
THE TOBA—BATAK BAPTISM
0y Anıcetus Sinaga

Introduction
Baptısm“ ist ONEC of Man y riıtuals in the Toba-Bata relıg102. T adequately

understand this partıcular “"sacrament*”, must ear 1ın mind the general relı-
&10US experience of the Batak 'The tradıtional Toba-Batak AdTrC exeption
NS the “Ancıents” they “tend to lıve much possible 1n the sacred
in close proximity K9) consecrated objects?.” Batak 15 homo rel1g10SuS, who
has partıcular spirıtual attıtudes an manıiıftests relıg10us behaviour charac-
teristic of hıs of lıtfe. relıg10us INan, he attempts tOo remaın long
possible 1n sacred unıverse, and the world where the Batak lıve 18 ““capable
of becomıing sacred?.“

In world charged ıth the felt PIESCHNCEC of God, vırtually everything has
sacred aspect and, indeed, much of Batak relig10us actıvıty 15 concerned ıth
reinforcing An! augmenting this inherent quality of things. When tradıtional
Batak ritually u water child, it 15 actualızatıon an! celehbration of
the sacred OWET hidden ıntimately 1n water: the theıon of water. Re-
l1g10uUs become sacrament, vcommunion ıth the sacred* . We have tO

In employıng the term sacrament reter to that partıcular spec1€es of relı-
g10US actıyvıty ocused concrete object cCausıng ıt tOo become receptical of
diıvine lite an that 15 then communıcated to INa  -} Aan! his mundane
atfairs. As VA  » DER LEEUW writes: + ‘Dinge gibt nıcht, gıbt Ur Röhren
un: Behälter, die gegebenenfalls die Macht beherbergen können. Entweder siınd
Iso die Dinge’, cie dem Menschen aufstoßen, Gehäuse, die mıiıt Macht
ertüllen soll, Räder, die 1ın Bewegung bringen soll annn gılt ıne magische
1AE der Mensch trıtt gewissermaßen als Schöpfer auf, WCNN nıcht der Dinge,
doch der Mächte, die ihnen Leben verleihen. der die 'Dinge' sind ‘Geschöpfe’,
Creatuarae. Das heißt S1E SIN unmittelbar (Grott, und Gott annn ihnen jeden
Augenblick Leben einblasen, NCUC Mächtigkeit verleihen: macht AUS

den Dingen' Instrumente seiner Macht, schafft S1E um und 1C  S So kann
1nNne at, eiIn Wort, ine Person, jederzeıt 'mächtig‘ werden. se1 AUuSs der
Machtvollkommenheit des Menschen, der die Macht 1n S1C hineinzwängt, se1
aus der Machtvollkommenheit Gottes, des Schöpfers” (G VA  Z DER LEEUW,
Phänomenologie der Relıgıon. Ind ed.; DOV«S Tübingen: Mohr, 1956,
407£.

MIrRCEA ELIADE, The Sacred and the Profane: T’he Nature 0} Relıgıon. Irans. by
ıllard Irask New York Harcourt, Brace World, 1959, IBıD hıs
tendency 15 perfectly understandable, because, for primiıtives tor TU  =) of all
premodern socıet1es, the sacred 15 equivalent LO , and, ın the last ANd-

lysıs, to reality. T’he sacred 15 saturated ıth being. Sacred realıty
an at the SaIiInec time enduringness an efficacıty. &3 VA  Z DER LEEUW, op
Ci., ID

ELIADE, OD Cıl.,
IB1D.,
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Lr y to teel the domiınant of mystery that surrounds them, teeling of SPON-
taneoOus forces an whose MCaNınS AICc understood the form of myth®

10 understand adequately the MCAN1INS otf rıtual thıs Asc baptısm,
mMust reter tO the Archetype whıch 15t narrated myth As MIRCEA ELIADE
notes KEvery rıtual has dıvyıne model archetype® °“ The MNaın tfunction ot
myth to etermine the exemplar models of al rituals, an all signifıcant hu-
198028  } cts‘ Ihe need to do hat the deities have done the beginnıng —

cognized A%  S ancıent“” Counftry
Myth narrates sacred history; it tells about event which took place the

primordial time, the tabulous i1ime of the beginning” it narrates how, thanks
to the exploits of Supernatural Beings, realıty has GÜL 1nto ex1ıstence, be 1T
the total reality, the Cosmos, only TIragment such island WaAY of
behavıour, inst1tutL10N, ritual Myth reveals the creatıve aCL1V1ILYy an INanılı-

tests the sacralıty otf the works of the Supernatural Beings?
Therefore, order {tO adequately CONCCLVE the nature ot God the deıties, an
d ON  C must carefJully CX AIN1NC the myths of people an COMMPDAIC them with

ON!: another Likewise, to understand rıtual ONC has toO refer the description
provided by the myths

Dealıng ıth the oba Batak EXDCT1ENCEC of baptısm, PIODOSC tO investigate
their conception otf G(od and how they CAPCIICHNCEC their Hıgh (+0d Mulajadı
Bolon, whiıle they A Nr celebrating an dramatızıng their faıth thıs particular
sacrament.

The materials used A1iC taken from manuscrıpts, tapes of praycrS, of
the Myth and rıtuals, Aan! the scholarly studıes.

T’he oba Batak
The “Batak” refers to ethnological an lınguistic of people
North Sumatra, Indonesia It subdivıded 1NLO S1X 11a11l STOUDS, of which the

oba Batak O!  (D The Batak people believe that they have COINLINON tore-
father1®, an they share SaInec Janguage, which has S1X clearly distinct dialects As
the Batak prospered the orıginal {WO CXOSAUaMLOUS patrılıneal units splıt into diftf-

GE BREDE KRISTENSEN, T’he Meanıng 0} Relhgıon: Lectures the Pheno-
menology 0} Relıgıon. Irans. by John Carman. 3rd ed.; The Hague: Martı-
1US Nijho({f, 1971,
6  6 ELIADE, Le mythe de MR  e  ternel YEeLOUT Archetypes et repetition Ind ed
TV Parıis (sallımard 1969 33 (F JunG, „Contrıbution la psycho-

In JuUunG an ( ERENYI Intro-logıe de l’archetype de L’enfant
ductıon l”’essence de la mythologıe L/’enfant dıvan Ia JEUNE fılle druvine
Irans Del Medico Ath ed IM  < Parıs Payot 19658 105— 144

ELIADE Patterns Gomparatıve Relıgıon Irans by; Rosemary Sheed Ind
ed London an Sydney Sheed anı Ward 1971 410

ELIADE, LO mythe de P  € ternel TELOUFT,
ELIADE, Aspects du mythe. Parıs: Gallimard, 1971,

VERGOUWEN, T’he Socıal Organızatıon and Gustomar y La AAan the
7T oba-Batak Northern Sumatra. I'rans. by Jeune Scott-Kemball. The Hague:
Martinus Nıjhoff 1964 21

111



ferent trıbal groups** the oba Batak the Pak ak Dairı Batak the Karo
Batak the Sımalungun Batak the Angkola Mandailıng Batak an the Pardem-
banan Batak

The Batak culture Can be traced back to SCT1CS5 of m1grations from South
China, Yünnan and North 1et 11A sometime during the eighth an seventh
centurıes TIhe early Bataks settlıng the rCcS1011 of ake oba North
Sumatra, WEeTC probably shifting cultivators of ro0t perhaps KG ıth
nonmetallıc technology?*.

The oba Batak, who number SOINE miıllıon, lıve ı the Barısan Mountains of
North Cientral Sumatra. This COUNLrYy 15 ertile thanks to formerly actıve vulca-
NOCS that provıded rıch lava so1l1 The sloping valleys an the reljiefs of the
plateaus produced luxuri0us orests Nowadays however these orests ave been
maınly cleared to make WaYy tor cultivation In addition to e the staple CTrOD,
thıs dıistrict produces Varıo0us vegetables such AS cabbage 0ON101715 peanuts
Important domestic anımals ATC buffalos, horses, pP1$55 an chickens!? TIhe most
ımportan! EXPOTITL of this rCS1071 camphor, an Barus, the west coast of thıs
rCS10N, Was for INanYy centurıes the Centre of the camphor trade14

JIhe holy mountaın of the Batak the oba Batak u01ymPusn, Pusuk Buhıit
the north west sıde of ake Toba, the largest ake of Sumatra On 1fs slope,
tind Dlanjur Mulamula (the primordial protrudıng land) which thought

by the Batak K0) be their place of OT1 1N before they spread tO the whole COUMN-

Lry JIhey believe that their COMMINON torefather, S1 Raja Batak lıved there an
offered sacrılice to the Hıgh (0d Mulajadı Bolon

Baptısmal Gelebration
When child born, 1T ceremon1ally brought to Stream, where 1t

baptiızed During the festivity following the baptism, 1t DE  n Nanmne W as

privileged 9) WwW1tness baptısmal
In the CVCHIODS before the day of the baptısm, CCTCIMONY W as held by the

father of the newborn child Kıce cakes loaves, an sweet smelling lowers WCEIC

offered togather ıth hen., an the Hıgh God deities an ancestors WEeTITC
iınvoked AÄAs 1T got dark relatıve of the child parents WAas sent tO lay SOINEC of
the oftered GE cakes and loaves the crosspaths and the CUTVCS of the path to
the Spr1In$ The otffered cakes WEIC put thorny leaves an! WCIC called “the
warding off of hıding vıl spiırıts!® At the SAaIne ime, the path Was cleared of
overhanging branches

1 W YPESs Bıjdrage tot de henn1ıs UC'  > de stamverwantschap, de
ınheemsche rechtsgemeenschappen het grondenrecht der oba- Dairıbataks
Leiden Uitgegeven door de Adatrechtstichting, 1932 94ff
1° PAUL PEDERSEN Batak Blood an Protestant Soul The Development o}
Natıonal Batak Churches North Sumatra Grand Rapıds Michigan iıllian

Eerdmans Publishing Company, 1970 18
KDWIN LOEB Sumatra Its Hıstory an People Vienna Verlag des Instıituts

für Völkerkunde der Universität Wiıen, 1935, LE
14 TIDEMAN, Hındoe-Invloed Noordelyjjk Batakland. Amsterdam: VUitgaven
Va  e} het Bataksch Instituut, 193  FO E 39ff

In oba Batak "pangolat begu mongg£gop.
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Karly 1in the morn1ing, the mother of the child took ragı ıdup-cloth!6, WIaAD-
ped the chıld 1n it, an tollowed the datu*? an! her husband IX6) the Spr1ing. The
datıu led the procession an Was tollowed Dy close relatıves of the family. He
waved sword right an left whıle murmurıng rıtual formulae. When the
arrıyed al the SPrI1INg, sand pyramıd W dS built Under the guildance ot the datu,

lıttle channel W AasSs made around the pyramıd, the LOp of which had een flatte-
ned. OoOme three metires trom the pyramıd, tire W Ads made an incense W as lıt,
anı the datu put SOINEC otf ıt the pyramıd. Chews of betel an the holy cakes
WEEIC 1Iso laid the pyramıd. The pyramıd W as called “the dried sands, the
beloved earth”. hen the incense W as extinguished, an the ragı ıdup-cloth
Was spread out it whiıle the datu murmered praycrSs, Ihe datıu scooped watier
irom the Spring and poured it the child!8. The naked child Was frıghtened
Ral began to CIYy. nstead of being alarmed, the people WEIC happy, an saıd.
“Ma.y there be INalıYy VOo1cCes of S5115 anı daughters from 1O ON The chıld
Was then taken by ıts mother together uıth the ragı ıdup-cloth. I1hough the
cloth W as wet, the mother dıd not uSsS«e an y other cloth.

