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Introduction

15MmM always has been change. ome changes have been ealized
urıng the per10d when ıts teachings had NOTL been put ın wrıting yet OomMe
wrıtings betray that SOINC of these changes Occurred when Buddha still W as
alive These changes increased after the acceptance otf15by 1L1C and
other peoples than those wh accepted Bud  as teachıngs tirst. Sınce then
ILLAILY elements TOM Hinduism ILLAILY other ocal religions have been
assımılated into 151 hıs appene In partıcular SOOI1 15
eached China. In India changes an renovatıons of Buddchism due
non-Buddchıis elements took place gradually In thıs PTOCCSS ıts tolerance an
flexibility played ımportant part In China, however, ıts easıness
adopting LLICW doctrines wıithout LNOTEC ado became SOUICEC of irrıtatiıon
ILLAILY Chinese monks. ome of thıs ANLTLOYVALLCE 15 st1 preserved In the
correspondance of the monks Fan-t al, Tao-sheng Hui-kuan (Liebenthal,
1955, 306) Chinese natıonalısm and the need OT CONCISE tormulations of the
doctrine and of clear differentiation between15 other doctrines
led the creation of the tirst H’an-chao Le crıitical classıfications and
evaluatiıons of the doctrines an the sutras’s of the SECECTIS of East-Asıan
Buddhism and VCI ot non-Buddhıist doctrines. These H' an-chao Jap. kyöhan)
Ad1 C the dıstinguıishıng mark of East-Asıan 15171 Every respectable
1st SECLI has ıts OW. H an-chao.‘ hiıs SOCS Iso tor Japanese Buddhism.

Who wants determine the changes ın Japanese 1SM, could In
the study of other relıgıons MOSLUY 15 the dSC Just ook al their external
AD  c analyse 1t. It 15 1LLIO1I1C appriopriate, however,
consıder the inter10r SITUCLUTES of Japanese 1st se‘ ASs presented In
their Ryöhan. There ATC Ianı y o this In order be able
compete wiıth the Shingon SeCTt the famous Tenda1iı-monk Ennın 792-—-835)

SOINEC esoterI1ıc pages the kyöhan of the Tendaıl SECL In OU:'  _- days ıt 1S
the Soka Gakkaı 1C adopts ıts OW: kyöhan the sıtuation of modern
Japan In this wiıll consıder tew changes of the Soka akkaı only
tar they COMNCETN the attitude ot this SECECT owards [W: non-Buddchist
religions there ATC Christianity Shinto. After introduction COMCECI -

nıng the last developments ın the relig10us story of Japan and ot the Soka
Gakkaı 1ın particular, ll ook at the kyöhan of thıs SECL. After these
introductory remarks will proceed comparıng the attıtude of thıs SECTt
owards Christianity an Shinto aıd down by the Soka Gakkaı ın 1ts kyöhan.

The Soka Gakkai an fhe latest developments of Japanese religion
In Japanese Buddhism changes have Occurred SINCE ıts eginnıng ın the

sıixth century. SO ıt will take Inanı an 00 describe all the details
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of these developments See KAMSTRA, 1988 In modern times Ianı y
changes In the politic an socıal fields parked off the formation of
hundreds ofF religions ryıng CODC with the 1818 sıtuati1ons O1l hand
and maıntaın E 15 the other. The VE opment of Tr

relıg10Ns ıIn Japan during the 19th and 20th centurıes 15 characterized by
three stages hinging demographical and socıal tactors.

The oldest COMPTISES the period of the beginning oft the 19th
until the Twentlies of OUT Duriıng that period several LLCW relig10ns

into eing the Kurozumıikyöo, the Tenrikyo un the Konkokyo. The
maın aım of these relıg10ns MOSUY ounded by farmers W as TINg relief
the neglected people otf rural Japan. These relıgions of Shinto orıgın assumed
Buddchist organızational forms ın order extend their influence arger

than the ocal Shinto shrines ar used do At the SAaIliıec tiıme SOITNC of
them promised the aıthful mater1al prosperI1ty under the guidance NnOT of
polytheistic Shinto gods but of monotheıistic deity. So did the Konkokyö
wıth Konko Dayın, the Great God of Golden 19

The second of 116 relıgions COVECIS peri0d of about Ca from
1920 until 1970 'hıs period 15 chracterized by increase of the
urban opulatıon at the CXPCI'ISC of the MEr opulatıon So milhons of
people who migrated the arge urban of OKYyO Osaka SAVC u
theıir relations with the traditional Shinto 1ist shrines and emples
of the countrysıde. In the cıtıes they met wiıth large relig10us socılal
VaCuuUu11l. Many LLEW relig10ns of18 orıgın ell of Shinto brand
anmne into eing in order till thıs urban SdAD In 1924 there WCC1I1C ın Japan
about U& relig10us organızatıons. The number of 1E religıons increased
trom 414 in 1930 until 10992 In 1935, “after ıfe became 1101 comtortable”
(Kıtagawa, 1987, 284). ome of these L1CW religions A1C wellknown abroad
the Soka Gakkai,; the Rıssho Koseikaıl and the Reiyükal. hıs second period otf
1L1CW relıgions marks Ad1l increase of their membership 1C. 15 unparalleled In
apan s and probably the world’s relig10us history. In Japan the relig1ons
of the first and of the second ATC named: shinköshukyö: the new(ly arısen)
religions.

In 1970 the period ot the shinkOöshükyo arne en and W aASs followed by
1T the of shin-shin shüRßRy0O: the NECW new-religions”. In 1970

pan eached the goal of ıts post-war policy: the complete LECOVCLY of ıts
industries from the wounds of and ance ot trade surplus superi10r
that ot the other maın industrial countrIıes. The Japanese people dıid NOTL reAal

the prosperı1ty resulting trom these SUCCESSES ın industry and trade wiıth
d (Or VE anti-)relig10us secularısm but with IIC STOUP of religions. Many
of these 1E new-religions tend ALLO people of many diseases (mostly oft
psychological nature) resulting from this II modern sıtuatlon. The number
of these 11EC religions 15 nNnOot well known and did NOoTt APPCAT yet In the ofhicial
statıstıcs of the Japanese Ministry of Education. One estimate them at at
least OmMme of them, C the Agonshu an the Mahıkarı SECECTIS AaCcCcount

together tor nearly O1} millıon ot adherents.}



In spite ot these NnEWESLT developments 1n apan s relig10us hıstory several
1E religions of the second peri0d SEL ACCOUNT tor ver increasıng
membershı1p and popularıty. Under these relig10ns the Soka ranks
first for INa VCarS, In 1986 1t had iın Japan membershiıp of 0950 000
households IC 15 equal Aaft least 17 millıon indıvıdu. members agaınst

600 000 indıvidu. members of the Rissho Koseıikal. Also in 1986 the Soka
Gakkaı COUNTLS Out of Japan 262 000 indıyiıdu members 115 countries of
the world The SECT established several Centers tor ıts propaganda al OVCI the
WOT. VEn 1ın Europe. Sınce my first publication ın thıs periodical In 1960 thıs
SECECLT trıpled ıts membershıp. So the Soka Gakkaı SEL deserves OUT undiıvided
attention.

Orıigmally, LE In the d preceding World War 1L, the Soka Gakkai* ın
Japan W as devısed be ayman organızatıon of few members only. They
convened at intervals order discuss actual problems arısıng from daily
experlence in educational instıtutions. Its Hirst ounder MAKIGUCHI ] SUNABURÖ
(1871—1943) WTOLTLE the gyuıdelines tfor these discussions between 1 93() an!
1934 in hıs SöRßa Kyoiku Taikei, 1C| system of value creatiıng
education, work OUur volumes. The princıples of thıs "system' WEIC

eriıved trom SOINEC Japanese interpretations oft the neo-Kantıan philosophy of
KRICKERT and WINDELBAND (the called Baden-school KOHLER 1962, 218)
1st ot the opınıon that there 15 SOI parallelısm between these theories und
those ot the Japanese philosopher NISHI AMANE (1829—1897), the inventor of
the Japanese word tor philosophy: Letsugaku, who tudied In Leyden
Parıs. hıs 18 NOL EIY, however, for NISHI ÄMANE did NOT take much interest
in Kantıanısm, but in the positivism and eEMPpPINCISM of MILL an
(COMTE PIOVESANA, 1968, 5—18) It ist INOTE probable that MAKIGUCHI OWECS hıs
value philosophy the Neo-Kantıanıst philosopher SODA KUCHIRO
(1881—19387), tor SINCE 1917 he ead SODA’S works OVCI anı OVCI (MORI,; 1977,
74  Z MAKIGUCHI tried nclude the values of the COININONMN people into hıs
philosophy. SO he replace the value of truth an holiness wiıth the value otf
ga and considered gaın be the Center ot all values MORI, OFT 76).
MAKIGUCHI at first denied the value of religion holiness hıs value system,
but .  many unusual phenomena” 1n hıs ıte did NOTL only ead the conversion

the Nichiren Shöshü, the “True Sect of Nıchiren”, but Iso the
introduction of Buddhism into hıs value system ıIn the middle 1930’s 'hıs
mMmeant important change 1n MAKIGUCHI S ıte 1ıft Iirom philosophy an
pedagogics religion. It 15 dithicult determine, however, whether this shift
in hıs value system has been made by himselt by his SUCCESSOT T’0ODA JOSEI
(MORTI, 1977 65fBD).> Sınce then thıs 116 brand of “western” philosophy has
been the teachings of NICHIREN 92—1 an iın particular the
doctrine ot the Nıchiren Shöshü, ON Out of the 27 relig10us
organızatlons, which inherited their teachings from apan s medieval prophet
ICHIREN. Al thıs resulted into the ofhcıal foundation of the SSka Kyöiku
Gakkaı 1ın 1937 Atterwards thıs 114 W as changed into Soka Gakkaır
“Institute of creative values”.



MAKIGUCHI died ın prıson In 1 944 Hıs companıon 10DA JOSsEI (1900—1958)
started another renovatıon ot the SECCL. In 1944 he began chantıng the sacred
phrase: Namu myOhöO Rengekyö (I put IL1LY faiıth in the wondertul Otus sutra)
IMNOTITIC than housand times day After EW millıon repetitions of thıs phrase
he W ds> se1zed by kınd ot CCSt8.SY. In the cell of the prison he houted all
uddhas, bodhisattvas and call COILN11O1L LLL of the WOT. flashed upON
hım that he had ftound “the ITuUuE meanıng ot lf” (MURATA, 1971, 89).
According oda thıs chantıng W d the CV! aulıng machıne, OVCI

by NICHIREN COINIMNONMN people. People should UuSC thıs machine, tor 1t won t  P
COST yOoUu AL1LY OI (MURATA, LA 107) hıs Le convıctıon brought ODA
after hıs release irom prıson In 1945 ab after interval of five YCal> 1ın
1950 several S[CPS, 1C. ange completely the old “institute of creatıve
values” into radıical relig10us organızatıon. hus the membershıp of the
Soka akkaı increased greatly from 3000 famıilies In 1951 400 000 1ın 1954
(KAMSTRA, 1960, 4.7) few oft those INNOvatıons Al Fırst he invıted speclalısts
and scholars ın CONSTESSCS 1ın order discuss assertion and diıscussion
techniques. So he A the instıtution of zadankai: regular meetings where
members discuss their daily problems.

In the second place he shaped the Soka Gakkaı into< a well oOıle:
organızatıon, IC ivided apan hierarchically into sect1ons, subdivided
In districts, cırcles, and ODA president headed thıs pyramıdıc
organızatıon. At the tiıme he set specıal assoclatı1ons for the youth,
tor o  1, tor people ot ditterent OCCupatıons (e.g. tor teachers
workmen), tor unıversıty students, tor cultural actıvıtıes and tor educatıon
(KAMSTRA, 1960, 4 9 Na

In the 1T place he reorganized and reformulated the doctrine otf the SECECL.
1Io that end he had manual Maa 1C. should be used by members.
hıs manual W as named Shakubuku Kyöten, 1E€ Canon of shakubuku® crushıng
and tearıng" (the OpIn10Ns beliefs of others) (NAKAMURA, 1975, 613) It
explains VC plane language the doctrines of the value phiılosophy
ot the Nichiren Sh6öshü, methods of indoctrination retutation of the
false relıgions eliefs. Every member has know this manual by heart
and prıor the appomtment ımportant Jobs In the N he cshe will be
examıned several tımes KAMSTRA, 1960, 45  = In thıs will consıder [W!
editions ot this manual 1INOTE iın etaı It W ASs published for the Hrst time by
the “E.ducational Department” ot the SEeCt ın 1951 In 1951 ODA proclaımed
shakubuku, the crushing of other relıgions, obarai, the destruction of all
the other objects of worship in the houses of 1LCW verts {amily altars,
ancestral ablets, an Shinto worship items (WILKINSON, 1975, 41) 'hıs policy
of oda led explosıve 9TOW ot the SECTL: In 1959 the membership of
families passed the millıon mark. S1x YCars later ıt increased TMNOTEC than S1X
millions (DUMOULIN, 1975, 275) In 1958 ODA passed aWaY. In 1960 after
interval ot [W.: d SInNCe TOoDA’s eat. IKEDA DAISAKU (born ıIn became
his UCCESSOT president. INCE 1975 IKEDA became also president of the 11C
international organızatıon of the Soka Gakka:ı the Soka Gakkaı International
S:G1) In 1979 IKEDA W d appointed honorary president of the Soka Gakkaı



and HOJO IROSHI succeeded hım president. Aftfter HoJo’s eat. In 9581
AÄKIYA EUNOSUKE (born ın 1930 W aAs lected president tor five yCar term. In
1986 ÄKIYA became reelected president tor second tive yYCal term. Now he
recelives assıstance of 65 1CE presidents. Under the leadership of IKEDA
hıs SUCCESSOIS DE eal striıdes WCIC made 1ın ILLALLY Hhelds 1Io mentiıon only
few

The contmumg 9TOW ıIn membership mentioned elsewhere.
The politico-relig10us ideal, tormulated by 10DA ıIn the Obutsu mM YOZOTON,

“Dıscussion the wondertul unıon of king and Bud:  e led the
formation of OWI)1 polıtiıc party. { W as ounded Dy IKEDA 1964 the
Kömeıtö, “the lean Government party In 1970 1t loosened 1ts t1es wıth the
Soka Gakkaiı (DUMOULIN, 1975; 266-—-268)

The construction 1n 1979 of 111e head temple at COSLE exceeding 100
million ollars

The foundation oft several educatıonal und ultural instıtutions. The
establishment of Kindergarten, elementary schools, Junı10r sen10T7 hıgh
chools an ıIn 1971 at the LOp of thıs school system: the Soka University In
Tachikawa LLCAT OKkyo The aıms of this universıity, tormulated Dy IKEFDA
bespeak hıs aımıs. It has be the hıghest SE al of Carnıng tor uman
education, the cradle ofa 1L1C' culture, an the fortress ofa for mMankın:
Phe ıtems of education, culture, and retiurn trequently in Ikeda’s ILLALLY
wrıtings and speaches. The unıversity tr1es accomplis. these goals hrough
five instıtutes: the Institute ot Peace Studıes 1976), the Institute ot Applied
Economics 1976), the Institute of Asıan Studies 1977):; the Institute of
Informatıion Scıences (1977), and the Institute of Comparatıve Culture 1982)
In other ultural tields-there d1C the Mın-on Concert Assocı1atıon an the Fu]l
Art Museums.

