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PART IT

0y Richard FOX oung
It W dAsSs symptomatıc of MI1SSIONATY eXpOSIt1ONS oft rıstlanıty tor Hindus

throughout the nıneteenth that they WCCIC Aase: uDON eyan
Evidential Apologetics, 1C. had originated largely reactiıon )AVID
HUME  S empiırıcısm, partıcularly hıs assault upon the cre  1  1Ly of miracles.
HUuME’s logic W ds> that miracles ATC beyond reasonable beliet because alleged
wıtnesses WCIC probably charlatans, if NOL SIMPIY dull-wıtted. religions
claım miracles theır behalf: CannotL be likewise Lru€E; MUSL,
COMNSCHUCNCC, be dismiıissed by reasonable people.“ The outstandıng reply
thıs skepticism by orthodox churchman Wäds PALE  YS  ; View Evidences of
Christianity TSt edition 1 794), which amassed cCıtatıons from Roman wriıters

COIIHI'IH probability argument favor of the wıtnesses’ credibility: INa
“professing be orıgınal wıtnesses of the Christian miracles, passed their
lives labours, dangers, and sufferings, oluntarıly undergone attestatıon
of the ACCOUNEFS which they delivered.” Moreover, c  there 15 NOL satisfactory
evidence that PCETSONS pretending be original wıtnesses of simiılar
miracles, ave acted the SAadI1lle manner.”*$ Suffering therefore demonstrates
sSinCcer1ty (but NOL veracıty accordıng Hume): 1981  - do NOL resist Oppression

behalf of falsehood.** Miracles other relig10ns d1iIC merely ornamental,
whereas rıstlianı they ATC at ıts VE center, for God demonstrates by
them he has vouchsafted hıs INCSSASC hıs prophets and SON. The odd
assumption throughout of thiıs W as that Hindus, Just nıneteenth-century
empirıcısts, needed convincıng about the possibility and actualıty of miracles
attrıbuted Christ and others: they dıd NOL, shall SC  ®

MWUIR incorporated these eyan external proofs of rıstlanıty s being
revelation from God into hıs thrıice edited CXPOSC of Hinduism, the Mata-
hariksa (Examination o} Religions, 1839, 1840, 1852—-1854), wrıtten flawless
Sanskrıt meters and circulated gratis AINLONS brahmin pandıts. Portraying
himselt impartı observer wh: had become Christian because of
convıncıng Oog1C evidence, MWUIR aıd down the prımary crıterion for
distinguishing the E religıon from false ONCS the necessity of miracle-
WOT. W the ounder suthcient confirm hıs authority divine
atters (camatkäarakriyasaktih sthita sästrapravarttake),* contirmed by wıtnesses
who ndured persecution and commiuitted their observatiıons wrıtten
records. taılor-made argument be SUIT'C, OI! guaranteed al least
IMpress brahmins wiıth the novelty of Christian apologetics, NOL being
empirıCıSsts eed ot such convıncıng. One might SUDPOSC that pandıts
viewed the logıc of the Matapariksa OO exotıic be taken ser1ously. On the
CONLrAaTY, number of brahmuins responde: Muıir, also Sanskrıiıt,
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of from hıch select only those dealing wıth Paleyan
evidences the general ubject of revelatıion. 26

One of the brahmins wh: endeavored refute MUIR ontenu0onNn:! W ds
Benares pandıt named NILAKANTHA (GOREH (1 —1  '9 stalwart ortho-
dox Hındu VCT there WAdS, wh: took the evidence ase'!
miracles. From hıs Sastratattvavinirnaya Verdict the Truth of the Hındu!|
Scriptures, 1115. 1844—-1845), ECXITACT the following: } ask how O-
ral INCI suppose ontirm that thıs wonder working] 192  CL, expired

long dA9O, Was possessed by thıs rehigion’ founder? Why IMUSLT ON  (D 171
that 1L Wds exercised directly before the CYCS ot wıtnesses? And why should
ONC believe that adversaries tested them? It yOU SaYy that all this be
understood according the Bible, then ook here, why NOTL _]US[ SSUMIC thıs
book divine after does 1L NOT laım be? Besides, would NOL SOTINCOIMC
who prepare: falsely Sa Y hıs religıon divine CONLFTIıVE SLIOT1ES order
substantıiate 1LSs authorıty? |Muir Says,| How could contempora people
behlieve omething that did NOL happen? But here LOO yOUu should UuUSC the
method yOUu UsSC when exammmg other relig1ons For instance there are
urrently SLOT1ES cırculating everywhere about miraculous things, but which
A1C actually false Even 110 OIl  (D SCCS that intelligent people aCCEPL them
S Muir says,|} It indicatıve of thıs relıgion divine OL1 111 that people

