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Ihe second half of the eighteenth CENLUTY ın Brıtain witnesse
grOWINg enthusiasm for evangelıcal heology Aan! the development of
considerable strength by several Protestant evangelıcal STOUDS, be they
sects separate unto themselves evangelical partıes within established
churches. Particularly durıng the last quarter of the century, the first
inklıngs of Britain’s nıneteenth CENLUTY role egan to dawn,
these evangelical STOUDPS began to develop keen interest iın efforts for the
evangelızatıon of the non-Christian world comıng withın theır reach. 10
that end, number of foreign M1SS10NAary socıet1ies WEIC formed Dy the
Varı0ous STOUDS around 800 And before the century Was outf, few
British missionaries WEeTEC at work 1n Bengal, harbıngers of small arm
LO tollow 1n the early nıneteenth CeENLUrYy when support for M1SS10NS
developed concurrently wiıth Britain’s emınence worldo

The PUTDOSC of thıs 15 tO examıne the theologies of four iInen

who played roles of SOINC importance 1n thıs PTOCC5S55. JONATHAN FE,DWARDS
an JoHN WESLEY, both of whom dabbled in mi1issıon work, ATC the t[twoO

grea Protestant theolog1ans of the generation before the M1SS10NATYy
awakeniıing, an theır theologıes CaIry the seeds of the awakening. But
for each of them, missıon work W as digression from the maınstream
ot theır lıves, INOTEC ıimportant than end, and the structure
of theır theologies restraine them from the preoccupatıon with actıyısm
which 111 be marked 1ın the succeeding generat1ions. FEdwards and
esley also represent two separate theological tradıtions, calyınısm an
armınıanısm respectively, which 11 make contributions to the M1SS1ONATY
movement. elr thought 111 be examıned 1n the lıght of the later
movement. ('HARLES SIMEON, though not M1SS10NAaTYy himsel[f, Was ON

of the preemınent catalysts of the mM1SsS10N movement ın Briıtain from hıs
pulpıt 1n Cambridge durıng the first generatıon of mı1ıssıon enthusıiasm in
its fullness He 15 of the evangelıcal wing of the Church of England, an
Ca  - be Sal  d to chare Wesley’s armınıan herıtage. Hıs 15 full-blown
heology of actıyısm. ÄLEXANDER DUrFF Was raised 1n the calyınısm of
the Church of Scotland. Well known for hıs ploneer m1ss1ıon efforts
through education 1n Indıa, he 15 of the generatıon after Sımeon, 1n
which enthusiasm for M1SS1ONS perhaps reached: zenıth. uff 15 M1S-
S1ONAaTY first and theolog1an second, and hıs theology 15 meant to be the
servant of hıs devotion to hıs work. Years of to the hard realı-
tıes of Indıa had molded uff into  e stern pragmatıst, of the
immensıty of the task he had chosen, and thıs 15 reflected in hıs thinkiıng.

The thought an faıth of these INnenN 11l be examıned to etermıne
what changes took place in their theologies 1n relatıon  a to the developıng
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CONCECIN for activism an m1sSsS10NsS. Certain elements of theıir theologıes
111 be emphasızed at the CXAPCDNSC of others, SOINC 11 be found 1LNOTC

compatıble wiıth actıyısm than others. eyond the iıimmediate COMNCETIN wıth
the eology of the Christian M1SS10N, thıs 15 eENquUiry ınto the INAaNNET

1n which theologıca elements interrelate.
Since STrESS 111 be placed upOoN the differences ın the theologies under

examınatıon, ıt should be observed tor the sake of alance that all four
IC  - cshared certaın VIEeWS. Biblical authority Was SUDTICINLC tor al] of
them. Al assented to the V1CW that human depravıty W as „the ground
aAM occasıon!” for Christ’s redemptive work, though there would be
differences to the definition and extent of the depraviıty. Al agreed
that the Holy Spirıt 15 the agen by whiıich Christ's MECSSATC LO man®,
though there would be disagreement to the degree and CONsStancy of
intımacy wiıth God whıich COU result. 'IThe necessity of conversion tor
salvyatıon would also ommand accords them, a  oug. there would
be disagreement to the psychology of cConvers1on, 1. the INaNnNecTr 1n
which it 15 accomplished in 114an.

hıs 15 not intended to be exhaustive examınatıon of the evel-
opment of Christian M1SS10NAaTrYy heology 1in thıs per10d. Sımeon and uff
in partıcular aTrTec only individual figures 1ın extremely varıegated
movement. his 15 merely prelımınary Zgrop1ng for pattern
which must be tested DYy urther exploratıon. Moreover, there 15 distinct
artificiality about attempt to construct neat, consıstent SyStems of
thought from the wrıtings of these INnCNn Wıth Edwards, ıt 15 less
objectionable PTFOCCSS than wiıth Wesley who 15 basıcally tactıcal thın-
ker, adjusting his words to the OCccasıon and the audıence. And 1n the

of Sımeon and Duff, who chare the evangelıcal aversion to SPECU-
latıve eology an the tendency to wriıte for homiletic 9 ıt
becomes VCNn LNOTEC risky. But, gıven the shortcomıngs ot thıs particular
approach, ıt INay nonetheless yıeld SOMEC useful insıghts.

JONATHAN EDWARDS

Although he spen hıs entire ıfe 1n or Ameriıca, Jonathan FEdwards
Was ma]or influence developing enthusıiasm for foreign mı1ıssıon work
ın Britain 1n the late eighteenth and early mineteenth centurIı1es. Orn
1n 1703, „the greates of the defenders of Calvinism?“ Was the key figure
1n the revıvalıst movement 1n New England 1n the 1740’s and S, and
hımselft served m1ssS10Nary fo the ndıans 1n western Massachusetts
Irom 751 to 1757, although he regarded ıt interım pOSt after
dismissal from pulpıt. Hıs intluence uponNn the British movement W as

primarıly due O {two publications, An Humble Attempt LO Promaote FEx-

STORR, The Development of Englıish T’heology ın the Nineteenth Gentury,
S  9 67
» 181D., 71

PARRINGTON, The Colonıal Mınd,D 151
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plıcıt Agreement anı Vısıble Union of Od’'s People ın Extraordınary
Prayer for the Rıvvval 0} Relıgıon and Advancement of Ghrists Kingdom

