
REVELATION AN  w IHELE RISE
OU BIBLICAL INSPIRA ITION ONG

MID-VICTITORIAN ROA HURCHMEN
PART

0y Richard FOxX oung
Whereas In earlier centurıes the Church had been accustomed profess

that “"the Word of God the Bıble,” certaın theological cırcle 1n the
mıd-Victorian Church SE England known the Broad Church began
expound quıte difterent formula, "the Word of God 15 ın the Bıble,” the
transıtıon 1C| reflects signifıcant shift of emphasıs the Og1C

overning theories of revelatıon then prevallıng. How this funda:
mental change the dogmatic of Christian thinking about 15
NOTL 1Ssue here: rather, AIC concerned wiıth how nineteenth-century
British theologi1ans found presumed contirmatıon of their
approac the the discovery, conveyed them oug! the
instrumentalıty of Christians whi had engaged interrelig10us dialogue, that
religions ot Indian orıgın, Hınduilsm particular, Iso ave scr1ptures
elevE: be 1ın Varıo0ous SC1I115C5 inspired. If all that purports be
revelatory Cannot indeed be such, they reasoned, then the divine elements

them mMust be istinguished from the human by ot Oog1C and
morTal analysıs from 1C. NOL VW the Bible could be exempt. hat certaın
leadıng Broad Churchmen VCI then WETC turnıng eastward 15 NOL 110

enerally well known, the present study 15 attempt demonstrate the
extent which the LCW theories concerning revelatıon, though arısıng
chiefly part of dialectical PTFOCCSS wıthın Christianıty tself, WCCIC

nonetheless made by theologıans appCar LMOITIC credible by broadening the
context which documents alleged be inspired ATC tudied.

Before entering iınto detailed study otf particular eastward-turning Broad
Church theologians and the intermediaries wh: conveyed information
dialogue India them, ıt 15 usetul nNnOTLE how the exıisting literature tTE ats
thıs ubject. (OQWEN ('HADWICK’S Victorian Church (1970) and CROWTHER’S
Church Embattled 1970 both contaın timulatıng discussions of the PIOCCSSCS
by which modern biblical crıticısm, responsible tor the revised revelatiıon
ormula, gained credence II ghıcan clergymen the miıd-Victorian
Church at the CXPECNSC of those who remaıned convınced of the I1OTC

traditional inspiratiıon equation‘. As speclalısts ecclesiastical history, these
authors pay special attention the fissıparous debates revelatıon between
divinity professors and prelates, general dealing wıth the topıCc
intrarelig1o0us aftaır 1C ıt Was and intellectual transıtıon that
occurred wholly from developments takıng place wiıthın interrelig10us
dialogue 1C. ıt wWwWas NO  — Both wrıters chart the COUTSC of the DECW
revelatıon cOTrYy S development, irom ıts Germanıc inception dissemina-
tıon AINONS Anglıcan cClergy an laıty ıts eventual ega vindication, St€p
that shall be discussed LNOIC etalı later. In their VIECW and under the
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cCırcumstances Justiy the Broad Church reappraisal of revelatiıon and the
crıticısm 1ıt evoked from tradıtional W d aftaır overned strictly by
intrarelig10us factors rather than OI  @ oriented, VCI) minımally, eastward.

Neıither Chadwick 11OT Crowther be aulted for thoroughness insofar
their SOUTICES lowed them A455C55 the Broad Churchmen and their
innovatıons concernıng inspıratıon. They have, however, overlooked SCAL-
tered reterences the publications of thıs theologıcal circle that indicate ıts
members WEeEeTIC 00 EvVvENTS iın Indıa SSUIC themselves that they WEIC

