
IHL ENVIRONMENTAL POLLUTION
IHE NE  s NEW-  ONS APAN

by Jacques Kamstra

In the d} following WOT:'! Wal {1 ap. WTOLE S[OI'y wıth LICW relıg10ns,
the so-called shinköshükyö. In few d they scored records Cconvers1ons.
The Söka Gakkaı ftor instance Sa increase membershiıp TOM few
thousands 959 LNOTC than ONn 1960 Nowadays, that 15
Sa y from 19783 onwards the SAad1I1l1lE phenomenon 15 recurrmıng in the shin
shin-shükyö, the LLEW new-relıgions. In thıs will focus I1LYy attention
these [W! phenomena three paragraphs:

the abundance of 1E elig1ons during the last 150 Cd:
shinköshükyö and shin shin-shükyö.
SOII1LC characteristics otf the shin shin-shüRyo.

The abundance of NEW religions uring Fhe last A

In Japan the phenomenon of 11E’ relıgions 1s NOL Hc The last [W!
centurlies wıtness the orıgın of quite few LICW elig1ons In apan’s StOTYy ıt 15

rather peculıar fact that the or1gın of 130 elig10ns mostly 1s CONIINE:!
certaın per10ds. There A1C6 other per10ds ıfs StOTY In which other
relıg10ns d1i11le into being SO the Nara peT10! 710-794), the beginning of the
Heı1an period4- and the Kamakura per10 (1185-1333) d1e charac-
terızed Dy Eve: opment of LE an relıgıons 1S5M
and Shintö alıke These developments Ad1cC ESCTIDE: INanıy 000
Buddhism Shint:  O  z They SCCI11 abound, however, in the nıneteenth and
twentieth centurles. SO this will contine myself SOTIIC TreCEeNT

developments LICW relig10ns and the LIEW new-religions partıcular.
INCE the beginning of the 19th century wıtness 1E WaVe of 111e

relig1ons Japan This EVE. opment 18 characterized Dy three stages hingıng
demographical and soclıal tactors.

The oldest COomPpTrIses the peri1od SInCe the egınnNıINg of the 19th
CENLUrYy and lasts untiıl world Wal During thıs per10 several LLEW religions
a1Nlle into being ome of them still AI strong influence. So relhıg10ns
Tenrikyo, Kurozumiky©ö and Konkökyö still aAic well known VeI abroad The
maın aım of these elıg10ns IC WeICcC ounded mostly Dy farmers Was

bring reliet the neglected people of rural Japan These eligions mostly of
Shint6ö orıgın assumed Buddchıist organızational torms In order extend theır
influence arger than the ocal Shintö shrines Ad1ic used do. At the
SAaIlle time SOINEC of them promised the faiıthful materıal prosperI1ty under
the guldance NOT of polytheistic Shıntö gods but of monotheist1ic elty,
earıng the name oft Shintö god and ndowed wıth the characteristics of the
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god of the Christlians. So dıd onkö Dayın, the Great God oten Light,
the Konkökyö.!

The second of LECW elig1ons COVCI15S5 per10: of about ffty yYCal> TOM
1920 onwards untiıl 1970 'hıs perT10 15 characterized by CI10O11110U0U5

increase of the urban population at the CADCNSC of the rural populatıon. SO
miıllıons of people who migrated the large urban of OKYyO Osaka
SaAaVC Uup theır relatiıons wıth the tradıtional Shıintö and Buddchist cshrines and
emples of the countryside. In the cıtlıes they met wıth arge relıg10us and
socıal ACUUIIL Many 1E eligions of 1st orıgın well of Shintoö
brand Aa1ille into being order thıs urban gap In 1924 there WEIC In
Japan about 0& relig10us organızatıons. The number of LLCW relıgions increased
TOM 414 1930 towards 10992 1935, “after ife became LNOTE comtortab-
le” 2 Oome of these L1ICW relıgions AT wellknown OVCI the WOT.| and VCIN
actıve Europe such the SSöka Gakkaıi, the Rıssh6ö Köseikaı the
Reiyükaı Thıiıs second per10 of LIC relıg10ns marks increase member-
ship 1C: 15 unequalled apan's and probably the world’s relig10us
story SO the membershıp of the Rıssh6ö Köseıkaı Os«c {rom few thousands
In 1953 millıon 1960 and VCI1I1 millions of believers today and the
SSöka Gakkaı increased VEl TOM few thousands 1953 million 1960
and thirteen fourteen miıllıon Oday. Poverty, sıckness, and the death of
1900208 relatives caused Dy the War had pushed these INasses of people these
191 organızatıons which promised We: the POOIL, the sıck
people, and appıness the souls of the deceased relatives. At the SAI1I1C time
they trıed reorganıze thıs people by creating L1EW meeting places where
they could assemble and discuss their problems 1n called zadankai, meetings
of of AVCITADEC of twelve thiırteen members under the guildance of
leaders, who theır ([ WEeIC organızed hiıerarchical network. Many of
these people born during the WAar regamed their human values and wıtnessed
the recuperation of and increasıng welfare and WEe. In Japan the
relıg10ns of the tirst second of the nıneteenth and twentieth
centurlies 7E named shinköshükyo: the NEWILY established elıg10ns ome
authors, however, 2A1 inclined confine the LLAaILLC shinköshükyö relig10ns of
the second and NOL of the first DE, thıs LLaAIllle being imbıbıted In the
opposıtion of the and 1ts thcıals the religions indıcated Dy that LLAaLLI1E

during the Mey]1 and Shöwa e  )3

In Shintö thiıs god Was considered O be bad demon. The ftounder of the Konkökyö,
however, made hım into the "Parent god otf the nıverse". See THOMSEN, 963
68f$.

