
MISSION AN EVANG£:LISM;
CLARIFYING LTH  —-

UVon Dawvıd ?osch
Che PUTrDOSC 0fthis 15 attempt greater clarıfıcatıon of the meanıng

of the CONCE “missıon” and “evangelısm” an iın oıng contrıbute
LO better understandıng of the present CTI1SIS in M1SS10NarYy thinking and
practice world-wiıde. convınced that much of the Currenti confusıon and
dıfference of opınıon in M1SS1IONATY cırcles 15 be ascrıbed ack of clarıty

regards the uUuSeCcC and that (re-)definition of ought
ched 11C lıght old problem. do nOoL wısh geLl involved in definıtions
siımply academıc exercIise:; believe that much IMNOTE than merTre
academiıc gymnastıcs 1S at stake here careless uSCcC of eT: IMaYy Sa y the
least ead unfortunate misunderstandıngs.

It INaYy SOTINC PUrpOsSC take vVerYy brief ook at the WdYy ın whıch the
words “mi1ssıon ” an “evangelısm ” WeTC understood and used by Varıous
church tradıtions durıng the ast few centurlies. furn fiırst the Cathaolic

Chtfrch.
“Miıssıon nd “Evangelısm 'he (’atholıc Legacy

The word “missıon” in the of the Church’s proclamatıon to and
expansıon on non-Chriutilans 1S of fairly recent orıgın. It gradually
tfıltered into COININOIMN use only after the sıixteenth CENLUTY. Durıing the
ensumg and untiıl the Second World War, the followıng Was generally
understood when reterence Was made “missıion ”:

Miıssıon reterred explicıty work done ın non-Christian and, ın SOME

C  9 non-Catholıc countrIıies.
Linked ıth the above Was the subscription the canonıcal ule that

“missıion ” Was impossiıble in terrıtorlies which already had aAll instituted
ecclesiastical hierarchy. TIThe bıshops in “Chrıistian ” countrıes had rEeESPON-
sıbilıty for outreach elsewhere but only for the pastorate in theır OW

dioceses. Outreach beyond the borders of hıstorıcal Catholicısm became the
sole responsIlbilıty of the Sacra Congegratio de Progaganda Fide, establıshed ın
622 According Sapıentı Consılıo the maın characteristic of 1ssıon Was the
absence ot the hierarchy: ubı, Hierarchia nondum constituta, STaLus

m1sSs10N1Ss perseverat {S1 Hierarchia constituta, acdhuc inchoatum aliquid
praeseferunt ”]

'Thıs kınd of outreach WAäs, for a 11 practical’ reserved for
OTD of ecialists  ’ priests rel1g10us, sent TOM the established Catholıc
Church dıistant lands 'Chis Was conducted under the direct auspices of the
Roman See The of mi1ssıon WAas the De Propaganda Fıde

The chiet of oıng 1ssıon work Was the preaching of the gospel.
Thıs CIMNETYES TOmM the Varlous m1SS1O0Nary encyclicals ot the 20th CENLUTY and
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IS reattfirmed 111 Gentes princıpal Nnstrumen thıs work the
preaching of the Gospe!l of Jesus Christ”

The immediate goal of 1551011 work Was the COMNLVEISIOIN of indıvıduals
School of Münster) but increasıngly, 1551011 overarchıng goal Was defined
AS the ımplantatıon of the Church (School of Louvaın) Typiıcal of the latter
under tandıng Was ÄNDRE SEUMOIS, who WTOLE Miıssıonary
specıfic tield of the apostolate aımed at ringıng the Church souls where
ch noLt yeL establıshed, order bring souls the Church,
implantıng the Church NC TCAa that 11 partıcular (regıonal)

„ Mıssıon Was here understood the oad TOmchurch INaYy be set
Church Church Mıssıon Was Church extensıioOnN In the words of ] ASSON
Miıssıon “dıe Ausbreıtung der Kırche über iıhre faktısche Präsenz 111 der
Menschheıiıit hınaus” “(Miıssıon) geht VO der Kırche dUuUsS, SIC wırd durch dıe
Kırche, für dıe Kırche durchgeführt und ıhr Zıiel] 1S[{ dıe Kırche dieser
Welt selbst  D

The ultımate Al  3 of AAN1SSIONMN Was ımpart salvatıon people
Tradıtionally, Catholicısm salvatıon Was understood transcendental and
eschatological somethıing that begıns thıs ıfe but wiıll only reach 1fs
fulfılment (thus, stıll, Evangeln Nuntzandı 2%) There AIC,

accordıing axımum Illud (1919) INTINEIISC multitudes of people who dwell
darkness an 111 the shadow of death” (par It the YCarTın of the Pope

chare wıth these unfortunates the divine blessings of the Redemption
(par 'IThe goal of 1551011 c<hould be the aCQqUISILION of CIEt1Z: for
heavenly fatherland” (par 18) FOTr precisely thıs task the Church Was

establıshed: afford all INE  —_ chare Christ’s salutary Redemption
(Rerum Ercclesiuae

'Thıs then Wds SUMMATY, an grossiy oversimplıfıed the tradıtional
Catholıc understandıng of 1551011 Miıssıon Was foreiıgn IN1SS1OT, ONS
non-Catholics, under the of the See of eter, 1mpartm eternal
salvatıon by e 4als of the verbal proclamatıon oft the Gospel, V1a the
CONVEC otf indıvıduals and the establıshing of regional churches.

In the COUTSC of the 20th Century gradıal shıft ı the tradıtional Catholic
understandıng of 1551011 began take place T ha3s chıft at first hardly
detectable Was be 1} tremendous ımpetLus Dy the Second Vatıcan
ouncıl 1Io be SUTC, of the tradıtional elements ot the understandıng
of 1551011 WOCTC retaıned VE thıs day Thıs partıcularly evident 111

(Gentes the Decree the Mıssıonary Actıvıty of the Church And yeLl
VC eal Nn  9 Vatıcan 11 heralded the beginnıing otf LE W understandıng of
1551011 'Thıs became possıible partıcularly because of 1E understandıng of
the Church the pilgrım people of God sent 1iNni0o the world servant In
future, the whole Church nOoT Just the hıerarchy IS be responsıble for

because the ılgrım Church INM1ISSIONATY Dy her VerYy ature (Ad
(„entes She her 1551011 @  y the example of her ıte and by her
preaching, by the sacTrTament. and other otC, leadıng all INE  —_ and
natıons the faıth the freedom, and the C of Chriıst (Ad (Gentes
Missıonary 1O identified A nothing else, and nothing less, than
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the manıfestation of God’s plan IS epiıphany and realızatıon 111 the world and
hıstory . (Ad (Gentes 9 We need SCC IMISSION afresh wıthın larger

dynamic than that of the institutional Church, namely that ot God’s love for
the world Mıssıon Ca:  —; longer be understood exclusıvely of
foreign The world whiıich the Church sent 110 defined i
socılal and cultural rather than merely geographical CThe Church

of 1551011 everywhere In al the dımenslions ot the world she has
devote herselt the realızatıon of (Go0d kıngly ule OVCT al and CVCLY-
thıng.

deal of conftusıion an dıitference of ODINION about 1SS1011 still ı
evidence Catholıc circles today. 'Thıs be expected, partıcularly ıf
HOMAS STRANSKY COrTEeCL when he 5Say> that World War 11 other
world church internatıional confessional body has undergone such
intens1ve EexXa2  101 of COMNISCIOUSI1C5S5S5 an COMNSCIECIICEC about INISSION dıd
the Roman Catholıc Church durıng the OUr c ot the Second Vatıcan
Councıl (1962—1965) ach Catholıc and the Catholıi1c Church whole,
Was SU|  enIiy required H}  Ze and Ouft the Council’s explicıtly
theological, pastoral an M155101aAT y demands. In hindsıght, {O0 much ame

LOO SC(OIN for L[OO ManYy Thıs future shock, thıs disorientation of the indıvıdual
and collective psyche had much do ıth decade ot confusıon about the
M1S5101NAT y natfure and function of the Church ”4 Sınce the beginnıng otf the
seventles, however, OIl could increasıngly SCC CONVETSENCECS Catholıc

reflections 1551011 Important documents thıs regard WEIC Evangeln
Nuntiandı (1975) and LLNOTEC recently, the “Memorandum TOM Consultatıon

Missıon“ published Rome May 1982 the World
Councıl of Churches document “Mıssıon and Evangelısm Ecumenical
Affirmation”.  6

One thing, at least, Ssul Mıssıon today defined much IMOTE broadly
(perhaps OO broadly, but thıs ll return) ı Catholicısm than used be
the ase Noticeable Iso the fact that the word evangelızatıon

1ssıon described Dincreasıngly being used instead of 1551011

evangelızatıonıs. ('LAUDE (JEFFRE that the Current preference tor
“missıon ” due the territorial CO  on of the“evangelızatıon"

word M18851078 nd ı1fs historical ınk ıth the PTOCCSS otf colonizatıon”. As far
content concerned however, distinction usually made between

The 1982 “Memorandum fact StatesI111SSI1IONMN and evangelızatıon
Miıssıon evangelızatıon an WIENeESS ATC nowadays often used by Catholıics

synonymous’ “Evangelizatıon therefore does noL desıgnate Just the procla-
matıiıon of the (00d News but (1t) embraces all the Church MISSIONATY tasks
which Ca  e be included the SCTVICE of the Gospel” A EFFRE PUtS 1L 'CThere
L he ArguC>S, NnOoL much LITyINS maıntiaın at all the old

n odichotomies between ‘evangelızatıon' and ‘socıal SETVICE

It should; of COUTI'SC, be remembered that, at t[1ime durıng Catholıc
15S1011 hıstory, Was there AarıYy absolute dıchotomy between “evangelısm ” and
socıa|l involvement Even where officıal documents and indıvıdual theologı-

A118 dıd npt explhicıtiy spe Out the latter and VE 8 otften socıa|l
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ange was tor all practical PUTrDOSC, regarded merely ASs fruıt of
work, ıL Was absent. Much of thıs WAäas, undoubtedly, blurred durıng the
colon1al per10d when IN1SSIO11424716585 followed ı the [ootsteps of the colonızıng
CONYQUCTOF an often acquiesced the atrocıtles perpetrated by theır

of OTISIN. Yet Ven the heyday ot colonıalıst CXDANSION there WETC
IN1ISS1IOTNAaTIES ıke ARTHOLOMEW LAS ASAS ÄNTONIO MONTESINOS, an
Man Yy other UuNsSunNng an forgotten OIL1LCS who courageously champıoned the

of the Ooppressed and proclaımed and embodied full-orbed gospel

Miıssıon nd Evangelısm in Protestant Perspectwwe
Let 110 equaliy briefly turn the definıtions ot 1551011 and

“evangelısm” Protestantısm. T’he parallels ıth developments ] Catholı-
15111 ATC strıkıng, although there dICcC Iso sıgnıfıcant dıtterences.

