteners before they WEIC actually aptıse wıth water 1n the
L1ame of the Lord”

The whole separatıon of the gifts of the Holy Spirıit from baptısm 1n
the Lord’s 1LLAaINC 15 1n accordance wıth the independents’ understanding
of the Holy Spirıt. For them he 15 powerful force from God for the
HTG of aılments AaNı see1nNg V1S10NS. He 15 palpable 1n visıble S18NS like
speaking with tONgUES, bodiıly movements and prophesyıng®®. the first
baptısm such external S18NS ATC perce1ived. But at the pOSSESS10N wiıth
the Holy Spirit, hı1ıs 15 made observable 1n S18NS to those present

15 recorded 1n the Acts at the Hirst pentecost.
Ihe independents have, however, failed to understand the tact that

baptisıng 1n the trıune NaIllC, vast majJorıty of them practise, involves
the Lord ell the Holy Spiırit an that the irequently quoted pasS-
H of the Acts 2306 Aan: 5,16 do not contradıct Acts 5,17 an 19,2—06
but that the varlıatıons AIC only matter of historical development. 'The
old form of baptısmal tormula 1n Acts 2,538 finds continulty 1n Acts I 9
D where indıcatiıon 15 made of the ange LO the 1891 form O be
baptised iınto Christ fo recel1ve the Holy Spirıt. Christian baptısm
1S principally, therefore Aan! dıitferent irom John’s baptısm, baptısm
wıth the Holy Spirıt An the reception of the NCUMAa 15 SYNONYINOUS
with reception of baptısm*. Because ON  ( enters ınto intımate unıon
wıth Christ at baptısm, an Since V  y Spirit, if ıt 15 holy, 15 the Spirit
of Christ, Christ himself 15 the ONC who baptıses “wıth the Holy Spirıt ,
the vVery CrSoN who bestows uUupON the aptıse the gifts of the Holy
Spirit®®. This does nNnot involve separate baptısms, not two dıstinct
moments. 1t does not 1INCAan either that the recıpıent of the gifts of the
Spirit has experienced such ange 1n hım that he Ca  - x hıbıt “some
extraordınary charısmatic manıtestations”. It rather that the
baptised, taken into Christ, has 110 been made capable of the work of
Justification carrıed Out imperceptibly 1ın his spırıtual exıstence by the
Spirit of Christ.
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VIJ Baptısm and Afrıcan relıgıon
In the COUTSC of thıs artıcle ave cshown how Afrıcan tradıtional

relıgıon has reappeared 1ın Varı0ous degrees in the cConcept of baptısm in
the independents, tor example in the inıtıatıon rıtes. the g1VINg of
and in baptısm understood sacrament of purification. As pointed out
above purıfication anı: 1ın the independents cleansıng from the root of
sickness, SIn his V1EW 15 aıded Dy the WaYy water confronts INa  - 1n hıs
exıstence in the ordınary WAY. It Can be symbol of threat and destruc-
tıon, ıt Ca  w} uggest ıte and regeneratıion, it has the beneficent value of
coolıng and refreshing®®. W ater LOO, 01l and re, represents realıty iın
ıts cleansıng aspect®?. 'T he biıble cshows that water plays ımportant part
1n special rites of purihication®. Thıs varyıng an versatile understandıng
of water, especlally 1n ıts purıfyıng realıty that has moulded the VvIieEWwSs
of the independents in Afrıca, gathers its foundatıons 1n the Atrıcan
relig10n. In African relıg10n water 15 visıble phenomenon sed tor
washıng aWaY physıcal and internal impurıties®, It 15 the sacred fÄuid
hıch dissemıinates not only regeneratıve eftfect but also cleansıng W!
hıs traditional understandıng of the UsSCcC of water to clear off impur1-
ties of SIN and defilement has emerged forceiully 1n the independents.
hat 1s why the CGhurch 0} the Twelve Apostles 1n ana bathes INCI

and and scrubs hem throughly urıng baptısm““ to bring about
the essential aspect of washıng Was practised 1n the traditional relıgion
when prıest would bath siıck PCISON tOo get hım rıd of hıs ailments.
'T rıng about the SAaIne understandıng during healıng ceremonıles 1n
Afrıcan Apostolıc Church, which ave been mention1ıng iın thıs artıcle,
the evangelıst ıntones:

