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IN  R-RELIGIOU.: ASIA TURNING OIN
T1TOWARDS NE  s HRISTOLOGIES ECCLESIOLOGI

Dy Emmanuel

PrOPOSC pI‘CSCI]I'. here humble understanding of the PrOSTESS and problems
of inter-relig10us dialogue 1n Asıa, iıt reaches turnıng pomt towards demandıng
well evolving 1E Asıan christologıies and ecclesiologies.

In the recentlL decades have rightly pre-occupled ourselves searching the
L1CASOQO11S tor dialogue and establishing the need and necessity tor it. It 15 LNOTE

question about the need and necessity of dialogue. Nor 15 ıt Ven tryıng reach 111016

and 1L1LO1C6 Q2T\(  mM  L commonalıties and shelving back the unpleasant differences
and difficulties for the future. It 15 L110 time for Ssincere and committed rTeVIEW ot OUT

OWI) faiıth, of the orm formula) and cContent of OUI beliet and tor facing the
COMNSCYUCHNCCS of such renewed taıth for OUT Asıan Churches mMOoving towards God’s

dom.
In the lıght otf OUTLT I: experliences In Asıa, ıth the people of other taiths, In the

hıght of OUT OWI) histories and the relig10-cultural herıtage God has gıven UuS, the
lıght of soclo-political challenges facing Asıa, called Justify, CXPICSS
and wıtness OUT belietf In 11 WaYy eSsus Christ and hıs church. In the Asıan
continent, defined OIl  (D rich wiıth cultures and relıg10ns but POOT SOC1O-
political-economic realıities, It 15 only rıght and fıtting that christianity be contextualı-
A both the riıchness and poverty ot Asıa. In responding the challenges otf the
turnıng pomt do nNnOt overlook under-value OUTL christian SOU1CCS. The sacred
scrıptures ll continue inspıre usS, the herıtage of christian tradıtion and magıste-
rumM (as constitutive elements of evolving chrıstianıty) ll continue gulde and
help us. It ll be OUT sacred respons1bility be tfaiıthful these ell the Ka
demands of OU] Asıan Journey around the turnıng pomt.

Our CONULCLLLONS ATE strengthened about NE  S directions for the future
a) We Can INMOUO only forward

What 15 for beyond doubt 15 that back Nat. ß We LNOVE

only forwards Final StatementT, tra-ord, Synod As tar the thırd world
churches concerned, Nat' 11 15 2T' cal strıde forward, the direction of the
comıng of .od’’s Kıngdom (Engelbert veng, Afrikanisches Profil Uvon T’heologie und
Kirche, ZM efit 2/8 1986 154) We St0p wıth Vat 11 eiıther
conclusıon valıd for times. The fruut ot Vat 11 lıes NOTL merely ın concluding
counter-reformation per10d, but LINOTEC 1ın inıtlatıng and encouragıng PrOSTESS tor the
future. The unıversal magısterıum of the day 15 obliged therefore NOL stifle but
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discern optimistically the Spirıt ot Vatıcan IL, moving also VCI Asıa. The VE Holy
Spirıt who inspired NVat: 11 ıth the renewal of the church from wiıthın (LG, GS, AG)
and opened the church the world outsıde N. DH) continues operate the
Asıan churches and VCIN iın other relıgıons L[OO theır Journey towards the
Kıngdom.

Our search unth others 25 not agaınst authentic christian faith
There 15 such thıng partıal renewal of the church, only TOM withiın. The

Inner and outer’ renewals A1CcC inter-dependent and simultaneous. deeper renewal of
the church that of Christ will ımply 11C' relationshıp ıth the world of relig10ns;
cultures and ıdeologıes. sincere OPCIHNCSS and collaboratıon wıth the world of
relig1ons and cultures ll result appreclating and strengthening OUT OW.: taıth and
ıte ın the church authentic WAaY,. In other words, ıte of deep ftaıth In Christ and
wıthın hıs church 15 NOL be falsely polarısed agamst sincere and collaboratıve
search wıth people of other taıths for ultımate truth and realıities.

