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The advantages of historical hindsıight 15 that ıt often easier distribute blame
and praise, whiıle the PCTSOTLS involved the historical PTOCCSS A1i1C nNnOt often of
the CONSCQUCNCC: of their actıons. In 1e W of hat has happened 'hına S$SINCE the
founding of the People’s Republic, m1ss1ıONATIES engaged MISSIONATY actıvıties aAM ONS
the Chinese people the th—20t! centurIes, have NOL only been the objects ofdoubt,
crıticısm, condemnation, but Iso of praise and, during their tiıme of CT1SIS and exıle, of
compassıon. It 15 the historian’s task 6 unravel the truth about all these
contradıictory perceptions and statements and few VC) basıc questions: Was

the harsh eatment suffered durıng the early commMUNISt rule jJustified? Were the
praise and admiıratiıon of their fellow Christians back home jJustified?

When picking JACQUES LANGLAIS’ book about ımportant period oft Canadıian
M1SS1ONATY oftferts in China, all those questions and INa INOIC about the V9
justification and methodology of mıssıON work general, OM the mınd of the
intormed and interested reader. How 15 he gomg tackle them?

Looking at the table of® Cur10SIty 15 aroused: (pages 7—76)
deals wıth the Canadıan Jesult mi1ssiONArI1ES actıve irom 1918 till 1955 'hıs Ist
part 15 biographical and historical. It describes the ESUul personnel question, their
personal background and theır tramıng: they aAaTreC RKoman Catholic priests the order
of the Jesulnts from French-speaking Quebec SCNL China evangelize the Chinese
people of Süchow not be contused ıth the IMNOTEC southern Soochow, Iso spelled
Suchow). The prefecture of Süchow 15 sıtuated the of Kıangsu,
sandwiched between the provinces of Shantung, Honan and Anhui. It OCccuples
strategıic posıtıon the crossroads of mMa]jor railways and 15 Iso traversed Dy the
grand canal from orth South. The populatıon consıiısts 05 % of tarmers struggling
for lıyıng NOL LOO rehable climate and Ver changing political Cıircumstances.
The period Itrom 1918 1955 Was inteed characterized by major political, socıial and
ECONOMIC turbulences hına: the initial struggles implement the revolution of
191 . the internal divisions growıng into major conflict between political partıes, the
Wal of Japanese aggression and the civil Wal after 1945 leading the defeat ot
the Nationalıist party. These WCIC of PXIHHeme hardshıp for the Chıinese people,
and did certainly NOTL ficılitate the evangelizıng actıvıtiıes of foreign mi1ss1ıONATIES.

constitute, ot COUTSC, the substance ot LANGLAIS’ work. In
(pages 771 84) he discusses the natıve profane tradıtions, whereas r{

Three (pages 185—275) he deals wiıth the Telig10us‘ superstit1ous’ tradıtions of
Chiına. The cdistinction 1s NOL always CaS Y make, but the author O€es NOT follow his
OWI)1 preferences here: the crıteriıon he uses ATcC the VIEWS expressed Dy the miı1ss1ıONaArIES
themselves. Here lies the alue and orıginalıty of the presentation. Although the author
makes choice of the materlals under investigation, the SOUTCES dIC reports and etters
wrıtten by the milissıOnNATIES themselves: their VIEWS about the Chinese people ON;
whom they WEeTEC working, their understanding of Chines CUSLOMS and traditions and
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the reactions of the people toward the presentation of the Christian Gospel. The alue
of these SOUI CCS 15 VE high, but Iso has 1ts limitations: their alue hes the
immediate eye-wıtness CONLACLT of the authors with the Chinese world ONMNC 1Cad.