prog'ressmg the rıght direction; but wıthout clues ftorded by other
SUOUICCS, these references WEIC passed OVCT LOO obscure. These clues
recently surfaced whıle research W d eing done by the present wrıter
ser1es ot Hindu-Christian dialogues conducted by OIl}  (D JOHN MWUIR, highly
rehable intormant Indian dogmatics and lay-theologian of repute wh:
sympathized wiıth the Broad Churchmen, informing them about hıs PEI1ICONNN
Ters wıth Hindu partners-in-dialogue. These lalogues WETC then reflected
UuPON wıth CONSPICUOUS interest by the Broad Church and incorporated ınto
ıts literature.* Our ınvestigatıons put the Broad Churchmen into the VCI)
broader CONLEXT of interpretation that adequate appreclation oft theır d
proach revelatıon requıres. But before introduce theır connection wıth
Indıa, MUST eNquıre into what the Broad Church stood for, theologically,
that predisposed ıf regard Hınduism wiıth egrEE of serl10usness
100298718)81 CIa notable tor unshaken contidence ıts relig10us and
ultural self-sufficiency.

The Broad Church Revelation

Respect for an vid Stul Y of German philosophy, heology, and phılology
LNOTC than anı y other sıngle tactor dıstinguishe Broad Churchmen from their

conservatıve contemporarıes, wh: WEIC inchned, accordıng ROW-
put all (Germans into the SAadINC Category wıth AVID FRIEDRICH STRAUSS

(1808—1874), whose Leben Jesu 1835 Treated the Gospel narratıves NOTL
historical reality but myth.“ Few Broad Churchmen ympathized wıth
STRAUSS and others like him, such BAUR (1 92—-1860 of Tübingen, but
they envied the freedom CHNSAHC eologic ınvest1gations along novel
lIınes that the German States guaranteed their clergy and professors,

which the Church of England’s rules concerning Jerical ubscrip
t107 appeare Ntiamount ecclesiastical tyranny usually ant
toward orthodoxy, rather LINOTC ın the CIr of castıng off dogmas treasured
merely tor their antıquı)! than opposıtion ecclesiastical tiTruCcture. (some
Broad Churchmen WCIC prelates), characterized thıs loose allıance of ıke
mM1n 19091  — wh: valued prıvate OVCT COTPOYZ\[C udgment mMatters of
rehgion.“ Not that Broad Churchmen advocated abstractly tor ıts OW.:
sake the right free ENQUITY that W dS$ exercised the German Protestant
churches, for they were ubject themselves to ecclesiastical scrutiny because
of their iıdeas revelation, 1C. 110 LU

11€e NOTL Sympathy wıth adıical such STRAUSS, Broad Churchmen
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ead and acknowledged the worth of moderate German Biıble scholars,
FEICHORN (1752-1827), WETTE (1780—1849), EwWwALD
(1803—1875) an others wh: applied scrıptural the princıples that
BARTHOLD (GEORG NIEBUHR (1 76-—1 1) rst appplied classıcal SOUTICECS when
preparıng hıs story of Rome, princıples of historıical and philological
ACCUTFACY that, when applied the ıf ıt WeTIC be treated all
OO0 should be treated, tended dımınısh confidence ıts hıteral factuality
and tradıitional interpretation. Whereas orthodox churchmen elheve: ın
plenary inspıratıon, whiıich precluded 1101 of anı y SOTTL whatsoever the
scrıpture, Broad Churchmen ege that, whıiıle the Bible’s morTal content W as

surely God-given, the Context ın which ıf W as preserved might NOL be in fact
W asSs NOT wholly free from human CIT’OE; eiıther 1n the PTFOCCSS of ıts
transmıssıon at ıts orı1gın. reception.” In INn  ng they separated
themselves Irom the school of Evıdential Apologetics 1ts ftoremost proponent
being the glıcan divine WILLIAM PALEY, 1743-—1805), which had insısted that
the Bible’s veracıty be demonstrated, contrary DAVID HUME, by
external proofs such d miracles, the integr1ty of eye-wıtnesses incıdents
recorded ıIn the Gospels, and the uninterruptedness of the lıterary tradıtion
confirming them. Broad Churc|  en instead relied UDOI o-called internal
moral evidences oft the revelatıon Ittrom God