The S  u returned iınformally anı the testivity continued at home. I he datzu
performed the of purification 1ıth lemon Ju1ice (bangurason). The
whole house Was sprinkled: the sleeping P  9 the utensils, the door, the stable
Zh8l the exterI1or. Aiter the meal an during the “ceremony of utterıng beautiful
words’”, the child W as gıven Namme much discussıon proceded ıts choice.

ata 07 the (ireatıon Myth
When chıild 15 born, the Hıgh (God of the oba Batak 15 invoked. The Name

of the Hıgh God has several varıants: Ompu T’uhan Mula7jadı"?, Ompu Mula-

16 An important kınd of tradıtional cloth. Lıt “Living pattern”.
Br Ihe datu 15 combination of priest, doctor, teacher, and shaman.
18 EUMANN notes that the actual ‘'baptısm n the Karo Batak INAaYy be
by immersion, sprinklıng, pouring: “ Berst D1J den zoogenaamden doop,;
de eerste wassching 1n de r1Vvier (patuaekkon), waarbi] de famiılieleden worden
uitgenoodigd, wordt het kınd A j  w 1LLAAIl SCHCVCN. Voor deze gelegenheid wordt
CN stellage gemaakt Van eeN1SZINS piramiıdalen VOTIN Van CC}  =) meter
hoogte Va  - boven vlak, zoodat het kınd geplaatst kan worden. De doop
geschiedt verschillende wı1ıjzen. Sommige plaatsen de stellage ın het ondiepe
gedeelte Va  5 de rı1vier dompelen het kınd geheel iın het water:; anderen gıeten

water VCT heen: WCCCT anderen besprenkelen het alleen met GE  w wein1g water.
De moeder wordt gevolgd door andere VTITOUWEIN die D1] deze plechtigheid tegen-
woordig Z1]n Is de doop geschied, dan vraagt Z1] de genoodigden het kind
XS  w te VCn. De vader gaat alsdan met de mannelijke verwanten te rade

neemt (=l> beslissing” NEUMANN, “Paneen Bila-Stroomgebied O het
Eıland Sumatra , IT ızjdschrift UU  S het Koninklıjk Nederlandsch Aardrıjks-
kundıg Genootschap, (1886) 464+t.
19 JoH W ARNECK, Die Lebenskrüäfte des Ekvangeliums: Missionserfahrungen
ınnerhalb des anımıstıischen Heıdentums. 7th ed.; Berlin: Verlag VO  } Martın
Warneck, 1922, “Der genuın bataksche Übergott ist Ompu ITuhan Mula
jadı.” T’uhan Lord, God
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jadı Bolon®®, Debata Mulajadı Bolon*®!, Mulajadı Bolon In the version
of the Creation Myth cıted DYy Jox. W ARNECK, the Hıgh God 15 repeatedly
terred K0) sımply Mulajadı an under this Namne he 15 described the Crea-
tor®® 'Ihe tact that Mulajadı ist ftound ın V  S Namne here gıven, an that the
High God ist presented under this NAaImne the Creator, shows that thıs DO-
nent of the ame ot the Hıgh God 15 essentıal.

Mulajadı 15 A composıtion of the words mula an jadı. Mula begın-
ning: * an jadı (1n ıts actıve intransıtiıve form man7]adı) ""to become?*24’”
'Ihe combinatıon of both words “the beginning of becoming” “the
beginning of genes1s5“?” Bolon 'great', anı the complete Nalnle

"the Great Beginning otf enesis”.
There AT Iso several personal tıtles attrıbuted tO hım. He 1S addressed

Ompung (Grandfather)*® anı the “ Primordial King": “"Ompung, the Prım-
ordıal King, Kıng the Beginning“””, Another tıtle of the Hıgh God ist “lord”
He 15 considered tOo be “the Great ord of the W orld?8”. Further, the personal
character of Mulajadı Na Bolon 15 indicated by hıs tunction judge. He 15
to be totally Just judge, who impartıally, though mercifully, admınisters hıs
law an rules*? _ The Hıgh God 15 presented PCTSON conversing an actıng
1ın human way®®, and 1ın the primordial Golden JTıme, he often visıted the
Batak an! lıyed Car them

AJA PATIK JT AMBUBOLON, Pustaha I1 umbaga Holıing: dat Batak Patıik/!
hum Pematang Sıantar, 1964 (stenciled), 151f£€
21 LOTHAR SCHREINER, dat un Evangeliıum: Z ur Bedeutung der altvölkıschen
Lebensordnungen für Kırche und Missıon unter den Batak ın Nordsumatra.
Gütersloh: erd Mohn, 1972, 197; SCHMIDT, Grundlinien einer Verglet-
chung der RKelıgıonen und Mythologien der austronesıschen Völker: Denkschrift-
ten der kaıserlichen Akademıe der Wissenschatten 1n Wiıen (Philosophisch-
historische Klasse). Viıenne, 1910, 381.; MÜNSTERBERGER, Etihnologısche
Studıen Indonesischen Schöpfungsmythen: Fın Beıtrag ZUTr Kultur-Analyse
Süudostasıen. TI he Hague: Martinus Nijhoff, 1939, 6811.; PLEYTE, Batak-
sche vertellingen. Utrecht: Honig, 1894, 17  9 LUMBAN 1 0B8ING, The
Structure o} the Toba-Batak Belıef ın the Hıgh (s0d Amsterdam: Jacob Van

Campen, 1956,
Jox W ARNECK, Die Relıgion der Batak, ST
JoxH WARNECK, Tobabataksch-Deutsches W oörterbuch. Batavıa: Landsdruker:1],

906 mula, (aus dem Mal Sankr. mula), Anfang, Beginn .
2. IBı1D “gadı (Mal jadı), manjadı, werden, gelıingen, zustande kommen
25 i° Jox WARNECK, Die Lebenskräfte, 12; PyH JUMBAN ToBInG, The SETUC-
LUTE, 27
26 VERGOUWEN., T’he S0Cc12al Organısatıion, 33; PuH LUMBAN 1L’OBING, he
Strucure, 31; J1 AMPUBOLON, Pustaha IT umbaga Holıing, L7 (
HEILER, Das Gebet 6th ed.: München an Basel rnst Reinhardt Verlag, 1969,

133
T’ape, A,00
PH LUMBAN JTOB8ING, The Structure, 31

T’AMPUBOLON, Pustaha Tumbaga Holıng,
EDWIN LOEB, Sumatra, C HEILER, Das Gebet, 13122135
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Ihe persohal Hıgh (G0d dwells 1n the seventh an: highest sphere of heavén‚
an created everything?! Liviıng in the height of heights??, the Hiıgh God OVCEINDNS
hiıs creatıon, blesses 1t, and gTranits raın an warmth X60} sustaın it. As praycr
Sa yı

"Ompung, Mula] adı Bolon!
The Beginnıng of al that exısts.
Who has created the Upperworld and the Middleworld,

together ıth everything in them
Who has beginning,
Who has OINC from the non-beginning,
Who has Or1g1n, An
Whose end 15 unknow.
ook and SAaZC, Ompung,
Be attentive, S  opP from the heaven of heavens,
From the height of heights, an hear the words

otf pPrFaycCr.
You, Ompung, who en]oy being the Beginning,
You AT the most notable Gounsellor,
You drıp raın an the warmth otf the day.
May tortunate SOTNS be Orn lıke the SUun, and,
Honourable daughters who AIC notable of councıl33 ”
Gonsidering that the oba Batak CONCEIVE theır Hıgh (s0d LO be the personal

(lreator of the Cosmos, mMay translate Mulajadı Bolon by “the Great
Begın of enesis” instead oft “the Great Begın of Genesis?”.

'his commonly accepted conception®? that the Upperworld, Miıddleworld an
Underworld®®. Nevertheless, the version ot the Creation yin*e generally CON-

31 JoH W ARNECK, Die Relıgıon der Batak, D
30 IBıD

T’AMPUBOLON, Paustaha Tumbaga Holıng, C JoH W ARNECK,
„Studien über die Litterature der Batak”, Mıtteiılungen des Seminars für or1eNn-
talısche Sprachen (Ostasıatısche Studıen), 1899 109; ÄBRAASEM, Proza
en Poezie het Heılıge Meer der Bataks. Dj akarta Amsterdam Surabaja:
De Moderne Boekhandel Indonesıa, 1951, 95f.: AÄAMA NI S AMOSIR, "Tonggo
Mulamula’, T ape, A7 0.15°

The choice of mula (beginning) could be because otf lack ot the suntable
equıvalent of “"beginner ” 1in the Batak language.
30 JoH W ARNECK, De Religı0on der Batak, 27 Gl T’AMPUBOLON, Pustaha
Tumbaga Holıng, AF KÖDDING, ““Die bataksche Goötter un: iıhr Verhältnis
ZU Brahmanismus’, Allgemeine Missions-Zeıtschrıift, 406; EDWIN

LOEB, Sumatra, 7 E W ALDEMAR STÖHR, ‘ Die Religionen der Altvölker
Indonesiens un:! der Philıppinen. ” In W ALDEMAR STÖHR an PısT ZOETMULDER,
De Religionen Indonesıiens. Stuttgart Berlin öln Mainz: ohl-
hammer Verlag, 1965, 458

According to the Toba-Batak Weltanschauung, the Cosmos consısts of three
"Worlds’ The Upperworld, where the Hıgh God, deities an! their servants lıve;
the Middleworld, peopled bDy INa  } and spirıts; anı the Underworld, the home of
the World Dragon, Naga Padoha the Primordial Dragon) an subordinate
vıl spırıts PLEYTE, Bataksche Vertellingen, 12,.15; KODDING, “Die
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Cern the creatıon of the Middleworld, the creatıon of the Upperworld and Under-
world often being neglected. The creation of the Iree of ıfe anı the mythiıcal
bırd from which miraculously derived the Deıities an later InNan, 15 always iIneN-

tioned. In 0)8l  (D version®®, ıt 15 saıd that the High God directly created the Deities.
IThe Ihree Gods, Batara Guru, Soripada an Mangala Bulan, and the servants
of the High God, Swallow Mandı an Swallow Naguranta (the guard of the gate
ot the heaven) AT VCeIYy important.