The edition of OW.: NECWSPAPCL: the SEIRYO himbun. In 19635 ıf became
auly ot and ıt has L10 daily ciırculation ot 4.7 million copıes.

Other periodicals 1n anguages other than Japanese AL spread throughout
INOTE than countrIıes.

ulldıng PIOSTAaIL ot Nıchiren Shöshü temples ın apan an: abroad in
OTrder reach the goal ot 111e emples 1990

The donation of 00 and of LHNONCY instıtutions 1ın apan an 11
OVCTI the WOT. In 1985 250) 000 00 WCCIC donated choals and the
United Natıons received gift ot mıiıllion dollar.

The actıyıtıes abroad ımply: the internationalization ot the Soka Gakkaı
10 thıs end IKEDA hımselft ounded the Soka Sakkai International of16
has been stated he hımselft 15 president SINCE 1975 In order reach the
1ms of this international organızation ın 1987 TAanc of the Soka
Universıity became established LOs Angeles 248 ACTC Camnpus. It W as
named: SU Soka University of LOS Angeles.’ For the PUrPOSC ot the
ropagatıon ot the Soka Gakkaiı in the 148 and in other countrıes TI
conversion method W d introduced: shoju, 1.€:; introduction of Soka Gakkaj
doctrines without the refutation ot other relıgi0ns. Shakubuku became restrict-
ed Japan but became carefully used (DUMOULIN, 1976, 262, 263) In



1964 the Seikyo News WTOTLE “President Daisaku emphazise that
UDUKU, method of propagatıng 15m by refuting heretical
teachings, 15 applicable only Japan where people mısunderstand Nichiren
Shoshu, the orthodox lneage of Nichiren Daishonin’s 1S17N. “In

countrIıes, however”, he saıd, c a.ll yOU have do 15 introduce thiıs
religıon other people wıthout refuting the doctrines of other relıgions. hıs
15 called the method otf ShoJju For thıs L1CASONMN the Shakubuku Kyoten has
been translated into english.

So the StOory of the Soka Gakkaı, which 15 only few decades old, isplays
long serles of changes: changes ın doctrime: phılosophy into religion;

changes iın membership NnOTL only numerical but also In professions: shift
Iirom teachers intellectuals involved 1ın estern philosophy, the whıte
collar 1981  — an factory labourers in the cıtıes, chantiıng the imoRhuU, the TEC2

C, 1: the sacred phrase, ILLAaLLY times day; changes In conversion
methods shakubuku into $AOjU; changes in of leadership: the ould be
intellectual and phılosopher MAKIGUCHI into the authoritarıan religionist ODA
and later Into the 1LL1O16 flexible champıon of WOT. IKEDA; and
finally changes ın the sect’s attıtudes towards other religions, which VCII aA1lc
traceable 1n the sect’s manual In 1ts :yohan.

The attitude Soka Gakkai towards other religions ın zEs institutionalized form:
the kyöhan

The first Han chao (kyohan) know ot dates back certam Pao Liang of
the Chinese Liang period 502-556 In quıite sımple scheme he opposed
three interior15 doctrines, qualified by him. . as/ Le. skilful INCANS,

the n  eternal an harmon10us” teachings otf the Mahähßarinirväna $utra (Ito,
1929, 76, 1:3 Ever SINCE I1LAaNLY kyöhan ave been evised in China in

Japan. SO S Buddhist SE in ast Asıa POSSCSSCS a Ayohan ot ıts OWI) under
different C the Sanronsect the NLZO samborin the [W! pltaka’s
the three wheels ot the dharma,), the Hossösect the Sanjikyö the teachings oft
the three per10ds), the Kegonsect the gokyö jisshu (the fıve doctrines and the ten
sects), The Jödösect the nimonban (the distinction of EW gates) eitc. The kyöhan
of the Soka 15 NOL invention of ıts founders, but 15 Aase: the
KyOhan In us«e In the Nıchiren-sect In the Nichiren Shöshü SC 1C| both
ascrıbe the Kyöhan ICHIREN. Thıis, however, 18 NOT likely It orıginated in
the Nıichiren SeCt Taya, 1957, 127 hıs kyohan 15 named (JUZU g0R0, 1.e. the
five of the propagatıon (of Buddhism). hıs Nıichiren-Ayöhan 15 the heart
of the kyöhan of the Soka (Sakkaı, oug. the SPCL SOINLC 1110
distinctions In 1fs manuals: the goshu sotat, the five opposıtions, the sanshö,
the three argumentatıons, and SOTIINEC other distinctions of1st doctrines.
The five spread the doctrine OVCI the WOT. Al  q

kyO doctrine: the best doctrine ead people happiness 15 the Lotus
Sutra;

ki Capacıty of the Mn this W as explaine the people wıth the
OTSESLI disposition in the 61a of eCcay;
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J time: the appropriate time for the spread of thıs teachıng 15 110 the
time of the ECCaYy of the Law(mappoö);

koku. COUNLTY: Japan 15 the MOSLE suntable place tor this propagatıon;
J0 order, aTT  Nt the popularıty of the provisional Mahayana

the WdY the Ero®e Mahayana The Soka akkaı changed the Narnle of
thıs 1lt. LOPDC into: kyONO rufu H9O, the order of the spread of the doctrine
and otf the Law.

The hree argumentations consıst In
hunshö ar guments deriıved Iirom the ex1istence of ifs OWIl literature:

real religion wıithout ıts O W: dogmatics wrıtings does NOT exI1ıst;
rishö:Sase: 1C6C4S0OI11 VCI) ıf religıon has the lıterature of

ıts OWIL, it nevertheless has aCcquıre LCASOI tor thousands of people ase:
scientitic philosophic studies:

genshö: argumentatıon AaSse: real ıte good religion the
virtues of CVEILIYONC by 111Ca1lls of rıg belief and ascet1ic practices.”

In all these crıter1a the Soka Gakkai trıes draw boundary-lınes, IC
have indicate the posıtıon ot the EG religion, distinguishing ıt al the SAINC

time {rom the false rel1g10ns, 1C do noTt correspond these crıter1a. It
does NOL mentıion, however, these “false” relıgions by LLAILlC 1To thıs en! ıt
developed the gZoshu sotat, the five opposıtions, which In SO111C ot 1ts details
has ıts (9718) also 1ın antıquıty. These tive opposıtions In particular delineate
the attıtude ot the Soka Gakkaı towards other relıgions. These five oDDostliONS
ATC

the opposıtion between gedo the uter way) naido (the inner way)
As thıs opposıtiıon 15 ımportant tor OUT ubject ll return this ıtem later

the opposıtıon between Hınayana and Mahayana. hıs opposıtıon
pomts Hınayana-sects 1ın Japan the Kusha-sect, the JOöjitsu-sect an the
Rıtsu-sect. These SCCIS belong Buddhism of the Nara peri10d 1 0—794) hıs
opposıtıon mphes that Hınayana 15 inferior Mahayana.

the opposıton between provısional an eal \Mahayana) goNNSU sOfLaL. In
Mahayana Buddhism there SOTINEC which do NOoTt teach the eal
doctrine of Buddha. FOr that LCASOMN they ATr provısional. These A1IC the
Hosso-sect Nara per10d), the JOdö-sects, the Zen-sects, the Shingon-sect and
the Sanron-sect (Nara peri0d). Hence they CannotL compete wiıth real ahay

the opposıtion between maın and footprint: ONSNARU sötaı. The real
Mahayana which CINCT SCS here dheres the doctrine of the otus sutra. Thıs
distinction 15 ase' the divisıon of the Lotus sultfra into EW sections ach
section contamıng chapters. The first section of the AA 15 CA the
footprint gate (shakumon) The a section 15 named the maın gate OMMON
In the hirst section Buddha did not y€[ reveal hıs eternal ature, but appeare

eing bound by limıtations ot t1ıme an Pa In the hommon section the
eternal nature of Buddha 15 revealed. The Tendai-sect eheves S tay ın the
maın gate 5 because thıs gate 15 hıgher than the footprint gate Al thıs,



however, IS of O USC at the time oft the decay ot the Law. kor ICHIREN taught
that then the OL4Ss S$ULTA other sütra’s WOU. be of Uus:!  ® So fmally only
the Nıchiren ATC eft.

the Hinal opposıtıon between seeds an Liberation: shudatsu sotaı. Wiıthoult
the seeds of Buddhahood it 15 ımpossible reach Buddhahood in the ASC otf
ECaYy these seeds ll have be rot For that 1CasoOm the Lotus $utra
(the Hokkekyö) of the Tendai-sect 15 NOL suthcient. According the teachings
oft NICHIREN ıf will have be complete by (the invocatıon of) Namu myÖhö
Rengekyo (I put faıth the wondertul Otus sutra). 50 al the eN! of five
opposıtions only the SUDTEINEC Buddchist SECECTS CINETSC; the of ICHI

10

The other distinctions employe: by the Soka Gakkaiı In ıts manual intend
subdivide further all the exısting 1st Only O1l SECT ([urns Ouft

be super10r all others: the Nichiren Sh6öshü It should be the only
Nichiren-sectC corresponds exactly hıs teachings." Here ll NnOoLt S
ınto the further detaıils ot these distinctions but focus attention the tiırst
of the five opposıtions: The gedö and the naido, the uter the inner
WAaY.

The dıvisıon ot religions into religions of the inner WadY (OT teachmng) an of
the Outer WdY (OT ea  g) 15 quıte old In China ıts PUTDOSC W as

distinguish the 11E esoter1ıc school (Le 1SmM) Iirom the er exoterı1ıc
school 1e Confucianism). The mandate of Heaven became renewed by
Dharmakäya Le. Buddha’s body ot arma) who the Sutras had outlined
the WaYy leadıng the Confucian deal of eternal d When 15
COU. be proved fit into thıs scheme it W as sanctioned by the Chinese
tradition” (LIEBENTHAL, 1955, 68  z his appene eady in the fourth CcErn tury.
In 570 monk named AO-AN brought ftorward document: the Erh chiao [un,
“"the discussion about the [W! doctrines”. In ıt he devıdes all doctrines into
W: nds internal external. “The former consısts only of Buddhism,
whiıle the latter includes other SySteMS, which he consıders Taoısm
ncluded) be varıeties ot Confucianism” (HURVITZ, 19062, 20) Sınce that
tıme thıs distinction ways has been employe super10r Bud:
dhism Iirom other religions. The Soka explains thıs opposıtion
the several editions of ıts Shakubuku Kyöten 1n the SAdrIlle words: “Naidö touches
UPOIL 1SM, Gedö (OT in ıts profane form: gaidö) refers all relig10ns
CXCCPt Buddhism, namely Brahmanism, Christianity, onfucianısm etc.  1E It
adds also SOINLC 1CASON tor thıs distinction: “Buddhism 15 ase: the law of
au eftect It preaches that where 15 du.  , there infallably will be
eftect. hıs 15 SUu1C for CVELY rule 15 scientitic. The combination of
hydrogen wıth O xygen eal specıfic results. In sclıiencCeE thıs 15 independent
irom tiıme place. The rules of Buddhism yıe. In the SdadiI1lle Causcs sımılar
eftects independently irom time hıs works therefore Just ike
sclience. The (relig10ns of the) gedö, however, Al NOTL about AuU: and
eftect. Therefore they ARC inferior the naidö.” 'hıs “scientitic” principle will
return many times In the discussions of the Soka Gakkaij wıth the
religions elonging the Outer WdY In the tirst editions of the Shakubuku



Kyo'te,n the Soka akkaı concludes 1ts manual wıth the sıixth chapter: e EG

body ot alse relig10ns”. So in ıts 1954 edition ıt deals with: Tenrikyo
—3 1), Sekal Messiakyo 311-—-317), Kyodan (317-—3292), the Nichiren-