E ndured hardshıp when they converted 1L But SCC that people ear
hardshiıp by taıth alone and dıie at Prayaga VCI) oug! for 11SCcCEenN

27reward
What this PASSaASC would have iımplied MWUIR that it miraculous

evidences Ad1IC insısted upOoN, the SAarmnle be demanded of Christianity:
Hindus ıke NILAKANTHA, oug! predisposed behlieve miracles, including
Jesus Christ S, WCIC quick realize that if verifying Cr 1iter1a WOCIC aC)
their OW] ACCOUNTLS fo them they WeTlIite NOTL LNOTC fully present the spel
There OWLAND WILLIAMS complaint that ıC Nogical for Christians
rEJECL miracles recorded Hındu literature when equaliy ımplausible events

the Biıble ATC accepted wıth credulity, ”’CAaSOTN.: of NILAKANTHA’S
inNsS1ıstencCE that MWUIR be wıllıng accept the CONSCQUCNCES of hıs OW.

verı  g cCrıter13a. hat WILLIAMS knew how hıs INAaSınary brahmins
Parameswara-jnyana Oshthi should respond external proofs ase I1Ta
les mMust be due MWUIR dialogue wıth the Benares pandit

MWUIR W as NExXT learn that ONC of the unfortunate CONSCHUCNCES of
CXPOSIU.ODS of Chrıistianıity Aase: evidential proo W as that Hındus learned
hıttle about Jesus Christ but inordinately much about miracles, wiıth the
10107 COMNSCUYUCNCEC that Hindus regarded hıs religion deficient
dogmatic depth overly dependent upDOoN conjectural FC ason1ng (to 1C
the pandıts assıgned peJoralıve Sanskrıt LerM, arka), eaving httle nothing

faıth. Wiıth this mMınd, NILAKANTHA introduced hıs understanding
ot revelation: “A divine SCY1pLure profound, 1{Ss beyond the of
uman argumentanon One oug. NOotL search for detects 1t Your
religion Iso StOTrT1€ES beyond the of uman 171 1{

erge for example, that CONversatıon W as held between snake the
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orıgınal WOINaIl The uman intellect S inability grasp subtle INCAaATUNS
easıly famous Indeed ıf 1E COU.| easıly truth then nothing WOU.
be profound When religıon easıly grasped by the mınd VeCn by
dullards, 1T neıither divine L1IOT partakes otf the divine ven yOu
1Z| OUTLT SCY1pLUTrE, OUT faıth still LINOTC through certamty ot 1fSs

profundity One should NOL ubject argumentauon realities which
SUrpass thought Those who desire theıir well being MUSLC CXCICISC taıth

not but taıth the SCI'IPHII‘C Faıth ee.| NnOoL the culmination of
Su Reason should contorm SCYT1plure, NOL the SCrıp ture LCAasSon

Scrıpture self-valıdiıfying, whereas 1C4SOI Just for understanding IL
One IMUSL therefore UuUsSscC 1LCASOIL that contormable Ccontradıictory
what the declare”{}

Thus did Muıiır learn Irom ILAKANTHA that Hındus appTrOoacC. their SCIT
much the SdI1L1E IManner Christians: wiıth faıth (sraddhä) and
toward iINSistenCE UuPOI reducing spiritual truths logically

CONSIsSftfeNT set of p_I‘OPOSIÜOIIS. NILAKANTHA' R‘i reference the Vedas’
tor sel{f-validitication” (svatahpramänyatva) ould have reminded MWUIR of what
he already knew irom readıng Hindu philosophical lıterature, that owledge

biturcated 1Info LW divisions, OIl!|  (D being secular owledge (laukikavidya)
the domaın of P ercepuon (hratyaRsa) OßgI1C inference (anumäna),
the other being divine owledge (alaukikavidya) the domaın of metaphysics
soter10logy, ethics, where revelatiıon MUSL OÖOmme aid Bemng
beyond the realms of and inference, revelatıon mMust be accepted ıT
1S; there ATC grounds for verification from itself. least of miracles,
which belong the domaın of Laukikavidya have nothing do wiıth
divine owledge At this pOIMtL NILAKANTHA discourse impressed UuDOIL MWUIR
that tor all hıs discussıon of them, miracles _;ust intertered wiıth his Hindu
partner-n-dialogue’s appreclation of the for what 1L Says other
pomts O have claimed that the Christian atrec B merely because
they SaYy and because they teach otherwise unknowable verıtıes would
have been dogmatıc claıms that Nilakantha COU. at least comprehen Ven
ıf NOL accept