KITAGAWA, 987 284
S0 O0€eSs HIRro0o 1 AKAGI In hıs books hıich ll discuss INOIC extensively ıIn thıs
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CO of shinköshükyö and chin shin-shüßRyö
The concept of shinköshükyo

The term shinköshükyo Callle INtO use durıng the Thırtiıes Just betfore WOT'|!
WarTlr I1 Juntarö Murakamı rovides us wıth SOTI1C remarks the StOTY of
thıs term It had ıindıicate the 11C rellg10ns OPPOSIUOI'I establıshed
relıg10ns such Buddhism, Shintoö and Christianıty The M1AaIlle initially
received the untavourable undertone of: NOL recognized y€[ by the fficıal
authorities of the ZOV mnmenNt The of Home Affairs for example telt
them be SUSDICIOUS and treated them accordıngly The 11a11l 1C4SOIN of thıs
1sdaın consisted the fact that these elıg10ns Ad1i1e6e INtO being durıng the
C112 of the of State Shıntö and ICS emperor-cult The separauon ot
Buddhism and Shintö and also the prohibition of the PE XETTIO of the so-called
syncreust1c practices tor instance the p gnmages the Ontake and Fu]l
MOUNTLaıINs under guidance of yamabushi IMOUNLAIN asCcCetics, greatly

thıs dısdaın There W AdsSs only SOINC Pa eft folkreligion Wıthın 1fs
bounds the door still Was eft OPCH the of LECW elıg10ns These LEW

relig1ons WCCIC called shinköshükyö At the SAaIlle time these relig10ns became
abelled elıg10ns The established relig1ons and ournalısm
those relig1ons other tags such inferlority, love of MONCY, low Cast eiCc

Gradually shinköshükyö became INvecCctLIVe hıs S1LUALION lasted untiıl the end
of the WarTr

See JUNTARO MURAKAMI, 1967 105 125
Hence It SUTPI1ISC that IHAalıy of these e religions inıtlally OTre Shıinto mark

See TAKAGI,; 958 26 492 Takagı distinguishes three perlods which the shinköshükyö
Came 1INLO being the first perl1od includes the early of the e1n]1 peri10d (since
when the so-called thırteen Shıintö chüha Camne 1INLO exXistence Shintö Honkyöku, Shıntö
Shüseiha Shintö Daıshakyo, Shıintoö Fusokyö, Shintö Jitsugyokyö, Shintö Daiseikyö,
Shıntö Shinshükyo, Shintö Ontakekyo, Shinrıkyo, Shintöseilkyo, Konkökyö, and tinally
Tenrikyö. 10 these thirteen the Maruyamakyö, the Renmakyö an others have
een added The second per10d SLarts about 9925 wıth the foundatıion of the Omotokyö
and the Hıto mich!: kyöodan. The thiırd per10d begins after 1945 ıth the growth
of the Reiyükal, the Seka._ikyüseikyö, the Seichö 1e, the Kyödan the former 1tO

mich!ı! kyödan), the Omoto Aızenen the old Omotokyö), the Rısshö Köseıikal, the
SSöka akkaı and INa others. SOCS wıthout 111 that 1945 the emperor-cult
Was absolutely Out of the qu See TAKAGI,; 958 206 During the first [WI per10ds
the emperor-cult Wdads promoted at the EXPENSEC otf the other religions, whıch WdY
WCIC suppressed H 1 AKAGI,; 19558 Durıng the second per10d the Omoto and the
1to miıchı kyödan WECIC kept down In 939 believers of all taıths the christians
included had PaYy I'CSPCC[ the CINDCTIOI TAKAGI, 958 49{ft.

The yamabushi suftered IMOSL TOM the support of Shıint6 by the Their
orgamsatlons WEeEIC disbanded and added the Tendal, Shingon Arnı Shintö hıs
sıtuation lasted untiıl the enNn! ot the Wäarlr Recently theır ASCeEeLlcl quarters the IMOUNLAaINS

SICW INtO CI1O1II11OUS LtOUTr1ISE CIl Their rıtual sacrıtice otf fire, SaılLogoma, which
takes place at the beginnıng of CVETLY SCASOIM draws VE the attention of Japanese
televısıon and of thousands of