C} Nor ATE grumng UD 0UT specific richness
The dialogue experlience wiıth other religions do NOL demand Q1ving

watering down of the specific richness that 15 revealed ın the mystcry of Jesus Christ
11O1 of specific richness that W as assumed by hıs church through the early
enCOunNnters wıth other relig10ns and cultures otf the West. On the CONLTAaTY, dialogical
experlences ll only help sıtuate the mMYyS \'.CI'Y of Jesus Chriıst ın under perspecttve
of the divine ın the zuhole world and ShOow how the Dıvinıty 15 actıve also other

relig10ns. It ll also help sıtuate ESUS the Christ ın the right order of divine
revelations, and the church hıch CaAallle after hım, ın conlext of world religions.
Exclusivity and isolatıon ıth respect ESUS Christ and hıs church wiıll only
un hiding the lıght under the bushel, preserving the salt and leaven
bottle.

Jewish-christian revelation ‚0S nolt exhaust all divine revelations
We have had the past COHCCP'; of revelatıon which limıted divine revelatıon
EeSsus Christ and hıs church The truth that profess that

revelatıons reach theır fulness ın Jesus Christ that Eesus Christ being the fullness of
revelatıon MUSLE NOT be interpreted CO lımıt and impoverısh the intinite revelatory
actıon of God "only and through ESUS Christ”, but IMUSELE be understood only In
relatıon the revelatıons made the Jews In theır hıstory.

Hence distinction must be made between the Jewish-christian revelatıon that has
OM through the medium of the church and the other (non-christian)
revelatıons (of the God) ın the relıg10ns and cultures around We need
complement OUL Jewish-christian linear notion of revelatıon ıth God-centred but
allradıating and all-pervadıng notion of divine revelatıon.

“History of Israel 15 longer the un1que place where God’s actıon for the salvatıon
of the world 15 realised. It 15 paradıgm, powerful example of how od’’s 1ssıon
makes ıts WaYy into the history of the natıons of the world. What happened 1ın Israel
happened in the history of other natıons well” (JAN V A  7 BUTSELA, Israel ın Ecumenical
thinking: analysis, IR  Z July 1988, 444)

Accepting chrıstian revelatıon should NOL lead deny depreclate the
revelatory torce of other rel1g10ns and cultures, but the CONLTAaTY, show christic
WaYy of praısıng and thankıng God for hıs marvels AILLONS 1NE1].
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e) False fears of syncretism could impoverish OT idea of
False ears that dialogue wıth other relig10ns ll ead syncretism

have made SO1I11L1LE ot unwilling OPCHN ourselves anything outside the church and
outside the christian revelatıon. Our understanding of God and ESuSs Christ has been
nourished only by christian revelatıon and that LOO filtered through scholastic
philosophy and theology of the West. As ONSEQUENCE tend tO ımpoverısh OUT

COI]CCPt of God and forget fact that 15 evident ın world religions 15 Al
AH” Thıs does NOL INLC: that the chrıstian revelation 15 ımperfect and wantıng. It only
ILCanlls that the wholeness of God be nOot denied tor the excellence of the part

need for Kingdom-centred christology anı ecclesiology
The Jewish-christian revelatıon, though lınear, y€[ pomts towards understandingotf the finality and goal of all religions and cultures. Jesus’ revelatıon W as about the

Kıngdom and he presumed whole varıety ot relıg10ns and cultures TOM East and
West meeting the last day (Is. PFOrZ9 60:4-7:; Ps nstead otf developingKıngdom-centred christology, eschatology and ecclesiology, have been influenced
probably Dy the earthly kingdoms, princıpalitties and OWCIS, and moved AWaAYother direcitions. Consequently have inherited only understanding of
revelatıon, salvation and V of the Kıngdom! Thıs d1I1OWI1ESS has made us
somewhat uncomtortable the total CONLEXTL of the God-given relıg10ns and cultures,
and made less concerned, VCI) unconcerned, about the Kıngdom for the 'ast
maJorıty of humanıty.