51 Deang ParuJar, daughter of Batara Guru, 1S, after Mulajadı Bolon,
the moOost ımportan fıgure in the creation of the Middleworld. She 15, ın fact the
direct shaper ot the Middleworld. She began her creatıive adventure ıth her
betrothal ıth ot Mangala Bulan. According LO the versıion cıted Dy Tam-
pubolon, her dısobedience tO the law of hbetrothal roused the Hıgh od’s anger®?.
As postponıng the marrıage, ch. decıded, INa y versions have ıt, to
Sp1ın an for long A she could anı then che tled to the infinite SCa

beneath the Upperworld**. According to ON  (D version, the daughter of Batara
(zuru Was sıttıng branch of the Iree of Creation when a violent wind blew

hataksche (xöltter”, 4.04; JoH WARNECK, Die Relıgıon der Batak:, 1 PH
LLUMBAN TOoBING, TI’he Structure, 5 E} P J] AMPUBOLON, Pustaha Tumbaga
Holıng, 12—17,s
5i ome versions of the oba-Bata Creation Myth: Adong mula Nı deebata
StdeeakparuJar [ s1C| (The beginning of the de1ity Sideakparujar), Codex Orzen-
talıs (Leiden), 3417, 240—265; Äsa manomba ah (1 adore), Cod. Or., 3400,

258—277; Nanggorga dı Portiba (The W oman who shaped (lıt. painted) the
World, God ( 3410, 70—73; oda nı Rurıtur2z y)an (The ule of Narrative)
God OÖTz: 3493, 2833 (transcribed from Batak into Latın character by PIıET
VOORHOEVE); Pustaha Parbuhitan (Fhe Mountain o0k of Bark), (‚0od. Or:; 3454,

40—69 (transcribed by VOORHOEVE); Adong saIngan, saıngan NL
robı (In the very beginning), 1nN: LUMBAN T’OBING, he Structure,

30—50; Ta dı mula nı mulana (In the VCIY beginning), 1OLd., 115—120;
Mandjadı NI  D Ompunta Mula DIadı NAaAsad djinadına QOur Ompung Mula Jadi
began LO create all that 15 created by hım), ıbıd., 50—60; Banua Parjolo
(The Fiırst orld), 1inN: ] AMPUBOLON, Paustaha Tumbaga AHolıng,
12—34; Eıne andere heo- und Kosmogonie, 1: WARNECK, Die Relıgıon der
BataR, 3Q2{.:; Erschaffung der Menschen, ıbıd., 33f.: Erzählung UVO:  S der
Erschaffung der (+Oltter und Menschen, ıbıd., 27—32; Hoedjooe hoetonzg0
hadıa NL goeroengkoe, boraspaltı nı LANO (1 invoke an pray t*he holiness of

teacher, the lizard of thıs earth), ın YPESs, 5ıjdrage Lot de kenn1s,
179 M. 17 Hoep20 hoetong20 hoepangaloealoe: (1 Cali: pPIaYy, anı appeal to

you), 1O1d., 181 Hoedjoe hoetongg0 badıa Nı goeroengkoe Debata
Toloe (I invoke an pray the holiness of teacher the Ihree Gods), ıbid.,

1850 I1l. Z Moela N Djolma (Ihe Beginnıing of Man), inN: MANGARADJA SALOMO
PASARIBOE, Tarombo Borbor Morsada. Haoenatas Balige, 1938, 1—48;
An unpublıshed Batak Greating Legend PLEYTE, “A.n unpublished Batak
Creation Legend”), Journal 0} the Koyal Anthropological Institute of Great
Braıtain anı Ireland,; 103— 109
S  36 JoH. W ARNECK, Ie Relıgıon der Batak,
39 J] AMPUBOLON, Pustaha 1 umbaga Holıng, 161

JoH W ARNECK, Die Kelıgion der Batak, g7 ] AMPUBOLON, Paustaha
Tumbaga Holıng,
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an the branch broke The heroine tell down together ıth the branch iınto the
infinite primordial sea4*1. Her siıtuatıon Was desparate. According to the version
cıted DYy PASARIBOE: “Hence Ni Deang Parujar W Aas weeping tossed bDy
V} and the SCn whıiıle grea crab Was beatıng her42 “

Being powerless, she called tor the IMNCSSCHSECTIS of the High God to help her.
She asked tor handful of earth from the High God, AaN! when it W as gıven, che
ormed the first earth Naga Padoha, the Primordial Dragon, feeling the heavy
heap of earth above hıs head, began to turn around. Immediately, the newly
created earth decomposed an turned ınto waiter. Si Deang Parujar Was upset
anı extremely frightened. She agaın asked tor help an the Hıgh God SAaVC her

earth 0} make the Middleworld an helped her X0) CONYUCT Naga Padoha.
I hıs W ds accomplished by plercing hım ıth sword an Linally eEMprı1soNINZ
hım under the earth She then succeeded ın Lorming the earth into strong,
sacral, ertile, PTOSDCTOUS an happy place. J his 15 the primordial paradiıse
where 1988028  e lıved at ıth himself, h1S world an the gods.

Nearness an: irequent visıts by the gods AT the most remarkable charac-
terist1ıc of the primordial paradıse®®, On partıcular 0OCCasıons such when
child W adsSs born, Mulajadı Bolon Was invıted tO his blessings an his
commandments and thereby deapened his communıiıon 1th them Man had LO
bring offerings to the LOp of the holy Mount Pusuk Buhit 1n order to encounter
the Hıgh God anı talk hım** When N] Deang Parujar ore {twO children, the
tirst MECN, che invited the inhabiıtants of the Upperworld to attend the
of re]o1Ccıng, Jubilation anı benediction for her chıldren®>.

Because of the disobedience of 198078  } he worshipped the spirıts and the
cesfors INOTC than God an the deities 198028  - W3as puniıshed., Communion with
God and the inhabitants of the Upperworld*6 W as severed an 108828  w became
subject tO suffering, anxıety anı calamıty. his Was the primordial sın an!
fal147
41 God Or., 5493,

PASARIBOE, T arombo Borbor Morsada, 12
PLEYTE, Bataksche Vertellıngen, 1 “In den daNnvVans Iuidt het, Was

de afstand tusschen menschen goden veel mınder gTr00L, dan tegenwoordig.
Tusschen beiden heerschte CCH Kn  VI1] levendig verkeer, zelfs ( i  - eeN1gSZINS EINCCN-
Zaimne OMSAaN$s. De goden bezochten gezette tıjden regelmatıg de aarde
vergunden bevoorrechte bewoners dezer wereld wel CS tot hun domeın te
st1ı]gen of af te dalen.  P ( [bıd., 274; V OORHOEVE, OQverzicht UQ  SEn de
Volksverhalen der Bataks. Vlissingen: Van de Velde Ir 1927, ISU:
PLEYTE, ‘“An unpublıished Batak G(‚reatıon Legend”, ÄRSENIUS
LOEMBANTOBING, Pıngkiıran NL Halak BatarR Sıpelebegoe tarıngot foe Tond:z N
Diolma doeng male. Leıiıden: Uitgaven het Bataksch Instituut, 1919, 16

PASARIBOE, T arombo Borbor Morsada, 30f
45 HOETAGALOENG, Poestaha tarıngot LOe T arombo Nı Bangzso Batak
Lagoeboti: Zendings-Drukker1}, 1926, C T’AMPUBOLON, Pustaha
I umbaga Holıng, 39f.

JoH W ARNECK, Die Kelıgion der Batak, 39
PLEYTE, Bataksche Vertellingen, 1 JoH. WARNECK, Die Relıgıon der

Batak, 3 EDWIN LOEgB, Sumatra, 7 E PASARIBOE, 7T arombo Borbor
Morsada, 39[{.; HOETAGALOENG, Poestaha tarıngot LOe€e 7 arombo N
Bangso Batak, 24; J] AMPUBOLON, Pustaha ITumbaga Holiıng,
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T’he rıtual Function of Walter
There ATC several rıtuals N water aMmMOonN$S the oba Batak

u14 of Spring
Water ı general sacred and ıts sacredness indıcated by the deitication

of partıcular SpI115 an by iıts cult Boru Sanaıang Naga%ß an Ompu Homban
711 Juma the Spirıt of Fıeld Spring)%* AT the personified deities otf the d-

lıty of water. 4O these deities AÄTC attrıbuted fertility, sacred lıfe, purification
an transtormation. holy SpIINS amıdst tield called homban an

the of cleansing homban called patıur homban??
T’he materials they offer tOo the spiırıt of the SPT1INS indicate that they attrıbute

the OWCTIS of lıte tO the deity resiıding waftier They plant small but Strong
plants®! to denote beauty an the abılıty tO SUTVIVC Ihey otfer “husband-wife”
hens order X90} 31  5 tO strengthen an to sanctify which assocıated
ıth the mythical bird an 1fs egg*“ During Man y ıimportant CETEMON1LES, God
iınvoked tor tertility anı children® According tO VB  Z DER LEEUW
the elementary sacred CXPCT1ENCE of water derives from 1fs refreshing an lıte-
SUstaınıng power** Religious insıght 1Nnto thıs mMYyStEr10US leads INa to

mMYySt1C unıo0n ıth the lıte of the Divine intimately hidden the
depth of water®® More specıfically, KRISTENSEN attrıbutes divine an lıfe
to water He notes

JoH W ARNECK, Die Kelıgıon der Batak 37
YPEsSs Bıjdrage LO de kennıs 159 Such holy SpT1IN$S 15 always

the COININON POSSCSS10N of of people VERGOUWEN The Social
Organizatıon, 124 401)

JoH WARNECK, Tobabataksch-Deutsches Wörterbuch Batavıa ands-
drukkerij, 1906 “Homban, ELE Quelle 1111 Felde, dıe 190028  - nett zurecht macht und

‚ e°uln die 119  w Blumen herum pflanzt da opfern Patıiur homban, 11
solche Quelle durch Opfer YPEs Bıjdrage LOE de hennis

159f 'Een homban CNC heilige bron, welke bewoond wordt door C C]  -

brongeest de algemeene benamıng dragende Va  - homban 1elken
Jjare wordt onder het atsmeken Va  ® voorspoed C6  - goeden, 00gst Loename Van
den veestapel CII zoowel ÖOr de grondbewerking der saba barhombanan ıthe
field] als den o0gst Va  } de daarop geplante r1]St W  ®) den brongeest C] NAaaATt
1k INCCI), ook Ad  - de geesten der VOoorzaten geofferd wat gepaard gaat met het
schoonmaken Va de wallen het onderhoud Va  ]} de daarop staande beplan-
Uung
51 YPEs, Bıijdrage LOl de kenn1s,; 160
52 T’AMPUBOLON, Pustaha I umbaga Holıng, 14ff JoH WARNECK, Die
Relıgion der Batak 97ff PH LUMBAN 1 0BING The Structure, 31{f

YPESs, Bijdrage Lot de Rennıs, 160 - nıet daartoe Overgaat
dan eerst water uıt de Tron te hebben gehaald sılın)uangtakken V  - Z1I0
wallen te hebben geplukt ach het hoofd daarmede te STG

VA:  Z DER LEEUW Phänomenologıe der Religion, 47 ""Im W as:  en
Lande 1ST die schönste Vorstellung, welche 190028  w sıch VO Jenseltigen Leben
machen kann, diejenige, daß INa  $ dort W asser trıinkt und daß 1Ne wohltätige
Göttin Von ihrem Baume herab dem Verschmachtenden Wasser reicht.
55 Ibıd *W asser des Lebens’ bringt Fruchtbarkeit un: Gedeihen: Mäch-
tigkeıt reicht ber weıter spendet CW1ISCS Leben, wirkt Wunder und Grofß-
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"According LO the Ancıent conception, walter, which 15 essential to the lıfe otf
plants, anımals, an INCN, an! which enables lıtfe to flourish, must p OSSCS5S
self-subsıistent lıte CHNCISY, I dıvıne* In the natfure anı actıyıty of
water there 15 revealed self-subsistent, divine lıfe God himselft. W ater ist the
myster10us bearer of divine eHeTSy?S
Wiıth the Batak, however, while water ımmanently bears myster10us dıyvyıne

liıte, it 15 conceived to be totally self-subsistent. have pointed out,
theır relıgıon 15 characterized by prior1ity an creatorship assıgned to Mulajadı

Bolon Here agaın, it 15 explicitly stated that CVCIY de1ity worshıpped the
personificatıon of the sacred of water 15 created by the Hiıgh (G0d,
created the Woman Homban®?7”

Cıiıtrus Purıficatiıon
Citrus Purification 15 the 'holy water practice” of the Batak Using partıc-

lar materı1als, they consecrate it tor several
Materials Used an theır Symbolısm
Ihe materıals used 1n performıing the Citrus Puritication (Pangurason) ATCc

watifter, lemon jJu1ice, banebane-plants an warıngın (ficus rel1g10Sa) aspergillum
in pure-white Chinese CUp

he warıngın-twıgs used the aspergillum 1ın this rıtual suggest the Iree of
Läte, of which the warıngın-tree 15 the symbol ellen It 15 not
be confused th the cıtrus tree.