MWUIR aroused the 1ITC ot another pandit well thıs 0)8[  (D vitriolic Bengalı
pandıt, HARACANDRA ] ARKAPANCANANA, whose Matapariksottara Answer
|MUIR s} Matapariksa Calcutta 1840 ombined orthodox Hındu PTFeESUPPOSI
ONs wıth Furopean tree thought UNncCasSy alliance As NILAKANTHA
CasSCl, HARACANDRA held Vedic revelation that WEIC Tawn from
classıcal TOVCNATLC descanted UuPDONN MWUIrR S reluctance admıt that
Vedic miracles WEeETIC Just plausible the Bible’s 472 But this Was all
obscured by thick CMNCECT ot LUMMOTINONSCIHNLS Hındu arc

SIVCN INALT1LASC daughters of mi1ssiONarl1es) canards (the Vırgın Mary Wäas

temple whore) cavıls based SCIENCE (how COU. motionless and
unintelligent Star pOoML the INa]ı Bethlehem) contradicthons the
(the discrepencies Christ geneology, the discovery of the tomb

the pOSIZ ESUrTECLION appearances) the TE at Diviıde between
PIC pOSt Constantıiınıan rıstlanıty (before which Christianity Was
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persecuted religiori and afterwards persecuting one), and admırıngD
CCS FEuropean tree-thinkers and Unitarıans“ that HARACANDRA Was branded

rather inappropriately VIEW of hıs orthodoxy Pyrrhonist by the
Christian communıty Calcutta. Upon returnıng hıs homeland, thıs W as
also how MWUIR epicte: HARACANDRA reports Broad Churc  en hıs
experıments with dialogue Indıa. “*

HARACANDRA turned the tables MWUIR by applyıng anı the
critical tools that hıs adversary used wıth Hınduism : whereas MWUIR supposed
that he found contradictions wıthın the Vedas, relyiıng the latest 16SCAal-
hes of European Indologists among others, the Matapariksa quoted
COLEBROOKE WILSON),; HARACANDRA countered by cıtıng SOLILHC of the
latest Western works hostile orthodox Christianıty Thıs strategy caught
MWUIR off-balance: being schoole': the external evidences of Paleyan
Apologetics and being ONg- term resident of isolated administrative Centers

the Indian mofussıil, he had NOT been able keep touch wıth
developments theology and biblical studies at home  35 10 certaın degree,
then, HARACANDRA Was able discomfit MWUIR by demonstrating that, wıthin
the Western WOT:! itself, there Was neither unanımıty miracles 1107

O1LNICECI1ISUÜ! about the historical relia  ty of the Sspe. narratıves. Why then
should Hındus accede the Bıble’s veracıty when intelhıgent Furopeans WEeTC
themselves NOTL SUTC about 1t?

MWUIR se W dS$ longer SU1C about external evidences, and the
controversy OVCT his Matapariksa marks the of hıs searching phase,
search, that 15, for that in the Christian revelation which istinguishes ıt Irom
all others God-given.” f miracles and other evidences V amounted
LNOTC than dubious argument based probability, then perhaps the

lay Christianity s morTal excellence, sresthata he had termed ıt
ın the Matapariıksa’s Sanskrit,” but hıch he had devoted INCIC of
C15C5 comparıson wıth hundreds Paleyan proofs. NILAKANTHA
HARACANDRA had NOL much shaken hıs taıth Christian hıs oniNıdence
in the apologetical methods elaborated by Paley al need of catching

wıth LICW eologic Currents, MWUIR found, uDON returnıng London and
ing) urgh,£ that Broad TUC. ideas, especlally the insıstence uDON internal
evidences al the CXPECNSC ot external ONCS, MOSL aptly sunlted what he had
learned Ooug. dialogue wıth Hindus. From 1853 onward, him
corresponding with numerous Broad Churchmen, Baron BUNSEN, ROWLAND
WILLIAMS, and WILSON, and busily engaged disseminating the wrıtıngs
of then radıical continental scholars (e.g.;, the Dutch Pentateuchal
authority, ABRAHAM KEUNEN??®) ddition the Indological research for
which he became famous.

