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HISTORICAL ODUCTIO

DY Hee-Sung eel

The Three Kıngdoms and the Coming of Budchısm

When Baddlan AaIMne LO the Orean peninsula iın the latter half of the
fourth CEeNLUTY, Korea Was dıivided into three separate kingdoms, ach
forming A ancıent state of trıbal confederatıiıon tryıng LO expand ıts
terrıtory Aat the CXPDENSC ot the others. The religi0us belıefs and practices of
the people WETC predominantly anımıst1c and trıbalıstic. They bel1ieved ın the
Spirıts residing ın nature such d heaven, earth, SUTM and INOOTN, »
mountaıns and I’hey also worshipped the ancestral spirıts of the head of
the trıbe, In AdSsSC of trıbal confederatıion the ancestor of the royal famıly.
But ıth the CMETSCNCEC of the centralı::zed OWCTS the Korean society
Wds movıng beyond its trıbalıstic stage‚ and ıt Was ready for Ne form of
relıgıon ıth broader horızon.

mong the three kingdoms, Koguryö in the north Was the earlıest ın
formıng centralızed and it Was by tar the strongest of the three
oug. there 15 SOINEC evidence that Budchism had been known earlıer, it
Was in 3792 durıng the reign of Kıng SOSURIM that it Wa officially
introduced into KOgurY' Kıng SOSURIM maıntaıned rıendly relatiıonshıp
ıth the Former h’ın ın northern China whıch had destroyed the ftormer
Yen, the Nn of Koguryö. It Was In thıs polıtical cContext that FU CHIEN, the
mMoOst powerful ruler of the Former h’ın ell ardent SUPPOI'[CI" of
Buddhısm, sent Nn  o and monk named SUNDO together ıth Budcha
images an scrıptures Koguryö. Significantliy, ın the VYCar Kıng
SOSURIM accepted Buddhıiısm he alsoO establıshed the T’aehak, A academy for
Confucıan learnıng, and the next YCar he promulgated legal codes, ayıng the
foundatıon for centralızed sLtate

Whıle Budchısm Koguryö by WaYy of the Former h’ın in northern
Chına, ıt reached the kingdom ot Paekche, sıtuated ın the southwest of the
Korean penınsula, TOM Fastern Chın in southern Chına ıth which Paekche
Was ın close diplomatıc relationshıp. As ın the dsSC ot Koguryö, it Was noOoTt
INETC coincıdence that Budchısm, LIICW relıgıon ıth uniıversalıstic ethos,
Was introduced into Paekche around the time when it WasSs in the mıdst of
consolıdating the royal authorıty O notably by Kıng KUNCH OGO
(  6—3 OVCT agalnst the trıbal OWCETS, The kingdom of Sılla, eing
sıtuated ın the southeastern COTTIleTr of the penınsula, Was geographically NnOoL

in favorable position LO absorb the hıgh culture of the Chınese continent.
Hence Sılla became the latest recıplent of Buddchısm well Even though the
offıicıal record of the Samguk Sagı | T’he Chronicles of the Three Kingdoms|
SayS that Budchism AIn Sılla early d the time of Kıng NULCHI
(  9 ıt Was nNnOL able make much at first, apparently due
the SECEVETC opposıtion of the rulıng arıstocratic tamılıes deeply rooted In the
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tribai réligious tradıtion. But ıth the continuqd strengthenıng of the royal
192  , the kıngs and the Ssupporters of the court kept constanft interest In
Buddcdhısm LICW iıdeologiıcal force which would nOoTL merely O0Osen the
trıbal t1es but Iso have A edifyıng eftect on the people at large. On the
OCcCcasıon of the martyrdom of ICH ADON, loya!l miınıster, Kıng POPHUNG
finally proclaımed the oftıicıal recognıtion of Buddhısm in 5927 Hıs 19639091°

“ POPHUNG” “Flourishing of the Dharma”. Agaın ıt 1S sıgnıfıcant' to Y
that earlıer in 520 he had promulgated legal codes OTr the COUNLFY, an [WO

cafter the officıal recognıtion of the 1W religion he prohıbited kıllıng of
ıfe In the and