According to myth, Batara (suru (the first of the Three planted the
Iree -Happy Sprout” (Hau Tumbur Tua), LE the primordial Citrus Iree, in
the centre of the eight poıints of the octagon. Its twıgs p vıl spırıts which
spread bad dreams, its leaves fan AaWAaY the magıc of enem1€es an vıl spırıts, an
ıts fruit 15 sed ftor holy water an purıfıcation?®. 'The pure-white CUP suggests

stafe of purıty, for the eXpression of “purewhite” designates ımmaculacy and
separatıon from the dırty anı impure elements of vıl The banebane-plant has

sweet-smelling blossom and 15 often used in ceremonıt1es.

Purpose of Citrus Purification
TIhe rıte of holy water an cıtrus ju1ce 15 held ditftferent 0OCCAaAS]1ONs an for

different Purpo5ScCS. It 15 performed to atone ftor offence agaınst moralıty.
VERGOUWEN g1VeEs SOINC examples of moral violatıon for which purification 15
NCCCSSAT'Y.

“"T’he purıficatıon, pangurasıon, Cd  - be demanded aiter conduct that
should class an offence agaınst moralıity' such the viıolatıon of Virg1n;

havıng sexual intercourse ıth member of nNneSs O W: | =extended
aten, bedeutet schließlich die Gottesgemeinschalt. Fruchtbarkeit und Gedei-
hen wirkt C5 dem primıtıven Menschen, der die Belebung des Feldes durch
Überschwemmung, Regen, Quellwasser als eine OÖffenbarung der Macht erlebt.”

KRISTENSEN,; T’he Meanıngz o} Religıon, 120
YPES, Bıjdrage fOot de kennts, 175

J]T’AMPUBOLON, Pustaha Tumbaga Holıng, 184
59 WINKLER, Die Toba-Batak auf Sumatra ın gesunden und kranken T’agen:
Eın Beitrag z2UT Kenntnıs des anımiıstischen Heiudentums. Stuttgart: Chr. Belser

G) 1925, 203 Nn.
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Tamıly|; abduction; whoring N: people, and siımılar delıcts. But it
N  - be NCCCSSaAT Y atter other offences, such the fouling of SprI1ng, creating

disturbance iın the vıllage the market whereby blood floows abusıve
language has een used Ihe cleansıng an stranghthening effect 15 nOot produ-
ced exclusıvely ıth the lemon jJu1ce, ıt C  - Iso result from other cts otf
which the a1m 15 LO TEINOVC supernaturally untavourable siıtuatıion®®
Another ase 1n which cıtrus purıfication 15 performed 15 Aat the terminatıon of
mournıng per10d. It arrıed INa  w} dies, his W1dow ‚P herselt 1n mournıng

clothes which che has to WEr for several days. During thıs peri0d che may not
leave the ‘house otf mourning‘ 1LLOT InaYy che assocıiate ın the usual INanner ıth
those ıth whom she normally has socıal intercourse. Shortly thereafter, the
hulahula®! ZTOUD, the of her 5 fOo enNn! the mournıing. hıs

15 accomplished bDy puriıfyıng her ıth the cıtrus holy water. She 15
comforted ıth florıd and favourable words®e?*

consecrated object anımal 15 set apart for God Dy sprinkling ıt ıth
cıtrus holy water. ach P OSSCSSCS partıcular „horse of (50d® When
old 0)81> 15 tO be replaced Dy ONC, the latter 15 consecrated to 0)81 ot the
Ihree Gods Dy sprinkling ıt ıth cıtrus holy water®>.

Citrus jJuıce 15 prepared together ıth cumbers, the “ prosperous ” fısh 15
rıtually aten for wealth anı for long, fortunate lıfe “”"Chus it 15 fısh that the
r tor example, must eat when he has SOWIL his field; an it 15 tish that is
offered when the rıce 15 tırst 1n grain®.”

When somebody has bad dream, he consults datu, who performs CETC-

MONY to ward off the impending vıl The datu eifigy® consıisting
of banana stem substitute for the vıctım. The datu invokes God and deıties
1n order to strengthen the souls of the members of the family that they mMay
resıist the danger. He the cıtrus Juice and water sprinkles all the INCIN-
ers of the tamıly iıth ltüll

It sometimes happens that before entering upbon undertaking 0)8 beginning
jJourney, ONC teels 1n hiıs heart warnıng of ımpending mıstortune®?. If he

must through the undertakıng, offering must be made O: at least, the
datu must perform the rıte of cıtrus purification. hıs 111 strengthen his soul
an him from danger®S,

VERGOUWEN., T’he Socıal Organisatıon, 356
61 Hulahula: Daughter g1VINg tor marrı1age.

Jox. WARNECK, IDe Kelıgıon der Batak, 44{f.; WINKLER, Die oba
Batak auf 5umatra, 152f
63 EDWIN LOEB, 5umaltra, O14:: WINKLER, Die oba Batak auf Sumaltra,

152
64 VERGOUWEN, The Socıal Organısation, ül
65 For photo of such eifigıes, SsSCcCC PH LUMBAN TOoB8ING. The Structure, photo

MODIGLIANI, Fra Batacch:ı Indıpendenlta, Rome Societa Geografica Italıana.,
1892, 100£€.

WINKLER, Die oba Batak auf S5Sumatra, 165
HARLEY BARTLETT, “"The Labors of the Datoe art B} Directions tor the

Ceremonies.” Papers of the Mıchıgan Academy of SCLENCE, Trts AAanı Letters. An
Arbor, Mich University of Michigan, 1931,

WINKLER, Die Toba-Batak auf Sumaltra, 125
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Prayer
The tollowing 15 typıcal DIaycr of Citrus Purification:
e} pray, invoke, YyOU, Ompung®, Mulajyadı Bolon,
The Begınner of the Upper and Middleworld,
Who created everything anı everything in 1t
And, YOU, Ompung, the TIhree (x0ods, the three STOUDS, the three chieftaincies,
Who OVCETIN the Upper and Middleworld ell human beings.
And the ma] esties of OUTr ancestors,
Who ATrC onorable nd blessed
May yOou StOOP down an look upon u
Hear an lısten, Ompung to the ontent of pPIaycr.
Here., Ompung, hold the bowl of purification:
The clear water X0} make sight, mınd, anı soul clear.
And the fruit of the cıtrus ÜBeE.: the knowledge of beauty an good.
And the warıngın-branch,
In the pure-whiıte, ımmaculate, blown anı tossed-by-wind bowl
Be they tor usS5, Ompung, purification an well-being.
Support anı bless ıt, Ompung, fOo be the purification of OUr bodies an souls

from NO O
May have spring of goodness, of princely mornıing watlter,
And be blessed 1n beauty
Be it antidote for u Ompung,
Protection an medicine, strength an immunıty.
May not mM1Ss profits, not become impure, inquiet and defiled from beauty

by this immaculate an tossed-by-wind purification.
Furthermore. ıf there 15 an y lack ECXCC55 1n OUTr conduct anı behaviour,

Ompung
Be appeased by pumpkın an cooled Dy cucumber
Shield firom the sıdes, SCICEN trom above Aan! support from beneath,
E guard off an Yy harm that INAaYy injure
So that mMay peacefully ear the of yOUr blessings an benediction,
Whiıch 111 be gıven to
Fortify an make OUTr bodies an souls oool
Remove, Ompung. hindrances an vıl 13  9
The blessings long foar yOou to gran OUT bodies an souls,
In OUr daily ıfe
BKe bright lıke day, clear lıke the IN Q O, pure-white like bobbin-thread.
May they be whıte, ıimmaculate an: tossed bDy wınd.
Grant them tOo in the tuture.
Ihen, have wavıng knıte fore, wavıng DArte behind,
10 strıke the foreign evıl spiırits an the toba ONCS,

mpu(ng J iıtle of respect, applıed to God an 1INnan Ompu grand-
iather, great-grandfather, f{orefather, anı ancestor” VERGOUWEN, T’he
Social Organiısation, 33) “It 15 1Iso appellation tor all that people wish to
worship” (Pu LUMBAN JL’OBING, The Structure, 31) ”I he word OMPUNG 15
the hıghest an noblest tO appcal to the inhabitants of the Upperworld . . .”

] AMPUBOLON, Pustaha Tumbaga Holıng, 17)
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I he black E: of the fıeld an the olfensive black charms
f there an Yy offensive hostileS (that INa y pervert us)
Strike 1T oftf an take 1T irom UuS Ompung,
Make us fırm an oool 2770

Gleansıng of Utensıls
During the Great Festivıty of the New Year Cielebration (Mangase Taon)'

CCTCMONY that R  - be called the Great Gleansıng 15 held Gooking anı ealıng
utensıils A ell the whole house ATe scrupulously cleansed?? Not only the
tradıtional Bataks but 1sSO the Christian clean and decorate the whole vıllage
before celebratiıng festivity.

— X60} be noted that the oba-Batak word forIIMNDUIC , rotak, has the Samne

MCAaNıns of 'befouled’ "dirty which ı equaliy applicable LO INa  w an objects.
An 1LNDULC pPCrSON object Cd)  — be purıfied an freed from the intluence of the
vıl Sp1rıts 1t 15 repeatedly NCCESSALY tor INCN, anımals rCcg10N tO be clean-
sed an fireed tar possible from the ımpurıtıes ıth which they have
become befouled rotak 73

The opposıte of IMPUr1ty PUurıty, 1045 which has the MCAaANINS of clean
rotak (befouled) PCISON object C be purified through cleansıng rıte The
Al  = of this purification 15 89 make clean 2043, LO make PUTC, TAs

55

hıs reflects the Batak notıi1on of the unıty anı inseparability of the physical
an spırıtual of the concrefife an the mystery behind 1 hiıs mYyster10uUs PO-
nent 15 spontaneously perceıved anı AT OUSCS rel1g10us iınvolvemen an total

commıtment?>”
Before SA4INIDS control of indivıdual 1TO0UD, rCcg10N the Demon spreads

hıs influence through impurıty The vulnerable creatıon begins tO be controlied
by the vıl Sp1r1£s hıs Corruption reflected PTOCCSS of decay ırt an rust
staın an demage tools LO the pOo1n! where they Saın control of them The
of the tools INAall, thereby threatened Dy thıs attack his instruments aTe
extens10nN of his CISON I5 damage CoOrruption OCCUTS, the objects ell
iINnan necessarıly need cleansıng an reparatıon which 15 conceıved act
of vıl elements Iirom the world order to restore them o their O1l-

gınal purıty, strength sacralıty anı being, an LO provıde them 1E strength
. K Strengthening ath
When child has accıdent” When ıf slıps anı irıghtened O12 slıppery

path when 1t aSSC5S through torest place an 15 territied by ıld
beast snake, by the terriıble place itself then tradıtional Batak parents SIVC

T AMPUBOLON Pustaha Tumbaga Holıng, 43921 &i Ibıd 184f
71 Pu LUMBAN 1 OBING T’he Structure 152 VERGOUWEN The S0ocıal
Organısation, ID KORN “Bataksche Offerande” Bıjdragen tot de
Aaal- and- en Volkenkunde, 109 1953 VOORHOEVE “Batakse Buftel-
wicheları] , Bıjdragen, 114 245 CT ELIADE, Patterns,
355—364; ID, The Sacred and £he Profane, S VAN DER LEEUVW
Phänomenologie der Relıgıio0n, 439— 445

KORN, ‘“ Bataksche Offerande’,
VERGOUWEN, The 50C1al Organiısation, 101

Ibıd
IAN RAMSEY, Kelı1g10us Language 3rd ed London
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the child “strengthening bath” They take Ca  } pot of water, lead the
child to the place ot “accıdent” anı bathe 1{76 Christian Batak Iso do th1s77.
Ihe strengthening bath 15 required when the child has nıghtmare falls ı1l
atter the “accıdent”.