See H JT AKAGI, 1958 A
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The end of the great Pacıfic War ean also the exstinction ot Shıntö
and free practise of rehg10n. 'hıs ineant also change the meanıng of
shinköshükyö which became used in LLI1O1C posıtıve an general WdY. The LICW

relıg10ns for their part inıtially WCIC quıite aNX1011S ftor the bad reputatıon ot
thıs term.. Therefore they WOCIC INOTE inclined uUuSe the term shinshükyö, LICW

relıg10Nns, instead. Following the Söka Gakkaı they emphasızed: “shinköshükyö de
nal Ad1C NOTL shinköshüRßyo. They WEeTIiC INOTE successtul than the old

rel1g10Ns wıth theır tradıtional claıms of rıg and cultural accomplishments.
It became objectively completely groundless ook at the LICW religions
low of orıgın an unsıncere. Many people became convınced that their VIEWS
became distorted by the cult of Shiıntö gods and of the CIHNPDECTOI particular.
Ideas magıCc, primıtıvıty, ack of scientitic bases, the of incompletion
and contradıctions in doctrines 1C. ‚WaYys had been scriıbed the
shinköshükyo began change. The modernity of the shinköshükyö and theır
dynamıc trend towards PTOSTESS reflect apan s capıtalistic soclety, which
SINCE 1870 had been modelled after Western soclety.® The opposiıtion the
old established relig10ns and the foundatıons otf the capıtalistic A16

consıdered Dy Murakamı be the LW! pıllars otf the shinköshüRyö. In 1955
Hıroo Takagı WTOLE the booklet Shinköshükyö miryoku, consıdered by IL1LALLY
specılalists be standard book. In it he trıes locate the COI1CCP[ of
shinköshükyo the time In hıch ıt rıginated will mention SOIINIC of hıs
thoughts.

First he pomts Aat number of condıtions which led the orı1gın of the
shinköshükyo. These condıiıtıions 2A16 discomtort related sıckness, POVCIT.y,
and the OC. of the atombombs Hiroshima and Nagasakı), the pursult of
PIOSTECSS, ndıyvıdual conditions (at home the Taku, the community), the
inabıilıty of the tradıtional religions of the Zovernm  L gIVE
Ianı y actual demands, and finally the need of guldance and of the creatiıon ot
L1IECW standards for religion and scCIence.

In the second place he pomts al the element of I1I1ass Oovement: Several
shinköshüRkyö WEIC geared tor great INasses of people In hıs time akagı had
mınd the Tenrikyö, Konkökyö, the SSka Gakkaı anı the Rıssh6 Köseıkal, only
OIl  @ of hıch according hıs later book Shinköshükyö dıid reach the goal of OIl  (D

milliıon believers.? AIl of them emphasize: modernity. Moreover the doctrines
ot these relıg10ns WEeEIC propounde absolute truths and simplified into
few clear central pomts. The SSka Gakkaı tor instance tried explaın the
COINI110I11 100923  — the dithicult phuosophy of neokantıanısm goodness, truth
and beauty In terms In the Söka Gakkaı and the Rıssh6ö Köseıikaı the
doctrine of Nıchiren had been educed the invocatıon of the daimoku, the
great eve, being NO Ise but the invocatıon of the title of the OTr us Sutra
Namu myOhö Rengekyö: “I put InLYy faıth into the wondertul Ofus sütra.”

See ] MURAKAMI, 1967 106, 107
Y On PaASC ot thıs book dating back 1958 he mentions the following fıgures:
Kyödan: 600.000; Sekaı Kyüseikyö: 650.000; Seich6 1e' 600.000, Reiyükaı: 2.300.000;
Rısshö Köseıikaı: 370.000; nd the SSka akkaı 800.000. See TAKAGI, 1958 51
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In the hırd place he pomts at the doctrime of the contamıng specıal
tenets capıtalısm and materliualısm: membership 15 guarantee for good
health well for materı1al prosperIity and WE All thıs has been made
possible for them by the construction of ospitals (as 15 the aAsc for instance in
the Rıssh6 Köseıkaı) SO ıt 15 wellknown fact that the SSöka Gakkaı founder
guUC. replace the old creatıve value of truth and holiness by LICW

creatıive value otf usefulness ga Dy IC he meant lıte bundant In
materı1al wealth being the focus of other creatıve values. 19 Other WEeTI e

prepare: meet the mater1al desires of their faıthftul Dy the creatiıon of
paradıses, equıppe wıth all 1ın of facılities. Membershiıp of the SeCt mplıed
the ACCECSS 1n of pleasures which ntıl then WECIC reserved the
appY tew: golf lınks, specıial swiımmıng pools, an other kınds of pleasures.