Here Catholicısm “mission” Was prımarıly understood the
proclamatıon of gospel otf eternal salvatıon indıvıdual pPasalnıs 110O11-
estern COUNfITIES ZINZENDORF explıicıt IN1SSIONATY dl  z Was WII1 “Seelen
für das Lamm  n Unlıke Catholıicısm, early Protestant S1011aTr1es dıd nOTt

regard the plantıng ot churches the explicıt goal ot Churches dıd
((QHA 1INLO eing the 1S5S1011 fıelds but almost by accıdent unıntenti10-

nally
And yeLl early Protestant WEIC preoccupled ıth souls
the exclusions of bodies WILLIAM CAREY, often reterred the father of

Protestant who throughout hıs ıfe emphasızed COLLVETSIOT Chriast
d HOT, Was Iso PIONCCT the of educatıiıon and agrıculture

Indıa, addıtion eing deeply involved boycott agaınst ußs:
IMPOTLS TOM West Indıan plantatıons cultivated by slaves and
agaınst slavery Brıtıan and the Caste System Indıa (JAREY received
SuppOrt TOMmM Nan Yy others Brıtain notably WILLIAM WILBERFORCE and the
Clapham Sect ell the founders of the London Miıssıonary Society—— &x — (1795) and the Church Miıssıonary Society (1799)

On the Kuropean continent sımılar forces werTrTC at work. PHILIP AKOB
SPENER, he tfather of Pıetism who publiıshed hıs Pıa Desideria
emphasızed the NECESSILY of combıining deep devotion Chriıst ıth 11

lıtestyle and socıal reform. Pıetism WAd> the tountaınhead of both “Außere
Miıssıon” an “Innere Missıon”, ach of whiıich Wds> equaliy interesed ı leadıng
people faıth and ı socı1a| uplıftment and ustıce, (CHRISTIAN BLUMHARDT, a
Pıetist who AaIille OuL of the “Christentumsgesellschaft (founded and
ON of the foundıng fathers of the Basler Mıssıon (1815) stood thıs Same
tradıtıon Addressing the first of Basler IN1SS1O0O11aTrTı]ıeEes about SO

ufS  S  » he challenged them e Namen umNnseTes Herrn Jesu Chriıst
jJedem Schritte der Negerwelt keinen Augenblick A VETSESSCNH,
WIC übermüthig und schändlıich sSEIL Jahrhunderten die Neger fast
durchgängig VO Menschen dıe sıch Christen Nannten, behandelt worden
sınd und noch behandelt werden und WIC unendlich 1e] schreyende Unge-
rechtigkeıit durch uer unelgennüt21g lıebendes, tragendes und vergebendes
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Benehmen HRtLE iıhnen gut machen ist, dıe bıttern Empfindungeri
nach und nach AdUuSs iıhrem Herzen vertilgen, welche jedes europälsche

eGesicht 1ın denselbigen CTITESCH 111 USS5

RENNSTICH cComments the above:
„Miıssıon als ‚Ausbreıtung einer wohltätigen Ziviliısation“‘ he1ißt VO allem

‚Wiedergutmachung‘ begangenen Unrechts in der Drıtten Welt Es he1ßt
ber uch Verkündigung des FEvangeliums des Friedens nach allen Teılen der
Welt Spittler, dıe treibende Kraft be1 der ründung der Basler Mıssıon, sa
ıne Einheıit VO Mıssıon und Dıakonıie, Weltmission und Evangelısatıon.
Spittler und Blumhardt Pıetisten. Und als Pıetisten Wal CIl s1e beıde
uch Ökumeniker. Mıssıon und Entwicklungshilfe für S1e keine egen-
satze, sondern notwendigerwelse wel Seliten einer Münze. Sıe wollten nıcht
‚beım warmen Often und einer Pfeife Tabak die Notstände der Zeıt bejam-
INEeT! Hand anlegen mMussen WIT und SC 1 uch Sanz 1Im Kleinen‘ (Spitt-
ler)'u12

KENNSTICH Iso quotes HENRY VENN, famous General Secretary of the
(Anglıcan) Church Miıssıonary Society, who, In hıs instructions 11

missiıonNarıes iın 18060, saıd mi1issionNarıes chould put themselves „rettend ın dıe
Mıtte zwıschen den Bedrücker und seinen Unterdrückten, zwıischen dıe
Tyranne:i eiıner verhängniısvollen Industrie und dıe Menschenrechte der
sittlich und physisch gefährdeten Masse des Volkes, denn dazu hätten s1€

“ 15nıcht 1L1IUT das Recht, sondern uch dıe Pflicht und den Beruf.
It Was noLt VCTIY dıfferent the other sıde of the Atlantıc Ocean. The

Awakenıngs of the per10d 780 1830 led the organızatıon of home and
foreign 1SS10N societlies ıth Al emphasıs conversıion, ell
humanıtarıan crusades agaınst socılal evıls ıke slavery, war an intemperance.
'IThe famous ('HARLES FINNEY Was$s both passıonate evangelıst an ardent
abolitioniıst.

In the COUTSC of the 19th century the Protestant Current of the
understandıng of mi1ssıon divided into delta

One StITrEAM understood mi1ssıon the plantıng ot contessional churches.
For ARL GRAUL, ftounder of the Leipzig Missıonary Soclety, mission was “the
apostolıc oad TrTom Church Church”!* formulatıon noL unlıke those of
SEUMOIS, M ASSON an LOFFELD in Catholicısm.

second current both sıdes ot the Atlantıc, understood 18S10N d

essentlally, cultural propaganda (God’s Kıngdom Was utoplan earthly
dispensation of brotherly love, and prosperi1ty, modelled estern
cıvılızation. RICHARD NIEBUHR’S classıcal description ot the NorthAmerican
version of thıs kınd of 1ssıon thınkıng IA  —_ tollows: God wıthout wrath
brought IN  —_ wıthout SIN into Kıngdom wıthout Judgment through the

”]lmiınıstrations of Chriıst wıthout (POSS:
The famous Unıted States Laymen’s Foreign Missıons Enquiry report, Re-

T’hinkıng Missıons, publıshed ın 1932, 15 good example of the Outifcome ot thıs
theologıca lıne ot thınkıng. The emphasıs Was mutual understandıng nd
furnishing the less advanced natlıons ıth the amenıities made avaılable Dy
estern technology. Tne language otfthe Kıngdom ot God Was used "tO effect
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quiet transfer TOmM the Gospel about Jesus programme based theideologyof the progressive capıtalısm of the Unıiıted States at that pomt ın time”.  16
In sharp contradıstinction the above there developed, partıcularliy ın

the USA after the American Cıvıl War, understandıng of 1ssıon that Was
ted Dy pre-millennialism and that interpreted M1SsS1ON narrowly soul-
winnıng. classıcal proponent of thıs 1E W ot mi1ıssıon an evangelısm Was
DwIGHT OODY. “The SINS he stressed WEETC personal SINS, nOotL involving
victims besides oneselt and members of one’s family.” !” In the COUTSE ot time
OODY dropped a ll direct socıal involvement TOmM hIs ministry, not because
he condoned ack of Compassıon tor the POOT, but because “he Was
convınced that the IMOsL Compassıonate possıble aAarcC Wäds for person’s
eterna!l sou1”7”!® an that nothing should interfere ıth that The mMOst quoted
Statement TOM hıs SCTINOMNS 15 6 ook upOon thıs world wrecked vessel.
(G0d has gıven ıteboat an saıd mn Moody, SAaVC a ll yOU can  5.„]9

These three positions AT C admiıttedly ın adapted forms stıl! present 1ın
the Protestantism otf the second half ot the 20th Century. Fırst, ın SOINEC
circles mission the propagatıon (Fortpflanzung of Oone’s OW. ecclesıiastical
and contessional tradıtion 1s still VCTYy much 1in evidence in certaın cırcles.
Secondly, in the maınlıne ecumenıiıcal the preoccupatıon ıth the
Church has, since the beginning otf the 1960s, changed preoccupatıonıth the world. Thıs IS nNnOoTt repeatl: nNoL sımply continuation of the old
hıberalısm whıich IEBUHR depicted ell Maıiınlıne Protestantism has
given ıts enchantment ıth estern civılızatiıon nd capıtalısm. ıke
post-Vatıcan 11 Catholicısm 1t regards 1Ss1ıOoN (at least SUOINEC extent) the
Church serving the world and humanıizıng soclety. Thırdly, Man Yy evangelıcalchurches and 1sSsıonN agencles continue in the OODY tradıtion. “Hıstorical-
1y 5SdaYyS ÄRTHUR P. JOHNSTON, “the mi1ssion of the curch 1s evanglısm alone”*®%,

act1vity the goal of whiıich he describes not Christianized world
Christlike world but world evangelızatiıon that 1Ul bring back the King”.“
In sımılar eın DONALD MCGAVRAN staftfes interpreting the prevalent definı-
ti1on of mı1ıssıon during the past O!  FD hundred L he SsCCSs it “ T’heologi-
cally m1ssıon was evangelısm Dy c possible”.“*

The (rrent Srene
There aTre Iso varıatıons and combiınatıions of the interpretations of

1Ssıon and evangelısm reterred above.
The result of al thıs 1S, ın VETY eal LISC; contusıon. Al these

dıfferent STOUDS and have iıdentitied only the maın “schools”) uUuse the
TmMS “mission” and “evangelısm” but ach understands somethıng dıfferent
by them It may\perhaps help understand the dıfferences ıf brieflytable the different current definıtions of miı1ıssıon and evangelısm:

Posıtion Mıssıon evangelısm 15 winnıng souls for eternıity. Socıal
involvement 15 betrayal ot 1SS10N.

Posıtion Miıssıon evangelısm soulwinning. 5 be ınvolved, al the
same time, in social actıon MaYy be g00d; rule, however, such involvement
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dıstracts TOmM 1551011 and cshould theretore be discouraged Socıal actıon

aTıYy CAdSC, optional (ARTHUR JOHNSTON”)
Posılhon Missıon/evangelısm soulwıinnıng; however, SETVICE MINISLTIES

(educatıon health Cad1i, socıal upliıftment) AdTiTC 1mportan they MaYy draw
people Chriıst TIhey IHNaAaY function forerunners of an aıds 1551011

“SeTrvice end As long SCETVICE makes IL possible confront
WIC  —_ ıth the Gospe!l IL useful

Posıton Mission/evangelısm and socıal ınvolvement relate ach other
ıke seed to frunt “T’he call become fishers of INE precedes the call was
OIM  a another’s teet n Mission/evangelısm the of preachıing the
Gospelt of repentance COLLVETIT S1011 an eternal salvatıon theretore PTIMAaTY,
socı1al involvement noOoL part 8 15510111 evangelısm and secondary

Posıtion Miıssıon “under than evangelısm In fact 1551011 evangelısm
plus socıal aciiıon These [W of 1551011 AdIi C both 1mportan » indeed
1mperatlve, but evangelısm has (JOHN STÖTT and lesser extent
the Lausanne Covenant of

Posıtion Evangelısm and soc1a] aciLıon AdIi C equaliy ımportan but 1C-
1y dıstinct aSpECLS otf the Church total 1551011 We should therefore ANOL

PTIOTINZE,
Posiıthon In the Church’S evangelısm an socıal involvement are
intıimately intertwined that ı tutıle [I'y unravel them They ATC,

tact, indıstinguıshable, f noOoL the SAa1lle

Posıtion Miıssıon IS indeed AS STOTT puts IL evangelısm plus socı1al
actıon However, the world of today there Ca  e be 110 doubt that socıal
involvement should take precedence OVCT evangelısm

Posıtion Miıssıon (Or evangelısm) socıal actıon humanızatıon RONALD
SIDER quotLes LWO examples of thıs 1CW Gibson Wınter, “Why AdTrTC LE  —_ nOoTt

sımply called be human theır hıstorıical oblıgations, tor thıs INa  — tTrue
end and hıs salvatıon>?” and the Fourth ssembly of the World Councıl ot
Churches at Uppsala (1968) “We have lıtted u humanızatıon d the goal of
1ssıon ” 23 Sıder SUINS thıs v1€wpomt “Evangelısm polıtıcs because
salvatıon socıal ustice

These LL1L11E6 p051[101'15‚ which al regard 1551011 an evangelısm eıther
HNONYINOUS partly the SaIne thıng, COVCTI'5 the entire TOM
rıg “left IL wWweTC At the 0)81  'a ExXxtIreme salvatıon IS understood be

wholly other-worldly, at the other eXtireme entirely thıs-wor  Y. There
a1:6; however, stıill other definıtions of and evangelısm that do NOL fıt
ell 1iNnto the above scheme. Let 1st SOTINEC of them

Position The PTIIMar y IHN1SS1O0NMN of the Church ı sımply he the Church
“The verYy EeX1IsSstencCE of the church her PIIMar y task ”26 Thıs
reflects SOINEC ExXtfent the radıcal anabaptıst understandıng ot m1ssıon /
evangelısm an though tfor dıtferent theologıcal rFeasomMNs 91s0 the of
the Eastern Orthodox Churches

Posıtion 11 “Evangelısm has do ıth the sciıentitfic study of COMIMMUNICA-

tmg the Christian taıth estern SOCIeLY, whıiıle miss1ology Cenfifiers

oOMMUNICAUHNS IL 111 the FCS10115 of Asıa Afrıca, Latın merica and the
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Carıbbean no27 EKvangelısm thus refers the callıng back (re VOCATE) Christ
of those who have become estranged TOm the Church 1551071 ISSUINS
the first call (VOocare) those who have always been strangers the Gospel 28

'Thıs distinction between evangelısm and stil] COINIMNON Retormed
churches 1 the Netherlands and elsewhere It reveals SOMNEC siımılarıties ıth
the tradıtional German Protestant dıfferentiation between außere Mıssıon
and INNCTEC Missıon (Or “Volksmission although the latter has
emphasıs socı1a| uplıftment and weltare work than “evangelısm ” the
Reformed tradıtion.

