
CASE-STUDY “HIND S  1SM-”
HMABANDHA (1 1—1 7

Dy ULLUS Lihner
In the turbulent relig10us, socıial and political hıstory of subcontinent

marching owards nationhood after hundred d of increasıng British
sovereı1gnty, 18061, the yCar which the Bengalı BHABANICHARAN ‚ANERJEA,
later known BRAHMABANDHAB UPADHYAY, W as born, W dads$s deceptively calm

the CYC of hurricane. few Ca earlier, 1857, the Uprisings had
brought sharply the attention of subject ruler alıke, Indıa’s potential
for political self-assertion.“ In the mutual recoı1l that ollowed, there began
crystallize that perception of collective Indian identity the CYCS of
English-educated natıves 1C. precipitated the nationalıst MOvem Ben:

gal and Bengalıs WCIC the vanguard of thıs movement. The L1CAaSOI)l 15 NOL

far seek. In the beginnıng of the ıt chiefly eng: which
proved susceptible, wıth the expansıon of British rule, the wınds of
intellectual ultural change sweepıng trom the WESL. hıs W as only
be expected SINCE the urban complex of Howrah-Calcutta astrıde the
Hooghly the VE bosom of the Presidency W as 19th the hul of
British influence.

UPADHYAY, engalı teeped hıs OWIl and western culture, W as both
child and father of the India comıng birth ike other English-educated
Indians of the time, he W as torced by cırcumstances shape hıs individual
identity by combmıng elements from EaAast and WEeSLtT. Thıs traumatıc but
creatıve PTFOCCSS 15 especılally manıiıftfest hıs chequered relig10us CATLDCL. At
the SAd1I1L1C time he made signal contrıbution the many-sıded formatıion of
hıs COUII‘ZI'Y natıon. Hıs short ıfe of yYCars he died 1907 spanne:
O: of the MOS iımportant phases of India’s development natıon. In the
COUTSC of hıs actıyıtıes he encountered SOI1L1LC of the “"greats’” of the natıon-
makıng PTFOCCSS: his paternal uncle, the “Rev” K ALICHARAN ANERJEA, KESHUB-
CHANDRA SEN and PROTAPCHANDRA MAJUMDAR, R AMAKRISHNA PARAMAHAMSA and
VIVEKANANDA, DD)EBENDRANATH and RABINDRANATH AGORE, AÄNNIE ESANT
AÄUROBINDO (G„HOSE, and host of lesser lumınarIıes.

RABINDRANATH ] AGORE characterised hım thus “On the e0)8[ hand, he W as

Roman Catholic ascetic, the other, Vedäntic energetic, fearless,
SC  enyıng, learned uncommonly influential. ” oman Catholıic
ascet1iCc the OI hand, learned ftollower of Vedänta OIl| of the MOSLT

ımportant tradıtiıons of Hinduism the other. hıs en1gmatıc Juxtaposı1-
t10Nn of terms takes the heart of the matter. We ıt dithcult make

of oday; UPADHYAY’S tiıme ıf seemed contradıction.
The en1igma of hıs being “Catholic” and “Hindu” at the SAIL1IC tiıme 15

reflected the selective WaY he 15 usually reated by modern wriıters. Fıther
the Hındu element the fore and he 15 regarde: nationalıst, hıs
socıal relig10us COMNCEINS being dismissed SECONdATY, he 15 regarde

Catholic inNnOvator who eventually lapsed into Hiınduism agam and
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misguldedly g0[ involved politics. UPADHYAY resists eal pigeon-holing;
doubt thıs 15 0)81  (D 1CasOmMm why there 15 dearth of rounded, critical studies
the man.

nNne-side treatments of UPADHYAY faıl AaCCOUNL for crucıal feature of
ıte mıd nineteenth-century Bengal: that ıf Was typıcal for Bengalıs exposed

western ideas artıculate theıir patrıotism Dy the blending of socıjal and
relig10us COI1CEI115. The convıctıon A ONS the engalı intelligentsia that the
motherlan: would be hıit for elf-rule only atter the hraldom ot and
relig10us OTtNOdOXY Was abolhıshe that socıial relig10us retorm could be
eftective only after the retormer TSt experienced pirıtual transformation,
W d5S$ the legacy of the work of India’s Trst outstandıng modern inker, RAM
MOHAN Roy (1 ?—1

UPADHYAY W dsSs exception thıs convıction. It 15 the predominance of
the relig10us element and the IL1anıler of 1ts blending hıs lıfe that airc

un1que. In the Hheld of Hındu-Christian dialogue general and Catholic-
Vedäntic understanding particular, PADHYAY W d ploneer. In recent
tımes Indıa he has een haijled ınspıratıon by Christian indigenisers.
Indeed, he 15 anger ot becoming cult figure. He has been Cal the
Father ot Indian Christian) theology, prophet disowned.? ulldıngs
sem1mnarıes and Theological olleges the NUFSCIY ot Christian otfhcialdom
have been named after hım. thıs wıthout the benehtht of suthcient
SeEer10uUs study of hıs thought and works. No OU|! cult gures aATC all the
g00d, but they must be allowed exXxerCıse theır intluence only after caretul
scrutiny. So ıt mMust be wıth PADHYAY. ıt IMay be that teasıng Out the
relig10us strands of his Carcer_r throw hght NOL only the question

how relevant UPADHYAY’S explorations A1C for indıgenisıng the Christian
faıth India, but also the princıples tor ranslating and adapting thıs faıth

cultures with hıch ıt 15 ar.
We MUST begin by analysıng the forces 1C. SsSet the for UPADHYAY’S

actıvıtles. The per10 ushered eng.; Iirom the 1830s has been
escribed, increasıngly ghbly the lıterature, “renaıssance”. 'hıs
expression 15 misleading. What mMay call renalıssance influences WCIC

certamly at work, but WCCIC forces stemmiıng from the Enlıghtenment. The
191 India resulted from oth

By the 1850s the research of such Orientalıists ONES,
COLEBROOKE, and BURNOUF into India’s ancıent heritage had been interpre-
ted, enerally under the ead of the Orientalıists themselves, openiıng
vıista ot golden past Classiıcısm Was the Before and Ven after the
Anglıcıst-Orientalist COIIU'OVCI'S}’ of the and spiıte of the Oufcome
the so-called nobilıity of ancıent Vedic iıdeals Was contrasted favourably wıth
the socıial vicıssıtudes and superstit10us relıgıon of the pI‘CSCI'IL Classıcal
Sanskrıiıt W as haıled, ıts Narmne ımphes, language of excellence.’ We
IMUSL remember that thıs W as aADC innocent of the knowledge of the 217 Cal
non-Aryan Indus Valley Civilısation of about 2000

Westernised Bengalıs accepted this5 oug. often wıth qualifica-
t10N5S. Sanskrit, already the traditional pan-Hindu vehicle of high culture, 110



symbolise for them the excellence of Hındu capabiılıty and became the
reposıtory Par excellence of the ireasures of Hindu wısdom. COQur study of
PADHYAY will Q1VE OCcasıon for appraisal of the crucıal ;ole Sanskrıt played
andBcontinues play the business of adaptıng the Chriıstian taıth
Indıa. ıt Was NOL always 11OT exclusıvely the Vedas that educated
Bengalıs looked for the ebiıirth of iıdeals 1C would the corruptions
of the present, ıf W as invarıably aSpECLs of dıstant ADC that they thus
turned. We shall SCC that PADHYAY exemplifies thıs endency classıc
ILa ]. hus for the Bengalı intelligents1ia of 19 n  TY, cultural
brokers who '’aCce the insecurıtlies of orging identities tor themselves by
ynthesis otf ast and WESL, thıs rEVISIONATY appe the past Was 111C6Ca11S$S
NOTL only of rehabilitating ubject Al British CYCS but ofpu down
(079) natıve culture itrom which they WETITC becoming alıenated.

SO much for the Renaılssance:; but the Enlıghtenment W as also much
evidence. The spirıt of the Enlıghtenment Was spiırıt of critical INQqUITY,
unfettered by Oogmas of the past. English-educate: engalı yOUNSINCH
absorbed LCW iıdeas streamıng irom the west ideas 1C. fostered socıal
retorm galıtarıan principles, for the emancıpatiıon ofCII from
subordinate roles socılety, proclaıme: the notion of cıtızens equal under
the law, questioned the exıistence of God and the observance of
traditional relıgıon. engalı youth avıdly ead LOCKE, HUME, KANT, SMITH,
BENTHAM, PAINE and others and sought ımplement what they had ead by
challenging the red dogmas of their OWI)l soc1ety and religion. Hindu
OTrtNOdOXY W dads ethrone: and 1CasOmM nshrined ıts place. Debating
socletles and study cCIu pro_iferated. Journals and NCWSDAPCIS WCCIC brought

ıte droves, IMOSLT SOOI1 dying for ack of support. Vitriolic pamphlet WAals
of OIlC another bounded As the nationalıst crystallized wıth
the passıng of tiıme, the PFEeSSCS worked arder, churnımg OutL publications
Englısh which helped unify the COUNLTYy whole, the vernacular
which enhanced ocal and Qu1s t1C identity-groupings. PADHYAY had NOL

unımportant P art play thıs ole PTOCCSS. hus the engalı intelligent-
S12a of the tiıme WCIC less heırs ot the Enlightenment than children of
enalssance. If for them “old W ds>S :40) ıt W as equally ımportant ftollow
the diıctum : dare hınk for yourself sapere aude). In the maın, from the 3()s
O: they had [W: instruments for change the known Young
eng the Brahmo Sama] (or Society of God)