(!) Reiyükaı 39292—3925) anı the Rıssh6ö Köseıikaı 3925-—327), the Buddhist
SCCT Köd6kaj (327-—330), Shinto 331-—336), Christianıity 336-—352) an anımısm
3592-—-355). In thıs chapter 1t does nNnOL classity the religions according 1ts five
opposıtıions. 15 have been ncluded well In later editions of the
Shakubuku Kyöten it takes ıts kyohan INOTEC ser10usly 1in classıfying an discus-
sıng the values otf several religions. In ıts 38th edition of 1969, which 15 EXCEP L
for SOTI1LC few OU' the kyöhan e.g.) quıte different In comparıson wıth
ıts first editions, it dıd NOL St0p al the above mentioned lines naidö anı
gedö, but devoted the first part about C  eneral discussions” Söron) the
eighth chapter the religions otf gedö. It named thıs apter: gedo
folkreligion. 'hıs chapter 15 ıvyiıded into three paragraphs, 1C| deal wıth
the of god soul,; superstition and the influence of vıl an the
ast paragrap. wiıth “the erıticısm the chiet alse relig10ns”. These relıg10ns
R Shinto 186-—190), Christianity 1-1  'y Tenrikyo 196-—200), onkokyo
—92 Seicho le (201—204), anaıkyo 4—92 Kyoödan
207-—208), Sekai Messiakyo 208-210 superstition (2 1—2 Here Bud:
1st 11 religions Ad1C eft Out an quıite few other 1E relig10ns AlC
nNnCcClude: Konkokyöo, Seich6ö Je; Ananaikyo. It devotes less
Christianity (fıve In stead of 1 )7 Sekaı Mess1akyo two 1n stead otf seven)
the Kyödan two ıIn stead of S1X). It quıite few
superstition 16 ıt COUNTFS the following cults the Inarı-cult, Kıshimo]in-
cult, Fudöcult, Jızöcult, Kannoncult other cults (for Konbira, Ebisu an
other gods).  13 As the Soka Gakkai takes the statıstics of the religions ser10usly
into consideration, the increase the decrease the number of might
reflect the gTOWINg the weakenıing intluence of the religions concerned.
hıs WOU. LE devaluatıon of Christianity and of SOINC other 11

relıgions. The Soka Gakkai, however, dıd nNnOot only change the numbers otf
thes relıg1ons 1ın the succeeding editions of ıts manuals, but also ıts

VIEW these religi0ns. In the following ll focus the attention
[W! of them Christianity and Shinto eing better known than the NECW
religions” mentioned before.

The attitude of Fhe Soka Gakkai towards Christianity and Shinto

In the following ll consıder the VIEWS of the Soka Gakkaiı on
Christianity an Shıinto far they aATC recorded In EW editions of the
Shakubuku Kyöten: the edition of 1954 the number of ıt 15 uncertaın) and the
edition of 1969 (the 3Z8th edition). The former edition has been realised under
supervisıon of T'0DA JOSEI, the latter under IKEDA DAISAKU. They both WTOLE the
prefaces of these respective editions, 1C somehow allude the sıtuatıon
of the tiıme of the respectıve edition. hıs change 1ın sıtuatiıon PUTPDOSC ot
the Soka Gakkai might have influenced ıts VIEWS other religions. In hıs



preface the 1954 edition ODA st1 refers the W: educatıonal
OTg anısatıon ot the Soka Gakkaı under the leadership of MAKIGUCHI A1s
efforts actualise the phılosophy of ICHIREN He also reters the It
W as conformity wıth the prophecy of ICHIREN that the total destruction ot
Japan led the propag atıon of the doctrime oft the Nichiren Shöshüuü all OVCI

the Far ast [KEFDA hıs toreword the 23Oth edition does NOL menton

ANYINOTEC the loss of the ICHIREN Sayıııs about the total destruction of
Japan W d replace by another prophecy ot ICHIREN AT-he€e great earth has
be made INLO OUT target” He further the 111 reputanon ot
the Soka Gakkai due shakubuku. Therefore g0o0d understanding of
Buddhism needed “Buddhism has EW WaYys oft Topagatıon, O1l! being by
listening, the other by shakuduku, A4SE! the ‚OTUS SUtTAa. So the Nichiren
Shöshü 1LIOT E Ooun tor the Far $ but for the ole WOT. It
interesung SCC how tfar these different VICWPOII'HZS Ar traceable the
attıtudes of the Soka Gakkaı towards Christianity anı Shinto

Christianity
The Shakubuku Kyöten 1fSs Narmne indicates aımed at crushing and

LEAT. ıng the other relig10ns For that PULDOSC SO1I11L1C knowledge of these
religions required order demonstrate their weaknesses So
introduction of Christianity an al  S 1L ATIC both needed for
manual wTıtten VE lear plane Japanese language, order
enable EUETY member of the Soka akkaı crush thıs religion. So both
editions 11 have compare the ot Christianıity ell the
retutations of ıIL

The PUCLUTE of Christianity both editions of Fhe Shakubuku Kyöten‘“
In the 1954 edition ot the the attention focussed the PETSON otf

Jesus Christ It eais wıth hıs 1rt| 336-—-337 hıs Resurrection 338 340) “the
1nvest1gaüon of hıs doctrine” 341-—343) the nature ot God indicated by
ESUS Christ 343-—345) hıs miracles 45—3 SO1I11C “weak ın hıs
doctrine 347—350) the problems around his eat 351) an: hıs VICW ıfe
351 In the 1969 edition the Soka Gakkai rather involved CONLTOVET -
s1al dialogue NOL wıth the PCETSON ot ESUS Christ but wiıth the Christian
church In detaiıl ıt deals wiıth 1fs OL1S111 and StOTY (191-1 92), 1fSs teaching
an the shakubuku 192—-194 “the actual sıtuation“ (195) It mentions the
lıfe of Jesus Christ few Iınes only under the head of 1CSs teaching an
shakubuku CONCOCLION ot impossible STOT1ES (194) The churches ATC
mentioned the 1954 edition the Statement that “Some Christian
churches teach that the real doctrine of Christ CONSISISs the Sermon the
Mount Others, however, teach that thıs the doctrine of the disciples only

delivered the Gospels, the ook ot Revelation and the 11NE of the
1954 340) Let ook LLNOTEC CEAE at the p1cture of rıstlanıty

delivered the hıs will COMNCEINMN the history ot Christianity and 1fSs

teachings will deal with the weak ın and ‘°the actual S1LUaLion of
Christianity under the headıng of refutations
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B The history of Christianity (in ıEs widest SCNSE)

“The 17 of Christ took place 1n the yCal Hıs mother W as the virgın
hıs tather W as God. Christianity beliefs therefore that all IınNgs d1C

phenomena of the spiritual. It Aasserts that who 0O Aat the phenomenon of
relig10us feelings concerning the conception of virgın, Canno have
(8191 about ıt. No 0)8(  (D should call In question the explanation that God
borrowing the body of viırgın appeared this world” 1954, 337) The 1954

Say> about other Events 1ın the ıfe of Christ: Though the date of the
cruciılixion oft Christ 15 insure, 1t 1S reported have taken place between the
30 and the AUst VYCar the crucifixion Aprıl (Frıday) al o’clock, the
Resurrection Aprul (Sunday) and the Ascension May (Thursday). At
the tiıme of the crucifixion O'  (D iscıple as W as manıfestly 1ın revolt, the
other eleven, however, abandone: Christ OUL of ear. The third day Christ 15
saıd have become restored lıte. He made h1s first APPCAL  CC
WOINaN and afterwards his discıples. Finally he cshould have ascended into
heaven. According the general opinion the peri10d between the ESUTTEC-
tıon and the Ascension should have been ONl month” 1954, 338) 40 these
dates (which ATC NC LINOTE specific than ın OUT memoTI1ES!) ıt adds only tew
other etaıls The 1954 mentlions the miracles of Christ: “Christ
performed miıracles. hıs has been recorded times. The records have been
made by hıs followers. hat it 15 recorded in the does NOL OV! yet that
these miracles took place 345). oth the 1954 and the 1969
mention the prophecıes of Christ: “the wiıld alk of prophecıes” 1954, 350),
e  not single rophecy of Christ has O1NlC true 195) The 1954 edition
also pomts at the eat. oft Christ: “Christ achieved hıs hıs end 'hıs
fact has defeated hıs followers harmfully, atter what meanıng they
attached 1t. When the En cal saınt Nichiren took hıs SE aL of death, he
houted al ‘Murderer-head-cutter’: AOit head before 1t 15 OO late.? At
that mMoOomMmMent all the devas ot OUT country appeared In 1I1Aasses destroyed
the wicked INa  > by 1LL1ECAalls of their protective POWCIS. How powerless 15 the
end of Chriıst ıf COITNDALC this wiıth the ite AL of his dharma”
351) The 1969 edition of the 15 rather SCATCEC of historical data
Christianity. These data OWV! few lınes only "Christianity proceeded trom
the Jewish religion, but nowadays Catholicısm (AyukyO the old relıgion. an
Protestantism shinkyö: the 8l religion. vehemently AT pitted agaınst each
other. The Protestants constıitute denomination dating back Martın
Luther, who 1ın the beginning of the 16th century sSet forth reform the
church, IC had become corrupted degenerate who has been
excommMuUunNiIicCcated for relig10us reformation. These NECW  ‚29 an “Old” churches
AL racked As Atter of tact 1t 15 old that almost orty denominations
d1iIC at varıance” 1969, 191) The number of forty denominations refers the
Japanese statistics. !® OouDt, however, that these Christian denomıiınations
1ın apan WCIC at odds at that time. The hıstorical pıcture of Christianity 1n
both editions be rather POOT blased. There be SOINEC
ditfterence between the editions considered: the 1954 edition takes the
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beginnmng of Christianity INLO consıderation the 1969 edıtıon refers focus
1CS the actual Sıtuatıon of the churches rather than the
historical data of Jesus Christ

The teachings of Christianity
The 1954 edıtiıon ot the LNOTE ExXtTENSIVE 1fSs CXPOSIUOH of the

Christian doctrine than the 1969 edition SO ll CONCENLLTate Maıniy the
1954 edıtiıon an retfer the 1969 ediıtion when needed Under the heading
"Investigation oft the doctrine 340) 1 introduces first the following words otf
Chriıst “The tather of heaven has the SIl shine UuDOLL wicked good
people He Causes the al tall rıghteous and dishonest people What
will yOoUu SaU ıf you love only those who love yOoU;  Y Is publican NOL omng the
same” As yOUTr tather heaven perfect 1{ wıll be good be perfect
well” 340 ereupon the following ot the CX “The word
perfect 1C| uUusSsScC here love hıs perfect love appeared
thıs world love 1C| forgives the S1111 result of the death pen otf
the In considering thıs O11 finds Out tor the of Christian
belieft love eing absolute condıtion what will be
acquired f you love people yOU do yourself? As yOUuUr tather heaven
perfect 1{ good be perfect well PCISOM wiıth perfect love
CeINLL the S11l of others be perfect the father heaven ın
the thesis that the father heaven Ssuppose: PCX1: unconditionally
There 15, however explanation for the eal body, the nature an the
tunction ot thıs tather heaven There Au why this tather Carnle 1INtO
EX1IStENCE Therefore the ot O INtOo EXISFENGE he rather
contradictory being nothing Ise but gNOoS (y24) wıth NLaIrlle wıthout

body 341-—343) The 1969 edition begıns 1fSs CXPOSIUOII under the headıng
the eaching and the shakubuku wıth letter of Christian WOINAN, who

happens he sıck Happy 1l be the CISON, wh: sulfers, tor Christ himselt
will let her deeply know hıs love the hıs all ll be of
the sufferings of Christ the tfor the enetit of the ole man No
mMatter what kind of she will have bear 1L sılence patıence hıs

named redemption 191 192) It ment1i0on. turther superficially only the
irom the Sermon the Mount about love an the perfection of

the father 193), and the LEIL1NSSIONN ot S1111 It also has 1fSs doubts about
the real body of the tather

The 1954 adds speclial section “The ature oft God indicated by
“1 God ısESUS Christ- Here ıf CXPOSCS the nNnature of OCa ten ın

Creator, God but OINC, God sp1r1t God gAty, God
INNISCIEN. God love God good God INnNnmMAaNneEeNL God
omn1present God transcendent In general (the nature of God) CONSISIS
of these ten characteristics 343 344) In the 1969 edition of the thıs
speclal secCcLiO0n the NnNature of God ILUSSILS It men nevertheless
SOINEC qualities of God “Let COMMDATE LW three pomts of the Christian
teachıngs wiıith those of15 1rs Christianıity teaches that solely the
absolute God has made everything It Says subsequently that God



omnıscıent, Imighty, perfect, love, good Gc it does NOT explam however in
eneral primncıples the real body of God, the and effect of hıs existence”
(192)

The 1954 edıtion concludes ıts remarks Christianity wiıth few Iınes
concerning the “lıfe V1IEW of Christianıty ”: “There 15 teachıng about what
happens before 1r of 111A111 It teaches that after ( will be taken
into the heaven of God There 15 theory about what ll happen
after that It 15 really ın contradıction wıth the ıte philosophy of 15  2
351 The 1969 edition has Iso few Iınes the lıte philosophy of
Christianity, though ıt does NOL devote speclal section ıt: “Christianıty
does NOL POSSCSS the WW change OUTI actual lıte It CONSLITUCL$S kınd of
log1C only IC apologızes for the sufferings of ıte ile 1t 15 NnNOL capable ot
changıng the destiny of 01018 modern lıfe, 1t has untenable Statements about
the heaven guarantıies of the WOTL. OIlNEC It asserts turther that only
those who in God will be saved. People, however, who do nNnOL believe

who CannOL believe wiall en chıladren of SIN all eternity. There 15
WOT. of difterence between 1ıt theo of15 Dharma, hich In
the long 1U  e infallably will SAaVC VCIN those wh aAr opposed it according

the SINS d far demonstrable” 192).
The Christian theories concernıng SIN an remiıssion of SINS puzzle both

edıtions ot the In the 1954 edition the problem otf SIN 15 O1l of the weak
pomts of Chrıstianıity: “The Christian doctrine does NOt produce evıdence tor
the COrTECLNESS of Lts practice. Hence only the conclusion be drawn that ıt
15 false religion. It teaches for instance that ıf SOTINCOMNC conftfesses hıs S1NS,
they ll be emitted” 348). The 1969 edition 15 lıttle bıt 1L1O1C6 elaborate in
1ts intormatıion about S1INS In Christianıty: “Chrıstianity takes SIN VE Ser10uUs.
The SOUICEC of the MISETy of 111  - 15 orıginal SIN (L€ the SIN ot
commuitted by Adam Eve). SO ıf became ecıded that by ature 15
sinner. Even public an national law WCIC NCIude: In the sphere of SIN In
order wıpe Out S1IN, 111a made contess, which 15 orm of
penitence” (1 93)