'The introduction of Budchism into the three kıngdoms eant the comıng
of host of novel relig10us an cultural phenomena accompanyıng the
monks representing relig10us leader clearly demarcated from the est of the
populatıon, the Buddcha tatues constituting the HIC objects of devotion OTr
the people, the scrıptures contaımıng hıtherto unheard-of phılosophical ıdeas
and metaphysıcal worldviews, an the temple archıtecture representing the
ME rel1g10us instiıtution clearly TOM the est of the soclety. Monks
WETIC nOL Just rel1g10us figures; they weTe magıclans, writers, callıgraphers,
archıtects, paıinters, and Ven dıplomats an political advısers. Whıle ıt took
whıiıle for the Korean Buddchıists LO have solıd understandıng of the
phılosophical subtleties of Buddhısm, ıts visıble beneftits alone weTe enough

WwIN the hearts of the kıngs and the people.
Lt Was Sılla, at first the mMOsLt backward ong the three ıngdoms

culturally, whiıich nevertheless benetited mMOsL TOmM Buddhısm by turnıng it
into unıfyıng force of the coun[ry. It became the SOUTCEC of relhgi0us_
patrıotism and provıded the creatıve CHNECTSY which enabled Sılla tınally LO
achıjeve the task of unıfyıng the three ıngdoms. Kıng CHINHUNG, the
SUCCESSOT of POPHUNG, Was the first Sılla onarch wh legally allowed hıs
people become Buddchıist monks, and he hımselft became monk around
the end otf hıs lıfe, takıng Buddchıst 1121l POBUN (Dharma Cloud) tfor
hımself; the ucCNHh followed sult. 1:hi1s Was act demonstrating the unıty of
the and the sangha, the kıng assumıng leadershıp 1n both the secular and
sacred of ıte Beginning ıth POPHUNG MNan Yy ot the Sılla rulers adopted
1st 1211l 6s such SUDDHODANA, MAYA, SRIMALA, for themselves well

theır tamılıes, seekıng Buddchıst sanctifıcatiıon of the royal house. Behind
the close allıance otf Budcdchısm an the Sılla rulıng class WeEeTC Man Yy Oufstan-

dıng Buddhıst monks who NOL merely WEIC engaged ın theır OW spiırıtual
cultıvatıon but Iso provıded polıitical SeTVICES for theır country. Eminent
monks ıke WON GWANG (r—050) and CHAJANG (7th century), both of whom
had studiıed iın Chına, WCCIC good example ot thıs ere 1S about
WON’GWANG, tor example, 1ın the Liıves of Eminent OYean Monks:

In hıs thırtieth VYCar Kıng Chinp’yöng, troubled Dy frequent border raıids Dy
KOguryö, decıded ask help from Sul |Chına| {O retaliate and asked the master LO
draft the petition for foreign campalgn. The master replied, “ Fo-’destroy others in
order oneself 15 nOoL the WaY of monk (Sramana). But sINCE I! 191928
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monk, Iıve ın Your Majesty’s territory nd Your Mayesty’'s clothes and fO00d,
do nOoL are disobey.” He then relayed the ıng's req uest L[O Sui.}

W ON GWANG Was clearly of the contlıct between the unıversalıstic
ethiıcal LIOTIN of Buddhısm an the particularıstic duty demanded by secular
authorıty, but he ulıtmately found Ser10us problem ın compromisıng these
[W NnOTMS. 'Thıs Was Iso the spirıt underlyıng hıs so-called SESOR OS YE 1ve

for laymen), for whıch he 1S ell known:
Kwısan and Ch’wıhang Irom Saryang district LO the master’s door and,

lıftıng theır robes, respectfully saıd, “We ATC ignorant and without knowledge.
Please gıve maxım whıch 111 LO instruct us fOor the rest of OUT lıves.” he
mMaster replied, “T’here A1C ten commandments in the Bodchıisattva Yrdınation. But,
sSinCe yOUu ATC subjects and 11  9 ear yOU CannotL practice al of them Now, ere AT

1ve commandments for laymen: y()ur sovereıgn wıth loyalty; tend yOUT parents
ıth tılıal plety; treal yOUT rTIiends ıth sincerIıty; do OL retre. ftrom battlefield:; be
discriminatıng about the takıng of ıfe FExercise in the performance of
them2

Lt 1S indeed sıgnıfıcant nOoLE that WON ’ GWANG DaAaVC these rules instead of
the COMMOIN fıve Buddchısm teaches lay people O observe namely
the agaınst kıllıng of lıfe, lyıng, fornıcatıon, stealıng, an rinking
l1quor which he mMust have known undoubtedly. Here SC\  a} clear
example of how emıinent monk reinterpreted Buddchhıist ethıcs ın such
WaY render it serviceable the pressing need of expandıng kıngdom
ıIn 1ts crucılal peri10d of hıstory.