Young eNg. STCW around ıts cen(t«we, the Luso-Indıan HENRY LOUIS VIVIAN
EROZIO (1809— By the time he W as 20, thıs remarkable youns
held lecturing p0$t Lıterature and Hıstory at Hindu College, tounded
Calcutta 1816 and perhaps the CIty’s premier western-style instıtution for
natıve youths EROZIO exerted C1I1O1T1I1110U0US5 personal influence the
19018  - of the College ll hıs un  ely death of cholera at the ADC of FL During
regular sSEesSsIONS College and at hıs home, he encouraged hıs followers
debate such mMatters patrıotısm, atheism and the meanıng of freedom.
Young enNg: scandalısed Hindu OTrthOdOXY by ıts Hallowed
and relig10us taboos WEIC W asıde overnight. As OI  (D NECWSDAPCT TE pOl"t



put ıt;, the Derozlians stormed OTrtNOdOXY Dy cutting their WaY through ham
and beet and wadıng eTrTalısm through tumblers of beer Young eng
W as force Dy the late 1840s By then, however, ıts influence, 110

hannelled through EBENDRANATH TAGORE/’S Tattvabodchinıi founded
1839 which number of Derozlans had Joined, W ds oftening resistance
INOTC temperate WaYS otf socıal and relig10us reform. It lıved the
constructıve endeavours of NOTLT few including Chrıstianıty
who went 1588 the manysided deology of the 181 India

The Brahmo Sama)] W dasSs perhaps the IMNOST powerful temperate instrumen:
for socıjal and rel1g10us retorm nineteenth-century CeNg. The DerozJians
attacked orthodoxy’s ıtadel wıth battering-ram; the Brahmo Sama], how:
CVCI, W ds the Trojan horse. Started 18258 the Brahmo Sabha Dy RAM
MOHAN RorYy wıth the CXPTCSS intention of reforming Hınduism trom wıthın,
by the late ıt W das about erupt into OI  (D of the MOSLT tertile periods of
1fs StOTYy under the leadership of KESHUB ('HANDRA SEN 8-—-1 By then ıt
had developed doctrine of “Vedantic monotheısm-” intormed Dy purıtan
thıc the basıs of 1C. ıt W ds> agıtatıng for socio-relig10us reform, tor
“pure” relıgıon which eschewed polytheism, priestcraft diserimıination
based SC  K and By the tiıme UPADHYAY Was Jom the
1887, much of ıts creatıve mMoOomMentum had eecen dissipated by ideological and
instiıtutional rıfts.? Yet the Sen faction, 1C PADHYAY elonged, W as still

eftective force for change, and greatly influenced UPADHYAY’S reliıgion. In
short, both Young Bengal and the Brahmo Sama] en ot E AaSsSLt and
wWEStL. Their supporters WEEIC Indians wh: acted cultural brokers, artıcula-
t1ng theır commıtment Indıa’s regeneration by reference
not10ons of patrıotism, freedom and equality and western instruments of
PTOSICSS (the c  > the debating socılety, the commıttee, etc.). The engalı
intelligentsia ate otf ITe8S ot owledge and then found themselves naked;
they sought CIO' thıs nakedness wıth material synthetised Ouft of
indigenous and western elements.

It WOU. be nalve hınk that Bengalı you.ng INC  - learnt Englısh ımbibe
revolutionary ideas. 1lo be blunt, the orıgınal incentive learn Englısh Was

get under British rule. After the CONLFOVETSY between the Anglıicists and
the Orientalıists W daAs resolved ın favour of the tormer for LE A4SONS summed

brilliant tashion by Macaulay’s Mınute otf 1835,'° upper-caste engalı
fathers SA clearly that the SUCCCSS of theıir sons’ fuıtures epende:
proficiency Englısh (their daughters WCIC emaın ubject for INa d}

INOTC tradıtional parental aspirations). Many otf these 1991  - WCIC themselves
inclined tradıtıonal values and CuStOMS, yeL they helped the
establishment of English-teaching chools for their SOI1S These chools
cropped all OVCT the Presidency turned OuL increasıng number of
young 1L11C  - wh: found mploymen the British orbit, the lower echelons
of the Cıvil Servıce and doctors, lawyers, pleaders and teachers.

For LCAasSOTNS already mentioned, Calcutta W as the intellectual focus ot
change nıneteenth-century Bengal, ıf NOTL ee:| nineteenth-century
Indıa. The metropolıs, for the SAaInNlec ICasSsONSs, Was also the converging pomt



for 181 pattems of physical and socı1al mMO In the wake of the
Permanent Settlement of ord Cornwallıs 1793, which had cumulatıve
eftect ı transformıng lanı LEVENUC, land rights land oldings ı engal,
Bengalıis of the three Castes the Brahmins, the Valdyas the
Kayasthas increasıngly alienated from parcels of lan: 1C. ylelded less

less headed for Calcutta search of employment under British
It W dsSs Bengalis such these later called the “bhadralok” the

“cultured wh: demanded the establishment of Englısh teaching
schools and pPOP ate: them wiıth their SOINS From early ASC PADHYAY Was

subjected these ideological prejudices wıth I'CSPCCt Calcutta that he
eventually made Calcutta the centre of hıs aCLiıv1i0es after prolonged SOJOUII!

Sındh
We MUSLE advert O1l  (D INOTC feature ot ıte CNg before attending

LLILOIC closely PADHYAY This COMNCEINS the nature of Christian allegiance
avaılable the CONvert eng. Wıth reference the between
rıstlanı and Hınduism IL IMNay NOL be sımplifying LOO much dıstinguıish
LW kınds ot Christian appTroac both wıth their home wesiern Christi
an1ty 12 The ONC, strongly evangelıcal CONE, viewed human na| utterly
corrupted by the Fall 1CSs orıgmal oodness evaporated 1fSs PI‘CSCIIt bent
alone themeselves human probings owards the divine the Ad110US

religions oft the world WEeIC eluded and doomed failure Only God’
SaVI1S revelatıon Christ COU. enlighten and sanctify Consequently,

general the theology of 110 Christian relıg10ns of this approac W as

confrontational 1fSs owards Hiınduism partıcular uncompromisingly
directed COIN1LVEIS10I1 The old order, 'OOL and branch must SIVC WaAY the
LICW For the well scholarship 1{ contaiıned the influential
theology otf the Brıtish Baptst S51011211C65 emanatmg from the Danısh
enclave of ecrampore 11CcCaTr Calcutta from the early 19th n  TY, Was good
example of thıs kınd 13

The other appTroaC W d I9910) 8& concıliatory. Human had NOL been
shattered but only deeply Aawe'! by the Fall there remaıned workable
base which God’ STACC Christ COu ACL. Consequently 11011--Christian
relig10us S trxvmgs WEIC NOL be rejected PT1071; they could aCct the
natural base of God d actıon Scrutiny of the 110  - Christian religıon
WOU. show where STACC could perfect nNnature hus Hınduism W as NOL

organıcally evıl principle, but capable of manifesting places the ıght of
divine STACC It WOU. NOTL be INaAaCcCurate atflırm that individual chifts of
emphasıs notwiıthstandıng, the India otf the Uum !: the TSt approac.
represented Protestantg; the second Roman Catholic As CONverLt
Roman Catholicısm PADHYAY Was heir NOL unconcihatory eologic
appTroac: hıs Nnalıve religion

BRAHMABANDHAB UPADHYAY W ds>s the product and creatıve of all the
forces analysed hıtherto hus wiıth hindsıght INAaYy SdYy that IL W ds

eng. pregna.nt wiıth toreboding that he SICW kor OUrTr PUTPDOSCS 1L will be
use istinguish three phases of hıs ıte the formative d hıch
culminated hıs baptism, the pEeT1O0! ot Catholic aCUvV1ISM, and the ıf
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brief, natiıonalıst Ot COUTISC these A1C NOL compartrnen S: hope
sShow that number ot unifying threads hrough the tapestry ot hıs
ıte

BHABANICHARAN BANDYOPADHYAY (Or “BANERJEA ” ıts anglicised form)
UPADHYAY’S gıven MNanllc W as born the youngest of three SO115 Brahmin
home the viıllage of Khanyan, about miles north of Calcutta. Hıs father,
DEBICHARAN, worked for the governm  L the police force and became
WE  OWN SCOUTSC of the dacaoaıts bandıts that roamed the COIIIIU'Y-
sıde. It W as DEBICHARAN’S mentalıty 1C. decided the form of
BHABANICHARAN’S educatıon irom early ASC, Varıous English-style chools

and around Calcutta. We dAd1C old that BHABANICHARAN excelle s
these schoals. Also significant, oubt, ıt W d>S the asec of other
CONVETTFS Chrıstianıty durıng the per10d, W as hıs the study of
the Bible COIXIPOIIC'I'I[ otf the curriculum educational
instıtutlons invarıably under the watchful CYC of missionary-minded admını
ITatoOors

But other, LNOTC tradıtional influences, WEIC also ave as eftect
the boy. Motherless from infancy, he W ds> put the dicC of hıs grandmother,
(CHANDRAMONI; ın the paternal home. ('HANDRAMONI W as uneducated Dy the
modern standards of the tıme, yeL by all AaCCOUNTS she W as formidable
WOI11411. She Was steeped ıIn tradıtional Hindu lore and proud ot her

Brahmin. She ruled the household wıth rod of Iron but had soft Sp0t for
her younges L grandson. She mMust have communicated endurıng of

the impressionable boy, wıth fateful CONSCYUCTICCS shall SCC.

But she also passed hım her deep knowledge of tradıtıonal Hindu
culture and engalı iıdıom which PADHYAY the last phase of hıs life W as

uUusecC powerful eftect the nationalist It Was (CHANDRAMONI wh: lai1d
the foundation for the distinctive brand of Hinduism that characterised
UPADHYAY’S CATGOT.

