
TOWARDS
LIBERATION SOME RELIGIO-CULTURAL GUIDELINES

Dy O0YSLUS Pıaeris

Vorbemerkung
Vom b1ıs Januar 1979 fand ın SrT1 Lanka dıe AÄSIAN I HEOLOGICAL CON-

FERENCE (AFTCG Sta) die VO  } der FECUMENICAL ÄSSOCITATION TH.  -
'THIRDWORLD I HEOLOGIANS EATWOLT) getiragen wurde. An dieser Tagung
nahmen mıt geringen Ausnahmen NUur Vertreter der außer-europäischen und
-nordamerikanischen Welt teil Wie aus beobachtenden reisen mıtgeteilt
wird, stand die lagung stark 1mM Schatten der 1m Licht der Inıtialzündung:
Befreiung der ;12, unterdrückten un ausgebeuteten Menschen der Dritten
Welt, die deutlich VO  — marxistischer Ideologie und einem Engagement für
die unterdruckten Menschen gepräagt Wa  H So heißt 1m Schlußdokument:
„Der erste Akt der Theologie, ihre Herzmiutte. ist Engagement. Dieses Enga-
gement ist die Antwort auft dıe Herausforderung der Armen 1n ıhrem Kampf
für iıne vollkommene Humanıtat deshalb begınnt die Theologie bei den
Erwartungen der Unterdrückten In Hinsıcht auf ıne vollkommenere Mensch-
lichkeit; S1C rechnet mit der wachsenden Bewulstwerdung und den immer
größeren Anstrengungen, alle Hındernisse überwinden 1m Licht der
Wahrheit ıhrer Geschichte., “

Im Rahmen dieser Tagung hielt der ceylonesische Jesuit PıErIS das
nachfolgende Keterat. PiERIıs versucht dabe1, dıe relig1ös-kulturelle Dımen-
S10N der heutigen asıatıischen Welt beschreiben, indem einmal auf
grundlegend linguistische Problemstellungen aufmerkam macht, sodann der
Frage einer Integration VO  e} kosmischen und metakosmischen Elementen ın
den klassıschen asıatıschen Relıgionen nachgeht, schließlich auf die über-
waltigende Präsenz niıchtchristlicher Soteri0logien autmerksam machen. Im
Hauptteıil se1nes Vortrags analysıert PIERIS dann dıe Mächtigkeit der nıcht-
christliıchen Soteri0logien, wobel Spannungen zwischen Reichtum und
AÄArmut, Staat un!' relıg1öser Gemeinschalft, wissenschaftlıchem Wiıssen un!
geistlicher Weisheit nachgeht. Diese Ausführungen bılden dann den
Ausgangspunkt für 1Ne AUS asıatischer Sicht vorgelegte Kritik der Ver-
gangenheıt der christlichen Theologıe. Die Arbeiıt endet iın der Vorlage
einıger Hinweise auf den asıatischen Stil der asiatischen Theologıe.

PART
TOWARDS DEFINITION THE RELIGIOZGOLFURA

DIMENSION

his being °°"T’hır: World” Theologıians ° Asıan) Consultation,
PTreSUME that the theological AX1S of OUT deliberations chould have, ıts
two poles, the “T’hırd Worldness” of OUT Continent Aan! ıts peculıarly
*Asıan  37 character: two pomts of reference must lose
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sıght of. Spelt Out in realıstıic terms, the denominator be-
tween Asıa an the est of the Ihırd World 15 its overwhelming
POVERTY: the specific character which defines Asıa wıthın the other
POOT countrıes 15 ıts multifaceted RELIG ese ATIC two insepa-
ra realıtıes whiıch in theır interpenetration constitute what m1g be
designated the CONIEXT an 1C. 15 the matrıx of al V
eology that 15 ruly Asıan.

We must immediately WAarTrn ourselves that Asıan poverLiy cannot be
reduced o purely “economic” categorı1es much Asıan relıgi0sity
cannot hbe defined merely 1n “cultural” terms. Ihey ATC both interwoven
culturally and economıcally to constıtute the ast soc10-polıtıcal realıty
that Asıa 15 Hence Asıan theologian Ca  $ hardly ignore RoOoYy
PREISWERK'’S ppeal! that the “"dependency theories” of the Latın Amerı1-
ans (GARDOS, FRANK, FURTADO, etc.) which offer valıd explanatıons of
an useful strategıes agaınst the increasıng poverty 1n the Thırd World,
0Ug to be complemented (and would add, ven corrected) by the
“cultural APPTrOaAC of socıal scıentists.

hıs 15 nowhere INOIC applicable than in Asıa, for there 15, 1n OUT
cultural ethos .. yet-undiscovered point” at hıch Poverty and
Relıgiosıt y SCCIH to coalesce iın order to procreate the Asıan character ot
thıs Continent. In tact hıstory attests, ASs indıcate later, that the
theolog1ica attempfts to encounter Asıan Religions wıth adıcal COI1-

CIH tor Asıa's POOT anı the ıdeologıical TOSTAMMCS that eradıcate
Asıa s poverty with nalıve dısregard tor ıts Religiosity, ave both proved
to be misdirected eal Hence the theologıes NO prevalent 1n the Asıan
Church and the secular ideologies presently operatıng In thıs Continent
ave all to be judged in the lıght of thıs aX10M, 111 be done 1n the
COUTISC of ULr discussion.

ıthout, therefore, ıluting de-emphasızıng the eCONOMIC featu-
TesS that define the “ Third-worldness” of Asıa, compelled here, by
the Organizers, LO concentrate the “"religi0-cultural’ dimension of the
Asıan context As ıt m1g be objecte that such dimension exısts also
1n all other pOOT countrıes, let straıghtway Name three distinctive
teatures which clearly demarcate the “religi0-cultural” boundariıes ot
Asıa wıthiın the Third-World. They ATC:

(a) lınguistic heterogeneıty
(b) the integration of the COSmIC and the meta-cosmiıc elements in

Asıan relig10ns
(C) the over-whelming of non-Christian soteri0logıes.
(a) Lingurstic Heterogeneıuty

Asıa 15 diversitied ınto at least ma Jor lınguistic ONCS, the
hıghest that ANYy Continent Ca  e boast of ere 1S, first of all. the Semiatic

Royr PREISWERK, 5 Br rupfture VEC les conceptions actuelles du developpement ”
1N: Relations ınterculturelles et developpement (Geneva, 71—96
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10)81° concentrated 1n the estern Margın of Asıa. Ihe Ural-Altaıc
roup 15 spread all VT Asıatıc Russıa and North West Asıa {Ihe Indo-
Iranıan stock alongside the Dravıdıan have theır cultural habıtat in
Southern Asıa 1he Sıno-Tıbetan reg10n, by tar the largest, extends from
Central Asıa to the Har ast Ihe Malayo-Polynesian wıing P out to
the outh-East ast hbut not Jeast, 15 the uncataloguable Japanese
formıng self-contaiıned lınguistic nıt in the orth-Eastern tıp of Asıa

1ihe tirst theologıca. implication of thıs Iingunstic heterogeneı1ty
derives irom the very understandıng of "Janguage . According fo nomın-
nalıst VIEW, truth 15 apprehended intuitıively an! 15 then expressed
outwardly hrough language. If thıs WeEIC true, communal disturbances
between lınguistic STOUDS such those in Sri Lanka Cambodia
Burma, would have to be explaiıned purely in terms of polıtical and
eCONOMIC actors: which 15 not the dASCc

'The fact, however, 1s that ach Janguage 1S dıstinctly NEW U of
“experiencing” the truth, ımplyıng that lınguistic pluralısm 15 index of
relig10uUs, cultural AaN! socı10-polıtical dıversıity. /Z.AEHNER fto be
mplyıng thıs when he, 00 easıly perhaps, typıfies the whole estern
Religiosity "semuitic’ the Eastern Religiosity Indian’.“ think ıt
15 only partıally true to SaY that relıgıon 15 “experience” of Realıty
an Janguage 15 ıts “EXpressi0N ; the 15 closer to the TU
language 25 the “experience” of Realıty and relıgıon 25 ats "expression
eligıon beg1ns wıth Janguage. W ould ıt be onNns to 5a y that language 15

theologıa ıncohatıva Al} incıpıent eology”?
And what 15 the fundamental Realıty that partıcular culture STaSpS

through ıts OW:' Jlanguage and symbol? Read what the Asıan proletarıat
has produced OVCLI the centurı1es, aM not merely the sophisticated writings
such the as an Upanısads, the Tripıtaka, the ora the Tao
Te Ching Learn, fıirst the folk-language. Assıst at theır rıtes and rıtuals:
hear theır SONSS; vibrate wıth theıir rhythms; keep step wiıth theır dance:
aste theır o  S; theır myths; reach them through theır egends
You 11l find that the anguage they speak PUtS them 1n touch wıth the
hasıc J ruths that V} relıgıon grapples with, but each ın NEW) WaY
the meanıng An destiny of human exıistence; Man’s crippling limıtations
and his intıinıte capacıty to break through them: liıberation both human
an COSMIC; 1n short, the struggle for full humanıty.