“Mmongeeyel ıdlıoknkpo" (Water zwater washes QWU'Y $INS)
“Mmong eyel ıdıoknkpo” (W ater zwalter washes AWA'Y SINS)
“Mmong 0719 eyel ıdıoknkho” (Water zwater washes AWA'Y SINS)
The /10nıst water elieis and practices by washiıng, drinkıng and

immersion 15 LO be traced back to this tradıtional rOOL. 'IThe expressed a1m
of baptısm 15 the curatıve rıte of getting people rıd of the bad luck of
‘“imikhokha, the results of breakıng taboo moral NOTII!7ea.

The practice of total immersion by good number of the indepen-
dents® TOCS back 00 LO the tradıtional relig10n 1n hich culpıt would
be immersed and }washed Dy the officıatıng prıest to clean hım of hiıs
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felony. 'Ihe SAaInNnc complete washıng Cal  e be observed 1N the traditional
treatment of the COIMNINON tropıcal disease called malarıa whereby the sick
15 totally washed outwardly wıth the hope of ınward posıtive result.

T’he curatıve 1mension of water and the total immersion deeply
grounde 1ın the African relıgion and transferred by the independents
to theır understanding practice at baptısm 15 not wiıthout results.
Ihe sacrament of baptısm 15 far pushed into the realm of magıc®, Such
understanding, of COUTSC, has been hıghly influenced by the biılbe ıtself
which 15 the only lıterature to hıch the independents cling tenacıously.

StroNg drift of biblical hought concerning the etiology and therapy
of sickness SCC5S5 this evıl 1n the sphere of the relig10us® that the goal
of turnıng to Christ Dy the affected 15 to redeem the sıck trom hıs alıe-
nated state®?. Kqually convınced 15 the that sickness and ea OINC

result of the actıvıties of the demon®. Healıng al expulsıon of
the unclean spırıt Causıng the sickness, the vıctory VCLI such evıl spırıt
and the arrıval of the kıngdom ot O Jesus APPCAaTrs 1n his healıng
actıons the dumb and blind demoniac powerful exorcıst who OVCI-
throws Beelzebul,;, the prince otf the devıls?®. 15 not only Jesus himselft
who 15 the successtul exorcıst, hıs VECrYy Name has EXOTCIZINZ effects an
deprives satan of ıts power‘*?. hat 15 why the early christian communıty
uSC5 his LAaIinec to cast AWAaYy satan an its accomplice”?, Baptısm 1n the

E ”
AaIiIne of Jesus 15 consequently antı demonic rıte far ıt remıiıts
prevı10us sıns”? caused by the devıl

rmed wıth this understanding, ANyONC baptısed therefore 1in the inde-
pendent hurches has the SUTE hope otf being treed {rom the present attacks
of the devıl an hıs sickness cured by him 1in whose Namne the baptısm 15
administered and, perhaps most important, he 18 gıven guarantee
agaınst further destructive assaults of what Many Africans elieve to be
theır archenemy, the devıl As matier of fact, thıs V1eW about baptısm