The y S tutelary Eeıty W ds$ the oddess Kalı. 'hı1ıs COU. NOL have been
the mild, almost sensual figure the 5SasCc Ramakrishna opularised later
engal, but the AaW CSOIINEC deity current popular devotıon of
COUNTLENANCE, terrible her enemi1es but beneticent her devotees. Towards
the end of hıs ıte PADHYAY invoked alı-the-Terrible 2Taph1C Bengalı
mediatrix of India’s freedom The amıly MUSL have been OPCH the gentler
influences of Vaıshnavısm tooO, if BHABANICHARAN’S mother’s MNAINLC, RADHAKU-
MARI,; 15 anything S by. In anı y CaSC, 15 well known, Vaishnava influences
WEeTITC pervasıve the ENg: of the time Thıs mMUuUSTE have famıiliarısed the
young boy wiıth the ıfe of the ord Krıshna the focus of popular
devotion.

One IMOTEC apparently semiıinal relig10us influence the child deserves
mention: the regular VIisıts of hıs father’s yOUNSCT brother, KALICHARAN
ANERJEA (1847—1907), who became famous roughout India leadıng
hıgure ın the nationalıst mMOVveEMmM:  t’ notwithstanding hıs conversion
Christianıity.”* By the time BHABANICHARAN Wäas three, hıs uncle had already
Jome: the Free Church factıon of the Church Sr Scotland. We ATrC old that
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Saturday he would visıt the house and often taught BHABANICHARAN hıs
essons. ! 'hus developed lıfelong firıendship both died wıthın few
months of ach other irom which UPADHYAY’S relig10us cultural ideas
WEIC shaped NOT hıttle

50 he SICW the yOUMNS BHABANI Was exposed that healthy spiırıt of
relig10us relatıyvısm wıth whiıich INa Hındus AIl endowed, oug! hıs
Hındu (070] wentL. VE deep; thıs 15 NOT unımportant consıderation forassessing elig10us 815 aD

A he W daAsSs invested wıth the sacred thread, the symbol of inıtı1atıon into
all the responsıbilities and privileges of ıce-born Hindu. This reintorced
hı1s of being Brahmin, for, about YCar later, he ecıded abstaın
trom alcohol, Hish and meat for the est of hıs ıte. He TO thıs resolution
only twıce where fish and mMeat WCCIC concerned) and then under extraordi-
d cıircumstances.!® HeV tasted alcohaol. hus the path ofYoung eng

retorm W d>$ NOL hıs He took difterent 'oOutfe.
But BHABANICHARAN’S abstemi0us diet W dads VC for inactıve

ıte He remaıned man till ate lite. He emphasısed physical culture,
ıt W as- especılally the Varı0Qus chools wıth 1C| he Was involved
0)8{ WaYy another throughout hı1s lıfe, because he believed that ıt instilled
martial temperam  L and of eamwork hıs wards hıs W dS$

for achieving patrıotic goals But there W as also personal LCASOI).

Bengalıis had acquıred by the miıddle of the century reputation for being
physıcally timıd comparıson wıth the INOITIC martıal northerners and
esternerT: BHABANICHARAN wished COuNnfter this ımage went 2T\ cal
lengths do Once, later life, when he W as about 40, and collaborating
wiıth RABINDRANATH AGORE ın setting the instıitution 1C) W as develop
into TAGORE’S brain-child, Vishwabharati Universıity Santınıketan (about
100 miles due north of Calcutta), he chanced hear that wrestler ftrom the
Punjab had arrıved. hıs wrestler had issued challenge trıal bout
yON' who cared take ıt RATHINDRANATH T’AGORE, the poet’s SOIL,
continues the story: "Upadhyay]ı armne runnıng tights and, wıth oud S1aps

the biceps, 15 the CuStom, challenged the 1Jabı g1:mt nıght.
didn’t the engalı intellectual Q1VE good tıme the professional wrestler!”!”
hıs incıdent Q1VvES revealing insıght into the orceftulness ot UPADHYAY’S
character.

Apace wiıth hıs western education, he tudied Sanskrrıt. As he
would, of hıs OWIN accord, regularly the Hooghliy after school hours
L11CaTr hıs home Study the Sanskritic tradıtion at the famous tol natıve
semminary otf Bhatpara neaTrDYy. Was he inspired thıs by the example of
another famous Bengalı CONvert Christianity nearly half earher?

the glican KRISHNAMOHAN BANERJEA (1813—1885), whı whıiıle ımbibing the
spiırıt of tree Derozlilo’s cırcle student Hındu College
attended the recently established Sanskrıit College nearby. KRISHNAMOHAN
went become ame': Sanskrıtist and leadıng nationalist, and prıde
se expressing hıs Chrıstian identity terms of both interests. For hıs
part, especı  e after hiıs convers1ion, UPADHYAY had liıfe-long CONSCYUCN-
tial CeENgaAgEMEN wıth the study of the Sanskritic tradıtion.



By BHABANICHARAN’S miınd Was hıghly politicised. Though there 15
evidence show that he hated the foreigner’s God, ıt 15 clear that he hated
the foreigner s rule Around that time, SURENDRANATH BANERJEA, the oyen of
those wh: agıtated for Indıan representation Government, started hıs
patrıotic lecture 'OUur:! the youth of eng: PADHYAY wTOLE "The land W as

roused bDy hıs ectures. could neıther EaL 11OT drink. W as Just like the
cowherdesses intoxicated at earıng Krishna’s ute 1t didn't hear
ecture gasped for alr, but when the lecture W as eAar‘ and the clappıng

218done and Was returnıng home, ıte seemed incomplete.
FOor BHABANICHARAN, NO throughout life, words WEIC NOL enough. It W ds

NECCSSALY take actıon.
Twiıice he played tiruanti from school ıle still hıs„ourneyıng wıth

much hardshıp 700 miles north the Cıty ot Gwalıior, the capıtal of the
( 91 atory of that Namnle ame': for ıts martıal tradıtion, there, he
put ıt;, °to learn the SsCIENCE of Wdl and driıve AWAY the toreigner'.“” On the TSt
OCCcasıon he W ds tracked down wıthın few days brought ome By 110

hıs mınd W ds being tired by the stıirrmıng patrıotic tales ISSUMg from the PCIL of
the premier engali novelist of the day, BANKIMCHANDRA CHATTER]I. Before
long, he Journeye 0)010 LIOTEC Gwalıor, but thıs time returned of hıs OW:

accord, disıllusıoned and dispirıted. Hıs political ardour cooled argely
because thıs escapade convınced hım that the COUNLCY lacked the ll expel
the British by force. In Gwalhior he had discovered that the Raja sehad
surrendered spectacular mock A VICW of British I'CPI'CSCI'I!'.Z.*
t1ves that hıs TE  ast might NOL be delayed arı the dedicatıon
expected of the mMO professional soldier!

By 110 HABANICHARAN had decided NOL complete hıs egree He
resolved, instead, SCIVC reform hıs Country celıbate, usıng his
talents the best of hıs abılıty. Restlessiy he roamed the land, earching hıs
soul visıting hermitages places of pılgrimage In the PTFOCCSS he Wa

apprised of the cultural and relig10us diversity ot the
We tind hım eaching 1881, at the ADC of ZU: the Free Church

Instıtution Calcutta: Henceforth, till the VE end, teaching W as be ONC

of his prımary OCcCupatıons. (8070)81 he arlıc under OIl of the maın guldiıng
influences of hıs lıte, the great rahmo reformer, KESHUBCHANDRA SEN and hıs
relıgıon of the New Dıspensatıion. Irom KESHUB he mbibed deep TEVETITEINICE
tor the p CrSON otf Christ and the notion that the culmınatıon of the great
religions, especlally otf Hinduism and Christianity, W d harmaoniısatıon ot
theıir essentaal teaching. Through KESHUB he W d> touch wıth the SasCc
RAMAKRISHNA, but wıthout much eftect. RAMAKRISHNA’S mystical ar did NOTL

appe: the yOUNsS TeDTrTan:
When KESHUB died 1884, BHABANICHARAN geEPENE hıs alleg1ance New

Dispensation Brahmoism Chriıst divorced from hıs westerniısed
CONLEXT under the tutelage of KESHUB’S SUCCECSSOT, PROTAPCHANDRA AJUMDAR. In
1887 BHABANICHARAN Was ormally inıtiated Brahmo. The next YCar he
travelled Hyderabad Sınch the EXtITEME north-west terr1tory of British



India, help Sıncdhi Irıend establish English-style schoaol. He W as

soJourn Sındh for the exXt c 5 engagıng educational and
publıs  x actıvıtles.