very Asıan culture. therefore, has o  n round soteriological
nucleus which has not yet been assımilated ınto the Christian conscıience.
JThe Asıan Theology of lıberation lies hidden there, awalıtıng to be disco-
vered by whoever 15 ready to 11 al things”. For of
ancıent revelatıon IS indeed DNDCW creatıon.

hıs An that the task of the Asıan Theologian 15 INOTC complex
than that ot hıs colleagues 1in the North Atlantıc Regıon and the

Z AEHNER. Foolıishness fO the Greeks. An Inaugural Lecture Delivered
Before the University of Oxford November 1953 Oxford, 1953
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Southern Hemisphere. Atter all do not the Kuropean T'heolog1ians
communicate in the SAdIlNCc Indo-Germanic languages? ven Lıberation
J1heologıians think, act and speak in COINIMNON Latin idiom. Ihey AdIie all
wiıthiın reach of O!  CD another Dy anl of Kuropean medium of COM-
munıcatıon. Such 15 not the asec ere

KF 15 therefore regrettable that Asıans (like the Africans at the Con-
erence 1n Ghana) ATC not able LO consult each other'’s hidden theologies
eXCEpL ın non-Äsıan ıdı0om, FhuSs neutralizıng the MOST promısıng feature
ıN OUT MELNOCOLOGY. We Asıans professionally theologize 1n Englısh, the
janguage 1n which most of thınk, read and PTraYy. Ihe theological role
of Language in “continent of Janguages” has been grossly underestimat-
ed and OUTr stubborn refusal tO consult each other’s treasures directly in
each other’'s lınguistic 1d10ms, MCn to he tamıliar wıth ONE’S O&
cultural herıtage, 111 remaın O! maJor obstacle to the d1scCovery of
TUul1y Asıan Theology. hıs 15 not appeal for Chauvinism but pleafor authenticity imposed by what ave defined the Asıan
Context. TIhe foundation tor genumnely Asıan consultation must be laıid
here at thıs Conterence.

(O) Integration of the (‚0SM1C an the Metacosmic ın Asıan Relıgiosit y
192 The Institutional ramework wıthin which Asıan Relig1iosity OPCTAa-

tes IS cComposed of {wo complementary elements: G osmi1c Relıgionfunctioning the ftoundation, an Metacosmic Soteri0log y constitutingthe maın edifice.
By the term “"COSmIC relıg10n ” wiısh o desıgnate that specıes of

relıgion 3C 15 tound ın Africa an ()ceania an has been phejoratıivel'yretferred to “anımısm DYy certaın estern authors. Actually it ‚PTC-
sents the basıc psychological posture that the homo rel1g10Sus (residing in
each ON of uS) adopts subconsciously owards the mysterıes of lıfe;
Sanese attitude which unwise usSec of technology Ca  — disturb. JIhey relate
LO the COSMI1C forces heat, fire, winds an cyclones, earth an ıts QUa-kes, OCCAaNsS, raıns an tloods 1C| need an yet fear. Theyambivalent ymbols of OUTr OW. subconscious OWCTS, symbols ireelyemployed in ordınary speech an in sacred rıtes, EXpressıve of OUT
deepest yearnıngs. ven ın the West where these natural elements
INa  b through technology, an the Christian celebrate the Paschal mysterywiıthout using fire and water”? After all, f the theory of evolution 15
really Lrue, WEeETEC all NCEC mountaiın, the crust of the earth, the water
and the fire an all that NO a with as OUT materı1al substra-
tum, by hıch become sacramentally present to others and to
ourselves. We cannot be tully human wıthout them

In OUT cultures these natural elements and forces 8 ınto  S the
mysteri0us world of invısıble OWCTS which maıntaın the COSMI1C balance.
They INAaYy appCar 1n Varıous gU1SES 1n Varı0us reg10Ns: Devas 1n the
Indianized cultures of ast Asıla; Nats 1n Durma; Phis 1n Thailand,
ao0s and Cambodia; ONS in Tibet;: Kamiıs in Japan;: an of COUTSC 1n the
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Contucıianist worldview., the departed ancCestors belong LO thıs invısıble
sphere. Kıtes, Rıtuals and class of mediators form the constitutive ele-
ments of this religi0sity.

15 The characteristic eature of Asian relıig10s1ty 15 that unlike in
Atfrıca in Oceanıa, this COSMI1C relıgıon does not AapPpPCar in ıts PUTrc an
prıimordıal torm except in certaın iısolated pockets which Anthropologists
irequent. has practically been domesticated an integrated into ONE
the other of the three meta-cosmı1ıc soterıologıes, namely, Hınduism,
Buddhism, anı LO SOINC extfent /F aoısm. Ihe Summum Bonum they present
1S “ Irans-phenomenal Bey: whıch 15 LO be realızed ere and NO
hrough INOSIS. hıs Justifies the existence of certaın spirıtual elite, the
wısemen, who become the personal embodiments of the m ystico-monastıc
idealism held out the climax of human perfection. JThey
models and ymbols of “lıberated persons .

Hence ıt 15 also irue that the metacosmıc soteriologies menti:oned
above ATC found ın abstract c  textual” form but always “contextua-
lızed” wiıthın the world-view of the *°COSm1C relıgı1on of gıven culture
creating two-fold level of relig10us experi1ence el integrated into  e each
other Here the Asıan C(lontext ditters from the African, because due to
thıs super-ımposıtion, COSmI1C relig10ns, unlıke in Afrika, dIc NOLT regarded

salvıfıc. 1 hıs IS of grea CONSCCHUCNCE for Asıan Iheology Liet Ii1ECNMN-
tıon In passıng that iıt 15 ınvarıably at the COSMI1C eve that both technolo-
g1cCa an soc10-polıtical actıvıty affect the maJor relıgi0ns: fact which

shall discuss later.
17 l One miıght SaY, parenthetically, that the establishment of Bıblical

Keligions such siam 1n Indonesia an Catholicısm In the Phılıppines,
Was easıer partly because “°cCOsmic relig10ns” WEeTC found there 1ın
undomesticaded mildly domesticated forms A that tıme: whereas In
Sri anka, ndıa, Burma and other countrIies, neıither siam NOr

Christianity COUu OVCTI these cultures because the aforesaid
gynostıc soteriologies had already domesticated COSMIC relig10ns into
e integrated cultural system|.

These facts have hardly engaged the attentions of Asıan theolo-
&1ans but have been maJor preoccupatıon of Anthropologists domg
field-work In Asıa.} 'The terms COSmMI1C an metacosmiıc used here,
however. ave not been borrowed ırectly firom Anthropologists, but
erived from Buddhıist self-understandıng of the two levels Lokiya
(Sınh: auRkRıka an Lok’uttara Sınh: Lokottara). Buddhıiusts recognIıze
the L[WO dimensions an explaın theiır OW. relıg10us experıence iın terms
of thıs distinction / dee diagram 170.|

My reference to 1S5M here 1S not accıdental. To harpen OUr
focus Asıan Religiosity, ıt 15 only reasonable that cshould concentfrate

HFor the most recent discussıon the matter, cf. BECHERT (Ed.) Buddhısm
1n Geylon AAanı Studies Relıg10us Syncretism 2ın Buddhast Countrıes (Göttingen

specially art IIL. 146—35339
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ON of the maJor relig10ns. If choice falls 1Sm, ıt 15 not
only because WwWOou be traversing familiar grounds, but VCn LNOTEC
because it 15 the O:  CD relıgıon whiıch 15 ban-Äsıan 1n cultural ıntegration,
numerical strength, geographical extensıon and polıtical maturıty.
Though integral part of Indiıan heritage, NO preserved In ıts Indıan
torm only here 1n Sr1 Lanka, ıt had penetrated practıically V  V lıngui-
st1C IC vVen the semıi1tıc, for brief per10d?2a, In other words,
Buddhism 15 not ımited to ON language natıonal AS in the
Case ot Hinduism and Taoism. By allowing ıtself tO be shaped DYy the
Varıo0us “°cCOsmic religions” of Asıa, it has ın turn, moulded several Asıan
cultures. hus today there 15 Asıan Buddchist tor V  N Roman Catho-
lic In the Or ere AT at least H) polıitical territoriıes 1in Asıa where
Buddhism 15 eıther the officıal relıgı0n culturally influential tactor.