Posıtıon Evangelısm IS wıder than 15510171 It umbrella-term tor
the entiıre INanner by which the gospel becomes realıty INan ıfe an
includes proclamation translatıon jalogue SCTVICE and, whereas
1551071 purely theological CONCEDL used tor the OTISID the 10N
and the ratıfication ot the actLıvıtles reterred above

Still other Varıations ot the understandiıg of 1551011 and evangelısm dr of
COUTrTSE possible Moreover of those lısted above INaYy overlap
specıfic theologıan church AÜhe scheme above Wäas sımply A attempt
provıde SOTIIIC kınd of an SUMMATY of the contusıon that prevaıls

Attempting (l Redefinition
believe there WdY Out of thıs contusion an want devote the est

of IN Y attempt explicate how should SO about solving the
Current problem nNnOoL only theoretically but practically convınced that
much of the present polarızation mi1ssiological and IM1SS1IONATYy circles
between ecumenıicals and evangelıcals both Protestantısm an Cathaolı-
1S5M 30 * UNNECESSATY. turther beliıeve that the polarization at least ı part

be ascrıbed the fact that both “cCamps” tend uSsSsec “mi1issıion” and
evangelısm ms and that ach then that CONCEPL cConftent

dıfferent TOoOom that which the other ach then, by definıtion has
detftend hıs understanding of the term missıon/evangelism Over the
other’s. I 9 however, begin wıth the reCONILION that.: 155107 and
“evangelısm” AT nol the Samne, and that (perhaps!) the OI  (D engaged

“miıssion” and the other ı “evangelısm”, INaYy help break through the
Current deadlock. 1f do NnOL attempt solution along these lınes, ach
missiologist IM1SS1ONAary forced make final choice between the [WO
approaches.
'T HOMAS KRAMM has rendered uß® invaluable SCI VICE 111 analysıng and

typıfyıng LW Currenti IN1SSIONAaTYy models whıch he calls, respectively, eilsge-
schichtlich-ekklesiologisches Modell” and “geschichtlich-eschatologisches
Modell” 1Io large EexXtent thıs distinction resembles that between the
“evangelıcal” and “ecumenı1cal” approaches ı Protestantism. RAMM a-

the LW! pOSIL1ONS A follows:
“,Heilsgeschichtlich-ekklesiologisch‘ SCI CIM theologisches Konzept BC-

nın das C ausgeht VO der strıkten Irennung VO Heıilsgeschichte und
Weltgeschichte (2) Gottes Handeln sıch War innerhalb der Weltge-
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schichte aber ausschließlich Sonderraum der Kırche Wort der Bıbel
und Sakrament (3) (GGottes Verheißung betrifft dıe Menschen HNUT,
insofern S1IC Glaubende sınd (4) Kırche und Welt bestehen Gegensatz
Heıil und Unheıil (5) Das eın der Kırche steht Mittelpunkt dieses
missionstheologischen Denkens. (6) Ihr missionarıscher Auftrag besteht
der Heimholung aller Menschen Zu  — Weltkirche stanchafter Beharrung

die Welt
‚Geschichtlıich--eschatologisch‘ @] C1IN theologısches Konzept genannt, das

(1) ausgeht VO der Einheıit VOonNn Heıils- und Weltgeschichte. (2) (GGottes
Handeln wırd nıcht einfach mıiıt dem Ablauft der geschichtlichen EKreignisse
identifiziıert manıftestiert sıch ber Ereignissen der Weltgeschichte und 1ST
L1U iıhr und durch S1C erfahrbar (3) (s„ottes Verheißung gılt der Welt als
aNzZCT (4) Kırche IS_ Teıl der Welt und MmMIıL cdieser auf dem Weg Zzu Heıl (5)
DIie Sendung der Kırche steht Miıttelpunkt dieses miıssıonstheologıschen
Denkens. (6) Ihr miıissionarıscher Aulftrag 1STE der geschichtlıc welthafte

»31Einsatz für das Heıl des AaNZCH Menschen.
K R AMM’ enfıre book ı devoted caretful analysıs, characterızatıon an

evaluatıon of the LW models. Almost v theologıan he II'IVCSUth€S
eventually nds u 0281 ot the LW models verYy few AaDPCar defy
classıfıcatıon At the end of the book the reader taced ıth the challenge
choose for 0)81 of the LW' models but thıs C  —_ only that he has
choose agaınst the other The implıcatıon that IL impossible Opt tor
both

However let UDDOSC for sake that there another WaYy
OutL of the dilemma! KRAMM suggest that both STOUDS AT talkıng
about 1S5S1011 (and evangelısm) But SUPPOSC those subscribing the “heiıls-
geschichtlich-ekklesiologisches mode!l AT NnOoTt alkıng about evangelısm but
about miıssıionr

Let M Y reader nol embark upOon smooth
harmon1ı1zatıon PTFOCECSS nOoL sımply Sayıns that all have do gel
involved both evangelısm an 1551011 and then all evangelıcals and
ecumenıcals ıll immediately SCS CYC CYC The PFOCCSS INO complicated
than that and yer thıs the direction which c<hould oock for
solution

suggest then that HLLSSLOTL much wiıder CONCEPL than evangelısm 1t
the total task whıch (God has set the Church for the salvatıon of the world
Mıssıon therefore has do ıth the of frontiers between Church
and world trontiers otf a ll kınds geographical sociologıcal polıtical ethnıic,
cultural C  CS relig10us, ideological Mıssıon being sent Dy
God love preach teach heal AD When Jesus outlıned hıs
publıc the SYNASORUC ot Nazareth he dıd 1L of HLLSS107L

“I’he Spirıt of the ord uDON because he has anoınted In he has sent
1111O0OU11CE good DE WS the pOOT proclaım release for PIISONCIS and

of SIg for the blınd let the broken VICLIMS SO free, fO proclaım
the YCar ot the Lord’s favour (Luke 18—19
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Evangelısm 1 11 the words of Emilio Castro OUT OPCHINS the MYyStiETYy
ot God love all people insıde that 1551011 the lınkıng of al human Iıves
ıth the PUrpOSC oft God manıtested Jesus Christ” As such evangelısm
the heart of 1551011

E va ngelısm
Let 110 spell OuL, morä detaıl NOW understand and

evangelısm egın wıth the latter
Kvangelısm the LOTE, heart centre of IH1SSIOTN; 1t ONSISIS the

proclamatıon of salvatıon Chriıst 11011--believers, ANNOUNCHY [OTg1Ve-
11655 of S1115, callıng people I‘CPCI'IT‚Q.HCC and faıth Christ,
them become lıving members of Christ’ earthliy commumty, and egıin

lıfe ı the 92 of the Holy Spirıt. In the words of Evangeln Nuntiandı:ı
“As kernel and centre of the good News, Chriıst proclaıms salvatıon thıs

gift of God which I5 lıberatiıon TOmM everythıng that OPPTCSSCS INa  — but
whiıich 1 above all lıberation TOM 388! and the vıl One the JOY of
knowıing God and eing known by Hım of SCCINS Hım, and of being turned
OVCT Hım The heart otf the atter, therefore IN callıng people
personal NCOUNLer ıth the lıving Christ It 11115 at COLLVETLTS1IOTN which Al

swıtch of allegi1ance O Chriıst an hıs Lordshıp (see Iso Ad Gentes13)
Evangelısm 15 NOL the SAdIllEe ecrultmen of church members. “(1t) 1 nol

orm of ecclesiastıical propaganda. Its al  3 CannoL be enlarge the
membershıp of partiıcular church promote particular doctrine”. 1f

do define evangelısm ı thıs WAdY, “the efficacy öf church‘’ outreach .
tends be measured by the CXDAaNsS1ON of 1LSs membership rather than Dy Ifs
faıthfulness the proclamatıon of the evangel” 45 uthentic evangelısm INaYy,

fact people nNoOt JOMI the Church because of the OSL involved
At the S\ArMlıEe time, however, 8 has be emphasızed that evangelısm does

AaAlrn al people being brought NLiOo the visıble ommumty of believers (cf
Gentes 13) Paragraph ot Miıssıon and Evangelısm An Ecumencıal INrMa-
0Nn correctly Staftfes “It at the heart ot Christian mission foster the
multiplication of local congreganons human commumty The
planting of the seed oft the Gospe!l ıll bring torward people gat ere
around the Word and Sacramen Here the Church SCECI] NnOL
“denominatıon but the inıtıal buddıng forth of (0d’s kıngdom (Lumen
Genthum 58 the SISTII an INSITrumMmen of thıs kıngdom whiıich and OÖOmMmMe

(Evangeln Nuntzandı 59) foretaste ot ICS COMINS, the Sacramen of ICS
ant1c1patlons hıstory (Memorandum from Consultathon ON Miıssıon
2.2.52) 8

Evangelısm begins ıth hat (G0od has done, domg, and 11l do Only
then Ca  —_ the est tollow When Jesus commenced hıs publıc INISLETY, he
began by proclaımıng “EHe LimMeE has COMEC the kıngdom of God upon
yOU an only then dıd he proceed 5SdYy, repent an belıeve the good
LICWS SO evangelısm nOoLt call put somethıng into eftect As TTHOMAS
KRAMM pPUuts IL
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„Neutestémentlich ıst dıe Erhöhung Christı ber Zeichén seınes bereıts
grundsätzlich CTITUNSCHECH Sıeges über die Herrschaft des Bösen. Die Mıssıon
ist die Proklamatiıon seıiıner allumfassenden Basıleia, dıe noch nıcht VO allen
erkannt und anerkannt Ist, dıe aber grundsätzlıch da ist, Iso uch nıcht
durch den Erfolg der Mıssıon TSL herbeigeführt oder durch ihr Scheıitern

“37noch verhındert werden könnte.
Evangelısm 1S wilnessıng what God has done ıtnesses }5rimarily gıve

testimonYy hat has already appened. In thıs ase they proclaım the good
1CWS that Christ has conquered the OWCTIS ot darkness (GE Col E3 and
has broken down the mıddle all ot partıtion (Eph. 2:14—17). In the words of
the British “Nationwıde Inıtiative ın Evangelısm” ın whıch “ecumenicals”,
“evangelıcals” and Koman Catholı1cs cooperated: “Chrıst st1ll sends al hıs
followers into the world hıs wıtnesses. Christians commend nOoTL themselves
but the love of God known in Jesus As humbly but Joyfully reflect
Od’s reconcıling love for humanıty, in frıendshıp and mutual respectT, the
Holy Spirıt uses OUT wıtness an service make God known. »38

10 be such wıtness, 1S privilege rather than duty (Rom 5L ıt au
TOmM gratitude rather than TOM law It 15 the love ot Chriıst that constraıns
PAUL be wıtness (2 Cor 5:14) “Evangelısm 15 overflow TOoOomM
Pentecost The WaYyS Dy whıich people AT brought faıth in Chriıst AT

ManYy, Varıous, and infinıtely myster10us. But al theır center there 15 always
the contagıon of JOY that cannot but communicate tself, rather than the
CONSCIOUSNESS oft duty that must be dıscharged, burden that must be
carried.  »40 “The JOY of sharıng good NEWS sımpliy because it 1S good 15 the
common.. ]oy of a 11 Christians.”*! 'CThıs 1S why evangelısm must be
contused ıth apologetics.