Wıthın YCar of hıs arrıval Sinch he W d> at turnıng pomt hıs ıte
Hıs tather lay dyıng at Multan, [OWN NOL far dıstant. BHABANICHARAN TUS

hıs bedside, and he kept vigıl chanced SCC OSEPH FAA DI BRUNO’S
popular manual Roman Cathaolıic teaching entitled AatNotlıc EUNE, 'hıs he
ead through the nıg t. Hıs tather Was NOTL SUCVIVE when he returned

Sındh, Bhabanicharan took FAA DI BRUNO’S book wiıth hım.
Though st1 formally Brahmo, BHABANICHARAN Was attracted LINOIC

MMOTC Christ and the Catholic taıth, professing hıs alleg1ance Christ
publichy the consternatıon of the OCa Brahmos and Hındus In August of
1890, YCal before hı1ıs baptısm, he started ]ourn called The armon/Y,
edıitorıial PEXITaACT of hıch SUCVIVES indıicatiıon of hıs

“Our idea of reconciıling Hinduism Christianity” he wrıtes 15 the direct
frut of the inspıratıon of that great 1988 the of God, Keshava Chandra
Sen. Our Christ perfectly divine and perfectly human 15 the gift of
the Holy Spirıt the Apostles Ome call Christian and SOINC Brahmo.
What aTrCcC then? Christian? What nO thıng ıt 15 be Christian
and believe loving Father that desireth NOL the death of sınner . to)
believe ESUS, the Redeemer of en humanıty and the SOUTCEC of
righteousness (to) believe the Holy Spirıt wh: sanctıhes the human soul

make ıt heavenly of the Father and the Son Have then
abjured Brahmoism?”? Never! We believe that God raısed Keshava Chandra
Sen preach harmony of religions spırıt and truth. We believe also
that ıt 15 OUT humble mM1sSs1ıON preach and establish the princıiple of umty of
rehgions aıd down by Keshava.

But people eTre understand by the term Christian wh: drinks l1quor
and ats beef, wh: hates the scrıptures of India lies and her inspired 1891  -

ımpostors. It dIC called Christian thıs of the LETIM,; d1icC NOL
Christian.

Also Manı that the New Dıspensation of Keshava 15 incompatıble
wıth the beliet Christ the Redeemer of fallen humanity and the SOurce
of all righteousness. 1t this be the New Dıspensatıon, aTrcC noOotL ot the New
Dıspensation.

hıs 1S, short, OUT posıtıon. Let be by LLAaNlle. We LLIC.:

preach the reconcıliation of all religions Chriıst whom believe be
”20perfectly divine and prefectly human.

Note here especılally BHABANICHARAN’S description ot Christian SOINCOINC
who drinks liquor and ats beef, who hates the scrıptures of India hlies and
her inspiıred HA  - impostors’; short, SOINCOINLC alıen and unsympathe-
t1C Hinduism. In characterising the Christian thus, BHABANICHARAN Was

CeVo. the ımage of the typıcal MISSIONATY. Hıs men(tor, MAJUMDAR,
of the Christian faith, had eady gıven classıc description ot thıs

unrelenting ımage hıs famous book, The Oriental Christ.*)
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Now the obverse of the alıen Chrıstian W ds> the denationalised CONVETT.: the
CONvert who, ıke the foreign M1SSIONATY, espise: Hindu WaYyS and Hiıindu
ghts, absurdly dressing culture for 1C. he W as U-Hhitted The term
“denationalıise” dıd NOTL necessarıly CaITr y pohtica connotatıon; ıt dı
however ımply ack of patrıotic sentiment. 10 be denationalised W ds
favourite description of, ee'| charge agaınst, the Chrıstian CONVETL, CSPC-
clally the latter halt of 19th CENLUTY. Denationalisation W as decried by
patrıotic Indıan Chriıstians, theır Hındu IS and their Hindu well:
wıshers alıke KRISHNAMOHAN BANERJEA eplore 1t. Its condemnation W as
favouriıte theme of BHABANICHARAN’S famous uncle, KALICHARAN BANERJEA. It
became preoccupatıon wiıth BHABANICHARAN hıimselt rl} the en of hıs ıte.

It 15 ımportant ote that implicit the pPaASSasc quoted irom The
Harmony 15 distinction NnOt only between Christ and Christianity, Chrıstian
doctrine and western culture, but between Brahmo, effect, Hındu belief,
and Hındu WaYy> These distinctions WCIC still somewhat amorphous
BHABANICHARAN’S mınd an required commıtment and guldın
philosophy take shape He W ds both when YCaALr later, 1891,
after absorbing much he COU. otf Catholic thinking from the OCa
Catholic TaTry, he telt ımpelled be baptised Roman Catholic at the ADC
of Bhabanicharan W as 110 the threshold of the next hıs ıtfe
that of hıs Catholic actıvısm.

After baptısm, milıtant fervour took OVCT and HABANICHARAN became
propagandiıst for the Catholic faıth He aunche: into ]Journalistic aCtivity,
published tTracts and went lecture OUuUrS, attacking Brahmoism, aspects of
tradıtiıonal Hinduism, the ARYA AMA] (a revıvalıst antı-Christian Hindu
MOVEM! recently established the area), Theosophy,“ Protestant
Christianity, He Aase: hıs approac. loosely argely Catholic NCO-
Thomistic thought,““ upholding the 1lety of Christ agamst the Brahmos,
Roman)Catholic doctrine agaınst the Protestants, and what he took be the
rıght ınterpretation of traditional Hındu and Christian eaching agaınst the

Samajısts and the Theosophists.
Ome of these Campaı1gns COUuU be quıite exclting. Once during lecture

Karachı, the speaker, wh: W ds Princıpal of the C.M Hıgh School there,
goaded by BHABANICHARAN’S recent attacks LUTHER, publichy accused hım of
unduly influencing young embrace Catholicısm. In flash,
BHABANICHARAN, whi W dsSs PTFESENL, Oos«cCc hıs feet demanded retraction,
which he received the cheers of the audıence. No doubt g00d tiıme W dsSs

being had by all
In anuary of 1894, he started from Karachı what he esCr1DEeE:!

mONthAIy Catholic ]Journ called Sophia; thıs Was for OVCI c The
Sophia acquired SOINC popularıty, and NOL only Catholic ciırcles.** Its aıms
WEEIC discuss ımpartıally the and en! of mMan, Hindu and Christian
(especially Catholic) belietf wıth VIECW arrıvyıng at “the S owledge ot
the Iru: Religion”, and “social and moral questions affecting the WEe.  eıng
of Indians”. It W as clear of polıtics In the of the Sophia
follow the development of ıts editor’s thought the perI10: of Catholic
actıyısm DSaVC WaY the nationalıist phase



In December of 1894, the tollowing AaNNOU:  mMenL appeare: ın
edıtor1al: A | have adopted the ıte of 1.e. mendicant) Sannyası. The
practice prevalent OUTX country 15 a Opt 11C Namle along wıth the
adoption of relig10us ıte. Accordingly, have adopted 1ICW 1996318815 MY
famıly 15 andya (1.e praised) padhyaya 1.e teacher, ht. SU!
teacher), baptısmal LLAaIlNlE 15 Trahmabandhu (Theophilus). have
abandoned the TSt portion of mY family SUIMNANNC, because discıple ot
ESUS Christ, the Man of SOrTOWS, the Despised Man So NC Namne 15
padhyaya Brahmabandhu.” Sınce BRAHMABANDHU be thougth striıke
LOO famıliar tone meanıng “G od s friend”, later, wıthout drawıng attention

ıt, change W d> made the LLOIC respectful-sounding BRAHMABANDHAB,
which has the SAarnle

ON after baptısm, PADHYAY sold all hıs pOSSESSIONS and sought and WO

episcopal permi1ssıon attend Church Servıices the tradıtional ochre obe
of the Hındu samnyasın renuncılate, earnest of hıs pirıtual and
cultural commıtment. Only ebony CI OSS hangıng {irom hıs neck mMar
Christian alleg1ance. He retained thıs ftorm of dress shortly before hıs
death.

The publication of ophia, 1C set wıth Jesunt assıstance and W ds

tolerated by the local Bıshop Ooug. ıt bore ımprımatur, and UPADHYAY’'S
Hindu pparel, SUOOQOI1 attracted the attention ot the hıghest authority of the
Catholic Church the land, the Papal Delegate, ZALESKI. Though
there 15 evidence that the LW VCI MEeEeL, there NO began ‚0281 of the
bıtterest conflhicts ot UPADHYAY’S ıfe. tewc later, it led, csh. SGl

another turnıng pomt hıs CarcCIl. ZALESKI Wa cultured and has
0)8[(  (D LW notable ecclesiastıical achiıevements hıs NaAaIMNC, such establish-
ıng nearly 100 a A9O0, the apa. Semmary Kandy In Ceylon (later
transterred Pune India*), ftor the t.'l"8.ll'llflg of natıve prıests. Nevertheless,
he W as authoritarıan looked askance al the unprecedented of

Brahmin CONVert, the garb of Hındu monk, professing discuss
publichy wıthout PTOPCT credentials, Catholıic doctrine wıth specıal
reterence the relationship between Hınduism and Christianity

10 be alr Z,ALESKI,; UPADHYAY’S AappCAaTran! did SOINC Eextent both
Hındu and Catholic popular sentiment. S W as hardly conduciıve the
stabılity of the Church the Indian empıre of hı1s L1L1ICW seminary
Kandy It 15 worth noting that al thıs there 15 record otf the political
authorities takıng interest UPADHYAY’S actıvıtıes. Thıiıs dispassionateness
W as NOL last.

Earlıer cıted evidence indıcate that Ven before baptısm UPADHYAY
Was gropiıng owards mechanısm whereby he could aflırm Christian belief
while remamıng cultur: Y Hindu. Not long after baptısm thıs mechanısm
had Jlarıhed hıs mınd and 15 gıven classıc expression artıcle entitled
(Daur attitude towards Hinduism the anuary 1SSuUeEe of Sophia. Here
UPADHYAY 15 at paıns show that unliıke Protestant theology “which teaches
that man s nature 15 utterLly Corrupt” that Protestant mi1ss1ıONArIES d1iC

“incapable of finding anythıing S and good Indıa and her scrıptures”,



the Catholic Church “does NOL beheve the corruption otf man On the
CONLrarYy, the Church teaches that “Man, fallen I11lall, 1CASOIMN ng  Y and
choose what 15 go0d, oug. he 15 much hampered hıs rational aCts Dy the
violence of h1s lower appetites”. He retfers ('ARDINAL MANNING, POPE (CLEMENT
XI and St. Paul in that order) support of the VIECW that God’s ıllumınatıon

the order of nature” 15 gyıven CVCILY CI SOM and that vevery
partakes ot the unıversal 19 oft Theism C reveals hım that he 15
imperfect ımage of Pertect Reason, Holiness and Goodness”.