Finally he pomts Aat the perfect orms of organıizatıon the shinköshükyö. In
the Söka Gakkaı the horizontal organıisatıon towards the fellow members
well the vertical and hierarchical organısatıon concernıng the leadership of
the SECT have been planne' ell that CVCLY member both levels Ca  — be
eached and hecked CaSıy. The organizatiıonal S et-up of the yout
MOveme at the Oufset of the Soka Gakkaı reminds ot the old imperlal
army. *' Hıroco Takagı also SCCS these of organızatıon mihtarıstic and
undemocratıiıc. 1

The culture of the leaders 15 quite emphasızed. 'hus Takagı pomts Out that
they have great deal of experlence of lıfe, bhut mMıINıM UumM of dogmatıc
knowledge. From times immemorTI1al they elonge: tolk eligıon Theretore
they VE often started theır relıg10ns pırıtual intermediaries ot SOTINIEC Clty
For that L1LCA4SOI1 the shinköshükyo display SOIIL1LEC MAagıC. aspects. They took
notıice of sclence and the eaders appealed mYyster10us authority. !$ Several
L1LCW relıg10ns of Nıchiren-nature Q1Vve the ımpression be continuation of
Kamakura Budchism. prefer maıntaıln, however, that they a1ic nothing
Ise but modern extension otf folk-religion. Many characteristics of Japanese
olk-religion such shamanısm, Tance, possession, leadership which takes

thıs into aCCOUNL, embody rather the primeval Japanese [yp e of the ayman
wıth hıs relig10us commıtment: the hijiri.'* In their anks there aiec hardly
relig10us speclalısts: monks prıiests. So the shinköshükyo there A1C ITLALLY

See MORI, 1977
See KAMSTRA, 960

12 Concerning these and other remarks the LLaIlle of shinköshükyö SC 1T AKAGI,
1959 S, Though hıs book 15 named shinköshükyo miryoku he mentio0ons hıs
only [W! teatures of the shinköshükyöo: progressivity and reaction. In thıs book he rather
relies ftormer book: Shinköshükyo of 1958
13 See TAKAGI, 1959

zjiri 18 old Japanese term meanıng: the knower ot the SU. Because the SU)] Was
considered be holy, thıs knower of the SU;  - gained the respect of the people whe
consıdered hım be the WI1SE whe 15 radıant wıth wısdom. Taoıst influence
extended this COIICCP[ that of the virtuous hermit. On the oldest Japanese
representations hijiri A1iIC depicted Buddchas Bodhisattvas. See KAMSTRA,
985/86 50-62, and ] KAMSTRA, 987 S21 2292
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well known topıcs of folk relıgıon described by Carmen Blacker and Ichir6ö
Hor1. !6 Even the great laymen and leaders ot the SSka Gakkaı1 and the Rıssh6
Köseıikal behave ijiri rather than monks of SOINEC definite SC In the
SSka Gakkaı thıs antıthesıis between the manager/director and the abbot/
monk 18 VE clear the modern and Western organısatıon of the SECT wıth 1ts
modern Vatican-lıke stronghold al the base of OUN! Fu]l devised Dy Japan's
famous archıtect KenzO l1ange OIl  @)) hand and the tradıtionalıstıic Nıchıren
Shöshü wıth ıts old practises ıts claım be creatıon atıng back
Nıchiren 1227089 himselft the other and.! It continues 1fts old
tradıtiıons the bullding of INalıy LICW emples and the attıre and rıtuals of ıts
monks.!17 Carmen Blacker Aat the end of her book tfinds the modern technical
culture of televısıon searchlıghts, tape recorders and microphones thrust In the
direction otf the sacred utterances of shamans and gods, ot the construction of
hıghways the SUumMMItS of holy mountaıns, and make meanıngless
I1Lallıy rıtuals of tolk relıgi0n.!3 'hus als loose S18 t of INa CuUusStOMS

ftolk relıgıon Dy SOILLC modern authors erroneously abelled magıc 1C.
AL still SUrVIVINg the shin shin-shükyo be ıf In LNOTEC instıtutionalızed ftorm.

The CoNCcepL of shin shin-shüRyo
In 1973 the effect of the Oilcrisıs 1n the world W das also that the second

of the shinköshükyö GCAallle end and W dsSs ollowed Dy forth an probably
the last of LLCW relig10ns OUT 1C. probably last beyond
the yCal 2000 So VCI L1ICW LLAILLC has been coined by Nishıyama the shin
shin-shüRkyö, the LICW new-religions. 19 These eligıons which d1c mostly still small

sSe1IZE A1C rather different TOM the second S10UD there 15 S trong belief
the end of the world, magıc OWCT, miracles, there 15 als boom
mysterles and esoterI1ıc doctrines an practices: Jap shimpiboom. Durıng the
thiırd peT10| the ear of the people of miSeTY, sickness and POVCITY Was taken
AWAY Dy mammoth-organizations such the SSOka al the Rıssh6
Köseıkal. In OUTL decade ature 18 threatened wıth destruction, the WOT.| 15
15 NSee BLACKER, 1975 and Ichiro HORI, 1972

claıms be tounded Dy Nıkkö (1246-1333), the dıscıple of Niıichiren atter the
atters death. According the orıgınal Nıchiren SECT thıs should have happened 44()
YCaLS after the death of Nıchiren under abbot Nikkan, the 26th abbot of the Taiseky:
hıch 15 today the center of the Nıchiren Shöshü and of the Sö  8 Gakkaı The LLAaILLC

