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Sr1 Lanka 18 privileged lanı for student of Religion. The 'Our great religions of

the world Hinduism, Buddahism, Christianıty and Islam aATC found here. It 15 only
recent times that thıs great ealth of materıal 15 beginning be exploited by
sociologists ot relıgion. In Sr1 Lanka, those belonging the Roman Catholic
commMmuUNI1ON AaCCount for about 6.8 % of the total populatıon. The Buddhists, the
CONLTAaTY, make the mMajor portion of the population of the COU.!II.TY

Sr1 received her Christianity from the Portuguese the sıxteenth CENLUTYy
(1505-1 656). Many CONvers10ns WEeTC made by them. In 1656 the Dutch replaced the
Portuguese Ceylon (NOow Sr1 Lanka), and became OUTr rulers. They LOO, WCIC AaNX10US

make CONVverts, but theır reftormed COMMUNION. There followed persecution of
those who had embraced the NC Faith (roman catholicism). The Catholics, whı WEeTITC
under VE gTCaL C, from the Dutch, succumbed the relig10us rıtes of the
Dutch Reftormed Church. HowevVver, ıt MUSTL be mentioned, that quıte few, held
the original Faith they had received. At thıs critical Juncture the history of
Chrıistianıty Ceylon, the Catholics did not have the regular mMinıstry of priests for

(1658—-1687). Thıs Was something unıque the history of Christianity
Ceylon.

CHRISTIANITY CEYLON INFLUENCE BUDDHISM

The Lype of Christianity that existed during thıs per10d 15 recorded for Dy
englishman, ROBERT KNOX, who W as prısoner Ceylon from He Say>S that
the Christians had PrODCT churches and priests. They WCCIC NOL organized.
Nevertheless, they baptized their children wıth and commemorated the Lord’s
day, by abstaining from work and prayıng their houses. Most of them WOTC beads
and crucihxes. He also mentions that their knowledge oft hrist had become Vapguc and
their ideas mingled wiıth Buddchist beliets and practices., Inspite of this, they still
considered themselves B1 0UD apar' L because they had distinct religion.‘

It W ds at thıs time, that the Christians Ceylon began discard certaın elements
the Christlanity they had received. In the PTFOCCSS, they also under the influence
of INLAaI Buddchist practices. This 15 still evident especlally the coastal AICas, where
the gTCB.[ portion of Catholics live. FOr instance, tiıme of siıckness trouble,
9 dabble witchcraft, CNHAPC lıght reading, WE talısman 15 quıte

00)0010010)81 practice AINONS good number otf Catholics. The result faith whi
adopted SOTT ot Religious Syncretism . 'hıs 15 something hıch annoL be fully
comprehended, namely this readiness ATNONS the Christians adapt, wiıithout making
LOO Man close distinctions. They seemed have been satiıshed with approximations
of the truth, whıiıle the SadI1lle time holding their basıc loyalty. the
period where could be SCCIH the S1ZNS of blossoming forth of peculiar brand of
Christianity Ceylon. This 15 key tact be taken note ot by ‚y OM attempting
theologize wıthın the Srı Lanka CONteExXT. It 15 this Relig10us Syncretism’ that has had
historical evolution Sr1 Lanka tor well OVCT 'Our centurIies. It 15 thıs reality, reflected
O! Faith, that should be the sta.rtmg pomt of effort contextualize Theology;

this CasSC, Sr1 Lanka.

BOUDENS, The Catholic Church ın Ceylon under Mtch ule (Rome. Catholic Book
gency, 1957), r 76, 86-—-87
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FR. OSEPH VAz found himself this Sıtuation, when he arrıved from India 1687 In
his work, he have been concerned building church less alıen the
or:ental mentalıity In 1796 the Dutch WEIC succeeded by the British (1 96—-1948 The
policy of the British Was 0)8[15 of tolerance and relig10us pluralısm The difterent
churches WEIC allowed CaITy their work wıthout interference Till about the
beginning of the nıneteenth aol therefore, the Church Ceylon Was SUtLuUNO
nalised’ During thıs Religious Syncretism Was STOWINS It could be mentioned
here PAaSSI1g, that FR. OSEPH VAZ, approach the Christians SII Lanka,

have taken thıs AaCt oft Religious Syncretism accepted reality Instead of
confronting condemning thıs reality, SCC rather christlanısıng these Buddchist

needs
beliefs and5 ftor example, - the ot praycrS for AaAT1ıOUS OCCasSs10O115 and

When thinkıng ONne the 15S10N of the Church Sr1 these facts
MUSL be taken 1INLO aCCOUNL INeTEC technical SI ASD of country NOTL enough One
has also SCC ıf (Christianity. lived and the reactiıon IL, of the (0)81 This
the sılent language hiıch CVCIY theologian IMUSL be Thıiıs lıved CXPDCIICHNEC
of the people should Irom the backdrop tor ‚Y OMg contextualize
Theology STI1 Lanka

RE— L[HINKING MISSIONARY EINDEAVOUR

FR OSEPH VaAz CaAalllc of CT1S15 the Church Srı It thıs CI 18515

sıtuatiıon that made ST1ASD the essentials oft the Christian Message
Besides as  3181 the essentals, could Iso far SaYy, that made

of the peculiarıties of the lived taıth of the Chriıstians ST1 Lanka Similarly,
Recent the past have made reflect the Status qQuUO and the