Ihe ıdea behind thıs practice 15 that
“Illness, misfortune, etc aTrTe imputed 90} the tondı (sou. leavıng the body 1f it
Stays AWAY for long tıme, iINnan must die It 15 the spiırıts which Ca  - entice

tondı trom the body anı keep ıt in theır It often OCCUFTrS that INa

AasSCS eer1e place an becomes horror stricken an terrıtied. 1+ such In  -
should fal]l i1l, his tondı 15 saıd fo have een caught Dy the sombaon E  Ilpowerful spirit) lıying 1ın that DIACe .
As for A territied child, it 15 feared that iıts soul 15 shocked by the vıl

which Causcecs it X6} be horrified and LO think of fleeing. Therefore, it 15 strictly
forbidden LO suddenly awaken sleeping child tO make noise around it {f the
child talls ill, ıt 15 indicatıon that ıts soul 15 serously frıghtened has een
absent from the body.

In the of the Strengthening Bath, the myster10us of water
Aan! calms the soul of the child, strengthens ıt, an keeps it ..  at

home??”. Furthermore, it Wıpes aWAY the horrible elements of vıl that the
spirits imposed the child ın the accıdent. hıs 15 indıcated DYy sımple praycr
uttered during the n  :

LcI bathe anı cleanse this child ıth clear water.
May thiıs child be clean an PUrC from fear an danger.
May iıts soul be firm an peaceful supported by the Blessed Gr0d
May soul call ıts soul back home®®? ”

When boy of ‚VCN, the WaY 89 OUT field, centipıde SCUN, to€e
LA  —$ cryıng to mother. After sımple medication. che took pot of water

an led to the spot to bathe
ome weeks ASO, 078{  (D of parishioners, g00d Christian, told that his

child got ill He WAas riding tandem bıke ıth the child when it tell oft. He
performed strenghthening bath, but the child had not yet totally recovered.

Pu LUMBAN JT’0oBING, The Structure, 806, have heard of STOWNUDP
being bathed. To heal adult, “the tondı must be called back that the sıck
INa  -} MNay be ell agaın. 1hıs rıte 15 called mangalap tondı e the callıng back
of the tondı from the desolate place)” (Ibıd.) C: SIMON KOOIJMAN, Sahala,
Tondı De begrippen “"“mana” “hau  Saht D17 enkele Sumatraanse Volken. Zeıst,
1942, 2111 AA FISCHER, ‘Het begrip "mana: D1J de Toba-Batak”,
Kolonızaal Tıjdschrift, 1931), ] AMPUBOLON, Pustaha 1 um-
baga Holing, 73if.; WINKLER, Die Toba-Batak auf Sumatra, DAr
VERGOUWEN, he S50cCc1al Organiısation, 69if.:; JoH W ARNECK, Die Lebens-
kräfte, 60{ff£.:; ID., “Der Anımısmus 1mM Indischen Archipel”, Allgemeine
Miıssıons-LZeıitschrift, 34ff

TIhe 10oba-Batak eXpression ..  Saı dı TUMLA tondı) (  =  —  May the soul be at
home’) reflects the hope that the soul mMaYy remaın wiıth the CrSon that the
PCISON InNnay be ell an sound.

““Hudidi jala huuras gellenghon dohot aek t10 Sai 12ASs jala polın 111  x

gellenghon 1an 1ar dohot INnaTra. Sal pır tondına jala hariboriboan

123



tumpakon nı Namartua Debata. Saı dıariarı tondınghu ma tondina mulak tu
ruma.”

Function of Walter ın Baptısm
We ave noted that rıte 15 celebration 8 faith Relıg10us truth anı myste-

rıes, the elements oft faith, AT handed 1n SLOTYy an rıtual.

l. Iransposıiıtıon _O th Primordial StTıate
In the of Strengthening Bath, the parents PIay: “May this child be

clean an PUTrC from fear an danger. Danger an fear ın the accident,
anı dr the manıfestations of the Varıo0us OWCIS of vıl that terr1ify anı
INCNAaCE iINnan.

In the praycrI of Citrus Purification, 1n addıtion tO purıty, ımmaculacy Aan!
beauty, God invoked 0} gran agaınst vıl

“Ma.y it be antıdote for
Protection an medicıine, strength an immuniıty
Fortify an make BaNnNNg bodies an souls oool
Remove hindrances anı vıl
FE there 15 an y offensive hostile magıc [that Inay pervert uS|
Strike ıt off anı take ıt from
Proceeding to the Sprıng of baptısm, the datu held sword an waved it

right anı left while murmuring rıtual formulae. The meanıng of these S 15
indıcated iın the praycr of Citrus Puritication. „Ihen, have wavıng knıtfe
fore, wavıng knıte behind, to strike the foreıgn vıl spırıts an the toba ONCS,
the black mMag ıC charms.“

We HiLAYy conclude that 0381  (D of the PUTDOSC of water sacramentalıty 15 to elı-
mıinate V1 OWCIS an the battle agaınst vıl

he Myth provıdes the archetypal exemplar of this rıtual. Ihe uUS«CcC of sword
by the datu duriıng the baptısmal riıtual suggests dramatization of the battle of
G0d and S1 Deang Parujar with the dragon, Naga Padoha., the prince of vıl
anı the Underworld®! In the Toba-Bata religion, there dIie different forms otf
the dramatizatıon of the battle agaınst the destructive OWCTIS of the Under-
world Sometimes vıl Spirıts AT expelled ıth "driving AWAY buftfalo SaCT1-
fice ®2 somet1ımes üth >b. wardıng otft p1& Oriermg > - ıth the horns of

81 Jox. W ARNECK, Die Kelıgıon der Batak, SOEL.: “Damiuit durchstach S1C den
eib des Kaja Padoha, bis den Gritt stieß S1e das Schwert hineın, bis Raja
Padoha rı1e FOte mıch nıcht, lege mıch 1n einen eisernen Block Aber
manchmal, WenNnn meın Schwanz sich herumwaälzt, und die rde infolgedessen
erbebt, dann ruft "suhul’ (Schwertgri{ff), nıcht 'lalo  A (Erdbeben), damıt 1C. mich
erinnere das Schwert, das bis den Gritft 1ın meınem Leibe steckt; dann
werde ich mich sofort beruhigen, (r ] AMPUBOLON, Pustaha / umbaga
Holıng, 2 ’ HOETAGALOENG., Poestaha tarıngot fOoe I arombo, 164::;
“Naga Padoha, dıe Erdschlange, der Gott der Unterwelt un! der eigentliche
Teuftfel der Bataks, bewirkt Erdbeben und SONSt trachten die Goötter der Unter-
elt hiıer ben einzudringen” KÖDDING, “ Die bataksche (xötter”, 404)
( SCHIMMEL, Schlange”, Die Religion ın Geschichte UN Gegenwart. V1

3rd d JTübingen: Mohr, 1961 CL Ibid., H: 2951
8 WINKLER, Die Toba-Batak auf 5Sumatra, 149
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sacrıticed buffalo, which A1iCcC hung at the nds of riıdgepole** iIhe prımordıal
battle dramatızed durıng the New Year Celebration, the archetype of rıtes,
when two STOUDPS {ight csham battle®5

To thıs Category oft expulsıon otf vıl Sp1r1£ts from creatiıon belong the holy
cakes of the baptısmal rıtual which WEeETC put the thorny leaves, an called
the wardıng otf hiding vıl SP1T1£S it not offering the SCTHNSC of

worshipping vl Sp1r1ts but rather of ApPPCAasSlıns them The clearence of the path
should be understood A rıtual expulsıon of the demonic hindrance®® Aır land
an water dIicC SCCH tO be full of vıl SPIr1£S that 1IMNDOSC suffering, calamıty, an
anxıety®”, and they Ca  - hide the overhangıng branches

he intımate relatıon between the baptısmal riıtual and the prımordial creatıon
further indıcate' by the sand island It NCCECSSALY 60} dıg channel around

the pyramıdal island tor according the Creation Myth S] Deang ParuJar
“tormed the handful of earth the sea88””

Ihe most ımportan indicatıon of the transposıtıon the Primordial State
the Name of the sand island the dried sands, the beloved earth®?” In a
pray«cr of the New Year Celebration the mMOost ımportant festivity, during which
the world SCCI1 to be recreated®®, it sal! “ You ATC the beginning of clay
an of calcareous earth of this beloved an weighed*! earth of thıs clear earth
83 Y PES Bıjdrage LO de kennıs, 166

Encyclopedia Ämerıcana 111 3453
EDWIN LOEB, 5Sumaltra, 092 Y PES Bıjdrage tot de kenn1s,

168 KORN “Batakse OÖfferande”, 107 JoH W ARNECK Ihe Kelıgion
der Batak 107£t ID "Das Opfer be1 den Tobabatäk Sumatra , Archiuv
für Relıgionswissenschaft 1915 Ci SCHÄRER, Die (Gzottesıidee
der Ngadju Dajak Sud-Borneo Leiden Brull 1946 156f

ELIADE Le mythe de ternel TEeLOuUr, S4ff ID T’he Sacred and the
Profane 68{1 In Patterns, 400 BAUMANN Schöpfung und [Jryzeit
des Menschen Mythus der afrıkanıschen Völker Berlın, 1964 ASsım
86 Pregnancy taboo period ith speclal amulets prescribed by the Myth to
resist vıl inifluence (R 1L AMPUBOLON Paustaha I umbaga Holıng, 31f
%i JoH W ARNECK Sanggul Tobabataksch-Deutsches Wörterbuch) The
ideal bırth for the oba Batak fO be birth wiıthout hindrance
quarrei birth which brings prosperıty, birth lıke the CNCSIS ot the creatıon
When the child born, Irıendly an “beautitul” words A1iC spoken (JoH
W ARNECK, Die Religion der Batak 77) an the house guarded agaınst
vıl elements (EDWIN LOEB, Sumatra, 94)
87 JoH W ARNECK, Die Lebenskräfte des Evangeliums (5t ELIADE
The Sacred and the Profane, 209f

HOETAGALOENG Poestaha arın LOe 1 arombo, GT
PASARIBOE, T arombo Borbor Morsada, 19

Batak Horsik nı]arsıkan, tano nıhatiıan
90 STÖHR an ZOETMULDER, IDe Kelgionen Indonesiens. Stuttgart
Berlin öln Maınz: Kohlhammer Verlag, 1965, (r ELIADE,
The Sacred AaN +he Profane,
1 It could be that there ı alteratıon extual 101 the word tinımban-
QUan, which translate here ıth weighed” TI he rıght word would be
tınombangan MCaNıng that zwhıch ON emıgTAaALES Si Deang Parujar CIN1-

grated from the Upperworld to the Middleworld which che tormed loved
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whıch W as sent fo be the Middleworld®?? ” hat S 1 Deang Parujar loved the
Middleworld which che formed, 15 reported ın version of the Cireation Myth.
nstead of obeyıng Mulayadı Bolon’'s invıtation to (0)]991= back to the Upper-
world, che answered: “I prefer X9) remaın here than to back®?®3””

