
ESS“*

by Joseph Spae CM

z aaa ı ” D aa a „AÄBSOLUTE NOTHINGSNESS“ AN.  - THE BUDDHIST (CHRISTIAN DIALOGUE
Few authors OINC to their books wiıth such INpressive Y of

qualifications and opportunıtıes does W ALDENFELS 1n the ase of
Absolutes Niıchts. AN) 15 V1gOTr0uUS theologian, competent phılo-
sopher, an hıghly raıned Buddhist scholar, partıcularly versed 1in
Japanese Zen Add to thıs that he enjoyed longtime contact with Man y
outstandıng members of the Kyoto School about whose interpretation of
15 an Christianity he wriıtes. hıs cContact, 1in INanYy WAaYS, invol-
ved both the lıyıng and the dead Ihrough KEIJI NISHITANI (who
celebrated hıs 77th bırthday Febr Z Y OSHINORI J] AKEUCHI,;
MASAO ÄBE, SHIZUTERU UEDaA, and others W as 1ın un1ıque posıtiıon
to get the feel of theır thought, and through them of that otf theır
illustrio0ous predecessors at yoto University, KITARO NISHIDA and GEN
TANABE.

Kqually ımportant tor cross-cultural, cross-relig10us interpretation
of the Kyoto masters, 15 the fact that he counts NS his riends SOINC
of the best-known Christian scholars 1in the tield 1o mentıon but few,
all of them Gatholics, whose ApPPCAar IN the book CASEY, DUMOU-
LIN, ENOMIYA-LASSALLE, KADOWAKI and VAN BRAGT.

15 the latest and most thorough confrontation between the
Kyoto School philosophers and Christian scholars living in Japan.
seitfs VerYyY high standards for the dialogue: his arguments AÄTIC marshalled

without trace of anımosıty; he shows deep understandıng, the result
of deep empathy. In ]Judgement, hıs book ranks the best one-volume
introduction to subject which, the subtitle AdUNNOUNCCS, 15 „basıc to the
Buddhist-Christian jalogue.“

TIhe hub of the book 15 the phılosophy of KEIJI NISHITANI, the
venerable ean of the Kyoto school. had 0)81° last and enviable
advantage: NISHITANI read hıs manuscrı1pt, an hıs OW: remarks
and corrections. He also graced the book wiıth laudatory preface in
which he poıints Out two ımportant tacts Why Japanese philosophers
telt called LO have their insights bear upon cComparıson of cultures,
ast and West: and Why these philosophers belong, ın general, to the
Zen tradıtıon. 15 NISHITANI'S considered opınıon that Kastern, and
specıfically Japanese, thought has ıts OW. values to contribute to the
culture and the philosophy of the West: and that, 1in o1ng S Zen CCU-

pıes privıleged posıtıon of neutralıty and reedom which 15 conducive
to crıitical answering of the basıc questi0ons: What 15 relıg10n” an!
What 15 philosophy?
> W ALDENFELS, HaAns Absolutes Naıchts ZUr Grundlegung des Dialogs zwıschen
Buddhismus un Christentum, Herder/ Freiburg, Basel, Wiıen, 1976; PF
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NISHITANI hımself authored considerable volume of books and
artıcles, SOILLC wrıtten translated in FKuropean languages an lıberally
quoted ın the book under revieW. In h1s OW.: words, he COu. not ave
OUN! better interpreter than W and „1N profoun gratitude” he
opes that thıs book 111 become the OCcasıon for „a 11C impulse toward

deeper encounter between Christianity and Buddhısm.“
15 essentially comparatıve philosophical an theological study,

and thıs LWO Countfts: The yoto School phılosophers endeavor to
appiy rational, Western, categorıes to interpretatıon of „Buddhism“,
especially of Zen In carryıng out this challenging task they Uus«c to advan-
tage noetic Aan: lınguistic vehicle which chows Overiones from the

and from thephiılosophies of KANT, HEGEL Aan! HEIDEGGER,
theologies of BARTH and AGTIICH. W., interpreting theır readıng
of the inter-cultural sıtuatıon, LO hıs task from wıthın „Cihristian“
tradition. He 15 laudably as to evaluate the inner ireasures of Buddhist
hought, Van though the WAdY ın which he does remaıns critical
throughout hıs book

talls ınto three parts:
I’he In selectsBackground. SOINC forty topıcs

elated to the Buddha, hıs homelessness“ (Heıimatlosigkeit
HEIDEGGERIAN term) and sılence: theories anatman and DTa-
LıtLyasamutpada. Around the CISON of Nagarjuna, the Middle Way
an sunyalta AT C discussed. IThen follow ten Zen, ıts ideas
praxıs VS. theory, the mediating role of China 1n the transmissıon of
Buddhism LO apan, and the specificity of Japanese Zen Lastly,
ATC introduced LO KITARO NISHIDA (1870—1945), the ounder of the
Kyoto ool, to hıs VIEWS Zen an solute Nothingness”,
topıc which wrote substantial artıcle in Monumenta Nıpponıica,
1966 4—091I1, NO translated iınto German an incorporated 1n the book