In fact, the 19 of “universal Theism” which accords wıth Catholic
teaching 15 reflected “even the IMOST faiths of the lowest ace”. And,
UPADHYAY aflırms, “nowhere has that © hıght shone forth anly ıt
has shone forth Indıa CXCCPt perhaps, ancıent Greece. Quotations
irom the Upanishads and the Bhagavadgıta about the na of the SUPTECILLE
being follow support of thıs thesis, and MOSL importantly, he concludes:
“The relıgıon of Christ 15 subernatural. the doctrines of Christ, the Holy
Trmuity, the tonement, the Resurrection, ftrom beginning end, d1iC beyond
the domaın of 1CasOIl The truths Hinduism A1C otf PUTC LCAaSOIM

ıllumınated the order of nature by the 19 of the Holy Spairıt. They do NOTLT

A& LCAasSON oug. the relıgıon of Christ 15 beyond the SIASP of
Nature and ICAaSOI), still ıts foundation upON the truths of nature and
LCAasSOIl. Destroy the religion of NnNature and rCasOI, yOUu destroy the SUDETNA-
tural rehıgion of Christ. Hence S M1SSIONATY of Christ, instead of vilıfying
Hinduism, should find OurTt truths irom ıt by study and research. It 15
AaCCOUNT of the close connection between the natural and the supernatural
that ave taken upPON ourselves the task form natural platform
UuDON 1C. the Hındus takıng their stand INay have VIEW of the 1or10us
supernatural edihice of the Catholic religıon of Christ.”

The philosophical wrıtıngs of neo-Thomists and others, which he continu-
ed study, tar from aung agalınst thıs natural-supcmatural divıde,
TrmMe: it. 26 SO here PADHYAY had the devıce hıch he W as hencetorth
deploy theoretically and practically that he could believe Catholic but
behave Hındu The WaYy> and methods of Hıiınduism WOU. ENCOMLDASS the
natural level, the doctrines of the Church the supernatural. Properly under-
stood the natural here complements the supernatural and AaCt

approprıiate cultural medium CXPICSS the supernatural, both intellectually
and behaviourally. It Wäas thıs fashion that the Roman Catholıic ftaıth could
retaın ıts much vaunted universality and yeL X1St close partnership wıth
Hindu particularıty

Restating his PT'  908  C Sophia later anuary 1896), he announced that
ıt W as his CXAPICSS aım to baptise the truths of Hindu philosophy and build
them steppiıng stones the Catholic faıth”, and agaın he 5Say>S we d1IC
Hindus tar OUTr physiıcal mental constıitution 15 concerned, but
regard OUT iımmortal souls ATC Catholic. We dIC Hındu Catholic” ‚Sophia,
July 1898 Certainly relig10us atters and hıs remaıned prımary
COINICECETII) till the VE en! the remamıng of UPADHYAY’S ıfe WEIC

Commentary the natural-supernatural distinction wiıth I‘CSPCC[ Hindu-



Catholic As he continued re-work and implement the dichoto
the content of ı1fs natural complement changed, SG but the

distinction itselt remaıned intact the basıs for hıs thought and actıvıtıes.
hus Oug! the iımplementation of UPADHYAY’S strategy W as NCW, the
underlyıing princıiple W AdsSs NOL. In OIl  (D form another, ıf W as OoOrner-Ston!
of Catholic of the Me, ratıhed by Vatıcan under Pıus UPADHYAY
took ıt OVCTI second-hand but perfect WOT. order.

Let 110 consıder hıs mMa]jor experıments for adapting hıs Catholic ':aılt|
hıs natıve culture etaue: analysıs 15 NOL> tor these ATC but

varlıatıons of the SAdILlE theme
ready ın October 1894, the TSt yCar of Sophia’s publication, UPADHYAY

mooted the ıdea of the Bishops combinıing to establish central mıssıon“
from which itınerant mi1ssiıOnNaAarles WONL. travel the eng! breadth of the
land, disputing wıth the teachers of Advaita Vedänta, Theosophy and other
“antıi-theistic religions”. He wrıtes: “People have S trong aversiıon agamınst
Christian preachers because they A1C consıdered be destroyers of CVCILY-
thing natıonal. Therefore, the iıtınerant mi1ss1ıONAarıes should be OTOUgNAIy
Hindu their mode of lıving. They should, ıf NECCECSSATY, be strıct vegetarıans
and teetotalers, put the yellow Sannyası garb The central m1ıss1ıon
should, short, adOop the polıcy ot the lor10us old Fathers of the South.*’
The miı1ssıOocNaAarles be well-versed ın Sanskrıit, ftor ON  (D ıgnorant of
Sanskrıiıt will hardly be able vanquısh Hindu preachers.”

After makıng hıs proposal 1894, UPADHYAY seemed CONtFECHNE let the
atter lie hen 18906, the Sophia 1All several artıcles NoBILI's South
Indian m1ssıon and apparently prelude raısıng ONMNCEC INOTEC

February 1897 the iıdea of tramıng ıtınerant Hındu-Catholic miıss1ıONATIES. Z
of (such) learned zealous missionarıes” PADHYAY WTO  5 can

transtorm the 'ACC of educated India wiıthın few years”. This tiıme Upadhyay
actıvely ast about for Support, eventually obtamıng the approval of the
Bishop ot Nagpur SeLt hıs hıs diocese. By 1899 house had
been made avaulable and LW three rahmın recrulted, but wiıthin

tew months the experıment Was wound ZALESKI, wh: had een apprised
ot UPADHYAY’S plans, had received Rome’s sanctıon quas. the projJect The
Bishop of Nagpur reluctantly tell lıne. UPADHYAY W d dvised fight hıs
dASCcC ome personally and made preparatıons accordingly. But shortly
before he Was due set saıl he tell ll and then abandoned the projJect
together.“®

But all NnOotL have been lost. In 1950, OVCI Ca after thıs fiasco,
the French monks JULES MONCHANIN and HENRI SAUX later known SWAMI
ABHISHIKTANANDA) established, wıth ofhcial permi1ssıon, the 110 famous
experimental Hindu-Cathaolic ashram at Shantıyanam south Indıa, wiıth
UPADHYAY’S deal expressly mınd. ÄBHISHIKTANANDA onne: the safflron
robe, does hıs SUCCESSOT BEDE (/JRIFFITHS. number of other Christian
ashrams dot the landscape of the country. We shall COMMENL briefly later
the ımport of this phenomenon.



BYy the of the n}  TY, UPADHYAY Was SIVI15 theoretical consideration
theme which concerned the ontent ot the natural” component of the

key distinction described earher 'hıs had do wıth the ONnf(T. between
Hındu and European modes ot thıinkıng The Hindu mınd he argue: thinks
intultively and OIM  (D centre: y (eknisthatah) earching for OI  @ principle under
Iyıng pluralıty The Luropean the CONLTAaTY, thınks analytıcally and
pluralıstically (bahunisthatah. synthetising relatiıons INtO umty Though the
laws of thought d1iC uniıversal, the Hındu and Furopean modes of understand-
1118 cdifter ı the WaY escr1ıDeE':! hus 1L NOL distinctive of Hindu
hold ALLY partıcular doctrine OT SECEIS of doctrines ON the gTrEAaL Iarl
VICWS that have been propose: the StOTYy of Hındu thought. It
distinctive of Hındır g1 however, thınk certaın WAdY,
OIl centredly, owards principle of

As thıs idea developed, PADHYAY Oocated the hıgh pomt of Hindu
INCULNVE:  NS the appz;rendy MONISIILC philosophıical theology
Irom the great Vedäntin SAMKARA (cE century K NOow, hıs OPHNOIN of
Samkarite 1Y1LOTNNSIE) Advaıiıta had by this altered radıcally. At first,
the mid s lıke I1a before hım he turned the early pOI'UOHS of the
Vedas best enshriming, what he termed Vedic Theism, the natural truths
of Hinduism Vedic Theism comprised the belief “Supreme Being, who
knows all thıngs wh: personal God who father friend NaY, VCI1

brother Hıs worshiıppers who rewards the VITLUOUS punishes the wicked
wh: controls the destinies of INC:  en wh: teaches the Rıshıis seers) wh:
watches OVCI the welfare of Hıs creatures emporal well spirıtual”
(Sophia, Aprıl 1896

But at the beginning of the L11IC CCENLUTY, 1L Was SAMKARA rather the
Samkarıte 11O11--dualistic system Advaita),31 earlier dismissed “Pantheism”
and the prevallıng Hindu ITOT  ‚7 (Sophia, anu. which he regarde
the UINLESSENCE of Hındu thought PADHYAY went claım that Thomism
rather the 1IC!  ® Thomısm of 19th CENLUTYy 1{ turned OutL be for hım