It flows TOM the previ1ous pomt that evangelısm 1S ınvLLabıon, noOoL

COaXIng, much less threat. What EWBIGIN SaYyS In thıs regard 1S worthy of
consıderatlion: make the ear otf hell the ultımate motivation for faıth 8

in Christ 1S CcCreate horrıble carıcature of evangelısm It 1S only in the
lıght ot the of (0d ın Jesus Christ that know the terrıble abyss of
darkness into which mus tall ıf putL OUT anywhere but in that

.. Only in the lıght of the 15 the doctrine of the radıcal
sinfulness ot human ature possible. It follows that the and terrıble
warnıngs that the New JTestament contaıns about the poss1ibilıty of eternal
loss AT directed those who ALTC contident that they ATr onNng the saved. it
1s the branches of the Vıne, nOL the surroundıng brambles, that ATC threat-
ned ıth burnıng. It 1S those who have had theır invıtatıon cards the
weddıing banquet who ll find -themselves outsıde, whıle the rıffiraft of the

„4'treets and lanes ll be sıtting at table
The authentic wıtness ıll respecCt the other person’'s dignity an

IA the gospel down hıs lıstener’s throat, speak. Nor ıll he make hıs
interpretation of the INCSSagC the fiınal an inescapable ON He knowSs, after
all, that V ıf he 1s faıthful an credible wıtness, he Call be
confident of the purıty and authenticity of hıs wıtness that he Ca  — NOW that
the CTSON who rejects hıs wıtness has rejected Jesus.®
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he wıtness has control OVCTI how the gospe!l he proclafms ıll "“cCOome
alıve” in the hearers’ CONntexTt. It INaYy surprıse hım Not only that; he INAY fınd
hımself changed In the PTFOCC>SS., Thıs 1S hat appene: PETER in hI1s
NCOUNLE ıth (CORNELIUS „Der wahre Kvangelıst geht be1l seinem Zeugen-
dienst ımmer wıeder das Rısıko e1ın, daß se1in Christusbild VO seinem Hörer
her korriglert wird.  “Es „Das eigentliche Rısıko des Evangelısten besteht nıcht
darın, daß Gefahren und Mühsal au sıch nımmt, sondern daß das, Was

als das Fundament des Evangelıums betrachtet, ufs Spiel sSsECei7zeEnN muß  .u45
10 evangelıse 1S noTL only invıte people aCCEPL Christ Saviour, but

Iso intorm them hat following Jesus implıes. FEvangelısm 1S NnoTt be
understood and practised in WaY that makes the Church end In ıtself
rather than the SErvanı<ı of the Kıngdom. 1Io call evangelısm the PUTrDOSC of
the Church’s existence 1S ıke sayıng that enlıstment 1s the PULFDOSC of the
arn y Wınnıng 1881  —_ and persona!| taıth in Jesus Christ 1S crucıal.
But hat dr they saved for?

KARL BARTH, In penetrating exCcursionN In Vol 1V /3 ot. hıs Church
Dogmatics, addresses hımselft thıs issue.*6 Christian teachıng, he SaVS, has
tended regard the Church kınd of institution of salvatıon and
Christians enjJoyıng indescr1ıbabily magnıficent prıvate good fortune.  47
The terrıble danger ın thıs view, 5SayS BARTH, 18 that eventually Christ hımself
IMNaYy be downgraded lıttle INOTIC than the Dıispenser and Dıstrıbutor of
specıal blessings.“ People’s chıef COIIlCcCeETN IS then ıth the savıng of theır
souls, theır persona|l experliences of an salvation.®*° BARTH regards
thıs entıire understandıng of becomıng and being Christian thoroughly
unbıblical and egocentrIic. 'The personal enjoyment of salvatıon, he Argucs,
nowhere becomes the central theme ot biblical CONversion stories.” Not that
the enjoyment of salvatıon 18 WTrON$S, unımportant unbıiıblıcal, but thıs 1s
almost incıdental and secondary.”“ What makes CIrSON Chriıstıan, 15 nOot

prımarıly, hıs her personal experience of and redemption, but hıs
her mMINASETY.

Thıs has tremendous ONSCYQUCHNCECS for OUu understandıng of evangelısm.
Evangelısm that al callıng people aCCEepL Christ 1S incomplete and
truncated. Christians AT be the salt of the earth, the lıght ot the world, the
leaven ın the S IT’he Church EeX1sStSs tor the wOor NnOoLt the world tor the
Church, reservoIır TrTom which the Church draws. It 15 noTt siniply
YECELVE ıfe that people ATC called, but rather ZIE lıve They A1i1C Iıve
exocentric rather than egocentric ıfe Says Waldron Scott Kvangelısm
1Ms at dıscıpleshıp, and discıpleshıp requıres commıtment the Kıng an
commıtment the f the Kıng in history »55

Mıssıon
Let NC 110 refturn earlier attempt al definıng the difference

between evangelısm nd 1ss10n. called evangelısm the heart otf 1ssıon and
described 15S10N as the total task (s0d has selt the church ftor the salvatıon of
the world MaYy NO lınk the [W: iın yeL another WdY, in 1e W of

17



explication above ot what evangelısm Evangelısm callıng people {O INISS1O00L.

Evangelısm SETVECS the wıder INISS10MN of the Church. All evangelısm ı IN1S5S101]1,
but nOoTt al} evangelısm. Nonetheless, all 1551011 mMust have 1fs focus

evangelısm 1fs OTE dimensıon. S5o, let L1OW Lr y outhıne briefly hat
MLSS1LOTNL

*“ T’he theology of 155101 closely dependent theology of
salvatıon „ Therefore the OP' of 1551011 wıde the OP' of
salvatıon the latter determiıines the former According Scrıipture salvatıon

COSINIC IL much INOTEC than delıverıng souls TOM eternal damnatıon
Salvatıon redemption intimately Iinked CT Lt verYy eal
en crea s DE CT “Sın the disorder that
frustrate the work of God salvatıon the re-creation that VETCOMIMEC:! S1171 and
FrCSalNs control of God plan »55 One bıblıcal word for thıs res  on

the Kingdom of God 1 retfers the delıverance of humanıty TOm S1111 vıl
StiITUCLUTES an brokenness “Only the Kıngdom absolute and IL makes
everythıng Ise relatıve (Evangeln Nuntzandı —” 'IThe features of that KIing-
dom spelt OutL of healıng, reconcılıatiıon salvatıon, lıberation
Justıce, transformatıon c eiCc Miıssıon SCTVCS5 the Kıngdom proclaıms ıf

an c CXPTCSSION 1L
Mıssıon 15 wıder than the Church wıde the Kıngdom Kıngdom

people seek first the Kıngdom of God and 1£Ss ustıice Church people often put
Church work above COMNCETMNS ot ustıice, c and truth Church people
thınk about how gel people inLO the Church Kıngdom people thınk about
how get the Church INLO the WOT Church people o that the world
miıght change the Church Kıngdom people work SC  a the Church change
the world When Chrıistians catch VIS1OI)1 of the Kıngdom theır sıghts shıft

the POOT, the oppressed and the ost They SCC the ıte and work of the
church TOM the pCI'SPCCUVC of the Kıngom

Mıssıon the CXPDTESSION of God CONCETIMN tor the enftfıiıre world al 1fS

dimensions Lt God Lurnıng the world love In 1551011 God employs
the Church hı1s the world ıf the gn ot Christ manıtested

an through the Iıves words an deeds of the discıples whom he has
commıssıoned Miıssıon manıftfests ıtself the mı1  1  TY of ıtness the
of reconcılation, the m of Justice the of forgıveness and the

of lıberatiıon Lt combinatıon of keryama, Arakonıa MAariyrıa and
boinodnıa. In IM1SS10, Chriıst held for the entire world behold Miıssıon

the eas of the pıphany (cf. (sentes
Miıssıon IMEeans “ incarnatıng the Gospe! time”. 57 Thıiıs ‘Al that

1S5S101 15 always contextual In 1fs 1551011 the Church must always ascertaın
Mıssıon bezeichnet dashat the 1SSUC5 of the day ATC and address those

Handeln der Kırche ihrem Jeweılıgen Weltbezug” The world ıtseltf
Ort des Evangelıums“ Das Evangelıum ISL nıcht begreiten als 111e

sıch feststehende Größe dıe TSL nachträglich au dıe Probleme der Welt
angewandt wırd 1elmenr gehört dıe Welt konstitutiv 11 das Ereignı1s des
Evangelıums hınein «! The cConcre EXPTESSION of 1551011 INaYy therefore
VarYy and indeed does TroOom place place Tom sSıtfuatiıon SIıLUALION
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Miıssıon and evangelısm 00 narrowly defined
Now that have indıcated at least, LO Eexient how 1551011 and

evangelısm relate OIl  > another, IL NECCESSATY OMNC Step turther,
namely indicate where believe others AA ONS theır understan-
ding of INISSION and evangelısm have already pomted Ouft that ()I1 problem
hes the fact that INanYy mi1ss10logısts 1551011 and evangelısm
though they WeTE >  S There 1 however, another and INOTE SCIT1I0US

problem: SOINC m1ssi0logısts whether NnoLt they regard the LW
tend define them eıther LOO narowlIy [OO0 broadly. Let

begın by addressing myself the first
In SOINEC ciırcles there tendency understand evangelısm AS,

essentlially, soul-winnıng”. In ll'lt.€l"€$tll'lg artıcle Southern Baptıst
thinkıng ı11 thıs regard, FRANCIS DUuUuBOostE an BoB DAMS 1st the

tıtles of SOTINEC books evangelısm Dy Southern Baptıst T1lLers books such
Talks ON Soul Wınnıing, Search for Souls; Wısdom of Soul-Wınning, an You

Can Wın Souls
It 1 however, bıblically untenable take OuUur ultımate

COA CGCEFD evangelısm the salvatıon of soul that ll endure when al} the
visıble frame of thıs world has perıishe EWBIGIN calls thıs “Hındu
solutıion and adds “In the sharpest possıble thıs attempt the
Bıble always SCCS the human CTSON realıstically lıving body soul whose
EX1IStENCE Cannot be understood from the network of relationsh1ps that
bınd the CTSON famıly, trıbe, Natıon, and al the PFOSCHY of Adam For the
bıblical wrTIıters, continued EXIStENCE diısembodied soul ı something not

be desiıred but be teared ıth loathıng 'The New J estament ı ITrue 1fSs
Old Testament basıs when 1L speaks of salvatıon noOoL TMS of diısembodied
survıval but ot the resurrection of the body, NC an
eavenly CILYy ”6' Missiologists ıke DONALD MCGAVRAN and PETER W AGNER
ATC fond of referring to:Matt proof: lEXT buttress the understan-
dıng of evangelısm soul-winning; however thıs interpretatıion
very questionable of thıs and other siımılar

Vvarıan<ı of the emphasıs soul-winniıng the dea that evangelısm
concerned primarıly ıth the inward an spirıtual sıde of people. In the
words of HAROLD LINDSELL: “The 1551011 otf the church pre-eminently
spirıtual that ı1 1fso COMNCETN revolves around the 11O11--mater1al aSPECLS
of ıfe ”63 Another example of sımılar trend ı the WaY which Raine RSS
(NeEWw creatıon) 2 Cor 17 and Gal translated ı SOI Bıbles It
usually rendered Creature the SCNSC of isolated indıvıdual The
Living Bıble tor 1  anCce, translates Cor 7 follows “When sOMECONEC
becomes Chriıstıan, he becomes brand LE CTSON insıde TIThus the
(018(0)8 ot inwardness added that ot indıvıdualness And all thıs SCCH
the PUTDOSC of mi1ssıon/evangelism!