In conclusıon what 1s the pıcture of Christianity arrıve al ın both
editions of the S Kır The 1954 edition 15 rather ocussed ESUS Christ: hıs
PCYSONM and hıs words, hıs iıdeas love, S1N, his “tather” the qualities of
hıs tather. The 1969 edition rather CONCENLTTatLes the churches, which AL

actıve in Japan Nevertheless ıt still sticks the SAd1L1l1C themes the 1954
edition: love, SIN; ature ot God EFC. Its exposiıtion 15 less systematıc
disorderly. So both might betray the egree of organizational ot 1ts
hapers MAKIGUCHI IKEDA?) In both editions the pıcture of Christianıity 15
rather POOT. Quite few vital elements of Christian doctrine MISSINS
for instance the Trmıty, the dıvimıty of Christ, the organızation of the
churches pPOPEe;, bıshops, hierarchy, rituals, SAacramecents except tor the
conftfessions)), 1LLLOTE historical details Etc. What has been the princıple of
cho1ce 1ın the selection of Christian doctrines? Did the chosen tOpI1CS aASC

shakubuku, theıir crushing tearıng? And did the others not? Perhaps
mıg find AaN1SWCI 1n



F The refutations of Christianity ın both : editions of the
The PUrTDOSEC of the 15 rush and te.:  D al talse religions also

Chrıistianıity. For crushing relıgiıon belonging the gedo Christianity the
“scjentiftic” princıple of and eftect should be applied in order OV!
the superlorIity of Buddcdhism OVCI other relig10ns of gedoö. So the place 1C.
religıon OCCuples in the k  han system determines also the Lype of refutation
1C relıgion deserves. Wiıthin the gedö SO11L1C relhgi0ons Al Japanese and
have SOINLC characteristics 1ın CO  on wıth 15 Japanese SECECIS. SO
Japanese (OT Shinto) argumentatıon might render un-Japanese relig10ns
inferior Japanese relıgions. hıs second typ € of reftutation 15 also used In
the hiırd type ot argumentatıon consısts 1ın direct controntation wıth
Buddhism: ıts teachings, 1ts SuLTras, saınts (e.g. Nıchiren) the Nıichiren
Shoshu. The last type ot argumentations AilC the direct reject1ons. will
consider these four of refutations In both editions of the

< DG The scientific”, philosophical refutation
In the 1954 edıtion of the this typ € ot retutation ([Urns nıne tımes,

mostly under the LLAaIllEe of “law of Au eftect”. SO it 5Says about the
immaculate conception of Mary “NO Matfter from what angle OIl 00 at e
but the conception of viırgın 15 Wr fO Fhe [Aarws $CLENCE UNIVETSE.
It 15 absolutely iımpossible that vırgın become pregnant without
human tather. In order OVEC: this fact ıt 15 saıd that God borrowed the
body ot immaculate vırgın 'hıs opınıon disregards the eal facts hıs
descrıption 15 production of old tashioned people who fancy that without
the permission oft God will be born result ot the sexual
intercourse ot WOI11AI11 'hıs 15 therefore fallacy 1C from both
the viewpomt of modern phiılosophy of scıieNCE will have be denied”
337%) It apphes thiıs kıind of refutation also the Resurrection and Ascension
of Christ: H 15 princıple that ıt 15 absolutely impossıble that CTSON who 15
completely dead, Ca  — revıve. Moreover ıf 15 suthcient (to know) that Christi-
anıty has myster10us proofs support this opınıon. Finally what I1NCAans
the ascension for body It 15 of the body that 1ts weight 15 clearly
heavier than the AaIr. hat heavy body Cal  - ascend the alr, which 15 hghter, 15
ın conflict wiıth the law of Ichımedes Who beliefs thıs kınd of realıities, has

deny all the natural laws. The Resurrection W as NOL bnormal
phenomenon but merely W as Matter of people In abnormal condition. It
18 Just the SAaInlle 1ın the Japanese, aDSOTrDe: ın Inarı believe, wh: in
hypnotic fancy foxes be wıtches women.!® SO “Christ did NOTL O1LllC

ıte wiıth his OW) body. 'hıs W as Just actıon of SOI1LLC of the
iscıples. Therefore this manipulation of Christianity COVECEIS ıts lowgrade
doctrine with relig10us OrNaments and 15 nothing INOTE but ollow,
effort devise super10r value ot religion” 339 Concerning the qualities of
God it Ar SUuCS *Cöd 15 CTEATOT. Al the iving dead EINSS of the unıverse
wıthout AanYy distinction NOL made by SOIINC other eing. We received OQOUI
O W: lives from OUT parents A NOL made by God Dy Buddha
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God 15 spırıt. hıs 15 also Al beings without distinction POSSCSS merely
OIl ıte body an soul. spiırıt separated Irom mMattier does nOoL re. EXI1StE.
real eıng that 15 almıghty and all-knowing 15 therefore NOL conceivable. In al
beings only the precıse Law otf an eftect 15 at work. Moreover Cal  —

CA) that law only by Al of the material world The other qualities (of
God) AT human, innate nd qualities. It 15 that they
should orıginate wiıth theV otf somebody Ise In 0)]81  (D word the absolute
God does NnOL EX1ISE. 68 he does eXI1St, why do the peoples of the world lıve
different condıiıtions? f S! Creates 1988 he WOU. ex1ist wiıithın 11L

why then there PCISOLLS who d1C blind from childbirth, why then 15 there
suffering people In lıfelong POVETTY, why does this un]justice ex1ist? I ON

COUNTEIS (all these cases) O'  (D WOU. arTıVe at the conclusıon that God will be
VC cruel an thıs wıthout ALLY lımıts. Moreover because Chriıstianıty 15 NnOL

able explaıin thiıs AU: ıt AC. theoretically ArLY objectivity. Where
objectivity 15 mIssINgS, there 15 general adequacy an 15 ıt impossible
apply the laws ot truth” 344{f) It apphıes thıs argumentatıon also the
miracles wrought by ESUS Christ: * T-häf they iracles) A1C recorded ın the

does NnOL proof y€t that they really took place OomMe of these miracles,
C the curıng of insane PCISOLL, occured also In Buddhiısm INanı y times.
Even nowadays iın the Nichiren Shöshü there A1C of lunatıcs ge  e
cured. hat blind people SCC an deaf PCISOI1LS Cal  e hear, 1ıle the rOOLTS
oft these faculties (the SCIN15C5 ot S18g and hearıng) only left, happens Iso
ın 151 Here people ll be cured according the laws ofA and
effect hus Buddhism PTFOCUT CS theoretical evidence for the healıng (of
diseases). In Buddhism thıs 15 nNnOoL unusual. Revıving ttle girl, however, who
died, 15 Just fiction. CITSONMN who 15 completely dead Canno revıve. hıs 1S
the SAaInNe in the ASsSCcC of Christ’s Resurrection. kven nowadays Christianıty
explains AW AY AL facts wiıth the LW Chinese characters ot ‘Mmiracle’ (“kRi-seht”
'hıs pomts clearly al the low eve! of those wh: do NOL know the LCASONS

why these phenomena Occur” Al this leads the final conclusion In
the last lines of the section Chrıstianıty In the 1954 edition: “Concerning
the ıte VIECW ot Christianıty there 15 CX aC theory about what happens
after eat. It 15 really ın contradiction with the ıte philosophy of151
It 1S possible emonstrate that it 15 of interior quality. Its doctrine
disregards all the and effects. It 15 alıenated from real ıte. It 15 merely
collection otf assumptions an: ideas. It originated 1ın the inferio0r relig10us
feelings of primıtıve people and 15 hence false religiıon, which conceals ıts
incompetence socıal work, organisational an ECONOMIC strength” 3511
In these last lines the Soka Gakkai emphasızes ıts O W! prerogatıves.

In the 1969 edition ot the the “scientitic” refutation has been sed only
ONCC ”Further concerning ıte 1C. 15 the ultımate CO E of religıon
Chrıstianıty EVE1O0PS doctrines 1C) ATC nNnOoLt worth Cr1ItiC1ZINg at Fırst it
SaysS that the mother of Christ who W as born Ca Was the virgın
Mary Hıs father should have been God hen Christ W as VYCaLS old when
he crucıthed The third day he aAarnle ife agaln. One month later he
ascended heaven. These stor1ı1es Al oolısh mMatter from what kınd of



scientitic COININONMN OT  (D 00 al them. Nevertheless there d1iC SO111LE
Chrıstians wh el1ieve them They explaın rationalize them
kınd ot religi0us EXpreESS1IONS. KOr that the doctrine of relıgıon
atter what kınd of theories ıt €eVEloOpS will have nclude philosophy,
1C) complies wıth (the OpIn10Ns of) everybody because oft ıts unıversal
dequacy  / (194) The introduction of “"the actual sıtuatiıon“ has SO1IIIC scientific
flavour: “NOow In OUI CF ot scientific PIOSICSS and oft artıst1iıc revıval, there 15
SinCEe the French Revolution In the peoples of Europe sharp decrease In the
number of sSincere believers In Christianity. hıs short subsısts only
SOINC forms and habiıts” 195 The “scientitic” refutation of Christianity CCUIS
in the 1969 edition less irequently an less extensively than In the 1954
edition.

5D T’he Jahanese style refutation
In the 1954 anı the 1969 editions of the there 15 O1l!' type ot

argumentatıon hıch SOT1LIC Owledge of the Japanese WdY of
thinkıing. Otherwise this kınd ot argumentatıon 15 hard be understood. The
mentalıty behind this kind ot reftutation al10WS down the general beliet
of LW kinds of souls 1n Except tor 0)81  (D Shinto SECT IMOSL Shintoists

1ın the meanıng of these souls. Anesakı explains thiıs follows:
“T-he soul W aAs believed be cCcomposed oft LW parts, O1l1l' mıiıld, refined,
happy, the other rough, Trut; ragıng (the mild, 1IGI-MITAMA, an the
rough, ARA-MITAMA). The tormer for ıts possessor’s prosperI1-
CYy, ıle the latter performs adventurous tasks VCNn malıcious ee
Eıther of them Can leave the bod the astonıshment of 1ts
POSSCSSOT himself” (ANESAKI, 1963, In the argumentatıon ot the these
EW souls sometimes APPCaTr EW opposıte aspects of O11 and the SAIN1C

thing. The crushing of Christianity with thıs typ € ot refutation 15 L10

Japanese people rather CUT10US.
In the 1954 edition of the this Ltype of refutation APPCATS times. In

the 1969 edıtion there 15 only OIl  @ slıght indication oft thıs WaY of hinking. In
the 1954 edition ot the ıt 15 apphlıed God oth ATr suppose

have body god wıthout body 15 unconceıvable: somehow he has
be isıble ın this materı1a| WOT. see The assertion 15 OonNne 15
also WTION A - hat 15 also WIONS In God there good gods WIO1$),
wıcked d” 344) As 15 ell known: Shinto 15 the religion of myrı1ads oft
gods! Concerning thıs ar gument has rebut the idea of immaculate
virgın: “It 15 ımpossible that virgın become pregna.nt without father.
In order thıs fact ıt 15 saıd that God borrowed the body of
iImmaculate virgın. No atter what kind of WOINanNn ıt COLNLCEINS, but chastity
has the quality of purıty at the SAaIlle tiıme the opposıte aspect of ugliness.
The explanation of Christianity 15 one-eyed, iıt 15 ımpossible wıpe Ouft
both properties of purı ugliness 1ın the life of O1l' pPCTSON., It 15
unquestionable fact that Mary has been ordinary woman” 337 hıs
INecans that Mary CVCLY human being 1spose of EW opposite properties.
There AI also other opposıte qualities ın The 1969 edıtion of the



pomts at the tact that vevery human being has at the SAd1I11C time the W
love an ate In the 1954 edition of the thıs creates real
roblem for people who love others wiıth the perfection of the
eavenly father. “For has NOL only the property LO love others but al the
SAdl1l1lE® time the innate quality ate them 1t O1l disregards . thıs innate
speclal quality ıt 15 impossible, VC1I lıterally, accomplısh love ot others by
all means” 349). 'hıs argumentatıon touches also the roblem of good and
vıl in Chriıstlianıity. S50 the 1954 edition ot the finds 1t dithcult lot
goodness God an wıickedness “Next: Christianity mamntaıns that
the Nnature of God consısts in love goodness, turther that ıle the vıl
ee of A1lC commuıtted oft his OW. Tee will, they belong the
responsibility of It 5SdyS also that when 1113}  - wiıll lıve long enough, hıs
evil ee: ll become isıble quıte few phenomena and that vl In
realıity does NOT ex1Ist. Now because the decision about the value of good
vıl 15 problem ot opposıte angles, ıt 15 theoretically WTONS contend that
goodness only 15 the responsabilıty of God and vıl ot 111411 Goodness well

wickedness aAalc both products ot man s iree will in connection wıth human
lıfe. Moreover both do NOTL have AarıYy relation wıth God” 350 kor what
1CASOIN 15 this [yp € of argumentatıon LMNOTEC explicıte irequent In the 1954
edition? Is thıs due the growıng WAaTli C115 of the Japanese spırıt
thıs argumentatıon 1C. could endanger the spread of the doctrine of the
SECT In Christian countrıes ot the world? The attıtude ot owards
Christian eaders in hıs eiftorts esta world wıde might be
posıtıve 115WECI thıs question.
A The ÜK LYDE of argumentatıon
As be expected Buddchist arguments agamst Christianity MOSt

irequently ıIn both edıtions otf the In the 1954 edition of the at least
times, In the 1969 edition of the at least times. The a  S
mostly ın comparatıve form. The maın tOPICS Al  ® Christianıty 15 inferior
15SM (OT of the SAl eve. low grade Buddhism), inferiority of
Christian love Buddchıist cCompassıon, the pro emMsS ot S1IN, ot heaven, ot
miracles, of prophecies and {inally of the eat! of Christ. As did the [W!
other of retutation will contine myself the Maın refutations.