Süchow be SCCIH sample ASC relatıng somehow the est of hina. The
iımıtatiıons A1IC due the ature otf the readers for whom those documents WCIC

orıgimnally wrıtten: the Christian cCommunıty back home, Quebec. When MISSIONATIES
wrıte, either their personal etters tor wider circle of Christian readers,
hopefully ot the M1SSIONATY effort in Chıina, there tends be SOINC bias
their wrıtings. Not necessarıly, ofO and NOTL always, but the poss1bility exX1sSts and

us«c these documents SOUICCS of objective information, ONlC has be VE caretul.
INUSL admıt that LANGLAIS has done excellent plece of work with the materıals

avaılable him:; he 15 both sensıtive the problems facıng the Jesuılnts, but he
does NOTL cshow alıYy bias their favour when subjecting theır work hina carehful
scrutiny. 'hıs ll become obvıous hıs conclusıon (pages 277—353)

In Parft Iwo LANGLAIS these aSpECLS of hıch the 1e W of the
missionarles, but interpreted Dy LANGLAIS himself, d1i1C NOL essentially relig10us, but
rather profane. These tradıtions d1CcC SCCH indifterent the Chrıstian INCSSASC, The
ther Lype ot traditions, equaliy S trong and enduring, dIC called ”paga.n“ _ supersti-
t0uUS‘: they ATC LLNOIC immediately liınked wıth hina’s relig10us Cusfomıs and
perceived by MOSL mi1ss1ıONaArIES incompatible ith . Christian VisıOon oft hıte, and
therefore obstacles CONVersı0nN. The erıterıion of distinction 15 purely theological.

The profane tradıtions of Süchow and ot hina in general VE complex: they
include cultural traditions, such popular knowledge ot medicine and agrıculture,
workmanshıp and folklore: socıal instiıtutions of f{amıly, clan, admınıstration, and
these times of turmaoıl, secret societiles anı bandıtry (warlords); and finally complex ot
CUSLOMS related social interaction, celebration of the testivals and family traditions
concerning marrıage, tuneral CUSLOMS, sale of and children. It 15 remarkable
how by arrangıng his SOUITCCS, LANGLAIS succeeds wrıtng short treatise of Chinese
(profane, tradıtons. Actually it 15 NOL surprıising: VE takıng into ACCOUNL their
theological premises, the Jesunts ın Süchow have lıved IMNa 100101014 the
Chinese, that they should be ell intormed. However, there 18 general ONSCIISU:

jJudging thıs part of the Chinese tradıition. Although IAa traditions, such
agricultural expertise, ATr C considered quıte compatıble with Christian lıte style, there

ther aspects which aATrcC perceived by SOINC Jesulnts threats the taıth: such Are
the tuneral CUSLOIMNS and SOILLIC rules of etiquette. ther mi1ssıONaAarıes ATC INOTEC

progressive and the spirıt of their predecessor Rıccı make efforts accomodate
wiıthin Chrıistianity IA natıve traditions they possibly But there AT C ther
Chınese conceptions and practices which AT consıdered relig10us and superstitious by
all, and therefore obstacles Christian lıfe and COoONnversıon.

Thıs 15 the OpPp of Part Three LANGLAIS OI1ICCE agaın 15 quıite sensitive the
Chıinese sıtuatıon. Readıing h1s SOUTCECS carefully, he finds that IMOSL of the Chinese
relig10us conceptions and practices Ar C related the popular religion pages 189—-2929),
whereas the institutional SyStEMS Buddchism, Taoısm, and Confucianism ATC only
briefly discussed (pages 223—9240) Thıs, of COUTSC, reflects the nature of his SOUI1ICCS.

What the missionarıes’ attitudes this COompexıty of relig10us world VIEWS and
practices of the Chinese people? In general terms the majorıty of them would perceive
them superstitions. In wıth other authors wh us«e the therm superstition‘
without clearly defining it, LANGLAIS trıes arrıve at definition, OLCC agaın based
hıs SOUTIT C! superstition could be defined ”the whole body ofbeliefs and practices of
the paganl (1. Chinese) religion, which enters feeling of servile ecCar wiıth regard
the divine“ (p. 194). The CONCEPL of superstition 15 of cruclial ımportance whenever
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diferent culture 15 being assessed. Even if the above definition 15 based the
missionarıies’ OWI) Oopinı0ns, ıt 15 NnOT necessarıly WEBSTER defines superstition

