
DUALISM WHOLENESS CHINESE PERSPECTIVE*

Dy Kwee wan-Lia:

One of the tenets of comparatıve philosophy 15 that 0)8715 should NOL
COMPaTrE COIICCPtS wıthout contexts.

ogue “dualism ” “wholeness” between Chinese Confusianists
and European Christians WOU.: into misunderstandings. In the West
philosophy 15 search tor truth rather than search for appıness.
classıcal antıquı the StO1C and Epıicureans philosophy guidance
for life. But medieval Christianity philosophy became handmaiıd
theology. ‚ater the egıtımate of 1C4sSsOIl OT SanON of analytic
thought W as restored. ven wiıth the T1SE of secularıst philosophy this
preoccupatıon wıth logic, epistemology and methodology remaıns. FRANCIS
BACON exposed his Novum Organum and RENE ESCARTES hıs Discourse
Method.

Vom 23 bıs Aprıl 1981 fand ın der Trappistenabtei In Tegelen (Niıederlande) das
Fünfte Internationale Kolloquium der GECC Catholics ın Europe Concerned ith China“

Dıe fünfundzwanzig Teilnehmer A uUus den Niederlanden, Deutschland, Belgien,
Frankreich un! der Schweiz befaßten sıch mıt dem Thema „Dualismus und Ganzheit“
(Dualism an Wholeness), der Beziehung zwischen der Immanenz und Transzendenz d us

chinesischer, marxıstischer un! christlicher Sıcht. Dıe Referenten 11: der chines:i-
sche Philosoph Prof. Dr. KWEE \WAN: Technische Hochschule VO)]  - Eindhoven), der
marxistische Philosoph Proft. Dr. KWANT (Reichsuniversität VO)]  z Utrecht), der
neuthomistische Philosoph Prof. Dr. HERMANN BERGER (Katholische Hochschule VO  -

Tilburg) und der katholische Theologe Prof. Dr. AD WILLEMS (Katholische UniLhversität
VO)]  w Nıjmegen. Das Referat On Prof. KWEE „Dualism an Wholeness ın Chinese
Perspective“ ıst nachstehen: abgedruckt.

Das Thema „Dualiısmus und Ganzheıit“ kann verstanden werden als die nNntwort auf
die fundamentale rage, die für den Dialog zwıschen dem heutigen Chına und den
christlichen Kırchen schon 1974 1ın Löwen und 1976 Brügge VO:  - der Gruppe GCECC
gestellt worden 1st. Mıt dem Problem der Beziehung zwischen der Immanenz und der
Transzendenz bei der Sınnfrage der menschlichen Exıstenz wird nämlich der wundeste
Punkt diesem Dialog berührt. Das monistische Gefühl der Chinesen Z wohl Raum
für EINE geWISSE pannung zwıschen Immanenz und Transzendenz, ber erfährt
diese nıcht als ine Aufspaltung zwischen Natur und dem Übernatürlichen. Der
Chinese interessiert siıch mehr für das ute als für das Wahre. Eine moralische
Stellungnahme ıst für ıhn wichtiger als eINeE dogmatische. Chrıistentum haben
verschiedene Kultureinflüsse dazu beigetragen, das Verhältnis zwischen Immanenz
un! Transzendenz antagonistisch als Dualismus verstanden wurde. In der mystischen
Tradition des Christentums ist diese Gespaltenheit beklagt worden, daraus ZUTC

Überzeugung kommen., S$1C dem menschlichen efühl nıcht entspricht. jel:
leicht könnte der Weg der Mystiker, die ihre Berufung iner integralen Sınngebung
sehen, einen besseren Zugang Z.U) Verständnis dieses chinesischen Geftfühls ermöglı-
chen als die Wege uNsCTIer westlichen Philosophie und Theologie. In Tegelen wurde
durch Profi. WILLEMS besonders darauf hingewiesen. Längere Zeıt wurde Tegelen der
rage gewidmet: „Wıe SO. muıt der GCEGC weıtergehen? Be1 den voraufgegangenen
Begegnungen hatte schon die Frfahrung machen müussen, die bisher verfolgte
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In the introduction hıs 1sLOTY of Chinese Philosophy FUNG YU-LAN remarks
that “Chıinese philosophy” far regards methodology the western

humble posıtion when compared wıth the phiılosophy of the
West of Indıia. Method (ın Chinese philosophy) Was NOL priımarıly for the
sEeE. of owledge but rather for self-cultivation: ıt W dsSs NOL for the search
of truth but for the search ot g00d ese philosophy, short, has always
la1d uDON what 18 (1. hıs moral qualities) rather than what he has
(1 hıs intellectual and material capacıtles). Chinese philosophers ave
preIierre: apply Oowledge actual conduct that ould ead dırectly
appıness rather than hold what they considered be CEMPLY discussions

1t. Most Chinese phiılosophic chools Aave taught the WaYy of what 15 called
the “Inner Sage and Outer I; 29 Nel sheng wal wang, The Inner Sage
pCI'SOI'I who has established virtue Sse. the Outer Kıng 1$ 0)8[  @: who has
accomplished gTrEAL ee: the world. The highest deal for 15 al OLNICE

POSSCSS the virtue of Sage the accomplishment of ruler, and

Methode einse1g philosophischen und theologischen Abstraktionen tührt. Man hat
sıch zuwen1g mıt den existentiellen Erfahrungen der heutigen Chinesen befaßt. Dabe:i
hat uch die Schwierigkeit EeINE olle gespielt, wirklich gute Informationen
heranzukommen. ber die Zeıten haben sich mittlerweile geändert. Dıe TENzZEN
haben sıch geöffnet, und uch AuUS China Ommt die Erwartung, mehr Kontakt mıt dem
Westen herstellen können. Dıes wird Folgen uch für die Kırche haben.

Der Leıter des Kolloquiums, Dr. JOEP SPITZ, hielt en Plädoyer eINE LEUEC
Verfahrensweise innerhalb der EFG Er gab folgende Punkte bedenken:

Ausgangspunkt für die Untersuchung sollte SC1IN: das tägliche Leben China und
nıcht sehr verschiedene Gesichtspunkte, seılen uch sehr fundamentale philoso-
phische oder theologische. ESs geht die Kenntnis des chinesischen existentiellen
Empfindens. Dabei können dıe Fthık und die Moral gute Anknüpfungspunkte se1ın,

auf dem Gebiet der der Wissenschaft und echnik, der Wirtschaft und
Wohlfahrt und auf dem Gebiet der Erziehung.

Dıie GCECGCC sollte sıch Öökumenisch stärker öffnen, sowohl ihrer internationalen
als uch der natıonalen Zusammensetzung.

Be1l den Zusammenküntften sollten mehr Chinesen teilnehmen, damit tatsächlich
VO:  ( inem wirklichen Dıialog die ede seın könne.

Es sollte eine Kerngruppe gebildet werden, die nationale Gruppen durch
Aufzeigen bestimmter Probleme begleitet und die als Hauptaufgabe hat, die zwei]jährı-
SCH internationalen Zusammenkünfte vorzubereiten.