1fSs CdASOMNM155S about God the ACILIC of Furopean natural theology W as

essentials interior Advaıiıta the natural base of supernatural truths The
Advaıitic doctrines of INAYd and ot Brahman 16 COINICCII)N the provisional
realıty of the WOT. and the SUPTCILLC being sat C1It ANAanı  —  da eiıng
COMNSCIOUSITESS 1853 respectively, Ad1C the best philosophical underpinning
avaılable ot the doctrines of creation 1e18 the Irmıty In fact
familiarity wıth 19th century NE'  ® Scholasticısm shows that PADHYAY W das

e the Advaitic eachings about INaya Brahman nEeO-)
Thomistic terms Indeed rather than hıs Thomuistıic analysıs of Advaita,
PADHYAY MOoOSLTE orıginal Sanskrıtic eologic contribution the Church
hıs beautiful theologically pregna.nt hymn the I'rmıty Vande
Saccıdananda composed 1897 X 'hıs hymn, oug. 1CS potential has

een developed doctrinally, st1 SUun Indian Roman Catholic and
other Christian churches Oday

From 1900 after he had settled Calcutta, PADHYAY encountered
mountmg hostility trom Z,ALESKI, who orbade the readıng ot hıs English
publications the Catholic public UPADHYAY’S WETITIC becoming



increasingly political and antı-British. He W dsSs growıng disillusioned wıth hıs
Hindu-Catholic aspıratıons. He made 0)8[ last LAE cal eftort dıssemıinate h1s
ideal, Journeyıng 1902 the mother-country of the Empire, attemp L
England what few d) before SWAMI VIVEKANANDA had done the United
States, VIZ. champlioniıng the of Hinduism, especı  y Advaıta. But thıs
he SEL Ouft do wıth difterence. It W as central C hıs m1ss1ıonN show that
Catholic belief compatible wıth Hindu culture. 10 thıs en he WTO|
The Tablet that the Faıth MUSLT NOL denationalise the CONVETT; ıt seemed “"tOO

mixed wiıth beet pork, POO: and fork, L[OO ug pantalooned
and petticoated manıfest ıts universality” (January 3rd., 1903

He visıted Oxford and Cambridge where he impressed IMany, In Cam-
rıdge he WO:  — support for proposal that Hindu thought be taught the
Universıity; the EeN! this tell through because of complications maınly
the Indian sıde. UPADHYAY had returned India ın July 1903, disappomted
1906188 Hıs Varıo0Qus eftorts further the ındu-Catholic AdU:! WeEeIC meeting,
especılally the Church, wıth opposiıtion and apa Hıs old political
Ccanıngs reasserted themselves. The nationalıst mMOvement, after the founding
of the Indian Natıional Congress 1885, had developed Wiıthout
disavowing hıs taıth he Hlowed the mountıng terment of CONLEMPOTATY
politics engulf hım. We ATC 110 the 5  al and brietest per10 of hıs
hıte.

Duriıng the earher stages of hıs Catholic actıviısm, UPADHYAY, ıke other
V  > had tolerated British rule, regardıng ıfs principles of law and
religion the providenti condıtion for socıal and relig10us reform hıs
COUNLIY. But gradually, pleas for IMNOITIC Indian representation ıIn Govern-
ment fell deaf CAdI3; hıs opposıtion the British increased. After hıs return
from gland, he tell ideologically into the extremiıst Camıp of the Congress,
Ooug! he dıd NOL belong ot the errorıst socıietles which SpIungs
up Bengal. He explicıtly advocated violence the L1LL1ICA115S5 expel
the Brıtısh, oug! Occasıon he seemed 1CAaTr domg The output ot hıs
engalı wrıtings socıjal and relig10us topı1cs increased. The style 15 direct

elegant, but NOL opıne that the reader, ıf 1gnorant of the
author’s relig10us Eg1aNCE, could NOL tell that Christian WAas wntmg
PADHYAY WTO! Hindu WOU.: for Hindus, rawıng UuDOI Hıiındu ımages
and experlences.

Socıally, he argue for the retention of the tour-tiered SyS tem
(varnasramadharma) comprising Brahmuins prıests, Kshatrıyas rulers,
Vaishyas traders and Shudras serts, which he interpreted according

ealse: CCOUNL of ıife ancıent Indıa. He justified the Caste system
the grounds that Ok CE W dads framed the basıs of the human constıitution .
The WOT: class represents the of work:; the tradıng the artısan
class rECpTES CNLS the SCNSCS, inasmuch they mınıster theıir comforts; the
ruling class corresponds the hıch SOVCITNS the SCHSCS; the
sacerdotal class, whose function 15 learn and teach the scrıptures and make
others worship, 15 manıtestation ot budahı (or intellect). The psychological
divisıon of INa  - and socılety 15 the natural basıs hıch thıs ancıent system
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of socıal pO. W dsSs framed. ” Agaın the natural-supernatural divıde 18
invoked. The Church 1C rıg teaches that there 15 distinction
between human eINgSs where mıinıstrations of the spirıtual ıfe ATC COI-

cerned, hould NOL interfere the atter of socıjal relatiıonships 1C. ATC
contined the natural plane Caste practices and sanctıons AIcC
human altaır. outside the Jurisdiction of the Church. Moreover, ıt W ds

hıch DAVC Hındu society cohesiveness down the ADCS, preserving ıt from the
depredations of the Budchhists the Muslims

'hus the UPADHYAY wh: after baptısm had nursed all and sundry al the rısk
oft hıs OW. lıte during the great Karach: plague of 1896, 110 justifie racıal
and socıjal apartheı the grounds that ıf W as the natural instrument of the
preservatıon of Hindu soclety dıd NOLT milıtate agamst divine teachmng.
Dı NOL racıal segregation between aC and whıte obtaın the United
States” Was NOTL segregation between Jews and non-Jews dıvinely endorsed
Old estament tımes, and dıd NOL the Church herself tolerate the practice of

AINOMNS her5 especlally south Indıa? In hıs later Bengalı
wrıtings, Justify and ethnıc segregatıon, PADHYAY wrıtes offensively
about the aborigimal peoples of Indıa, uscs ad 1Nauscamn the pejoratıve
Tacılal) term “Firmghi” reter the Furopean.

In relig10us atters LOO, the natural-supernatural distinction dıd CO:
Sservıce. Though he did NOL visıt emples x part regular image-
worship, and Oug! he observed teasts such Easter til] the end, he WTO

movingly Bengalı of the socıjal and psychological ıf NOL eologic value, of
Hindu estivals and ımage worshıip. incıdent late 1ın ıfe reveals hıs
thinking. In 1902, wıth hıs close Christian friend and disciple Animananda,
he had started SMa school 1n Calcutta for upper-caste Hındu boys; ıt W as
called the Sarasvat Ayatan (the oft carnıng) The day day runnıng
of the school tell largely the evoted Anımananda. In 1904, SOINC tiıme
after hıs trom gland, PADHYAY SAVC permiıssıon due SC4a4SON tor
the festival of Sarasvatı, the oddess of ecarnıng and the school'’s namesake,

be celebrated. 'hıs W ds>$ involve the worshiıp of SARASVATI S ımage.
AÄANIMANANDA objecte what he regarde the practice of ıdolatry, but
UPADHYAY ustified hıs actıon the grounds that violence should NOL be done

the relig10us sensıbilities of hıs Hındu wards;* Christian himselt he
regarde SARASVATI and her 1con but acceptable ur eXpression,
the natural level, of the divine wisdom, and there Was NS thıs

In remarkable ecture gıven Bengalı the SAadInNle yYCar before Hindu
audıence Calcutta,*® UPADHYAY spoke of Krıshna the Hındu rea. Par
excellence symbolising the divine COMNCCIN, roughout the COUTSC of StOTY,
for Indıa’s estiny ALLLOTMNLS the natıons. The ecture Was undertaken maınly
COuNnftfer the MISSIONATY, FARQUHAR’S, laım that “Rıghtly read, the
(Bhagavad) (Ata 15 Clear-tongued prophecy of Christ, and the hearts that
bow down the idea of Krishna ATC really sEE: the incarnate SO ot
0d”.$7 It afhirms Krıshna)’s historIicity, and hıs permanent and central ole
Hinduism the focus of God’s (ISvara’s) actıvıty AILLONS the Hindus and the
synthetiser of diverse relig10us teachings.”“ There 15 here “"high avatarology”



analogous high Christology Chrıistian doctrine PADHYAY VE “Some
sectarıes ATC of the opınıon that the avatar’s humanıty (manus[ylatva) 15 not
real, but only of uperficial inducement (to . 15 STAaVC
mistake controls 1gnorance (aviıdya) order loose the VE of
1gnNOrancCe. 1t that control WEeEeTITC NOTL eal what would be the pomt of his
comıng down? The ynthesis samanvaya) ot owledge and actıon 15 brought
about by the 92 of the unıon of divinıty and ıtude (istvlarativJa
jıbatlvler milanprabhäbe). Hence 5SaYy that God’s comıng down 15 the eal
assumption of humanity (manuslylativler tabık angıkar) INCE tact
has OMNC down human form, Dy thıs AlIC understand that he whose
form 15 unıversal has become real human being. He has created hımselt
the partıcular ftorm oft CISOMN possessed of SCHNSCS, intellect and body
(manobuddchidehasambalıta) Agaın, ıf the avatar WCIC Just iıke natural
indıvidual, the descent WOU. still be fruutless. The avatar’'s personhoo
(vyaktiıtva) 15 fact non-natural (ap:  ta) and dıvine. hılst ıt duly CNSASECS

actıon, ıt does NOL fall under acthon’s SWAaY, It 15 adorned wiıth Owledge
and love yetr transcends (the PTOCCSS of) iscıpline and accomplishment
leading and