Ke171 Niıshıtanı and the Phiılosophy of Embptiness. In the SOINC nınety
which make the COI DUS of the book, describes the background

and central ıdeas of NISHITANI S Phılosophy. These ideas wıde
spectrum of grea interest tOo the philosophical an relıg10us encounter of
ast and West Here AL the elements of phiılosophical anthropology,

criıtıque of Christianity, and of appraisal of the role of Japan iın the
philosophical world Gentering upon the specific subject of Emptiness,

discusses an evaluates NISHITANI'S hought Nıhılistic Despair
and „Open Hands”, ens „Great Doubt“, being and nothingness,

subject an substance, 1-1Ihou and Nothingness, interpersonalıty,
(+0d and INAan, Nothingness and Emptiness all tıtles of the

sub-sections 1n whiıch thıs part 15 dıyıded NISHITANI'S key notion of
Emptiness 15 then checked out ın ıts relatıon to the world, history, and
INan. thıs pomınt crıtı1que of Buddhism 15 introduced 1n terms of ıts
being „A Relıgion of Absolute T’his-worldness“ („Relıgıon absoluter
Diesseitigkeit”). TIThe world 15 examıned „nature” whereın 111A  — plays
hiıs assıgned role. hıs 15 elated to the CoNCcept of history whıiıch, 1n
Buddhist terms, 15 the locus of SAMSATa and NITVANG. SLE ATC SOINC
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„OPCH questions” : the matter of relig10us and cultural Janguage PTrODCI
to Mahäaäyana, and the possıbilıties for transcendıing SOTINC lınguistically
important antınomıies, tor ınstance, 1ın ÄABE'S reference to „non-thın-
king Aan: „not-thinkıng”, described iın remarkable artıcle of thıs
yoto philosopher which appeare 1n T’he International Philosophical
QuarterlLy, 1970Tl

Materıials for the Buddhaist-CGhrıstian dialogue. hıs part 15 INOTEC

than aiterthought. As matter of fact, ıt may ell turn Out
to be the most ımportant section of the book, ıt T0oCS beyond
the somewhat disembodied consıderatıions of NISHITANI'S phı-
losophiıcal system an PUuts them ınto contact wiıth the COoNcept and
experience of mystıcısm, the lıiımıtatıons besetting deep-relig10us speech
an the implıcatıons of thıs tact tor kataphatıc an apophatıc
eology. Wıthiın these paSCS, found partıcularly interesting NISHI-
TANI'S V1IEWS (0d, God-experience, God-belief, and God-talk Ihe
final S1X of teelingly discuss the CISON of Christ ın the 1g.
of Emptiness an Man’s“

ere ist good SUrVCY of pertinent lıterature at the end of the book
Perhaps, at thıs poınt, might CXPICSS double wish: Considering that
one-fifth of the book Was origınally wrıtten ın Englısh, hope the
author ı11 PTFCDAaATEC Englısh edition of hıs work: and, at that OCCasıon,
usefully supplemen ıt wıth qualıity index which would help the reader
quickly to understand the finer NUancCc€ES of Man y technical terms, ell
1ın the Japanese orıgınal iın the estern philosophiıcal sSystems which AdIC

used vehicle of interpretatiıon by the Kyoto School
I1 I{ HREE QÜUESTIONS AN THE SEARCH FO ÄNSWER

Whıile readıng SOINEC perıpheral questions kept racıng hrough
mınd should ıke to put them VerYy sımply, not ıIn criticısm of the book
which cannot be flawed tor not askıng them but for the sake of the
expandıng frontiers of the Buddhist-Christian dialogue. chall apply
three quest10ns by WaYy of example, to 07381  ( two openiıng subjects ın
the book The bibliographical data ıIn the notes reter of SOUTCECS not used
Dy the author.

Basıically, questi0ons boil down to three problems, all of them
implicitly ouched uUDON by W., but ıIn INY judgement callıng for urther
clarification:

What 15 the specific place, should 5SdYy, the specıific „authenti1-
cıty  «“ of the Buddhiısm professed by the Kyoto School within the overall
spectrum of Buddhist doctrines, traditional an modern” In other words,
when dialoguing wıth these scholars, to what extent do dialogue
wıth „Buddhism wıth „Christianity“ SCCIH hrough their eyes”?

What ATC the actual limıtations of the yoto scholars’ knowledge
of Christianity? Is their „Christianity“ sufficient and valıd basıs for

discussion „Christianity” Christians perceıve iıt WaYy of ıfe an
love, rather than phiılosophical system, and historic iırruption of God,
through the CrSON of Hıs SOon, Jesus Christ, 1ın the salvatıon history of
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mankınd? What specıfic tasks do Christians face when they intend fo
wıtness to theıir faıth, an proclaım ıt to the Kyoto School?