Nıichiren Shöshu, 'the ITU: SCECLT ot Nıchiren’ dates back 1947 Prior thıs date the
SECL had INany other Hokke-shü, Nıichiren-hokke-shü, Nıchiren-shü Kömon-ha
and Nıchiren-shü Fu]ı-ha. See KOHLER, 1962 226, AT
17 See 1 HOMSEN, 19653 82-84, 86-87; KOHLER, 1962 226-230
13 See BLACKER, 1975 23 16ff. the mentioned books ot T AKAGI and other authors

the shinköshükyö thiıs invective 'magıc’ 15 used quite irequently order CO indicate
I1AalıYy rıtuals and phenomena belonging folk relıgıon. the uUuscC of the term magıc

mınd there 15 implicıted quıte lot of diserımınatıon ot tolk relıgıon Dy the great
official relıg1ons of Buddhism imiıtation ot SOINLC western theologıcal colleagues. One
of them 18 HOoxrı himselt. Is he tryıng apologize hıs western colleagues for hıs
descrıption of Japan’s tolk relıg10n?
19 Thıs term Canmnle Into use around 1981 See lan READER, 1988 2726

181



leapıng towards ıts end by the walst of nature and by the ECaYy of the human
y u by aılds-disease and the increasıng number ot abortions. SO IL1LALLY
people in despair commıt sulcıde. The LLICW LICW elig10ns do something
about thıs

The L1LAaAINlE shin shin-shükyo have been the invention ot 9)8[  (D

Nıshıyama of the Töyödaigaku.?° He divıdes the CI1OITI110OUS revıval of eligions
SINCE WOT.| Wäal 1{1 ın three difterent

The perT10 SINCE the loss of the WaTl which the old system of values
Was destroyed and ILATLY rules became ineftfective.

The Uup fast revival SINCE the Korean Wa  = 1.e the perl1ods which
Takagı labels number three

The per10| SINCE the Ollecrisıs untiıl 110 Nıshıyama 15 of the opınıon that
relıgions MC AINe into being durıng thıs perTI10| recelve the 1C

abel of shin shin-shükyö. In domg he pomts at their specıal characteriıstics:
namely S [I‘Ol'lg belief the end of the WOT:| anı In mysterles. 10 thıs he
adds that the tirst post—war per10' Was characterized Dy eulogıes Teedom
regaıned SInCe the l0ss of the WAarlr and the hope ot the renovatıon of the
country ın the LICAT tuture. People In their OWI)l companıes and amıilies felt the
ear of three CIrcrumstances: pOVEerTTY, sickness and Wa  — The second per10|
wıtnessed several SUCCESSCS due these natıonal efforts hen mammoth
organısat1ons such the SSöka Gakkaı and the Rısshö Köseikaı other
relig1ons armne into being. They brought stabılıty the CO\‚iIII'‚I'}’. Duriıng the
last and thırd per10/ the system of ecology will be threatened by the
destruction of ature. Thıs will keep pPace wıth the production of kınds of
110  - returnable throw-away artıcles and wıth CI1O1TI110US pollution of

and AIr. The whole WOT'| be eCcay Ialıy youthful PCTSOMS
break down anı commıt suicıde. Many people experlience TOM these
problems physıcal and pırıtual adversitlies. It SOCS wıthout sayıng that the
per10 SInCe 1970 1$ dominated by the idea of the end otf the WOTL.

The pOStWar bulldıng up of the CCOMNOMY of the SaAaVC WaY
tendency the opposıite direction: the eCONOMIC boom has be pulled down
and ature has be restored order prevent catastrophe hıch mMIg t
hıt the ole WOT. In the Netherlands the reactions these SAd1I11E problems
aATre secularızed form: the churches do NOL wıtness increase of theır
taıthhul in order pI'CVCII[ world disaster. On the CONLTAarYy CVELY YCal about
100.000 of people (L their AaC the Christian churches. The ALN1SWETI of
Japan these quest1ons, however, consısts in revıval of He religions. The
research of the K’ apan s Natıonal Broadcasting 5System, of 1984
reveals S1eNS of increasıng interest In reliıgion during the egınNNıINS of thıs
decade More people rely the Buddchıist and Shıinto housealtars, the utsudan
and kamidana. The elıg10us organısatıons AAA PTOSPCTOUS before 2!

20 According 24 of the periodical Tama of 1984
See NIHON ÖSsSÖ KAISHA, 984 1 The following characteristics of general

relıg10s1ty Japan result Irom the tield-research of the N.H. recCognıtion ot the
belietf Inr the recognıtion of human weakness, the belief Ne s fate,
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Some characteristics of the shin shin-shükyo
Nıshıyama ıIn hıs ACCOUNLTL of shin shin-shükyö aclds SUOTI1I16 specıal features otf

these 1815 relig10ns. These features aATe: corporalıty, mutualıty, ndıvidualisa-
t107 and the specıal ole of the founders. Others ment1ı0on also the belief ıIn
paradises and syncretism. ll contine myself the features oft Nıshıyama.
34 Corporality

'hıs feature consıists 1ın Sstrong CCEUeNt the qualities of the human body
The alms of relıgıon NOT consıst 1n all kinds of doctrines but In tual
and practice: therefore abstention and ascet1c practices and austerities (so the
ascetical practices of cold wafte showers under watertall and tire rdeals
AL believed bring relief and endow the ascetIics wıth magıcoOVET

the earth and VCIN 1in the Sky reachıng Ouft into the Noteworthy 15 the
interest 1ın Ufo’s, the STITUCLUTE of the unıverse and INa rıtuals the gods of
the resulting TOM these corporeal practices. hıs of corporalıty,
however, 15 NOL 1E It also stressed Dy IHLAaLLYy shinköshuükyö. So the doru
shükyö, the Dancıng Religion, and Tenrik mphasıze In their tuals the

of hands and feet ancıng. In other shinköshükyö, however, the
function of the body mıinımalızed and restricted hıpservice. z the (AS:!