15 the ON relıgıon that CA  - boast of Asıa-wiıde ecumeniıcal organı-
zatıon such the World Fellowship of uddchists the World
Budchhist Sangha Councıl (WBSC) the World Buddhist Social Service
(WBSS), all of hıch ook to Sri an for leadership. It 15 also
polıtically the most resilient of Asıan rel1g10Ns with maJ]or role to play
in the development and lıberation of Asıa tor ıt has riıch experience
of estern Colonialism ell of arxısm. Hence Asian ecology
of Liberation Ca  - be construed wıthout consultıng Asıan Buddhism.

20} Whıle Buddhism, grant, does not exhaust the whole phenome-
NO of Asıan Religiosity, it 111 nevertheless INCETEC paradıgzm
to demonstrate how the interplay of the COSMI1C and the meta-cosmiıc
levels of rel1g10uUs experience S1VES DCW point of departure for politico-
socıal change and technocratic advancement 1n the VeCIYy PTOCCSS of Asıa's
lıberation; something that neıther estern Technocracy 1OTr Scientific
Socialism has sufficıiently apprecıated and which Asıan Theologians
cannot underestimate.

(C) The Overwhelming Presence of Non-Christian Soterzologıes
71 Asıa 15 the cradle of all the Scriptural Religions of the World,

iıncludıng Christianity which, however, eft Asıa VeCrYy early and torced ıts
WAaY back everal centuries later aAs stranger and “intruder” whom
Asıa consistently efused to entertaın. hus with tour centurıes of M1SS10-
NaTYy the Christians ATC numerıically and qualitatively
insignificant minorıty: cheer 0/9 of the Asıan INassesS g0o0d half of
this Christian populatıon 15 1n the Philiıppines, which, ın the PTOCCSS of
becoming Christian, Was forced to cut off ıts Asıan roots. The Philippine
Church 15 only magnified version of most Christian communıtıes scat-
tered 1n the Asıan Diaspora. (Jan Christianity that has lost ıts ‘Asıan
Sense” PTCSUIMMC to create Asian Theology? ven the Churches of the
Oriental Rites have frozen theır early to the Asıan Realıty
39, ock Edict X11 of Asoka speaks of Buddchist Mıiıssiıons to Syrıa. comple-
ment to thıs 15 the ramaic Inscription tound iın Afghanıstan in 1969
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D However, thıs lımıtatıon 15 also the greates potentialıty the Asıan
Church POSSCSSCS of creatıng Thıiırd World JIheology that 11 radıcally
differ from the South AÄAmerıcan and the Afrıcan theologıes. 'CIhe Libera-
tion Theologıans of AÄAmeriıca Cal  - speak of Christ and Hıs Lıberation

natıonal Aanı! continental CONCETN because of theır tradıtional Christian
herıtage 1n South Ameriıca. hıs 15 why they ATIcCc able to offer relevant
Christian 1heology iın place of the classıcal ON of the European Churches.
So C  — the Afrıcans become S0OMN numerically and qualitatiıvely, OWCI-
fu] Christian vo1ce withiın the Ihırd World But Asıa, cıircumstances
clearly indıcate, zonl! remaın always non-CGihrıstian G(‚ontıiınent.

23 hıs sıtuatıon 15 ambıivalent. creates opportunıitıes tor
creatıve modes of Christian In Asıa by humble partıcıpa-

tiıon 1n the non-Christian experıence of lıberatiıon; it CR  - repeat past
mistakes 1in radıcally DECW WaYyS. Let IN  A substantiate thıs immediately by
sıgnallıng Out SO11C salıent features of non-Christian soteriology wıth
1Sm OUT sample and disclosing thereby the world-view within
which the Asıan Church 15 called to make her options. 1t OUT approach 15
basıcally posıtıve and apprecılatıve, it 15 because wısh to absorb trom
these relıg10ns the Asıan Style otf being, thinkıng Aan: doing.

PART I7
NON-CHRISTIAN So  (5 Y

SOMETHPERSPEGTIVES
24 We must, first of all, recapture the pıcture of institutional Buddhism

wiıth ıts COSMI1C an meta-cosmıc dimensions of relıg10us experlience. 'To
the COSmIC sphere must be relegated a) all Soczo-political actıvıtzes and
(b technological and scıentıific TOZTESS; to the meta-cosmıc pertains all
that 1s ordained owards the ınterı07 Lberatıon of TTLAUTNL. ese elements
AT ell integrated, that the equılıbrıum of the relig10us system COU.
be disturbed by certaın specl1es of ‘“ cosmic” actıvıties both polıtical and
scientific, ıt happens when Buddhısm faces Capitalıist Technocracy
comıng from the West OT scientitic socıalısm introduced by the Marzxists.
10 thıs return whiıle later.

The Sangha, . monastıc nucleus round which Buddhiısm evolves,
18, of COUTSC, the institutional centre an: the spirıtual AapCX of Buddhist
socıety. SCITVCECS the COSsmı1c level of human exıstence by dırecting its
attention to the meta-cosmıc goal, the ultimate Pertection (Arahaltta)
whiıich consısts of absence of acquısıtı1veness and greed (alobha), ab-

of oOppressiveness and ate adosa) and perfect salviıfic knowledge
(amoha) hıs 15 the classıcal description of Nırvana. 'Ihe monastıc COM-

munıty which embodıiıes thıs ideal 15 also symbol of relig10us
communısm Since they ATC called to c<hare all thıngs 1n COIMMOI, “"even
the morsel of tood fallıng nto the begging 191, the Buddha has
declared*.

damägama Sutta of the Mayjjhıma Nikäya.
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206 TIhe basıs of such communıty 15 Poverty, voluntary renuncıation
of wealth and family ıfe But this povertLy 15 sustaiıned by the wealth-
acquirıng laıty who ATC entrusted wıth the task of advancıng materıal
(technological) an soc10-political well-being. The mutualıty
implied ın thıs system of COsSsmı1c an meta-cosmıiıc Religiosity Cd  - be best
discussed 1n terms of the bıpolarıty that exısts between (a) Wealth an
Poverty (b State an Church and (C) Scientific Knowledge an: Spirıtual
1sdom

(a) ealth and Poverty
OE In thıs system he who TENOUNCES wealth 1S maıntaıned by the wealth

of hım who does not N ealth 15 at the Servıice of Poverty, anı poverty 15
the condition for Liberation from Acquisıtiveness and Greed (tanha,
lobha, ubadana, etc.) Hence all materıal 15 empere Dy the ıdeal
of NON-ACQULSULVENESS and sharıng of which monkhood 15 the symbol.
1 hıs 1S, of COUTISC, the ıdeal; but ıt 15 OPCN to abuse, hıstory shows.

28 Hence in Asian sıtuatıon, the antonym of W ealth” 15 not
Poverty” but ACquisıl1VeENESS aAavarıce which makes wealth antı-
relig10us. T’he brımar y CONCETNL, therefore, O nolt eradıcatıon of poverty,
but struggle aganıst Mammon that undefinable force which organızes
ıtself wıthın N  y INa  - and iInen to make materıal wealth antı-
human, antı-relig10us an Oppress1ive.

In fact, 0)81  (D SUOUTITCEC of Christian aıilure 1in Asıa Was iıts assocı1ation
with Mammon (commercıial an colonjal exploitation) and ıts refusal to
enter into the monastıc spırıt of non-Christian soteriologies. Today, thıs
mistake 15 repeated through massıve “development” pProOSTramm«es wıth
which the Asıan Churches (being miınorıties threatened by possıble loss of
identity) consolıidate themselves ınto estern [big private educa-
tıonal, technological agrıcultural establishments IU wiıith foreign aıd|
thus forcing non-Christian maJority to depend Christian
mıinorıty for materı1al This UuSsS«ec of Mammon to be ımposinglyan manıpulatıvely present in Asıa 1S continuatıon, albeit ın N
WAaY, of the m1ss10logy of CONques ano characteristic of the colo-
1al K When revolution r1ses agaınst such establishments, the Chur-
ches speak of themselves being persecuted when In realıty they d1IcC

only rample: uDON, salt without lavour 13)
3() On the other hand Mammon has not eft monks 1in d eıther. For
monk Poverty 1S the most difficult viırtue, not celibacy. The paradox of

monastıc renuncıatıion 15 thıs The holier the monk APPCArs to be, the
INOTEC the people AT owards hım TIhe OOTCT he wants to be,
the greater An the donations he rece1ves. Ihe INOTEC he TrTuns AWAY Iirom
riches, the closer he to it. JIhe urther he TCINOVES himself from
society, the INOTC crushıng becomes people’s devotion to hım hus
dependence the people for materıal sustenance 15 at NC the most
basıc condıtion and the most vulnerable eature of monastıc poverty
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31 What 15 true of the indıyıdual monk 15 VCn LTOTEC irue of the
monastery OE Rıch benefactors an VE Rulers. show their
appreciation by lavıshıng and and wealth monasterı1es. W ealth-acquir-
INg monasteries WEIC not less irequently found in medieval Asıa than 1n
medieval Kurope. In and apan at O!  (D tıme, armıes WECTITC maıntaiıned
to protect the wealth of monasterı1es°. In tact, the monastıc ıdeal of
rel1210Us pOoverty which, by contrast, makes worldly happıness illusory,
tends, under Mammon’s influence, to become “worldly structure”
contirmatiıve of MaRrRx’’s opposiıte thesis that abolition of such religion