The first STOUD of refutations the inferlority ot Christianity
Buddhism. In the 1954 edition of the find rather short statements
about the inferlority of Christianıty Buddhism: “According the words of
C_Jhrist Christians need conversion love hıs 15 sımply interior the
Agama-section of 15 Hınayana Buddhism 1C| besides faıth
requires also these two condıitions. t leads therefore nowhere” 343) In the
1969 edition of the Christianıity 15 VCI compared wıth the Nıchiren
Shöshü “As Christianity PUTSUCS illusiıons be ıt God, love, goodness, OT S1nN, ıt
faıls search for the eal object of worship ONLAL after all. hıs (object) 15 In
tact the gohonson Le the sacred object of worshıip. of the Namu-myohö Rengekyö
(1.e. Glory the otus S$ULTa of the SUPDTECIHNC law) 'hıs 15 nothing Ise but ife

preache by the Nıichiren Shöshuü Modern Christianity does NOLT know



about ehıs OSSCIICEE ırrespectıve ot what 700 VCars A9O the great saınt Nichiren
eft behind thıs shabby world an it accepts ftalse doctrine 1C. 15 quıte

long WdY off TOM real lıte. In order OWV! the Incompetence ot ıts
dharma doctrine) ıt 15 keen in engagıng in socıal work seducing
pe' 191).

In another STOUD of refutations ristianı 15 put wıth low grade
Buddhism. In both editions oft the thıs low grade 1357 COINCECI115 the
Jödö-sects Amıdısm). The 1954 edition mentions thıs Buddhism along wıth
the Resurrection and Ascension of Christ: “"The Ascension eicCc 15 nothing Ise
but tiction otf hıs tollowers, who made ıt into unworthy roblem. As
Säkyamuni tormulated In the Muryoju-Ryo (the Aparimitayus-sütra*®), the West-
C111 Paradıise Buddha Amitabha, preached the CAauses effects of
hıs Höjin the sambhoga-käya: the reward body ot Buddha),!? the
Evangelists of primeval Christlanity made u SOINEC tables 1n order pomt
Out ıgnorant people the love and W of CHrIist: 1C had substitute
the eal tacts” 309) The 1969 edition of the uses the formulation oft the
thırd otf the “ve opposıtions” of ıts R  han the ZONJUSU-SOLAL see under 9}
“What 111e ans lıte 1ın Buddhism? What happens after death? How does ıt
determine what 1$ happiness an mistfortune? It explains all these conditions
of ıte by 'all: of eftect. hus it Q1veEs 111e (urn present ıte
an it PCH ıte OInNne What doctrine 15 ng t and scıientific? Moreover
it app1y the heaven eicC. ot Chrıistianıity Buddhism ıt 15 INOTE than the

of the Western Pure Land by 111Ccalls of the Nembutsu Le. the
invocatıon of the Narmnle of Amıtabha order be reborn In his Pure Land
of the höben-gonkyö (1.e provisiıonal \ gon] doctrine eInNg false| Al otf
salvation höben/sansk. upayal) Heaven after eat. 15 complete fake”
“ra 94 / 95  —

oth editions of the devote quıite few the Christian
prerogatıve of love COIMNDATC it wiıth the prerogatıve of 15171
mahäkarunä: jihi, compasslion.“” The 1954 edition of the 15 quıite verbose,
the 1969 edition 15 LLOTEC concıse ıIn ıts argumentatıon, 1C. substantlally
both editions 15 almost the SAaI1NlC. Therefore prefer the 1969 tormulation of
this ar gument: “What about the problem of love? Christ himselt 5SayS in the

ın the Sermon the oun ‘What ll be yOUL gaın if yOUu love others
Just you do yourself. Have perfect love Just yOUr Father 1n heaven.)
his 15 Iso 4g  y unjustifable assertion. Every human being namely 15
ndowed wiıth the tunction of love an at the SAaIlle tiıme also wiıth that of
ate. Christianity teaches forcefully Sa all possible eftorts ıIn love.
Buddhism, however, emphasizes jiht, compassıon. In the miıdst of actıons
SAaVC others, ıt expounds ÜL, eing orıgın of miıind 1C. arıses
naturally Christian love 1n wıth jüht 15 completely hypocritic
weak-looking” (193, 194) In other argumentatıons of the 1st type the

SCS the Christian heaven agalınst the ten celestial oft 15
1954, 34 7, 348) The Christian Cconversion due theo ot the eat| ot
Christ 15 inferior the 1ıst CoNnversion of ven those who aIice In hell
who 1ın the long LU  - ll become CONSCIOUS of the Buddha nNnature 1954, 5348,



349) The prophecies of Säkyamuni about the propagatıon ot his doctrine 1n
the three per10ds hıt the mark, the prophecıes of Chuanst however, AL NOL
VCI slıghtly applicable OUT modern socılety. “"Even Christians will under-
stand thıs pomt when they think about 1  d 1954, 351

1o what result ll ead the comparıson of the Buddchist ty'p C of rebuttal in
both editions ot the S.K.?

In the 1954 edition thıs of refutation SCCI115 be rather verbose,
superficial an unıversal. Lt 15 MOSUY used ın combination wıth the [W! other

ot retutation. The 1969 edıtion of the replaces rather the
philosophical Japanese style argumentatıon by thıs type of retutation.
Almost CVCIY Christian here has been talsitied by 15 ıdeas. These
ideas APDPCAaL be INOTEC centered the Nichiren Shöshü, Nıichiren and

the Soka akkai kyöhan than the former edition. So thıs edition wıth 1ts
SCAICEC information Christianity 1ın ıts readers quıte speclalized
owledge of this religion. 'hıs becomes also appar' ent 1n

I 7irect rejechons of Christianity
h1s typ € of refutation consısts In SOILNLC short negatıve sentence:

Christianity without ALLYS The 1954 edıtiıon of the mentions
these rejecti1ons mostly under the specıal headıng ot “"weak pomts of
Christianity”. The 1969 edition does 1n its specıial column: "The present
sıtuation. In order g1ve SO111E IımMpressionN ot thıs type of refutations ll
confine myself few representative rejections. In the 1954 edition the
reject1ons rather assertive: “TEhe heaven of Christianity 15 isolated from
OUI present life, ıt PUFSUCS ırrealistic sıtuatiıon and bewilders man

“Chrıistianity ar INn 1ts ideas: Matter and life, spırıt, body, an lıfe,
therefore it does NOL arrıve at ALLY conclusion. 'hıs 1$ clearly alse V1CW
resulting irom the assumption ot the existence of spirıt" (350) The ıdeas
1C| A1C rejected in thıs ediıtion figure already In other lines ot
thıs edition Christlanity. 'his 15 NOT the Asc in SUOL11I1C rejJeCctions of the 1969
edition. In addıtion this edition the reject1ons of “the present
sıtuation” contradictions: "Finally how will Christianity 1n about the
tollowing contradictions:

the contradıction that taıthftul Christians though only they AT saıd be
saved, ave the duty SAaVC those who AT& erring;

the ftact that Christianity, which pretends love ıts enemıi1es, persecu tESs
Galıleo and others, who AL opposed the church, and also ILLanıYy other
scıentısts;

FOTr the TsSt time in the hıstory ot mankind atombombs WCCIEC dropped
Nagasakı, the Cıty of Japan’s Christianity, and Hiroshima:

The MOveme: ot the churches ot the WOTI. has such inter10r disunity
that they testify ıt; 15 thıs NOL caused by the weakness of their doctrines?;

hıle the Roman Curı1a W aA>5 preaching pOVETTLY, spiritu.  ty charıty ıt
displayed history of bulky W an oppression” (195).

These “contradictions” ASSUTNE LLOIC eneral owledge about Christi-
anıty: the Vatıcan, The OTL. Council of urcnes EeLC., instıtut1ions 1C| aTeC
NOL mentioned other of both editions of the



What will be the change in attıtude of the Soka akkaı towards Christi-
aruty reported In both editions of the S.K.? In general there be
change In the appreclation of Christian values. It remaıns negatıve in both
editions of the NO Sıgn whatsoever 15 displayed of posıtıve appTroac.
owards Christianity. In 1969 the time does NOL SCCIMN be rıpe y€t for
dialogue with representatıves of the Chrıstian churches In order establish
world d CHBASC iın actıons agalnst nuclear war-fare. 'hıs 15 quite
surprısıng for at present Daisaku be engaged In NO LIOTE
than 1ın WOT. nuclear disarmament.

Nevertheless 1110 etailed o0k at the different of refutation
employe agalınst Christianity reveals SOINC ımportant changes:

Compared wıth the 1954 edition the 1969 edıtion 15 much less
philosophical. So here 1t ollows the general trend those days replace
philosophy by Buddhism

The 1969 edition EXCEPL tor ON mıinor pomt discontinues the refutation
Japanese style One only SUCSS why this did happen Dıid the Soka

akkaı because of 1ts spread INa countrıes abroad become LTG

world-minded an! less natıonalistic In ıts WdY oft thinking?
In the 1969 edıtıon of the the 1st type reftutation became less

general L © detailed. There AaPPCars be also 1LOTEC etfalule:
Oowledge about Chrıistianity and 1ts instıtutions. We learn In it INOTE
about the Nıchiren Shöshü (the gohonson the Ofus sutra), Nichiren hıs
lıtfe. The argumentatıon takes 1LLOIC the sSystem ot the Soka Gakkaiı kyöhan into
consideration. It 15 quıte ınteresting that the argumentatıon 15 NOTL only
confined the ULEr WAaY, the gedö: Christianity 1$ not only compared wıth
Buddcdhism 1ın general but it 15 considered wWwOTrthYy of comparıson wiıth what
the Soka Gakkaı regards be the highest orm of Buddhiısm. Here it does
nOoTt follow the gedö but the gher degrees of the “t1ve opposıtions”. So here
yeL 15 shg 1It In posıtıve appreclatıion. hıs 1It in attıtude, however,
HO stand the comparıson wiıth the <hıft ıIn ıts attıtude owards:

Shinto
Nakamura Hajıme WTOLE 1964 “It 15 noteworthy pomt Out that the

Japanese u into ridicule indiscrımmately Buddha, the Seven Deities of
Good Luck, whatever Ise 15 transplante from abroad But they VE

deride their OW) ancestral gods 1964, 406). What about the Soka Gakka:i?
Dıd it have the COUTAaSEC crush FeATr. ıts O W tradıtional ancestral
relıgion: Shinto? In the ıt considers Shinto be false religion
belonging the religions of gedö. Here ll also consıider the pıcture of
Shinto an iıts refutation far epicte in both editions of the The
1954 edition ot the deals wiıth Shinto in PAascs under the following
headings: the orıgın otf Shinto (331—333), the meanıng ot amı 33838), the
relation between amı Buddha 3—335),; present-day Shinto
35—383 The 1969 edıtıon of the devotes 'Our an haltf
Shinto. The three topı1cs AT  g the principal doubts about the amı 6-1
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ST an hıstory 188-1 8 )7 and the doctrine andıı1ts crushing (1 y 9— ] 90) The
1954 edition ı rather descr1ıptive, the 1969 edıtion ı INOTEC discussion wıth

tenets ot Shinto.