In the lecture subsequently PADHYAY Was al paıns pomt Ouft that
there W das fundamental difterence between the doctrines of the avaltlar and
of the Incarnatıon, dıifterence hingıng eftect the Christian teaching of
the tonement. Integral Christian beliet the Incarnatıon 15 the belief
that God became human redeem mankınd Iirom ıts SIn there 15 not.
like thıs the avatar doctrine hus when challenged Dy Christian
acquamtance after the Krıshna ecture that he had abandoned hıs faıth,
UPADHYAY 15 reputed have denied the charge vehemently. For hım beheft
the Kriıshna avatar COUuU CO-ex1ıst wiıth belief the incarnate Logos.
According this VIECW Krıshna WOU.: function India’s SAV1OUr the order
of nature, the focus of Hindu cohesiveness and natural understandıing ot the
deity, ıle Christ would aCTt India’s SAav10ur the order of STACC,
redeeming her people from theır SINS. In pu discourse, PADHYAY
made these distinctions explicıit, and it 15 NOL ditfhcult understand how by
1ts vibrant deeply sympathetic Hindu tone the Krıshna ecture led Inany,
Hindu and Christian alıke, believe that he had orsaken hriıst for Krıshna.
Hıs Catholic faıth IC he repudiated became increasingly prıvate
affair, hıle hıs Hindu prohle ame into hıgh reheft. He plunged into
nationalıist politics, takıng leading role the antı-British agıtatıon OVCTI the
partıtıon of enNg. 1905

About months before he died 1907, UPADHYAY bewildered the
of hıs Christian Irıends by undergonmg, the pu CYC, the Hiıindu
penitential rıte (prayascitta) by 1C. the outcasted returned the told
There 15 enough evidence show that thıs Was intended LINOIC than
socıjal gESLUTE, but by and arge he W ds thought ave tınally apostatised
from the Christian faı  - Hıs wrıtiıngs the Sandhyd, popular daily Bengalı
CWSDAapPpET he had started 1904 ıts editor, became virulently antı-Brıitish.
Eventually ON of hıs Sandhya artıicles led hıs for sedition. During hıs



trial old hernia complaint reasserted itself requırıng immediate treatment
in hospital. Post-operational complications in, and October 27th, 1ıle
still under al  ‚ he died great pam of LELANUS, havıng repeated the word
“thakur” OTra by IC he was wont etfer Christ. Catholic priest
who Allıc perform the ast rıtes W as den:ed ACCCSS, and the body W das

1spose of according Hındu CUStOM amıd the POMP befitting natiıonal
leader.

Very rıelly, and only by WaY of proviıdıng pomters tor discuss1ı0on, what
evaluatıon AÄ1L1C make of PADHYAY and h1s work? hope that thıs dAYy
has revealed of flesh and (070] of SINEW and fıre, rather than
cardboar: Cufouf of great ıntegT1 itf restless PUrpOSCS. Perhaps he
lacked the singlemindedness accomplısh hıs goals, but he
elonge Church tiıme unsympathetic inter-relig10us ogue.
Oday, NOL hıttle stimulated by PADHYAY’S example, Catholıic theology
Indıa PICSSCS owards the indıgenisatıon of the Faıth, mindhul that homo
Christianus annot develop in socıal and ultural ACUUIL.

UPADHYAY’S work W as influential number of9but ıIn SOIMNC WaYyS
ıt 15 yet bear Aruuit. We have already noted hıs Indian Christian contrıbu-
t10NSs theory and practice the Sanskrıit hymns, the Hındu-Catholıic
ashram., the Sanskritization ot propaedeutic religion terms of Vedäantic
categorıes of thought. Yet the problems these eftforts the
indıgenising PTFOCCSS have still be worked OU!  — What prıce Sanskrıtization
the translation and adaptatıon of the Faıth India? The endency
Sanskritize, rooted it 15 the pıoneering work ot nıneteenth century
converts,* domiıinates the indigenising PIOCCS5S Christian theologJans

India VCI1I) today Yet for IArl the margıns of soclety Sanskrıit, ftor ıts
great ımportance the matrıx of Hınduism vernaculars,
remaıns the vehicle otf the “"great tradıtion”, the symbol of high-caste privilege
and Ooppression. As medium of eXpressioN ıt leaves (070)88! for Indian
Christianıity arısınz from non-Brahminical SOUTCCS such the adıvası, the
Muslim the low: and out-caste).

Agaın, INAaY NOL the indıgenising practice of Hindu-Christian ashrams be
regarded subversive of inter-relig10us dialogue the end? On the 0)81

hand, does NOL such practice justifiable SuSp1cl1on the mınds of
ordinary Christian layfolk that by ıt the distinction between Chrıstian and
non-Christian ıdentity 15 being whılttle: away” On the other hand, does ıt nOL

ıVE T1ISE offence the CYCS of Hindus by apparently traducıng theır sacred
ymbols and scriptures the Christian cause” Finally, what d1IC Say ot
the natural-supernatural distinction PADHYAY deployed extensively”?
Remember the conclusion which ıt led hıs defence of Still
ımportant feature of Catholic thinking SOINC cırcles, thıs distinction 15 being
supplanted by the VICW that rather than thinking of the supernatural being
upenmpose the natural iıke the isıble part of uilding being
ıts toundation, ıt 15 LNOITIC approprliate regard divine grace anımalıng the
“natural” rather the “finite”, bringing the natural transtormed fruition
itrom wıthiın.



Perhaps PADHYAY gTrEAaLESL contribution the Catholic, 1{ INay be the
Chriıistian Church India wıth FCPCICUSSIONS VEn beyond that he ushered

1E mode ot thinking He SAVC Indian Christians the
theır faith L11C light search for relig10us ıdentity rooted theıir
Nnalıve culture By CNCOUT A Indıan Christians be authentically Indian,
hıs example C1pS them be the wI1tn!| of theır aıt. number of
darıng ventures thıs VE both theory and pract1ce, OW! ın

pa  yay PADHYAY led by example; he Wa NOL afraid oft exploratory
actıon otf mistakes and OPPOSIUOII In SCC: Nnatlıve home for the
Christian faıth the Church Indıa today May well have follow thıs
ead

'hıs artıcle dedicated colleague, the Rev BRIAN HFBBLETHWAITE lecturer
the philosophy of reliıgion, Dıvinıty Faculty, Cambridge Uni1versity and Dean of
ueens College, Cambridge token of COTltll'lull'lg friendship It Iso
adaptatıon of ecture SIVCN the T1  9 Catholicism an Culture Translations and
Adaptations al St FEdmund College, Cambridge, March 986 and the earnest of

study UPADHYAY 110 preparanon As the title5 have focused
PADHYAY relıg10us CONCETNS; they WEIC central hıs ıte goals

For hırther reading thiıs regard SC  (D Anıl Seal I HE EMERGENCE INDIAN N ATIONALISM
(Cambridge Unıiversıty Press,

1ını chılen 'OIl. k(y)athlik sann(y)ası, ;lp ar pakts)e baıdantıik tejas(v)I nırbhik
(y)agı, bahusruta asaman(y)a prabhabsalı the orıginal Preface (‚ar Adh(y)ay The
Bengalı translatıons thıs Y d1i1c OW) Where Bengalı prOPpCT d1iIC

concerned have followed conventional rather than critical spellings, Bhabanıcha
rather than CaTan Hence Bengalı PFrODCI AT NOL SIVCN chacrıticals

The est SUOUICEC have ate Aniımananda The Blade (abbr BL.) publıshed
1946 by Roy and 5on, Calcutta ALFONS VÄTH n Im Kambpfe mıl der Zauberwelit des
Hinduismus (Berlin Bonn Ferd Dummlers Verlag, 928 had ulteri0r the
defence of Catholic hıerarchical authorıity dealings wıth PADHYAY Finally, the
handhtul of Bengalı studies avaılable d1iCcC eıther unable (0)80[(3 with orbear

analyse hıs Christian commMmıtment.. See UPADHYAY BRAHMABANDHAB BHARATIYA

JAILYATABAD by Mukhyopadhyay Calcutta,; Fırma Mukhyopadhyay, 1961
and Guha, BRAHMABÄANDHAB PADHYAY Bardhaman, Sr1 SAadhana Bhattacarya, Sıksa
Nıketan, 1383 respectively.

For the Hhrst descrıption, SCI  a ALEAZ The T’heological Writings of Brahmabandhauvu
Ubadhyay Re-examined The Indian Journal of Theology, vol 28 Aprıl-June 1979 E
SCC also, Prophet Disowned by FONSECA, Vidyajyoti Aprıl 1980

the Papal eMMarYy Pune, which P3.l"[ ofwhat 110 called Jnana ecepa
Vidyapeeth Instıtute otf Philosophy and Religion, formerly the Pontitical Athenaeum of
Poona, and the United Theological College (of the Church of South India)
Bangalore

“Sanskrıiıt anglicised torm of samskrta which INCanls perfected
plished”

For INOTC Deroz10, CC ReTOZLO an oung Bengal Dy SUSOBHAN ('HANDRA SARKAR
Studies the Bengal Renatssance by ÄTULCHANDRA (JUPTA (ed (Jadavpur, Bengal National
Councıil ot Education, 1958 16—32
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Further information the Brahmo Sama)] of the time 15 avaılable 1n DAVID KOPF, The
Brahmo Aama] An the Shaping of the Modern Indian Mind Princeton Universıity Press, 979
and DAMEN, (TLSIS an Religious Renewal ın the Brahmo amaj (1860—-17884), \Dept.
Orientalistiek, Katholieke Universıiteit Leuven, 983

Key ot which ADPCaI British Paramounltcy An Indian Renatssance, Part LE thıs
being vol. of The 3story an Culture of the Indian People, under the general editorship
of MAJUMDAR (Bombay, Bharatıya Viıdya Bhavan, 1965; SCC. 811