In the daimoku of the SSöka Gakkaı and the Rısshö Köseıikal. The function of the
body 15 the shin shin-shükyö 111016 remarkable Oome relıg10ns belief the
192  € of the imposition of hands The taithhaul of the Mahıkarı sükyö ATe
convınced that the human hands d1e ndowed wıth SpIrı| OWCTI. the fe
RAzasu, the embellishment of the hands It ımphes emanatıon of lıght the
eart of the fellow member of the SECL. In thıs SECT hıch 18 (DIJ!  D of the gest
of the shin shin-shükyö the imposition of an 15 consıdered be the mahikarı

WAZUA, the aCct of the true lıght Thıiıs operatıon should have been ande:
down by Buddha and Christ In mposing an the sıck and others Christ
wıtnessed ot himselt: the e lıght mahikari makoto hikari) The
192 of the hands 15 the O of God, whi hrough the fingers of 1112  —

enters INnto the human heart. The tekazashi takes place OIlCcEe month the
of 1LLLOTIE than three thousand mostly youthful kumite, 1L€

members.?? Others emphasize all kınds of austerıtlies. Quite tew SECISs

prefer Su1QVO, consisting ce-cold shower under waterfall, which SOTIIIC

Ven 15 handmade an artıficıial. Oome SECECIS adopted from the yamabushi
the sacrıfıce of tıre, Saıtogoma. Se1yu Kırıyama (*10925). founder of the
Agonshu, the largest SEeCTt of the shin shin-shükyö, btained hıs Magıc. o  € Dy

the IrmM convıction of requital of good and evil after death, and
expectations of thıs life hıch be ulfilled by relig10us practice tor instance the ult
of Inarı, god ot prosperity, and the ult of Jizö, the bodhisattva otf good rebirth. See
N.H. 984 See also SWYNGEDOUW, 1986 EF
22 See HIROTA, 1988 2419243 The term SÜRYO n the of thıs SECT 15 notable
being ditferent TOM shükYyö, relıgion. The tounder otf thıs SECt whıle usıng the SÜüRyO
intends indicate that hıs relig1on differs TOM other relıg10ns "because ot ıts
asSsoclatıons wıth 'secondary deıties’ and established relig10Ns . See DAVIS, 980
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of fasting, other physical austerıties an $ULZYO under the watertall of
IMNMOUNL Inarı yoto, INnCe 1980 he 15 believed have stren: ene hıs
Magıc. O yearly Dy huge fire-sacrıfices the anayama, ONLE of the
summı1ts of the Higashıyama ast of yoto These fire-sacrifices, gomahö,
consıst the kındlıng of huge pules ot wWwOo0Od. Kırıyama OILICE bore wıtness
the influence of these huge fire-sacrıfices: °A 11C W has been born
The fire In ILY heart lıkes leap OUuL of ILY body. the fire of I1LY OW)]

the pıle of burnıng firewood’.23 Baptısm also 15 considered be SOIINEC

of Su1g2yö. In the Nıhon Assemblıes of God kyödan, Chrıistian NEW NE}

religion, 1C. asserts be toundatıon oft the Holy Ghost himself, senreihö,
the law of baptısm, 15 elleve! be baptısm the Holy Ghost Those who
An baptızed the Holy Ghost bear In their bodies member of God Hımselft:
the shita, the nNgue,i CAausecs the aıthiıu perform glossolalıa, the gift
of LONYUES, speak the divine language 1C. Was ear tor the tirst time
Pentecost. It 15 NOL only lımıted Amen and Alleluya, but COomPpTrIses also
untranslatable mantralıke terms such marabera, marabera, erarısule OSULera-
ru1.*4 Oome NEW new-religions emphasıze alscontacts. The Nıhon Raıerian
MOven!! propagates TEEC SC  ö during COIIL11110OI11 Ar Baptısm 15 called
transmıssıon and U: SECEAaT the unıversal shıp of the Elohiım, who
ATC believed be CTE ALUTES otf other SLars and the OUunN!|  g athers ot
mankind. The INECSSAHC of the 1m 18 elieved be ‘Doni’t A  >6 for
C  57n 18 intımately unıted wıth human ankiınd relıgıon hıich eeps down
S  DE does NOL contrıbute anythıng the human race. 25