Such Al understanding, however, denies the Corporateness ot salvatıon
well the incarnatıonal character of the Gospel
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Some evangelısts Sa y “Are yYOU lonely”? Are YOU unhappy” LO yOu want

ot.mınd an personal fulfılment? Then OMC Jesus!”
Now, 1L COrrTreCL hat-the Gospe! c people JOY) hope, TUSL, V1S101I1,

rehet COUTASC, INCAaNINS ıte But ıf theoffer of al thıs g€tS centre-stage
attention evangelısm, if 1T becomes the offer of psychological panaccCa,
then the Gospe!l egrade product and becomes the Oplä[€
ot the people, then evangelısm fosters self-centred and elf--SCTVINS mındset
ON people and NarCcIısSsSISLl!ı pursult of fulfılled personhood, then the
Church essentlally becomes place where emotional needs Ca  —_ be metL,
awkward ı155U655 be forgotten and uncomfortable suppressed.

Sometı1mes evangelism interpreted mmean inculcatıng guilt feelings
people They ave be made SC  (D how sintful they AT that they

despair ıf wWeTC would furn Chrıiıst order CSCADC Judgment They
have be cshown that thıs the only WaY out iıke IN1ICE laboratory, the
lısteners ATrc suppose EXPETICNCEC Al electric shock ach LiImMeEe they try ALY
other solution untıl they ATr persuaded through the OMNEC an only
sate door

'T hıs however nothiıng but thinly veıled legalısm ARL BARTH argued
convincingly, the basıs of Scriptural evidence that hamartiology INnaYy noOoL

provıde the framework wıthın which soter10l10gy becomes operatwe Sın
NnOL the mMoOLLVE for Od’s condescending love, neıther It CO
element ot God plan of salvatıon NEWBIGIN WTILES 111 thıs regard 10
make the ear of hell the ultımate motivatıon for faıth Chriıst Create

horriıble Carıcature of evangelısm st11! teel of shame when thınk of
SOTIINC of the ‚evangelıst1ıc addresses that have heard direct appeals the
lowest of human emotıions, selfiıshness and ear. One could only I'CSPCC[ the

»65toughminde: of the lısteners who rejected the MCSSaASHC.
We have already reterred the fact that, SOIINNC cırcles, IN1ISS1ON

evangelısm for all practical » equated ıth church EXtieNsSION

There AIC, fact LW! of thıs 1CW

Fırst there the tradıtional Roman Catholıc approac (still found today)
which the basıs oft the slogan PXLIra ecclesıam nulla salus, 1551011 an
evangelısm essentıally the oad TOM the Church the Church T’hıs ıs the
1CW otf lıa ASSON, who WTItLeEes “(Missıon) geht VO der Kırche aus,
SIC wırd durch dıe Kırche, für die Kırche durchgeführt und ihr Ziel] ISE dıie
Kırche 111 dieser Welt selbst ”o| Here the Church regarde ASs divine

franchised by God an stocked ıth supply of eavenly TFaCcCc>s
whıich the clergy Ca  _ dıspense the ustomer: When ARL R AHNER defines
Missiology the study of the “Selbstvollzug der Kırche MI1SSIONATY
SILUAaLIONS (m contradistinction ordınary Pastoral eology whiıich studıies
the “Selbstvollzug der Kırche where IL has already been established)®” he
fact close the 1CW which SCC5S church exXxtitensiıoN the real PUrpOSC
of 1SS1011

The Protestant VETSIOI) of 1111851011 church exXxtienNsION usually does noLt
understand the Church dıspenser ot supernatura|l beneftits In fact it tends

have rather “low 1CW of the Church However 1T regards Church
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an world eing 111 absolute antıthesis LO ach other IL interested the
transter of IMNany people possible from the world INntLO the Church

Numerical Church growth therefore otf the hıghest 1mportance‚ The “Iow
16 W of the Church whıch usually COMPDANIEC thıs approac 1551011 15

partıcularly evıident theWofthe doyen otthe Calıfornıia ase: Church
Growth Movement DONALDA CUAVRAN He CXPCTICHNCECS lıttle dıfficulty ıth
the multiplıcatıon of denomiınatıons, tor 1s In hıs Owork ead
“Frequently Church splıts and both SE 68  gT0W” and he does nNnOL SCCIN

be bothered Dy thıs By the SAa token he AaPPCdI> APDPTOVC of proselytiısm,
which he euphemistically calls “transter growth” (as dıstinguished TOM
“biologıcal” and.“conversion” rowth). He Call VCOCII Sa y “The student of
church growth lıttle whether Church ı credıble; he sks how much ııf

„haso He performance hıgher than PFOMISC
Such preocCCupatlıon ıth eccles1ial ingathering at the CXDECNSC of the wider

1S5S1011 of the Church INaYy, however easıly fturn evangelısm iNnio mecha-
1115111 of inst1ıtutional aggrandızement As IIETER ANECKE PUuts IL (summarı-
A  s ARL BARTH thıs regard) Das Ziel des Auftrages dıe durch
Gott versöhnte Welt selbst, würde 11U als Vorteld des CISCHCH F.Xxpansıons-

u77ranges 1 Anspruch SCHOIMMMCI,
haracteriıst1ic of the approac. Just discussed that the ıte--style of

church members tends be deftined almost exclusively ı miıicro-ethical and
religi0-cultic categorl€s CGAVRAN quOotLes, ıth obvıous approva W AS.-
KO  z PICKETT S Christian Mass Movements ıN Indıa (1933) whıich PICKETT

successtul 1551011 of att.  {Is eleven (1)
knowledge of the Oord’ Prayer, the Apostles’ Creed and the LTen Command-
n  p (2) Sabbath observance; (3) Church membershi1p; (4) Church attend-
Sa (5) Trequency of Church n (6) Support of the Church: G7
Ireedom TOM ıdolatry, charms and SOTCCTY, (8) abstamıng Trom partıcıpalıng

non-Christian testivals (9) freedom TOmM ear oft vyıl SPIT1{S; (10) Christian
I  Ü  9 abstinenge Trom uUusSec of mtox1catmg beverages In sımılar
eın PETER W AGNER Sa yS that evangelıcal identitied Dy, intera ha
ode ot ıtfe whıch includes cCertain posmv behavıor tTaıts such A daıly Bıble
readıng and prayver, before meals, and regular church attendance
ell certaıimnm tTaıts such total abstinence from extremely
moderate usSs«e of tobacco alcoholıic beverages, an profanıty speech” 73

From the CONLEXT 1L clear that tor W AGNER spread the Christıan faıth”
(or evangelıze”) clearly callıng people ıfe style depicted
above Note, however, that thıs definıtion ell Pıckett 1st ot
Aatt:  tIs all the DOosılıve elements have do ıth narrowly defined

relıgı0us actıvıtıes and al the negalıve ONECsSs (those TOoOm which evangelıcals
shoulds abstain) ıth the world There 1st NO reterence whatsoever ATY
V attıtude involvement the world Evangelısm these

6“clearly W ALDRON SCOTT puts 1L WINDNS people the
eN)Joyment ot persona!l salvatıon Christ that they LOO miıght cultivate
Quiet Time, Scripture, tellowshıp ıth other believers,
indıvidual temptations, an 1tnNess the Oost  N
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'Thıs ıs not suggest that CGAVRAN, W AGNER and others do nOoL
Christians get involved in soclety. T’hey indeed do.”> But they call this kınd
of actıvıity the Church’s “cultural mandate” and carefully distinguısh it TOM
the “evahgelistic mandate”. In recent artıcle Dy ESSLIE
NEWBIGIN, PETER‚\ W AGNER explaıns the dıtference tollows: “T’he goal of
evangelısm ist the conversion ot sinners, savıng souls, makıng dıscıples
The goal of socı1al minıstry 1S make people healthier, wealthıer, less

oppressed and less oppressing, INOTC peaceful, faırer, IMNOTEC Just, lyibe@ted‚
en]jJoyıng shalom, 1NOTIC secure.”  7 JOSEPH AÄMSTUTZ liıkewise distinguishes [W

separate tasks entrusted the Church: “The theocentric aspect of 1ts work
aspıres owards the recreation of INE Owards spirıtual regeneration and
Oowards ‚the change ot heart‘. 'The SOCIocentriIC dimension 15 concerned ıth
the transformatıon of human relatiıons, ıth socıal SITUCLUTES an ıth Justice
an peace.”” The O  (D aCct1vity, thus, has do ıth OU relatiıonshıp God,
ıth the “vertical” transcendent dimension of Ou  ar lıves, ıth religion; the
other actıvıty has do ıth OU  —_ relationshıp OUT tellow-humans, ıth the
“horizontal” dimension, ıth soclety.

AÄMSTUTZ would, however, call both these mandates actıvıities MNLSSLON.
“T’he Church 1S involved ıth the whole human ACC Its iınvolvement
constıtutes its 15S10N 7 In thıs he gOCS further than W AGNER; he VE

employs the word “salvatıon” ıth reterence both mandates: “Salvatıon has
theocentric dimension that 15 MOSL profoundly realized in the erygmatıc

sacramental actıvıtles of the Church. 'The soclocentrIic aspect of salvatıon
emphasızes that socıal and polhıtical 1ISSUES AT equaliy pfll‘[ of the Church’s
cConcern. By entrusting the Church the task of mediating salvation the
world, God has made the Church partner ın hıs savıng work through
history. Thıs 15 termed ‚M1SS10N’ (n the sıngular) »79

AMSTUTZ/’S definıtion of mı1ıssıon aAapTECS remarkable extient ıth that of
the Anglıcan evangelıcal JOHN WOFE. who descrıibes 1SS10N “evangelısm
plus socıal action”.  8 At first glance thıs aPpPCAaTrs be exactiy the S4amle IM Y
OW definıtion of mi1ssıon the wıder CONCEPL and evangelism the heart of
1sSs10n. However, STOTT’S 1E W dıffers TOM mıne In several vital aspects.
call evangelısm the *AGart. of MI1ISSION. If yOoUu cut the heart Out of body, that
body 1s COTPSC. Wıth evangelısm cut OuL, missıon dıes, it CECaSCS be
MI1ISSION. Not ıf VOU UuUScC the language of evangelısm plus socıal actıon 15
1SS1O0N. 'The problem hes in the plus The moment yOUu regafd miıssiıon
consisting of LW componen yYOU have, ıIn princıple, admıtted that
ach of the LWO Components has ıte of ıts OW You ATC then sayıng that iıt 1S
possıble erhaps VEn acceptable have evangelısm wıthout socıal
dımensıion and Christian socıal actıon wıthout evangelist1c dimens1ıon.