We used interpret the "May chy Kıngdom ome  S into may thy church 9TOW”,
and consequently interpret M1SS1ONATY zeal and actıvıty terms of quantıitative
church-growth. AFaf: I1 has helped rediscover the Kıngdom-centred Christ and the
Kıngdom-centred Church that all OUT MISSIONATY efforts wiıll be ıthıin the
parameters of Kıngdom centred christology, ecclesiology and mI1ss10logy. In thiıs
perspective inter-relig10us dialogue 15 integral and indispensable dimension of the
116° M1SSIONATY visıon ot the church.

g) We ASsians Can contribute tO the enrichment ın the understanding of Christ/Church
In the first phase of evangelization the Asıans accepted EeSsus Christ and h1s Church
the dress and language 1n hich he Was gccepteé Dy the Jews, the Greeks and the

Romans. What W as presented then the Asıans Was NOL the historical CISON of Jesus
Christ and the form otf early communities of believers 1n him It already
developed christology and already tortitied instıtutional church. We have SO
along ıth such christology and ecclesiology tor three 'Our centurIies.

But such christology and ecclesiology, by their monopolistic-exclusivistic absolu-
tiısm meel the demands of the Asıan pluralısm. Nor ATE wantıng ın the NEGCEISAT')
religio-cultural an $0OCLO-CCONOMIC categories that GLan grasp anı XDTESS belief ın Jesus Christ anı
his Church. Hence A1l1C taced wiıth the obligation re-discover EeSus the Christ TOmM
the biblical SOUI CCS through Asıan categorı1es and allow Asıan christology LO evolve

history. Sımilarly have tO re-discover the constitutive elements of the early
chrıstian communıitıes (Word, Spirıt, Faıth, Worship, Eucharist, Servıice etc.) and low
Asıan christian communıities of believers INOVEC towards 11 ecclesiogenesis (new
local : churches, basıc christian communıtıes etc.)

Such re-discovery ıth respect christology and ecclesiology 15 NOL Counter C
1NOT denıal of the O'  D taith, ‚0)8{  D baptısm, 0)8[{  @} church, 110 VEn contradıction of the
scholastic christology and ecclesiology that 15 taught Europe. The Asıan christologies
of Christ and hıis Church.
and ecclesiologies by their diversity, will only help enrich the unıversal understanding
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The New T estament OTLZUINS of christology and C onsequent development ıIn the first centurıes,
ll still remain fundamental and constitutive for future development

We who Ad1CcC tamılıiar ıth the OT1g1Ns and foundation of the New Testament
christology also WAdIC

a) that behind all christological developments, there stands the hıstorıc figure of Jesus
and the claıms direct and indirect which he made for himself 1n the mıdst otf
Judaic audience.
that ıt W ds the resurrection of Jesus hıch SAVC the decisıve stimulus christolog1-
cal thinkıng of Jesus Lord and Messıiıah.

c} of Varıous tools Palestinian Judaism, Hellenistic Judaism, Hellenistic Gentile
used evolving christology and
that the of christology WEIC ın the application of and nostalgıic
categorlies TOM the and Judaism ESUS.
We aAr also that the development otf christology during the first few

centurles of the church has een stimulated by heresies and claıms made DYy
ditferent churches. Hence the teachıng of the Universal Church assumed the orm of

apologetic christology hıch oradually reduced the functional claıms of EeSsus
Christ and increased ontological absolutism about hıs being and AT Thıs led

exaggerated christocentric christology and revelation, the detriment of
theo-centr1ic 1ın them. The experlence of dialogue ıth other faıths help
ILOVC AdWdY TOM such exaggerated pre-occupation wıth Chriıst HAL realist1ıc
and benefticıial understandıng otf Christ human history. The first Christ-event 1s NOL

enNn! 1n itself, but effective pomter (Sacrament of .od) the wider of
(556d in history. The factors that contributed early christology also remind of the
11C' factors TOM OUT OWIL tiıme and place, which shape the future christologıies.