Das Hauptgewicht der Untersuchung sollte auf den Einfluß gerichtet se1ın, den
das heutige auf Christen ausüben könnte, die eine ıtısche Bestandsaufnahme
veruchen:; diese Fragestellung ist vorläufig siıcher ergiebiger als die rage, Was die
Kırchen bıeten haben. Eiıne gewIlsse Bescheidenheit nach Jahrhunderten
siıcher gutgemeinter, ber falsch verstandener Missionsarbeit ist sicher ANSCMECSSCH.
Darüber hinaus iıst die kritische Fragestellung Aus dem säkularisierten Zusammenleben
für die Kırchen sıcher notwendig, damıit diese ınen besseren Blick bekommen können
für iıhre eıgene Funktion.

Diese Kerngruppe  1} ist inzwischen gebildet worden und wird Kürze mıt ihrer Arbeit
beginnen. Für die CRCGE bietet sich hier die Möglichkeit, und mıt el Inspiration
iınen weıteren Schritt ihrer wichtigen Arbeit —  ep 2LZz
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become what 15 Sage-king, what LATO WOU. term the
»57hiılosopher-king

In the hifth CENLUTYy reference being made the discourse of
Confucius “human TE and the WaYySs of Heaven ” (Lun Yü V7 :2) It 15
wıthin thıs Context that have ook for interpretations of such CONCED LS

“dualism ” and “wholeness’”.

I YPES
The indea of dualism CISUS monısmMm 15 traditional Western philosophy

but alıen the Chinese mind. There A1IC continuous controversies between
ualısts and MoONIStS Western metaphysics and epıstemology, concernıng
matter-and-mind, materlaliısm-idealism, realism-idealism. Dualısm ımphes
antagonısm, go0od and evil, virtue and vice, hght and dark, heaven and
hell Antagonistic dualism 1s MOoOst explicit Manıicheism.

TIo the Chinese OM6  » "twO  27 and 27  many aAr only abstractions the
conception and explanation of reality. Reality 15 conceived “pluralıistic
unıverse”. The phenomenal WOT:! 15 denoted WAar W the ten thousand
things” The transphenomenal approac reality the neness
Wholeness. Both conceptions aATrCcC mutualLThere 15 Opposı
tıon of dualism agalnst MONISM. neness fundamentally different
CONCEPL from MOoNISM.
In thıs mMO otf the nıverse ualısm 15 only varlety of pluralism. Dualısm

when ook at [W! opposıte posıtions EXtIrTremMes wıthin
continuum. The LW pos1ıtions d1iC mutually connected. They constitute
poları' Polar dualism 15 different from antagonıstic dualism. Male and
em  e lıght and dark. WAarzmı and cold, north and south, eEast and wWwEeSsLT, young
and old, classıc modern polar dualisms emphasize the equal value of
each part of the paır, One pole does NOTL OCCUI wıthout the other pole.
Sometimes only the opposıtes exI1st, sometimes between the contrasting

there Ad1icCc intermediate posıtions and varıectles.
Thiıs positional Lype of dualism 15 the MOST On Chinese philsophy.

It Q1VvES MSEC Varıous possible stands and attitudes, unıversalısm,
relatıvism, equılıbrıum, simplicity, equality. Positional dualism 15 dualism

the strıct but rather varıety of plur:  M, We ave real dualism
when the LW  ®] realms inter-connected by the dualıistic relation ATC difterent
character and quality ven these ASC| of real dualism the LW  © opposıte
realms AI poles havıng contrary qualities rather than antagonist1ic
CONLTAasSts. These [WO poles have SCPAT: ate exıistence. Dualism Chinese
thought refers interacting and coexısting polarıties. SO ualısm 15 by
INCanlls incompatible wiıth neness Wholeness. neness 15 CVCI PTESUP-
posıtıon of dualism. Chinese natural rehıgion and philosophy this neness

Wholeness INAaY be denoted Universism.*
Transcrıptions of Chinese words d1IC gıven pınyın.

FUNG Y U-LAN, history of Chinese philosophy. Translated by erk Bodde. Vol. 2Ind ed.
London 1952, 1—2
7 (GGROOT, Universismus, Berlin 1918
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There at least 'Our types of polar dualisms Chınese thought.
Natural ven! and human aftairs interrelated. Natural calamıitıes

like earthquakes d1iIC arbingers of socıal catastrophes. &’  Od conduct of liıfe
and regulation of socıial affairs result armony e and peaceful
soclety. Harmony and Peace (he hing Al C s a1ıms of human actıons.

Yang and Yıin aTrecC constructive princıples of both natural PTFOCCSSCS and
cultural evolution and interactıion. Yang and yın AdIiICcC the dual polarızations of
the neness of Dao, the Way of Heaven-and-Earth, the TECA! Stream ofotal
Becoming. Onut of the mutual interactions of Yanıg and yın the Fıve Constitu-
ents (wu xing) Water, Earth, Wood, Fıre and Metal arıse, the 1VE
Constituents Q1VE T1SEC the ten thousand things wan

Lite 15 SCCI path from orıgın €S ach PCTSOMN 15 born wiıth
spe:  C na  © set ot gifts and talents. These gifts and potentialıties
constitute persona|l task, COMMISSION, heavenly mandate. “Nature”
XIN; gıven potentialities 1 be actualized durıng one’s lıfetime. ach
CrSON has threefold relationshıp owards herself, hıs her OWI)
iınner nature ,  27 owards soclety and tellow human eings, and Oowards
“Heaven-and-Earth ” “outer nature””. On’e gifts and talents constitute
particular and personal mandate (ming), personal destiny liıfe The
existential ualısm oft xing and ming E XerT! moral integration of one’s ıte
and contributes one’s personal wholeness.

Buddhism has timulated metaphysical speculations In the
Jeventh synthesis W as chieved indicated Neo-Confucianism.
Neo-confucian metaphysics Was dualisıc character. The LW  S basıc principles
dIC i and q 15 translated NOrM  27 “reason , contempora-

erminology “structure . I 15 that by 1C. partıcular thıng PCISOM 15
that thing that PCTYSONL, ıts “normative reason ” “identity PrIN
translated d “matter-and-energy”'. 15 that by hıch anıy thıng and
CIrSON ex1st, ıts “existence Prn Li-gi dualism also ımphes wholeness.

These 'Our of polar dualisms have been characteristic of Chinese
thought and Chinese civilization during several millennıa before the confiron:-:-
tatıon of wıth the West. In certaın thıs confirontation between
China and the West confrontation also ot LypCcS ofg, of
polar umtary and antagonistic thinking. The antagonıstic and
contradictory character of both rıstlanıty and the industrial milıtary
civiılization otf the West Was C  enge the Chinese WdYy of lite and
thought. The syncretistic faculties of the Chinese ave enabled the
leading philosophers and politicians absorb Christianity into 1CW

synthesis lıke their predecessors assımilated Buddchism few centurıes
earhier.