Here the influence from Germany flowed maınly Irom whose dual
categorı1es of PUre- and “practical” Omn pure 1C4ASOIMN being the capacıty
draw Og1C conclusions based sense-data an practical TrC4asSoNM being the
Capacıty deduce abstract from 1071 knowledge) led the ıdea
that LCASONMN by itself COU. NOTL establish the ex1istence oft God The Broad
Churchmen agree wiıth Kantıan logıc al this pomt, but, being theologians,
believed that God had revealed himselt INall, the proof of thıs being that
human moral responds reflexively echoing KANT'’S “categorical
imperative” the divine moral ature encountered the scrıpture. hıs
they had learned Irom SAMUEL ] AYLOR OLERIDGE (1772—-1834), O'  D of the
earhest Broad Churchmen, whi had synthesized hıs OW. idea of man s
SpONtLaNCOUS and direct communıcatıon wıth God and ants notion of
practical 1CASOIL.

These [W! assumptlons, the 0)91 comıng Irom NIEBUHR and hıs discıples
and the other indırectly Iirom ombined such WaY that Broad
Churchmen WCIC emboldene': dispense wıth tradıitional proofs 1C.
Chrıistianıity had theretofore rested, miracles and prophesy partıcular. In
accordance wiıth COLERIDGE/S syncretized Kantıanısm, they thought Christı:
amty attracted LIIC  - because ıt W dsS harmony wıth their prıorı ot
Justice and moralıty, this being demonstrable Y O: whose morale
Was properl1y attuned itself. Miracles prophesy longer being
indispensable adjuncts faith, Broad Churchmen COU. therefore relate
them wıthout earıng that Christianity WOU. collapse WEIC they undermined
by sCIENCE other means.®

it W ds for assumptions such these that Broad Churchmen a1llle into
contlict wıth ecclesijastical authorities uDONMN the publication of ESSays and
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Revuiews ırst edition 1C| despite eventual vindication, aroused
indıgnatıon an tor tiıme, VCI)1 ofhcijal CEINISUTEC of all that W ds alluded
above. The contrıibutors thıs volume nCcClude: clerical educators, HENRY
BRISTOW WILSON (1 303—1 888), FREDERICK | EMPLE D 1—1902), OWLAND WILLIAMS
(1817—-1870), BADEN POWELL (  —1  ), MARK PATTISON (1813—1884),
layman, BENJAMIN |OWETT (1817—1893) the classıcıst. 1wo threads otf thought
runnıng hrough these CS5SaYy5S arc especlally worth noting here Christianity
does NOT stand fall epending the fate which secular Judges consıgn
ıts record of alleged historical EVECNLIS; and revelatiıon 15 demonstrated be
such Dy the OT! that ıt strikes the mınds oft moral men.‘'

Ideas such these COU hardly SCCI1 less than inımıcal those whi
believed the plenary inspıratıon of the scrıptures, according which
theory miracles and prophesıies MUSL, Jortiori, be S because they d1C

much P art ot the Bible ıts moral content. 10 attempt istinguish,
however devoutly, between the moral and the immoral, the INOTEC moral
irom the less moral, W as NOL Just e sumptuous orthodox miıinds but Iso
heretical; although the ensumg ega. at! W as wage other grounds

well, the 1SsSueE ot revelation W dsSs Prımarıly at stake. Though other Eessayısts
voılded prosecution,” WILLIAMS and WILSON WCIC brought before the Court otf
Arches 18061, indicted and found guilty charges of havıng contradıicted
the Anglıcan artıicles ot religion by eaching that the Bıble W as NOL inspired
all ıts Upon appe of several duration, both WILLIAMS and
WILSON WEIC leared by Lords of the Prıvy Council (8 February 1 864), after
which tiıme hold Broad Church VIEWS, VCI) those inspıratıon, W as NOTL

only acceptable but legal hus dıd Broad Churchmen actually succeed
broadening the Church according theır understandın: of it.? WILLIAMS an
WILSON, the LW MOSL nOtoOor10us Broad Church essayısts, constıitute OUT pomt
of departure, for they WEeEeTC the OTMICS wh: INOST aVl turned eastward.!® But
TSt mMusStT elucudate INOTC specifically what ıt W as these iıdeas that
induced them do