Henry TLSLOW Wilson

At St. John’s College, Oxford, where ILSON utored Anglo-Saxon and
theology for quarter-Century 5-1850), he emerged from conservatıve
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phase (during which he W d chiefly known for publicly condemning JOHN
HENRY NEWMAN’S TACı XC) and began ennuncılate Broad Church ideas,
especlally the hope ot comprehensive “national church”, still grounded
the Articles and Prayer Book, but interpreted elastıcally along lines earhier set
OTt. by COLERIDGE’S On the Constitution of the Church and State According fO Fhe
Idea 850). The Church W as ıts OWI) wWOTrSs according WILSON,

“he rejected the belief authority claıme: by tradıtional dogmas and
creeds, supposedly derived fröom divine revelation, and sanctiıoned by
centurıes of use the Church”. If the udgment of the Church
relig10us atters could be tryannıcal, comıng between believers and their
&; then prıvate udgment, Aase'! each believer’s reasonıng POWCIS and
faith, mMust be encouraged instead of restricted by ecclesiastical authorities.
Orthodox churchmen WONU.: OoOu have applauded hıs Protestant
unremarkable ın pleading for the individual Christian’s freedom read the
scrıptures accordıng prıvate relig10us C  „ WEIC ıt NOT that WILSON denı:ed
the dogma of plenary inspiıration. Not that dıd NOL stand ın need of
revelatıon, but that SESMENLS of that revelation WETIC NOL really revelatıon al
all but human superıimpositions, and such, obejctionable. Miıracles, for
instance, could be dispensed wıth because ıf W as degrading the notion of

perfect omnıpotent Deıty that he should ave intervene personally
the order of the unıverse Iirom tiıme tiıme, merely CONVINCE

” 4lof hıs W Nothing 1n scrıpture, then, W as sacred be CXEMPL
iro ICASON; but thıs ILSON W as VaBuUuC, sayıng only that LCASOIMN an! faıth
IMUSL NOL be arbitrarıly separated: “reason IMUSL Judge faith, aıt! elevate
LC4SOIN). nA]

If, then, “the Word of God” revealed somewhere 2n the Bıble”, how does
OIl  (D discern the interstices between ıts divine and merely human parts? For
WILSON a for WILLIAMS other Broad Churchmen, the lay man s

unıversal man’s moral sense,** which W dAsS assumed NOL difter greatiy
from that of educated and ultured Victorian Brıtons. Oft COUITISC this latent
morTal IMUSL be trained reflect UuPONMN itself, which, when being done,
reflexively responds that 1ın the scrıpture 1C. 15 authentically inspired.
The Church’s duty, then, 15 awaken this human faculty, for if the Bible’s
historical veracıty Was dubious the Church’s dogmatic conception of
scrıpture LOO, at least ıts moral purport especı  Y ın the New estamen!
W as not.“* As ILSON phrased ıt ın his controversıal contribution ‚SSAYS and
Reviews, al INCN, believers and otherwise, MuUuUSEL distinguish “between the
diftferent words hıch the Bible] contaıns, between the dark patches ot
uman passıon and 11OT IC form partial CTUSL uDON It. and the ng)
center of spirıtual truth within  C  , statement than hich LOINLIC could be
better calculated ANSCI orthodox churchmen, ıf did 1361 when he
W dasSs accused of heresy at the Ourt of Arches.®*

FEarher that SdI1I11C YCAal, when the protest agamnst ILSON (and WILLIAMS)
Was reaching ıts peak, the first published indicatıon of MUIR  s Broad TUC.
sympathies and adoption of eritical 1D11Ca. studies appeared, replete wiıth
arguments agaınst the dogma of plenary inspiration: Brief Examination of
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Prevalent Opinions the Inspiration Scriptures of the Old and New Testarfients
(London 861).*° TO thıs work Wilson contributed lengthy preface restating
the ideas already above, but wıth L1CW twıst OI!  (D pPasSsasc
indicative of the information MWUIR had passed hım about the fate that
eyan Evidential Theology had uftered at the an of hıs Hindu
partners-in-dialogue. One pasSsasc should be quoted tull how how
WILSON assımiılated this intormation and sed ıt drıve Ome hıs pomt that
the Church IMUuUSL leave priıvate udgment the responsıbilı ascertaın
where the moral value of the Bible rests:* “There 15 consıderation which
will NOTL be wıthout weight ın the minds of SOIINC 110 increasıng number