POSITIONAL WHOLENESS

When spe. of positional dualism emphasize [W!  © contrasting
UuneEQquU: posıtions wıthin whole, such soclety the human world at

large. We COMDAT'C hıgh and low, the mighty and the unprivileged INaSS, the

121



rich and the POOT, progression regTeESssiION, the Oppressive and the
submissıve. The formulation ot dualism viewpomt 15 Al the SAarıılec tiıme the
exXxpression of philosophical and ethical standpoint. Posıting contrast
involves relatıvation.

What Ad1IC the possible stands attıtudes towards positional dualism? In
classical Chinese phiılosophy Varıous chools propagated contending doctri
1165 These choaols themselves WEIC representatıve for Varlıous socıial posıtions
al that tiıme.
The Confucianists advocated Doctrine of the Mean ong yong; Wiıse INC  a

obtaın maıntaın domminant central posıt1ons and actively regulate
socjal affairs. Contucius himself probably Was descendant of the lower
NO Agaınst the ackgroun of the general ecline otf the feudal system

China. Confucius antıcıpated ımportant role of the nOoO
super10r (jun-zi) instead of the nobleman. The nobleman disposed of
domminant socıal posıtiıon by birth. The NO had acquıre this posıtion
by inner development through PTOCCSS ot intellectual and moral educatıon.
Confucius 0Ng-qiu became hına/’s Trst professional teacher (kong-zi
aster Kong). What he taught WEEIC human and soc1al virtues (de), faculties ot
inner nobility. Hıs later disciple ENG-ZI (Mencius) elaborated this teaching of
virtues and mentioned four particular: humanheartedness (ren), righteous-
NCSss (yZ), ot decorum decency (Zi), wısdom S:

The CONSPICUOUS absence of such virtues iıke COUTABC, bravery, valour,
boldness, PrOWCSS, chivalry W as characteristıic of the non spirıt of the
Confucian eachings The character ren 15 composed of TEN man) and
two). Ren the prımary Confusian virtue be denoted Man- LO-

Man-NCSS, basıc faculty responsible for optimal uman relations and
umane socılety. ccording MENG-ZI CVCLY (and woman) 15 ndowed
wiıth thıs virtue potentiality. Man’s SpONtaNEOUS actı1ıons aAaTC ase. TENL.

MENCIUS states “All 1901  — ave mind hich annotL ear SCC the
sulferings of others It Oday Cn suddenly SCC chil about into
well, they wiıthout exception experlence feeling ot alarm and distress.
Thıiıs noOot be WaYy whereby C gaın the favour ot the chil parents,
NOL whereby they INAaYy seeck the praise of their neighbours and firıends, 11OX

that they d1iC because they dislike the reputation of being unvırtuous.
From this ASCc INaYy perceive that he who acks the eeling of commısera-:
ıon 15 NOTt INan; that he who acks feeling of shame and islıke 1s NOL
INan; that he who acks feeling of modesty and ofyıe 1s NOL Man; and
that he who acks of rıght and WTONS 15 NOL The feeling of
commıiseratiıon 15 the beginning ot humanheartedness (ren): The feeling of
shame and dislike 18 the beginning of rıghteousness (yd). The eeling of
modesty ylelding 15 the beginning of propriety decency ( The

of right WTONS 15 the beginning of wısdom (zhi). Man has these OUuUr
beginnings potentialities Just he has four limbs When havıng these
four potentialities he SaySs of himself that he 15 incaplable of developing them,
he 15 himselft. when he S5ay5S of hıs sovere1ıgn that he 15 incapable,
he 15 ınjJurıng his sovere1ign. Sınce ME  — have these 'Our potentialities
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themselves, let hem know how RIVE them theıir development and
completion, and the result will be lıke Hre that begins burn, ot spriıng
which has begun venL. Let them have theır complete development,
and they will sufhice protect wiıthin the four sSCAas.  Z (MENG-ZI 1a, 6)

omplete development of one’s inner potentialities beginnings will ead
wholeness, INntegrT.: and super10r N-ZL The super10r AaCts

armonYy wıth inner nature and wıth TE (Heaven-and Earth
When he commands super10r posıtıon soclety he ımpart wholeness
also soclety. 'hıs 15 accordance the Heavenly mandate tian-min

According aster Meng human 15 inherently and potentially
go0d. FEducatiıon only provides favourable opportunıitıies develop these
potentialıties. XUN-ZI, leader ot rıval Confucianist school, however, had
diHerent opınıon. According hiım man s original 15 bad at least
deficient. Education, and par'  arly moral educatıion, 15 essential and
indıspensable. Man hould be cultivated and cıyılızed. AXUN-ZI 15 NOL optimıstıc
about atta.mmg personal and socıial wholeness. Civilization 15 dithcult and
gradu PTOCCSS of development requınıNg statesmanshiıp and political WI1S-
dom.

aster XUNN  S iıdeas ATC parallel those of the Legalıst School (fa-jia), who
propagated regulate social affairs by laws and posıtıve rules and
The convergent actıons ot confucianıists and legalists esulted the iNnstıitu
tıon of bureaucratic ZOVETNM  L SINCE the early Han ynasty the Ind
TU: Ofhcials WETIC recruited from well to-do families, mostly
landowners. They obtained confusianist education, traınıng contucı:-
anıst earnıng and phılosophy. 1INCE the Tang ynas aspırants for C1.
CaIicers have PaSS examınatıon SySstem. For 19910)8 than [W!  S millennıa
China has been E  ed by cholars and philosophers.

ONtrary those of the confucianists and legalısts d1IC the opinıons and
attıtudes of the daoists dao-jia) TE and Culture opposıtes, and the
daoist’s VIECW 15 super10r. Knowledge and earnıng A1I'C detrimental
men’s appiness and quality of lıte. $  od rulers keep the €a of their
‚ubjects EMPLYy and make the:  1r es füull People should refrain from
deliberate actıon ei) and NOTL interfere the COUTSC ofTe.

Daaoıists extol the neness and Wholeness of1E Dao 15 the One and
embracing otalıty, the Way of Heaven-and-Earth, the TEA Stream of
ndless becoming. It 15 dithcult envısage Dao. Hence, the reluctance
speak of ıt. It 15 equally difhcult attaın maıntaın wholeness. Neverthe-
less, CVCTY hving being 15 em!| Dao and strıves after wholeness. 'To
tellow Nature 15 keep low, Just like water seeking the lowest places Stay.
In later tiımes daoısm recruits ıts adherents from the SAd1I1L1C socıial layers
confucianism, but these followers drop Ouft from soclety and civilization and
wıthdraw into the solitary ESss of natural SCCMNCS. Daoısm inspıres pOC[S
and atural mystICIStS.