From the present-day standpoint, according which pluralıty of
relig10ns VCIN of revelations 15 taken by INany be granted, the Broad
Churchmen annotL but SCCI1I naıve when realıze that they WEIC Just then
becoming that the great orjental relig10ns have sacred literatures
surpassıng OD and sophistication anything they had theretofore known,
whether prımıtıve classıcal, except perhaps Islam, which W das st1 largely
mısunderstood. It 15 ımportant understand that, wıthın their CONLEXL, this
discovery Was at ONCEC unsettling and lıberating. For if, orthodox
ponents held, God 15 beyond the reach of the unaıded human intellect,
makıng revelatiıon from God tor salvific owledge, then
disbelievers INAaY always insıst upDOonNn proO: that the Christian revelation, and
NONEC other, 1S the S 0)81 ıf Christians fall back UuPON Evıdential
Apologetics, le.u'lg miracles allegedly fulfilled prophesies, this will hardly
sufhce convınce YVO: but ON  (D wh: 18 eady Christian: miracles WEIC

being undermined by scientific knowledge the West and the ast WEIC

parallele; by sımılar of preternatural CCUNMTENCE.: Better, then,
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dispense wıth external evidences altogether, concentrating instead upOoNn
Chrıstlanıty s morTal excellence. But, havıng traded OI1l| Lype of evidence tor
another, Broad Churchmen AIln agaınst further problem, OIl  (D 1C.
theır OY Christians constraiıned them TOM grappling wıth serl1o0usly:
the question ot whether the unıversal moral faculty that they talked about
much meanti that Christianity W as less than 2412 gener!S, that ıts preemmnence
WOL mınısh proportion the egTEE that other relıg1ons A1IC understo-
od reflexive LCSDONSCS of thıs the divine, 1CSPOMNSCS differiıng only

egree but NOTL hat WILLIAMS and WILSON WCIC movıng along
these lınes will 110 become clear.!!

Rowland Williams

els clergyman wh: served vice-prıncıpa and professor of Hebrew
at St. Davıd’s Theological College, Lampeter, and Coun tl'y al SOM 1L1CAalr

Salısbury before runnınNg atoul otf the ecclesjastical COUFTTS 18061, ROWLAND
WILLIAMS evinced early interest orjental religions whıiıle tutorıng
classıcs at Kıng's College, Cambridge, where much of hıs early CALGUeL Was

ve-hundre: pound reward havıng been oftered bDy JOHN MWUIR, the
atorementioned Christian Orientalist, tor the best exposıtion by ambridge
scholar of the essential dogmas of Christianity V1IS-2-VIS the Hındu SyYSTEMS of
philosophy, “ WILLIAMS submuitted the wınnıng 1548, entitled Hindu-
ı$ and Christianity. hıs W ds tiıme which Indian studies WeEeTITC still ın their

and 1t 15 noteworthy that theologıan had exerted himselft the
degree that this 0)8( did acquiırıng knowledge that W as then almost
iımposs1ıble obtaın wiıithout studyıng Sanskrıit. The aYy Was expanded ınto

sızeable book and published 18506, agaın due MWUIR’’S beneficence,
under Sanskrıiıt titele, Parameswara-jnyäna-göshthi, subtitled In Englısh:
Dialogue Knowledge of the Supreme Lord, ın which ATE Compared Fhe Claims of
Christianity and Hinduism Cambridge).*” The book W as read assıduously an
praised Dy Broad Churchmen , including the Germans Baron HRISTIAN VO  7
BUNSEN 1-1 and L,WALD: WILLIAMS himselt considered ıf hıs IMOSLI
mMature work, surpassıng Ven the later publications that made him NnOtOr10us
and almost MAaTtyrT, Rational Godliness an ampeter T’heology
Styled the ftorm of Socratıc dialogue between glıcan divines, brahmin
pandıts, and Buddchist cenobites, Parameswara-jnyana-göshthi became WILLI:
AMS S  2 pulpit for preaching Broad u{c VIEWS historical crıiticısm of
sacred CAIS: miıracles, and the moral and iımmorTal evıiıdences of and alse
relıgıon three sectl1ons: the Hhrst the S1X Hindu philosophical Ssystems and
the chronology of Indian lıterature; the second the early Christian Church

he understood them
and classıcal perl1od; and the hırd the princıple ogmas of Christianity,