7  anYy belief attıtude that 18 inconsıstent with the known laws of SCIENCE wiıth
what 15 generally considered the particular soclety and rational; especlally
such belief charms, 11S, the supernatural, Grn action OL practice based
such belief attitude: such beliets attiıtudes collectively. “ What 15 crucial
WEBSTER’S definition 15 that superstition 15 rather irrational and inconsıstent ıth the
commonly accepted rational) VIEWS of gıven soclety. Therefore, ONC prior1
CXpCC[ the missiONarıes’ sıde negatıve attiıtude toward Chinese religion, SINCE ıt 15
CONLrary the Christian faıth. But there 15 INOTC. In ]_ANGLAIS’ definition the element of
”servıice ear  6C 15 essential: ıt 1L11CAalls irrational degree ot fear, that

through people’s Ves and determiıines MOSLE of their actı1ons. Many scholars of
Chinese religion ould probably ABICC with thıs characterization: the Chinese world
VIECW includes beliet PENOTINOUS number ot evil spirıts ghosts, always ready
strike innocent people; that mMoOost relig10us actıviıties consıst warding of evil
rnddıng oneselt Irom already contracted eviıl influences. wonder, Hrst of all, whether
this 15 COTrTECL assessmen! it hlıttle LOO EXLITrEME;); and secondly, how does it
difter Iirom the Christian attıtude, where belief wrathful delty and host of
corrupted angels devils has also been VE significant. Are scholars and missiıOoNaAarıles
NOL unfair when they COMDATC the ideal of Christianıty wıth the practıce of
Chinese relıgıon? One should COMDATC deal wıth ideal, and practice wiıth practice. Of
COUISC, the missiONaAarı]les workıing wıth 95 % farming population, would

the practice rather than the ideal. The ideal be found am ONS the
professionals of religion and am on the intellectuals, whı Iso have accused their
fellow Chinese be overly superstit10us.

One al comment 15 TY: Western scholars have notion of relıgıon which 15
based Western exper1enCe, centered fact the Judaeo-Christian CONCEP L of
monotheıism. Applyıng thıs Western idea the Chinese sıtuation mMay NnOL be 'a1lr
itself, and may lead WTONS perceptions. The deities and spırıts NOTL

infinitely transcendent and from the world; they aArc close the people, and
the people them WaYy> sımılar the WaYy>s they ITE aL tellow human beings. Ir
SOINEC spirıts dangerous, people do all they protect themselves, WaYySs
similar how PI‘O[CCC ourselves {irom disease and infection. But OUT lives ATC NOL

completely dominated by OUTX fears and anxıleties. The Chinese people sımılarly arec

VE practical their relatiıonshıp wıth the spirıts, but do NOt believe that their whole
lıves WEeTC controlled by ear of the supernatural.

In the CYCS of the m1ssiONATrTIES, whı perceived Chinese religıon through Western
glasses, IMOSL of the Chinese relig10us practices WeEeIC superst1it10us. Once agaln, thiıs Was

theological prior1 hich justified their VE However,
somehow ıt does NOTL sound convincıng reduce Chıinese rıtuals such funeral rıtes
and the us«ec of talısmans mMmeTIe superstitions, hile the Sarmne tiıme sprayıng
Christian BraVec wıth holy9 and wearıng medals and scapulars for protection.

It seem that system of religion 15 vunerable the attack of superstition ell
the cancer-like intrusiıon of formalism and ritualism. These phenomena AIC,

however, LOTC readily recognized the relig10us observances of others.
The ast section of Part Three deals with the “Chinese Rıtes"” (pp. 251—275),

reflecting bitter mMmemOTIES of the Controversy oft Rıtes’ which ended wiıth negatıve
verdicts 1715 and 1742, and aftfected all mM1SsS1IONArI1ES hina until 1939, when
the oath iımposed them W as abolished by Kome. LANGLAIS sıde wıth the
opposiıtion 1ts 1eW that Rome had acted unwisely, due ack of COTTECL informatiıon
and especially because of calumnies spread agaınst the Jesults With the
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Roman decree Plane OmperLum of 1939 the attıtude of MOSL miss1ıONATIES does NOL