“illusory” happıness 15 required tor theır real happıness. In fact it 185
here that Marzxists an on ave collided in Asıa®

Theoretically, at least, arxısm 15 INOTC consistently antı-Mammon
than purely antı-poverty, In CONfIras wiıth Gapitalist Technocracy. In fact

relıg10us persecution under arxıst regıme Ca  =) be compared to the
subtle undermıinıng of relıg10us values which Gapıtalıst JT echnocracy
generates 1n OUT cultures. The former mMay purify institutional relıgıon of
its unholy allıances wıth the creators otf pDOVverfYy; the latter pollutes reli-
g10N by betrayıng ıt to Mammon. Hence, the monastıc spirıt, healthy 1in
ıtself, has always required its complement state-machinery that
could create soci0-political system conducıve to ıts well-being. 'The
reciprocıty between rel1g10us and Cıvıl authorıty 15 essential ingredient
of the Bucdhist orld-view

(b) The State an the Sangha
JIThe recıprocal dependence of the COSMIC (Zok1ya) and the meta-

COSMIC (lokuttara) levels of exıstence 15 attested DYy the polıtical hıstory of
Buddhist countries where the monastıc institution has retained ıts SP1r1-
tual status VLS-A-ULS the Polıitical Authority. Thıs 15 specially true of

Asıa where the State’s legitimızatıon of the Sangha 15 recıprocated
by the Monks moral sanctıon otf the State?. TIThe relatıonshıp 1S, therefore.
not purely spirıtual but political well, because iın the Buddhıiıst scheme
of thıngs, the Meta-cosmic 15 ounded the COSmICc. Buddhıist monastı-
15 15, therefore., neutral to the socio-polıtical realıty. Thıs 15 why
iıt has often suffered both persecution an purification ın the hands of the
State, but has also at other times inıtiated polıtical revolutions agaınst
the State In fact ON  @' hears oday of Mılıtary College iın 'Ihailand
where monks PrCPpParc for antiı-Marxıst war®. The anti-Christian an

C CONZE, Buddhısm Oxford, 1953 64—65
(& DULAMZHAVYN DASHZHAMTS, „Non-Capitalıst Development an Religion“

1n  f World Marxıst Review, Dec 1973, D Ta D
or exhaustive historical illustratıon. SCC BARDWEL SMITH (Ed.), [ wo

heels of the Dhamma: ESSays heravada Tradıtıon 2ın Indıa an Geylon
(Chambersburg, Pensylvanıa,
( News ıtem „Milıitant Monks 1n Far Eastern Econom1c Revıew,

ep 3 9 1977
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polıtıcal version juridically embodie:
of the MAaCrocCcosmiıc . hl\\ in the State:
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PRIESTHOOD order
rıtual tamıng of TECHNOLOGAACOS8MIC forces ames COsSmMI1C forces hrough
to SCTVC eople’s capıtalıst technocracy
temporal needs. O  E „relıig10us” un DD scientific socialısm

antiı-Colonialist Movements of TI Lanka, Burma and ndo-Chhina WeTE
born 1n Buddhıist Monasteries. Jhere WeTC everal Uprısıngs in Chına
sınce the 5th century, which WEIC iness1anıc mMmovements based desire
to rıng ere an NO the c  era of justice and peace” foretold by the
Buddha?® TIhe Ming Dynasty ın the miıiddle ASCS SpTang out of Buddchist
inspıred rebellion. Some of those polıtıcal movements continued to the

In Cakkavattisihanäda Sıttanta of the Digha Nıkaya.

170



middle of thıs century”®. 'The dialectics between wiıthdrawal from the
world and involvement with the world contemplatıon and actıon
iıllustratıve of the mutualıty between the COSMI1C and the meta-cosmiıc 15

where clearly attested in the polıtical role that spirıtual INCMN

play in Budcchhist culture.
Liet illustrate thıs by referring to lesson that Marxists learnt

about Buddhism.
35 As WELCH has shown in hı1s ponderous treatise how Buddhism

fared 1n revolutionary Chinall, Mao-TIse-1UnNG did not at tirst insıst
the eradıcatıon of Buddhısm An y other relıgion 1ın the beginnıng ot his
rule. Hıs thesıs w as that relıgı1on SprINgs from certaıin SOC10-ECONOMIC
structures which when changed would automatıcally make relıgıon
dısappear. nstead of wastıng time eradıcatıng relıgıon he preferred
to make USCc of ıt to ange socıal structures, LO expedite thus ıts OW'

dısappearance. hıs 15 the classıcal arxıst thesıs?!?.
36 In thıs contexf Ca  — understand the establishment of the Chinese-

Buddchist Association wıth ıts ““Modern Buddhısm “
Through thıs periodical the CGBA trıed to convınce Buddhıiısts that they
could lıve meanıngfully within arxıst reg1me, by collaborating
1ın the renewal of socıal structures. hiıs 15 understandable reactıon.
Ihe GCBA also organızed g00dwI1 M1SS10NS to other Buddhıist countrıes.

the 6th Session of the World Fellowshıp of Buddhists WEFEB), it
trıed to Convınce the Buddchist World that the Maoıiıst V1IS1O0N of the Nne

dociety W as acceptable within the WFB However, at thıs Session the
rıght WINg ıdeology prevaıled an! the ailure of the Chinese delegatıon
became all 00 evıdent. 'The 1ıbetan 1SSUE, misconstrued by the antı-com-
muniıst section ot the Budädhıists, became set-hback for the CBA On the
other hand, 0381° Ca  - underestimate the actıve part that the Chinese
Budcdchhıst Associjatiıon played 1n the antı-Diem demonstrations Viet-
110 (1963—64), though ıts SUCCCS5 wWwWas of temporary nature. In
the peri0d 1963—653 OM  CD 15 amazed at the debates conducted 1n the ma1n-
and Chiına, about the “relevance of relig10ns 1ın the NO society. After
all religıon did not cdıe wiıth the change of structures, but only adapted
ıtself AN! regaıned ıts vitalıty.

It IS not surprisıng, therefore, that Dy 965 SCC change in the
arxıst thesıs. elıgıon 15 described, at thıs juncture, dyıng cobra
who Ca  - sting before ıt dies 'Ihe eed for killıng it, therefore, Was

ımperatıve. We SCC, at thıs tiıme that ‘“Modern Buddhism” CCascs5 to be

C& DANIEL VERMYER, „Folk Buddhıist Relıgion: Creation anı Eschato-
LogYy in Medieval China“ 1N? Hiıstory of Relıgions N1V, of Chicago) 12/ Aug

ED
11 E: WELCH., Buddhısm Under Mao (Camebrıidge, Mass z
40-—36.