According hıs 1ographer, WILLIAMS W as for awhıle plunged ınto doubt
when wrıting thıs study In comparatıve theology, for he COU. NOL help but
believe that the scholarly for determining historical ACCUTACY that WEIC

applied the chronology and authorship of Indıan scrıptures MUSL Iso be
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practised uDON hıs OWI)1 Were OIl diısmıiss the Hındu beliet hıs W

SCT1P LUur€es msp1ranon merely tradıtıonal assumpnon susceptible doubt
and scıentitic CHUYUMLY, grounds whatsoever, CXCEPL blatant par'  Ity,
could 0)8[  ( Justify > OTIIC S OW: belieft. It phılology ıterary
CT10CISM raıised ou about the authorshıp chronology ot the Vedas, dıd
NOTL the SAaIrnıc scientific procedures doubt about 1D11Ca.
VCI)1 EAHHTreEe 0O0. the Mosaıc authorshıp oft the Pentateuch ftor instance” As
tfor miracles, how could Y O: wh. believes that ESUS Christ fed ATEAL
multitudes wıth few loaves anı tishes detend this miracle and sımultane
ously INSISLE that the CCOUNT of Yudhisthira feeding 000 hungry brahmins
wiıth magm vessel (aksayabhajana) the inventon of cN1ıldıs. imagınation? ”®
To do WOU. surely be prejudıcıal Yet for hıs questionıng, WILLIAMS dıd
NOL be Christian resolved hıs doubts, and commıtted himselt
soundly Broad Church heology

The solution, ( ROWTHER SayS W as NOTL v ECL Biblical miracles lor the
essential mtegnty of the co Chrıstian lıterary tradition| but ıke COLE
RIDGE, assert that they WETIC NOL the s evidences of Chrıstianıty, which
survıved only because ı[ Was the MOSLE perfect moral guide tor 111}  - ”1)7

ach 1119  - regardless of rel1g10us afhıliatiıon Judge there Was ot COUTISEC

ques CN of Judgıng differently when properly intormed Christianity
unparalleled moral excellence: for each 1112  — possessed of verifying
aC) INCANUNS the discern that purporte revelatıon which
harmonizes wiıth O11  (D OWI)l moral Nature there W d AB dl qUCSUOI). that
ANYONC moral ature Wdas essentially unlike Wiılliam that 10 did
NOTL Applied 19008 endeavors all this would imply that Hindus IMUSL

Sımply be brought 'aCe€e 'ACE wıth the moral qualities displayed ESUS
Christ, NOL forced hrough argument concede allegedly LMOTEC INTAaCU:

lous miracles ı Chrıistianıity.
Havıng resolved hı1s doubts thıs fashıion, WILLIAMS went elaborate

and detend hıs Broad Church ideas wıthout relinquishing anıy pOSIUOII
assumed ıle ın Parameswara-]nyana göshthi and wıithout retummg Ver

Agalrı the ubject ot Hinduism either Pondering hıs pOosıtıon revelatıon
VIS -VI1S Hınduism dıd nNnOL ead hım 116 insıghts the fruitlessness of
apologetics exercised by the Evidential School of Theology, for these he
had previously derived from ermanıc SOUI CCS oler1dge and others:; but
considering the ramıfhications of hıs insights, borrowed elsewhere, wıthin
interrelig10us context brahmins Buddhısts foils served
confirm CaSıly demonstrable WaY that British churchmen, churchmen
everywhere, WETIC called upON their verifying faculties, 1S t1ngu
iısh those of the that WEIC LMNOTEC authoritatıve because INOTC
moral Irom those which WCIC less wıth the Sd111C6 OPCIL and critical mınd
that ON WOU. adop toward the purported revelatiıon another reliıgıon