Farth and An Account of the Life of the ate Reverend Mr Davıd
Brainerd. The former work Was publıshed In Amerıcaıin 1747 anı received
ımıted in Brıtain untiıl edıtiıon, which W AasS published in Eng-
and 1n 1789, attracted consıderable attention in evangelıcal circles. Ihe
latter work appeared 1n AÄAmeriıca 1n 1749, but did not reach large
British audıence until Edinburgh edition Ad1illc out in 765 Ihe
generation 1n Brıtain around 1800 whiıch Sa the proliferatiıon of M1S-
S10NAarYy societ1ies and sent the first WAaV of m1issıonNarıes to the ast W as

influenced by these works. ILLIAM GAREY, the best known of those MI1S-
S10Nary pıoneers, 15 known to ave been deeply aftfected by them

Ihe Life of Brainerd 15 abrıdgment by Edwards of the journal of
1980828  - who chared Edwards’ theologıca VIEWS an evoted

maJor portion of hıs short ıfte to work NS the ndıans beyond the
irınges of the New England settiements. Ihe BRAINERD had CON-
tracted tuberculosıs 1n the wılderness an had died 1ın Edwards’ home,
where Edwards’ daughter Jerusha Jovıngly tended hım, caught the disease
from hım an died SUOI1l thereafter. TIhe book 15 memori1al to them both
1n which Edwards sefis forth example of the ıdeal ıfe of Christian
faıith. IThe book 15 essentially account of the Brainerd’s attempts
LO hıs OW: depraved nature and establısh communıon wiıth (GF0d

ollows pattern of oscıllatıon between moments of abysmal despalr
and soarıng ECSLASY, Braınerd daily SCCS himself „POOT worm*”,

„dead dog „the worst wretch that C: lived®“ only LO be ouched
by od’s sweetiness which alone Ca  - ıft hım out of hıs er infirmity.
One who reads that text wiıth CVC LO the mM1SS10Nary efforts of Braınerd
tinds only occasıonal mention of the ndıans AaAn hıs activities NS
them and ıt SOOI becomes 1INOTC than clear that Braiınerd „found myself
engaged for the advancement of Christ’s kıngdom iın OW' soul 1LLOTC

than 1ın others, INOTC than 1n the Heathen world®”. Brainerd’s wrestling
wiıth hıs soul does not Spring from tear of perdiıtion dıd LUTHER’S, but
rather from Lthis-worldly CONCETN with hiıs unworthiness. He faces the
ext world wiıth perfect TUustT, wiıshıing that he could be called „tO
eternal home, where INAaYy fil1 all moments, hrough eternity, tor
(Gs0d and hıs glory  q For Braıinerd., mıss1ıon work 2# the ndiıans 15

before ıt 15 en He entertaıns thought of earnıng salva-
tiıon by his efforts, notion OUu abhorrent. But rather, he seeks first
LO glorıfy God and second to partake of od’’s blessedness tully pOS-
sıble Brainerd 15 happıest „1InN prilgrımage-state, an Was delıghted
wiıth the thoughts of labourıng and endurıng hardness tor 0O

EDWARDS, An Account of the Life of the ate Reverend Mr Davıd
Bratinerd, 49
5 I81ıD., 51 I8ıD.,

181D., 1796  6 181D., 65—69



In An Humble titembpt..., Edwards arguc5s for continuatıon of
observance by SOINC Chrıstians ın Scotland and New England of regular
period of devotion each week

„earnestly prayıng LO God) that he would appear ıNn hıs Glory
an manıftest hıs compassıon {o the world of mankınd, by abundant
effusıon of h1s Hoty Spirıt all the churches an the whole habıtable
earth and to deliver all Natıions?“.

Cientral to hıs work 15 the eschatological V1IS10N Edwards sefs forth of
the comıng of the kıngdom of Christ whıch 111 usher 1n mıllenı1um
when „Wwickedness chall be Aarc virtue Aan! pıety had been beforel0.“
He teels that the time MMAaYy be at hand ho knows but that the
generation ere spoken of May be thıs Dresent generation” an grea
multitudes of others, that should be converted thro‘ these praycCrS, OCCcasıon
LO praise hıs name11.“ But ote that it 15 to be the Drayers of the P10US
which bring 1n the 11Cc aSC Indeed, whıle SOILNC chroniclers of M1SS10NS
would 1ıke to make Edwards into campaıgner tor mıssıon work. nO
call to that task 15 to be found 1in thıs book TIhe comıng of the DCW C

toward which „all the revolutions an restless motıions of the SU  e anı
other heavenly bodies!*?” tended, Was to be od’s work, an the proOpCI
human posture W as to be prayerful.

God, 1n wondertul d  » 15 pleased to represent hiımself, ıt WETIC,
al the command of hıs people, with regard to the mercı1es of hıs
nature (S0d would ave hıs people ask of 1m, enquıre of hım by

and he cannot deny anythıngearnest praycCrl, to do thıs tor them
that 15 asked for theır comtort and prosper1ty”®.

Thıs 15 strange soundıng onathan Edwards, but perhaps the strıct
calvınıst Cd  - be forgıven moment of ardor. In order fo make the 1M-
mınence of the 11C ASC strike the reader T1NOTC sharply, Fdwards speculates

fo how the deliverance of the world might be accomplished by the
yCar 2000 Fifty d would be requıred tor truth LO achijeve CoONques
AIn oN$S Protestants, another half century „LO gaın ascendancy VCTI what
15 110 the popısh world”, L1fty INOTEC to dispose of the Jewish natıon
an: slam, Aan: final CeNLUrYy thereafter for „the whole heathen
world1t*. Whıle thıs does not constıtute bar from foreign mı1ssıon
efforts, it 15 clear that Edwards’ sights at least 1ın the short 1U  - ATC set
much closer to ome where he ENV1ISIONS the first results from od’s
outpourıng of Spirıt. The pomint 15 made yeL agaın iın hıs summatıon
when he Sa yS that he 15 askıng nothıng of hıs readers „that 111 be
lıkely to CXPOSC LO an Y remarkable trouble, difficulty sufferancelö =
I hıs 15 call to occasjional praycCr, not to the r1gors of the m1issıon field