The MOoOSsStT eloquent spokesman of daoiısm Was ZHUANG-ZI ZHUANG-ZHOU,
contempora.ry of MENG-ZI Dao 15 the -embracing TSst principle through
which the unıverse has ome into being. Dao has reality and evidence, but

123



actıon form. It INay be transmitted but CannotLt be received. It INay be
attaiıned but CannotL be SCCIL. It exX1sts by and through itself. It existed prıor

Heaven and Earth, and ee tor eternity. It Causcs the gods be
divine, and the WOT! be produced. it 15 above the zenıth, but ıt 15 NOL hıgh
It 15 C 1I0W the nadır, but ıt 15 NOL low. It 15 prıor Heaven and Earth, but 1t 15
NOL ancıent. It 15 er than the mMOsSst ancıent, but it 15 NOL old The actıon
of Dao 15 SpONLaNCOUS. Human sk ı 15 bound wıth uman affairs: uman
affairs ATC bound wıth what 15 rıght; what right 15 bound wıth Power
(de); De 15 bound wıth Dao; and Doo 15 bound wıth TE (Tian). TE
111CA115S what 15 spontaneous . I0 aCtTt by 111Ca1lls of NON-aCtiv1Ity WUÜU-Wwel 15 what
15 called Nature.  «

ZHUANG-ZI'S attıtude 15 OINlC of unbounded relatıyısm. Tranquility of 15
attained through PTOCCSS otf orgetting effacement, Trst ofworldly things,
then of the external world whole, anı then of one’s OWI)l exıistence, until
0)8[  (D reaches sudden mystical enlightenment hıch O1ILlC SCCS5 the unıty of

things When thıs unıty 15 perceived, the distinctions between past and
recent, liıte eat. obliterated, and OINC reaches eternity. hus
SCC that ıt 15 by forgetting lıte that OIl|  (D mMay attaın immor'  ty, goal
hıch would be impossible if the distinction between ex1istence and NOMN

existence WCIC NOTL Hirst obliterated. hus reach of PUTC experience,
which the individual 15 0)8[  (D wıth the unıverse. The less owledge

OIl  (D has of things, distinctions, and of right and WTONS); the LNOTC PULC 15 the
experlience. What the Zhuang-zı calls “the fact of the miıind“ and "sıtting
forgetfulness” arc designations tfor this of PUTC experlence. “Maiıntaıin
the umty of y OUr will. Do NOot listen wiıth the CaIrs, but wıth the Do NOL
lısten wıth the mind, but wıth the spirıt. The tunction of the ars ends wiıth
earıng; that otf the mind wıth symbols ideas. But the spirıt 15 emptiness
ready receive things Dao abides emptiness; the emptiness 15 the Fast
of Miın!:  Q, Through cultivatıon of one’s OWI) nature XN OIl|  (D retLiurns the
Power. Havıng returned the Power, 0)81° becomes identified wiıth the
Beginning, Being thus dentified, there emptiness. Wiıth emptiness,
there vastıness. Being iıke thıs, OIlC reaches unıon wiıth the unıverse
(and attaıns Wholeness).“

Thıiıs me of qulescence and effacement 15 Budcdchist forms of
meditation, which ould be introduced ınto China several centurıes later. In
Buddhism also enlightenment 15 attained through PULC experlience of
emptiness and Iness.

Another school flourishing classıcal China Was Mohism, 1ISSUMg Iirom the
teachings of MOoO-DI MO-2I. Master Mo probably Was ot humble orıgın

VE former slave. Hıs attıtude Oowards soclety and man s destiny difters
greatiy from that of the Confucianists. Instead of praisıng humanheartedness
and the socıal virtues of the Superi1or Man, he propagated universal love and
the brotherhoo otf all 198915  S He W as diametrically opposed the ofhcial and
ruling class of hıs day. In his ascetiısm he lived life sımılar that of On
labourer. Hıs COINCEIN 15 for the underprivileged soclety. Stories indicate
that the Mohists WOCIC organızed body, capable of concerted actıon. MO-zı
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practised Irugality, unıversal love, utilıitarıanısm welded them into
unılıed phılosophy, socıal organızatıon practical acCtON. Everything that

bring ealth and populousness A  $ COUNLTY 15 beneficial. Everything that
does NOot directly further these LW  S ends mMust be discarded. The adherents of
Mohism exalt Irugality and OPPOSC ftorm of CXEI‘&V&g&I]CC. MO-ZI 15 VE
explicıt hıs condemnation of Wäd)  - The incessant fighting of people
states AMMONS themselves 15 caused by the fact that MC  . do NOL love 0)8[{
another. Instead of grade love“”, wiıth distinctions of plety, Iraternity,
conjugal elity, OoYy the ruler, he propagated unıversal love (jian-ai)
neness Wholeness has be attaiıned through thıs unıversal love.

We SCC how diterent stands and attıtudes be mapped Ouft the Cası

ot positional dualism soclety and how diferent philosophical shools
tormulated doctrines transcend these dualısms towards wholeness. X UN-ZI
and the galıs school WECIC less explicit regar: wholeness. The
Confucian school emphasıze the role of the Super1o0r Man, who strıves for
inner perfection and seeks miıddle posıtıon Iirom hıch soclety be
positively regulated. ‚HHUANG-ZI rejects actıve human intervent1ons. He

ONneENECSS wıth Nature. Wholeness be attaıned through the PUIC
experience of emptiness. The Moaohbhiıısts Ad1iCcC protagonısts of utiılıitarıanısm and
unıversal love. They organized people Iirom the lower sStrata of soclety.
Wholeness be achieved through benehts the people. 20
MAoO E-DONG Was intfluenced by ideas ot Mohism, hıch he ombined wıth
Marxıst princıples adopted from the West.

POLAR WHOLENESS

Positional dualism 15 varıety of pluralism allows Varıo0ous stands from
hıgh oug middle low. The posıtıon particular 15 interesting
because ıt reflects viewpomnt rather than standpoint. We ave SCCI1 110
the Confucianists claım thıs position for the Super10r Man, whose
standpoint 15 the gher of socılety, but who prefers VIECW the
Ole from the The trıumph of Confucianiısm philosophy
Imperial China nables ıts adherents Cu dominant posıtions the

bureaucracy. Holding high their deal of the super10r (jun-zi), they
proclaım al the Samne time Doctrine of the Mean (Zhong-yong). The super10r

central posıtion both the Emperor and regulates the aftairs of
the people Wiıth this stand positional ualism he combines practical
attıtude owards polar dualism. The emphasıs the Mean TM|
Chinese civılization whole Chinese SCC their COUNLTY the Middle
gdom (Zhong-g2u0), wiıth highly civılization the centre interacting wıth
plurality ot peoples and cıvılızations the periphery.

Polar dualisms constituents of beliets. As such they play
ımportant role structurıng the throughts and regulating the actıons of the
Chinese people. It 15 himselt who 15 pıvot between poles and eeps the
ole dynamıic equilibrium. So the belief polar ualısm and the
conception of man s central posıtion the unıverse AL large contribute
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owards practice of personal conduct and collective social order direcied
owards the attaınment of Wholeness.