'eed LO rethink anı TEUNLSE absolutist AAan exlusivist claims of Christology anı Ecclesiology
We have passed the inıtıal of ]JOYy and consolation at diıscoverıng SOINEC

simılarıties between christianıty and other relıg10ns, at seeıng Christ and christianıty
latent 1ın other religions, and ALl seeing other relig1ons and their scrıptures AS havıng
prepar: atory ole relatıon christianıty sımılar that of Judaism christianıty.

With the officıal statement gıven by Vat I1 agalnst the absolutist and exclusivist
of the church ıth regard CO itself, ıth regard salvatıon, wıth regard the

non-catholic christian churches 1.43; slowly led 1scCover
the kernel of that of Nar I1 chıngs such unıversal salvıtıc will of God,
possibilıty of salvatıon 1ın other relıg10ns, the irue church of Christ only subsısting In
the Roman Catholic Church, the actıon ot the Holy Spirıt outsıde the Church eiCc.
these have the cumulatıve eftect of callıng for reviıisıon and reunderstanding of OUT old
theological ormulae andI these eminently, those ot chalcedonıan christology
and counter-reformation ecclesiology.

Contrary the accusatıons that dialogue 1ıth other faiths relatıvize reduce)
OUT taıth God, 1n Christ, Church SEE: Asıans have different experlence. We

TOM the experience how God the Infinite has relatıvısed Himselt order
that he be understood, how he has evealed himself 1n Varıous torms and stages
the history othumanıty, and how he has been actıve and still actıve 1n OUT cultures and
historıies. In such perspective teel that the christian revelatıon an l1ts Oontents
have een LOO much isolated and absolutised.
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Ar IE realizıng the dıifficulties of harmofiising the tradıitional chrıistian teachingıth that of the ocal religions and cultures, admits that such difficulties IMUuSLE stimulate
the mınd INOTE and penetrating STasSp of the faıth through 1E
theological investigations. Hence ıts exhortatıiıon that theologians take &,  to ILNOTEC
suitable WaYyS of communiıcatıng doctrine the 1L16  - of their tiımes” (GS. 62 abc)

Further the convıction that Aie responsible tor OU: OW] salvation an that
Asıans MmMuUusStL take INOTE ser10usly and evaluate posıtively all the God-given natıve
relig10ns and cultures otf Asıa, growI1ng. The tear otf syncretism decreases and the
heroism take rısks increases especlally after Vat. IL’s lear Statement that “the
deposit of faıth revealed truths 15 O11  (D thing, the which they AT
tormulate: wıthout violating their meanıng and sıgnıficance 15 another” (GS 62c)
Hence ILa of the Asıan theologians reject unparalleled, unsurmountable UN1que-
NECSS, absolutism and exclusıiyvism ıIn their christology and ecclesiology.

It 1s only God who 15 absolutely” absolute, exclusive and Uun1que. Religions,christianity inclusiıve, only Opt for “restrickive absoluteness” Fhat Can€En
religious pluralism, ıth salvıfıc values 1ın other relig10ns and 'VCI1 salvation In other
relig10ns. 'hus ach religion en]Joys relative absoluteness” hıch different from the
absolutness ot God. Religious beliets and their practices d1iC only experlences of
Absolute Reality tar beyond their lımıts

The distinction etween the historic person of Jesus anı his christological titles
an ımportant

The unıty of the CISON esus Christ W ds>$ established Chalcedon 451)
definitive LO all the christological that A1OS«ECe the 4th and 5th centurites.
But uncriıtical 3.CCCP[ZIICC of thıs dogmatıc truth has led catholıic theologyoverlook ımportant distinction between the historical ESUS and hıs christologicaltitles and has helped identify totally ESUS Christ and Christ ESUS., It 1s 110

questioned NOL for heretical 1C6C4sSONS ın the 5th CENLUTY, but by those who SC  m