The DLCLUTE of Shinto hoth editions of Fhe
In pOSt War Japan the ofhcial hıstory of Japan has been rewTILLIeEN

ompletely The old deology of Japan's divine and mythical JI}
described the Nihonshokz and the Kojiki replace Dy the theories of Oka,
Egamı, Tsuda ILLALLY others They osıted the 4th cen tury the
or1gm at the Japanese people, o from five population OUPDS, 1C.
eached Ja from several directions CcE KAMSTRA, 1967
VOos, 1959 The Soka 1CS 1954 edition of the dheres Iso
these modern theories CoNnnNnects them wıth the or1g1n of Shinto In 1CSs
1969 edition, however, mention made of these theories whatsoever
hıs fact MS be connected wiıll SCC later wiıth L1fSs OPILLOLL
Amaterasu The 1954 edition ot the depicts the OT1IS11 of Shinto
pomts together wiıth the OL1 I1 of the Yamato Japanese people “The
toundation of the Yamato people Kyüsh' took place before the
of the asft by the CINPDPCTFOT Jımmu Long before thıs EFEven the Aast side of
the CoNUunNenNtTL present Manchuria trıbe of the Tunguse people crossed
North Korea and North China Entrusting iıtselt the tide of the SC.  & 1T
crossed the SCH and arrıved Kyush 'Thıs the 1} oft the legend of
tensonkoörin 11 the descent earth oft the descendants of the Sun Goddess))
After the CFrOSSINS Kyüsh IT set assımılate with the other peoples of that
ON hat however, the nucleus of thıs Yamato people consisted of the
continental trıbe still Call be determined uPDON OUT type of tood and the
system of OUT language In fact the J} f Shinto took place during thıs
continental peri10d

Namely urmg ICS MıgrTation Period 1 maıintaiıned lıfe collective body
Sometiımes when 1t W as hunting 1{ 1ad settle argaliniıng

War wiıth other SO they burned bones ot anımals practiced
divinatiıon hat number ON  (D

Peoples of the South abound tood After they became unıted STOUDS,
they started conduct collective ıte Therefore much later the
orga.msatlon of their religions ll CONSISLT the worshıp of POWECIS of the
natural WOT. Hence ıf unconceivable that they wiıll enshrine
Now, when OCCAanNnılc trıbes of the ea-peoples of Indones1ıan descent assımıla-
ted wiıth the people of divine descent (1 the Yamato--people), their CUSfOMS

ILLANLNEIS ot worshipping the POWCIS oft the natural WOTI. became
adopted. That 3 number EW

ECAaUSE the peoples of the North usually Camne eed ot food an the
W äal wıth Southern peoples WCIC violent they had geL unıted InNnto
ON people above all Hence IC just natural that this decision became the
OTE ot the unıted people 'his sp1r1t usually W as passed their
descendants Hence the er people who dvised do wh had also

lot of CXPCI'ICHCC all matters, became hıghly esteemed So theır ILanners



became dyed deeply In respect for the people of the er generation. Next
thıs (united: people) started TEVETEC iIts eaders who had been the Center of
the control otf the people. Further consıdered from the pomt ot LCVELEHCE for
dead eaders 1t 15 Just natural that the CusSstom of worshipping ANCESLIOTS has ıts
strong 00 here Thıis also al present 15177 eINS false
relıg1on far ıt attaches gTEAL ımportance the OIl cultivation of
ancestors.)** The cultivation of AaNnCEeSIOTrs 15 number three

Number 'OUrTr and NEXT 15 the Custom deify after their (1 those who
accomplished mer1ıtor10us deeds for the development otf the people and wh:
SiNnCE then had been valued accordigly. Number five 15 tınally the deification
of the frightful OWCIS of the natural world” 331-—3383).

The 1969 edition ot the contines the orıgın otf Shinto few lines
‘Japan’'s Shınto originally W d prımıtıve religion wıthout VCI) the 1LLATI1I1C of
Shinto. In ancıent times the Japanese people became unıted around 1ts eal
otf the families. 'hıs cCustom developed gradually. Hence the CUStOM of
worshipping ANCESIOT: W as born 88) So of the f1ve poimnts of 1954 only O1

remaılns: NCces worship, being the UOIC of the Japanese people
In the description of further detaıils of the history of Shinto both editions of

the contaınm quıte few pomts of ımılarıty The 1969 edition, however,
adds few LINOTEC data. Concerning the pomts of simılarıty In both editions the

influences Shinto. So ın the 1954 edition: 06  Later the commMUNICAtION
wording 15 almost the S\Aarlle. They record mostly facts 1C| etray foreign
wıth China became ealized. When Conftucianısm Buddhism crossed
Japan, the quarre: TO Out between Buddhism and Shinto 1n order
determıine which OIl W as super10r which ON  a Was interior. Ultimately it
W ds during the period of hötoku Taıshı 574-622) that the public in general
acknowledged 1357 be proper1y superb” 334-—-335) The 1969 edition
adds Confucianism and Buddhism also the introduction of the yll'l and
yalız doctrine 188) hıs edition adds turther the statemen that Shinto
urımmg the Kamakura per10d (1185—13383) “belonge Buddhism an ıt
preserved the freedom trom anger ell the worldly powers” (1 88). It 15
quıite surprıisıng that the 1954 edition of the does NOt mention at all the
ole played by Shıiınto 1n connection wıth the deology which led OL.
War {{ An the defeat of the Japanese natıon In 1945 The 1969 edition ot the
S however, Treaks this sılence finds VECIN Out who has been
responsable for thıs ole: AAr the en of the Edo peri10d (1603—1868) the
Chinese translation of the Christian entered into Japan hıs exerted
strong influence upON Shinto One might 5a Y that then tor the first tıme the
doctrine of Shinto wiıth the touch of creed W as drawn Shinto of these
days with the Tespect the Emperor argument‘ tfor setting became the
tashionahbhle trend of thought. 'hıs became the SOUTCE of the olish
1SM,; down wiıth the Buddhist priests movement‘ urıng the Me1]1
Restoratıion. Further as Japan’s ate Shinto ıt did dominate the whole natıon.
Finally it displayed ıts ITruEe form talse religion. Together wiıth the milıtary
authorities iıt did gulde the Japanese people into the oad of downfall“
(188):



oth editions of the describe the pI'CSCI1[ sıtuatıon of Shinto. The 1954
edition 15 rather SUCCINCt, the 1969 edition 15 lıttle bıt LLNOTE extensive. The
1954 edition mentions the ex1Iistence of and the dıstrıbution otf amifuda
sacre': labels) The 1969 edition supphıes 1LLLO1C etaıls both items. SO
concernıng the EVE. opment ot ıt phrases “Shinto TG 15 tocussed
the former State) shrines (Jinja-shinto) usually NOL only lacks specıal
founder, but Iso ALLY doctrine. 1INCE the end of the Edo per10d under
impetus from onfucianısm, 15 and others it became VC much
ashion g€t theır systems of doctrine plagı1arızed. SO Sect Shinto became
developed irom Jinja-shinto. As ıt W as dıvided into ıt W as
named Thirteen EeCTts Shinto Recently Le. In 1966 COUN 145 relig10us
bodies 1C) correspond the confusion of the minds of people SINCE the
W ä  $ The leading Al ınja Honchö, Shinto Taıkyo, Ontakekyö,
Fusökyö, Kurozumikyö, Konkökyö, Tenrikyo, Kyoödan, Inarıkyö, Tenshö
Otaı Jingükyö the Dance Religion), StC:; but they cheat the people wıth
doctrine plagı1ariızed from Buddhism”* 189 The SAdl1l1lE edition considers
Shinto remaın powerless ALLY WAY, for at present SINCE the loss of the W äal
there will be chance that ıt will regaın ıts losto It IV ıts last
days ıIn clinging the selling of amı ]uda, the admiınıstration of wedding
halls, estivals and on  d 189

Comparıng these historical data wiıth those of Christianity arrıve al
almost the SAd1I11E conclusıion. The 1954 edition otf the OO 15 focusse:
rather the orıgın than the present sıtuation of Shınto. The 1969 edition

the almost forgets the orıgın of Shinto an CONCENTtTTates ıts
attention the present S1tuatlon. In both editions It 15 also quıte Str. that
both deal with the Sun Goddess Amaterasu wiıth carefulness and I‘CSPCC[. She
APPCAars NnOL deserve the negatıve qualifications of other Shinto gods It 15
also quıite peculıar that both editions ascrıbe the adıical developments in
Shinto SINCE 13068 foreign influences (Christianity and Confucianism) rather
than antı-Buddhist anti-foreign mMOvements C.B; the Restoration
Shinto oft Motoor1 an Hırata. Creemers OftfeE':! wıth regard thıs A the
SAI1NlC tıme, however, it 15 ITuEe that the “Restoration Shinto’ of Motoor1ı
Hırata provıide the bhasıs for the development of such oyalty

Imperial line destined ule eternally, an natıon people 1C.
by their pecial orıgın possessed certaın racıal super10r1ty privilege”
(CREEMERS;, 1968, 10  — Why 15 explicite mention made of these LW
‘domestic’ 1ssues? Is ıt because Iıngs 1C. Ad1C Teally‘ Japanese do NOL
tolerate ALLY form ot crıticısm derision? Perhaps might g€t mMOTE
information thıs pomt from:

V The teachings of Shinto
Shıiınto ChH1IE practical religıon ot INanıy riıtuals and testivals wıth

mınNıMuUumM of doctrines 15 consıdered In the under [W| angles the amı
(‘gods’) an SOINE observances. Concernmg the tormer both editions ave
SOTI1LC different intormation. The 1954 edition 15 INOTE specific ın its ıIrEeAatmMeENtTE
of several of amı be bserved in its theory the orıgın of



Shinto the 969 edıtion of the ASSUINC In 1ts readers eady
the owledge of Aamı. It 1S nclined PaYy more attention Amaterasu.
Concerning the latter the 1969 edition be HA elaborate than the
1954 edition.

1o its description of the orıgın ot AanCestor- an nature gods the 1954
edition adds tew lines concernıng the meanıng ofamı “As 15 clear irom the
above (1.e the numbers 5) the meanıng of the word amı became
diftferent TOM then hıs meanıng was human being Ar the t0p
human CINS wh: W aAs read superb human eıng wıth super10r
capacıties)” 333 The 1969 edıtıon specifies amı In order introduce
Amaterasu: “The (815äm of apan s amı d1i1C the Ug amı tutelary deities).
Bei1}g the eaders (kami) ot their Z trıbes) they pro LECL the trıbe. ”9 “Amatera-

Omikami 15 the leader oft the ole natıon. She protects the whole oft
Amaterasu herself made thıs plaın mper1al edict of her oracle”

336). Amidst the myriads ot amı Amaterasu an (in the 1954 ed.) Toyouke
AL the only 0) 805 mentioned by N1arle. So the pıcture of Shinto gods 15 rather
POOTL, The 1954 edition partıcıpates bıt in the pIC and p0$t
discussions the meanıng otAı But the reproduction oft the discussion 15
also rather minımized.*’ Though Shinto 15 bundant In rıtuals festivals
mMatsuri) 1n both edıtions otf the mention whatsoever 15 made of the
mMaJjor yearıy sacred EvVveEnNTts NOL VE of the New Year visıts the shrines in
which yearlıy fens ot millons partıcıpate. oth editions intorm about the
UusSse ot amifuda only SO O1 ( d  — ead ın the 1954 edition: “The peculıar
W of the kamifuda issued by the shrıines reaches far the words
sentences wrıtten it for it POSSCSSCS speclalized kınd of 1u
(335) The 1969 edition explains further thıs peculıar A ot the kamifuda:
“Next the kamifuda. The wrıtten nctions AL Varı0us indeed charms
agaınst disasters burglary, LECOVECLY TOM siıckness, the well being In the
famıily, prosperıty ıIn business, but they really powerful? On the
ole the kamifuda A1L1C products of the domestic industry ot the family of the
annushi ınto priest) ot subcontract factory. The annushi the
printing block the aPpCT, hıs wiıte them the chuadren told the

H sickness an mistortune would isappear thıs WdY, there WOU. be
hardships 1LLO1C In the world” 187) “Ehe 1969 ediıtion ot the describes

another ıtem, which, however, 15 NOL specific Shinto but also Buddhism
and VE Ianı y other religions: the offertory box In Shinto shrines it
consısts large wooden box IC sıde 15 OPCI, but pegged off by
wooden iron bars People who sacrıfice INONCY throw thiıs the openıng
of the box between the bars It 15 named enbako “The senbako ATC inevitable
accompanıments Shinto cshrines only, but gods wont  2 need money”
hıs small e{A1 will NOL enrich much the pıcture of Shinto described In
the hıs pıcture remaıns rather POOL. Why 15 this the case”r Are the other
ıtems Just eft Out because they aAr NOL qualified tor shakubuku, for crushing

tearıng? What then 15 the real attıtude of the Soka Gakkai towards
Shinto? hıs will be clear



A AD The refutation of Shinto ın hoth editions of Fhe

The kyöhan of the Soka Gakkaı Ocates Shinto also in the gedö, the Outfer

WdY SO the principles which distinguish gedö religions {rom15should
also be applicable Shınto. These princıples saıd be “scıentitic’
philosophical. We might Sa Y that these principles 1ın general O1 down
refutation pringıng from ‘unıversal’ COITNIMNONMN As such they Ar

opposed second type of refutation 1C. observed above. 'hıs second
typ © Japanese style argumentatıons, argumentatıons orıgınatıng
Irom 1LL1O1C specıfic, LC. Japanese COITNINONMN Does Shiınto 1ın the CYCS otf
the Soka Gakkai eaders correspond thıs specific COILNI1NOIMN Cr not?
The 17 type of argumentatıon consısts direct confrontation ot Shinto
wiıth 1st teachings and pronouncements of1ıst saınts eaders
'his mplhıes that ll ook closely at the attıtudes of the Soka akkaı
owards the 'ujigami of the Japanese natıon: Amaterasu.

A PTE The refutation based ‘“UuNLVeETSAL” COMMLON

In both editions of the thıs typ C of retutation [UrNns quıte
frequently: ach of both editions about CV! times. The eftect
ar gument too| of the gedö 15 employe Just ONCEC. Expressions mostly in
USC Al '  q ıt 1s reasonable ‚071 ZUd aTrU), ıt 15 natural (fözen de aru) theoretically
(rironteki) oth editions discuss the Ramifuda, the eit otf doctrines, and the
exıistence of the Aamı. The 1954 edition adds this ar guments agamst
divinatıion, an the 1969 edition agamst the senbako.