The Chinese speak of Heaven (Tian) Varıous CONteEXTS and connotatıons.
In popular relhigions Heaven 15 the of the Gods. In metaphysical

Heaven corresponds what the West 15 Nature, the realm of
the ,  natural’” and orıgınal”, opposed Culture, the realm of man-made
artiıficialities. But Chinese philosophers TE Culture Ad1C intrinsically
elated. They form polar dualism wiıth intermediary position. 10
Confucianist scholars therefore Heaven 15 also the realm of the Supreme,
transcendıing Man and arth. Heaven conters mandate (ming), [
keep harmony order wıthın the earthly and socıal realm, the
under-Heaven Fan-Xia). Man  e CONSCIOUSNESS of the heavenly mandate (fian-
ming) 15 both intellectual owledge of :  natural laws  27 and ethical conscience
of “heavenly laws  22 Hence Confucianism 15 both philosophy and relıgıon
of the rulıng elhites Imper1al Chına and also ate cult influencing the
oug and behaviour of the Chinese people. Conftucianist wrıtings OUnN!
wıth descriptions of polar dualism and, corollary, with prescrıptions for
INdıvı1dua. life and socıial behaviour.

The Spring and Autumn Annals (chun-qiu), reputedly composed by Contu:
CIUS se 15 VC) briet year-by-year record of historical events the
ate ot Lu, where Confucius W as born, Iirom E 481 These
historical events the world of aATrC set agaınst ackgroun of natural
Vl  9 be SCCIH pOrten(ts, visıtations and prodigies reminding INCI), the
rulers particular, of the intrinsıc relationshı between human ee| and
natural happenings Confhucius believed that the only WadYy reStOTE order
WOU. be IT affairs that the FEmperor would continue be
EmperOr, the nobles be nobles, the miıinısters be mıinısters, and the
ÖOn people OMn people hat 15, the actual mMust each asc be
made correspond the LLarlle. Words and L1Larmnes CXPICSS CONCEDPLS and
meanıngs. Concepts reter what 15 conceived and acknowledges truth.
According Confucius (zheng) 15 rectify COTrTECL (zheng)”. So
the “rectihcation of names“ 15 become CONSCIOUS of the damental
meanıngs and princıples expressed words and COIICCPtS. governmen
through NO  ty! the IN1Aass of the people uneducated, and hence the
ruler’s personal conduct inevitably has gTrEAL shapıng influence upOoN that
of the ONn The AaCTS of the superl10r proceed Irom
inner of decorum and proprIiety, intellectual and moral ınsıght into
the or1gıns and principles, laws and obligations of the heavenly mandate.
What 15 [i 15 at the SAamne time the inner of propriety and the
outward iIructure of ceremonal behaviour. ules and ceremonles regulateuman relations and result harmony and (he-hing) the
under-Heaven.

The Chinese agriculturists ATcC wont observe al  TE obey the
dictates otf; accomodate human affairs the COUTISC of the SCaSO11S,
and tollow closely the SIgNS and warnıngs of natural Ve) ural life 18
em the ecologic Iructure and regularites ot the natural Ssurround-
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ıngs. There 15 intımate relationshiıp between the network of rural liıte wıth
1fs kinships, festivals, ceremonıles and the network of natural conditions of
climate, SCASONS, er! and austerity.“ Man 15 accustomed observe the
regularıties of natural events and g1ve heed irregularıties, natural
calamıtıes iıke earthquakes, droughts and floods portents of social
catastrophes iıke rebellions, WAadIls and political atrocıtles.

The doctrine ot naturalıistic dualism elaborated by ONG ZHONG-SHU, the
Confucianist philosopher and who, the second (:
succeeded promote Confucianism Into cult. He WTOLE cCOMMENLaA-

the Spring and Autumn the Cop10us Dew of the Spring and
Autumn Annals (chun-qiu fan-lu) ONG ZHONG-SHU tırmly believes that
intımate relationship EX1StS between Heaven Man. Therefore, he
, the CCUIIECIICC of unharmon10us and abnormal EV! the human
WOT.| inevıtably Stirs Heaven manıitest corresponding abnormal phenome

the natural world.
“According rough classıfiıcation when things Heaven arth

undergo bnormal changes, these A1C called prodigles’; lesser 0)815 called
"visıtatl1ons'. Vısıtations ways st and AIC then ollowed by prodi-
g1es Vıisıtations d1IC the reprıimands ot Heaven. Prodigies aTrc ıts warnıngs. f
998 being thus reprimanded, still fails understand, he 15 then made teel
AW! through warnıngs. tra.nge prodigles aPPCar order striıke wıth
I if, being thus te  e he still does NOL understand the for
his fear, only then do misfortunes and calamıties overtake From thıs
I1LAY be SCCIH the oodness ofeaven’s PUTrPOSC and ıfs unwillingness bring
rumm uPpOIL man  27 ap 30  —

'hıs CONCEP L of the interrelationshıp between and the physical
unıverse constitutes practical SyS tem oft regulating socıal and polıtical aftairs
by “rectihication . Human history 15 thus included wıthın the PTFOCCSS of
natural becoming under the guidance of the Heavenly Mandate. Thıs CONCEPL
of Heaven and Nature 15 fundamentally difterent Itrom the Western iıdea of
physics the natural scıenCes, ase: objective and empirıcal investiga-
tıon of natural phenomena, and applied technology through whi 15
able dominate and tilize nNnafure. The CONLTaAst between the polar dualısm
of Man and TE China and the antagonistic dualism the West 15
obvious.

Another typ C of natural dualism 15 found the Dao-de-jing the Classıc of
the Way and ıts Power, and the Yi-jing, the Classıc ot ange. ased these

classıcs me of prognostication and divinatiıon has been developed.
x MARCEL (JRANET has aptly described the naturalistic orıgıns of Chinese rural soclety
and tolk religion ın hıs books:
Fel et ChansonsS ANCLENNES de la Chine, Parıs 1919, Ze ed. 1929
La religion des Chinois, Parıs 1922, T e ed. 1951
Danses el legendes de la Chine ancıenne, Parıs 1926
La Civuilisation chinoise. La E publique el la ULE Hrivee, Parıs 1929
La hens chinoise, Parıs 1934
Etudes S27 la religion el la societe de la Chine ancıenne, Parıs 1938
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The maın body of the Yi-jing 15 Oorme: by the hexagrams and their
explications. hexagram 15 d configuration of S1X unbroken 'yan, broken
(yin. lines. ach hexagram 15 combination of EW trıgrams, configurations of
three yın-yang lınes There d1ic e1g. possible trıgrams and SIXty Our
hexagrams, 1C. ogether constıtute complete system. Sixty four 15
convenıent number, finite and yeL big enough represent possible
sıtuatıions human ite. Those who wanft consult the yı-ıng oracle
have follow elaborate procedure determıne hich particular
hexagram I'CPI'CSCI'II'.S their problem sıtuatıon at the mMmoOoment. The tEexXTL under
thıs heading the yı-ıng explains the structural characteristics of the
sıtuatıon and the issuıng opportunitıes dangers.