Q  Q EDWARDS., An Humble Attempt 15
I81D., AMZZ49

11 1B1D.,
1° 181D., 47 14 I81D.., 135

181D., 57 15 1B1ıD., 162
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Any attempt to understand the theology' of Jonathan Edwards must
take aCccCcount of the ideas agaınst which he defended tradıtional calvyınısm.
hıs grea In W dads extireme armın1anısm, wıth HooxreEr ıts cham-
pıon, which argued that the 11 of INa  F W as free an that salyvyatıon
COU be attained hrough good works 1C. made each individual 190028  $

responsıble tor his OW. destiny 'Thıs system of ıdeas cut to the quick the
calvıinıst doctrines of the elect an divıne determin1ısm}!®. Central o
Kdwards‘ thought and ıfe Wa the „Conception of the maJesty and
sufficıency of God17“ (G0od who WAaSs, by definition, total sovereıgn.
Necessarıly, the sovereign s 11 Was absolute, and those who WOUuU
meddle with the concept of determıinısm WeTIC flirting wıth crucial
Armınıanısm reflected the humanısm of the day 1n ıts V1IEW of „religıon
consısting of benevolence toward 198319  $ rather than unıon wiıth G0d18”
but for Edwards, matter how com{forting thıs doctrine WaSsS, ıt
derestimated „the divine ıdea  e exıstent 1n M1  d and expressed in
Hıs stable will1e“. 'The lınes WETIC thus drawn for the truggle between
the emphases od’s love and 11l Edwards insisted upON the
tradıitional doctrines of the total depraviıty of INa  — and divine election.
But these doctrines dıd not ring fully true in pastoral New England
vıllages where moral rectitude and friendly cooperatıon WEeTC COIMNINO,
an where the old class psychology which had meshed neatly wiıith dea
of election W as the victım of the levellıng PTOCCSS of theır spartan
lıfe?2®. Fdwards dared not Compromıse the 1SSue of depraviıty, but he
found Jeeway wıth the concept of the elect which permitted hım to inch
AWAY from the old ‚hyper-calvınısm' which had immobilized the past
calvınısts from nearly all torms of actıvısm. m1ssıon work included. In
An Humble Attempt an elsewhere, he expressed hıs hope that the
tıme Was at hand when the elect 111 be expanded through the outpourıng
of the Holy Spirıt to embrace perhaps the vast ma jJorıty of INEeNN.

In the old quiescent ‚hyper-calvınısm', the elect Was SCCH rather
small which showed SINS of changıng iın S1ZC 1in the immediate
tuture. When coupled wiıth strong emphasıs pre-destinatıion, thıs made
the elect lıttle concerned beyond the fringes of the his
outlook LA  - at currents to the spirıt of the tımes., Was found to
be frue 1n England where „Calvinısm ceased to play ıimportant part
1n intellectual lıfe21“

Edwards opened the idea of the potential elect to nclude mMan y
then outsiıde the faıth, mplyıng that the elect Call, an should be
growıing entity. He reinforced thıs openıng by developıng eschatolog1-
cal V1S10N, tremendous leap from Newtonıian spatıal world VIeW, —

ving from V1ECW of hıstory immutable cyclical tO of „d

PARRINGTON, C1t,, 149
1BıD., 152
I81D., 155 20 181D.,
I81D., 156 21 181D., 149
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dynamıc pTrOCCSS of realization wıthın temporal SE Kor hI1s OW.:

generatıon, thıs encouraged calvınısts to extend theır CONCETIN beyond
the lımıts of present believers. For generations thereafter, ıt would

element 1n the movement LO actıvely evangelıze the world could
not operate In that INAaNDNCT for Edwards, because hıs strict adherence to
and emphasıs upon the doctrine of predestinatıon restrained irom hım
such actıyısm.

T hıs ralıses interesting insıghts iınto the function of the calyınıst doctrine
of predestinatıon withın activist theology, be ıt ınvolvement ın MmM15-
S10NS 1in SOINC other actıvıty. Ihe (G0d who predestines 1S absolute.
Ihus, the determinısm which 15 predestinatıon cannot be of partıal

imited nature Al human actıon 15 thereby foreordained. In the
hyper-calvınısm of the seventeenth centurYy, the believer W as bound by
his taıth fto inactıon. But beliet in predestinatıon eed not bind 0381

severely. Changıng ne s VIECW of the potential elect and talkıng
lıttle possible about predestinatıon Ca  - neutralıze ıts bindıng eftfect {o
considerable degree. But there 15 WaY 1ın which thıs doctrine Ca  - be
made to operate SPUr to actıyısm. The doctrine of predestination
cannot be made to have partıal SWAaYy OVCTI events. And 1n the mınd of
actıvıst, the iıdea  m. that hıs choices an actıons Qr foreordained cannot
but detract from hıs Vigor. Consequently, the actıvıst spırıt iın
the later m1ss1ıon movement, INnCnHN of the calvıinıst tradıtion 111 either de-
emphasıze abandon the doctrine of pre-destinatıon.

Edwards himself W as LO0O close to traditional calyınısm an t0o0 COIl-

cerned with the defense of the sovereignty of God agaınst the armınlans
to be termed mı1ssıon actıvıst, but his wrıting W as to aıd 1ın the mM1S-
S10Nary awakening of CAREY'’S generatıon and beyond. When these SUC -

ceeding generatıons read Edwards, they took ote of hıs CONCETIMN for the
realızatıon of Christ’s kıngdom in £thıs "”orid 1ın An Humble Attemplt
and they telt themselves caught 1n the momentum of hıs eschatological
V1S10N. Ihe ıiımpact of his insıstence uponNn sudden and complete individual
conversion Was coupled with hıs encouragement otf ıtınerant preachers
to break the restraıints of institutional churches the evangelical INOVC-

ment and miss1ıon efforts. Edwards’ theocentricıty, known existentially®?,
opened the WaY for the anthropocentrism of the later generat1ıons of
evangelicals seeking to OINC to terms with the humanıstrıc trends of
theır tiıme.

JOHN WESLEY

JOoHN WESLEY 15 also regarded fore-runner of the foreign mi1ssıon
movement, but he developed his activist ideas out of hıgh church Anglıcan
tradıtion of quietism, which Was distinctly different trom quıiescent
22 RooY, The Theology of Missıons ın the Purıtan Tradition, 3926
23 HuNnrT, Relıigious Thought ın England, vol D 987
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‚hyper-calvınısm' agaınst 1G Edwards reacted. TIhe G0od of the ‚hyper-
calvınıst‘ loomed arge to make man’s endeavors meanıngless,
whereas the hızgh church Anglıcans assıgned such substantıal ole to
the cleansıng o of the sacraments, that there seemed lıttle need for
urther effort for God made remote by the growth of the rationalıism
of the day wıthın the established Church. orn 1n the SaIinc VCAaTr Ed-
wards, esley W as raised 1n the hıgh church tradıtion, studied at Oxtord
an entered the miınıstry loyal hızgh churchman, believing 1n the
necessity of the sacraments tor salvatıon an viewing external ordınances
an g0o0d works prerequıisıtes to justification®*. Feelıng somewhat
unsettled 1n hıs faıth, he went to Georg1a M1SS10NAary to the ndıans
1n order to ave experiıence akın LO that of the church athers 1n the
days of prımıtıve Christianıity. He remaıned dissatisfied wiıth hıs Faıth:
an returned LO Brıtain, viewing hıs M1ıssıion work aılure. In 738
he underwent conversion experience an egan to develop 1LCW ideas 1n
lıght of that experience which WEeETIC {O form the groundwork for the
Methodıist mOvemeEnt*. Hıs intent Was to awaken the Church of England
to the inadequacıes of the 1CYy rationalism it espoused and to SPUT ıt to
enthusıastic armın1anısm 1C would better meet the spirıtual needs of
1NCN. esley also wıshed tOo avo1d the CITOIS he Sa 1n the calvınıst
posıtion, and 1n h1s efforts to establish mıddle WAaY, he 15 frequently
inconsıstent. I hus, wiıth esley INOTC than with Edwards, the artıfıciality
of attempting tOo delineate unıfied theological system becomes apparent.