who AIC brought into immediate contact wiıth non-Christians, such
Hındus and Mahommedans, OUuUTr gTCAL LEastern Empire and elsewhere.
Those people ave sacred books well claım 15 SEL for the
Dıvıne Inspiration both of the Koran and the Vedas. TE A| numbers ATrC
educated those beliefs, and embrace them fırmly Christians generally
embrace the doctrine of the Inspiration of the Scriıptures of the Old and New
J estaments Can it then be egitimate eman of the Mohammedan and
the Hındu Eesu by their 1C4SOIN and their morTal9 the Scrıptures 1C
they hold be inspiıred, and 10 contaın ILLE truths, invıte them
‘sıft the chafftf trom the wheat’ 1ın that which theır athers and teachers ell
them 15 Revelation, and NOL allow the appliıcation of the SAaImne method
the Christian Scrıptures? Or, other words, does the setting claım for
book, that ıt 15 Revelation, properly bar examınatıon into ıts

how tar they correspond wıth such pretensions, what ıt
be alled? We INay also be assured that, Chrıistianıty ıinto actual
close contact wiıth Orientals of intellects, and inheriting traditional
aiths, it be meTt wiıth style of CONLTOVETS which will Oome«e upDONMN SOINC

AINONS wıth surprIıse. Many things be disputed, 1C. ave been
accustomed take for granted, and proofs will be demanded, which those
wh ave been brought the external evidence school of the last
6  rYy INaYy NOoTLt be prepare: supply. When insıst that the Inspiration
of the Vedas 15 merely tradıtional claım, which cCannot shut Ouft
examınatıon of theıir and of the systems alleged be founded upon
them, neıther the pandıts otf eNares L.e., NILAKANTHA], 1101 the freethinkers of
Calcutta 5BS HARACANDRA|],; ll admıiıt c1 oft OUT Bible,
have, the Oufset of the argument, greater presumption ıts favour.
Indeed by NOL at OINCE appealing the immeasurable superlor1ity ot the
Christian religion generally taken ıts moral purport, be keeping

the back ground the p art of OUTLT ase.”
WILLIAM  S Parameswara-jnyana-göshthi, wiıth ıts dialogues between tictional

glican divines, brahmins, and Sts, less than WILSON’s veiled
references MUIR  s actual clas wıth Hindu stalwarts, demonstrate that the
exegencles which Paleyan Apologetics and the dogma ot plenary INnSpıra-
tıon WEIC subjected 1ın the PTOCCSS of interrelig10us dialogue served Justify

the miınds of Broad Churchmen the legıtimacy of their method of
approaching the Bible that 1S, book purported be revelatory, just as
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the sacfed OO of the Hindus are, but which must be established be such
by LCAaSOIl, man s morTal * and the critical of modern
scholarshıp. Although they drew UuDONN evidence from outsıde theır relıgıon
make thiıs pont, the lesson W as strictly tor tellow believers; though tellow
Christians persecuted them for ng these terms, ıt 15 partly due the
pCI'SCVCX‘CX‘ICC of WILLIAMS and ILSON OU: that clergymen ATC able
discuss these 1ssues mMore openly oday.

Postscript Muir

Broad Churchmen , being pl1ous Bible readers despite because of
their critical approac. 7 WCIC reluctant theirSbeyond
certaınm pomt. The Bible IMUSL be approached as ALLY other 1078) would be,
but their conservatıvısm becomes evident their insıstence that, UuDOI being
subjected rational analysıs by devout minds, the Christian scrıpture 15
discovere: be ıncomparably INOITC historically AaCCuTate and morally
elevated than the sacred OO0 of the act Immediately after the pPaASSasc
ciıted above, WILSON, attempt placate orthodox churchmen,
assured them that his presuppositions had NOoL led the brink of

“It 15 NOL be supposed, for MOMENLT, that VO:
ourselves, ‚y ON! at all, whatever hıs relatıon Christianity, wh: has
received the advantage of Furopean education, would puL the OTran
level wıth the Gospels, the Indıan E,p1cs wıth the histories of the Old
estament, the Vedic hymns wıth the Psalms. It could NOL be done by
yOoN«C who WOU. Judge the several assumed revelatiıons, NOL only by their
external evidences, but also by their the oregoing observa-:
t105Ns lon the egıtimacy of hıs me'! of approa  e the Bible| ave NOTL
been made OutL of intention depreclate the Scrıptures of the Bible,