The basıc philosophy underlying these praxtices of prognostication and
divination 15 typical of the Chinese CONCEPL of polar ualısm and wholeness.
Yın and Yang the LW  o mutually opposed manıifestations of Dao Dao, OI
of the MOSELtE ımportant terms Chinese philosophy, has prımary meanıng
ot “"rOoad’ 07  way . egınnıng wıth thıs prımary meanıng, ıt assumed already

ancıent tiımes metaphoriıcal significance, “the Way of 22  man that 1S,
human morality, conduct truth During thıs tiım! ıts meanıng always
restricted uman affairs, whereas when (0)001 the Dao-de-jing,
the word being gıven metaphysical meanıng. hat 15 SdY, the
assumption 15 made that for the unıverse have OM into being, there IMuUust
x1ist -embracing TSt princıple, which 15 called Dao

“Dao 18 that whereby things aAaTrTC S| and with which all princıples ABICC.,
Princıiples AI Cc the markıings of actualized things Dao 15 that whereby things
d1IC potentially. Theretore ıt 15 saıd that Dao 1S what ımparts principles. When
things have their principles, the OI]|  (D thing annot be the other. things
ave their OWI) characteristic principle, whereas Dao brings the principles of

things into single agreement. ' ach thing, that 1S, has ıts OWI) indivıdual
princıple, but the Tst -embracing principle whereby things produ-
ced 15 Dao What Dao accomplishes 15 NOL done purposefully, but 15 sımply
spontaneously „Dao CVi does, yeL through ıt things A1iC done.  27

Being and Non-being ave both issued from Dao, and thus A aSspeCts
of Dao „Dao 15 neneSss. neness produce duality. Duality volved into the
five phases, and the five phases volved Into the tenthousand things The ten
thousand things aAaicC 191 by the dualıty of yın and Yans. It 15 the
blending of the breaths of the yın and the Yanıg that their total harmony
depends. ao-de-jing 49)

Yın and Yang constıitute the basıc polar ualısm of dark and ight,
qulescence and IN  V  mM  ‚9e male, 189(070)8! and SUIl. Philosophers of
the ın-Yang-school developed system of cosmology wiıth elaborate escr1p-
t10nNns of constituent subsystems ase'! the workings correlation of yin
and Yyang. “Things the unıverse d1IC VCI changing according ndless
cycle Between Heaven Earth nothing S0OCS AWdAY that does NOoL return.
When there 15 end, there 15 beginning. Such 15 the of Heaven.

WaY 15 OTIC of return and repetition. When the SUM has eached 1ts
meridian height, ıt begins ecline. When the 199(070)81 has become fil ‚9 ıt
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begins Wane. Heaven arth d1iC 110 fil ‚9 NO MpPLY, according the
tlow and ebb of the SC4SONMNS. When the S1172 SOCS, the 1110011 When the
189(070)81 SOCS, the SU The SUum and the 1110OIM thus take the place of OIl  (D
another producing ıght When the cold SOCS, the warmth ‚O:  r and
when the WAalıll SOCS, the cold Cold warmth take the place of OIl  (D

another, and the yCar 15 rounded OU  —+ hat which SOCS S, and that
which expands. Lt 15 by the influence, OI1|  (D UPDO1L other, of this
contractıon expansıon, that what 15 beneticial 15 produced. Thıiıs °return’

CONsLanNnTL round of the SUI) and 1100 and other things the unıverse
constıitute TEL unıversal law, accordıng which things change. Because ot
thıs princıple, everything that reaches certaın peak, MUSL then revert ıts
opposıte. ‚

Thıiıs principle of M1ISEC and fall 15 0)8[  (D taken from the Dao-de-jing and 15
illustrated the arrangement of the 51xty OUur hexagrams of the Yı-Jing.
Based the dual aspects of yin and Yarnıg all the cosmological subsystems
the Fıve constıituent phases: ater, Earth, Wood, Fiıre and Metal, the Fıve
COIM1DASS pomts: North, Kast, South, West and Centre, the Four SCaSOIls, the
Fıve Ofte':! otf the Chinese musiıcal scale, the Twelve months, the Twelve
pitch-pipes, the JIen heavenly stems, the Twelve ear branches, and
Varıous other numeriıcal categorI1es. Extensive correlations AIcC made of the
Fıve Phases (wau XINg, wiıth the Fıve directions, the Fıve prımary colours, the
tive Lastes, the tive „ the hive maın of the uman body, EIc.
Ole lists of prescriptions regulations which MuUStE be carefully
observed and obeyed. Personal health INA1VICU: behavıour, socıjal
relations and ceremonıles, political laws and instıtutions Ad1IC mutually correla-
ted and em wiıthin cosmological framework. ven macrobiotics,
wıth ıts elaborate prescrıptions for food, health Cal hygiene and self-
iscıpline, hıch by WaY of Japan has eached the present West, 15 derived
from the ancıent practice of the Yın-Yang-school.

Naturalistic, metaphysical, cosmological dualisms d1C also reflected ın the
polar dualism of man’s personal ıte. ıfe 1s directed by poles: the
original inner and the ultımate estiny. Human nature 15
enoted by the character Xxing composed of x2N (heart ind) and shneng
iırth). Man’s inner nature 15 thus conceived hıs heart miınd at Irt. hıs
potentialities, hıs talents and gifts, hıs inner possıbilities. Man’s 15 what
he truly 1S, hıs innermost identity person: . 'hıs personalıty however
15 only gıven potential at bıirth. It has be actualized during lıfe, by
following destiny (ming) Ming 15 NOL different Irom XINg. One’s destiny 15 the
Samne one’s nature, but then being understood task ot ıte So the
realization otf one’s gifts talents 15 exactly what 0)8[(  (D 15 commiuıitted
Hence each CIYSOIN has un1ıque task ot lıfe, develop hıs OWTI and
potentialıities. How these potentalities be realized, however,
controversıal. Opınions difter the ole oft education.

Now personal self-development does NOTLT necessarıly ımply individualism.
The emphasıs individualism the West after the enaılıssance 15 rather
exceptional the story of civılizations. Indivyvidualism 15 product ot
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urbanism. The growth of metropolıtan centres has led such ExXtIreme forms
ot individualısm like career1sm, egotrıpping narcıssısm widespread
loneliness OUT time. China the ONn of ocal commMuUNLItIES ave been
much Chinese civılizatıon has retained ıts agrarıan character until
the twentieth CENLUTY. At the SAadI11C time this ciyılızatıon has eached
dvanced ot socıial development by integrating ocal commMuUNıtIES into
uniıversal commonwealth. Socıial organızatıon involves O:  OIl relig10us
beliets ideologıies. this I'CSPCCt the Confuc:ianist tradıtion has contributed

oft wholeness. Religion and philosophy ave played role
integrating the famıilies, the socıal and eCONOMIC OUuDS, and through the
operatiıon ot the Heavenly Mandate maıintamıng the ur: unıty of
Imperial hina.

As the P K{S of socıal and eCONOMIC beyond the Shı1ıp System,
religion played prommnent part the ıte and organıization ot the
tradıtional Chinese communıty. utstandıng the ocal life of ditterent parts
of China WCCIC communal events such temple fairs, INass religi0us
observances during pu CTISES, and collective celebrations of festive OCcCa-

S1ONS; communıty China Was wıithout 0)8[  (D LNOTC collective”
tatıons the form of gods, the cults of 1C. served cCentres for
communal relig10us ıte. These I114ass observations WCIC aAm OoNS the few Lypes
of community-wide actıyıtıes that developed the otherwise family-centered
socıial lıte of the Chinese people.