After his convers10on, Wesley’'s emphasıs <hıfts trom baptısm to COTNMN-

version the most ıimportant event 1n the Christian lıfe, and from
Church institution to personal rel1ig10us experience the WdY to Justif1-
catıon®. Ihe doctrine of the Fall an consequent human depravıty
recelve emphasıs from Wesley, for which the remedy W as regeneratıon
V12 the Holy Spirıt hıch had to remaın constantly present 1n man’s
ıle 1n order to achılıeve present salvatıon, 1n thıs ıte hıs salvation
could only be accomplıshed 1ın 190028  - who had faıth, term connoting
not only assent to belief 1n God, but „d dısposıtion of the heart??“. IThe
implication ere Was that the Holy Spiırıt W as {O be telt intuitively, to
be grasped by All:! 1NOTC profound than ratıonal perception”®, COIMN-

cept wiıth Strong romantıc Overtiones. Ihe iINnan who Was thus filled by
the Holy Spiırıt could achieve thereby kind of thical purıty, mplyıng
the iıdea of the perfectibility of INa  - V1 the Holy Spirıt®?, idea which
echoed the humanıstic notion of perfectibility popular iın the Enlıghten-
ment. 'The esley who ere Was reacting to rationalıstic tendencıes in
the Church of England continued in thıs direction when he insisted
that only through the faıth described above Ca  =) IN  —$ be saved, Aan: he
urther stated that the truly relıg10us INAaN, ftiılled wiıth the Holy Spirıt,

HUNT, cıt., vol 1, 786 STORR, cıt., NI
1bıd., 286 WESLEY, orks, vol 4, 191

WESLEY, OTRS, vol 5’ 1bid., vol 4’ 191



Was tar better than the INECETIC moral INAaN, who Was 1n fact dangerous be-
au he sef eludıng example®°,

Particularly 1n hıs later work, when he felt himself tendıng t00 much
toward calyınısm, Wesley spoke wıth ditfferent vo1lce. Ihroughout his
ıfe he Was devoted LO the Church of England, and his later wrıtings
cshow effort LO develop armınıan posıtıon alternatıve to hıgh
church rationalısm. Hıs conception of LWO-StieD JustiLication permitted
go0d works to SSUINC greater ıimportance 1n hıs theology. According
o thıs ıdea present Justification hrough taıth described
above, but tinal justification at judgment 15 contingent uDON domg good
works 16 should ftollow uDON present justification?®!. IThe sacraments
of the Church could thus ASSUINC ımportant role. hıs emphasıs uUDON
human actıon W as carrıed urther by esley he later denıed the
depravıty of INan

What the Heathens call ICASON, olomon w1ısdom, St Paul a  >
St John love, Luther faıth, Fenelon vırtue; 15 all OMNC an the SAaInec

thıng, the lıght of Christ shınes 1ın different degrees under ditferent
dıspensations®.
He VCEH laiımed that MARCUS ÄURELIUS, just INan, but Christian,

WOU be accepted while merely nomınal Christians WON. be cast out
by (God at ]Judgment, an! he developed the idea of varıng degrees of
rewards an: punıshments at Jjudgment 1n order to blur the line between
the lost an the saved.

All of thıs shifting of direction 1n Wesley’s thought 15 somewhat
bothersome, but ıt becomes bıt less exasperatıng when SCCI1 ın the 1B
of the over-riding princıple of Wesley’s ıfe and eology. h1s Ca  =)
be SGCCH 1in examınatıon of the 1C4SOTMS tor Wesley’s aversion to calvı-
nısm. In hıs SCTINON TECE (Gsrace esley ca „this horrible
doctrine®“ of predestination „blasphemy“ because AA 15 to represent
the most hıgh God INOTEC cruel, false an un]ust than the devıl>4!“

God who predestines must create certaın souls for the PUrDOSC of
destroying them, and thıs idea violates Wesley’s VIEW of love the
central attrıbute of od’’s nature. The Calvinist emphasıis of the SOV -

ereıgnty an the 111 of God at the expense of the CONCceEpL of od’s
love provoked esley INOTEC strongly than anythıng else, and he PU-
lously voılded thıs pitfall. As result, there 15 much less emphasıs DPON
eschatology 1ın Wesley’s work because it BAVC 00 grea emphasıs to
the wıll of God 1n hıstory In Wesley’s idea of the perfectibility of INa  -
V1a the Holy Spirit, much INOTC intımate and Constan relationship be-
tween the Christian and h1s God 15 to be tound than 1ın Edwards’ iıdeal

24 181D., 287
31 Ibid., vol 5‚ an 61 and vol 7?
3 HUNnT, CI  9 201— 299
33 WESLEY, Works vol 7! 197
34 Ibid., vol 77 197
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of that relationship exemplified Dy David Brainerd. Thus, the INOITIC

lovıng (G0od of esley would gıve himself INOTC Lully to the Christian
IA  - than the sovereign (God of Edwards. Was because the High Church
rationalıists denied thıs intımacy between God and INa  a that esley took
1SSUEe wiıth them 1Ihus, he attempted to INOVC aAaWdYy from the rationalısts
1n order to assert the intımacy between the belıever and the lovıng (sod
which must follow from the dıyıne love. But, in hıs efforts to avoid the
calvınıst emphasıs the sovereıgn 11l of God, and the consequent de-
emphasıs od’s love, he SWINgS toward pelagıan posıtıion the
reedom of man’s 11l

Wesley’s ambiguities such crucıal matters the extent of human
depravıty an the criter1a for salvatıon, whıiıle unıted by on

PUTpOSC, rob h1s eology of the clear-cut ımpulse to actıyısm that ıll be
required by later generat1ons of mM1sSs1ıoN enthusıasts. 'Ihe actıvıst theolo-
gı1es to tollow ıll requıre certaın degree of simplı fz'catz'op ell
change.