What 1S LINOTEC ıf ON  (D regards these L[W' segmen of 1SS1O0N ONM  (D

15 faced, at least potentially, ıth battle for SUupTeEMAaCY, The moment ON

5Say>S that OI  @ ist prımary, the other secondary, the hattle has been jomned! And
thıs 15 precıisely hat happens. Durıing the (evangelıca “Consultatıion
World Evangelızation" (COWE) ın Pattaya, Thaıland (June SOTNEC 200
particıpants signed “Statement of oncern” ın which OWEL Was erıticızed
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for havıng gone back the INOTEC inclusıve understandıng of
expounde: at Lausanne (1974) 'The OWE ljeadershıp trıed meelt thıs
CT1t1C1ISM Dy including, the “T haıland. Statement” reaffirmatıiıon. of

cCOomMMmMILIME both evangelısm and socıal actıon The statemen
went Sa Y that “nothing contained ı the Lausanne Covenant ı beyond
OUTF COINCETII, long 11 clearly related fO world evangelızation ” (my emphasis).
The signıfıcance of thıs l1es hat i does not 5SdY, namely that
nothıing the Lausanne Covenant beyond OUu  —_- COMNCETNT), long ıf
clearty related LO socıal actıon. iIt does noTt do S because the OWE leadershıp
consistently upheld the PTIMAaCY of evangelısm

'Thıs P  1 W d only 1g  V adapted the epor of the “Consultatıon
the Relationship between Evangelısm an Socıal Responsibilıity CGRESR)

which met Grand Rapids, Mıchıigan, June 19892 CThe Report
admıtted that SOINEC part1c1pants “tfelt uncomtortable about the phrase the
Lausanne Covenant the Church 1S5sS10711 of sacrıtfıcıal SCTVICE evangelısm

PTIIMary and then went ahead explaın hat the phrase The
Keport stated that evangelısm INaYy nOoL always have temporal Lt then
went “Seldom ıf Ver should have choose between satısfyıng
physıcal hunger and spirıtual hunger between healıng bodies and SaVINS
souls authentic love tor OUT neighbour ıll ead SCT hım
her whole CTSON Nevertheless 8 must choose then have Sa Y
that the SUDTECIME an ultımate eed of al humankınd the SaVINSg I8
esus Christ, an that therefore person’ eternal, spiritual salvatıon of

»81greater importance than hıs her temporal and materı1al wellbeing.
The diıchotomy Was thus upheld al the battle tor SUDTEIMACY still

The nNnExXT internatıinal evangelıcal meeLtmng, however, went long WdY
owards resolving the referring the document The Church ın

ESDONSE fO Human Need whıch WwWas produced Dy Consultatıon 111 of the
recent World Evangelıcal Fellowshıp internatıional conterence whıch mel

under the overall theme, The ature nd Miıssıon of the Church (Wheaton
Illınoıis, June July, In thıs document evangelısm consistently
treated integral inalıenable part of the Church total INISS10O0I1

We have OI!  D step turther OUTr analysıs and discussıon of the 1CW

that the evangelıstic and cultural” mandates AT inherently dıfferent from
ach other Once have conceded that ach Ca  —_ have ıte ot ICS OW: (even
ıf ad that executed together they spell m1ss1ıon”) 1T becomes possible
for 0)81  @ of the [W: mandates make “unilateral declaration ot depend-
nCce  R spea Evangelicals aATC sufficıently of the fatal CONSCYUCNH-

of such D.1 the part of socıal actıon; they ATC less prepare
aCCceptL that by evangelısm equaliy untenable. 1o regard CVaAaNSC-
lısm d Aall isolated nd of the Church NOL only strategically

methodologically WTITONS, ıt theologically unacceptable, it invarıabily
leads the Gospel being compromised What RLANDO COSTAS (drawıng
LALIVE EPINAY) Sa yS about Chılean Protestantı:sm illustrates thıs “Its Vall-

gelistic [CSUII]OI]y has been the instrumen of personal transformatıon for
thousands of desperate frustrated and depersonalızed Chıleans But when it.
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transferring this persona|l and spirıtual Iıberatiıon the socıal and
npolitical level, there IS sharp break the lıberation PTOCCSS 1S truncated.

Whenever the Church’s involvement in sociıety becomes secondarYy and

optional, whenever the Church invıtes people take refuge 1ın the Namne ot.

Jesus wıthout challengıng the dominıon ot evıl, <h: becomes countersign otf
the Kıngdom She IS then nOoLt engaged ın evangelısm but In COunNnfter-

evangelısm. When compassıonate actıon 1S ın principle subordinated the
preachıing otf MESSASC of indıvıdual salvatıon and the gathering of indıvıdu-
als into the Church, the Church 15 offerıng cheap people an ın the
PTFOCCSS denaturıng the Gospel.““

When regard socıal involvement merely frult of evangeiism,
dıvorce faıth TOom daıly practice and succumb dualısm. Thıs OTeveTr

leaves OPCIHI tıeld tor the demons oto poliıtics and the condonıing of
socı1al injustice. Then ıt becomes INOTEC ımportant be allowed to “preach
the Gospe! unhindered” than aCce COI]T.I'OVCI‘SY tor the sake of Justice. The
content of OUT gospel 18 then, however in the words of Costas
conscience-soothıng Jesus, ıth unscandalous o  9 otherworldly
kingdom, prıvate, inwardly imıted spirıt, pocket God, spirıtualızed
Bıble, and escapıst church »&

Let remember, however, that VCI ıf the Church does NnOL want be
involved in politics, polıtics ıll involve the Church.®® As the recent W heaton
Consultatıiıon put ME “We atftırm that, VE though mMmay belıeve that OU

callıng 18 only proclaım the Gospel and noOoL gel involved in polıtical and
other actıons, OUrTr verYy non-ınvolvement lends tacıt support the existing
order. There 15 CSCADC. eıther challenge the vıl structures of soclety,

Support them.”83 the Gospel 15 indeed the Gospe! of the Kingdom, and
o the kingdom 1s “the detaijled expression of (God’s) carıng controal of the
whole of lıte”, then ATC concerned ın OUYT evangelısm ıth God whose
“nature kıng (1s) tO uphold jJustice and equıity, watch DU€er the arcumstances
of sirangers, WMAdOows and orphans, and ıberate the pOOT and the pr1so-
DEeTS

It should be kept ıIn mınd that much of the understandıng of evangelısm
discussed in thıs secti10n, 15 culturally condıtioned. We often transplant biblical
paradıgms into OU  a OW tiıme wıthout appropriate historical an theological
adjustments. In the pI'OCCSS the MECSSASC I8 the often becomes thor-
oughly domesticated. An example of thıs 1S the minıstry of televısıon
evangeliısts: they currently buy INOTEC than 600 mıiıllıon ın alr timec YCaTr
iın the U.SsS alone and ATC viewed Dy million Amerıcan households each
week.®® Often, however, they preach Aalil entirely uncontextualızed and
disembodied Gospe! whıch only fosters pI0uSs egocentrism. The psychologiıcal
and rhetorical devıces frequently employed in thıs kınd of evangelısm AT

products of CONteEMPOTATY Western culture and totally alıen the New
1estament understandıng of evangelısm. Thıs entire modern phenomenon
in fact TES  SCS Christendom society In whıich ıt 1S popular be
Christian an ın which the Church 15 respected part of soclety. People ATC
indeed ın thıs kınd ot evangelısm challenged repent and faıth
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Christ, but the challenge ı issued ı I'CSPCC[ of those ATCasSs of ıfe where
CON VeTrsSI10MN will notL be OO costly. That evangelısm c<hould take these
features 1 1}  r torgoneconclusıon, 16 W of the fact that the
churches INLO whıich 111e members AT invıted dAdIiIC usually compromiısed 1 the

_ surrounding culture, particularly ı SOCIELY where the p25t01" consıdered
be ı the employ of the congregauon an thus dependent ICS goodwill

an support. The result, 5SayS MARTIN MARTY, ] that church members “EXPECL
mınısters {O speak ı hushed and hollow (80)81 NnOoL revea| the Irue NS! of
human be soft an: COMPTFOMISINS unprincıpled adapters
hat theır COI'IgI'Cg3[IOIIS want them be” Inevitably thıs kınd ot Church

the kIıss of death authentic evangelısm
In penetrating and ıllumınatıng artıcle, whıich he explicıtiy subscrI1-

bes IM Y detftinıtiıon of the relatiıonshıp of evanglısm 1S55101]1, DAVID LOWES
W ATSON states that the tormer has be understood exclusıvely verbal
proclamatıon The “clear of the words euangelızesthar, herussem an
marturem necessitates th1s interpretation, he ATSUCS In somewhat sımılar
fashıon ARL ARTH classıtıes 1551011 nd evangelısm (whıch ıll 11-

ber, Ar not YNONYMOUS for BARTH) onNn$ those mMıinıstrıes denen dıe
Gemeinde vornehmlıch durch iıhr Sprechen handeln hat contradıs-
tinctiLi0nN TOM those “Grundtormen des kırchlichen Dıienstes denen sıch
vorwiegend als C111 mannıgfach bestimmtes Handeln darstellt” He concedes
that socıal educatıonal and other INAaYy be added the SETVICE ot the
Word „nıcht überall ber NnOoL {utL nıcht au dıe Dauer,
ber jedenfalls ihren Anfängen“ The Church cshould Iso nOot lament ıt

„WECNN ihr JEeENC Aufgaben früher oder spater aus der Handg
werden sollten sondern sıch mMI1 gesammelter Kraft ihrem eigentlichen
Werk (the verbal proclamatıon of the Gospe! D] B) zuwenden“

cannot subscrıibe W ATSON and BARTH al thıs Evangelısm ll of
nece551ty COTr of word and deed proclamatıon an explication
an example COUTSC the word TeEeMAaıINnNs indispensable for VaTlT1iOUs theologı1-
cal LE 4aSOMNS but Iso for the practical TCAasSOIM that OUrTr deeds, OU “Christ1an

and Ou example ATC ambıguous They need explication The best
Ca  > hope for that people 111 deduce TOM OUT behavıour and ons

that have hope wıthın Our I1ves AT NnOoTLt sufficiently transparent tor
other people be able ascertaın whence OUT hope So have
Name the Name of hım whom believe (cf Pet 15) But thıs does NnOoL

INECAaIl that evangelısm IS only verbal beliıeve that W ATSON misled
interpretiimng biblical CONCEpPL such euangelızesthar only verbal CaLlego-

'Thıs nOL hat euangelizesthat the early Church mean An RICHARD
COoOK oft the National Farm Worker Mınıstry Calıfornıia has clearly
illustrated, wıth partıcular reference the uUuSC ot the word ı111 the Epistle
the Galatıans. Sınce the modern CONCEPL “preach - ı loaded, should
perhaps' rather render euangelızesthaı “Iıve the Gospel” “embody the
Gospel 1n yOur mıdst”. T hıs mterpretatlon particularly apt the ase of
the Epistle the Galatıans Pau! thought of hımseltf somehow
physıcally representmg and CXDTCSSINS the crucified Christ them. Christ
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was “openly displayed the Cross” before theır éyes (3 surely nOoL simply
because PAUL described the crucıfixion graphically, but al least partliy
because he himself bore the marks of Jesus branded on his body

Miıssıon and evangelısm FO0O broadly defined
In the preceding section have voıced crıtique of the missiological

mode!l whıch K RAMM has identitied “heilsgesChichtlich-ekklesiologisch" at

least ın some of ıts manifestations. My maın objection Was the tendency
detine both mı1ıssıon an evangelısm whether they ATC regarde:| InNS

NnOoL LOO narrowly. Thıs does NnOL, however, imply unconditional
endorsement of KRAMM’S second model, whiıich he describes “geschichtlich-
eschatologisch”. Here the danger lıes in the opposıte direction that of

definıng m1ssıon an evangelısm [OO broadly. Let draw attention the

followıng aspects:
DAVID W ATSON and others uUusec the term “prophetic evangelısm ', the

function of which 1S EL tell peTSONS at AF level ot worldly o  c  »
individual, socılal, natıonal an international, that God’s sovereıignty Over the
whole of creation 1S be restored in ıts fullness”.*  o It 18 argued that ıt 15 the
task of such evangelısm unmask the principalıties and OWCT'S, stand
them, outlast them, and are for theır victıms.