change overnight; they AT LOO much ımpregnated wiıth a-prior1 like conceptions and
VCI) when the highest authoriıties ımplhicıtly recognıze their ftormer mistakes, ıt does
nNnOL tollow that their VIEWS AIC shared by those the tield. Perhaps, the M1ISsSIONATIES
tell that NC agaın Rome did somehow NOL fuliy understand the sıtuation. MUSL
admit, favour of M1ISSIONATY reaction expressed the apostolıc letter of MOGR.
CÖOÖTE, Dec. 1940, that the ınterpretation of Rome’s decisions 15 NOTL always CaSYy.
LLANGLAIS (p. 265) criticızes MOGR. COÖTE for hıs rıgorist attıtude atters ot rıtual where
Rome favours tolerance. But SOMIEC rESPECIS, the mMi1sSs1ONArIiESs WEeEeTiIC right resist
tolerance, an LANGLAIS 15 httle tOO crıitical. mention only O1L1LC the Chinese
practice of burning spirıt OM for one’s annoL SCC how the
could have been taken OVeT Chrıstian CONtEXL, SINCE it 15 ıntımately linked together
ıth the Chinese belietf the after-life, and incompatible wıth Christian theology. also
partially disagree wıth LLANGLAIS’ interpretation of rıtual of honoring the
9 hıch took place Taıpeı 25 later. The author COMMENELS that the
“policy of substitution has een abandoned by the Chinese Church favour of
policy of adaptation tradıitional Chinese culture and VE of adoption of Chinese
rıtes, thaus lowın Christians celebrate their ancestral rıtes publicly and the
traditional dates. ” \p 275) hıs nt, admliıt, W as ımportant and Overdue change
of attıtude, but NOL purely reflect policy of adoption but rather of selective
adaptation: although fruit offerings WEeTC made and incense Wäas burnt, there 15
mention ofburning spirıt ONCY. 'hıs 15 1ın accordance wıth growing reactıon agamst
this practice ‚O11 the Buddahıists and other relig10us Taıwan itself.

the Conclusion (pp. 277—315) the author discusses the overall significance of the
Jesunt M1SSIONATYy experlence ın Süchow. inCce the 1SSu€es involved extremely
important ftrom the pomt of 16 W of intercultural contact general, the Jesult SLOTY

1e W SOCS beyond the limiıted historical and geographical iramework ot modern
China, and alls tor IMNOTEC detaıjled analysıs. The maın 1SSuUeE stake 18 hOow evaluate
the Jesults’ MISSIONATY actıyvıtıes hina order discover principles for intercultu-
ral exchanges diferent spatio-temporal settings. First, how did the Jesults themselves
perceıive their evangelization work China? There 15 almost prior1 doubt
about their good faith and personal meri1ts. The question they have the COTrTECEL

insight the significance and the methodology of their mission? Admittedly, their task
w as extremely ditfhcult: NOt OoNiy they ace mountaın of cultural problems, but,
9 the polıitical sıtuatıon hına aggravated by social-economıiıc factors,
well the ecclesiastical rıgorısm prevalent that per10d, WeTIC INanl obstacles
hıch ' annot easıly be through taiıth and rehance divine assıstance. The
missıONarıes’ objectives WeTC evangelize China, CONVETT the and
establish ımplant the Church. secondary Was cıvıliıze China, the otf
introducing modernization, especılally education. Thıiıs went hanı hanı wiıth
ertaın westernizing influence, and resulted tendency toward margınalization. The
westernizıng and VvVen romanızıng PTOCCSS WwWas due the Jesuints’ OWI)l cultural-religious
background, and W as partially UunCONnSCIOuUS. Although theoretically ıt 15 possible

what 15 essential the Christian faıth Iirom hat 15 culture bound and
non-essential, actual practice few miıssionarıes ar have studied thıs problem
ser10usly. LANGLAIS feels that OIl  @} would EXDECL IMOTEC Ser10us effort ın thıs regard Irom
the Jesults wh: otherwise telt proud of their gTrEAaL predecessor, MATTEO RICCL. When
VINCENT LEBBE appeared he did NOL much support amongst his fellow
mi1ss1ıONaArIES and here agaın the €ESsulx made exception. As result the Lype of
Christianity introduces iInto noOoL OINEC reduced ıts essential, authentic
nature, but 0)81 loaded wıth ıts cultural embodiments of the centurI1es, first ‚urope,