The 1r question CINET SCS from eventual to the CC-
ding NC which pomnt oft OUTr mutual relig10us and cultural develop-
men(t, and iın which Ltype of gracefille rel1g10uUs experıiences, oes lıyıng
Buddhism ın CUASIU, also that of the Kyoto scholars intersect wiıth
lıyıng Christianity”? Or, to put it somewhat bluntliy, at which poıint COU
„Absolute Nothingness“ become the springboard toward ens „Great
Death”, that kenotic attıtude in Christian terms which promotes the
alchemy of unıon of hearts, the goal of al encounter?

submit that these AIC honest, an iımportant, questions to which thıs
reviewer has certaın, unamb1iguo0us 1SWETI. Ihe whole ODUS an
ıt 15 already extensıve, go1ng much beyond the oPp of the present
book has varıed elements of such NSWEeTL. hope 111 consıder

systematıc presentatıon of these elements worthy follow-up to
task admiırably begun.

NO wısh to urther clarıfy quest10ns 1n the context of
IT’he Buddhai’s sılence (S 16.)

Professor ÄBE wriıtes:
After the Buddha attaıned enlightenment, he expounded Varıous teachings,

but in his reputed utterance, „For forty-nine have not preached
single word”, preaching 1n Buddhism 15 always non-preaching. The „word”
in matter how fundamental essentially contaıns self-negation
in Buddhism. Buddhısm standıng within the teaching W as not, of COUTSC, unmınd-
ful of thıs Rather it depended preachıng, and accordingly teaching,
while standıng the realızatıon that preaching W as always non-preaching.
In contrast to thıs, however, 1t INnay be saıd that Zen, whıiıle grounded the
realızatıon that preaching 15 always non-preaching, takes its stand NON-

preaching tself, an: accordingly stands „outsıde of scripture”. (International
Philosophical Quarterly, December 1970 324)

Ought to conclude from thiıs quotatıion, paralle EeXTIs of which ATIC
tound 1n that the Buddhist approach LO Realıty 15 ONC of „PUIC
faıth“, kınd of fıdes qUU creditur, Lype of relıg10us attıtude which
stands free from fides quae? Can OIl  (D Sa y that, accordıng to Zen inter-
preted by ÄBE), dogmatic content of faıth would, by definition, MmM1S-
interpret Realıity, and consequently, that Supreme Kealıty whom Chri-
st1ans call

To this question, unless mistaken, RA£MUNDO PANIKKAR trıed to gıve
hosıtıve ALISWCT ın hıs E1 Sılencıo del Di0s, Guadiana de Publicaciones/Ma-

drid, 1970 The ANSWCI could, at least 1n part, be found 1n the scholastıc
doctrine the analogy of being and knowledge, an O: the uUsSs«c of the va
emınentıiae, supplementing the DUa negatıionıs (whıich denıes the iıtness of the
categorıes of being anı non-being 1n reference to God, acceptable Buddchist
anı Christian mysticısm alike) Further elements owards aNnsSsSwWer PANIK-
KAR, „Lie Sılence et la Parole; Jle S5ourire du Bouddha“, 1n CASTELLI an:
others, ’Analyse du language theologique: e Nom de Dieu, Aubier/Paris,
969 21—34, an! several other artıcles 1n this volume.
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J he analysıs of meanıngful sılence, complementing meanıngful talk,
could certaınly gaın from the emphasıs which Zen has put it. feel
that the yoto phiılosophers WOUu argely E wiıth the following
statement which throws bridge between sılence, ast and West

All speech starts from sılence, lıves sılence, 15 iımıted by sılence an
leads o sılence. Prior an poster10r to speech 15 „wordless contemplation“,
called in Taoısm an! Zen „kuan”. Hereby 15 meant sılent observation, basıc
feeling of the reality at large. kın tOo thıs eastern experlience of Being 15 hat
USSERL calls the pre-reilexıve „liıfe-world”, whereas HEIDEGGER speaks ot
„Care” being the characteristic mode of the pre-conceptual „being-with-
others-in-the world”, and EMMANUEL ‚EVINAS speaks of „enjoyment of the
elemental“ the orıgınal WAaY ob being 1ın the world®.

Echoes of thıs statement ATC found throughout W._’s book But 1L,
hope, the Kyoto philosophers would endorse ıt; how far WOU. they then
Aric to SO and endorse SOINEC evaluations stated by the author of the
SaInec quotation”

An absolute sılence about G0od 15 philosophically not justified and,
tor Christian believer, meanıngless an inadmıiıssıble:;

Only actıve an faithful sılence about God 15 relevant to believer,
because ıt allows God Himsel{f to act and to spea and the believer to
PTraYy;

Such sılence WOU. the namıng of God
If such sılence COu. be cshared with Buddhısts, ıt COU perhaps

also help TENAINC, ın dialogue, the meanıng of „Absolutes Nıchts“ IThe
meanıng of sılence, in Buddhism and in Len, SCCH DYy the Kyoto school,
15 certaınly valıd within the ramework of its OW. historical and herme-
neutical Canons of interpretation. But it remaıns to be SCn how it WOU
stand ın the Ig of wider context, such that found withıin the
Indian tradıtion?, and indeed within the thought of NAaGaRJUNA
himself4. know that, ın thıs matter ın INanYy others, Zen 15 stub-
bornly adogmatic, and miıght traditionally refuse to take the gauntlet.
But the Christian ınterlocutor 111 want LO hıs riends for SOINC
indications implied in the methodology, rather in the non-methodolo-
gıica methodology, of their approach).