Mutuality
second characteristic 15 the pirıtual exchange between people Thıs

COMNCETINS NOL only the mutual relations of people who alıve, but also the
wıth the souls of the deceased. In thıs YCSPCCt specıal attention 18

ftocussed the souls of the abortive foetusses, the MIZURO, the ‘waterchilds’.
Many rellieve people TOM the psychologic problems resulting
TOM abortions and SaVC the souls of these MÜiZURO. 'hıs pirıtual exchange
wıth eings of the other WOT.| 15 sustaiıned by ILLAaLLY miracles wrought by the
tounders. In the shin shin-shükyo thıs pirıtual exchange 18 LNOIC essenti1al than
in the shinköshükhyö. In folk relıgıon the relations wıth the other WOT. weIe kept
Uup usually by shamans (mik0) and yamabushi. In the shin shin-shüßyö these
relatıons A maıintaıned Dy the ftounders. Quite tew of the shin shin-shükyö
SCCI1] be established in order keep Uup these relatıons. heir
indicate thıs tact. Oome call themselves reikali, WOT.| of the souls, reiba,
WAaVE of souls. Other the Yamatokyö and the Daırıwa k  dan sacrıtiıce
in specıial IL1anneTr the souls of the deceased.?6 The Mikotokaı, the ‘soclety
3 See Y AJIMA, 985 99, 100, 113
24 See HIROTA, 1983 26 Concerning thıs primal divine sound SCM KAMSTRA,
989 49-66
25 See HIROTA, 1983 69—-71

See ASAHI SHIMBQNSHA, 1984 110117
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of lıfe”, ftounded 1969, 1$ of the opınıon that the daily worship of the god
Sumiyoshı will contribute the lıberation of the souls {rom the yÜkai, the
world of ghosts’, the jigokukali, the WOT| of hells’, and the other pheres
the unıverse which d1iC the abodes ot the souls and spirıts, and will be
received into the MUNENSO, the 'sphere of no-meditation’. In thıs sphere they
will AaCct the guardıan spiırıts of their offspring.?’ In thıs SECL the souls AT NOL

equalled fo’s other to’s A C believed be the spiırıts of the other
WOT.| Oome SCC explicıtly the inhabıtants ot Mars Venus these
extraterrestrial eings. The Ra:jeri1an mMoOveme): which mentioned before
ascrıbes the creation of the WOT. book enes1s of the the
The Hebrew term should 1116 the people who ammne flyıng earth
TOM heaven. ‘We, m, sclent1sts, have been earching tor the rıght P- anet
'hus have found the earth. The creation of the earth no Ise but
the establishment of the rıght condıtions under which ıte earth became
possible‘. The of orıgially have been the rocket u
brought the earth. hat also have been the AsSC wıth Noah’s
Ark, €eSCTN1DE: in the standıng hıgh Sp0t Genesıs F7 In OUT

times the d1ie believed know the dangerous (8)8[( of the earth WaIlSs,
environmental pollution, human problems, aıds etc.25 The amı kal,
the soclety of the pyramıd, 18 convınced of the divimıty of the SU1 and of the
fo’s being not. Ise but the souls of human ancestors Not only the SU]  -

oddess Amaterasu and 5öb6 Dauıshı, but also ESUS and Mary, whı Kameısan,
the toundress of the SECH; claıms have saved TOM IHarıy paıns, under
these ancestors.*?

INCE OUT decade people feel elieved Irom Wal, sickness, and pOVCIT}’
there 15 (970)88! for pirıtual experlences and exchange ONE hanı and for
asobi, fine d} the other, 1C include also physıcal and
exchange. In 1975 Chıba, the capıtal of the prefecture otf the SAaIlle NaINC,
the tounder of the Reiba hıkarı kyöOkaı completed the mıdst ot torest
three Storey bulldıng hıch he called palace of angels The surroundıng A1Ca
Was named the divine castle. There he constructed also artıficial watertall
for SU1LQYO. He believes in the divine o of sake, Japanese rcewmne.
Therefore sSet times he has hıs paradıse CUP of thıs dıivine Car
sacrıticed the gods In Japan he Was made famous by specıial MOVIES, books,
and INansas, cartoons. ®9

93{f.
2 The ascribe _all mMIsery thıs world bad innen, karma. See HIrROTA, 1988

28 The French orıgın of thıs SECLI 15 quıte interesting. The toundress should Aave been
Pauline Paulılon, whi 973 the aAapCc ot 27 for the first tiıme met Flohim who
explained her the creation of the world. See HIROTA, 1988 53
29 See ASAHI SHIMBUNSHA, 1984 88{ff.

See ASAHI SHIMBUNSHA, 1984 KT
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Individualisation
The 1T a1m of the LIECW LICW relıgions 15 realıze LNOTE indıyvıdualızation.