'That thıs kınd minNIısStrYy 1S legıtimate 1S incontestable, but it IS not EUANSE-
Ihısm. Neıither 1S ıt evangelısm call socletlies and natıons repentance and
conversion”. Principalıities an OWETS, socleties and natıons can hbe challen-

ged through the Church’s prophetic mINISstrYy, but they cannoLt, princıpali-
ties, OWCTS and societles, repent and OM«C faıth Lt confuses the 1Sssue ıf
thıs kınd of MiNIStrYy 1S called “evangelısm ”. JOoHN ALSH Overstiates h1s 'ASC

when he “T’he church 1S ın the PFOCCSS of reaffirmıng this mMoOost

ımportant scriptural insıght when it states that human development, ıbe
n q!

tıon, Justice, an AdrIC ıntegral ot the mMIinNIStrYy ot evangelizatıon.
Lt 1S ON thıng 5a y that authentic evangelısm has profoun signiıfıcance for
and 15 intrinsically related development, lıberatıon, Justice and PCAaCC, but ıt
confuses the 1ssue claım that these ATC part of the comprehensive concept
evangelısm. We would do better TESCIVC the term evangelısm for “hat
dimension and actıvıty otf the Church’s m1ss1ıon of proclamatıon which PTFEeSSCS

offer CTSOTNN, everywhere, NEeaTr an afar“ valıd opportunity be
ırectly challenged by the explicıt gospel of explicıt faıth ıIn Eesus Christ, the
ON ord and Savıour of a11” 100

One could LNOW perhaps that al the actıvıtlies referred under
OU  — previous point ATC indeed not evangelısm but then gu that they all fıt
into the rubrıc MLSSLON. However, “missıion ” Cal Iso be defined LOO generally
an broadly. We have, particularliy since about 1960, experienced tremen-

dous escalatıon in the use ot the COoONcept “missıion . "FHh1s development _
reached ıts ADCX aAt the Fourth Assembly ot the World Councıl of Churches
(Uppsala where virtually everything Was brought under the umbrella-
term “mission ”: health and weltare servıces, you projects, actıvıtles of
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polıtıcal interest STOUDS, tor and soc1ı1a| development,
CONSLructkıve applıcation of violence, combatıing racısm, the introduction of
the inhabıtants ot the Thırd World the possibilıtıes of the Twentieth
Century, an the defence of human rıghts SmalIll wonder that DONALD
CUGAVRAN ecrıticızed Uppsala for allowıng 1551011 develop 1INLO AaNYy good

at home abroad whıch ANYONC declares be the l of God” 101

Uppsala WAas, of COUTSC concerned ıth the ACUC of 1111551011 when 1L
defined the COY]CCP[ the WaY reierred above Fven before Uppsala and
INOTC after the meelng, theologians attempted rovide theologıcal
undergirding tor thıs broad understandıng ot thıs end they often
employe the Lerm De:i In the wake of the Uppsala Conterence it Was

partıcularly PAUL RING and LUDWIG TTI who used the NLSS10 Dei CONCEDPL
d5S, NSC, the undamental theologiıcal statemen The N1858510 De: falls the
entiıre hor1zon of the world an of history Everything (GG0d does the world

1S5S101 Lt therefore CoONsıstentL that NLiSSLO De: cshould become
“Oberbegriftf für Schöpfung, Erlösung und Vollendung Da theolo-
5v 102 The only logıcal Ouftfcome ot thıs that, eventually, Miıssi010gy becomes
the framework wıthın whıich the entiıre fıeld of eology has operate 103

s would OIl  aV CI  r be Saln at the Samme Lme, however, thıs would
make 1551011 genera! CONCEPL that IL becomes meanıngless We should
therefore ASallı heed the famous remark of STEPHEN NEILL, made Man Yy
A9O, that when everything becomes 1SS101 then nothıng 1551011 WALTER
FREYTAG lıkewıise ecrıticızed hat he called the ghost of PaN-IM1SS1ONISIN
das Gespenst des Pan-Missıonıismus)

In SOTNEC theologıcal cırcles COMNLVETSIOINMN and salvatıon ADPCar be
understood almost exclusıvely interhuman an thıs-worldly CategorIıes
FORGE PIXLEY, tor defines the Kıngdom of God exclusıvely

describedhıistorıical realıty 'The “Palestinian Jesus
of the oppressed classes of Palestine, which ‘:ocused theır hnope OTr

theır historıical lıberation As such the destruction of the independence
during the war agaınst Kome Iso mean the end of theır

PrOoJeCct ” 104 PAUL, JOHN and others have then however, the ıdea otf
the kıngdom “historical project spirıtualized Jesus’ lıberatiıon pPTO-

105TaMINC, and such turned the ESUS INCSSASC NLO “religi0us PIU  .
In thıs kınd of thınkıing salvatıon becomes entirely thıs--wordly, the king-

dom polıtical programm«e, hıstory on dımensional the Church at best
mMerTe function of lıberation, and 1551011 PrOoJeCL of
IMprovement.

In thıs kınd otf atmosphere the followıng formulatıon the American
Report ı preparaüon of Uppsala makes “We have lıfted u humanıza-
tI1on the goal of because believe that INOTE than others ıL
COMMUNICALES OU per10d of hıstory the INCANINS of the INESS1aN1C goal In
another L1ime the goal of God’s redemptive work miıght best have been
described of Ina  —_ turnmg (30d The fundamental Wds>

that of the true (s0od and the Church responded that Dy
hım Lt Was ASS that the PUrpOSsc of 1551011 Was Christianization
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ringing Nan God through CHriét and his Church. oday the fundamental
question ıs much LINOTC that of Erue man and the domınant COMNCEeETN of the
mM1SS1ONAarYy congregations must therefore be pomint the humanıty in
Chriıst the goal of ission.  »106 In sımılar eın the Bangkok Conterence
(1973) described salvatıon ın only OUur dimensions: it 1S be realızed In the
struggle for (1) economiıc Justice agaılnst exploıltation, (2) human dignity
agaınst oppression, (3) soliıdarıty agalnst alıenatıon, an (4) hope agalnst

107despair.
The danger in a l] thıs 15 that dimensions integra!l conversion, reconcili-

atıon and salvatıon AT omıtted: Justification, forgıveness of SinNsS, faıth, 116e

ıte in the Spirıt, in cshort the entire dimension of transcendence. Eschatology
and soter10l10gy AT here reduced ethiıcs. fınd the recent WCC document

mıssıon an evangelısm be far INOTC targetl In th1ıs rESDECL: “The
experience of conversion g1ves meanıng people iın al Stages of lıfe,
endurance resist Ooppression, and ASSUTAaNcCcE that VE death has final
o  c OVeCT human ıte because God in Chriıst has already taken OUu  — ıfe ıth
hım, ıte that 15 'hıdden ıth Chriıst in God Col 3:93), E

Intimately related the above IS the idea in SOIIMNC circles that, SINCE the
world already reconcıled God, evangelısm in the ot urging
people OIMINC faıth in Christ, 15 superfluous. In the P  TYy
documents for the Uppsala ssembly (1968) read, “Through theC-

t10N oft the New Man, Christ Jesus,c human being has become a member
of the 111e humanıty”. In other words: he has already been reconcıled God

(n far this kınd of termınology would still be appropriate). ARING,
of the eology of Uppsala, 1s consistent ıth such approac

when he speaks of the evangeliızıng church in the followiıng words: “Kırche,
dıe mıiıt der Welt als einer versöhnenden, missionıerenden Welt
rechnet, klammert sıch Aus der versöhnten Gotteswelt AQus, eıl s1Ee dıe Welt,
über dıe (GSottes Entscheidung gefallen ISt, Zu Objekt ıhres Handelns
macht.”! He has lıttle posıtıve 5d y about the MNLSSLONES ecclesiae. Al that
Matters 1S the NLSSLO De:, and thıs Nn  $ ın the final analysıs: “Gott artıkuliert
sıch selbst, ohne daß ıhm der Weg dazu missionarısch oder sons?twie bereitet

„107 +ıwerden müßte
Converslion, person’'s posıtıve and indıvıdual the winsome

love of God APPCars be jettisoned here, siınce all people AT already
reconcıled God Not only does thıs OPCH the ood-gates of unıversalısm:
people ATC 1so reduced awWwn whiıch, whether they ıke ıt not, AT

“saved/”. Thıs 15 hat BARTH would have called “brutal grace , where CrSoN
18 sımply bulldozed, where all Aare doomed salvatıon.

Particularliy durıng the ate 1960s nd early 1970s the goal of mi}ssion
Was often painted In earthly utoplan colours. It appeare though the
fullness of the 1ICW apc would be introduced Dy of the Church’s
M1SS1ONAaTYy endeavours in the area of worldly development. The existence ot

pecıal salvatıon hıstory, SCD: rTrom sımply distinguishable Tom
world hıstory, Wäas denied. Or rather, world hıstory egan adop the
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features of Mess1ianıc salvatıon hıstory. wholesale transformation ot the
total realıty appeared be attaınable ı the here and NO

dıstance myself Trom thıs uLoplan Spiırıt possible achievement of
1551011 IL nNnOoTt Dy WaY of suggesiing that should settle for COMDTFOMISEC;
IL rather, sımply Dy WaY ot remindıng myself and others that the Kıngdom
IS God SN not OQOU  — TOSTaIMIMN that 111 NOoTL ourselves 1naugurate 1l
the here and L1O W an that 9 should nOoL be overly frustrated ıf

discover that VECI OUT mMOSL worthwhıiıle achıevements AT subject
doom, EeCay and dıssolution Therefore VEn 8 OU  —_ 1551011 MOST certamly

passıonNate involvement the STITUCLUTES oft thıs world fo1 the sake of
ustice and inter-human reconcılıation ()UT does noL exhaust
ıtself thıs, tor IL knows ot VE greater salvatiıon. In the words of

HENU, “Grace aCC, an hıstory NnOoT the SOUTITCE of salvatiıon”. 111 TIThe
— Roman Catholıc Memorandum Miıssion therefore SOCS tOO far when IL

SLates “n 1551011 of the Church ı OIl of redemption nd lıberation of
the human aACe TOM OPPTCSSIVE sSıLUaLIıo n »1]112 'Thıs affırms [O0 much

does the 1980 statemen of the meelLlng of the cumenıiıcal Assocıation of
'TIThırd World T’heologıans Sao0 Paulo ” Ü He COMINS of the kıngdom A the
fiınal design ot God tor hıs experienced the hıstorical PTFOCCSS5CS
of human lıberation No redemption INOTE than polıtica9cshalom
INOTE than "Leltwort sozlaler Prozesse” 113 Fvery healıng partıal unless Il
PO1NLS u® the final healıng Chriıst lıberating act defective unless
1L directs the feet of the only LIrue€e Lıberator

We have OL step further here and Out that there
1mportan corollary the advancement of the idea of earthly uLODI1a
namely the relinquishing of Al eschatological rTeservabhıon

It incontrovertibly EFHEe that there contmu1ty between hıstory an
eschatology, that the 891 CTa the 1 order of lıfe, the 1E

already Irmrupiing 1INntO the here and 110 that hat do 11O has profoun
INCAaNıng tor hat 15 yeL COMC, that dIiC called egıin S1IVINS shape
the 11C hat do daıly, that OUT parnc1pauon the struggles
[OT Justice pOINELS “sowards the of the kingdom  ”ll4‚ that “the order of

an the order of salvatıon d1 C nOL [W realıties placed sıde by sıde”
ut that there myster10us ınk” between them, that authentic

the struggle for the rıghts of the oppressed” mıg VE

CONstıLutLe “steppingstones, kınd ot praeparatıo evangelıca } relatıon the
”115final realıty of humanıty.