CHAJANG Was orıginally member of the high nobilıity, the ch  [ (true
bone) blood He went T’ang Chına in 6306, the YCar of Queen SONDOK,
an returned home after c of study of Buddchism. Upon hıs reiurn,
he Was gıven the tıtle of “Grand National Director” (taegukt ' ong) and charged
ıth the task of controlling a ll the monks of the C0l‚ll'lf.l'y. He installed the
platform for ordınatıon otf monks al the T’ongdo Monastery and tricly
entforced Buddchhist discıpline throughout the sangha. Wishing for the
an prosperity of the COUNLTY, he also built magnıfıcent nıne-StorYy pagoda,
about 2925 feet high; in the compound of the wangnyong Monastery whıch
Wds ıke the Buddchıist cCenter ot the COUNTLTY. He Wds also responsible for Man Yy
storı1es which suggest that Sılla Was the ea Buddchhıist COUNLTY an that

Buddhism Was Dy 116 religıon in Silla.}

Development ot doctrinal studıes and Sön Budchısm

Whıle the rulers and the arıstocratic famıiılıes WeEeTC interested ın Buddhısm
apparently for worldly 115 such protection of the state, welfare of the
famıly, an magıcal sServices often provide: by the monks, there WEeTC Man Yy
monks of learnıng who studied and taught the profoun philosophical
docfrines of Buddchism. On the whole, the Buddchıist thought ın the three
kingdoms WeTC heavıly indebted that ın Chına during the per10d of the
northern and southern dynastıes. In Koguryö, along ıth the Contfucıan and
Taoıst learnıng, the Samnon (San-lun studies have been verYy actıve;
O' of the Koguryö monks, named HYEGWAN, went tO apan around the end
of the dynasty become the first Sanron patriıarch ın apan. Such Mahaäyäna
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the Mahäparınırvanasütra, he Dasabhümikasutra SASENMA, and the Ta
chıih un WEIC Iso studiıed nd the IC A School Was a1sO introduced
1iNnLOo Koguryö toward the end of the dynasty In Paekche the other hand
the Vınaya studıes WECEIC actLıve Paekche monk named KYOMIK went
Indıa an AaMnle back ıth lot of Hınayana Abhıdharma an Vınaya he
translated seventy-two works relatıng the Vınaya Lhe Vınaya studıies
Hourıished reatly 11 Paekche that three of the apanese 44} AaINnlec

Paekche study Vınaya Besides IMNanYy Paekche monks went OQOVCT apan,
ıth whıiıch Paekche Was close dıplomatıc LIES, an played ıimportan roles

the tormatıon of the early Japanese Buddchısm and culture. Paekche
monk named YEJA, for 9 went apan 594 and became the
mentfor of the famous SHOTOKU AISHI The doctrinal study ı Sılla Buddhism
Was behind that Koguryö OTr Paekche Aat first, but ıth the retiurn ot
WON and CHAJANG from Chına Sılla monks reached 1i€- level of
doctrinal understandıng the tirst half of the seventh CENLUTY, ayıng the
foundatıon for the per10d of Sılla Buddchhist thought the latter halt of
the CenturYy.

Wıth Sılla unıfyıng the three kıngdoms 1 680, Sılla Budchıiısm Iso reached
ICS ADOSCEC IThree emmneEnNtT monks have be mentioned ‘d representmg thıs
11E per10d of Sılla Budchısm UISANG, WONHYO, and WONCH UISANG
(625—70 studıed under HIH VEN the second Chınese Hua-yen patrıarch
and UuPDOIN reiurn LO Korea he became the founder of the Hwaöm School
Korea Under the hands ot the ten promlnent discıples he produce the
Hwaöm School became the mMoOsL fourıshing and intluential doctrinal school
nOoTt merely Sılla dynasty but throughout the est of Korean Buddhıst
hıstory Although NnOL AN philosophical the Hua-yen thought of Fa-tsang,
UISANG hought PULS dea|l of emphasıs PON the Hwaöm
of contemplation Ca  x be SCECII] TOm hı1ıs short but mastertul work the
Hwaom LSUNG pöpkyedo | Diagram oft the Dharmadhatu ot Hwaoöm the One
Vehicle