The notıon of anatman 179
advisedly Arı hıs readers of the diftticulties which correct

interpretation of atman/ anatman in Indian and Buddhist thought
FRANS V ANSINA, „Silence about God®“, OUVALN Studıies, Fall 1976,
ÄLEX W AYMAN, „I’wo Iraditions of India TIruth and Siılence”, Philosophy

ast and West, 1974 389— 403
ETIENNE LAMOTTE, Le Traite de la Grande Vertu de Sagesse de Nagarjuna,

Tome I! Institut Orientaliste/Louvain, 1949 3 $ 154; ID;; L’Enseignement de
Vımalakirti, Institut Orientaliste/Louvain, 1962 317—8, an: other references
In the Index under „sılence philosophique“; [ROY WILSON ÖRGAN, he Sılence
of the Buddha“, Philosophy ast an West, 1954 ISMAEL QuvILEs,
Filosofia Budista, Troquel/Buenos Aires, 1965

ICHARD ROBINSON, „5Some methodological approaches to the unexplained
points”, Philosophy ast nd West, 1972
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involves. He refers to the basıc text of NISHITANI, found in
of hıs ShÜURyO IO Nanı Ra 25 Relıgion?). (One otf the Man y
estern translations of atman 15 „soul”, an ıt 15 of interest to ear
NISHITANI the matter 1n less guarded context than that of his book

Buddhism sefs CONsSCIloUusnNeESSs shikı) 1n place of the soul (reikon). Mahä-
yana Buddhism stresses the „store” alaya) CONSCI0USNeSS, which 1n last analysıs
15 kınd of ıdea of the soul, which 15 generally held iın the Occident. When
the word „soul” 15 tentatıvely used, it 15 the soul COTNLINOMN tO all thıngs. Fur-
thermore, CONscCl1o0usnNess 15 the foundatıon of al] things hıch CONMNNCETN the soul
reıkon taıshö).

The problem of the iımmortalıty of the soul 15 complicated that, accordıng
to ONl WaYy of thınkıng, SAKYAMUNI cannot necessarıly be saıd tO have denied
it. However, the ordınary idea of the soul something lıke ghost, which
APPCAaTS after nes death, naturally cshould to exıst; an the notion of
soul ıth human functions such see1ing, hearıng, an thinkıng should be
dropped. In thıs 1:  9 Buddhısm INAay be saıd deny the immortalıty of the
soul However, ıf Sa y that the truth which Buddhism teaches 15 the ultimate
of indıvıidual self-consciousness an that thıs 15 hat 15 meant DYy the „soul”,
then it mMaYy be permissıble to speak of such thing being immortal.

NISHITANI 15 then conifronted wıth difficult question: „Buddhism
often teaches the continuatıion of karma (gO sonzoku). Despite thıs, ıf
self-consciousness oes not continue, ısn t thıs somethıng 1ıke sayıng that
the condition after nNne s ea 15 nothingness MU To which he &1VeESs
thıs NSWer

The problem mMay lıe in hat 15 regarded selt-consciousness. We ordınarıly
regard something about celf constituting self-consciousness, an 5 when
this 15 lost, extremely speakıng, teel that become lıke plants lifeless
things., In such CasSC, the self to be thought of something substantıal
(jıttai-tekı) solıd; but thıs idea 15 called CS O 2a) ın Buddhism, an 15
regarded illusion an not the true self. hıs 0 cshould be elimıinated.
The true celf taught ın Buddhism must be self ıth broad an large „center“
(shın, lıterally, „mind” od „‚heart“), which 15 grasped from the standpoınt of
voıdness (ku) that 1S, self-awakening (1ıkaku hıs 15 1n its extreme form the
immediate self-awakening which Zen Buddhism stresses, but which 15 Iso
found In the sSINCeTre taıth advocated by the Shın sects®.

think understand what NISHITANI 15 tryıng {to SaY, and admıre
the WaYy iın which he tields the question. To mınd, thıs quotation SCS
LO show L[WO poınts: e Ihe term „soul” anıma in the West inevıtably
evokes SITONS relıg10us connotations which then, ın turn, imply urther
theories of metaphysical and philosophical nature, not necessarıly
shared by all chools of Christian thought. Ihe result of close Compar1-
SOn wiıth the nearest Buddchist term, atman anatman, ıts negatıve form,
only ea to confusion unless the Buddhist meanıng 15 made clear inde-
pendently from all assoclatiıons connected wıth the estern word