ımportant and distinction between the He and for definitive of
historical ESuUS and the christological titles g1ven hım later bDy partıcular beliefs and
cultures that accepted hım. Seeking reunderstanding ot the Chalcedonian christology15 NOL LO back antı-Chalcedonian heresies watering down the christologicalbelief of the present Church. It 15 precıisely make real and intergrated OUT

christological faıth In ESUS that such revVlS1ON, rethinking and retformation 15
demanded. An example of how experlences and EXpressi1onNs ot the ultimate realıty AT e
condiıtioned Dy languages and cultures of people 15 SCCH the distinction and parallelAÄLOY PEIRIS draws between EeSuSs the Christ and (Sautama the Buddha. He brings OUuUtL
the dangers of closed and total ıdentification between the human CrSOoN and the
titles they inherit TOM their believing communıitlies and indicates propheticchristology VIS VIS the buddhology. "The Buddha and the Christ. Part I1L, ın EAPR
1988/2.)

Asıans ll aCCEpPL and acknowledge the historic EeSus and profit TOM the
christological tıtles gıven by the early christians of the Judeo-Hellenistic communıitles.
But will NOL St0p ıth those titles. We ll aCCEPL and acknowledge the Sd1I11le© ESUS1n OUT OWI)1 categorIıes.

Asian christologies an ecclesiologies S  O AMUE cultural AAan liberative dimension

In the language of the West, neat distinciton has een made between relıg10n,culture and between socıal, political and EeCONOMIC conditions. 'hat thıs distinction
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6ala Asıa 15 the experience of Asıan Christianıty. It 18 strugglıng lıve
institutional church, foreign the religio-cultural character ot the people but

promoting inter-rellg10us tolerance dialogue. Even the SOC10-PCONOMIC development
SErVICES aAr being attempted through superlorı1ty of Western Hhınds and technology.
In recent times parallel 1ts and optımısm towards other relig10ns there
also al  CM at inculturatıon and contextualızatıon. But the futilıty ot promoting
culture and the SAaI1Lle time attempting development In the above WAdY, namely,
wıthout dialogue ıth the culture and relıgions of the people, wıthout harnessing the
ocal potentlalities and wıthout involving them directly In the PTFOCCSS, 15 emerging
clearly 1n IManıy ıinstances.

Asıan theologıans, takıng relıg10ns, cultures and SOC10-PCONOMIC realıties of the
people constituent cComponen! otf the ()I1'  D emerging soclety will tind theological
alue nOoL merely ıIn purely restricted inter-relig10us dialogue of the word 1101

restricted inculturatıon contextualıisatıon, but ın dialogue (dialectic) of Life that
ENCOMLDASSECS relıgıon, culture an SOC10-PCONOMIC conditions. Hence Asıan Christolo-
ıCS and Ecclesiologıies mMust vibrate wıth the religio-cultural richness well ıth the
socio-political pOoverty of Asıa.

Conclusion: Dialogue dialogue ıts goals and methods have NOL been OUIT prımary
COMNCECI1NS here. We have trıed BÜ the demand and impact of inter-relig10us dialogue
In the evolution ot Asıan christologıies and ecclesiologies. There A1C INarı WaYys
PICPDALC LA materIl1als towards Asıan theologıes. For example, the struggles of the
Asıan INasses Oll|  D sıde for Justice and Teedom in the aCE of dehumanısıng
injJustice and oppression and the other sıde, the Varlıous ımages of ESUS, ASs

emerging VCI) 1ın popular Asıan relig10sı1ıty, will contribute the future christologıes
and ecclesiologies 1ın Asıa.

Christology ecclesiology 1s NOL the goal of dialogue, NOT dialogue the goal ot
christology ecclesiology. But dialogue far it remaıns ovement of life, of sincere
searching together Ftowards the ltimate Truth An Ultimate Happiness will have the greatest
ımpact and evolutionary force these scliences. And conversely PTOSICSS these
sclenCes, through theır prax1s-dox1s ONSCIISU: ll greatly enhance and enrich the
MOVE of humanıty towards the Ultimate.

May all attaın thıs Ultimate Moksha, Nırbana, Eternal ıfe and Kingdom.
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