N4Xplace them par wıth other books claımıng be revelations.
Ironically, 0)8[  (D AINONS WILSON’S colleagues who, Ven though he had

benefitted from ‘European education”, began suspect that the Bible
NOL the S2412 generTS revelatıon of God’s moral will, Wäas JOHN MWUIR himself.
Following ıts OgI1C conclusion the Broad Church’’s insıstence uPOI
unıversal man s latent moral the only rehaDle guide truth
maftters purpornng be divinely inspired, and deducing from 1ts dogmatic
formulatıion, the 15 “expression of devout reason’”, that the Vedas
may be ıkewise € the Indologist-theologian left the Broad Church
behind and plunged himself into the comparatıve study of reliıgıon, wıth
particular reterence ethics. Hıs research, ase‘! the premise that
religions, however disparate their metaphysical and soteriological content

INay be, at the pomt of moralıty, occupied the ole latter phase of
hıs CatTrecelr and W äas published 1879, shortly before hıs eat. volume
entitled Metrical Translations from Sanskrit Writers. In thiıs project, MWUIR
cited profusion of morally didactic trom Indian lıterature,
purposely Juxtaposing them wıth others drawn form biblical and classıcal
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Greek authorities, order make prıma facie AdsSc favor of their
substantial equivalence These ethical entiıments he reasoned ATC the
natural CXPTFESSI1ION of the feelings and CXPCIICNCEC of universal humanity, and
the gher nobler poruon of them CAannoOl be regarde. peculiar fO
Christianity VCImn if parts of the Veda AT NOL hıgh and noble, Ad1IC NOoL
VCIN the literatures, whether sacred profane, of unftrıes, LOTITC less,
isfigured by something repugnant the moral sense”?** The caprioles
MUIR Carcer aATC striking whıiıle he mMay still ave retained admiration tor
Chrıistianıty moral excellence 1fSs sresthata he called 1L the Mataparıksa
he at last viewed the religion he had endeavored prop. agate India
neither better 110  m O!  C: terms of sresthatä, than Hinduism ven by the
elastic tandards of Broad Churchmen, he who had joined them tormu:
at1ng theology that Wds denounced heretical, had SOLLC LOO far and
become heretic himselft.
292 LEMAHIEU, The Mind of William Paltey. Philosopher and His Age, Lincoln and
London 1976, 108
2% The Works of William Paley, London 1838 203
24 LEMAHIEU, 0ß CLl 101

The other LW alleged proofs WCCIC the religion for unıversal an:  n
(samanyata) (9)8% mankınd regardless of culture TaCC, and the relıgı1on s moral
excellence (Sresthatd) hıch resembles Broad Church thinking about internal evidences,
but hıich Was strictly subordinate the ILa Yy proof, NOL being the SOTT of
EXITa--textual “proof” that Paleyans preferred. SYNODSIS of the entire Matapariıksa ll
be found ı Y OUNG, O; CL.,

Four pandıts CT1UqUES have thus tar been ocated and translated Of these only LW
ll be mentioned the others MUIR 5  5 the [WO that did
nOL ONC, 1839 by Maratha pandıt SUBAJI BAPU, and another by unidentihied
Bengalı decade later, AI available Y OUNG, 0 CLl —4 7—7
27 The reference ritual su1cide, usually by drownıing TV:  n, which although
generally prohibited by du legal authoritıies, W aA> permitted Allahabad Prayaga,),
the S1fE of the confluence of the anges and Jumnä The reward Was heaven
(suarga) liıberation from rebirth moRsa), and these nds A1iIc achjeved, accordıng o the
Skandapuräna, because 1Va whispers tattvajnäna (“knowledge of truth”) the sıuncıdist
(P. Zstory of Dharmasästra, 4, Poona 1953, 6-—14). The original Sanskrit
corresponding this translatıon ı YOUNG, 0 CLl.,
28 Contemporary observer, SLEEMAN, noted that “Hindoos doubt
part otf the miracles and prophecies of OUTLT SCTIPIUTE — they believe CVELY word of them:
and the only thıng that SUFrPT1SC5S them that they should be much less wondertul
than those of their OWIl1 SCT1P Lures (Ramöbles anı Recollections of Indian Official
London 1844, 51—-52
2Q MWUIR had also OM ACCTIOSS similar of extrernal SAdences the wrıtings of
KRAMMOHUN Roy (771 the forerunner of 11CO-Hinduism, whose work he admıired:
“It all WEIC be indiscriminately admitted facts, merely because they aATrc
testitied Dy numbers, how Can dispute the truth of those miracles hıch arcC saıd
have been performed by PCTSONS esteemed holy a1nongst aLlves of this country”
Have they NOL and records handed down them, relating the wonderhtul
miracles stated have been performed by their9 such Agastya, Vasıshta, and
Gotama; and their gods ıncarnate, such Ram, Krıshna, and Narsingh; the
oft their contemporary friends and CNCIINCS, the WISC and 1gnorant, the select and the
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multitude? Could NOL the Hindoos uO support 8 their narrated miracles,
authorities from the histories of their MOSL inveieTrate eNEMIES the Jaıns, wh: JOHM the
Hındoos entirely acknowledging the truth and credibility of their miraculous