WONHYO commonly regarded the fıgure Orean Buddhısm,
Was masfter of doctrinal reconcılıatıon He trıed LO T’ang Chına
ıth UISANG ONCE he taıled nd the other time he changed hıs mınd On the
first JOUTNEY he and UISANG WETC detaıned Koguryö the SUSPICION of
being they escaped 650 When Paekche Was destroyed in 660 they
trıed the SCa roOu Waıltıng for shıp bound for ans 661 they metf
SE VOTO OI nıght and took refuge 111 earthen AVC Wakıng u the
followiıng MOTDNINS, they found the place where they had overnight
be nNnOoL earthen aAVC but old tomb hey had LO spen another nıght
the Samme place, but thıs 1i1iıme ftear of the devıls MOVINS around them
WONHYO realızed the truth Everything CS TOM the Mınd and nothing
but OoNSCIOUSNESS ON chould seek ftor truth outsiıde the Mınd WONHYO
turned hıs Step back Sılla nd ISANG alone continued the JOUTNECY

WONHYO Was prolific WTIter He WTOLE less then works ouft of whıch
ATC extant (of whiıich ATC complete and fragments) By hıs tiıme mMoOsL

of the ımportan SULTAS and treatises had flown INLO Korea TOM Chına, and
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the dıverse ideas nd doctrines contaıned them caused great deal of
contusıon for the Sılla Buddchısts d they dıd tor the Chıinese well It Wäds

WONHYO JS specıal SCHIUS fınd WaYy interpret al of the dıverse
harmon1zıng WdYy and revea| the underlyıng of them wıthout sacrıfıcıng
the dıstiınct flavor ot ach tEexXL at the SAaImlle Lime He WAds$s partıcularliy
concerned ıth the conflict between the Maädhyamıka phılosophy of CEMPUI-
11685 (mu nothingness) an the Y ogacära phılosophy of iıdeatiıon only (yu
being). But he found the WdY resolve thıs conflıct the Awakening of Faith
ın Mahäyäna wıth ıICS doctrine oft the LW aspects of One Mınd, C the gate otf
Suchness and the gate of Birth-and-Destruction. 'Thıs became WONnNHYO'’S
CONSISLIENT hermeneutical key ı hIs mterpretauon . al the other Hıs
COMMENLATIES the Awakening of Faıuth the T aesung hısıllon and T aesung
hısıllon pyölgı reatly influenced FA-I SANG mterpretauon of the t{EXL an
hence dırectly contrıbuted the development oft Hua yCcn hought Chına
Another of WONHYO work hıs Commentar the Vajrasamädhi-sutra
(Küumgang SUMMAEQYONS non) Was hıghliy appreclated by the Chinese
scholars that 17 acquıred the title of [un, treatise Unfortunately, hıs
ommentar' the Avatam saka-sutra eEexiant only small iragment but
hı1s theory of doctrinal classıfıcatıon Was ell known oNn$ the Chınese
scholars

WONHYO showed deal of the Pure and faıth A ell and
produce: Man y works i But he Was IMNOTE than scholar-monk He trıed

embody hıs persona|l ıte the iıdeal of bochıiısattva who works for the
well-being of the beings complete freedom He marrıed
wıdowed he visıted villages and OWN  9 teachıng people ıth ONg
and dances and reatly popularızed Buddchhıst MCSSALC But ıf has be saıd
that WONHYO Was rather exceptional figure domg thıs and that despite
the pupularıistic MOWV:! he aunched Sılla Buddhısm closed the SaD
between the monks and ordınary believers The taıth Maıtreya Budcha
Was Iso VE opular 88 the early per10d of Sılla but IL DaVC WaY {O Amıta
Budcha faıth later Judging from the ommentarıal works
the Pure and SUEITAS by the Sılla masters, ındeed Pure and faıth
have been widespread Sılla Nevertheless it signıfıcant ote that NO

opular Budchısm Was able establısh ıtselt independent SECL Sılla
110  . ALLY other per10d of Korean hıstory thereafter d Chına
apan.

WONCH’ Was another Sılla Budcdchhıist thınker. As student of the
famous Hsüan--tsang, he tormed independent lIıne ot Fa-hsiang phılo-
sophıca ınterpretation opposed the lıne establiıshed by UEI-CHI and hıs
followers WONCHUK S ommentar the Sandhınırmocana-sutra WAas Ven

translated iINLO Tıbetan Lt Was hıs Iıne of FA SIANG thought that Was

transmiıtted Sılla through such 1r scholar monks OJUNG EHY

HUNGGYONG, SUN ONG an formed the Korean Pöpsang School the
second MOSL influential doctrinal school Korea