Ka NISHITANI ın Livıng Buddhısm ın a  an Report of Interviews ath
Ten Japanese Buddhast leaders, International Institute for the Study of eli-
g10NS, Tokyo, 1959 AF have AaCCESS to the Japanese record of thıs
interview, and cannot vouch for the of the translation.
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„soul”. (2) Wiıth this distinction in miınd, NISHITANI tinds himself in
VeEIYy respectable Buddhist COMPANY. Assumıng that the Japanese word
shın which he uscs5 in the quotatıion stands for the sanskrıiıt Cıtta ands,
rather than for the Knglısh „center” which WOU. consider estern-
colored philosophical intrusion in Buddhist context VCNn though, in
Japanese, shın oe€es INCAaN „center”“, 1in chushın NISHITANI could then
appeal to NaGaRrRJUNA tor contiirmation. For NAaGarRJUNA, cıtta,
translate ıt „mıind” „soul”, 15 the basıs, center and seed of personalıty;
„self-consciousness” (to uSCc NISHITANI'S term) vLInana shıkı) ın
the basıs of personal ıfe which resits the irue of indivıdualıity

dıstinguished trom the alse: and it 15 „the subtle seed of personal ıfe
1n transıtion“ hıch (as NISHITANI indicates) hınts at SOTNC kınd of
immortalıty”. It 111 be remarked that, 1ın 1Sm, 15 an rebirth/
immortalıty 15 not conditioned by bıogenetic laws; „it 15 volitional,
CONSCIOUS act”8. Wıthout thıs caveat, the Buddhist-Christian dialogue
CrSON, soul and aiter-life, risks o remaın dialogue of the deaf.

But thıs 15 not all AT least not Budadhıiıst sıde. We ave assumed
that the Japanese shın translate both TL and C1ıtta (as ıt indeed does
ın NaGarJUNA) and that they GFE almost interchangeable wıth VLNANG,
„CONSCIOUSNESS”. hıs 15 acceptable to the older Buddhist lıterature, such

the Lankavatara. Yet ere LOO, urther dıstiınctions INa Yy be NECCESSATCY to
tiınd Out what the Buddhist interlocutor really has 1n mınd it self-con-
SC1IOUSNESS 15 the mınd hıch remembers, judges, imagınes, wills, GIC.,
LO SUZUKI, UNA. 15 the deeply-seated CONSCIO0USNESS in the soul
which igynorantly clings to the ego-conception an realıty of the external
world?! Which deeper meanıng does NISHITANI also 1n several
quotations of intend to Convey” Discernment 15 in order.

NISHITANI finishes hıs statement wıth reference that alıgns „the
immediate self-awakening which Zen stresses“” wiıth that „which 15 also
found in the sıncere faıth advocated by the Shin sects.“ Agygaın, I’m SUIC,

RAMANAN, Naägärjuna’s Philosophy, Bharatiya Vidya Prakashan/Vara-
nası 1971 233, an passım, Cıtta, VLINANG, soul Furthers, HD „Person
anı Moral Life“” in RAJU LBUREY CASTELL, ed., East-West Studies

The Problem of the Self, Nijhoff/ T’he Hague, 1968 156—162 (where
AMANAN examınes the problem from within the Prajnaparamıita lıterature,
ıth interesting varıations the theme); ÄRCHIE BAHM, „Is there Soul

Soul!? The Buddcha refused to ANSWEeT. Why?”, ın 1Ibhid. RLT
Encyclopaedıa of Buddısm, Vol 1IL, Fasc 11992

I’HOMAS, The Hiıstory of Buddhıst T’hought, Routledge anı Kegan/Lon-
don, 1951 Z SUZUKI, Studies aın the Lankavatara Sutra, Routledge and
Sons/London, 1930 292—307; LAMOTTE, Ensei:gnement SV alaya, alaya-
VYNANG, cıtta In discussıon bharma an self-consciousness, called for
ıIn the question addressed to NISHITANI, urther NUanCcCceSsS would be introduced
by outstandıng representatıve of Soötö Zen, the late BENKYO SHIO, ON of
the interviewees together ıth NISHITANI, SCCI 1n hıs Gokuraku kaıbo
(An Analysıs of the Buddhist Heaven), Tödai-Gakujutsujoseikyokai/ Lokyo,
4th ed., 1970 190—216, where the Buddhıiıst no-soul theory, an: karma an
the soul (reıkon), AdIiC discussed 1n contemporary Janguage.
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thıs 15 perfectly true and admirably ecumeniıca|l thought of grea
philosopher. But LO outsiıder who consults hıs hinshu SOUTCECS, ıt ralses
another problem of „authenticıity”. KOSHö Y AMAMOTO, whose Eng-ısh books Shin doctrine HLE known, has thıs comment:

Karma eternally bınds OT  D to the wheel of exıstence. But ONC, to SdYy,
slıps out of this eternal doom an 15 Orn in the Pure and of Amıiıta Budda
by the of the Vow ongan, Agaiınst thıs, the Christian .rebiırth‘ 1S
the ‚gaınıng of ONE INOTC ıte It does not necessarıly INncAan an Yy repetition of
lıte 1n the past ın the days to COMEe. It 15 ‚resurrection‘, if ıt 15 ın Anı y g0o0d
N  9 whıch 15 rebirth. What INnAaYy NOW 15 that the cosmological basıs 15
totally dıtferent between those (beliefs) of the uddchists an the Christians.19

