
KLEINE
WHAI ANTHROPOLOGY?

Dy Hermann Janssen

Many m1ıssionarıles and local church leaders make attempts to study privately
anthropology to read anthropologiıcal books an magazınes. They do this 1n
order to oOM«c to better understandıng of the people an communiıties whom
they mınısters. Others ALC VeCn INOTIC ambitious: they want to iınıtıate
TOSTAMMES of adaptatıon that the Word of God an the Christian lıturgy
might be better understood and INOTC fully experienced by the people.

However, after SOINC tıme, mManYy of these dedicated priests, brothers, sisters
an lay leaders become trustrated ıth theır studıes and SOINC maYy not touch
anthropological publıcatıon aAaNyYyMOIC for the est of their lıves. What could be
the 1TCAasonmns for this frustration”

Well, it 15 surely true to Sa y that most of the scholarly publicatıons have not
een written tor M1SS10NAary readers, but rather for students of anthropology
VCIl ftor eXperts (who SCCIH to NOW INOTC and INOTC about less and less) It 15
Iso true tO pomt out that the anthropological terminology 15 rather confusing,
sometimes ven inconsıstent. 'T he dittferentiatıion between ethnology, ethnography,
cultural anthropology, socıal anthropology, socı1ology and other ologıes of the
behavioral scC1eNCES 15 rather VaSuC, though cannot deny that there have been
different approaches to the sc1encCe of IN  - VT the past cCentury.

On the other hand, the expectations of SOTINC prıivate students of anthropology
SCCIIH to be rather ambıt1ous. We inust become that anthropology 15 not
the magıc solution to all OUT pastoral problems, because these problems do not
only deal wıth INa  } socıal being but IMNOTEC ıth 1908028  — under the powerful
influence of God’s Word an! Spirıt. Furthermore, inspıte of tremendous
amount of tield work Aan! careful anthropological interpretations, the real NOW-
ledge of all anthropologısts combined 15 still vVerYy limited., Since anthropology 1S

rather sc1ence.
Finally, only ın recent 9 especlially SINCE the Second Vatican Councıil,

relevant attempts have een made to apply anthropological findıngs an insıghts
to pastoral needs and TOSTAaMMES. In the Decree the Church’s Missıonary
Actıvıty (Ad Gentes) specıal praıse 15 gıven to those .6,  who work ın unıversiıties

In scıentitic instıtutes An whose historıcal anı scientific-relig10us research
promotes knowledge of peoples an of relig10ns. hus they help the heralds of
the gospel and PrCpar«c for dialogue ıth non-Christians.” (41) hıs 15 very
encouragıng!

In hat WaYy Ca anthropology help the heralds of the Gospel? Before
ıry to meet thıs challenge, let tirst lısten to the V1ICWS ot SOINC outstandıng
philosophers an poets

JIhe word ‘anthropologos’ (anthropologist) 15 used by the grea‘ Greek phılo-
sopher Aristotle seemingly tor the tirst tıme in history In rather dis-
paragıng MAanNnnNnerT. He wriıtes in hıs Nıchomachean Ethiıcs:

“”The good INa  $ 15 not goss1ıp (anthropo-logos); for he 111 speak neither about
himself NOT about another, S1NCEe he not to be praised NOT for others to

be blamed; NL agaın 15 he gıven praise. ” (Eth Nıic I 3, a, 5"1 1N:
1r DAVvID Ross [transl.], T’he Nıchomachean Ethıcs of Arıistotle, London,
1963, 93f.)
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Rather cynıcal 15 ((CHESTERTON, when he writes:
“It 15 pıty that the word Anthropology has een degraded to the study of
anthropoı1ds. It 15 NO W incurably associated ıth squabbles between prehistoric
professors (in INOTC SCHN5SC5S5 than one) about whether da ch1p stone 15 the tooth
of INa  -} apPC; sometımes settled, in that famous CaS-C, when ıt W as

found tO be the tooth of p1g.  99 (CCHESTERTON, T’homas Agqguınas, New
York, 1956, 160)
Finally, kot p Bitek, contemporary poet from Uganda, has satırızed the

shallow sophiısticatıon of anthropologists an theır colleagues 1n the followıing
words:

“We 11 arrest
All the village poets,
Musicıans Aan! trıbal dancers,
Put 1n detention
Folk-story tellers
And myth makers,
Ihe sustaıners of
Village moralıty.
We’'ll disband
The nest of court historı1ans,
Glorifiers of the past,
We 111 ban
'The stupid village anthem of
‘Backwards CVCT,
Forwards never!’