Sılla dynasty began cshow SCTIOUS internal conflicts wıthın the rulıng class
from the end of the eighth CENLUTY Buddhısm Iso egan lose much of
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ICS earlhier vitalıty an CI'€8[IVI[)’. It Was durıng thıs LiImMe that Sön (Ch’d Zen)
Budchısm Wds introduced INnto Korea TOmM aNng Chına Lt took rOOLS mostly

local9 far AWAY TOmM the capıtal CILY of Kyöng]u, under the atronage
of the local warlords. Most ot the founders of the sSsO-Calle: ıne
Mountaıns (kusan the monastiıc Com  unıtLies of Sön WEeEeTC reCIpIENL ot
the Dharma rTrom the discıples of the famous A-TSU 1 AO | (707—786 Theıir
radıcal approach Buddcdhısm SO(OOIl created and conflıct ıth the
old establıshed schoaols of doctrinal Buddchısm yo POSINS o problem
whıch Korean Buddhısm had LO dea|l ıth thereafter

In the tınal per10d of the Sılla dynasty soc1a| urmoı1l and unrest prevaıled
The authorıity of the central overnmen collapsed due LO the polıitical
struggle ONg the arı  CTalts of the capıtal the o admınıiıstration oft the
kıngs, and the 15C of powertful local warlords 'CThere Was wide-spread belief
OoNgS the people whıch SAaVC magıco-geographical explanatıon

the 1I5C and fall of polıtıcal OWCTS the contused world Sön monk
named 1 OSON (821 598) Was CeXpert 11 mn Kventually order
WAas restored Outft of the chaos Dy Wanggön, local warlord who ftounded
LICW FCSIMEC the Koryö dynasty 918

Although the dynasty changed the relationshıp between Bud-
dhısm and the continued before In fact Buddhısm became VCIl
LNOTEC solıidly establıshed the relıgıon of the 11 dynasty anggöng
attrıbuted hıs polıtıcal sUuCCCcSs5 the protecting 192 oft Buddchas He Was
Iso belıever 111 INan and constructed 1NUMETOU Buddchıist temples
accordıing the geOMAaNLIC princıples ıth [O urb the evıl forces of
the geomantıcally untfavorable places of the country Following the example
set by the first kıng, all the subsequent kıngs of the Koryö dynasty became
ardent Ssupporters of Budchısm During the FCISM of Kıng Kwangjong
49—9 monks xXxa  atıon syste m Was establıshed Dy the parallel-
INS the cıvıl SCTVICE examınatıon he monks who passed the Xa  1naliLıiıon

egan clımb the ladder of clerıca]l ranks, and those who dıd noLt DaSss the
Xa  10 could NnOL be appomınted abbots of mMoOoNnasterıes Che hıghest
honor Wds N the royal preceptor (wWangsa) and the natıonal recepLoOr
Ruksa)

As Budchısm flourıshed under the patr()n2g€ of the mMOonz  erles
became financıally wealthy Contrıbutions from the COuTL nd the nobles, the
privilege of [AX exempt10n the of lending on at eres and
VaTrT1ılOusSs other commercıa]| factors provide theır prosperiıty It
NnOoTLt hard mM  nNne that thıs lured ManYy INLO the sSangha who had materı1a|l
OlLIves Despite 1fs external tourıshing, however, KoryÖö Budchısm lacked
the 111}2 vitalıty demonstrated Dy Sılla Budchiısm and there Was

development that would set Koryö Buddchism from that of Sılla But
ıth the ApPpPCAaTanNnce of ICH the mıddle of the eleventh century KOryÖö
Buddhıiısm egan cshow ICS OW dynamıcs Born 1055 the tourth s
of Kıng MUNJONG, he entered Hwaöm monastery al the ADC ot eleven At
thırty-one he went Sung Chına where he mel INa Y iıllustrious Chınese
asters of Varı0Ous schools and collected large amounts of Buddchıist lıterature
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Whıle Chına he cshowed partıcular 111 IC  ‚ l al (Ch Onft a€)
phılosophy, and back Koryö he delıberately promoted thıs school ıth
16 W putL end the long-standıng conflıict between Sön and KyOo
Emphasızıng the dea of kyogwan RyÖmSu, the paralle! cultıivatiıon of doctrinal
study an contemplatıon he wanted Incorporate theXSön INLO hıs

nt Schoo|] whıch signıficantly, WAds Iso called Sön order Roya!
support and hıs OW abılity SOOIN made Ont the MOSL flourıshing order
of the Li1ime and IL looked ıf he might actually ave succeeded realızıng
hıs dream But he died al the aADC of forty LOO SOONMN LO SIVC hıs iıdeal
1LLOTIEC solıd embodiment