10 what extent then CA  - Zen an Shin B thıs matter SsCCH
by NISHITANI? But thıs 15 not all TIhe UsSec of the term „StOTE-CONSCIOUS-
ness” (alaya-vijnana; arayashıkı) in the quotation N Pandora’s
box of hermeneutical problems. NISHITANI'S verall approach, also found
1n AÄ  » 15 set squarely wıthın the Vıj]nanavada/Vijnapti-matrata (Yurshikı)
tradıtıon, the general background of much Buddchist thinkıng in apanIt 15 ell known that the ConNcepfs of atman (the ‚selt 2); hudgala(person?), cıtta, ATLAS, and other central terms used by the V1]näa-navadıns, ATC the CYC of doctrinal hurricane which 15 not quıte abated1i1
Wiıthout belaboring the poınt, ıt 15 evident from readıng of that
these terms aATrc Very ımportant in the philosophy of NISHITANI, 4S theybear uUuPDON the theory of „Se which 15, indicates, at the heart
of his phılosophıcal anthropology.

„Store-consciousness“ tradıtionally functions self-surrogate, alle-
ge different from ımmutable, self-ıdentifyıing, substratum of the
self estern Janguages, perhaps unjustifiedly, ave translated ıt by„soul”, GV „person”. Vı)nanavada insısts that there 15 inter-
dependence of phenomena and CONSCIOUSNESS which accounts for the
fact that both subjectivity and objectivity become the SOUTCEC of „StOre-
COonscı10usness”“. 'The technicalities which enter ınto exeges1s of thıs
theory AT extremely complicated. that VCn sympatheticauthor CONZE somehow lost patıence wıth them where he wriıtes that

Al these theoretical construct1ons ATC attempts LO combine the doctrine of
‚.not-self‘ ıth the almost instinctive belief ın ‚self“, empirical true. Ihe
climax of thıs combination of the uncombinable 15 reached 1n such conceptual
monstrosıties the ‚store-conscıiousness‘ (alaya-vıi]nana) of ASANGA and
minority of Y ogäcarins, hıch performs all the functions of ‚self“ 1n
theory which almost vocıferously proclaıms the non-exıstence of such ‚seli“
TIhe „store-cCconsc10usness“” 15 fine example of ‚TUNNINZ ıth the hare, an
hunting ıth the hounds‘. Most Buddhists rejected it soul in disguise .(Buddhist I' hought ın Indıa, Allen anı Unwin/London 1962 133)

KösH5ö X AMAMOTO, An Introduction O Shın Buddhism, The Karınbunko/ Übe,
1963 164
11 JI he most extensıive treatment, from Japan, of alaya-vıijnana theories 15
SHUNKYOÖ KATSUMATA, BuRRyo nı okeru shinshikı-setsu kenkyu Studyof the Gatta-Vijnana T’hought ın Buddhısm), Sankibö-busshorin/Tokyo, 5th
ed., 1974
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And he tinıshes wıth thıs Latın sayıng aturam eaépellat furca,
LAMeEN recurrel, hich the French m1g translate: Chassez le naturel,
et 1l rewent gallop Returning LO OIl!  (D of quest1i0ns: W here o0eSs
the notion of the - sONL: held by „Buddhism“ and „Christianity“ inter-
sect 1n relatiıon LO fruitful dialogue?

T’he Problem of Embptiness (S 28, and others)
Simıilar, and perhaps VCn INOTC formıdable, ditficulties arıse ın the

interpretation of sunyala, the term hıch g1Vves ıts Naille to the book
One has but to ook at ELBON’S definıtve study nırvana SCCH by
estern scholars to experience LO the quick the ravaiıl with whiıch,
thıs and sımılar terraıns, the 1alogue must movel®. Thıs 15 not the place
to investigate what inftluence NC and VCIy fıne research sunyala
might INCcCAan tOo the dialoguel3, SımMply want to indıcate through the
example of ELBON’S book how arduous 11 be the task of bringing
together the NISHITANI'S of ast and West, Buddhists and Christians,
concerned wiıth the bulldıng of LIC world in which love ON
another because understand what MCan, CVCN though do not
always understand what ear.

I1T I{’HE FUTURE THE DIALOGUE
NISHITANI 15 prophet of the dialogue. Could ıt be that, at the heart of

things, hıs inner mood Was somehow foreseen and poetically described,
about OIl  (D hundred AZO, Dy estern predecessor, Dr HERMANN
ÖLDENBERG?

There 15 path irom the world of the created oOut ınto dark endlessness.
Does the path lead into 1E W exıstence”? Does it lead iınto the Nothing? TIhe
Buddhıiıst creed rests 1n delicate equıpoise between the iwOo Ihe longing of the
heart that CTITaV ecs the eternal has not nothing, an yetL the thought has not
something. hiıch it miıight Lırmly Farther off, the idea of the endless, the
eternal could not wiıithdraw itself from belief than ıt has done here, where,
lıke gentle lutter the pomint of merging 1n the Nothing, ıt threatens to
evade the YAZe