The 1954 edition 15 rather brief in 1ts attack amifuda, 1C. gıve 1SEC
unlucky phenomena” 335 The 1969 edition spends whole Pasc the
kamifuda. After the introduction mentioned above ıt SayS "“Moreover CVECLY
YCar CVCLY halt yCar it certamly 15 conventional practice burn them

the amifuda) and have them renewed. I really the kamifuda would have
the W gu1lde, WOU NOL be Just that something aug atr Just
because plece of diploma (of graduation) be valued hıghly
urmg whole lıfetime, 15 the burning of the kamifuda CVCLIY yCal something
that faıls Convınce entirely. In short 15 all thıs NOTL merely business policy
aımed at A increase ot earnıngs? Is the thank ul rece1pt of these SCIaPDS of

NOL bizarre habıt? It 15 Just natural that In siıckness PaAYy call
uPpPON doctor that if need fısh, > the fishman. Even 1ın the
AdsSse of gods only people wh: do NOL know about them, advance them
pray arbitrarily: “cure my siıckness’, get making money'. Truly thıs 15

trıvial mMatter. Is it NOL Just the SaImlle sayıng the tishman Cl IN Y
illness’?” (1 87)

In the 1969 edıtion of the the SdI11C kınd otf remarks made the
subject of the enbako “AS mMatter ot fact ’money offerings Ad1C gomng be
the iving of the household ot the kannushi. On the whole, however,

quıite CVi heard the 1CASONS why the ONCY offerings made the
gods All OVCI the WOT. g0o0ds AiC acquiıred and facılities be obtained
return tor the payment of OLLCY. Nevertheless what will at least the rece1pt



of offerings contrıbute OUI lives? If they do NOL impart at

all, what then 15 the ditfterence wıth pickpocketing wiındlıng?" (186,
87).

Another ‘corhmon sense‘ ar gument agalınst Shinto 15 primıtıveness 0)8

childishness So the objections agamnst NCESLIOT worship, divination EIC. In the
1954 edition ot the “The idea of adoring the OIC of the people, the idea
of honourıng the old an PCTSONS of distinguished services, the ot
ettling atters of SIAaVE COIICEITINMN Dy WaY of divination, this 15 brought
about Dy the needs of Northern peoples of the indispensable necessities of
ıte Theretore thıs beginning does NOL deserve the LLATILIC of religion
consisting In habıiıts oft lıte” The 1969 edition the Contrar y 15
observed above LENAaINES that eginnıng primıtıve religion. Further it
reduces thıs objection the cuit of ancesStors “The Custom of setting hıgh
value AancCcesStors 15 In theory extremely infantile” 188)

Another objection consısts the disapproval of Shinto eing religıon ot
eft. 'hıs kind of argumentatıon permeates both editions oft the So the
doctrine of Shinto 15 plagiarızed from15 irom Contucianism. The
ormulation of this kınd of abjections 15 1n both editions ot the almost the
SAaIlle. oth ediıtions the practice of borrowing tenets of other relig10ns
by Shinto theft Ianı y places. 'hıs 15 C the A In the historical
description above under “the pıcture of Shinto  ” good ıllustration ot thıs
argument, though the otf theft 15 missINg, proviıdes the 1954 edition of
the “Sınce hötoku Taıshı 15 mentioned above Shınto has drawn

ıts doctrine by Inkıng together 1ts Oown) LTEVELTGLIEE oft purıty an: the
preservatıon In purıty of ıts behaviour wiıth the thought of the virtues of
Confucianism the thought of the three worlds*? of Buddhism. It made
this into honzon Le the object of worship. hus ıt became false religion
by cheating the people Nowadays ıt 15 divided into ILal sects” 335). In thıs
I‘CSPCCt ıt 15 quıte interesting that both editions reproach Sect Shıiınto rather
than Jınja Shinto wiıth this kınd of theft plagıary. The 1969 edition,
however, mamtaıns that VCII Jınja Shinto copied ıts deology from the
Bible.

The 1954 edition mentlions the eit ot some LLIO1C iıtems. So it records the
wrıting of the 11a1l1l1les ot gods Amaterasu, Toyo-uke etc. Chinese
characters 334) It rejects also the honzon of the gods, objects of worship
consısting 1ın the Narnıe ot god wrıtten ın Chinese characters 334)

OmMeE 1n of gods attacked wiıth the effect ar gument only
ONCE, Nnamely the 1954 edıtion ot the “In VIEW of ‘after death’ the
Vague phılosophy ot ife 1C. 15 close anımısm being the distinguıishing
mark ot primitif people has relig1on such theory P
thorough investigation into the relatiıon of AU! effect, therefore Iso ıts
system ot rıtuals 15 Just childish” 333 Only thıs argumentatıon SEL remmds
ot the gedO. Al these ‘unıversal COI1N111011 sense‘’ refutations somehow PICDALC
the second type of refutation:



BDDD The refutation based Japanese‘ COMUTMON

1o what ExXtTENL ferm relıgıon be SEL Japanese if ıt rıg from
the OufsetLt W as primıtıve ven relıgıon at al, if it PUTISUCS ECONOMIC
galns only, if ıf 15 Aase: foreign doctrines an finally adores gods who
become observabhle only foreign honzon? hıs question pomts the
condıtions made Dy what term the “Japanese COIL1111011 sense”. Besides the
conditions ouched upONM 1n the “ Japanese” refutation of Christianity there 15
OLl! final condıition which religion be Japanese NOL. Nakamura
Ca thıs the phenomenalısm of the Japanese. Even gods have comply wıth
ıt, for gods an their Buddhist counterparts alı have have their TOOTIS In
Japan For that 1CASONMN Christianıty 15 NOT Ser10us tor ıt rejects the phenome
nal WOT. CIn profane an NOTL divine. Nakamura quo tEeSs D:  en being the
mouthpiece of thıs general Japanese mind “The eal aspect 15 things AIl
things thıs aspect, this character, thıs body, thıs mind, thıs WOT. thıs
wınd an thıs raın, thıs of daily goINg, ving, sıttıng, and Iyıng
down, thıs ser1es of melancholy, JOY; actıon, and inactıon, thıs stick
wand, thıs Bu  as smile, thıs transmıssıon reception of the doctrine,
this study and practice, this pıne and vr unbreakable bamboo
(NAKAMURA, 1964/1981, 352) oth editions appe thıs miınd In pretending
that the amı eft Japan hence Shinto ceased be religion. So the 1954
edıtıon of the maıntalns: "Precisely because in Shinto the honzon (of the
gods) the doctrine A1i1l1lc into eing atter hötoku Taishı because a ll
of them honzon 15 plural!) became drown imıtatiıons of Confucianism

1SM, both counterteits of religion. Theretore SINCE that time
what erın the origınal amı became 1sjommne from Shinto together.
Hence changed nto false religion ıt became merely obstacle tor people
wh: reach salvatıon In the ruthful relıgion of 157  2 334) In other
words: Shinto had been eft ehind by 1ts OW:! amı because it faıled assıgn

them genumne Japanese 00 Buddhism the UT, received
genumne apanese, 00 TOM hötoku Taishı. So ıt W as prepared take
OVCI this part from Shinto. As 15 bserved above, the 1969 edıtion of the
mentlions this 1L1C' function of157 onNly 1n ıts historical explanatiıon of
what appene Since Shötoku Taıshı It resEerTrVES the “departure” of the gods
for the per10d of the last an ost “NOW, because there Wäas of
the flavor of the dharma, all the immortals an good gods NOL speak ot
Amaterasu left Japan. Consequently there WE amı In the shrines an 1n
the kamifuda. On the Contrar Y devils an evil sparıts who uın people inhabit
them. Japan had experience the unprecedented CaVYy defeat oft the war  ‚N
(190). SO both edıtions don  t tind anıYy a  S ıntended deny the
existence of the kamy they do ex1st, but they lost their Japanese rOOTS and
hence their influence. hıs 15 CONLITME: by the 1r type of ta-
107

C A, The Buddhist refutation
In the prelıminary refutations mMetlt Buddhism several times. it W as used

mostly mplıcit argument agalınst Shinto which included also Contuci-
anısm and Christianity. In both editions of the there 15 only OIl explicit



15 ar gument. It consısts ın quotatiıon of ([ExT wrıtten by ICHIREN.
The SA1LL1E texT 15 used In both editions for difterent PUrpOSCS., In the 1954
edition ıt all the gods of Shinto, In the 1969 edıtiıon iıt 15 rather
focussed Amaterasu. As 5A above the 1954 edition repeats thıs LEXT

another place in almost the SAdiIL1lE wordmg. follow the 1969 edition: “L.Hhe
Great Saınt Nıchiren 5SayS In hıs Risshö-ankokuron: U ‘In thıs WOT. CVECIYVYOLNC 15
opposed righteousness en! In vıl Moreover the go0d gods leave
the COun tI'y ogether. The saınts quiıt their places and don’t retiurn Conse-
quently devils evıl spiırıts turn calamities break OutL and troubles
arıse. he adds in hıs Shinchi-goshö:”” Ir thıs COUN tI'y 15 and where the
law 15 revıled, then all the good tutelary gods leave Japan, for they do NOL

ANLYIMLOIC the flavor of the dharma  I2 190
The 1954 edition of the does NOL mentlion ALLY difference between

Amaterasu the other gods Her LLAILLE 15 only mentioned ONCEC in
connection wiıth the false UScC of wrıting her LLaIlnle ın Chinese characters. So
che L[OO should have disappeared {from the Japanese SO1[1 ave lost all
influence 1n this Theretore it Ar SUCS Shinto 15 dead religion.
The 1969 edition ot the however, 15 HI: Cautious In 1ts opınıon
Jinja-shinto. It SCS beyond the of 1ts shakubuku, tearıng of Shıinto
by addıng 110 Japanese O0 the genume honzon of Amaterasu
(consisting in MMTOr, Jewels swords) hich Irom time immemMOTIA| has
been ascriıbed her. So ere the retutation of Shinto turns into detfense ot
Amaterasu:

"NOw during the last Wal Japan dıd ralse the natıon ole ıIn
ITE VGL Amaterasu Omikami (1.e. the TE A Goddess Amaterasu) and
fought agaınst merıca 1C LEVC1ICS the philosophy of Western Europe.
'his resulted 1n ruthless deteat ot the W d  ® Why did Amaterasu Omikami,
though ULg amı she W as the general, NOL protect apan: 10 conclude 1n
short hıle Amaterasu Omikami did NnOTL stay ANLYVILLOLC In Japan  2 After
avıng mentioned the above remarks ot ICHIREN the FEXTi continues: “"T’hıs

that Amaterasu Omikami 1S the utelary C1ILy ot the Lotus SULtTAa. She
does NOL live in C0untry where the dharma 18 eviled. NOW, because there
W as otf the flavor of the dharma, all the immortals good gods NOt

speak of Amaterasu eft Japan Consequently there ATC here amı 1n the
shrines anı in the Ramifuda. On the contrary deviıls an vıl spırıts who ruın
the people nhabiıt them. Japan had experlience the unprecedented heavy
defeat otf the Wa  Z Even it 0)81  (D thıs pomt, Amaterasu 15 NnOot blame
for ıt. It the ole natıon of Japan looses time in becoming converted
the tiTrue Law 1e the Lotus sutra), Amaterasu Omikamıi 1l be delighted. It 15
OUT duty spee the propagatıon dissemination (of the True ‚AW)
and pPTay for the return of aterasu Omikamıi the other gods  2 190)
SO in this “Buddchıist” defense of Amaterasu the Lotus SULra became the
modern honzon of Amaterasu and otf all the other gods 'hıs ar gument unıtes
this religıon ot the gedö wıth Buddhism far thıs OCcuples the hıghest
ranks in the kyöhan of the Soka Gakkaı Thıs 1It in policy towards Shıinto,
Jinja-shinto in partıcular, betrays the increasıng popularıty nowadays ot thıs
religion In Japan.



What has been the cChange the attıtude of the Soka towards
Shinto between 1954 and 1969 far recorded ı both editions of the
Shakubuku Kyöten:

In general COILDAaLISON of both editions reveals adıcal ( 15

apprec1atlon of Jinja Shinto and ot the Sun Goddess partıcular the 1969
edition pomts OUuL that good Shintoist has be good member of the
Nıchiren Shöshü first 'hıs reappraisal of Shinto apanese SOCICE}’ 110

days contirmed Dy the ICI CASUL popularity of Jinja Shinto 75 Who still has
doubts about thıs will be convınced by watching the tens oft miıllions of
people who pilgrimage al the eginnıng ot the New Year the Ise and other
Shinto shrines all (L the

In both editions of the the of Shinto emphasızed 1{ has
be purified TOM toreign' be IL rıtuals doctrines In the 1969 edition
however NOL clarıtfied why purıfiıed Shinto stil! keep 1CSs whıiıle
POSSCSSIUNS honzon of foreign A  11 the Ofus

oth editions of the menton SOINC data the history otf Shinto In
the 1969 edıtion however, the discussion the OL1 of Shinto leftt OutL

SOL1LLC data the Kamakura an Edo per10ds aAaTrC It
EXtIENSIVE 1CSs CXPOSIUOII an retutation of enbako amifuda The
CUuSLOMS wiıth these objects SCCI11 be deeply rooted Japanese
habıts that few lınes ar order get them eradicated

As distinct from the Ines Shinto the 1954 edition the 1969 edition
printed YCaLS the broaches the problem of the defeat of the
War 'hıs loss of the st1ll get the K V of 1CSs authors Why
1E nNnOot mentioned the 1954 edition? Perhaps this W d because everybody
then W as convınced that Jınmja Shinto W ds>s blame for 1T satıs!ying
apology COU. be found for 1L yet The 1969 edition, the CONLrarY, TI1IES

apologize ın)a Shinto and Amaterasu, the general UJLSATILL ot the
atlon

Conclusions
In these lines ll brief lınk ILLY conclusions with the 111A111 ın

ouched uPOIL this history, kyöhan, prefaces of the Shakubuku Kyöten,
and refutations.