daccounts”? Musalmanss, the other hand produce records and testihed
by conternporane of Muhammad both friends and CHNICHNCS, whi d1IC represented
CYC w1iIMesses of the miracles ascribed hım They assertL LOO, that several otf
those suftfered the greatest calamıties, and SOITNC ven death defense of
that religion J (3HOSE and BOSE, eds i A The English WorkRs of Raja Rammohun R0y,
New ork 1978 14-15)
30 The corresponding Sanskrıiıt will be found Y OUNG, Cıt 6—0
31 MUuIrR had argued the Mataparıksa that whereas the eda OMgıns ATC unknown,
being ‚OSt the obliıvion of Uume, the Bible beginnings d1iIC hıstorıically verihable
HARACANDRA answered thıs wıth reference the tradıtional du belief the etermty
of the Vedas “Only that religion ITU which has prevailed earth S111CC the ıme of
‚5anı NnOL OINC that subsequently The pandıt W ds here faıthfully VO1CH19
COIICCP[ of revelatıon that had 1fSs precedent Manu 238 which the scholiast
Kullüka Bhatta COMMENTLS “The Sd1I1llEe vedas hıch existed] the PI'CVIOUS mundane
CTa WEeEeIC preserved the O! ot the OmMnNısSCIEN! Brahmaäa,; who Was O  (D ath the
SUPTCIHLLC It W as those SAaIlNlc Vedas that, the beginning of the ‚present] kala
(era), he drew forth from Agnı, Väayu, and Surya: and thıs dogma, which ı founded
UuPON the Veda, ı NOL be questioned. ” For details, consult YOUNG, O; Cil.,

S> “Wıth h1s eft hand Krsna liıfted the grCecal called Govardhana,
Oorder TESCUEC the inhabıtants of Braj). . . Some 11 C MWUIR| 5a y thıs did NOTL happen.
What ONEC SaYy about thıs of prejudipe? It the height of 1d10Cy put
complete iITuSsSL one O W: ACcC relıgıon but NOTL those of other” (Matapariksottara

43,4 9 references this tEeXT ATC by chapter and verse). The account of thıs miracle ı
Visnuburana 11 1—925 (translated ı DDIMMITT and BUITENEN, Classical

Hindu Mythology, Philadelphia 197 \ 16—  n 7)
“Since Manı fearless, intelligent INCN, such HUME, TOM PAINE, the great

VOLTAIRE, PALMER, PAINE, and (SIBBON conftuted these Christian] prıests, the priestly
classes, being answerless, called them inhidels (2 55) The second “Paıne undeter
mined Thomas Fyshe Palmer 47— W as Englısh Unıitarıan, exiled
Australıia, whose CAXPCIHICDIC of relıg10us pCI‘SCCU[IOH became famous ı Indıa. Unıitarı 1:
A1lSIE1 Was introduced to Calcutta early ı the nineteenth CENLUTY; 1T became especlally
popular the Brahmo Samä] and 1ts literature began cırculate Bengalı
HARACANDRA’S foridetails‚ SCC LAVAN, Unitarians an India, Boston 1977 Free
Thought made OaLOO, especılally 'TOM PAINE Age of Reason, hich appeared both

Englısh and Bengalı thıs per10d. According the Baptist ISS1ONATY 1WILLIAM
CAREY 1767-—1837 India S$WaTTNLS äth ‚eists (quoted ı HALBFASS, G, 9}

MWUIR W as able sSCEEC through the Western VeCNECET of the Matapariksottara 1LSs
orthodox indu COTC, and he attempted show that difterent Stages the
development of Sanskrıt precluded behlief the dogma of eternal Vedas See MUIR,
On the Arguments Dy zwhich the Alleged Eternity of the Vedas May he Refuted Christian
Intelligencer (Calcutta), (1840), 1—47, EXITAaCt$S Iirom hich ATC quoted Y OUNG, op
C:, 099—1]