C ‚JUCIANO PARINETTO Ed.) arl Marx sulla Relıgione (Mılan,
referred to 1ın ERICH WEINGÄRTNER (Ed.) Church wıthın Socıalısm (Idoc

International, Rome,
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publiıshed almost abruptly. The President of the CBA SOCS Out of ciırcula-
tion and the PANCHAN ‚AMA 15 demoted. These Were the clouds thatheralded the storm. Of COUTSC, the storm W as the Cultural Revolution of
1966 Ihere Was large-scale laicızation an secularısation of Monks, Nnot
fo spea of the destruction of tatues anı sacred artıcles. Since the PCTI-secution of 644 and 84.5 Buddhism had met CT1S1S
untıl the (Cultural Revolution of 196618

The ussian exper1ence, the other hand, moved ın the opposıtedirection. began wıth intolerant attıtude owards Buddhism an
en! dialoguing wıth it The Chief Lamas’ attempts at the begınn-ing of the October Revolution, to accommodate Buddhist thinking andbehaviour to the NCW arxıst envıronment WETC not taken ser10usly bDythe Russians. The Buddhists trıed to accommodate their religıon to the
191 ıdeolgy by appealıng fo Atheism an Humanism the COMMON
ground they had wıth the Marxists, but T that tıme such Overitures
appeare: nalve to the DCW regıme. Revolution Was decidedly antı-
relig10us an antı-Buddhist Fılosofikaya Entsiklopediya (Moscow 960Vol I’ B Buddizm) g1ves the classıcal arxiıst explanation ofBuddhism | op1um’”’] pacılying the Ooppressed classes of Asıia makıngthem submissiıve to the Oppressıve regımes. One eed not tarry ere fo
OV! how convınced the Marzxists WEeTC of their posıtıon. The ruthlesselımination of the Lamas persistently accused of spyıng tor the Japanese,
Was proof of thıs

But 1n recent tımes SCC sudden change in the Russian
approac to Buddhism. One wonders what the reason could be Is ıt Justgenuıne apprecıation of the relıg10us content of Buddhism ÖOr 15 it
recognıtıon of the socıal realıty of the Buddhist INasses who did not givetheir cConvıctions: O 15 ıt the recognıtıon of the potentialıties thatBuddhism has for soc]1al change? Or search for polıitical influence in
}  —&  5}  udchist countriıes agaınst Sıno-American manoeuvres”14

41 We SCC for the first time sSince the ussian Revolution, WorldBuddhist Conference organised 1n lan Bator 1in June 970 15 S1eNIL-ant that NS the partıcıpants both Red China an Taiwan WETIC COMN-
spicuously absent. The official statement 1ssued by the Örganisers made 1t
clear that their intention Was to SAaVC Buddhist countrıes agaınst Ameri-
Ca  e} aggression?®. hıs Meeting has had ıts follow-up since then
13 The GCBA 15 NCE INOTE in the 1CWS (2$ Ghına alk 8/78 quoted 1nN: LWEFMarxism Chına Study, IFORMATION LETTER, No Sept14 Parallel LO ((BA actıviıties. there WAaS, the pro- Western sıde, world-con-ference which called ıtselt World Buddhaist Unon whose polıtical leanings couldbe guessed from the non-partıcipation of Peoples China, Vietnam an NKorea an the of Taiwan an Vietnam (cf. World Buddhism
Nov. 1970., BI1D) It regarded iıtself the 4th World Urganization after the WEFB,WBSS WBSC (Ihıd., Dec 1970, 136)15 GE World Buddhısm July 1970, ; P- 3925 an X Aug. 1970,
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49 Moreover, the Bolshaıya-dSovelskaya Entsiklopediya of 1971,
(Moscow J197/T. Vol 1 89) to take INOTC enient stand 1n its
column Buddhism and 15 clearly antı-Chinese 1in ıts evaluation of the
1ibetan question, 1ın Contras wıth the 1960 Entsiklopediya. hiıs
apprecıatıon of Buddhiısm has been accounted ftor by PARFIONOVICH,
Russian arxıst. He asks himself why Marzxists should be concerned
about Buddhısm: should not Marxzxısts rather Liıght agaınst Buddhiısm? Hıs
1SWCTI IS enlightening:

Well, dıidn t Lenin Sa y that Marxism, tar trom repudılatıng the past, cshould
absorb an work ıt the only SUTC toundation of proletarıan culture?
Who Can deny that Buddhism has een not sSımply relıg10n, but WaYy of
lıfe tor millions? hat its cultural anı hıstorical values have moulded the
spirıtual heritage of mankınd” And stil1 CONSCIOUS of Lenin’s precept that
chould absorb all the achı:evements of the human spırıt, ATr acutely
that OUTr knowledge of the ancıent an medieval world 15 largely concerned
ıth KEurope anı the Miıddle East. We NOW tar fO0O lıttle of the grea cıvılı-
satıons of Asıale

Both, the Chinese experıment which moved from accommodation to
persecutıon, and the Kussıan experiıence whiıch started wıth intolerance
and en! NO wıth dialogue, shows that Buddhism 15 o LO
reckon wıth I hıso 15 not merely 1in the sacred exXtis of bygone CId
but In the culture of people who have learnt to integrate theır COSmI1C

wıth meta-cosmic V1S10N, polıtıcs with spırıtualıty.
(C) Sczentif1c Knowledge An Spirılual ısdom

Technology tames the COSM1C forces and DUXS them aft the Servıice of
11an). Ihe "relig10us rites” by hıch such OWCIS WEeEeTC earlıer tamed INAaYy
recede to insıgnificance technology advances. There 15, 1n WAaY,
desacralizıng DTOCCSS which COU. be interpreted “lıberation of man  z
ftrom superstition. But thıs 15 not al there 15 to ıt

45 Technology 15 ambivalent the COSMIC torces ıt claıms to do-
mesticate. Its unwIıse UusSs«c far from makıng COSMI1C forces really submissive
to Man, has only provoke them to retalıate an “"enslave man  77 wiıth pol-
Jution, cConsumer1sm, secularısm, materıalısm and host of evıls that
technocratic socıety has produce 1n the tirst world Besıdes, it has depri1Vv-
ed the human mınd of the Myth anı the Rıte, twoOo things by hıch INan
enacts hıs deep yearnıngs an! keeps hımselt SaNlc 1n mınd and body Can
technology lıberate man? Gertainly not in the form 1ın whiıich “Christian”
natıons ave offered ıt LO It takes AWAYy the COSMI1C relıgıon from the
MAaSSCS, and substitutes ıt wiıth neurosis. takes AWAaY relig10us poverty
to gıve Mammon.

46 One 15 annoyıngly amused, therefore, tOo read theological Justifi-
catıon of thıs "development ideology 1n the classıcal thesis put orward
Dy VAN LEEWEN: IThe scientitic an industrial revolution wıth ıts

„Relevance of Buddhıist Studies”, World Buddhısm Oct 1972, 67it.
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modern secular culture 18 to be welcomed the fruit ot (Western)
Christianıty; hence. Christianity should CarTtT y thıs mi1ssıon to Asıa an
hberate ıts Ii1LA55C5 from ıts superstit10us religi0sity! 'The implication of
thıs thesis o be that the Church’s m1ssıon 15 to us«ec estern
ideology an heology tO eradıcate f NCE the Keligiosity An the
Poverty of ()JUTL Continent! NINIAN SMART of Lancaster University has
described this mi1ssiology beautifully when he called it W eestern Irıba-
lism ” .17

47 took WI1SEe I1a  - 1ın the West AUL to appeal tor
recıprocatıon between the Technicıan DUsSy wıth scıentific an
the 25€ Man who COU gulde hım from contemplatıve distance?®.
Thus., the Patrıarch ot the estern Church has recognized the need tor
bı-polarıty between secular nowledge and spirıtual wısdom. Asıa has
taught thıs tor centurıes In ıts relig10us VIEW materıal

Look at the ancıent iırrıgatıon works of SrI an What feat of
engıneering they uncover! How then has OUT technology tajled to keep
pPacc wıth the West” After all, Was not technology ..  Aars mechanıca)

the medieval Kuropeans called ıt, ımported from the ast after the
Crusades?!® Why ATC the skıills of the past SEl hiıding behind the facade
of archaelogıcal remaıns”? One ıng 15 SUIC The Technicıian 1n OUT cul-
ture remaıned illıterate artısan whose skıills did not enter the ola-leaf
manuscrıpts that the monks authored. Ihe Iıteratı who knew the arfts
WTG also the W1SE MN} COSsmi1C SCIENCES dıd not strictly enter ınto their
domaın. 'Thus technology it started to ave disappeared 1n the
COUTSC of tiıme. hıs COu VEeErYy ell be fundamental weakness in the
Asıan system.

But there 15 another sıde o it. In that system, the scıentısts COU.
not create class of “white robed cleris” who officıiate 1n the Sanctum
of the Laboratory, preaching dangerous brand of “"neo-gnosticısm ”
which claıms that the OwEer fO liberate na  — resides In the scientific
Knowledge of nature’s secrets“*. J he Buddchhıst world-view has always
preserved that orijientatıiıon hıch AUL VI advocates: an! according to
which, Irue INOSLS 15 Spirıtual 1ısdom guldıng Scientific Knowledge LO
the “tullness of authentic development” .“ Technology 15 nduced
COSMI1C PTOCCSS, 1C. 1s at NC CONSCIOUS continuation of the biologıcal
evolution, and which ike the latter hbecomes humanized only by its meta-
COSMI1C orıentatıion.
50 I he thesis that superstition has fo be removed by technology must

also be qualified by the tact that the COSMI1C relig10ns in Asıa AT already

Quoted inN: HARLES DAVvIıEs., Chrıst and the World Relıgions (London, 1970),
21
1} Populorum Progressi0, No

Gr SCHILLEBEECKX, 10d the Future of Man (New York, 1968),
Cf. GILKEY, Relıgion and the Scıentific Future (London, 1970), TORS EL

21 The quotation 15 from Populorum Progressi0, No
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eıng purıfjed by the meta-cosmic orıentatıon they receıve 1in the an:
of monastıc relig10ns fact that OUT O W: tield work has amp 1y demon-
strated, and to whiıch cannot devıate here*?