ÜHARLES SIMEON

In the last quarter of the eighteenth CeNtUury there to strength
in Britain three STOUDS which taken together, comprised what was

known the Evangelical movement: the Methodıiısts, holders of wesleyan
armınıan 1deas who broke from the Church of England; the calvınısts,

predominantly Scottish party; An the evangelical which
remained loyal LO the Church of England, and included both wesleyans
Aan! calvınısts. Duriıng thıs per10d, the Evangelıical movement gained
respectability ell AS strength an embarked actıvıst polıcy
wıth regard LO reforms at ome an M1SS10NS

Perhaps the leadıng figure 1in the nglıcan evangelical 1n thıs
peri10d W as (/HARLES SIMEON, who, {rom 782 untiıl hıs ea 1n 1836 Was

rector of Trimity Church, Cambridge, an fellow of King’s Gollege
Sıimeon s OW: tenure at J rıinıty Church demonstrates the change 1n attı-
tude toward the Evangelicals 1n thıs per10d. In the early d of hıs
mi1nıstry, h1ıs parıshioners responded to h1ıs evangelical 1  ”  deas by leavıng
the church an locking theır PCWS that the few who did OINC had to
stand 1ın the aisles®. In those days there W as always the threat of under-
graduates, often, drunk, disrupting ServV1ıices OT insulting parıshioners

they eft the church, an Simeon’s colleagues at the university cshunned
hım openly*®. ese early troubles wWwWeTC result of rationalıst intel-
lectuals’ disdaın of ‚enthus1asm' which Was compounded after 1789 by
fear of the fervor of the IN4as5C5S 1n lıght of events ın France®”. 'CThe
evangelicals WeTIC SCCI1L ‚enthusiasts’ who stirred the lower classes

(IARUS (ed-), Memoırs of the Life of the Rev Charles 5ımeon, K
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wıth theır ıtiınerant preachıng, while they argued that they WeTIC merely
tryıng to WAaTmn Church eology made moribund by rationalısm and
LO make the Church creatıve force ONg the gTrOWINg urban OTr
force. By 1818 the restoratıon of order the Continent, the growing
acceptance of evangelıcal ideas an Sımeon s humility had made Irmity
Church „sweetly harmon10us” and tilled to overflowing®®,

Simeon’s avıd interest 1n foreign m1SS10NSs Was reflected 1n hıs ınvolve-
ment 1n the establishment and early d of the Church Missıonar y
SOCLeLY, and 1n the number of young INC  ® who went out from CGambridge
University to the mıssıon tield havıng been intluenced by Simeon’s
preaching and his regular evangelıcal discussıon meetıings. In Simeon’s
generatıon, British evangelıcal actıyısm amnme to full ilower, and
Sımeon s eology Was carefully honed to operate SDUTr to actıyısm.

first glance, thıs eology bears considerable resemblance to aspects
of Wesley’s thınking. He affirmed the necessity of taıth 1ın Christ tor
eNIrYy ınto the ‚kingdom of grace‘, term IC mplied not only the
herealter, but statie of regeneratıon V1a the Holy Spirit in thıs ıfe
Ihus, regeneration Was tor Simeon for esley, LWO-STED PTOCCSS
which assıgns posıtıon of ımportance to go0d works. Simeon also
chared Wesley’s loyalty to the Church of England, h1s aversıon to
predestinarıan vliews, and his avoıdance of eschatological an miıllenarıan
rhetoric.

However, there ATC signıficant differences to be found ell Ihe key
LO the basıc difference lıes 1n Simeon’s psychology, for while esley
emphasızed human feeling the by which the iımpulses of the
Holy Spirıt ATC perceived, Simeon placed greater emphasıs TEASON

an insısted greater role for the human ıll He denıed that the
PTOCCSS of regeneratıon eed begin „SU!  enly“ and that the Holy Spirıt's
impulses 7 8r „irresistible”.

For 1n all INa  3 15 free agent; he 15 wrought upon
INCTEC machine. He 15 drawn, indeed, but ıt 15 wiıth the ‚cords of man’,
that 1S, by consıderations PTOpCI to intluence ratıonal being and
by feelings which those considerations excıte 1n hıs soul[l®?.

Clearly, the feelings ATC excıted by the ratiıonal „consiıderations“ and AdTiIC
thus secondar'y them Simeon liberated INa  ® to be rational actior to

greater extent than esley ıle SEl maıntaıinıng the Wesleyan
of intımacy wiıth God an the tear tfor the souls of the unregenerat;d‘“‚question which esley had been ambıguous.

Thus, ıt Ca  ® be saıd that INOTE pelagıan VIEW of INnan toward which
Simeon and, at tımes, esley tended, man’s reedom of actıon,
but does not necessarıly maıntaın of uUurgeNCYy for actıon, partıcu-
larly ın the realm of m1ss10ns. Wıth esley, the opening to pelagıanısm
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1llowed the Christian to be INOTEC actıve, but ıt also led hım to claım that
Marcus Aurelıus might be saved wıthout hearıng Christ’'s Namnec Ihus, the
SPUur to m1ssıon actıyısm suftfered 5S1meon, the other hand, lTaiımed

larger role tor human aASCNCY, but insisted that salvatıon COU. be
achieved only through regeneratıon 1n Christ. Ihus, man’s latıtude for
actıon STCW, but the UrSCNCcYy of the need for Christ S 11011-

Christians remaıned constant, resulting 1n greater incentive LO actıyısm.
ove all else, Sımeon W as concerned wiıth devısıng eology which

WONUL. ave „practical CINcaCy S believers*, TG would ead
them LO exertıion. Hıiıs aversıon to the doctrine of predestinatıon Was

primarıly the result of hıs tear that ıt would hinder human actıons*,
rather than the wesleyan objection that ıt misrepresented the lovıng God
He avored streamlınıng of eology, e-emphasızıng AanYy trappıngs
that might tend toward „weakening destroyıng the) efficacy® of
symbols ceremonıtles. I hus, al practices and VCcCn dogmas 1n the Church
WEeEeTIC tested LO theır usefulness 1n producing Christians who 111
ardently strıve. Ihe PUrpOSC of thıs streamlınıng, which 1n the extreme
becomes orm of simplification, W as LO heighten the ıimpact of the
INCSSASC of the Church 1n the world at large, 1n order to extend thıs
greates of all g00ds LO the greates number of potentıal beneficilaries.
In hıs emphasıs upON eif1icacy, human 1CasSon and benevolent actıon,
Simeon W a clearly echoing the philosophical utiliıtarıanısm of hıs day
Gertainly, thıs c<hift 1n emphasıs W as partially attempt LO make
evangelıcal eology palatable 1n the somewhat hostile atmosphere of
Cambridge. But COompromı1ses 1n form oiten have WaYy of growing iınto
substantıve changes ın basıc hought ere LO draw the lıne wiıth Sıiımeon
must remaın OPCIL question, but the trend 15 undeniable