135S10N of the Church ST1 Lanka The Hirst the takeover of the schools 1961
Through thıs, began rediscover the gospel ""The schools’ takeover helped
CSn that WETC NOL really teaching the Faıith effectively We had mistaken bulldıngs
tor CO  unıdles, ownership for ENVITONMENT managemen! for and
instructiıon for education 374

Secondly, Vatıcan I1 (1962—1965) added ımpeLus thiıs rethinking In 1968 had
the Hirst National Synod — ST1 In 9—1 OC10':-Relig10us ul
conducted by Canon FRANCOIS HOUTART, the vıtatıon of the Catholic Hierarchy ı
Srı Lanka.

In the events that have taken place and the rethinking that they BAVC L1ISC the
Church ST1 has slowly begun realize that rather than hankering for9
she should be the fearless herald of the .00d News of 'otal Liberation, wıth theo
of the Word hich she has al her disposal The Church ST1 Lanka being gradually
strıpped oft her 11sS! ot She has been left only wıth the Word of
the future, thıs Word have be proclaimed MOTEC and LMOTC It should be the duty
otCS be concerned about the real problems of the people and show them how

relate the INCSSaBC of the Gospel their ves The Word still powerful and
efhcacious (Is 55 10  A 1) if ıf proclaimed WaYy suited the ocal and the
culture of the people
2 Cr BOUDENS, The Catholic Church 174

T1IssA BALASURIYA, Reflections the Nationalization of Fhe Catholics Schools S77 Lanka,
gestetnered O'  9 published by the Centre for Society and Religion, Maradana,
Colombo — 1 141  S- Oct. 1972,
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the recent ven! that have taken place Srt1 have made the Church realıze the
need tor rethinking of her approach.

WITHIN H  115 (ONTEXT PROCLAMATION (CCALLED FOR

We Srı Lanka 'annoL be complacent about the sıtuation of the Church here. The
Socio-Religi0us ul of Canon FRANCOIS HOvuTART shows that good % of Catholics
still attend Mass Sunday. This should NnOt make est OUT laurels. FOr he aflırms
quite definitely, that there 15 PTOCCSS of erosion the religi0us behavioural pattems
of Sr1 VC) simiılar that oft the Industrial countries.®

In conclusion the u  Y‚ Houtart calls for LCW proclamatıon. “We
facıng”, he SayS, .. profound transtormation ot socılety, mentalıties and SOCIH;
organızation (ın culture and society). 15 A irreversible attern. It aftects the
Catholıic SI 0OUD much the other religious Internally and the whole of
Ceylonse soclety the Catholic STOUD 15 changıng. 1E  $ sıtuaton needs NCW

evangelization. Something hich Wds NOT exısting before and could NOL be met before
either. Hence the need for NC approach hich 15 NOL criticısm of the former
approaches. But ıt equaliy lear that wıth the ftormer approaches it will be impossible

277meet the LICW Sıituations.

WORKING ] OWARDS PROCLAMATION
To work towards 11IC proclamatıon, wıthın the Sr1 Lanka CONLEXL, should, feel,

be the COMNCECII of Thıiıs 15 challenge have accept. Religion, hıich studied
purely from sacred texXts, has 110 be learnt also from the people whı practise 1ıt. It
rethinking 15 NOL done SOOIL, then afraid, will be still the statıc old vision of
the world. We have gerl wiıth it. We have this NC dynamıc, forward
looking, futur: oriented world of Ours.

this re-thinking prudent risks will definitely have be taken. There ould have
be change of attıtude, change of approach, change of method, change of

heart. But ıf should nOot be change for the sake of change. Rather, CVCLY step take
waull have be reflected upON by the whole communıty. It 15 this Hhrst Step, reflected
uPON, that will clarıfy the second StEP that will take, and Thıiıs actiıon-
reflection will have be ongomg PTFOCCSS. This make Chrıistianıity, nOot

something hıch upTOOLS from 15 traditional culture, but rather hich makes
part ot that culture hıich he himself actively helps create.?® Fach culture,

complex realıty hıch Christianıty have purify, harness them humanıza-
tıon and development. Only then will Christianity be mMOvemMment rooted the
COUNLTY. It thıs (01 not take place, Christianity will always be thought of something
alıen the culture ot the COUNILTY. Thıiıs ould be somewhat of contradiction, SInNCEe
Christianity had ıts the East.

It may NOL be possible, however, A mMa]jor change the whole pattem of
natıon lıke Sr1 ka immediately; especlally because her culture has been permeated
by Buddhism from about 200 YCars before hriıst. Western Colonization C has tor
the better part of 'OUuUr and half centuries left ıts mark Sr1 However, it
STart well worth makıng. The lıfe experience of the people should be taken seriously.
This lived experience 15 itself incıpıent theology. This g1ves theology its specificity
wıthın partıcular CONLEXTL.

HOUTART, Catholic Church ın Ceylon, uESi 43, Ind. edition 1971), 9—10,
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PAULO FREIRE, Education: the Drackice of freedom (London Writers and Readers
Publishing Cooperative, 46, 67, and also 71 and

298