History
Between 1954 and 1969 the Soka Gakkaiı Was reshape: 1INLO internatıo

nal organlzaüon an gradually replace the value phılosophy by the eaching
of the Nichiren Shöshü The chift Irom phılosophy relıgion contirmed Dy

cornpanson of both edıtions of the the phiılosophic retutation of
Christianity artıcular became almost replace by ebuttal ase|
1st a  IN  S The spread of the Sokagakkai the partıcular
led the substitution of shakubukßu by shoju, 1C| IN1Canls the respectful
COE X1IisSteNCE wıth other religions r ThHe refutations of Christianity and the
reappras. of ın)a Shinto explain why the Shakubuku Kyöten not has been
translated far



hychan
The Soka Gakkaı assıgns both Chrıistianity and Shinto the ged0O, the

external WaY, of 1ts kyöhan. In both editions otf the it eEepS Christianıty
together wıth Sect Shinto strıctly within the bounds otf the gedö. The 1969
edition, however, SOCS beyond these liımıits Just by connecting Shinto, far

ıf 15 ımıted Jınja Shinto, wıth the Lotus S$ULETA. 'hıs Eve opment might be
result of the inborn syncretism In the mınds ot the Japanese people 1C
V In modern religi0us bodies resists compartmentalızation of15
and of Shinto.

Prejace of Fhe Shakubuku Kyöten
The prefaces of both editions A1QOUSC opes 1C. in the lines Shinto

nNnOot tfulfilled hıs the defeat of the W d  - The 1954 preface mentions
the prophecy ot Nıchiren In connectlion wiıth 1t, but confines in 1ts retutation
of Shinto the abandonment by the gods the per10 SINCE the time of
hötoku Taiıshi being the result of the double eft ot Confucianist and
1st teachings. The 1969 preface of the mentions the prophecy of
the prosperılty of modern Japan, but relates 1n ıts Shinto lines the desertion otf
the gods Au of OTL. War 8l the inftluence of Christian doctrine
urıng the end ot the Edo per10d. So it twısts the tacts by holding Christlanity
responsıble tor the desertion of the gods indirectly tor the deteat of the
W d  —

Refutations
00 at the ditterent of argumentatıon have pomt OuUL that

the frequently used “universal COINMON sense” retutation has not much in
COININOINN wıth the “philosophical” and “scientitfic” cause/effect ar gument used
agamst Christianity. hıs gedö argumentatıon 15 emphasızed much less agamnst
Shınto than agaınst Christianity. The UusSsSCcC of the Japanese refutation
CCUTIS In the 1969 edition only ONCE agalmnst Shinto. In the 1954 edition it 15
used agalnst Christianity only hıs typ © betrays In both editions oft the
Shakubuku Kyöten the existence ot nationalistic tendencies in the Soka akkaı
be ıt 1n disguised orm. The ‘Buddhıist style ar guments in 1954 agalnst and
In 1969 in favour of) Jinja Shinto CCUIS only O1NCEC In both editions of the
In thıs respect thıs [yp€ of “refutation” 15 harply contrasted wıth the type
1C| 15 quıte equently used agaınst istlanı both editions of the 5
It 15 nNnOoTL the PUrpOSEC of the sclencCce oft religion reftute these argumentatıons
but COILLDATEC them draw conclusions from ıt. These refutations
such be VE usetul tor miss10logy and other eologic; disciplines ın
order tind Out the Japanese WdY of thinking needed for relig10us
dialogue wiıth Japan

Finally concerning the attıtudes towards the [W. relig1ons ole
find Ou  —

radıcal rejection of Chrıstianıty ot Sect Shinto 1C gradually
becomes 1L10O1C specified, but at the SAd1I11C tiıme
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ıncreasıng an \A surprisıng appraisal of Jinja Shinto wıth Amaterasu
at the LOP, ase the Lotus ULEra 1C. SOCS beyond the boundaries of
the gedo defined in ıts OW.: Shakubuku Kyöten.

will NOL discuss here the problem of tolerance and intolerance ın Indian and
Chinese Buddhism. See pomts ın KAMSTRA, 1978 9—1

For turther details thıs type of rural religions RC KAMSTRA, 1978 516, A 1
It 15 NOL CaS y geL SO1ILC 1L1LO1C6 intormation these religions they d1icC NOL

lısted yer ın the ofhicıial statıst1cs of the MINIStLYy of educatıon. For SO1I11LC details these
relig1ions and the present-day relig10us sıtuatiıon of Japan SCH SWYNGEDOUW, 1936
1—1 ( In the Agonshü: Y AJIMA J1 ERUO, 985 On other SECCTS otf the 1IC' new-religions REr

ASAHI SHIMBUNSHA, 484
For turther lıterature the Soka Gakkaıl SCC° KOHLER, 1962 201—235; VAN STRAELEN,

1963 98—109; I HOMSEN, 1969 81—108; DUMOULIN, 1976 251—-270; BRYAN WILSON,
1987 405—-407 See for Makiguchıt: BETHEL, 1973, and tor oda: IKEDA D 9
72—-19

MAORI, 1977, 65 “Toda Jösei revised Makıguchi's orıgınal Philosophy of Value and added
SOI1NLC ıt, publishing his revised version In 953 Sınce then tor LWENLY
until 1972, ToDAa’s version W dA> the only COPY ot MAKIGUCHI'S Philosophy of Value avajlable.
The orıgınal Philosophy of Value 15 NnOT tound ın the collection of MAKIGUCHI’S works
compiled by IKEDA DAISAKU. Since thıs revısiıon by 10DA the orıginal COPY of AKIGUCHI S
Philosophy of Value W as concealed tor long time (MORI, 1977, 65  =

The Japanese word kyöten AN ON So the Koran 15 translated into Japanese
RaikyO kyöten, the bıble Into Kiristokyo kyöten. Shakubuku Kyöten could be translated

the bıble of shakubukıu.
For these ıtems in the latest history otf the Soka Gakkaı SCC the editions otf Soka

akkaı News ot 1936 and 1987
For INOTE details S CI  ©} hakubukıu Kyöten, 1954 118—124:; 969 95—98 For the kyohan ot

ICHIREN 1 AYA, 1957 LZEe BLYTH/HUNTINGTON, 1965,
See tor 1LLIOIC detauils: Shakubuku Kyöten, 1954 1 14—] 1 1969 Q01—94

10 S5ee for 1T details: Shakubuku Kyoöten, 1954 106—114; 1969 100—106
See 'hakubuku Kyöten, 1969 110—120

12

13
See hakubuku Kyöten, 1954 106—107; 1969 100—101
For I1NOTE details these HE relig1ons SCl  ® DUMOULIN, 1976; KOHLER, 19062; VAN

TRAELEN, 1963; ] HOMSEN, 969
ll confine myself few remarks the cults mentioned the pageé

superstition In the Shakubuku Kyoten:
Inarı-cult:
the worship of QTECAL varıety otf gods all MT Japan thousands ot shrines related
tood and rıce (ina, r1CE; NATL, gTOoWw1ng). ERBERT: “Touteftois, les innombrables temples
consacres “Inarı" SONL tres loım de I' ıdentitier touJours VEC le meme Kamı. CO  — SC XC
meme varıe selon les auteurs” (HERBERT, 1967, 88  S For INOTE details SG KAMSTRA,
1987 97—11
Kishimojin-cult:
Kıshimojin (S. Häariti) 15 the daughter of yaksa. She fed the babies of others her OW:
1VE hundred children. Upon her conversion Buddhism she became the protector ot
the Lotus $ULETA. She 15 further invoked goddess wh. YUATANLEES CasSYy delivery of
children and who QUarT, antees Iso their gz0o0d health. See NAKAMURA, 1975 207
Fudö-cult:
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The veneration ot this god ın Japan un popular hıs delty originated the Indian
god 1Va In Buddchism thıs tire produciıng gzod beheved burn OutL human
defilements Generally he bel1ieved be efhcacıous OVEICOITLUNG disease, 0150
and tire, COMNYUCLUNLS ECHCI1INES an 3981  5 and bringing wealth and hıs
devotees (MATSUNAGA, 969 248 24.9)
Jızö cult
The cult of Jizö 15 ın Japan VEn LHNOTEC popular than that of Fudö The bodchisattva Jızö

be derıyatiıon TOM the Indian goddess PrthivI, personification ot the earth
He adopted into Buddhısm bodchisattva who believed SAaVC all beings the
per10d Irom the LımMe of Budcha death that oft the enlightenment of aıtreya In
Japan he believed have the abilıty appear earth the Orm ot other
Buddchist an 110 Buddchıist deities well See MATSUNAGA, 1969 2233—9238 (and NOTLE 18

237) Kannon 1ST supposed be ell known or details SC Matsunaga, 969
120—-137 and Konbira LTansCYplhON of Kubera, kıng ot the Yaksas He
became Budchism ONC of the 'Our Deva Kıngs 'his god popular ın Japan OIl  D

of the gods of fortune See MATSUNAGA, 1969 253171. Ebisu 15 Iso 0)]81 ot the
SCWV! gods of fortune He believed CO pro LECL the fishery See CASAL, 1958 12—-14

The choıice ot these LW  O editions rather arbıtrary they both POSSCSS1ON
(Shakuduku Kyöten onwards abbreviated K.)
15 According the 970 StTatıstıcs the number otf Christian denominations ATIMNOUNTLCS

IOTty See HORI, 9792 257 261 Here al least three Lutheran denominatıons take
preponderant place
16 VOLKER, 1950 77$ “The Inarı fox good and teared by the others The
the ninko hito 1ESUNG, the fOxX, the tox of demoniacal POSSECSS1ON When, after

Thefox has taken human shape, ifs cshadow falls upON W. IC fox shadow
principal shape taken by fox deceive 1LLIIC  - that of dangerous whose AaTrTt
1{ debauch IN take hım 1INLO her willıng an dispossess hım
entirely.”
17 Another 1CW the Japanese soul ı hold by Yamakage Shinto being
orm of Shıinto See HERBERT, 1964 1383{ft7.
13 The Muryoju-Ryo according Hönen 0)8[l  i of the three SUftfras of Pure Land teaching
The subject ot the the descrıption otf the Pure Land together wıth the history otf
mıda Budcha his explains Iso the an etftect through hich human
beings aın Buddhahood the Pure lan: See BLYTH, 965 203 204
19 BLYTH, 1965 109 “This term retfers the body of Buddha which produced upOoNn
enter1ng Buddhahood result ot the OWS and relig10us CXEITICISCS undertaken whıiıle
the Buddha Was yeL bodhisattva Both mida and Yakushı generally considered
sambhoga-käya.”
S the mınd mental condıiıtion oft being OmMpassıonale sympathetic toward
sentient beings.
21 Meant A1TC ere the three periods after Buddaha’ decease. They AÄ1cC “the period of
the shöbö (rıghteous law), the per10d of the z0b0 (imıtatıve law), an the period of the

(last law) The per10d ot the righteous law the per10d when Buddchıist
doctrines,,an enlightenment all 1! 11 The period of the imMıtLalıve law 15
the period when both doctrine anı pract1ces still X1S but there 15 longer
enliıghtenment L11 The per10d of the ‚ast law 1116A1118 the per10d when doctrine alone

still alıve, but there neither praclce 1101 enlightenment (BLYTH, 1965 299)
W Nowadays Japan Buddhısm ot the 1112  ; became religion pract1cm ız
rıtuals tor the dead See KAMSTRA, 19530 151 168
2 For turther details In  S the real” history oft the arrıval of Buddcdhism ın Japan
e KAMSTRA, 1967 For the role ot State Shinto SCC (CREEMERS, 1968 3 9fft.



(CREEMERS 18 Iso of another opınıon ıth respect the relation between Shinto and
ZOoVETrNMENL: “Summing Shinto’s pre-Meyi development, OIl  (D might Sa y that the
worship ot the kamıi of heaven anı earth, Irom the VE beginning of Japan’s history,
has een affaır in hıch the governmen W ds> involved. Eventually also Buddhism
received siımilar attention Irom the ruling OWCIS, but SO1ILILC early indıcate that
Shinto performances WEIC regarded ot LNOTEC importance tor the governmen! than
Buddchıist ceremon1es” (CREEMERS, 1968; 30) The role ascrıbed the intfluence ot the
Bıble 15 rather doubtftul. The formation ot O W doctrine ın Shinto 15 1iICH E due the
influence of the members ot the Mito-schoaol. See (ÜREEMERS, 19658 117
D4 Kamifuda, amulets used home, Al akın the gohei TL See AÄNESAKI;
1969 plece of cloth, Cut that the LW  © par' LS hang OWN 'hıs 15
called 1LUS (Or gohei) and W as orıginally offering of cloth, which Was converted
symbol ot sanctıty divinity.”
25 15 quıite interesting ook at the statıst1ics of the Shinto mentioned here.
HORI,; 1972, presents these statıst1ics ın detaiıl. Jinja Honch6ö (Assoclation otf Shinto
Shrines) has membershı1p of almost SIXty milhon. It outnumbers all the other relig10us
bodies combined and mentioned here. Tenrikyö, Kyödan, Inarıkyöo, Tensh6ö Öötaı
Jingükyö AL 1n the statıstıcs of 1970 NOL ANYINOTEC considered belong Shinto but

independent organızatlons. In 9084 ın]a Honchö COUNTS 1L101C6 than 100 million
believers.
A For U, uNgamı R KAMSTRA, 1967 67
27 FOor thıs discussion SCC KAMSTRA, 1967 83—835 (note
I8 The three worlds Sansel, sanseken A1:C according Blyth: "the three constituents of
the world: sentliens beings, 110  - sentient beings and the FIV] SKANDHAS composing all
beings, sentient anı 110 sentient” BLYTH, 1965 258).
2U 'hıs 1s OI!  (D of h1ıs three mMaJjor works wrıtten in 1259 and 1260 The meanıng of 1ts
title 15 5O establish righteousness SCECUTE the of OUTLT COUNLTY.

meanıng: the wrıtings otf the heart of the pond. It 15 unknown when ıt has een
wriıtten.
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