FKventually the ONtT Order became sımply another SECT already
crowded tield and the dıstance between Sön an KYyO remaıned d ıde
WTr In fact ICH effort only helped strengthen the denomiınatıonal
self. COMISCIOUSI1655 the part of other schools partıculary the Nıne Moun-

of Sön whıich felt threatened Dy the Ch’önt Order Hence they egan
show of consolı:dation under the 1LICW 1121 of Chogye Order

It Was monk by the name of CHINUL who DSaVC 11C ideology thıs
Deeply dıisenchanted ıth the COI'I'UP[IOI'I of the sangha CHINUL

158 led independent reform moOovement remoOote place TOM
the capıtal He Wäas Iso distressed by the contlıct between Sön an KYyO
Koryö sangha But unlıke ICH O he wanted embrace Kyo particularly
Hwaöm into Sön Greatliy influenced by the thoughts of the Chınese asters
such I5 UNG UA and SUNG MI (780 541) CHINUL establiıshed UuNIQUC
comprehensiıve approach Sön which balances sudden enlightenment ıth
gradual cultıvatıon and which allows Hwaöm method of sudden enlıghten-
ment ell the method of hwadı (köan) meditatıion CHINUL Sön thought
whıch he had expounded Man y otf hıs Sön became the
foundatıon tor the thought and of OoOrean Sön tradıtion down the
present day

Koryö Buddhısm ı noted for the monumental production of the
woodblocks of the T’ripitaka. When the Liao0 forces TOmM Chına invaded
Korea and occupled the capıtal CILy, Kıng HYONJONG (1009—1031) hat Hee

the south and accordıng egend he turned {O Buddhısm or
protection He vowed that he would have the entiıre Tripitaka carved

blocks ıf only the invaders werTe drıven Out TOmM the country‚ FEleven
days later, the invaders dıd indeed leave the capıtal, whereupon the kıng kept
hıs VO Thus the first KoryÖö woodblock edıtiıon of the T’rıpitaka Was

produced, proJject that began around 1010 and took forty d
complete It Was based upOnN the Shu-pen edıtion of the Sung dynasty In
1090 ICH published hıs Sınp YyoN chejong kyojJang ch oNgNOR Newly
Compiled General Catalogue of Collections All Budahıist chools| whıch
lısted works NnOoTt included the I’rıpıtaka 1010 tıtles 4740 tascıcles
Subsequently, thıs entıiıre supplementary collection of scrıptural COTMMNITMNECIN1-

tarıes werTrTe carved ONLO wooden blocks But unfortunately both the
blocks of the I rıpıtaka and those of the supplementary collection, which WETC

housed Puln Monastery 1ecarTr Taegu, WEIC completely set fire Dy the
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invadıng Mongols F Then Kıng KOJONG, who had fled LO Kanghwa
[sland, made VO sımılar that of Hyönjong, an plans WETIC made Saln LO

the entiıre T’ripitaka woodblocks. 'Thus the second KoryÖö T’rıpitaka
WAas made, takıng tıfteen TOM 2326 LO 251 These woodblocks, about

000 number and the oldest blocks the world ATC 10

preserved Haeın Monastery ACHYU
Fven after the Mongol 111 Vasıo0115 Kor Buddchism HMourished A} betore

externally The KOryÖö OUur and arıstocralts, L1O0OW under the domiınıon of the
Yüan Chına continued Support the sangha which {urn provıded them
ıth VAaTIOUS ritual such prFayers tor Al and good harvest and
ecture assemblıes ON SULYAS that emphasıze the ıdea of proteciing the
through Buddchısm Whıiıle ory sangha Was CONUINUIMS tOo 1fs secular
privileges, partıcular Ifs o  » there began
develop f attıtude toward Budchısm AI OTNS the Contucıan scholars and
officıals especılally on the lesser bureaucrats They viewed ıth
alarm the breakdown of the kongjönje publıc tield system) the basıs of the
Koryö order and the ever-shrinking overnmen due
the sequesterıng of arge and holdings by the powerfu hıgh officıals the
capıtal and Dy the influentıal Buddchhistesthroughout the
COUNLTY Contemporary ıth thıs Was the introduction of Neo-Contfucıianısm
whıch crıtical toward Budchıiısm INLO KO I hus the of antı-
Buddchiıst ACCU  Ns began hbe raısed openly Such ACCUS  nNs werTe

heeded already DYy Kıng KONGMIN but the decıisıve INcAasSsu

WeEeTC noOoTt taken untıl Yı SONG-GYE took o 1389 represenung 116

socıal force that called for and reform, pro-Mıng dıplomacy (agaınst the
morıbund Yüan) and the curbing of Budchısm 'The anı Budcdchıiıst ACCUSa-

on and WETC moderate at first an mostly confined ECOTNOINIC

aSspeCls, but they STCW harsher an wWerTC applıed ıth ogmatıc fervency
t1ime went OIl