Traditional Chinese governmen! Was CV! purely secular, but instead
there W as always intımate interplay between rellg10us and political torces.
From the twe. O: large-scale organised voluntary religion wield:
ıng independent pohitical influence retreated into the ackground, and the
reassertion of the Confucian provided opportunıity tor certaın
classical relig10us elements develop 0)0100 LLOTC theıir tunction wiıthin the
iramework of the political institution. 'hıs function lay mainly gıviıng
relig10us sanctıon the ethicopolitical order of the It Was this
direction that rehıgion developed ıts politic: role armony wıth the
Contucian principles 1C. insısted uPDOI secular control of political W
Ot central ımportance W as the idea ot the Mandate ot Heaven, the SymDO. of
legıtimacy claımed by CVETIY dynamıic o  c and wiıdely accepted by the
([8)8! people.

The grand imperı sascrıitice of Heaven, hıch struck the Jesuilt m1ssS10NAa-
TEeSs the 16  — and L7  — centurıles the MOS ımpressive instıtution the
Middle gdom, W as continued wıth all ıts traditional solemnity
splendour roughout the entire ing-per10' (1644-1 Yl S

Sınce the idea of the mandate COMMI1SS1ION ming) 15 NOL restricted the
Fmperor Son-of-Heaven, but also directs each personal ıfe polar
ualısm of XInNg and ming, orıgın and estiny, inner na and
realization, ıt endows dimension of wholeness human commuUunıtIıes.

YANG, Religion ın Chinese Society. study ot CONLtEMPOTATYy social functions of

relig‘icym and SOINEC of their histon'ca_l factors, Berkeley 1961
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ndivıduals integrated into whole double into the physical
unıvyverse ature (Tian) the orıgın foundatıon of man s OWII) inner
nNnature Xing), into the whole of mankind, whose historical COMMUISSION 1s

fultil the Heavenly Mandate.
CONFRONTATION CHINA WITH WEST

The confrontation wıth the West meant ormidable C  enge to the
Chinese. It aggravate the positional dualisms between the the
periphery, between the socıocultural elite and the agrarıan $ and
between the secular ethicopolitical tradıtion and the Varıous religions. Most
of ıt involves confrontation ot the Chinese approac polar dualism
agamst the LLOTC aggressive antagonistic dualisms of the West.

The syncretistic tendency of the Chinese acted UuDONN Christianity Just
it did wıth ftormer imported religions: ıt assımiılated usetul elements,

incorporated SOMLLC teachings and practices, tried control the relig10us
instıtutions. The Jesunts WEIC allowed organıze SETrVICES the capıtal,
develop MISSIONATY actıvıtlies and VE maıntaın intımate contacts wiıth
othcial famıilies the 'OUu) The Jesunts, their part, praise the
magn;mumty of the Chinese CINDCTOTF and the TE ciyılization otf the
Chinese. Their etters and scholarly reCpOTLS roused the attention of philoso-
phers lıke LEIBNIZ. Their flattered ımage of ese soclety W asSs CONntTast
wıth later rEPOTLS from military and commercıal cırcles. The €ESE, their
part, had the SaIlNle contradictory experiences theıir contacts wıth difterent
representatives of Western civiılization. heıir tolerant and rather diferent
attıtude the beginning W d> SCOOIN tollowed by alternating feelings ot
aversiıon and bewilderment admiration and CIr Not religion but political
phılosophy proved be tormidable challenge. The Chinese CONCEP LS of
wholeness the spirıtual and relig10us WEeTIC sufficıently sound, but
the  1r iıdeas of socıial and cultur. wholeness tailed when tested by historical
evidence.

During EW millennia Chinese culture could maıntaın relatıvely stable
posiıtion CONtiNuOUS cContact and interchange wıth other ciıyılızations

commonwealth of ethnic pluralism. In certaın Chinese culture 1$
unıverse itself. The foundations of thıs tIructLure weTiTC la1ıd during the
turbulent per10| Iirom the fifth the second Teachings from
the °“Hundred Schools’”’ WEIC amalgamated into ethicopolitical doctrine
1C. Was promoted into cult under the earlier Han ynasty. The
posıtional dualism of thiıs cult wıth Varıous popular religions 15
when the claım ofunıversalıty of the ideology 15 contested. Philosophers
and scholars responsible for order and stabılity of the Chıinese cultural systcm
ave solve the dilemma of either restorıng the inner strength of the
central, maınly Contucianist doctrine, completely exchange 1t for
radically 1LCW ideology. Both attempts WEeTIC made Varıous proposals,
rangıng from conservatıve restoratiıon revolutionary radicalism.°

KUO HENG-YÜ, China und die Barbaren, Pfullingen 1967 WOLFGANG FRANKE, Das Jahrhun-
dert der chinesischen Revolution. 7853 1—79. München 1958
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In commentarıes the Spring and Autumn Annals (chun-qiu), wriıtten
by Confucianist scholars during the Han dynasty, reterence the
doctrine of the Three Ages an-shi) the Age of Disorder uai-Iuan), the Age
of Approaching Peace (sheng-hing), and the Age ot Universal Peace (tai-hing).
The Spring Autumn Annals, being records ot the of the
irthplace otf Confucius during per10: of troubles, €SCTN1DE: the past
order Iumine the future, and epicte changes human Sstory wiıth the

of revealing principles. Based these principles instıtutions WETITC

developed enacting the transıtıon Iirom the Age of Disorder owards the Age
ofmergent Peace. Confucianist philosophers at the tiıme WCIC less explicit
regard the hırd Age ot Universal Peace. It Was only when another aSCc ot
eCcay and Dısorder Was ushered by the confrontation of wiıth the
West during the nıneteenth that philosophers and polıticians telt the
eed re-examıne and c -a the past, from the Age of Universal Peace.
Curi0ously enough 1t 15 by TESOTL the old doctrine ot the Three Ages that
Chinese scholars, facing the aggressıve expansıon ot the “outside barbarı

tried build theory of self-strengthening. Only by proceeding E:  K
arther wıth their OWI)L development they COU. proclaim their OWI)1

strength.
direct reference C ‘“universal peace” W asS claimed by the revolutionary

I1114Ss$5 which W OVCI large of southern and China
trom 1851 1864 and brought the Manchu dynastıy almost downfall.
Numerous peasant rebellions WEEIC recorded Chinese history and the
influence of and relhig10us cults such rebellious outbursts 15
wellknown Their ımportance and extension WCIC surpassed by the aıpıng
revolution, hıch 15 perhaps the MOS extensive rebellious mMOveme«te
WOT. story. More than hundred on inhabıitants WECIC involved and
INOTC than LWENLY million people WCOCIC killed The revolution W as inspıred by

neo-rrelig10us socjal deology Its leader HOnG XIU-CHUAN (1814—-1864) sed
certaın aSPECLS of Christian doctrine setting hıs personal theocracy. He
Sa himself yOUNSCI brother of Jesus Christ wıth mandate of the
Father slay the demons oft the arth. In 1851 he proclaimed himselt
Heavenly Kıng (Tian-wang) OVCT Heavenly Country of Universal Peace
(Tai-ping Tian-guo).