In drawıng distinctions between the thought otf esley and Sımeon,
Aarc must be taken not to Overstate the ase emphasızıng Simeon’s 1N-
novatıons. He st1i1] described iINan ‚depraved an insisted. upon the
necessity for relıiance upOoN the Holy Spirıt, MO only LO regenerate
AL FirSEE but progessively... to render meet tfor OUT divine inher1-
tance4+t”. But eneath the rhetorı1c, there 15 notable change funda-
mental 1SSuUes. When Simeon assıgned INOTEC promınent role LO human
LCASON An ASCHCY, and thus to human responsibility, he could not avo1d

corresponding decline in the importance of the work of the Holy
Spirıt. the SAaImec tıme, the ıimportance of the figure of Christ atoner
and of salvatıon remaıned constan 1 hus, Vecn sSma
decline 1in the importance of the work of the Holy Spirit tended LO
disturb the perfect equality of the ersons of the trınıty. To thiıs Ca  -

be what has been called the Holy Spirıt s
„‚incurable tendency to self-effacement‘, C 15 manıtest from the
tact that where the spırıt 15 most certaınly presen(t, there invarıably
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SCC Chrıist and not the Spirıt, Since ıt 15 his work X0} take of the things of
Christ and show them to LO us*5*.

Sımeon Was sufficıently acute to SC where hıs thınkıng mıght lead, and,
in dealıng wiıth the ersons of the trınıty, he staunchly insısted upon
absolute equalıty. But the WaYy had been opened for SOI1LLC of hiıs less
caretul followers, aA$! LO SLIrESS human respons1bilıty SPUur of actıon,
LO develop Christocentric emphasıs endıng toward the exclusıon of the
other Ligures of the trınıty“®. hıs later tendency Was iraught wıth
dangers tor the evangelıcal movement. Simeon had maıntaıined a delicate
balance, emphasızıng human ASCNCY LO degree which catalized actıyısm
wıthout makıng 1089028  = ApPCar self-reliant to stifle COIIlCETN wiıth the
salvatıon of souls. By 1840, however, the evangelıcal movement W as
the defensive 1n England because STITESS christology, the incarnatıon,
Was increasıng at the CXDECNSC of soter10logy and the atonement.
Careless evangelicals had LO the momentum of thıs trend alongside
opponents of theır viewpoınt.

An investigatıon of OC SOUTCEC of Simeon’s aversion to eschatological
rhetoric l OPCNH urther useful insıghts. TIThe eschatologica V1IS10N
of Edwards held al earthly instıtutions to be ephemeral, LO be swept
ın the consummatıon LO OINC In thıs V1IEW, the Church, church,
becomes INCEIC ınterım institution until the Comıng of od’s Kıngdom
I hıs 15 the result of the abandonment of the medieval notion of the
Church Aan! the Kıngdom of God coextensıve. In the latter VIeW, there
15 less of tendency to focus eschatological V1S10NS because the comıng
of the Kıngdom ın ıts fullness 15 sımply the expansıon of the instiıtution
of the Church LO embrace all, an thus, it lacks the Ura of NECWNECSS that
the other Vv1isıon POSSCSSCS, As CONSCYUCNCC, Churchminded 1981  - tend to
avo1d emphasıs eschatology, VCIMn if they have consci0ously abandoned
the medieval iıdea  , which torms the basıs tor ıt (Old modes of hought
have thıs endency X0} lınger past their tıme

But, the CONSCIOUS evel, Simeon’s church-mindedness W as ell
under control. Wiıth Sıimeon, wiıth all evangelıcals of his generatıon
soteriologıcal CONCETN clearly eroded and superseded ecclesiological
consıderations. His CONCETN wıth the SavVıng of souls, possible only
through regeneratıion V1a the Holy Spirit, Was unıquely of crucıal
importance. GConsequently, the sacraments of the Church of England,
while „instructive” *, WEeTIC not indıspensible for salvation?8. hıs -

ter10logıcal CONCErN permitted Simeon tOo approach with complete OPCNCSS
non-Anglıcan STOUDS who chared that CONCETN Ihe COMNCETN with the
savıng of souls became metadogmatic or ın Simeon’s generatıon,
bındıng heretofore dıisparate elements together 1n COININON endeavor and
Was to become ONEC SOUTCEC of the modern ecumenıcal movement.
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Simeon’s eology impelled Incnh LO exertion tor the salvatıon of others
much INOIC forceiully than that of the prev10us generatıon. He insısted
upon the necess1ıty LOr regeneratıon V1a the Holy Spirıt“® 1Ssue
1C. esley 15 ambıguous. He further asserted that Christ would reject
NONC who sought hım“ iıdea hıch Edwards WOU. A tound
unacceptable. Here the lınes WCIC clearly drawn, and hıs insıstence upon
the ımportance of INa  b Iree agent, able LO tunction
appointed means®”, opened the WaY tOor i11LCN LO struggle tor the souls of
theır tellowmen Here then Was the reason that theology must be
„efificacı0us” men’s souls lıe 1n the alance Goupled wıth the TroW1Ng
aWaTreNCcsSs that domınıon VCI much of the non-Christian world Was to
be Britain’s destiny, thıs ıdea W as to SPUr the tirst signıficant Protestant
efforts 1n ioreign M1SS10NS.

ÄLEXANDER DUFF
ÄLEXANDER DUFF Was born el CoUlan:! 1n 18006, raısed in the Church

of Scotland and educated ar the University ot St Andrews Hıs father
had been strongly iniluenced by Charles Simeon, and, upDon hıs ordınatıon
in 1829, the uff sei Out tor Calcutta the tirst M1SS10Nary of
h1s church. He spent tive d 1in 12 concentratiıng hıs etfforts in the
field of Christian educatıon 1n Englısh language institutions which WEeTIC

becomıng popular NS ndians who Sa the advantages of knowing
the language of the rulıng . uff sought to employ estern
learnıng, both secular and relig10us, to cshatter the Hinduism of hıs stuU-
dents, replace ıt wiıth Christianity and thereby create natıve clergy to
rıng about the conversiıon of Indıa to Christianity. He returned to Brı1-
taın 1n 835 and spent the ext four a campaıgnıng for upport of
M1SS10NS 1n India Hıs speeches and tracts from that per10d ave been
preserved 1n grea volume, and they represent the changed VIEWS of
generatiıon of mıssionarles who have INOTC real apprecıatıon of the
resistence of Indian relig10ns LO ncroachment Dy Christianıity.