To the gallows
Wıth all the Professors
Of Anthropology
And teachers of Afrıcan Hiıstory.

bonfire
We’'ll make of their works,
We’ll destroy all the anthologıes
Of Afriıcan lıterature
And close down
Alle the schools
Of Afrıcan Studies.”

(Song of Ocol, Nairobi, 1970, 20f.)
Still, 1n spıte of all 'these ancıent an contemporary IN  —3 ot wisdom an wiıt,

311 humbly make attempt to apply anthropology to OUr pastoral needs
and TOSTAIMNIMCS, though, 311 SCC, thıs has ıts deep rooted problems.

Modern sociologists and anthropologists Lry agaın and agaın to define their
subject. (GOLDTHORPE, the author of wıdely used sociology textbook,
wriıtes:

“dociology 18 the scientitic study of human socıjal behaviour. It represents
attempt to apply to the study of human society the SaImnle scientific method an
approach that have been dramatically successful ın yıeldıng understand-
Ing of the physical world Usıng scientific method, INnCN have gained
understandıng of the Stars, the SUunNn, the planets; of thıs planet 1n particular;
of the forms of ıfe that inhabit ıt: of 198078  > aniımal, an of the socıal
behaviour of anımals of other species than OUT OW: The ques 18 tar from



finıshed, and the search for INOIC knowledge an understandıng SoCcs INOTEe

ardently than VCI 1n the modern world; but the achiıevements of scC]1eNCE have
been vVeCLY greaft, an NO understand Many things that WeTiTC hıdden firom
OUT ancestors.”
‘Wy not, then, apply the Same methods tOo understandıng ourselves”? For the
last 150 SO1L11LC IN  3 have done just that, have trıed to turn man’s
scientific CYC uUupON himsel{f socıial being an study human social behavıour
an social organızatıon 1in the SaImIne spiırıt others have studiıed physical
chemical phenomena, the socıal behavıour and socıal organızatıon of other
anımals. And though the findings mMmay be modest and tentatıve compared ıth
those of phyS1ics and certainly cannot claım anythıng spectacular

reserarch nevertheless the enterprise has yıelded solıd results ...
(GOLDTHORPE, E., An Introductzon O Socıology, Cambridge Universıty Press,
Second Eidıtion 1974, 3)
hıs rather lengthy quotation 111 have to be evaluate: together wiıth the

followıng words of the anthropologist an author of textbook 1n social anthro-
pDology, ‚JUCY MAIrR. She wrıtes:

‘“ Anthropology talkıng about man’, psychology 'talkıng about
mind The cliche ‘L’m interested in people‘ an the exclamatıon ‘Arent'
foreigners extraordinary!‘ must have ecen current in SOINC form the other
S1nCe INa learnt to uUusS«c language
Anthropology 15 sometıimes thought of the study hıch tells "all about
man’. 10 those who take thıs V1eW, ıt compri1ses ın fact the subjects that WEIC

flourishing about the middle of the nıneteenth century, when the ea of
‘scC1ence of man tirst began to take shape physical anthropology, socıial
(cultural) anthropology, archaecology an linguistics. An alternatıve VICW 15 that
social anthropology 15 branch of SOC1I0L10gY, An! its nearest neighbours ATIC the
other socıal sciences.” (MAIR, L An Introduction Socıal Anthropology,
Clarendon Press, Oxtford, 1968,
T hese {wWwO descriptions of soclology rCSP. socıial anthropology should make a

sensıtive CISON chı1ver. They make 1000278  - anımal physical-chemical
phenomenon fo be objectively studied to be talked about. 'To be fair, must

admıt that not all anthropologiısts take this VIEW. Most anthropologists 11 take
into account the biological dimension of INn ell the impact of eNVIıronN-
ment the formatıon otf human communiıties; however, they 311 first of all SCC