Pu LUMBAN TLOBING records version of the Myth 1n which it 15 saıd that
the Middleworld consisted of sand
. . sand amne into the pro«a of OUTr mother ... 'The heap of sand became
Jarger an began LO look lıke JeruR !l orange), like shuttle of loom. And
atter SOTNC time thıs heap STCW larger 1ın the mıddle of the SCAa, for thıs
middleworld Was merely water?4 ””
Originally the sand Was wet an gradually drjıed out.
The incense Iso has symbolical implications. ftiıre W as made tor the incense

during the described above?® hıs ımplies lıght symbolism which
tor the “ Ancılents“ symbolızes creation, lıfe, purıty, and fortune?®. TI he nta-
gonısm between lıght clear) and darkness NnS the oba Batak 15 expressed,

ollows: "1he clear SUQUaICcS on the calender]| AI the brıght days which ATrC
clear of danger. Ihey ATC the bright days which AdIiIc totally clear of danger. On
these days teasts Ca  ® be held?7.” The house ot the Hıgh God, where liıfe an
happıness reign, 15 described being full ot the brightest lıghts®8. Fıre Iso 15
that which purifies 1680928  — anı nature from evıl??. Making fire, therefore, symbo-
lizes the termınatıon oft the dark chaos before the creation*!9, the establishing of

YPES, Bijdrage LOLt de kenn1s, 179€.
] AMPUBOLON, Pustaha T’umbaga Holıng,

94 Py LUMBAN JTOoBING, The Structure, 57f
According to LICINIUS FASOL, M1SS10Nary Nn the Karo Batak

large torches ATrCc lıt during the babtismal
AAsLEen, .„Licht und Finsternis”, Die Relıgıon 2ın (reschıichte un Gegenwart,

I 357 „1od und Finsternis gehören Z  I ebenso Licht un!: Leben
Das Licht (die onne) sehen heißt leben. Die Sonne schenkt Licht und Leben
und wiıird Licht der Länder, der Welt, der Menschen SENADANN Der Gegen-
satz VOon Licht und Finsternis ist Iso prımar eın ethischer, obwohl das
Recht mıt der Sonne verbunden ist und die BKösen als Freunde des Dunkels
gelten. Lıicht bedeutet VOT allem Glück und Wohlergehen, Finsternis Unglück
und Schrecken
07 J AMPUBOLON, Pustaha Iumbaga Holıng, 433 Cft Py. LUMBAN JT’0OBING,
IT’he Structure, Regardıng the rıtual extinguishing an enlightening of
fires durıng the New Year Gelebration, SCC YPES, Bıdrage
tot de kennıs, 16f. GE ELIADE, Patterns, 3909f

AÄAM RENES-BOLDINGH, ataksche Sagen Legenden, Nijkerk:
Callenbach, 1933,
99 FRIEDRICH HEILER, Erscheinungsformen un Wesen der Relıgıon. Stuttgart:

Kohlhammer Verlag, 1961, 185
100 J] AMPUBOLON, Pustaha ITumbaga Holing, Zn AÄMA NI 5 AMOSIR,
„T’onggo Mulamula“, T’ape, A7 00.15° the Beginner of the thirty
days an the first month the Beginner of the mountaıiınous earth, the
Begınner of water SOUTCES an! the lake together. u“ (: ELIADE,
Patterns, 399 } the rekindlıng of the fires symbolizes creation, the —-

establishing of forms anı of limits.”
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the day and lıte ın creation and the decıisıon of the Hıgh God 180 elıimınate
impurit1ies Irom creation101

Putting offerings Anı incense the pyramid suggests that the orıgınal earth
15 the place of offering an worship. This could be allusıon to the holy
Mount Pusuk Buhit, the offering place of the tirst Batak, Si Raja Batak. The
pyramıd form Supports thıs interpretation!®,

From thıs, MaYy sutffice to draw SOINEC conclusıons. By putting the child
the orıgınal and sacral earth, iıt 15 returned LO the orıgınal sState of INnan. It 15
brought back LO the state of INNOCENCE, the paradısıacal state before the fall It 15
offered to MulajyJadı Bolon 1ın order to re-establısh the orıgınal intercourse
an communıon ıth the inhabitants of the Upperworld. The orıgınal state of
90028 15 conceiıved state of purıty, and blissftful happiıness, an: the child acquıres
this Same happıness.

Whıile dramatızıng anı performing the baptismal riıtual an uttering pPIayCIS,
they receiıve insight into an Visıon of the transposıtion tOo an reactualı-
zatıon of the paradıgmatıc Primordial JIiıme KORN notes that the oba
Batak perform their fest1vity ıth partıcular ommıtment: payıng their COMN-

trıbution, spending much tıme, an observing the rigid testal prescriptions!9®,
Function otf Water

Ihe returnıng to primordial innOocence anı Tertility 15 fully achieved only
throught ontact ıth water. Dealing ıth water symbolısm, ELIADE 5SayS
Ö Stafe the ASC in brief, water symbolizes the whole of potentiality; ıt 15
fons eft 07120, the SOUTCEOC oft all possible ex1istence. 'Water, thou art the SOUTCE
of all existence!‘ Sa yS 0)81  ( Indıan text, summıng the long Vedic tradıtion .
Principle of hat 15 ftormless an potential, basıs of V COSMI1C manıtesta-
tıon, contaıiner of all seeds, water symbolızes the prımal substance trom which
all forms an tOo hich they ıll return either Dy OW: regressı1on

ın cataclysm*%4,””
In accordance aıth the miraculous potentialıty of watlter, Van DER LEEUW SaysS

that water 15 essentially feminine. Therefore, while vivilyıng, it LELLCWS ıfe for
all beings. The symbol of generatıve water the revıviflyıng element Ca  - be
Very deeply rooted: the water of maternal womb where embryo 15 formed
ATC exactly parallel1%>,

In urther dealing ıth water symbolism, ELIADE SayS ‘In COSMOSONY,
myth, rıtual an 1conography, water fılls the Same function ın whatever Lype of
cultural pattern fınd I; ıt precedes all forms an upholds al}
creation1%6 ”
101 Cod 3454 6 E JoH W ARNECK, Die Relıgıon der Batak, 0232
1092 HOETAGALOENG, Poestaha tarıngot foe T arombo, 2 ’ 1L AM-
PUBOLON, Pustaha Tumbaga Holıng, 32—34, 50—52; PLEYTE, Batak-
sche Vertellingen, Utrecht: Honig, 1894, 14{.; PASARIBOE, T arombo
Borbor Morsada, 39f., VA  Z DER LEEUW, Phänomenologıe der Kelıgıon,

39ff HEILER, Erscheinungsformen, 371.; STÖHR anı OETMUL-
DER, Die Relıgionen Indones:ens, 138
103 KORN, „Batakse Offernade“, 1151
104 ELIADE, Patterns, 188
105 VA'  Z DER LEEUW, Phänomenologı:e der Kelıgıon, 48
106 ELIADE, Patterns, 188

9



F Water ın Myth
Emphasızing the creatorship aM super10rity!0” of the Hıgh God, Mulajadı

Bolon, it 15 narrated 1n nearly all version of the Ciretion Myth that the Middle-
world orıginated from the handtuls of earth sent {rom the Upperworld by the
High God hıs earth W as formed by Sı Deang Parujar into the Middleworld.
Therefore, the generatıve of the Priımordial Water 15 not applıed LO the
orıgın of the Middleworld.

Nevertheless, ontact ıth the Ur-water before the genes1s ot the Mıiıddle-
world 15 found ın A vers1ion. Interestingly, the versıion recorded by PH.
LUMBAN 1LOBING Says that the Middleworld orıgınated trom sand that “came
into the PIOA of 01808 mother108° It Caln irom the SC  S Qur conclusion 15 that
water maıntaıns ıts generatıve an! vıvılyıng although ıts signıf1ıcance 15
dominated Dy the priority of the creative of the High God

We have noted that, NS the Batak, water 18 SCCIH tOo have sacred
Boru Sanıang Naga an Ompu Homban NL Juma A1CcC the personiıified deities of
the sacralıty of water. From the materials used LO worship these deities an! the
Oontent of the praycCrIs, it 15 obvıous that the Batak attrıbute the of terti-
lıty, prosperıity an the strength of lıte fo them199 hıs Ca  w} be comparable tO the
Sumerjan conception of the sacred of wafter: cc-t iNneGCans "water‘, but 1so
sperm, conception, generatiıon 110°

In addition to this generatıng anı sustaınıng of water while impartıng
diviıne lıfe, ıt Can Iso disıntegrate, abolish, Aan! regenerate that which has taken
form Considering these most elementary qualıities of walter, ELIADE notes:

”In whatever relıg10us framework it aAapPpCAaTs, the tunction OT water 158 cshown to
be the 5 d  „ ıt disıntegrates, abolishes {Orms, "washes OUTr S1NS5 at NC

purıflyıng nd Z1ViNg NCW lıte. Its work 15 to precede creation an: take it
agaın to iıtself; it Cd  - get beyond ıts OW: mode of exıstence Ca  -

CXPTC5SS itself iın forms W ater Ca  } pPass beyond the condıtion of poten-
tıal, of seeds an hıdden powers. 411

Applyıng thıs to the Toba-Bata baptısm, May SaYy that this baptısm
implies transtormation from being orn NS sintul IN  > tO re-biırth into
NCW lıfe an! LLCW world 1n harmony ıth God an: nature. The chıild “d1€s"
to OUTr ıimpure world an 15 “reborn” 1n PUTC, sacral, and happy life As
ELIADE continue:

“ Breakiıng all forms, doing AaWaY ıth al the past, water POSSCSSCS thıs
of purifying, of regeneratıng, of S1VINg 1918 birth; for hat 15 immersed

iın ıt “di@s", and, T1SINg agaın from the water, 15 ıke child without anı SIN
ANY past, able to receıve N revelation an begın 9i eal lıfel12 ””

107 STÖHR AN: ZOETMULDER, Die Relhgionen Indonesiens, „  e
Schöpfertat des Mulajadı Bolon, se1INE Vaterschaft und Priorität werden
tast ın allen Mythenfassungen bestätigt. Die wichtigsten Kulthandlungen sınd
auf ıhn bezogen
108 Gr above, Nn.
109 G+ above, BDD
110 KLIADE, Patterns, 190
111 Ibid.; DD
‚ aß Ibıd., 194
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Consıdering thıs, INnaYy Sa Y that by the Toba-Bata baptısm and
Strengthening ath the chıld “d163” from being sinful anı frightened, an
r1ses agaın from the water LO integral an happy lıte Especıially tor baptısm,
FELIADE states

*Immersion 1n water symbolizes total regeneratıion, NCW birth, for
immersion dissolution of 1orms, reintegration, ınto the tormlessness
of pre-exıistence; and emerg1ing from the water 15 repetition of the act of
creatıon 1ın which form Was first EXpressed S
In the oba-Batak dramatızatıon of baptısm, there 15 close parallelısm

between the regeneratıon ot the child an! the Middleworld. IThe baptısm rıte 15
transposition both of the child an the Middleworld LO the primordial Golden
1ime 'To oba-Batak relıg10us teelıng ın partıcular, but Iso COTININON Nn
the “"Ancıents’, "water, which 15 essential {O the liıfe of plants, anımals, an
MCN, and which enables lıte tO flourish, must POSSCSS self-substistent lıve
CHCISY, 1 divine power114” If ONC ot them 15 effected by evil, the whole
COSMOS, INa  e Znl other beings, AT threatened by the champi0ns of the Under-
world For, VERGOUWEN SayS ıf people have sexual intercourse
when such 15 torbidden between them; 1f by cCts such these. CISON,
village the land 15 defiled, rotak then purıfication rıtes must be pCI-
tormed. Personal SIN directly effects eveni{s 1n the order of nature. There 15
intıiımate continulty between nature an the lıte of INan. T here{iore, accordıng to
this relig10us Weltanschauung, baptısm 15 parallel ıth the abolıtion an rCcSC-
neratıon ot nature an the lıfe of 19902088 It 15 the regeneration and re-creatıon of
the COS11105 an 198028  - 15 included.