defensive agaınst satanıc intrıgues 15 not only prominent oNn$s
the independents but also COININON INanıy catholics. IThe wrıter
encountered interesting asec confirming thıs statement in 074 in Ikot
Ekpene, Nigeria, he postponed the baptısm of ıld because his
parents weren ’t prepare to embrace their respons1bilıty of ringing
the child in chrıstian faıth On the parents' unabatıng pleadıng for the
child’s baptısm he as. them why they dısplayed such insıstence upbon
baptism and not upDon christian ıfe I he Nswer ran, ...  we want to SCCUTC
him through baptısm agalnst Y possible attack of the devil” By that
the catholic paren(ts meant that baptısm would guarantee the child health
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Aan! ward off any sickness that might be caused by anıy evıl torce. In
thıs Op1ınıon they WCIC nOoL far from the independents. Our christianıty
in the West LO0O has not been free ftrom thıs magıcal connection between
baptısm, SIN, sickness Aan! the devıl One needs only LO OPCNH SOILNLC chap-
ters of the old Koman rıtual baptısm and 0381 111 be hocked at the
grea emphasıs placed thıs very poımt. (Geo0 Wıdengren reports that
thıs idea Was atitorded promınent place 1n the SCTINOIL delivered al
CINDCIOT Constantine’s baptısm The emperor s leprosy W as supposed K6)
be cured Dy the waters of baptısm, the eEV1 Causıng it at the SAaIilc time
exorcised anı LICW ıte gıven to the ruler‘?. Ihe eXOrCISINS actıon 15
elleve to back LO Christ himself. T’hıs belief, apart trom bıblıcal
SUPPOTT, 15 strongl1y engraved 1n Afrıcan relig10n 1n hıch SOINC bene-
volent divıinıties ATITC maıntaıiıned LO be capable of protecting people agaınst
malıcıous intrıgues an intents of evıl inen an spırıts, tor example the
Afıkpo of Nıgerıa attrıbute such protective abılıty LO theır egbo divinıty”.

T’hıs extremely magıcal 1eW about baptısm, eventhough inspired LO
certaın extent by the bıble itself, cCannot be regarded ruly Al

tatıv of the whole biblical teachıng concern1ng baptısm Let consıder,
ftor example, the ole of baptısm rıte of purification. Ihe antı demo-
NıC water rıte of apocalyptic Judaısm expressed 1n John’s baptısm and
1ın the baptısm of the early christian communıty has been placed

11C ground by later bıblıcal reilex1i0ns baptısm 'The central
meanıng of water of baptısm 15 INOTC exclusively washıng AWAY of
sıns‘® but 15 christologically evaluated. I here 15 1INOTEC the exorcıstıc,
jewısh water lustratıon that had ınhiltrated ınto the early churche’s under-
standıng otf baptısm 1n ıts aspect of purılıcatiıon. Rather the whole realıty
of the water of baptısm havıng the 19} LO cleanse from SIN 1S linked
wıth the ea of Christ 1C| alone takes AWAaY s1n’7. Pt S: 27 polemizes
strongly agaınst understandıng of baptısm magıcal lustratıon.
Baptısm 15 pledge and commıiıtment to Christ LO have good COMN-

scı1ence‘®, the washıng of the heart hıch makes the realıty of baptısm
thrust aıly to the toreiront 1n the ıfe of the aptısed. Thıs 1L1CW INOVC

from magıcal understandıng to soteriologıcal, grounded 1ın Christ, TUl

through Paul’s eaching when he departs firom the indıcatıves 1ın hıs teach-
ng 1n the hirst part of Romans 61X about baptısm to the emphatic impera-
tives of the SAd1I1e chapter.

The choise of r1ver AS place tor baptısm 15 biıblically warranted: John
the Baptıst executed his baptısm 1n the Jordan. Ihe ZTOUDS of hurches
under consiıderatıon prefer thıs and refer LO ıt the antecedent of their
baptısm. They attach the anchor of theır practice to the posıtıve qualifi-

WIDENGREN, cıt 234
( ÖTTENBERG, Statement an Realıty: The Renewal of An Igbo Protective

Shrıine, 1N: Internatıional Archives of Ethnography 515 19658, 144
JIn 195,10; cts 2250
Rom. 6} E CGor. 15,4 Heb 10,22

285



cation of water abundant 1n the New Testament. Water 15 sacred ele-
ment; G0od ounded the WOT. uponNn 1t79 It 15 place of sacred theo-
phany the call of the hirst discıples®®, an the demonstratıon of Jesus’
doxa when he changed the nocturnal ailure of Peter into splendid
SUCCESS}. Ihe New 1estament attrıbutes supernatural OWCTIS LO water

that ıts o  + 1n the pool of Siloam®?, POSSCSSCS antı demonıc heal-
ing eftect In certaın invisıble agents exercise authorıty VEr

partıcular water®. 1Ihe healing effect of water f{rom the angel
whıch stimulates it Such scrıptural evıdence o€s profoundly mpı1gne
upOoNn the independents to choose the rıver place for baptısm in CON-
trast to the M1iss1ıon churches which baptıse Dy affusion.