It Was CasS Y task to generate enthusı1asm tor M1SS10NS ın the Church
of Cotland, Ven late 1839 ‚Hyper-calvinist‘ VIEWS that divıne
ASCNCY alone would be sufficient for the task had delayed the involve-
ment of the Church 1n m1ss1ıon endeavor for full quarter century after
the fıirst WAaVeC had SONC out f{rom Kngland, anı antıpathy to m1ss10ns Was

SEl widespread when uff returned. hat's MOTC, there WeTC sStrong
objections to Duff’s wedding of Christian teaching to secular education
which Was thought to taınt and demean the relıg10us message*. In
9uff mustered arguments, generously ace wıth florid rhetoric,
to show that hıs methods WEeTC not only realiıstic but theologically justi-
fied eCcCause he 15 engaged in apology tor M1SS10NS, uff does not
44 Ibid., vol 7! 160290 an vol 87 158— 160
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expound theological 1SSsues 4S dırectly the wriıters discussed above.
nstead, his VIEWS often must be gleaned from what 15 iımplıcıt 1n his
remarks. Nonetheless, there 15 consıstent structure of ideas MC 111
provıde interesting contrasts to Edwards, esley and Simeon.

everal realıties which had been less plaın to earlier STOUDS of m1S-
s1ionarı1es, who had SONC out from Brıtain under the intluence of Sımeon
and others, 110 conironted uft an hıs contemporarıes an strongly
atffected his thought Fırst, and of prımary importance, India W as nOot
responding to M1SS10Nary efforts readıly had been expected. Ihe
number of cConverts partıcularly S the educated classes, Was very
SMmMa. 1ın cComparıson LO the effort expended, an 1n lıght of the nearly
apocalyptiıc expectations. In Bengal, where uftf centered hıs early work,
the Hindu intellectuals of Calcutta indulge theır appetıte tor amusıng
debate by mountiıng vVeIrIy clever antı-m1ssıonary campaı1gn°®°. An 1M-
mediate result otf thiıs, reported by Duff, W Aas that the clergymen of the
Varıo0us Protestant viewpoılnts in Calcutta had ceased theır squabblıng
Vr doctrinal differences iın order to ddress themselves to the larger
problem otf evangelızatıon®*. I hus, al the outset, Ca  ) be SCCI the tendency
of thıs generatıon to be m1issı1oNarıles tirst and theologians second. Another
realıty only then becomıng clear trend, W as the growth of secularızed
and westernized class of Hindus, educated in the staunchly secular inst1i-
utions of the ast India Company, who had abandone Hindu belief
under the inftluence of estern hought, but who reiused to accept
Christianıity. hıs Was for alarm 1n the evangelıcal Camp, because
the ‚superstition: of Hındu W3as consıdered easıer mark than the
ratiıonalısm of Benthamaiute. Fınally, 1n lıght of the tirm Brıiıtish dominion
VECLTI Indıa, there had arısen NS British mıssıionarıes the convıction
that India WAasS Qur8 > and that ıt Was NO the duty of Britain LO
Christianize her

In hıs zeal tOo galvanıze hıs Scottish colleagues tO greater SsSupport for
M1SS10NS, uff did not conceal the UTSCHNCY of the plıght of Indian M1S-
S10NS. „No0w 15 the time (for urther mM1ss1ıo0nN involvement): LO 15 the
tavourahbhle moment; but let beware lest ıt be ‚NOW, never‘.“
Was still not t00O late to TESCUEC India from „the disastrous o of
(Western) knowledge unsanctıified”, but . few hence, an! the
state of things May be beyond the reach of Christian coalitions®“. Gone
Was the old contidence that the successful evangelızatıon of the world
15 assured. And the admıiıssion of the possibility of ailure Was to ave
profound impact uDON Duff’s mM1SsS10N theology. Edwards’ eschatologıca
Vis1on of relentless toward the predestined end, the conversion
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of all iINnenNn an natıons LO Christianıty, Was threatened. Rather than
abandonıng thıs V1S10N, uftft attempted LO wiıeld iıt prod to actıon.
'Ihıs generatıon 1ın Britain had the opportunıiıty LO contribute to the
realızatıon of thıs plan scale before possıible, and perhaps
VeCn LO SCC the comıng of the Kingdom I he question W as whether
British Christians would 1S@e LO theır lofty destiny

Lf be neglectful of the by which God pPUuts ıt 1n OUT

LO advance the interest of all, AlıYy, who partake of OUI on

nature, ATC unquestionably answerable tor such neglect®”.
Implied GTE an stated explicitly elsewhere®®, Was the notion that
unconverted Indıan souls 111 charge reticent British Chrıstians wiıth theır
doom judgmen day But 1INOTEC than the future d! of mınd of
Duff’s audıence Was at stake, for they WEeETIC warned of the „heavıng
earthquake that Inay CIC long rend asunder the mightiest empires”?”, Ihe
VECIY exıstence of the emp1re, SOUTCC of prıde and profit, W as contingent
upDOLN Britain’s at thıs propıti0us moment. must be remembered
that Duff’s immediate audıence 1n thıs appeal 15 the Church of Scotland,
in which predestinarıan ViIeWSs WEeTEC commonly held uff knew that hıs
implıcatıon that the future of Britisch dominıon 1n 12a might be contın-
gent upON the Church’s assıgned L00 much importance to human
aSCNCY and smacked of the abandonment of predestinatıon. Consequently,
he hastıly added that the destruction of the empıre might happen
matter what the Church made®. But thıs remark Was ın the
torm of asıde, brief digressıon tor the sake of form, and iımmediately
therealfter, uff returned to his origınal argument which clearly IA

counter to predestinarıan V1eWS. { hıs pattern Ca  - be observed throughout
Duff’s writing. Lıp service Was regularly paıd to orthodoxy, ıle 1ın
substance, hıs arguments stressed human responsıbilıty and the eed for
actıon LO degree incompatıble wiıth traditional calvınıst determıinısm.
uft had LO avoı1d the denial ot predestination. But the doctrine Was not

susceptible LO moderatıon, he sımply talked around the 1Ssue.
Duff’s CONCEIIN wiıth human ASCNCY W as perhaps best demonstrated

when he urged the General ssembly ot the Church of Scotland to PTay
at regular intervals that „ I 6y Kındgom ome . Ihe parallel wıth Ed-
wards’ An Humble Attempt 1S clear, but the results anticıpated
WEeTC quıte ditferent.