Yı SONG GYE the tounder of the Yı dynasty 232091 0), Was WaYy>
Ou Budcachhıst But ıth the change of the socıal and StiITrTuUuCLUTE an
the shıft of polıitical L9) 1L Was inevıtable that Buddhısm which had been

closely iıdentitied wıth the establıshed Sy5[€!'l‘l of the dynasty,
should sufter I0sses Thus Yı abolished the Lax-eXeEMpt SLAaLus of the Buddchhıist
mO  es banned con  uctiion of DICW o  €s, and inıtıated the
monk 1cense system Kıng - AEJONG (1400—1418) officially recognızed only
about 250 mMO  €es confiscating the and nd slaves of the others and
laıcızıng monks In the capıtal only OTMNC monastery representing ach
SECL Was allowed and the PTOVINCCS only LWO, ach representing
Sön and Kyo Then Kıng SEJONG (1418—1450) took VE INOTEC drastıc SLEPS,
r  K  n the Fıve Schools of KYyo and I1 wo Orders of Sön called

yansJoNS, sımply the 1 wo Orders of Sön and KYO, YyO yANDJOND,
thus Sön and KyOo became the of Buddchhıst denomiıinations SEJONG Ven

banned monks from the capıtal and mobiliızed them for VaAarl1lOUuUus Construction
works These drastıc were calamıt1ous tor the Buddchhıist commumty,
which had known such persecutmn SINICE Buddchısm amme LO the and
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about mıllennıumM previously. Kıng SEJO (1  LA Was devout Buddchhıst
who ent Support the SaNENA, but after hıs death A VECIl reaction
seft 1n. Kıng SongJONg (1469—1494), dedicated Confucılanıist, torbade people

become monks, an the nOtor10us despot Yönsan ’ gun putL end _O
whatever offıcıal relationshıp the still] had ıth Buddhısm by abolishing
the monk examınatıon altogether.

For briet per10d durıng the reign of Myöngjong (1545—1567), when HIS
mother Queen Munjöng took charge of governmental affaırs behind the
SC T CCH; Buddchısm seemed revive under her lavısh atronage and under the
able leadershıp of the monk named Pou he monk examınatlons for Sön
nd Kyo\ reviıved, and the Varıous restrictions agaınst Budchhıst actıvıtles
WECETIC removed. It W as durıng thıs time that H YUJONG (1520—1604), regarded

the figure of Yı-dynasty Buddchısm, took the examınatıon and
began hıs religious CaTeeTr Once agaın, violent reaction agaınst thıs
temporary revıva]l ensued; Pou Was exıled LO the ChejJu Island and murdered
there Never agaın thereatter Was Buddhısm LO SC  (D such turn of :;ortune in
kKkorean hıstory untıl modern tiımes.

HYUJONG, the (Great Master of Western Mountaın (Sösan Taesa), Was the
central figure ın the hıstory of Yı-dynasty Buddchism. Most of the emıminent
Korean monks Trom the seventeenth century O, whether ın Sön OTr KYyOo,

theır spiırıtual lıneage O eıther HYUJONG PUHYU who, ıke OSAN, WAas

Iso promınent 1scıple of PUYONG ONGGWAN (1485—1571). But the lıne of
the former prevaıled. HYUJONG  S approach tO Buddcdhısm closely :;ollows that
establıshed Dy CHINUL of KO Atter HYUJONG, the distinction between Sön
nd KYO, which had already become blurred by the abolıtion of the monks’
examınatıon System, LENUOUS, an Korean Buddchism became
predomiınantly Sön-oriented ıth doctrinal Buddhısm OCCcupyIing lower DOSI-
t10N. Presently, typıcal large Korean monastery has hall for meditatıion,
caälled SONWON, ell hall tor doctrinal Study, called Rangwön, monk OT

11UM normally begıns ıth few of doctrinal study and then LINOVCS OVCT

the SONWON where he che IS engaged in Sön meditation under the
guldance of Sön mMaster The they study in the RANZwON include T’0580
(F ’SUNG-MI'S Ch’an-yüan chu-ch üan-chr tu-hsü), Chöryo HINUL/’S work), SöÖNYyO
(Kao-feng ho-Shang Ch’an-yao), Söchang (T’A-HUI'S etters ın Ta-hu? yÜ-Lu), Kiısıllon
(The Awakening of Faith ın Mahäayana), Küumganggyöng (Diamond Sutra), /VUNgOM-
yong (Leng-yen ching), Wön ’ gakkyöng (Yüan-chüeh ching), an the Hwaomgyong
(Hua-yen ching).