MWUIR’ CAPCIICHLEC ofthe devastatıng effect which Hındus PutLu-Christian Western
SOUTCECS USC, W as paralleled by other nıneteenth-CENLUTYy SS1011211658 throughout South
Asıa theır dialogue ıthother religions Evidently Paleyan Apologetics died VC) slow
death the 1551011 field Betfore MUIR, JOSHUA MARSHMAN, (JAREY colleague at Serampore,
had been hard pressed when RAMMOHUN Roy quoted Unıitarıans the Trmıity At
mid CCII!'‚UI'}’ when PFANDER, of the Church Miıssıonary Soclety, argued wıth Muslims
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publıc debate oder the Trmity. he W as “astonished find that Dr. WAZIR KHAN had the
books ot' HORNE, STRAUSS, and other German theologıans ı tront of hım (A.
POWELL, Mauläana Rahmat Allah Kaztranawı and Muslim-Christian Controversy India the
Mid 7 9th Gentury, Journal of Fhe Royal Asıatıc S0ciety, 1976 53) Duriıng the Buddchıist
Christian debates held Ceylon at Paänadure 1873 uestions the hıstory ofevents
recorded Buddchıist works WCIC matched with cCounter of the hıstoricıty of
events recorded the Biıble “In the early S, Bıshop COLENSO lon the
Pentateuch| caused much EeEXCILEMENEL Ceylon did SOOMN afterwards, the wrıunNgs

free thinkers, CÜHARLES BRADLAUGH and others European ofChrıistianıty WECIC

used by the Buddchists taunt theırLSs wıth the claiım that Christianity losing
ound VeCmN 1fSs tradıitional homeland” MALALGODA, Buddhism Sinhalese Soctiety

Berkeley 1976 2929) Durıng the S, Sandaresa, the Organ of renascent
Buddcdhism Ceylon, extensively quoted such nChristian Amerıcan jJournals
Truthseeker and Free Thinker WICKREMERATNE, Religion Nationalism and Social Change
Ceylon, 57 Journal of the Royal Asiatic Society, 1969 144f7.

Not that thiıs phase of MUWUIR S CaTreceTr Was without ambigulty and Certaim nertua Hıs
edition of the Mataparıksa, for example, added several hundred VETSECS cmng

classıcal wrıters attempt buttress the credibility of the Gospels, VCIMN though he
had ceased beheve himselftf by 1852
4 / In fact, MUIR partners- dialogue ftound hlıttle of moral worth Christianity, what
hlittle they learned about ıf from MWUIR they evinced only IL11NOT terest ın jJesus Christ,
SCCINS hım deus machina introduced by the Creator solve the problem of

beings who then turned ‚vıl WEeTC unımpressed ıth the doctrine of
justification by taıth (as WEIC Certaim Broad Churchmen for the SaImne ‚OI1

CROWTHER, cıt 121) because 1L iımplied that wrathtul and that I'CPCI‘I[CIICC
alone insufhcient AppCasSCc hım and above all WCCIC horritied by Chrıistianıity's

that anımal ıte soul-less For details these and other CT10CISMS, SCC

09—35Y OUNG, 0 Cıt
38 Three Notices of the “Speaker’s Commentary London 1878 The Five D0RS of Moses,
London 1877 both translated from Dutch by MUIR, and Prophets anı Prophecy Israel
An Historical an Critical Enquiry, London 1877 ıth hıs introduction

‚ROWTHER, 0 C1t 112
Ibid 113

41 Ibid 116
49 “Here ques UOoN of the PXtCeNt nature of the COXTUPUOII of of the
TEMANS of the dıvine > for whatever the depression of hıs natural
alıke inherit I; whatever AI hıs capabiılıties of elevatıon, aTrTe the Samne rudiments
ot 1mprovement (H WILSON, The Communion of Saints Oxford 1851 1306 quoted
CROWTHER, Cıt 1 14)

Loc Cl
44 Quoted CROWTHER, Cıt 119
45 For details the charges and proceedings, consult CHADWICK, Cıt S Oft. and
CROWTHER, cCıt 12147.
46 The first edition Wäas published anonymously; the second 862 bore hıs Name

Therealfter he Was much OuL ot favor wiıith Evangelicals that they later attriıbuted
another treatıise him, Supernatural Religion (London 74-—]1 actually

by CCASSELS outspoken but reclusıve British atheist
MUIR, Brief Examination of Prevalent Opinions, emphasıs added
MWUIR, Brief Examination of Prevatent Opinions,
MUIR, Metrical Translations from Sanskrit Wrriters, XXIII-XXXIV, XLI emphasıs

added
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