Yet thıs choise 15 INOTC than FTHGL borrowıng from the scripture. fr1-
Gl  —_ relig10n has grea infiluence eTe In Africa water 15 consıdered
the residential AIiCdad of maJ]or divınıties; SOTINC destructive, SOTINLC good an
heiptful®®. Ndem, dıvinıty 1ın Calabar, Nıgerı1a, 15 supposed to have ıts

1n the Calabar creek®> The Yoruba assoclate the (Olokun wiıth the
SC an HS the Asantı the grea Tano 15 involved 1n r1ver cults® Since
water 15 consıdered sacred because sacred deities dwell in ıt, it Ca  — purı1fy
an produce lıte®?. If by sacrıhıce the water gods AdICcC pacıfıed in asSc of
floods Strong tıdal an 1n ase of certaın aılments, the afflicted
15 lessed with TECOVCTY, when the deıities ATIC propitıiated, ıt ollows there-
ftore, that the independents whıch lay strong stress uDON the cleansıng
dimension of water, WOU. 110 chıft theır SCENCE for baptısm to rıver
where Christ WOoOu CONGUCT vıl spırıts whıch provoke misfortunes and
let water produce ıts purıfıcatory values ın the aptısed. Agaın the
old deities would water to bring about lıfe., the 1CW ıfe WO  w at
baptısm 1n Christ 15 110 direct product of Christ’s v actıon brought
about by the ıfe g1VINg element of water 1C] he himself, Christ, usc5

vehıcle tor the NCW ıfe realıty.

VII CG(‚onclusıon

Kxamıng the understandiıng of the sacrament of baptısm iın Afrıcan
independent churches Ca  - conclude that the sacrament has undergone

lot of reinterpretation to SOTINC extent In certaın aspects ıke purıifi-
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catıon, incorporatıon and the Holy Spirit baptısm has been ubject to
much distortions.

Such misunderstandıng has, nonetheless, not been without biblical
model and influence As Ga  - be discovered 00 VaTrlOuUs aspects otf thıs
artıcle, go0d portion of Afrıcan tradıtional relig10n the practıices
an elieis of the independents has featured prominently The tradıitional
elıefis dIC not sımply the frınges of INany actıvıtıes but ave strongly
ubbled an effervesced {to the surtace The very fact that they CINCISC
5  1} an Sd11 the practıces, eventhough externally christianızed,
attords the eliefs wiıth pıllarsupDON whiıch they Ca  - lean themselves tor
long ı Afrıcan mınds

Yet this old understandıng ı NCW form notwıthstandıng, ONEC PTO-
toundly impressed by the WaYy the independents ave trıed tO make
baptısm sacrament understood an accepted by the people who TECEIVC
1T ] hıs clearly demonstrated the actıve partıcıpatıon an the
retention of African nstead of JECTINS al the independent STOUDS
of churches an their rather hallow theological understandıng of the
sacrament OIlC cshould rather admire theır eftorts LO relate chrıstianıty
to the Afriıcan WaYyS of ıfe Perhaps they ATC the hope tor an y inıtl1atıves
to bring the INCSSaASC of the gospel to the people concerned their cul-
ture Ihey represent attempt to meet the emands of the insatıable
hunger ot those who ook tor what has finally 1I11SCH 11C to them
Christ an hıch challenges them totally their complete human CX1-
stence to SIVC anıswer of SOINC sort their OW: hıstorical an cultural
sıtuatıon LO thıs pecıal call hıch V theır ongıng an
ıfe satıstactıon and IMCAaNınNg
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