then Quebec. As ACQUES LANGLAIS pomts Out (pp. 298—307), the Süchow experlience
reflects the traditional Quebec Lype of Christianıity, characterized by strong rural
character of the M1SSIONATY pastorale ın ıith the p!'0[€5[2!11[ churches whı
ocused the cities); educatıon the liberal ArT!  N (vs. the protes tant efforts
toward medical instruction); rıgorist and margınalızıng pastorale” leadıng toward
ghetto-church, and reflecting attıtude of non-iınvolvement social-political 1SSUES;
N: personal devotionalısm an authorıtarıan clericalısm. The latter tied
UNCONSCIOUS belief theır OWI1 superlor1ty Was perhaps the rOOL of certam
paternalıstic attıtude toward the Chinese clergy: they WCIC treated IET EC auxılharıes,
and rarely assıgned pos1ıt1ons of authority. hıs ast tactor W: vIeW, tar irom
UNCONSCIOUS: Western miıssiONaAarles China, NOT only Süchow, shared thıs attıtude
of superlorıty and strongly resisted the Roman eHorts indigenize the clergy. Thıs
deluded attachment their OWI)1 authority proved be LLOTIC harmbful tO the work of
the MISSIONATIES than they would be willing admit.

The whole problem of M1SSIONATY intent boils down theologıcal perceptions:
convınced of the sacredness and unıqueness ot the Christian faıth, especlally before
Vatıcan 1L, m1ss1ONATIES almost necessarı1ly would adopt negatıve attıtude toward
indigenous traditions. There be hope ot reaching Compromıse wıth
Pagarı conceptions and CUStOMS: when Chinese Christianity, he has
burn his former iıdols. Thiıs attıtude, aggravated by the triuumphalısm of the Western
world period of Chıina’s weakness, annolL but provoke resistance, IM and
rejection the Chinese sıde. As result, OTE Ca  - forecast the OUufcome Christlanıty
remained maiınly ghetto.

The second ser1es of questions ciırcles around the objective ımprınt results of the
M1ISSIONATY experlience. Here agaln, the Quebec Jesulnts dIiCc Just OC example ALHOLLS
ILa others. It 15 CAa5Y attach blames reLTOSPECL, but Ven the miıdst of the
developments, NOL enough eftorts WETIC made 4SSCSS the partıcular sıtuatıon ofhına
and the problems arısıng from ıts long cultural history. As result of the
policies adopted, the Church remained marginal and wıthdrawn irom the
SOCIO-PCONOMIC problems and political 1SSuUEeSs ot After the COoMMUNISTt take-over
their verdict agalınst the missionarles W dsS harsh and sometimes VCIIN brutal: accusatıons
of iımperlalısm, counter-revolution, art actıvıties, espionage, spreading of superstition,
IC WETC NOT all WaYyS based truth but nNnOotL always ımagınary either. In tryıng
understand the marxi1ıst over-reaction, ONE has realize how deeply hina had been
wounded by Western aggression, and how the missiONaArIieESs tollowed behind traders
and generals, 'protected by Western SUNnsS The verdict of history be rather
negative: OI)}| modern author, JEROME CH’EN, SCECS the work of the M1SS1IONS unden1ably

faiılure terms of conversıon. In terms of their ımpact China, he suggests ıt Wds
another failure: Handıcapped by their foreignness, their small numbers, the language
barriıer, theıir intellectual mediocrity, their racıal prejudice, their sectarıanısm, and their
growıing bureaucratism, hat hlıttle the missiOnNaAarıes had succeeded achieving
collapsed like house ot cards 1949.° J. CH’EN. China an the West Society an Culture
75—79, Indiana University Press/Bloomington and London, 1979, 149%).

Although LANGLAIS’ assessmentL 15 less harsh, ıt 15 NOT less erıtical: he admıts that the
Süchow experlence “after of concerted eflorts, W as still at hıttle advanced
of religi0-cultural encounter ” (p. 318) The efforts made weT® NnNOL g00d enough: those
whi dedicate themselves this task, have be totally detached from their OW]
cultural prejudices and have OPCH themselves fully thecof the others.
Only aCCEPLANCE of the cultural plurality of this world ll ead g00d results.
Reflecting upon past mistakes 15 painful exerClse, but X'Yy toward enlighten-
ment.