(JUY ICHARD WELBON, T’he Buddhaıst Nırvana anı Its estern Interpre-
LErS, The University of Chicago Press/Chicago 1968
13 refer to hat 15 by all counts the most impress1ve study, ast and West,

classıc sunyaläd, TIENNE LLAMOTTE, Le Traite de Ia G(srande Vertu de Sa-
» Peeters/Leuven, 1976, Tome I M Useful elements tor the
dialogue Emptiness, from the pomint of VIECW of Shinshü doctrine, and INOTC,
AT found ın the late SUSUMU Y AMAGUCHI'S (died Ku sekaı (Ihe
World of Embptiness), Risösha/ Lokyo, 1967; and firom the pomt of V1eW of
Zen, ın HEE- Jın Kım, Dögen Kıgen M ystıcal Realıst, The University of
T1zona Press/Tucson 1975

For recent discussion otf the matter by Christian theologıan, SCC JoHN
Co8B, JR „Buddhaıst Embtiness and the GChristian (56d Journal of the

American Academy of Kelıgıon, March 1977, 198
ERMANN ÜLDENBERG, Buddha, Hıiıs Life, Hıs Order, H1s Doctrine, Indological

Bookhouse/Delhi, 1971 283—4; orıgınal German edition of 1882, 328;
French edition of 1921, 281
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Or 0€eSs the Japanese philosopher perhaps find INOTEC accurate iınter-
preter 1n another prophet of ast and West, ] EILHARD CHARDIN?

Has there CVCI, 2n fact, een single real worshipper of vacuıty” JIhe Dso-
Iutes Nıchts of OUu book? J5) Is ıt not sımply that deep down beneath ıts
words (which ATC the opposıte of OuUrS) an ıts actıons (which INa Yy ell have
contradıcted ıts fundamental intentions), the ast had vaguely SCCH Aan! W as

tryıng to pın down hat shall later be defining ‚the road of the W est‘?
In other words, when the Buddchist 15 intatuated ıth that which contaıns
nothing, does he differ essentially from UuS, when aspıre tOo that of which
nothing Can be predicated” For all the ASSUTAaNCES of Eastern philosophers, this
15 VIEW cannot but question.*?

Ihe ıfe and thought of KEIJI NISHITANI ATC lıyıng wıtness to that
ques for truth, that search for integration, that commutıng between ast
and West, that prayerful, intensıve putting-on of Buddhism-and-Chri-
stianıty which he expressed ın this poıgnan auto-biographical descri1ip-
tıon of the dark nıght of hıs soul:

do nOot teel satısfied ıth anı y relıgion it stands, anı! teel the a ds
of philosophy Iso 5o, atter much hesitation, made mınd and have at
present become werdender Buddhast One otf the maın motives of that decision
Was strange it mMay sound that could not enter ınto the ftaıth of present
day Christianity an! W as nevertheless not able to reject Christianıty. As for
Christianity, cannot become anythıng INOTC than werdender Ghrıst For
cCannot bring myself to consıder Buddhism tfalse doectrine. When it to
Buddhism, however, Ca  — enter into Buddhısm werdend gewordener Bud-
dhıst (in dialectical N:  9 whereby taıth 1n the making through the mediation
of philosophy 15 not yel complete taıth but  9 at the SaIne tıme, 15 already, 1n
real faıth, that g1VeESs entrance to relıgı1on JVB, SCC note), and from
that standpoint Can, at the Samme thıime, be werdender (not gewordener) hri-
st1an. nsofar Buddhist, cannot be gewordener Christ. However,
do not consıder Christianıty talse, „outsıde” doctrine (gedoö) From the
standpoıint of Buddhism, CA  - do this Christians AI C inclıned tO speak 111 of
such Buddhıist „looseness”, but do not teel that WaY, and, 1n Op1n10n, people
who teel that WaYy cannot possıbly OINC to real understandıng of Buddhism. Be
that it MmMay, fully of the shortcomings of Buddhism an under-
stand the StroNg poıints of Christianity. eCcause of thıs, all the INOTE CONMN-
vinced that Ca Buddhist, ıth the help of Buddhist dialectics an: always
from wıthın Buddhism, work tOr the solution of these difficulties.16 84)

In hıs OW: CYCS an certainly in the CYCS of hiıs INany riends
NISHITANI 1n spırıtual tature LO the extent that he harmonizes
within himself the insights of Christianity wiıth those of his Buddhist
past. He V-CDH opes that Christianity 111 advance the Japanese
iINasses an become powerful cultural catalyst 1n hıs COUNITY. Hence
hıs frank eriticısm of Christian attıtudes:

Christianity ın Japan has, unti;] the recent past at least, generally taken

PIERRE TEILHARD CHARDIN, 1T oward the Future, Harcourt Brace Jovano-
vich/New York, 1975 :45

JAN VANnN BRAGT, „Niıshitani Japanese Religiosity”, 1n JOSEPH SPAE,
Japanese Religiosity, Oriens Institute tor Religious Research/ Tokyo,
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rather inteilectual torm . But there 15 Iso the need tor realızıng relig1i0us
permeatıon the sub] ective level, anı! that 15 another kınd of problem.