11a socjal being. hıs 119  - 15 depending relationships.
Man lives hıs lıfe 1n network of complicated socıial an relıig10us relation-

sh1ps. He has to learn an: to work ouft his relationship ıth his tellow mMeECN, mMmay
they be blood relatıves, marrıage partners, in-laws, tradıng pariners, political
enemi1es, ethnic strangers members of different language STOUDS an

In tribal socıeties ıt 185 of vital ımportance that the lıyıng COM-

muniıtıes maıntaın propcr relationship ıth the communities of the dead the
ancestors. There AIcC fear relationsh1ps owards evıl people (e.g witches, black
magicilans), vıl soul spırıts an autonomous evıl spırıts, monsters and tricksters,
who constantly threaten the well-being of the communıty.

Fınally, INa  $ and communiıties teel themselves, especially 1n tımes of danger
and Cr1S1S, under the myster10us, often ambivalent of occult forces
creatıve and regulatıve deıties.

'To maıntaın, strengthen ven exploit these socio-relig10us relationships
wıth. indıivıdual people, communities, ancestors, spirıts an dıiıyvıne poWwers, mMan

has always to keep the channels of communiıcatıon OpCh Communicatıon 15



established ıIn t{two WaysS dıialogue an anteractıon. Traditional forms of dialogue
AT maınly: g0SS1p, tormal meetıngs and court hearıngs the ON  D hand, an
prayers, spells and Nn the other. Interactions mMaYy take the form of —

operatıon 1in subsistence CCONOINY, exchange ceremonı1es an trıbal warfare, but
1Iso offerings, rıtual an feasts.

'Lo ummarıze Ca  - Say socıal anthropology deals 1n systematıc WaYy ıth
the Varıo0us forms of socio-relig10us relationsh1ps and communicatıions. 'To be able
to understand these relationships Aan!: communiıcatıons, the anthropologiıst cCannot
sıt behind his desk observe the behavıour of people {rom oool COTNCTI, but to

certaın extent he has to take part iın the dialogue and interactıon of the people.
We may call thıs partıcıpatıng anthropologiıcal research.

Surely, anthropology 15 TINOTC than research. The results O: better, the —

periences of his research have to be compiled, interpreted an evaluated In
systematıc INanNCLT. Here the scientitic methods of tabulatıon statıstics, Comparıson
of social data, psychological an historical interpretations eic. have to be
employed.

Pastoral anthropology has tOo be based these princıples an methods of
social anthropology. However, ıt deals not only ıth the sOCc10-relıg10us relatıon-
ships of the OMO religı0sus 1n tribal socıeties but ell ıth the socio-relig10us
relationships of the O0OMO chrıstianus 1ın these societies. Moreover, pastoral anthro-
pology 15 supposed to help the heralds of the gospel an tOo prCDaIc for dialogue
ıth non-Christians”. hiıs cannot be satistied ıth superficıial olklor-
ist1ıc ethnographic collecting of customs an cultural data, that .6  we INnaYy
understan OUT people better”. We have Iso o be of the colonial Crap
hıch 15 hıdden under SOINC m1SS10Nary attempts of adaptatıon in the tields of
catechetics, lıturgy and moral theology ‘“for the people”.

Pastoral Anthropology, understand it, 15 the attempt to assıst church
eaders whether expatrıate local An the people to enter into meanıng-
ful Christian communıcatıon, based the systematıc exploratıon of the SOC1O0-
rel1g10us relationships and aspıratıons of rıbal socıeties. Pastoral Anthropology
15 therefore not magıc pastoral tool but rather catalyst for Christian an

n9n-Christian Communities.
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