It 1CINAaNNls 110 be SCCI1 _]US[ how WILLIAMS learned about Hınduism
theories of revelatıon 1CSs miracle SLOT1ES, an IMOSL importantly, how he W as
able know, wıthout VCI avıng engaged dialogue wıth actual Hiındus,
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that pandıts WEeEeTIEC NOTL at all ımpressed wıth al  S based external
evıdences, countered the dogma of plenary inspıratıon wıth their OW
revelatıon Ogmas

John Muir, Fhe Intermédiary
The Orlentalıist wh counselle: WILLIAMS and whom he dedicated

Parameswara-jnyana-göshthi W as JOHN MWUIR (1810-1889). the SO of Glasgow
merchant, wh: W as gazetted by the ast Indıia Company magıstrate-
collector number of North Indian admıiınistrative cCenters (e S> Farrukha:
bad, Gorakhpur, Delhlhi Fatepur) between 1828 and retirement
Edingburgh 1853 MWUIR began hıs tenure ıIn Indıa wıth evident ympathy
for the [yp€ of evangelical Anglicanısm assoclated wıth the Cambridge clerıc
(CHARLES SIMEON (1759—-1836), whose ally the Ast Indıa Company s board
of dırectors, (CHARLES GRANT (1 46-—-1823), had managed appomt ILar of hıs
OW: CuTrates chaplains the VC cıtıes where MWUIR W ds posted, whose
foster-son, JAMES HOMASON (1804-1 853), became Liıeutenant (sovernor of the
North Western Provınces —]853) W d5S MWUIR S super10r At the time. ‘®
Although MUIR 15 110 remembered only tor his Indological studıes, ” hıs
Indian Carcer_r W as notable throughout for ıfs dedicatıon M1SS1IONS, In the
SErVICE of which he drew uDON hiıs direct owledge of Sanskrıt hiterature and
phılosophy. Whıle MWUIR’s enthusiasm for the propagatıon of Christianıity
remaıiıned CONSLANLT, hıs attachment FEvangelicalısm dıd NO  — Upon departu-

trom Indıa 1853, his theological convıctl1ons had shifted dramatıically
from what they WCIC ın 1828; because of Indıa he Was susceptible Broad
Church ideas. What appene hım there be traced during EW phases
of intellectual growth evangelical phase (1828-1 840) and, tor want of
better words, since he W ds NOTL VE Broad Churchman, searching phase
1841 onwards India)

OOoN after commencıng the StUdYy of Bengalı and Sanskrit at Calcutta’s
Colle of Fort Wiılliam under the tiıreless and erudite WILLIAM (JAREY
—]837), the Baptıst M1SSIONATY statiıoned at nearby CcTampore, MWUIR
began wrıte POECLTY of VISIONaTYy predictions of India SOOMN forsaking ıts
ancıent Oogmas (“vaın fictions ot trembling mınd”*%) and turnıng

evangelıcal Christianity. Surely naıve yCt scholarly, MWUIR wanted hasten
India’s conversiıon by aCquıisıtion of ıts learned language, Sanskrit, by
of IC he could COM wiıth brahmins, the guardıans ot Bharata’s
pırıtual traditions. What MWUIR intended tell them and did ell them In

after WdsS$S what evangelicals everywhere profess: that the CTE aLOT
God 15 personal became incarnate ın Jesus Christ:; that IC  e d1iC sinhul
Ost without faıth (G0d’s Son; and that the Bible alone 15 the key these
alvıfic truths.“! No hint of Broad Church ideas here NOT, oddly enough, much
ability antıcıpate the counterargumen S that hıs brahmin audience would
ralse, despite hıs wıde readıng ın their religi0-philosophical SySLEMS.