Just because there has een family squabble like the proverbial mother-
in-law CTISUS 11C brıde conflict 1ın Japanese households 1n estern
Christianıity, that does not 11Call that it has to be pDart of the Christianity
that to Japan. Why ant the Church 1n Japan be example to the
rest of the world Dy being broad enough to transcend the problem of divided
Christianiıty !7

More precıisely, NISHITANI 15 eritical of the WaYy in hıch Christians
speak of taıth, revelatıon, Christ an God He feels that al these
ConNcepfs make the indıspensable cComponents of relig10n 1n general,“

posıtıon in which he draws NCAaTr to IILLICH (whom he personally new),
an which, Man y think, 15 of basıc importance to the dialogue at the
philosophical eve NISHITANI 1S partıcularly condemnatory of „ distinct
negatıve contribution of Christianity, the overpersonalization an COIMN-

sequently the anthropomorphism of God“ Yet he admits that, 1n Japan
„Christianıity has gıven the Concept of am  2 (god, the Shinto gods)
11C dimension, that of (G0d personal ‚L-ness’ which VGEGOIHNG the
prıimıtıve mythological and anthropomorphic concepts”” of Japan’s ira
ditional religi10ns. And he praıses theologians such JLILLICH, DON-
HOEFFFER, ROBINSON „Who AIC tryıng LO Tea down the Wa which
Christianity has built between iıtself an the rest of the world Wa
of intolerance, wa of exclusiveness, Wa of over-emphasıs the
partıcularıstic nature and personalızation of God, an Wa that tend
to imprison Divine ‚1-1hou’ relatıonshıp which 15 supposed to be for
all men“18.

NISHITANI 15 the Buddhist INa  - who Ca  $ wrıte thıs profession of Chri-
stı1an taıth

Today real encounter ıth Jesus to become possible without
descent LO the deepest plane of OUT exıstence, which of has
nowhere fto lay his head and 15 „homeless“. Jloday, 11a  z should, BON-
HOLFFER has saıd, „live iın the of God, f there WCIC God® On
that plane alone Ca  w} become qualified for the commencement of the ques
tor the WdYy to exıst truly ın the emerg1ıng One world an: thus qualified to
search for WaYy of Irue encounter between ast an W est.19

'IThe EITrue enCcCouNnNltler of ast and West, thıs 15 NISHITANI'S maın CON-
ASTAFE: In 1966, he admiıtted that the dialogical encounter between Chri-
st1ans and Buddhists had Just been started and that (Christian
inıtiative. He felt that the Buddhist s1ıde Was not yet fully prepare tOo
respond to the Christian effort wiıth all ser10usness?0. During 1mMpor-
tant conference the role of relig10n 1n Japanese soclety, yoto, March

17 an Studies, No (Autumn Ba NSee also 70282
Quotations A1iC from NISHITANI’S „A Buddhist Philosopher Looks at the

Future of Christianity“, 1n SHORROCK SPAE, ed., The a  an Chriıstian
Yearbook, 1968, Tokyo Kyobunkan anı Oriens Institute, 1968 :108— 11
19 The Eastern Buddhaist, September 1966:51

Dea: (an occasıonal bulletin of the NCC Center for the udYy of Japanese
Religions, Kyoto) S Vol 11 No Z
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29—30, 1971, at which he presided, NISHITANI told thıs reviewer that the
Buddhist-Christian encounter „COU ead to tangible results ın the NCalr
future an ring Japan’'s relıg10ns together ıIn COININON effort toward
the betterment of socıety “ 21, His optıimısm has not been disappointed,
wıtness W ALDENFELS’ book, an the pu  ıcatıon of ever-increasıng 11U111-

ber of outstandıng studies, by Buddhist ell Christians?2.
At asel, 1n July 1964, NISHITANI met wıht HEINRICH OTT saıd

that „he felt ıke AaNONYINOUS Christian?23. For hım the matter of
„Conversion“” towards Buddhism-and-Christianity remaıns PTOCCSS of
spirıtual growth continummg throughout the evenıng of ıte For those otf

who know an love hım, iıt 15 clear that Nothingness, 06 15
thing because ıt 15 the All-thing for all things, remaıns the inspıratıon
that ea NISHITANI toward glorı0us dawn.

TIhe remarkable keynote address ıth which NISHITANI opened the conference
15 publiıshed 1n Korumosu-shirizu, No 2) 1972, 2—13, NCC Center for the
Study of Japanese Relıgions, Kyoto Korumosu 15 Japanese ACFONYIMN for
„Conference Religion Aan: Modern Society“, of ell Velr ON
hundred Japanese and foreign scholars belonging to the Varıous Japanese
relıg10ns. NISHITANI anımated the from ıts beginning 1ın 1971

Among these publicatıons, two recent books deserve special attention: OTIC

by A Christian theologian, SEIICHI Y AGI,; Bukkyo Kirısutokyo setlten
(Points of Contact between Buddhısm an Christianıty), Hözökan/ Lokyo, 1975,

paSCS; an! OIl  (D by Buddhist scholar, Y ASUNAMI 1 WAMOTO, Kırısutokyo
o BukRkyo taıhı Gomparıson between Christianıt y and Buddhısm),
Sobunsha/ Lokyo, 1974, 471

As reported 1n Deas, Vol (November LO
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