51 Ihe Prıiest an Journalıst IER (3HEDDO 15 also oversimplifyıng the
AsS5Cc when he SaYyS that estern amn from the Christian
doctrine of the “"dıignıty of man  27 and that underdevelopment amongst
15 to he partıally explained by lack of such perspective ın u  I

cultures“*?. Gontra, distinguished economiıst SC 1n OUT ..  slow progress”
certaın wisdom which In the long 1U  - PTESCTIVES human dıgnıty. He called
ıt “Ruddachıiust Fconomics” an epitomized 1 in eat slogan: Small 15
Beautitul**. Which5Mammon 1S Ugly

592 ** Freedom from Poverty” which 15 the goal of estern 1echno-
aCY, Cd)  - be enslavıng pursuit ending 1n Hedonism, it not
tempered by the ‘*reedom that from poverty”. hıs 15 not glor1-
ticatıon of Overty which 15 the “spirituality” that the exploiter usually
imposes the POOTL. rather refer to the relıg20Us understandıng of
pPOoverLY, 1C forces the Church o choose either arxıst materialiısm
Hedonism of affluent societies! 1f “1t 15 LO the former that the Church
furns ıts attention SinCe it 15 potentially renewıng, closer to the call
of justice and equality, ven ıf to lesser degree, defender of formal
liberties” ,“ ıt 15 equaliy true that arxısm has not appreciated fully the
relıg10Us dimension that Asıan cultures attrıbute to pOovertLy an C-

quently, the Latın AÄAmerıcan eology, which 15 the only valıd heology
for the T'hiırd World Loday, lacks 1n perceptive understandıng of thıs
monastıc ıdeal Ihe arxıst embarrassment in the face of Asıa's
indestructible religi0sıty, desecribed above, MaYy In Asıan
Theopraxıs LO0O heavıly dependent the Latın American model

53 'The Asıan rel1g10Us attıtude to poverty, VCN in the context of ıts
march to economıc9 differs from the Latın Ämerıcan attıtude

psychologıcal method differs from socıological ONC In the iOormer,
Voluntary Poverty 15 spirıtual antıdote; 1in the latter ıt 15 polıtical
Strategy (see para 64) Mammon hich SOINC Christian Theologıans
have translated wıth the word ‘Capital”*® needs to be vehemently
opposed wiıth both methods. O borrow Maaoıst Jargon, structural

Our study of healıng ceremonı1es shows that demons associated ıth sickness
AT brought LO the OPCH an then elimıiınated t11] the Buddha CMETSCS A the
Powertful ON and his doctrıine el observed 15 presented the CUTC pPar excel-
lence. CThe beliefs of the COsmi1c relig10ns AdIiIC constantiy purıf1ıed and made toO

alıgn ıth the metacosmic goal of Pertection.
Ci. PIER (HEDDO, Why 15 the T’hırd World Poor? (New York, 30—37

anı passım.
D, SCHUMACHER, Small 15 Beautiful. Kconomi1cs ıf People Mattered
(London,
( WEINGÄRTNER (Ed.), op cıt. (cf notfe above),

26 C NSCOTT LASTOS s Towards the hn'sti’an Revalution
London, 1937), 104
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revolution Ca  - avoıid much of ıts UDNNCCCSSATY violence if accompanıed
(not followed) DYy cultural revolution. Liıberation- Lheopraxıs”
Asıa which u5S5cC5 only the arxıst tools of S0cıal nalysıs 111 remaın
Asıan and inefftfective 111 it integrates the psychological tools of ıntro-
sbeckhon which OUT as have discovered. 1IC Society evolves wıth the
evolution of the New Man: and CcE @.

54 May suggest a useful exercise that might iıllustrate what
tryıng to say” Read theologically the revolutionary €eory and praXxIıs of
CHE (GUEVARA iın the lıght of sımılar readıng of Ho CH1 MInH. Taste the
dıstinct Christian lavour 1n the former. hen otfe the difference in the
latter. What yOou notıce WOuU be the Asıan SENSE.

PART IT
IHE

55 1o predispose ourselves to receiıve the Asıan Sense ınto OUT Chri-
st1an Consciousness, certaın inhibitions ınherited from the 0CcCa churches
of the West eed first to be eliminated. Consistent with the methodology

tar pursued 1n OUT investigation, thıs review of OUT theologıca past
mMust also be made (a) from the T’hırd-Waorld hoint of DLEIW in general
an (b) irom the Asıan hoint 07 VLEW) 1ın partıcular. The contents of
Asıan Iheology however does not COTMICETN ere All hope to
achleve by this critique 15 to discover the Asıan Style of doing eology.

(a) T hırd OT, Grıtique of OT I heologıca ast
56 In the COUTSC of OUT discussıon met LWO “secular’” movements
engaged 1n lıberating from OUT “poverty ; both ave orıginated ın the
West; the first 15 arxıst Socialısm; an the other 15 the development
ıdeology associated wıth Capitalist Technocracy. The West 15 also spir1-
tually” present hrough the Church which, for the most part, 15 exten-
S10N of estern Christianıity. 'CIhus the Church t0oo reflects, 1in her OW:

theological self-understandıng, the ıdeological conflicts of the West
Hence, thıs INQUIrY into  S the theological equıpment of the Church.

57 The Asıan Church, for the moment, has eology of her OW.
though the cultures that host her teem wiıth them She 15 today caught
between two "theologıes” which ATC 15 “Western” the secular ideolo-
g1€es just mentioned. TIhe first 15 the (‚lassıcal European eology which,
1n ıts Varıous brands, 15 officially taught 1n all majJor institutions of the
Asıan Church. The second 15 the Latın AÄAmerıcan eology 1C) 15 also
makıng itself felt in certaın theological circles. These theologies, of
COUTSC, ATC diametrically opposed to each other, do also the secular
ıdeologies mentioned above.

58 Classical Theology 1in the West which went through the ıll of
renewal S1INCE the Oth CeNLUrYy 15 sa1ıd to have made maJor break-
through” 1n the mıddle of this CeNLUTY, clımaxıng 1n modern theology
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ıth ıts LO the “world”. 'Ihe chief centres of thıs renewal WeTC

the French and German lınguıisticy accordıng tO MARK SCHOOF, be-
au  9 to quote hıs OW: words, ıt Was there that “the theologians CC fo
ave the NECCESSALY scientitic tradition and sufficıent creatıve CNCISY at
theır disposal”.*7 One ma]jor SOUTCE of inspıratiıon for Catholic renewal of
European Theology 15 traced back to Protestant (Ggermany accordıng to
the SAdI1NCc author®®.

59 hıs close-range VIEW of European ecology Justifies SCHOOF'’S tıtle
of hıs thesis: Breakthroucgh. But Asıan lookıng from critical
distance SCCS quıte another pıcture. The real break-through 1n Western
eology aIimnece wıth the Latın AÄAmerican critique of that SAaINc “scjentitic
tradition” hıch SCHOOF proudly Iludes to. Ihe to the World
which Kuropean Iheologıans achieved upto the s1ixties by dialoguing wıth
contemporary philosophies” 15 only ıld reform compared to what the
Latın Americans achı:eved from the s1ıxties onwards. I he latter effected
Complete reversal of method. JIhey SCCINHN to ave done to Kuropean
eology what FEUERBACH dıd to egeliıan dıalectics. Ihey put heology
back its feet They grounde it theopraxıs. What Was formerly
revolvıng round Kantıan orbıt W as made to rotate round arxıan
ax18990

For Asıans then, Liberatıon JIheology 15 thoroughly estern,
an yel, radıcally renewed by the challenges of the 'Ihırd World, that
ıt has relevance for Asıa, 4 Va the Classıcal ecology does not ave
TIhe Ecumenical Association of 'Ihırd World Theologıians
whıch 15 NO holdıng ıts Asıan Consultation here 15 perhaps ıts first tan-
gıble fruıt 1in Asıa. In the Churches of the ast thıs NE W method has
already egun to compete wıth the tradıtional theology What the Latın
Amerıcans claiım, an what Asians must readıly granit, 15 that ıt 15 not
perhaps 11C heology, but theologıca method, indeed the COoOrrect
method of doing eology.
} MARK SCHOOF Ü, P-; Breakthrough. 'T he Beginnings of the New Catholic
Iheology (Dublin,

Ibıd., 22—30
It 15 observed Ibıd., 26, that the NCW theology began by makıng the „whole

life of the Church“ the locus otf theological reflection, speclally, „the world 1ın
which thıs communıty (of the church) lived, speclally, the world of contemporary
philosophy”“ (emphasıs and paranthesıs mine). TIhe WaYy the world ıIn which the
church lıved 15 filtered ınto „the world of philosophy” would not CSCADC South
AÄAmerican criticısm.