And i the heaven-ordained practice of prayıng for the speedy
diffusion of Gospel light throughout the world WEIC to become regular
an unıversal, would not ıt ultimately incıte thousands to corresponding
efforts, 1n order to realıze the glor10us object habitually prayed tore1?
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Edwards sought to hasten the dıyıne intervention 1G alone could
realıze h1s hopes uft Sa that habıtual praycr 111 foster CONCETMN for
m1sSsS10NS, Aan! exertion for M1SS10NS would be INOTC likely result. All
elements of Duff’s eology WECIC tested and molded LO end theır weight
LO the au of M1SS10NS. hıs Was clear 1n hıs characterı1ızatıon of COINl-

versiıon (which he viewed NECCECSSAILY tor salvation) „the SCIH of
what, when matured an nourished till ıt rıpen nto full growth, becomes
the VerYy flower an V1g0uUr of the M1SS10NATY characte

15 interesting to ote ere that Duff’s VIEW of conversion
beginnıng of the regeneratıon PTrOCCSS requirıng urther development W as

consıistent with esley and Sımeon. ut it Was departure from
fellow-calvınıst Edwards who Sa conversıon sudden an complete
regeneratıon. PERRY MILLER poıints out that Edwards’ V1CW Was conditioned
by thinkıng 1n New England at the tıime which held that child W as just

capable adult at grasping inspıratıon set of 1  z  deas 1n their
entirety, wholly and maturely. Ihus, Duff’s V1CW of progressived-
tion would SCCIMN to be INOTC product of hıs time than break ftrom
calvıinıst tradıtion. Duff’s involvement with educatıon vehicle tor
M1SS10NS implıed that he assıgned TCASON important role 1n convers10on.
although he W as explıicıt that 1SSue. + that 1S £Irue, ıt separates
both Simeon an uftf from the insıstence of Wesley and Edwards that
the feelıng must predominate 1n convers1ion. On thiıs 1SSUE, then., the lines
SCCIN tO be drawn between earlıer and later generations, with the mı1ssıon
actıvısts together ONC side of the line

Once agaın, however, aTrc must be taken not tO overstate the ase.

uff Was armınıan masqueradıng calvınıst. W as (S0d of wrath
who threatens the mighty British Empire with rumn, an uff W as

perfectly straightforward 1ın hıs insıstence upOoNn man’s „entıre Aan!
unqualıified dependence the influence of the Holy Spirıt, for the
r1se, TOZTESS anı final onsummation of irue relıg10n 1n the soul of
man®“. In addressing the Church of Scotland, he faced dilemma He
could not depict the immensıty of the eed for mM  W  T and funds
which he NCW to exıst 1n the miı1ssıon field without encroachıng the
confidence 1n diviıne aASCNCY of traditional calyınısm. RBut surely thıs Was

ı1lemma he faced 1n hıs OW.: devotional ıfe well, an the recurrent
vacıllations 1n hıs rhetoric cshow that ıt W as ongoing struggle.

Nonetheless, the predomınant tendency 1n hıs thought 1Ss unmistakable.
TIhe reception of the Holy Spiırıt, that 1S. 1n Duff’s words „being ‚V all-

gelical”, W as en 1n ıtself. It 15 rather to the highest end of
the Christian lıfe, „being evangelistic”. Indeed, church Ca  . be
„evangelıcal” wıthout also being „evangelistic”. If church W aA5>S content
to recel1ve the Spirıt wiıthout harıng ıt, it ceased {toO be irue church an
incurred damnatıon®. For uftf the necessity for m1ssıon actıyısm
operated the SUDTEMEC dogma agaınst which all else Was tested. Bound
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1n th’is WEeEeTIC the CagernNnc SS {O obey Christ’'s imperatıve to preach the
gospel abroad, man’s natural tendency to assıgn ıimportance to hıs
work, an other actors, oOu But, the tıtle of ONC of hıs tracts
demonstrates, the Christian missıon constitutes T’he Chief End of the
Christian Church

thıs poınt OVerview of these four fıgures, movıing from the
generatiıon of Edwards and esley to those of Simeon an then uff 15
1n order. ven superfic1al Comparıson demonstrates that the richness
Aan: comprehensive quality of the theologıes of Edwards an esley A

not tOo be found 1n the thought of Sımeon and uff In part thıs 15 because
Edwards an: esley ave the latter i1gures outclassed intellectually. But
the progressive narrowıng of perspective the part of Simeon an uff
15 of greater signıf1ıcance 1in this trend Edwards and esley devıse
theologies of Iıfe, while Simeon s 15 eology of actıvısm and Duff£f’s
eology of MISSLON actıvısm. There 15, wiıth the latter {wO figures,
TOW1INg tendency to subordiate theology to the achievement of
spec1fic end, to downgrade speculatıve thought 1ın order to be INOTC

persuasıve in catalyzıng actıon. hıs 15 iıllustrated by the tendency of the
theologı1es of Simeon and Duff, products of the armınıan an calvınıst
tradıtions respectively, to V  9 to sound almost identical much of the
time Theology 15 made the servant of actıyısm vVen LO the exireme of
over-simplifying complex 1SSUES 1n order LO obtaiın clear-cut AaNSWEIS In
part, thıs tendency 15 merely natural outgrowth of their work. Simeon
W as preacher, who, weeck 1n and week out, capsulized theological ArS$Uu-
ments iınto  e eat thırty-minute packages. Ihus, he developed the habıt of
parıng down complex 1SSUEeSs ınto  K sımple, persuasıve form. Dufft’s work
had been 1n presenting Christianıty 1n Indıia, which required grea
simplification and the selective presentatıon of those elements of hıs
faıth which WOU most appecal to hıs audience. But thıs 15 far from
adequate explanatıon. Edwards an Wesley also spent their lives
preachers and both had taken Christianıty {tO the American ndıans

Ihe Prımary TCason tor thıs trend toward simplification 15 the groWINg
importance of the CONCETN wiıth Savıng the souls of non-Christians.
cannot be sa1ıd that Edwards an esley cared less for theır tellow-
IN  ; than did Simeon and Duff. But ıt 15 frue that Sımeon an: uff
possessed greater contidence 1n theır OW: ASCNCY for the conversion
of the heathen than did Edwards, and fuller than Wesley
that those unregenerated through Christ stood 1n er darkness. 'This
greater confidence 1n themselves and the un1ıqueness of theır MCSSASC does
not aAappCar to ave originated irom forces present zıthın the theological
sSystems examıiıned. Ihus, it would SCCI1I that the historıian seckıng the
roots of this change must ook beyond eology, to the changes 1n the
self-consciousness of Brıtain comıng to the realiızatıon of her PTC-
emınence 1n the Tamıly of natıons.

Durr, 1E End >
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