The aımed NOL only at driıving Ouft the Manchus, the
ounders of the Ming dynasty had driven Ouft the Mongols, but also at setting

kınd of cCcommMuUNIsStIC and theocratic ate. They failed reach thıs goal
for 900101 ICaSOIS, AINONS them the unıted opposıtion of the privileged
classes, led by the Confucian scholar-ofhcial ZENG (GGUO-FAN, the help gıven the
imper1a|l forces by the Western OWCTIS after 1860, and perhaps the IMOSL

ımportant, the Taıpıngs OWI) ack of COmMpe€ ten eaders and adequate
methods Whıile the re Manı WaYS harked back China’s
past, ıt 15 interesting note ıts reforming zeal, 1C. favourable
cırcumstances might concelvably have developed ST of moderniza-
tıon for China. ven the miıdst of CoOonNnstanft warfare, the rebels tried
intended equal distriıbution of the and, sımplıfy the Chinese
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language, enforce 991  INY AILLONS the COINIMMON people, and prohibit
prosttution, footbinding, the sale of slaves, opıum smokıng, adultery,
wıtchcraft, and gambling. It took turther ot deepening Chinese
revolution realize such of “unıversal peace”.

The repression of the aıpıng an per10 of conservatıve
restoratiop, culminatıng towards the en!| of the the abortive
Reform Movement of the Confucianist scholar-ofhcial OU-WEI
(1858—1927) and hıs assoclates 1898 He persuaded the yOUNnsS CIHDCIOT
(JUANG-XU proclaım ambitious retorm from above and
reStOTrE the SWaYy of Conftucianist ethicopolitical principles. On June FE 1898,
the CINPDCT OF issued hıs TSt reiorm decree, ECOoOgNIZINS the eed of change,
SOOI)1 tollowed by SCO1TCS5 of other decrees, wıthout studying the political and
socıial SCC whether the NC  s reforms COU. be eftective. These decrees
ealt wıth ımportant scientific studies, the adoption of Western military drill,
the iımprovement of agriculture and educatıion, the abolıition of the eıg
legged aV the ofhcial examınatıons, the promulgation of pu  C
budget, the dismissal of conservatıve ofhcals, and the bolition ot
posıtions. They evoked Ur opposıtıon, Irom ofhcials entrenched
lucrative POSES and from students whose chief trmmng W daAsSs the eight-legged
aY. The conservatıves urge the Fmpress Dowager the
reforms. On September ZI 1898, the CINDCTOI Was imprisoned, after
hundred days the reform W as aDOollshe fled abroad where
he hıs later al wrıttung books and expounding hıs ideas how China
COU. have entered ıts Age of Universal Peace. Hıs maın work Da LOoNg shu (the
o0k of the Great ole), conceived 1884, W as wrıtten exile. Along the
tradıtional line of Confucianism China did NOT reach the Great hole.®

The tfaılure of the Reform Ovemen! TOoug! tz the ultimate en! of
Confucianism and the downtall of the Manchn dynasty The Boxer uprısıng
and the subsequent military actıons oft the Western OWCTS debilitated the
Chinese M  TAM  E On September l, 1905, the examınatıon SyS Lem ase:

Confucianist learnıng W as abolished. Students who wısh aCcquire
practical owledge for ofhcial CaTrceTr5S should SO abroad. Indeed, increasıng
numbers of students went Furope, the United States and Japan, and after
their helped intuse Chinese culture wıth foreign ideas. The
overthrow of the Manchus Was relatıvely sımple aftaır. Uprisings October
1911 forced the last CIHNPCTOT abdicate 1912 Much LLOTC ditfhcult Was
the SI tor SUN Y AT-SEN and hıs Nationalıst par' modernıze
along the princıples of Western parlıamentary democracy. At least [W!

generations of students, philosophers, politicians, educators, reformers weTC
involved natıon-wıde search tor NC guidelines tor re-establishing
Chinese soclety and civilization. More than [WO decades of cıvıl WarTr and
resistance agalnst the Japanese invasıon had PaASS before could be
reunıted under radıcally 1CW Zovernm  L of People’s Democracy.
D 1ENG & ] F AIRBANK, China’s TESPONSE O the West. documentary U} 7839— 1923
Cambridge Mass. 1954
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Before Chıina embark upON SI} of industrialization the creatıive
forces of the agrarıan 111455C5S5 ave be set free Elements from western

ideologies WCIC selectively imported and assımılated. The crıter1a for selec-
HOn WETIC dictated by the tIructure of the tradıtional ethicopolitical irame
work. In last instance ıt W dsS ‘*“Marxism which hits best into the conception of

universal PUTDOSC, Marxıst dualiısm, Oug. antagonistic Class struggle),
proved approprıate the Chinese sıtuation. It easıly associated the
age-old antagonısm between the agrarıan IN1asses and the traditional rulers.
Marxısm proviıdes modern interpretation of historical mandate of
agrarıan liberation hıs historical mandate replaces the Heaven:-:
1y mandate and eeps the general Iiramework intact. The bearers of thıs NCW
mandate AT C organızed wiıthin proletarıan vanguard par

When MAO ZE-DONG proclaime the Chinese People’s epublic the
of the I 1ian-an-men, the Gate of Heavenly eace, October K 1949,

he tultılled historical MISSION. The Chinese people could 1ts steady
PTOSTCSS of selfdevelopment consıstent wiıth 1ts age-old destination. From
11OW Chinese history becomes confluent wıth planetary story The
PUTDOSC of Chinese history 15 gradually integrated wıthın the materialıist and
historical aıms of the WOT. al large.

Maoısm 15 NOT merely continuatiıon of Marxism-Leninism-Stalinism, it 15
Iso en wiıith purely Chinese traditions irom Mohism and the idealism of
the revolution. Revolutions A1iIC characteristic for per10 of transı-
a(0)88 China has catch ITICArs development. For the enN!| of the
twentieth Lu the Chinese eaders ave aunched bıg scale modernizatiıon
PrOSTAaIS. Coupled wiıth this PTOCCSS ot accelerated development 15 the task
of TE AaSsSsESSMENEL of hina’s OW.: cultur: heritage and reinterpretation of ıts
hıstorıical mandate.

Wiıthin Chinese soclety and civiıliızatıon Christianism 15 ONC of INanıy
ımported ideologies and such accepted wıthin “pluralistic unıverse .
Wıthin the WOT! at large Christianıity represents tradition, wich 15 equally
CONSCIOUS of of m1ss1ionN and "heavenly mandate’” the Chinese
tradıtıon has had through the dABCS. Sınce the WOT.| 15 involved planetary
CYISIS, posıng damental challenge all people strıvıng for ife of
ıntegr1 wholeness, Christians ese INaYy contribute their share ın

dialogue egardıng the renewed interpretation of Heavenly Mandate tor
the Ole of Mankind In thıs dialogue diftferent Lypes of dualism aATC
iınvolved, ea  g mutually nrıched perspective of Wholeness.
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