From the end of the nıneteenth century Korean Buddhısm amne under the
increasıng apanese influence Was the natıon whole As gesture of
goodwill, SANO, apanese priest of the Nıchırenshu, recommended the
government ıft the ban iımposed the Korean monks LO the capıtal
CItYy. Hıs recommendatıon Was accepted, and the ban, whıich had been ın
effect for Over 400 d  , Was lıfted ın 1895 Many apanese Buddchıist SECL
1ed ıth ach other absorb Korean temples into them, but they failed.
The sangha became dıvided into LW factıons: WönJjong an Imjejong. The
tormer Was the pro-Japanese STOUP led by Yı OE-GWANG, and the latter Was
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antı-Japanese led by HAN Y OUNG-UN The apanese Government-
General in Seoul decıiıded putL Korean Buddhısm under direct polıtıcal
control. 'Thus ıt promulgated the ordınance temple affaırs ın 1911
accordıng which thırty “head temples’” wWweTC be ın charge of the “branch
temples” in theır distrıicts. Maost of the appomted heads of the temples led
VerYy dissolute ıfe and became arbıtrary ıin andlıng temple affaırs. They
wore Japanese-style mantles instead of tradıtional Korean robes and began fO
take WIves ıke apanese prliests. Despite Opposıtions by monks, regula-
t10NS temple admınıstration WETEC revised allow monks It WAads

thıs EMETSENCE otf arrıed monks that eventually became the SOUTCEC of bıtter
struggle between the marrıed monks (taech ösung) and the celibate monks
(PIgusung) ın the per10d followıng Korean lıberation TOM the apanese ule
(1945), leadıng the splı of orean sangha into LW maJor STOUDS. the
Chogyejong of celıbate monks which OCCuples the maJorıty and the . 1’aego-
Jjong ot arrıed monks, the second largest denomiınatıon.

Despite the persecution ıt suftered duriıng the fıve hundred c of Yı
dynasty and despite the effort Dy the Japanese deprive ıt of ıts spirıt and
freedom, Korean Buddhısm has survıved. Not merely has ıt surviıved, it 1S
flourıshing Oday 'There ATi C LNOTC than ten thousand monks and 11U115 who
1se al three Oo’clock everyday for the morning servıce and lıve theır lıves
In purIıty, and there AdIiC thousands of Buddchhıst temples, large and small,
scattered al OVCT the COUNLTFY which continue draw mılhons of devout lay
I1HNECN and Wıth ıts due prıde ın the ıch cultural and spiritual
contrıbutions it has made Korean people, it 1S al the SaIiIne time seekıng
tınd 111e WaYS utılıze ıts asl reservoImr of tradıtiıon meel the challenges
of modern ıte

PETER LEE, trans.) Lives of Eminent Korean Monhk. e Haedong Rosung-Jön
(Cambridge, Mass.,

Ihbıd., 78—79 eft Out the Chinese characters trom I_ FE'S [E XL It VCTrTYyY
interesting LO OtLe that accordıng LO LEE’'S footnotes, both KWISAN and CH WIHANG
dıed in their campaıgn agalnst Paekche and wWeTC granted posthumous titles by Kıng
CHINP’YONG.

For brief discussion ON the Budchist patrıotism of Sılla monks before the
unification, SCC LEF'S introduction, ISI of the above book

Recently, [WO Englısh books OIl CHINUL have appeared. One 1S 'he Korean Approach
0 LZen: 'he Collecrted Works of Chinul (Honolulu: University of Hawaıl Press,
trans by ROBERT BUSWELL JT., and the other Chinul, 'he Founder of the Korean Soön
Tradıton (Berkely: Berkely Budchhıst Studies Serı1es, by HEEF-SUNG KFEFEL.
5 The Fıve Schools of KYyOo al the time WC wa  m, Chaüuün (Fa-hsiang), Chungsin
(The Esoteric Buddhiısm), Ch’ongnam (T’he Vınaya School), and the Sıhüng (un
clear). The I1 wo Orders of Sön WE Chogye and Ch)  Önt’ae (T’1en-t'al).
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