Consıidering thıs total regeneratıon of which the primordiaf creation 15 the
archetypal exemplar, mMay conclude that SINCE the fırst creation 15 the ıdea!
of virgınıty an fertility, the baptized Iso partıicıpates 1ın it Iherefore, the
baptızed child galns the sacred ot fertility in order to have host otf
chıildren Ahal wealth. As asked ın the praycr of (Cıtrus Purıitication: “We desıre
LO beseech the of wealth, of richness

IThe oba Batak 1so have idea of "lıyıng water 116 The symbolical lan-
eXpressing this notion combines several elements that AT considered to be

the symbols of divıne generatıon an sustaınıng of lıfe The dıyıne attrıbute of
beauty and goodness 1S connected ıth the morning when the SU: r1ses because
MalajJjadı Bolon 15 “the unopposable horns, the untaceable sun 117 The
Batak pray "Ma.y have spring of goodness, of princely morning water, an!
blessed iın BEAUFY L S Its relatıon ıth the Tree of Life, Jabıjabı, SUPpPOTFTS
the idea of the “water of lLife”. I’hey belıeve that they drınk of ıt. ““Where the

113 Ibıd., 188
114 BREDE KRISTENSEN, The Meanınz of Relıgion: Lectures 2ın the Pheno-
menology 0} Relıgion. Irans. by John (Carman. 3rd ed.: I’he Hague: Mar-
tinus Nijhoi{ft, 1971, 120
11 VERGOUWEN, The Socıal Organısation, 353
116 VA. DER LEEUW, Phänomenologıe der Relıgıon, + ELIADE, Patterns,

HEILER, Erscheinungsformen, 41t.
VE J] AMPUBOLON, Pustaha Tumbaga Holıng, ZAR
118 Ibıd., p.432. ( ZE HEILER, Erscheinungsformen, 41
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jet of water 15 of brass an the drinkiıngwater Springs from jabz'jabi—treé‚ for
washing 1n the morning an purıfication ın the evening 119

Baptısm an purification iımply expulsıon an elımınatıion of vıl elements
that creation decay and die Dealing ıth holy water, VAN DER LEEUW
notes:

Holy walter, treed irom all damagıng influences by eX0Orsısm, defends the
Cr5Son object sprinkled ıth it from all demonıc SWaVY, drıves off spooks
rl'ld sickness, protects entrance An CSTCSS, house anı cattle’ ’ 120
Comparing thıs ith the pIaycCr of the (Cütrus Puritication!?! and ıts uS:!

InNnaYy Sa y that the oba Batak chare thıs relig10us ınsıght. From the poıint of V1CECW
of water, human lıfe 1S something iragıle that must periodically be purıfied be-
cause ıt 15 the fate of all torms tO be dissolved ın order to If torms AT

not regenerated, they 11 crumble, exhaust their POWCIS ot creatıvıty, an
finally die AWAY. Man would eventually be completely detormed by wickedness
and S1IN; emptied of his ..  seed” of lıfe an creatıve 9 he would waste
AWaY, weakened Aan! sterıle. nstead ot permitting thıs slow regression ınto coub-
human forms, sprinkling immersion LS performed by which S1NS ATrTC purified
anı irom which NCW, regenerated CISONM and nature 111 be OTrNn.

Ihe miraculous ot wafter has [WO ettects: the ON  (D hand ıt washes
AWUAY S1NSs an staıns, ıt disintegrates forms, and the other hand, ıt a“
tes Aanı! CONVCYS NCW an sacred lıfe through “resurrection ” of the NC Ma
provıdıng 11C “birth” iınto state of sacredness an: happiness. As RISTEN-
SEN notes:

6 the water sed 1n rıtual purifications 15 water of lıte: whether Dy orıgın
Dy consecratıiıon it 15 the water which bestows lıfe, and iıt 18 thus of

puriıfication hich grants posıtiıve vıtal E In mMoOost rıtual purifications
the negatıve and positive ettects AT thought to tOyelher: F

partıcular healıng technique calles Martup Manangas (1 C VapOUr bath)
15 related to holy water NS the Batak WINKLER reports that ruıts, an lea-
VCS of several cıtrus specıes an dıitferent herbs d1IC cooked 1n large earth pot.
The boiling pot 15 put between the patien's legs an he 15 covered ith thıck
clothes, that the VaDOUr tılls the whole body. Such technique otf medication
15 performed for SOTINCONC who suttfers fever., dropsy, cholera, rheumatic disease

rabies123
hıs med1ico-reli1g10us technıque of healing 15 related K0) the Citrus Purifica-

tion. The influence of A spırıts, which spreads sickness an disasters, 15 SCCIH in
the phenomenon of fever. The Batak pIaYy Purify anı make OUT bodies an!
souls coolL.” capable physiıcıan 1S called “cool-handed-doctor”. In addi-
tıon to ıts curatıve character there 15 Iso preventive ON! The people pray
“Be ıt an antıdote for uS, Ompung, protection an medicine, strength anı immu-
nity.’y’
119 ] AMPUBOLON, Paustaha IT umbaga Holıng, 43
120 VA)  Z DER LEEUW, Relıgıon ın SSENCE anı Manıfestation. I rans. by
Turner. London: George Allen Unwin Ltd, 1955,
121 E above,
129 KRISTENSEN, T’he Meanıng of Relıgion, 447
123 C WINKLER, Ihe Toba-Batak auf SUMatra, 90f.
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Vedic priest pray ‘May the waters bring wellbeing!” A he waters A1ic
indeed healers; the waftfiers drive AWaYy and U1 all illnesses’’ 1241

“"Kven in modern tımes, sick children have een dipped three times in the ell
of Saıint Mandron, in Cornwall. In France there AI consıderable number of
healıng r1ıvers An fountains And yet other waters AT esteemed in popular
medicine. In Indıa illnesses AT ast into water. JIhe Finno-Ugrians thıink that
SOINC illnesses ATre the result of profaning polluting flowıing water125 ”°
The intluence of vıl perverts NnOLT only the body but the soul ell Note-

worthy 15 the conception of the inseparabilıty of the health of the body an! that
of the soul In the rıtual, purification of the body and soul 15 explicitly UuC-
sted. On the spirıtual level the intluence of vıl Can darken the mınd and soul,

that the people PTraYy that ”the ciear water mMay make sıght, miınd, an sou]
clear” Ihe cıtrus purıfıcation 1'S Iso the of achieving clear knowledge
of beauty an goodness.

When mınd and soul ATre obscure an darkened, 0381 an nNnOot easıly SCC the dif-
ference between goodness nd vıl One begins to behave CONtirary fOo order and LO
commit transgress10ns agaınst morality. Disasters an calamıtıes Ar ScCen the
punishment of their transgress10ns by theır faults an S1NS. Remission of S1NS anı
the reconciliatıon ar described 1ın images of ap  ement anı the coolıing of NS

Contession of S1INS 15 related to water purıfication. In the praycr of (Clitrus Pu-
rıfication, (z0d 15 besought forgive the S1ıns of the people. “If there 15 an y lack

CXCEC5S5S in OUT conduct and behaviour lıke the t0O cshort X918 long cloth otf
unskılled WCAarcCr, lıke the t00O far orward an! OO far behind-swinging hand of

marketgoer, be appeased by pumpkiın anı cooled by cucumber126 °’
Remission of S1NS, anı reconciliation of the body anı mınd 0N obtained

through humble purıfication Aan! Dar excellence through baptısm. TI he water of
baptısm “washes OUTr S1NS  d at NC puriıfyıng anı g1ving NCW lıte. °‘Ablution
purıfies INa  - from madness destroying S1185 ell stoppıng the PTOCCSS
of mental physical Getay -

Washing an baptısm elımınate death from INan. Among tradıtional ell
Aas Christian Batak, there 15 cCustom, after uneral of parent(t, of takıng
the children to the tomb for purıfıcation bath The 1  ea, here, 15 that the child-
(B  w May be purıfied {rom the abominable dead elements. In the communitarıan
thinking of the Batak the totalıty and unıty ot the famıly 15 stressed. Children
belong tO the body ot the family under the tutelage of heir parents. After the
death of the father, the eldest SO  } must immediately take Ver his function.

ELIADE Says that “ablution purifies inaln Irom the unlucky of the
dead  128 deeper analysıs of thıs practice 1S gıven by KRISTENSEN.
0OMO rel1g10sus understands death the result of S1N, ..SIN being taken here
1n the relig10us sense‘”'. They Arc “saved irom death (the negatıve effect),
for tOo BL  Sın 15 the SAl to LransgTeSS the dıyıne law, the law of abıding anı
eternal lıfe. Sin 15 death 129

124 Atharva Veda, 11 3’ 67 VI, 91,3 Quot. by KELIADE, Patterns, 188
125 ELIADE, Patterns, 193f.
126 ] AMPUBOLON, Pustaha I1 umbaga Holıng, 4533
127 ELIADE, Patterns, 195
128 Ibıd.
129 KRISTENSEN, The Meanıng of Relıgıon, 448
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In the Concept of the rel1g10us convıctıon that baptısm and water ritual 1n 28 v
nera|l negatıvely SIN anı vıl POWCTS anı elements, an posıtively reSCc-
nerates NCW an sacred lıfe, the here 15 Cans of avoıding death and
strenghthening theıir lıves.

Summing the meanıng of watlter rıtual, baptısm 1n partıcular an watier
cramentalıty in general, INaYy SAaY together with ELIADE that

all the metaphysıcal Aanı! relig10us possıbilıties of water fit together pCI-
fectly to make whole 10 the creation of the unıverse from water there COT-

respond at the anthropological level the beliefs accordıng to which INC1I1

WeETEC orn otf water hether at the COSmIC the anthropological level 1mM-
mersion 1ın water 0€s not INCAN fınal extinction, but sımply temporary rein.-
tegration into the formless, which 111 be followed by n creatıon, 11C

lıtfe 3K Man, depending whether the reintegration 15 COSMIC, bıologı1-
cal redemptive!®9,”
Ihe maın PUrpOSC of the Toba-Batak baptısm 15 tO iTranspose the baptızed into

the orıgınal statfe of happıness, purıty, sanıty, and fertility. The baptized 15 Iso
returned 9 the origınal harmony ıth God an creatiıon and, thereifore., tO the
primordial intımacy with God Man 15 part of the nature. Therefore, 1n perfor-
ming thıs, nature, together ıth Man, 15 Iso regenerated anı “re-created” iınto

PUTC, happy., an ertile state1l31.

Name IIN
Choosing an g1VINg prop«Cr Naile 1855A9 ımportant event. After the baptıs ..

mal, described above, the Nammne otf the child W aS carefully chosen by
the assembly of the members of the tamily.