(tO be continued)
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For detaıils on these PTOCCSSCS, consult (QWEN CHADWICK, The Victorian Church, (An
Ecclesiastical story of England, 5) London 7970, 795—7 and CROWTHER, Church
Embattled: Religious Gontroversy ın Mid-Victorian England, Hamden, Conn. 1970, which
deals comprehensively with Broad Church ngures chapters LW  S through five. Despite

attemp L supplement the research of Chadwick and Crowther, deeply
indebted both ot them, CXCEDL for mater1al diırectly bearıng the India COIMN1E6C-

tNOon.
For thorough study of these dialogues, SCC RICHARD Y OUNG, €$LSEAN Hinduism:

Sanskrit SOUTCES Anti-Christian Apotogetics ın Early Nineteenth-Century India (De NobDbiılı
Research Library Ser1es, 8), Vıenna 1981

CROWTHER, 0ß CI 40f7. It should be noted that Broad Churchmen WCCIC attracted
the works of AÄUGUST and FRIEDRICH SCHLEGEL, noted early Indologists whose researches
led them into mystical theology. Less acceptable but still read WCIC HEGEL S traetises,
including Vorlesungen Der die Philosophie der Religion, which discussed Hındulism. For
details the SCHLEGELS’ and HEGEL’S understandıng of thıs religion, consult
ALBFASS, Indien und E uropa: Perspektiven ihrer geistıgen Begegnung, Basel 1981, 100-1 16
See book TEULEW 2592).

The Broad Church 15 sometimes misleadıngly mentioned alongside otf the LOW and
High Church partıes ıf ıt constituted third divisıon wiıthın the Church of England
organized for the purpose of reconcıling LOW and Hıgh Churchmen wıth ach other.
Such Was NOL the CdS5C, tor the Broad Church W d factıon ON other Anglıcan
factions, but rather loosely allied SC of individual thinkers. Broad Churchmen
managed ABICC wıth OLLC another only ONC basıc pomnt, that authorıty AECTIS
ot religion lay prıvate judgment rather than scrıpture alone, LOW Churchmen
held, scrıpture the Church interpreted ıt, Hıgh Churchmen believed. Broad
Churchmen WEeEeTC “broad” NOTL terms of membership but the of “broad-
minded, in that they placed the highest value the individual conscience and WCIC

therefore willıng, least theory, tolerate 11C' interpretations otf the Bible VCI)

though they might conflict ıth treasured dogmas ot the established Church (CROW-
O; CI 9—-30 'The Broad Church MOVvEN!! might 110 be subsumed under the

CONLEM) OTary appelatıon “hiberal Anglıcanısm ', term which 15 avoıded here because
ot ıts political Overtones and because ıf W as NOLT in us«e duriıng the nıneteenth n}
We would obscure the shades of between the Varıous theologians known AS

Broad Churchmen WEeTC LLAaINLlC them here without describing their peculıar
emphases individually. list of the [WO generations iınto which they be found

CROWTHER, C 30—3 1 We <hall mıt OUuUT discussion the Broad Churchmen whi
contributed O _ ESSaYs anı Revuiews (see infra).

(CROWTHER, O; (: 2Q
Whıle conspicuously embarassed by the whole subject of miracles and inchned

emphasıze the possible moral €SsSoNS them, Broad Churchmen abstained Irom
directly addressing the question whether NOL ESUS Christ actually had worked
miracles (CROWTHER, 0 CLE 77)

Following the SynNopsıs otf ESSays and Revuiews gıven CHADWICK, 0 C: F
Due death, lay-status, the comparatıve INNOCUOUSNESS of their ideas.

SucCCINCT AaCCOUNLTL of the proceedings 15 included CHADWICK, O; CLl., 715—-97
ASs incıdental evidence of their eastward orlentatıion, the p Va x should NOL be

overlooked that the great German Sanskritist and edıtor of the Sacred Books of the
FEast ser1es, MAx MÜLLER (1823—1900), accepted invıtatıon contribute ESSaYys
anı Reviews, but for unknown LCAasONS tailed tollow through. Agaın, 1870 when
WILSON and JOWETT WEeTITC planning LICW but realized publication by the SAaImlle

title, MÜLLER’’S partıcıpatıon W as requested. MÜLLER paıd dearly tor his Broad Church
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sympathies; because of them he W ds> passed OVECT tor appomtment the Sanskrıit chaır
Oxford, hıch went instead MONIER- WILLIAMS, g0o0od scholar indeed, but