For lucıd exposıtıon of this Latın American breakthrough cf Jon SOBRINO,
”» conocıemento teolög1ico la teologia CuTropCcCa latıno-americana”, 1nN:
Liberacıon Cautıverı0:? Debates OTNO al metodo de Ia teologıa merıca
Latına Mexico City, KEZ907 Kor neat SUMMATLY of it, cf ÄLFRED
HENNELLY JE „Theological Method: the Southern Exposure”, T heologıcal
Studies 85/4 (Dec 1977), 708— 735
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61 'Ihe features of thıs methodology peculiarly relevant for in Asıa
CR  > be selected from SOBRINO’S presentatıion®*. Jhe fırst eature 15 hat the
Kantıan attempt to “liberate TrCcCasomn from authority” pave: the WaYy to
theologıca preoccupatıon wıth harmoni1zıng “faıth with reason” whiıle the
arxıan attempt LO “free realıty from oppressıon dıid not receive theolo-
ICa attention iın Kurope untıl the South Americans made 1SSue of 1t?2
Thus, the usSs«ec of Phiılosophy” to explaın AaWAaY “suffering” rationally
to define (G0d Aanı! Hıs nature 1n such WaYy to justify the exıstence of
Ooppression an injustice, Was understandable 1n European SOC10-politi-
cal conftext, whiıle substitution of phılosophiıcal speculatıon wıth “sociolo-
1cal” analysıs to change rather than explaın the world of in]ustice has
become the immediate CONCETN of Lıberation Theology Such CONCeETN
cannot OINC within the “scientific” PUrv1eWw of Kuropean Theology.
whether Protestant® Catholic®4.

62 Ihe second feature, quıte ımportant tor Asıans, 15 the primacy of
praxıs OVCTLT theory Spirituality, for instance, 15 not the practical conclu-
S10N of Iheology but the radıcal ınvolvemen: wiıth the POOTI and the
oppressed, and 15 what creates Theology. We know Jesus the Truth DYy
following Jesus the Way

63 Thırdly, thiıs Way 15 the Way of the Ciross, the basıs of all know-
edge 1 hus, the growth of the World ınto (0d’’s Kıngdom 15 nol “Pro-—
gress1ıve development”, but PTOCCSS punctuated by radical contradıic-
tions. violent transformations and death-resurrection experı1enNces what
SOBRINO C the “"ruptura epistemologica” scrıpturally ounded 1n the
“ Transcendance of the Crucified (x0d”.®

Fourthly, SCC that ıt 15 not "development theology” such AS5

WOou justify an perpetuate the values of A “ acquıisitive” culture, but
“liıberation theology” demandıng Asceticısm of Renunciation and
voluntary DOVeErLY that SIICCOTIS5 at acquısıtıveness. I hıs resultant “SPIT1-
tualıty  37 15 not self-enclosed, motiıvated ıt IS by the desire to bring
about the kıngdom of God PIe earth What ıt inculcates 15 not merely

HAasstVue solıdarıt y wıth the POOT 1n theır poverty and oppression, but
also dynamıc partıcıpatıon 1n their struggle for full humanıty. Indeed.

dynamıc following of Christ!®®
31 Art C1ıt., passım.

However, relatively early example of a ploneering, an perhaps premature
but certamly praiseworthy attempt at Christian assessment of the Marxist
challenge Can be found ın SCOTT an VLASTOS Eds.) T owards the
Ghrıstian Revolution (London, 1937

According to the thesis put orward Dy PANNENBERG (Theology nd
Phiılosophy of Scıence, London, 1976), the maın task of theology 15 to establiısh
ratıonally the truth of theological proposıtions.

For self-understanding of Catholic theology a „scıentific pursuilt”, ct.
CONGAR UP, Hıstory of I’heology Garden City, 1968),
Here SOBRINO (art D: 201) quotes MOLTMANN. C HENNELLTY, art. Cıl.. 793
HENNELLY, art. Cit., 1Ii0713
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65 Fınally, the encounter of God an Man, 1. e the interplay of Grace
AN! Luberty, 15 SCCH AS Man’s oblıgatıon fo us«e all hıs human potentialı-
Hes to antıcıpate the kıngdom which, nevertheless, remaıns gratur-
FEOUS gıft hıs explaıns the Lıberatıion Theologian’s polıtical optıon for
socl1alısm, tor definite socia. order 1in which oppressive structures
AT changed radıcally, Ven violently, 1n order to OW CISON to
be fully human, the assumption being that ON 1S lıberated unless
V  y ON  (D 15

66 hıs eology, AaAn also iıts Kuropean predecessor, receıve their
contextual significance ın Asıa precısely in relationshıp fo the atoresaıd
estern ideologıes wiıth 1C they AT VeErYy closely connected. Our
earlıer erıticısm of how these ideologies operate in Asıa, has clearly
situated the two theologies, LOO, iın the context of Eastern Religiosıity.
Hence, OUFr task 15 to complement the Latın Amerıiıcan method wıth Al

Asıan Critique of Classıcal Iheology
(b) The ÄAsıan Style Asıan T’heology
67 Pekıing's recent prediction about the future of Buddhısm TUDNS AN

ollows:
'Ihe Communists hoald that, aASs rehgıon Buddhısm 311 gradually die ouf,
hıstory 1NOVEeS forward: but philosophy ıt merıts careful study®“,

1 hıs sort of apocalyptiıc optimısm which turns opes into  e predictions 15
not HC ın the hıstory of Asıan Buddhiısm For instance, the Christian
missionaries 1n Sri Lanka used to PTONOULNCC such prophecıes In the last
century“ when the whole colonial state machinery Was backıng theır
M1SS10NS agaıinst the Buddchıists” Buddhism, however, has lıved to tell the
tale The analogy wiıth the Chıinese sıtuatiıon eed not be aboured ere
8 'The Marzxısts CC to gran that ıt 15 “religıon ” that 11l die and

not the “philosophy” which merıts study Here agaın, cannot help
drawıng parallel wıth the Theologians of the West who, t0O, ave
detached relıg1on from philosophy in theır Iheology of Religions . In
tact, the inherent incapacıty of both classıcal arxısm and classıcal
JTheology to the Asıan Sense revealed 1n the multitaceted
Religiosity of OUT people, 15 ultimately rooted 1n thıs unhappy diıchotomy
which both ave inheriıted from tradıition which began perhaps wiıth the
early estern encounters with non-Christian Cultures‘®.

69 Let then Pput thıngs back 1n focus. In al the non-biblical soter10-
logıes of Asıa, relıgıon and bhilosophy AT inseparably interfused. Philo-

Pekıng Revıew, No 47 (Nov. 24, 31 The emphasıs 18 mıne.
C MALALGODA, Buddhısm ıIn Sınhalese Socıety Study ot

Relıgi0us Revival an Change (Berkeley, Press) IS
Ibid., 191— 196

40 C ÄLOYSIUS PIERIS IS estern Ghristianıty and Eastern Relhgions:
theologıcal readıng of historıcal nOoOunNnNters (Pro Manuscripto), read out
at the German Theology Professors’ Seminar, Bossey, Switzerland, Sept 27—30,
1978
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SOpNY 15 relıg10us V1S10N; and relig1on 15 phılosophy lıved Every meta-
COSMIC soter10logy 15 at OICE darsana and pratipada, to UuUSCcC Indian
terms; interpenetration of VIEW  27 of ıte and ..  27  way of ıte In
tact, the oft-repeated question whether Buddhism 15 philosophy
relıgıon Was first formulated 1n the West, before ıt eached Peking v1G
arxısm. Kor 1n the Buddha’s iormula, the tourfold salvıtfic truth
incorporates the Path As O1l  (D of its constituents while the Eıght-Iold Path
coıncides wıth the realizatıon of the Iruth

Here let refer to the current trend of USING “Buddhist techni-
ques” of meditatıon 1n °Christian Prayer” wıthout an Yy TEVETENC tor the
soteri0ological context of such techniques. For, the naıve presupposıtion 1s
that the (Buddhist) Way COUuU. be had wiıthout the (Buddhist) Truth 15
tıme to 1IMPreESs OUT theologians that 1n OUT culture the method cCannot
hbe severed irom the goal For the word "technıque”, NO mısused 1n task-
orıented cultures to incan mechanical actıon 1C. when done Or-
dıng to set rules, produces predictable results, must be traced back to ıts
orıgınal Greek 1USC. Techne 15 not mechanıcal actıon, but skill,
art; In OQOUT tradıtions, the art of doing thıng 15 itself the thıng done.
'The goal of lıfe, 1n Buddhism, 15 the art of lıving it. Ihe Perfection to be
achieved 15 the style of achieving it! {he obvıous corollary 15 that the
Asıan method of doing Theology, 15 ıtself Asıian JIheology. T’heopraxis 15
alread'y the formulatıon of I'heology.
1 hus the mutualıty of praxıs and theory which defines the Asıan

I8 1n Theology 15 the m1ssıng ingredient 1n the Theology of Relıgionswhich have uncrıitically accepted and which hampers OUT task of
acquırıng the Asıan style.

hıs inadequacy fo ave been introduced by the earlyFathers of the Church who 1n theır 1alogue wıth the non-bı  1cal
SysStems, restricted their interest to the philosophical rather than the
relıg20us plane.