The meanıng of Naimne NS the “Ancıents 15 described by KRISTENSEN,
ollows:
“ The Nanıc, LOO, 15 spiritual ıimage double of the pPCTSON. {t 15 not
abstract formulation of the CESSCNCC, not "concept whereby 07381  (D becomes

of the content, for communıcatıng idea to Ise
Someone’s Namne contaıns his lıvying CSSCNCC, hıs an greatiness, h1is
stical vıtal CNCISY. hıs 15 1ts relig10us meanıng. The 19R R081S 15, there{fore. the
1mage' 1n which the N lıves anı maıntaıns hımself ; ıt 15 the self-sustai-
nıng SEL
Among the Batak, it 15 tabu to call the pPTrOPCI NaImne of marrıed people, Ihey

AT named accordıng tOo their gl 0 if they ave chıldren, according to the

130 ELIADE, Patterns‚ ZrZ
131 In MAanYy respects, the Batak baptısm 15 simılar K0) the Christian ON The
essentıal difference 15 thıs Whiıle the Toba-Batak baptısm transposes the
baptized LO the happy Golden 1ıme ın ıllo tempore, CS tO the past, Christian
baptısm disposes INa  w IK9) the eschatologıcal future. hıs obtained through being
“buried ıth Christ 1n order tO arıse ıth Christ” In this lınear, instead of
ciırcular thinkıing, the Aa 1n all “ancient relig10ns”, cCommunı0on wiıth the Son of
God through being burıed anı partıcıpatıng 1n n1is resurrection at the enN! of
tiıme together ith the everlastıng lıte in heaven 15 bestowed to the Christians.
'This 15 Jackıng N the “Ancıients”.
132W KRISTINSEN, The Meanıng o} Kelıgı0n, 411£
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eldest's Namct. Partıiıcularly important S, the choice of the MNaUadilnec of the tirst child
because ıt 111 be component of its parents Namnc an! if the father 15 the eldest
S OI, also of ıts grandparents.

There ATC several stages of lıte 1n the oba-Batak relig1i0-socıal SyS Ihe
Naimnc 15 changed 1n accordance ıth these stages.

Indiscriminately, newborn child 15 called °°S1 Bursok tor he child anı 51
JTatap tor ch. child ” 1393 Sometimes male child 15 called 512 InsokR and
female child 52 Butet, alteratıon of S1 Bursok and N1 Tatap.

The second stage begıns ıth the N”amme g1ving festivity, generally after bap-
tısm Beautitul ATC chosen, because hopefully “nomen est men  w

he thiırd stage beg1ins ıth marrıage. Married people AlIC called accordıng to
their U,

The fourth begins ıth the bırth of the tirst child (buha baju) and NCW
Name 15 received. duppose the child 15 called 52 Martua (the Blessed). {I’he tather
then called Ama mMı Martua (the Father of Martua) an the mother Naz Martua
(the Mother of Martua).

I he ge of Ama NL AaN! Naı nds ıth arrıyal of the first grandchild 134
duppose the Namne of the grandchild 15 52 Hasoloan (the Beloved). He 1S; then,
called Omptu nı Hasoloan (the Grandtfather of Hasoloan). Attainıng thıs stage 15
the iıdeal for the Batak + SOINCONE reaches ıt, grea estive meal, which 15
called Daampe S0AT X0} ralse anı put 1Nainle someon6e), 15 held The grand-
tather 15 then saıd to be 5Uur MALUA, mar-Ompu N ah: havıng longeviıty,
getting the tıtle of Grandfather)!®, As Batak maxım has ıt ”T ’he hadungka-
FrOPC 15 sed to lead COW; long lıving Nan leads hiıs grandchildren; his STCY
hairs gel branches an 1n 055 hıs back

Ihese ditferent stages of lıte a1Ie manıiıtested 1n well-defined socıal posıtion
an! code of behaviour. I 'radıtionally, SUQIl boy 1's about twelve
old, he ceremon1ally leaves the parental house. From then O1 he must sleep 1in
the men’s house. It 15 durıng this time that he 15 taught the Customary law
adat). When he 15 older he INnay P a  visıt gıirls 1n the meeting house. Young 1588  w anı
marrıed people have their O W: socı1al cırcles. LThe youth have theıir O W

“"language” anı “affairs” an when SOINCONEG marrıes he transters to the
arrıed of lıte. Kvery time they PAasS tO the next stage, they „pretend LO
have torgotten their Prev10us lıte an not to recogniıze theır old acquıtan-
S 7 T’AMPUBOLON, Pustaha T’umbaga Holıng,
134 In fact, the thırd stage 15 between childhood anı maturıty (inıtiation). TIhe
inıtıatıon 15 called Pasae Utang to paYy the debt) whereby the
teeth ATC tiled WINKLER, Ihe Toba-Batak auf S5Sumatra, 37) Betfore this,
as 500n the boy 15 about twelve old he leaves the parental house 1n
ceremon1a|1 WaY, From 110 he MmMust sleep in men’s house” (PuH LUMBAN
JT’OoBING, The Structure, 140; 8i8 ELIO MODIGLIANI, Fra Batacchı Indıpen-
denta, 28—33). By both ceremon1es there 15 Name changıng. But after
the Pasae Utang, the DOy 15 usually named accordıng LO his 8Ha, S *9
Lumbantobing, JT ampubolon, dinaga.
135 C HOETAGALOENG, dat Pardongan Sarıpeon dı Halak Batak Jakarta:
Pustaka, 1963, 239— 256
136 „Andor hadungka togu-Logu nı lombu SAauUr matua patogu-togu pahompu;
mardangka I ubanna limut-limuton tanggurungna. “
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ces 137 At the Sammne tıme, they dılıgently learn an! S1IVC themselves to the
NCW standards.

One Can easıly dıstinguish people the stage by the of dresses gır]
long SOWnN an! marrıed WOINAanNn short ‚038[  ( (kebaya Boys usually

WCar short {TrOuUSers an the n INC);  w} long 11C5 Sometimes wıdow
divorced 5  N long Sown

The betrothal Darty nearly exclusıve tor the people JI 'radıtionally,
the parents of the engaged do not partıcıpate 111 the atfaır Ihe aspects
of the betrothal the SISN of their SINCET1LYy Ad1iIC arranged by representatıves
of the parents of both sıdes T’he engaged 5Say tarewell to their friends, who have
nothıng tO do ıth marrıed people In Ceram Indonesia, for example, the betro-
thed

take most INOVIDS farewell otf their rıends they tO meet death
the 55 CuU, the spiırıts of the departed 111 tear Out their hearts On retiur-
N1INS they alk ıth unsteady gaıt look dıstracted enter their houses by the
ITCar doors an avo1d the light Just though they WETC COMINS from the
other world’’ 138
If the psycho physical PIOCCSS of puberty does not correspond LO the relig10-

soc1ologıical ON problem AT15€585 CONCETNINS the Naine change an soclial POS1-
tıon 1f SOMCONC, psycho physically of AaSC, but for whatever TCason he does
not Y, he TEINAa1DNS boy Ihe 5d1Ne thing happens for those who ATC sterıle

fatherımpoten' Although they enter 1Nntfo a  ‘9 they have the
f1! ÖTL the grandfather O1 pos1ıtı1on Barenness an ster1ılıty aTrTeC grea dis-

NS the Batak139 “HC who has NAamcC, then has not een born, an
whoever has not eecn inıtiated FEINALNS all his lite child matter how aged
he becomes he cannot VCNn n old’ he has n UP140 J7

It childThere Iso N the Batak of Lal changıing
for A long time sufters from disease 1T saıd that his L1adaillc does not fıit hım
The of Naine changıng held NS his frıends ıth SOINE wIıt-
CcS55C58S from the old people In general the pProp«Ccr 193981& 15 abbreviated while
gl Y tull One oes not easıly tell strangers 11C585 his Name
KRISTENSEN ©ö the 1iCason of such phenomena the L1aile Was conceived

the audible an spoken of the pCTSON, which Was taken tO be hiıs SPIr1-
tual CESSCHCE The idea of the magıcal of the word makes ıtself felt
the conception of the name141 ‚

We have SCCH that accordıng LO the Batak relıig10us V151002, bırth AININS 111-

tı1atıon, a  ‘ havıng child an STOW1INDS old AI accompanıed by Nan

changes that correspond rıtes of passasc Ihey must be celebrated because
rıtes of passage, liıfe aftffected by Power, turns towards Power hıs 15

experienced both outsıde an insıde oneselt transcendent anı immanent ıte
the CXPICSS1071 of thıs Power Birth perfected NOT 1t actual begin-
J1 Indeed sacred lıfe NOW neither beginning end but cırcularly SIr1Ves

137 VA  Z DER LEEUW Kelıgıon ‚SSENCE and Manıfestation, 198
138 Ibid
139 VERGOUWEN, The S0cıal Organısation, 04 P LUMBAN T’OoBING,
The Structure, 66ff
140 VA  z DER LEEUW, Kelıgıon 4 EÄssence An Manıfestatıion, 198
141 KRISTENSEN, T'he Meanıng 0} Relıgıon, 416
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after continulty Dy of It remaıns ın permanent statıc state
If the LAUa1lllc 15 the image an the spırıtual eSSCIHNCEC of the PCTISON, and this CrSON
15 changed bDy ıte of PAaSSaScC, the Namne must change. ” ’hıs altera;ion of 1a

indıcates complete change, total renewal of lıte142 ”
One of the fundamental changes of life anı of spırıtual CSSCNCC, have

SCCH, 15 baptısm. Therefore, in baptısm chıld must be gıven He Namc, pPIO-
PCI Namc, indıcatıng C ESSCNCC nd a NC} statfe of lıfe. {t 15 not indıvı-
dual affair because, “human lıtfe 1Ss first of all not the lıfe of the indiviıdual, but
that of the GCommunıty- s Therefore, before decıdiıng the NamMC, iıt must
be discussed 1n assembly, an sometimes oracle 15 consulted.

Gonclusion and question
In the baptısm O:  » the oba Batak CXDICSS an experience their belief

1in the Hıgh G0od, Mulajadı Bolon The representatıon otf the primordial earth
by the sand island 15 the dramatıc actualızation of the creative actıvıty ın ıllo
Lempore anı in thıs rıte The earth 15 clearly describel 1n the Myth havıng
COINEC directiy irom God144 The baptısm 15 sSeCH LO be ocated ON the
orıgınal island otf paradiıse in direct relation tO the Hiıgh God and his creatıve
actıvıty. The pyramıd of sand remınds the Holy Mountaın Pusuk Buhit that Was
made sacred the sıte of the visıts of the Hıgh Go0od to the tirst Batak and the
intımate relationshıp thereby established. The child 15 placed the “"moun-
taın  72 1n gesture of offering, thus acknowledging dependence an symbolically
locatıng hım wıthin the ontext of Mulajadı 1l Bolon’s close personal inter-
COUTSEC ıth INa he oba Batak exper1ences God in his Hıghness, let Sa y ın
hıs transcendence. But the rıte SOCS The water L5 poured out M CT the child
It 15 the of the water iıtself that drowns all vıl and makes the child PUrcC
nd innocent the tırst il1an in the paradıse the Pusuk Buhat.

How AT to understand the of the water ceremony” Does ıt have
an y connection ıth the of Mulajadı Bolon? In an y CasC, there 18
connection 1n the mınd of Batak VCn in this rıte. It would be LOO much fOo
speak about immanence of the Hıgh God LO sacramentalıze the world ın
western Catholic WAaY. But there 15 something INOTC than the radıcal God
world opposıtion, the PUIC transcendance of SOINC modern Protestant theologians
anı mı1ss10narıes. Here 15 field of research that 15 not unımportant for people
1n transıtion to Christianıity, people that loves its O W Testament”.

14° VA DER LEUUW, RKelıgıon ıN SSENCE Anı Manifestation, 197
143 [bıd., 191
144 HOETAGALOENG, Poestaha tarıngot LOEe I arombo, C
STÖHR anı ZOETMULDER, Die Kelıgionen Indonesiens, 4 9 ÄNDAR LUM-
BANTOBING, Das Amt ıNn der atak-Kırche. Wuppertal-Barmen, 1961 11

T’AMPUBOLON, Pustaha I umbaga Holıng, “He created the Upper-
world, the Middleworld an the 5Ca anı everyfhing 1in them  27

13