equaliy ımportant, evangelical churchman (CROWTHER, O; Cl 64, 124).
11 It 15 well NnOtLE here that early and promment Broad Churchman, FREDERICK
DENSION M AURICE (1805—1872), OL1LC ot the nıneteenth century s MOSL widely ead
guides non-Christian relıgi0ns, The Religions of the World ın their Relations O Christianity
London hıch revelatiıon, VCI) though partıal and usually indecipherable,
Was assumed be deposited: *x ask nothing LNOIC than the Hindoo SyS tLem and the
Hındoo lıte evidence that there ist that which demands Revelation that
there 1st that hım hıch makes the revelatıon“ (quoted SHARPE, Faith eels
Faith. ‚OME Christian Attitudes fO Hinduism ın the Nineteenth an Twentieth Genturtes,
London 1977, 14). M AURICE W as CU] of the fulfıllment-theory popularized bDy

FARQUHAR 1-1  ), both of whom posited unıversal human moral need,
however diversely retlected by cultures and relig10us SySLEMS, that only the Chrıiıstian s
Christ Cl  - satisfy, thereby bringing the Jegıtimate aspırations of a ll religı1ons the peak
of their innate development.
12 Thıs 15 Just ON instance of MWUIR’’S philanthropic fostering ot theological studies Dy
Christian students of Hinduism. Through hım prızes WEeETIC awarded 1340 by Oxtord

MORRIS for An ‚SSa toward the (‚onversion of Learned anı Philosophical Hindus
(London and ıIn 1851 by the Archbishop ofCanterbury JAMES for
Christianity Contrasted E Hindu Philosophy (London and Benares 1859 Detauıils MWUIR s
ncouragcment of works comparatıve theology ftrom Christian perspective and
analysıs of them by Indologist be tound BARTHELEMY SAINT-HILAIRE, “De |’Etat
actuel de la philosophıe hindoue dans SCS rapports A ern E le Christianisme,” Journal des
Savants, 1864, 3—8
13 Not CROWTHER miıstakes \op. CLl., 84), under the orıgınal essay s tıtle, Christianity and
Hinduism, and 1856 NOTL 1857 The modern an COrTECL Sanskrıt transcrıption would
be Parames$svara |supreme lord| jnana Iknowledge] gosthi ıconversation discussion|.
14 Art. Rowland Williams, Dictionary of National Biography, London 451

WILLIAMS (ed.), Life an Letters of Rowland Williams, London 1874;, 8—4
The ACCOuUNTF of this miracle 15 ftound ın the Mahäbhärata, 2.5.1—3.4.5

A, CROWTHER, Cils;
Detailed analysıs of the evangelıcal orlentatıon ot admınıstrators the North

Western Provınces Inay be tound The James Thomason School ın Northern
India, D7 diss., cMaster Universıity, of which 15 included
Y OUNG, O; CLE 51#.

MWUIrR s monumental tive-volume work, Original Sans£krit EXLS (Londofi 1st ed.|
1858-—63, 2Ind ed.] 68-—-18  : W d often reprinted and 15 still standard sourcebook
tor Indic scholars. These volumes betray that the author’s orıgınal PUrPOSC W as

turniısh MISSIONATIES ıth the IMOST information possible logical
contradictions and chronological problems ın Hindu literature.

India’s Resurrection, Calcutta Christian Observer ther specımens of
MWUIR' youthful POECUTY, replete wiıth MISSIONATY themes, WEeTIC printed In collection at
hıs OWIN CXPCNSC, Passages, Ancient anı Modern, Jfrom the Story of India Calcutta 18338
21 The difhculties conveyıng these doctrines Sanskrıt, the only terms avaılable
being those that had been assoclated wıth Hinduism for millenia, WeTIC of COUTSC
immense. Analysıis of how MWUIR adapted Sanskrıt nomenclature 1$ tound ın Y OUNG,
C: 60—-69
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