They urther impressed thıs dıchotomy 1n the estern theological tra-
dıtıon when they took “Pagan” phılosophy out of ıts relıg10us context and
turned ıt into intellectual WCapOoN Serving Christian apologeticsagaınst those Very religions! IThus, philosophy became the handmaiıd of
Christian relıg10n, ncılla theologiae, already notıiced 1n the wrıtingsof (ÜLEMENT ÄLEXANDRIA an PETER DAMIEN41. 15 iın this play of CIr-
cumstances that ON Ca  - understand the {[woO permanent dents which
estern Theology of Religions has received VerYy early In hıstory.

Fırstly the use of phılosophy m1ınus religion imparted cerebral
thrust to the theology of relıg10ns. hıs emerged sıde by sıde with
abhorrence of “pagan7! relig10us practices: old semiıt1ıc intransigencecontinumg upfto the Apostolic CTITA. Nevertheless, iın the COUTSEC of tıme
these relig10us practices dıd intluence Christian lıturgy and ethics
vVen though Theology held tast to her ancılla! hus from the VerYy incep-
41 Cf. PANNENBERG, 0 (l
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tı0n, ecology an Theopraxıs parted WaYy5. 'IThe God-talk oft Theolo-
g1aNs and the God-experience of the Monks T  — parallel. 'The tformer W as

workıng pagan thought AN! the latter, 'pagan' spirıtualıty! TIThe
Academicıans An the Mystıcs lived 1ın mutual SUSP1CION.

Ihe second dent 1S VECN deeper. 15 the apologetical technique of
usSıng non-Christian relıgıon agaınst itself. hıs later became m1ss10-
logical sStrategYy, stil1 resorted to in OUT eology of Religions. egan
with the WaYy $zpagan” philosophy W as removed from ıts origıinal reli-
10US context and made fo Christianıty not merely to enrich ıtself
with intellectual equıpment but also to counteract the “Pagan”
relıg10ns. hıs PFOCC5SS of “instrumentalization“ 15 not absent CVCMN in
De NOBILI an RICCT, the M1SS10NATYy innovators of the 7th century Asıa
What the early Fathers dıd to non-biıblical philosophy, these 1LCIH dıd to
Asıan culture. They truncated ıt from its rel1ig10uUs context and turned ıt
into of conversıon. it Was step orward., NO doubt, but in the

direction! To thıs Category MUSt be relegated also the Christian
“Guru  07 who, mentioned earlıer, plucks Zen and Yoga from the
rel1g10Us stems which g1ve them SaD, and adorns Christian spirıtualıty
with sapless twıgs!

hiıs specı1es of theologıcal vandalısm“ has been euphemistically
expressed by NC Christian aA! of the word “Baptism . One hears of
“baptizıng” Asıan cultures, and 110 after Vatıcan IL baptızıng Asıan
Religiosity”. Baptısm which 1n ıts scriptural aSC, expressed the moOost
self-eifacıng act of Christ, first 1n the Jordan where He ne before Hıs
Precursor (MER 1/9—11) and then the Ciross (ME 12/50)
where the suffering servant He enN! Hıs earthly mıssıon ın apparen
aıilure, has NO COINC to INCan Christian triıumphalısm hıch turns CVETY-
thıng ıt touches to ıts OW) advantage, wıth TEVETEIICE for the whole-
1Cs5 of another’s relig10us experience.

Hence OUT conclusıons:
(1) (Q)ur heology 15 OUTr WaYy of sensing domg thıngs revealed iın

OUT people’s struggles for spirıtual and socıial emancıpatıon an expressed
in the idı1ıoms and Janguages of the cultures such struggles ave created.

(11) eology then 15 not INETC God-talk: for, in OUTr cultures, God-talk
ın ıtself 15 csheer “nonsense”. As evidenced by the Buddha’s efusal fo
alk of Nırvana, all words ave Sılence theır Source and Destiny!
God-talk 15 made relatıve to (zod-experience. 'IThe word-game about
nature and CTSON the mathematıcs of ON and three ave only SCHC-
rated centuries of verbosıty. 15 word-less-ness that g1ves Y word ıts
meanıng. hıs ıinner Harmony between Word an Sılence 15 the test of
Asıan authenticıty, ındeed ıt IS the Spirit, the Eternal nergy hıch
makes Y word spring from ilence and ead LO Sılence, V  V CONSASC-
ment spring from renuncılatıon, V  y struggle from profound restful-
NCSS, V  Y reedom from stern disciplıne, V  A actıon from stillness,

““development” from detachment and N  Yy acquısıti1on trom NOMN-
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addiction. Since, however, ‘ ilence 15 the Word Unspoken and the Word
15 Sılence Heard, theır "relationship” 15 not ONC of temporal priority but
dialectical mutualıty. 15 the Spirit of Buddhist Wısdom and Christian
OVEe. {f there 15 Harmony between OUT Specch and OUT Silence, whether
1n worship Service conversatıon, the Spirit 15 amongst us.

111) JIhe SAaInec Harmony reigns between God-experience 10 15
ılence and the Man-CGoncern which makes ear One 15 not tempo-
rally prı10r to the other It 1S, rather, the mutualıty between Wisdom anı
Love, (nosis an gape, Pleroma an Kenosı1s, the Buddchhists wou
DUut it, between “Knowledge that directs to Nırvana an the Gompas-
S1075 that P1Ns down LO the world”.*? For lıberation-praxis 15 at NC
wıthdrawal iınto the meta-cosmiıc and immersion into the COSmiICc.

1V) The most subtle poıint of thıs dıalectic 15 between authorıt'y and
reedom Ihe magısterial role 1n the Asian Church has to be earned by
the aster’s competence LO medıiate Liberation. Authority makes
external claims. Authority 15 competence to communıiıcate reedom. He
who lacks competence usScso °Wıth whose authority 27 asked the
power-thirsty clerics from the Son of Man who submitted hımseli fo that
very 1n order to vindıcate hıs authority. Hıs authorıt'y XS Hıs
reedom avaılable to all who ouched Hım 15 self-authentication
derived from lıberation-praxI1s; ıt 15 Man-Concern testifyıng to
God-experience: the i{wo pron$ss of liberation struggle.

(V) O regaın her lost authority, therefore, the Asıan Church must
abdicate her alliances wiıth Power. She must be humble enough fto be
baptızed ın the Jordan of Asıan RKeligi0sit'y and bold enough to be baptiz-ed the (iross of Asıan Poverty. Does not the fear of losıng her
ıdentity make her lean Mammon? Does not her refusal to die keep her
irom lıying? Ihe ITheology of Power-domination and instrumentalization
must gıve WaY to theology of humility, immersion and partıcıpaltıon.

v1) Hence OUr desperate search tor the Asıan Face of Christ 8375 M  - find
fulfilment only if partıcıpate 1n As  14s  LE OW. search for ıt ın the
unfathomable abyss where Religion and Poverty SCCIHN to ave the SAdmIne
Common Sour God, who has declared Mammon ‘his Enemy (Mt

vu What then 15 the locus of thıs praxıs” Gertainly not the “COChristian
ıfe lıved within the Church in the of non-Christians’”:; rather, ıt
15 the “God-Experience (which 15 at MC the Man-Concern) of God’s
O W People lıving beyond the Church” and ON whom the Church 15
called to lose herself 1n total partıcıpatıion. hat 15 fo SaYy, I’heology 2n
Asıa 25 the Christian apocalypse 07 the non-Christian experienCEs of
Liberation.

Nibbanabhimukhäa banna, samsarabhımukha Rarund. For lengthy
the dialectics between panna karund SCC Ito 15—16, 2859—290,

Pm 192-— 193

182