Therefore there ı15 contmulty between the 11C ıfe offer 110 an the
1CW ıte that yeLl LO OM We lıve the immediate of the

of God 'That kıngdom IS (G0d’s o  c owards 1fSs
realızatıon Church and SOC!Ct}’ Io refuse work tor the transftfor-
mMaftiıon of the world and the advancement of humanıty 1 therefore surely
ru cCounfier (+0d desıign.

And yel, hen all thıs ı saıd and done, confess that the total N

yet COME, that the New Age ı IS fulness ıll transcend everythıing Cal
achjeve here, that the thıngs OINE l render ephemeral anyt ıng 110

comprehend OT CXPECETIENCE
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It 1S; ın fact; precıisely because oft thıs hope for cbmprehensive SIa  salvation
that W geLl involved in the struggles of thıs world and begın CrYrec SIgNS of
the comıing kıngdom. In the words of the W heaton Conterence: “The
Church 1S called C infuse the world ıth hope, tor both thıs ABC an the NEXt
Our hope does not tlow TOM despaıiır: it 15 noTL because the present 1S empty
that hope for LICW future. Rather, we hope for that future because of
hat (s0d has already done and because of hat he has promısed yelL do
We have already been gıven the Holy Spirıt the guarantee of OUT full
redemption and of the comıng of the day when God ıll be all in all As
wıtness the gospel of present salvatıon an future hope, iıdentify ıth
the aWESOINEC bırthpangs of 0d’’s 11C creation (Rom O22 As the COMMUnNI-
C of the end-time antıcıpatıng the End, preDaTe for the ultimate by
etting involved ın the penultımate (Mat 24:36—25:46).” *!

Perhaps the MOstL basıc feature of those SFrOUDS which tend define
miı1ssıon and evangelısm *OO broadliy 18 theır embarrassment and frustration unth
the empirıcal Church. One geLSs the impression that in SOMME theologiıcal cırcles
people would gladly sacrıfıce the Church dıstinct communıity of God’s
people. 'Chıs APDPCATS be the dırection into whıich the theologiıcal pOos1ıt10Ns
Of JOHANN CHR HOEKENDIJK, JOHANN METZ, LUDWIG ÜTTI and PAUL AÄRING
AT mMmOVvINg, partıcularly f hear them >a Y that the abstract dıstıiınction

117between Church an world 1S, in the final analysıs, meanıngless.
Over agaınst thıs viewW, belıeve, WC should hold the princıple of the

Church ıdentifiably „  © communlity. 'Thıs 15 TY, inter alıa,
for the vVerYy sake of the Church’s 1ssıon the world She Cd  . only be
meanıngfully apostolıc ıf her being-ıin-the-world 1S, at the SAaInee time,
being-different-from-the-world an being-different-in-the-world. The
Church 1S (and has De!) that part of the world that has been called back nto
obedience God, the On where God’s reign 1S recognızed nd Joyfully
subscribed : she 1S, at the Samne time, the first authentic SIıgn of the ırruption
of (G0d’s kıngdom into the world Not only has she been gıven foretaste

the tirstifrults of the Spirıt "guarantee” “deposıt” ot th 116 Age; she
15 herself the tirstfruits ot that 11C order (James 1:18), the antıcıpatıon of the
kıngdom In 1fs fulness. Lt 1s noOoL only her function and actıon that atter

Hoekendijk Was fond ot sayıng but her vVerTYy eing ıtself. She 1S and she
Ca  — Sa Y thıs only ıth ear and tremblıng in SOTINEC WadYy od’s ın
history. She 1S visıble realızatıon of salvatiıon, the SIgn ot dıvine

it 15 pre-eminently (but Dy NnO-mMeans exclusively!) In her worshıp and her
celebration ot the sacrament that the Church 1$ such M1SS1ONAaTrYy SIgnN,
because ıt IS here, par excellence, that she antıcıpates the future of the world
an 1ts consummatiıon. *in the Eucharıist the Christian cCommunıty celebrates
and antıcıpates God’s kıngdom, recalls the salvıfıc events of the past and, ıth
Chriıst’s» looks ahead and 1S strengthened continue its Journey
OoOwards the eschatological fulfilment.  118 Therefore, ıf the lıturgy does
NOL exhaust the entire actıvıty of the Church, it 1S, nevertheless, “the summıt
owards whiıich the actıviıty otft the Church 15 directed; ıt 1S Iso the tount TOM
whıch all hero flows (Sacrosanctum Concılıum 10)
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he Church IN1ISSIONAaTYy ıte an sıignıfıcance thus Centres her worshıp
and SsSacramen(Ss, but 1L present al her actıvıtles an CXPCTICNCECS. “Wh0 1
thıs SII an instrument ot salvatıon?”, sks the “Memorandum - TOM
Consultation 038 Mıssıon” and hen ANSWETS “The Christian COTMN-

MUNILY (Ro1nOoN1A) 1{Ss everyday ıfe thıs SI911, 1fs jalogue ıth
neighbours of other relhlg10us tradıti1ons and ideologıes 1fs kerygma
dıakonıa and leitourgıia »„119

In pl'0 oun| 9 the Church herself part of the INCSSaHEC ch.
proclaıms *T he medium the message ! (MARSHALL CLUHAN 'T'hıs
that ıf the Church Impart MECSSASC of hope and love of taıth an
ustıce the world something of thıs should become visıble audıble and
tangıble the Church herselt According the ook of Acts the early
Chrıstian commumty WAdsSs characterized Dy COMDAaSSION fellowship, sharıng,
SCI VICC worshıp and teaching (Acts 4947 35) 1 hıs radıcally dıffer-
ent and 115SOIINNC lıfestyle iıtself became 1LtN€eSss Chrıst The Christians
dıd nOoL need SaY, Jom outsıders AIn the Church drawn 1f ıf
Dy magnet We, however, frequently have push pul! people into the
Church In the words of MICHAEL (GREEN “Sometimes when church has trıed
everything Ise aın IL reluctantly round the idea that ıf I
stay business IL had better VCSISN iıtself evangelist1ıc campaıgn 120 But
thıs usually achleves lıttle Why” eCcaUSE OUuU  - churches ack
111501116 ıte style and socıietal relevance They tend be clubs tor rei1g10us
folklore So hat they often do gel involved NOTL 1111551011 and evangelısm
but propaganda; that 1 they reproduce carbon CODICS of themselves and
ımpart theır OW ghetto mentalıty the people they reach” So, theır
evangelısm they resemble unatıc farmer who Carrlies hıs harvest 1iInto hıs
burning barn

The remedy, however, noOoTt turn OUu  —_ backs the Church, 1l off,
iıgnore it CVCECI) tight ıt, Dut let the Church Tuly be the Church, the
sacramenium munNdz the incorruptible Body of the CN Chriıst taıthful, VeEenNn
ıf sh: stumbles often, renewed VCMN ıf the temptation contform the
values of the world VCT present

The Way Ahead
5 NOW, few final paragraphs take stock of OUT Iındıngs SOTNE

iımportan observatıons CIMCTSCE.
it ı extremely-helpful consult INnvesLi1gallONs such A those Dy HOMAS

KRAMM and others. 121 They help identify clearly the dıtferent trends and
urre It Iso helpful LO have typologıes ıke those construed Dy KRAMM.
Yet unhappy ıth the suggestion (of RAMM, ERING an Man y
others) that have {[O choose between the dıfferent models. beleve that
redefinıtion of the 1551011 an evangelısm along the lIınes suggested
111 thıs ıll at least help us Owards partıal solutiıon of the problem
T'hıs redefinıtion 15 by 110 PAaNaCcCCd There ıll always be pOSILIONS

at least emphases would have reJeCL ıf theologiıze responsibly
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But thıs does nOTL INCAaN that ıll have make the whole atter ase of
sımple eiıther-or.

therefore uggest tension between KRAMM’S LW models the
WaY torward ı m1ss1010gy 122 Proceeding TOM the of world hıstory an
salvatıon hıstory, have Sa Y that the [WO ATC nevertheless NOoTL the SAaIlle

We affırm that the Church part of the world an ıth IL en roulte
salvatıon and yeL Iso believe that the Church the UNIQUC Body of
Christ and such TOM the world after all both her 1551011 an
her being AIiC otf crucıa|l 1mportance We contess that (G0d’s PTFOINISC
the enfıre world nd yetr belıeve that people A1iC called faıth an such
ıll p  L 111 (G0d PTFOMISC We atfırm that AT called hıstorical
and worldly engagemen for the sake of people yeL al the sAd4Ine [1ime OW
that the world fransıent and that d1IicC called PEISCVEIE i We NOW
that ımpossıble speak only of purely persona|l salvatıon, because that
would leave soc1a| S11} intouched yeLl alt the Sal time Cannot speak
exclusıvely of socıal salvatıon because that would leave untouched the
persona! OL of 1{1}

We there{fore, both OUr and evangelısm, refuse operate ıth
eıiıther-or mentalıty: the word, the deed; either indıyvıdual socıal

ethıcs; either COMNVETSIONN humanızatıon; eıther redemption lıberatıion;
eıther the CYH'Y of the Oost the CYY ot the POOT, eıther other-worldly

Thekıngdom thıs worldly utopla, eiıther evangelısm 1551011

problem ıth these [W pOSIL1ONS that they ATC, tact INITITOF IMASCS of
ach other, 11 that both have succumbed insıdıous dualism 171 whıiıch
ultımately, a remaıns opposed ature Justification ustıce, the soul

the body, heaven earth nd evangelısm socıal involvement What
dIC desperately eed ot hat ISSER THOOFT recently reterred

pan-Christians”'  25‚ people who ATC able embrace both the depth and
the breadth of the Church 1551011 and mandate people who know that
there l by definıtion clash between OUT callıng people personal faıth
nd cCOomMMıLMENT Chriıst the fellowshıp of the Church (evangelısm) and
OU  —_ callıng those thus commıttted al kınds of frontiers COIMNINUMNI-

Catıng salvatıon the world (mM1sSS10N) VISSER THOOoFT mentLIOnNs the ot
SOMINMEC such Pall Christians JOHN MOTT, LDHAM, NATHAN ÖDERBLOM,
OYOHIKO KAGAWA Modesty, suggest prohıbited hım TOM addıng hıs OW

Nname the 1ist
But, of COUFSC, these 20th CENLUTY PCTSONS NOL the first Pan-

Christians: they wWerTC NnOoL the fırst 1551011 an evangelısm
yeLl deeply integrated mandates T’hey stand long and authentic

Christian tradıtiıon the tradıtıon of FRANCIS Assısı and ARTHOLOMEW
LAS ASAS, of the early German Pıetists and WILLIAM CAREY
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