BL. describes the Sinch per10d; ct. 31{£.
12 The Syr1ac Christianıty entrenched the South W ds>s NOL live optiıon Bengal.
13 See E$SLSLAN Hinduism bDy ICHARD Y OUNG (University otf Vıenna, Indological
Institute, 1981; 233—37 and British Baptıst Missionarties ın India (7 7931783 by
DANIEL POTTS (Cambridge Universıity Press, 1967
14 On Kaliıcharan BanerJ]ea SC  M 'alı Charan Banurjt: Brahmin, Christian, ‚ALN by
BARBER London, Madras Colombo, The Chrıiıstian Liıterature Soclety for Indıa,

BL.,
16 The tish-incıdent 15 gıven work by ÄNIMANANDA wrıtten prıor } 1.€. Sıwwamı
Upadhyay Brahmabandhau: Sketch ın 1 wo '’ArTES Calcutta, publ. by Animananda, 1908;
SCC Part I7 6) the STOTY of UPADHYAY’S eatıng meat 15 recounted by UPADHYAY himself

autobiographical plece, Amaär Bhärat Uddhäar (abbr. ABU) (Chandanagore, Prabart-
tak Publishing House, 1924, 17—-1 SC Iso BL.,
17 RKATHINDRANATH JT AGORE, On Fhe Edges of T ime (Calcutta, Visva-Bharatı, 51)
18 Lekcäre lekcäre des matıya uthila. AAar khaolyla daolyla nal. s(y)amer ız sunıya
]Jeman gopijan unmattia AM10 tadbat lekcar na suniıle pra.n häpaiya uthıta, kıntu
lekcär Ssunıya hattalı  E dıya jakhan badı phırıtam takhan 111A411 haıta pranta Jena khalı
khalı, bhare nal. ABU, 1—2

Juddhabid(y)a Sıkhıba, phirıingı tadaıba. AÄBU,
20 Taken Iitrom BL., 28—39
21 See the EXTITSACE gıven POTTS:; CIE:; 208—209.
RS There W as notable showdown wıth ÄNNIE BESANT, the Theosophy leader:; SCC BiG:

1—4
23 UPADHYAY’S close assoc1latıon wıth the Jesults during the time of hıs conversion and
the increasıng popularıty of neo-Thomısm in Catholic thinkıng after Leo XIII’'s
encyclical, Aeterni '’ALrıSs (1879), turned hım thıs direction. The wrıtings of (CARDINAL
NEWMAN WEeTIC Iso ımportant influence.
24 The Sophia’s popularıty seemed chiefly be south Indıa the CYNOSUTC, the tiıme,
of caste-based Indian Christianity. TOmM January 1395 Sophia’s place of publıcation
varıcd between Calcutta, Hyderabad Sındh and Karachı.

See note The idea W AasSs Pope Leo XIII’'s
GE BOEDDER, Natural Theology Manuals otf Catholıic Phiılosophy, Stonyhurst

Serı1es, London, Ongmans, Green GO.: 1891, Introductory). UPADHYAY often consul-
ted the Stonyhurst Ser1es, hıch W ds ell under WAaY. See Iso (CARDINAL EWMAN’S An
‚SSaY 2ın Aid of a TAMMAT of Assent New ork Gte: Longmans, Green O: P947, first
published 1870, ch. v 94-—9295).
27 reterence the famous 17  mö and 18th CENLUTYy Italıan Jesult mM1ss1ONATIES, ROBERTO
NOoBILI (1577?-1656 and JOSEF CONSTANTIUS BESCHI (1680—-1747). Both settled ın South
India, mastered Sanskrit and Tamiıl, dressed ıke samnyasıns and exercised promısıng
minıStry for SOIILLC OI UPPCI"CRSIC Hindus. The experiment petered OUuL,

howeva, for ack of ecclesijastical SuUuppOTT, ıts eftects being dissipated ın the sands of
Uume
278 See Bis. 80—892 OM«EC dates tor fıxing the chronology ot this affaır AT wantıng.
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For the locus classıcus otf thıs posıtıon SC\  (D The One—centredness of the Hindu Race, being
translatıon of Bengalı artıcle by UPADHYAY (VIZ. Hindujatir eknisthata) by the author
Vidyajyoti, October 1981, 410f.
In the atoresaıd artıcle PADHYAY 15 paıns show thıs

41 As expressed for instance the Pancadası (Ca: 14th century), attrıbuted Madhava
and probably In part at least Bharatiıtirtha Vıdyaranya. UPADHYAY thought highly of
the Pancadası and started Englısh translatıon wıth C  IN  9 he published LLLOTC

than 14 VC15C5 (less than Y% of the text). Thıs CAILl1lc Out 902
39 See NOLE
338 FOr fine analysıs of thıs and another Sanskrıt hymn the carnate LOgOS by
UÜPADHYAY, SCC (GISPERT-SAUCH, The Sanskrit Hymns of Brahmabandhau Upadhyay, 1n:
Religion an Society, vol X1X, 1972
34 The Sophia weekly, ugus 25th, 1900 After the Sophia W as discontinued
monthly, weekly version started June 16th, 900 and 1 a]  - till December Sth of that
YCAar. It W dsS subtitled, *A weekly TeVIEW oft Politics, Sociology, Liıterature and
Comparatıve Theology” and W as published {irom Calcutta. be imagined, ıt W as

NOL calculated to endear UPADHYAY MeTr. ‚ALESKI.
85 hıs incıdent led ANIMANANDA’S leaving the school but NOL hıs breakıng
iriendshıp wıth PADHYAY. Eventually AÄANIMANANDA embarked hıs project of wrıting
The lade apologıa onfbehalf of hıs guru s ıte.
36 The ecture W as entitled Srikrsnatattva, 1 € The ‚SSENCE of Krishna The Krishna-reality.
Shortly after, UPADHYAY SAVC public ecture Englısh substantially the SaInle the
Bengalı, ıt 15 iımplıed (see BL., 123) apparently sShow those ‚OMN: the
English-speaking public who WETITC capable of Judging, that his VIEWS Krıshna
avatar did NOTL contound orthodox Catholic teachiıng about Christ ıncarnatıon. Sınce
the tull Englısh version NOL be X  „ there 15 WaY of comparıng the
Bengalı orıgınal wıth ıts Englısh counterpart. The tull Bengalı tEext 15 avaılable
Sahıtya Samhıta, Asvin-Kärttik, 1311
37 From ita an Gospel, quoted by PADHYAY ın the published BOXT.
® UPADHYAY W ds$ een retute FARQUHAR because he thought that the atter’s VIECW that
belieft the Christ incarnate Lord tultılled iındu belief Krishna aVvatar, ıf
accepted, would fatally undermine Krıshna s standıng rallyıng symbol of ındu
natural relıgıon and natıonhood.

‚9)0) eıt.; 2206 kono sämpradäyıkera INall! are JE abatärer manus(y)t(v)a bästabık
nahe:; kıntu ektä Okdekhäno prarocanamatra. iıhA ek ghor bhräntı. abid(y)ar abaran

karıbar Jan(y)ai S(v)ar abıd(y)ake acdhıkaäar karen. Jadı sSEC1 acdhikar bastabik na

hay ta!  ä haile abataraner sarthakata kothay? is(v)arat(v)a ]ibat(v)er milanprabhaäbe
jHaänkarmmer saman(b)ay sachhıta hay sutaran, manus(y)at(v)er bastabik angikarke
is(v)arer abataran kahe. is(v)ar, manus(y)arüpe abatırna haıyachen balıle, bujhite haibe
J; Juu bis(v)arüp tını bastabik MaAanNus haıyachen. tını apnake manobuddhıdehasambalı-

ek bises b(y)aktirüpe 'D.  N  b karıyachen abar, Jadı abatäar kebal präakrta J]ıber n(y)ay
han, taha haıleo abataran nısphal haibe abatärer b(y)aktit(v)a aprakrta
Is(v)arat(v)amay. uhä jatharıti karmme nıjukta hay, karmmer ase ase na. täah. Jan  -

bhüsıta, kıntu sadhan ba sıdchir atıta.
On this O7 Ca m the author’s Modern Indian Christian Kesponse, 1n: Modern Indian Respon-

JES fO Religious Pluralism, COWARD (ed.) (State Universıty Press of New York,
1987

For example, the theoretical siıde, ıte the publicatıon tor Oct.
1922 -—Dec. 1946 of the ploneering Catholıic monthly Light of the East, edited irom
Calcutta by DANDOY wıth the collaboration of JOHANNS. hıs W as probably the Hrst
Christian perlodical al the tiıme India which SseLt OuL, consistently, show iındu
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thought the posıtıve hıght of tulfillment theology. The Light of the Fast exerted gféat
influence tormulating 146 approach Hınduism 102 Catholic thinkers
Indıa. In the COUTSC of 1ts Carcel ıf favourable artıcles PADHYAY and hıs
followers an the anuary 945 1SSue revealed, in obituary ANIMANANDA, that
e  1ıt W as Anımananda)’s Boys’ COwn Home that thıs W as born when the
plan W as mooted of FEVIEW whose maın PULrpOSC would be present Chriıst Indıa

WdY adapted her culture and mentalıty h1s castıng 'oOftfe W aAsSs gıven NC In
favour of thiıs 181 proposal” (p. 18  > AÄNIMANANDA’S approval and indeed the proposal
iıtself WETIC the result, of COUT'SC, of the ımpact of UPADHYAY’S iıdeals which MCO TE tar
irom ANIMANANDA’S miınd and intentions. As example the practical sıde ATC the
Hindu-Catholic ashram 1ın Shantivanam, which have already mentioned, and INOTC

importantly perhaps, the ıte and works of the ashram'’s co-founder, SWAMI ÄBHISHIKTA-
ND, and their contimnumg inftluence.