Sınce the Seventles there 1s ın Japan’'s soclety lot of loss of identity. The ideas
of mManagemen and the value system have been changed. OVCI the
country 0)815 ..  — observe NOT only the dissolution of the old e great
famıily)-system but also of ma‚ny nuclear tamilies. The INA1VICU: SCCS the t1es
wıth hıs COTNDAaNY and wıth hıs family loosened and gets the feeling of being
Ost In thıs WOT.| hıs uneasıness becomes the increasıng number
of sulcıdes. SO the 1E religions have er ıt that the identity of the
individual will be restored. The shinköshükyö also aımed al the salvatıon of the
indıvidual, who felt himselt lost SINCE he moved Irom the countrysıde the
large industrıial cıtles. They eached thıs goal by unıting these indıviduals
the called höza, '"dharma-sess10ns’, and zadankai, "groupsessions’. The
organısatiıon of these SESSIONS Was directed towards collective solution of the
problems of ach individual. The maın am ın this consıst ın the
UuSCe of these individuals the organisatıon of the shinköshüRyö. They had
Orm L1LCW collective. The members ot the shinköshükyö WECIC prepare: for
L11as: meetings and 11as: behavlour. The methods of the shin shin-shükyö,
however, aımed at the 1E problems of alıenatıon and isolatıon aATe different.
Sometimes they reestablish the iıdentity ot the individual Just by the
recıtatiıon of Ta, meditations meeting wiıth the leader of the SECECT
(be ıt Dy 1NCAanls of televisıon set) 'hıs meeting has be pa1d tor indeed.
hus Se1gyö himada of the Tenshin-Omikamıi-kyö meets hıs aithful through
the monıtor of televısıon SsSet 1C. 1$ placed altar: adorned wıth the
Japanese fl3g 81 Quite tew SLITESS the need of kınd of soul-searching:
the tracking down of mistakes and shortcomings of the past which Ad16

elheved have brought about ILLALLY Inconvenlences 1n modern dally liıte
Concerning these Causes of daıly ıte the idea of INNEN, karma, 1S ILLALLY

pomt of discussıon.?? In the Miıkotokai CVETY even! 18 elieved depend
g0o0d bad InNNEN. Nısano Toda, the ounder of thıs "soclety of lıfe”, made
ONCE tall and lost hıs CYC when he W asSs nıneteen years old When the
visual 92 of hıs other CYC also became weakening he intended commıt
suicıde. ‚umı1yoshı, the god of the SCCt; however, appeare uUunfo hım and
convınced hım of hıs bad InNNeEN hıch COU| be removed by the god imsel+f.33
The Yamatokaı Daiwakyo, ounded November 1983 In Miyasakı

See ASAHI SHIMBUNSHA, 1984
AD Innen, skt. hetu-prataya, 15 specıal Buddchıist term meanıng karma. In has the meanıng
of diırect hıch leads certam effect, whiıle stands tor external and
indırect Every deed 1s Oone ın accordance ıth ın and See BLYTH, 965
129, 130 Sometimes the term InnNen indicates kinds ot CAauscs5. The school of the
Sarvastıyadın tor example knows S1X [y'PCS of CAUuSCS. See BLYTH, 1965 285 The
Ska ıts Shakubuku kyöten UusCcCs the term innen ıIn order [O dıstinguish Buddhism
TOM Christianity. The interio0r qualities of Christianıty ATeC ascrıbed ıts of
the CAauses and their eftects. SeE KAMSTRA, 989
AA The Mikotokai 18 only ocated Sapporo and has membershıp of about 2300
PETSONS, See Asm«n} SHIMBUNSHA, 1984 93—-97
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(Kyüshü) about worshiıppers. It tTIEeSs reconcıle eviıl ee!l of
the past by IMNECAaNS of innen-sacrıfices, 16 include also Prayers Mizuko-
J1z6, Jızo of the abortive fetus-souls. 4 Se1ıyuü Kırıyama, the ounder of the
Agonshü, has drawn the idea of ınnen In INOIC detaıiıl. He distinguishes
between vertical and horizontal InNNEN. The vertical ınNNEN consıst the t1es otf
the wıth their offspring. The horizontal ınNnNen AT the t1es of the
indıvidual wıth hıs ftormer hıtes The difference for example between brothers
and sısters, who “ Z descendants ot the SAd1I1llE parents hes theır Varıous
former lites The principal ınnen of people keep them AWAY TOM uddhahoo:
In order reach uddhahoo: the Agonshü proscribes austerıties 1C. last
housand days the SENZAZYO. These housand days austerıties Al subdivided
three SITOUPDS of 223 days each: the shozd, 'begin-session’, CONCENLTAaLES the
.  9 the chuzd, the ‘middle-session’, 15 aımed at one’s former lıfes, the
N  , the ‘full-session)’, includes the offspring, and the thousandth day 1s the
day of fulfilment.®° Kırıyama SCCS right future for indıyıdualistic Ekurope
tor Christianity acks the idea of karma and the methods 3U6 bad ınNNEN. He
5SayS "Because salvatıon depends karma, the chances ot Ekurope A1C VC
bad Wars ‚WaYys started ‚Uurope. The hırd WOT.: Wal will NOT TL

the kar ast an also be tocussed ‚urope. The maın ‚Omn of thıs
hes In the fact that Christianıty does NOL succeed savıng the world .36

The Founders
The type ot the tounders of the shin shin-shükyö deserves specıal not1ice tor

they reflect the problems of their tiıme and al the SAad111E6 time the expectations
of their tollowers. Max Weber unıted these tW| aspects in hıs idea ot charısma
being the expression of the relatıon which exX1sts between the eaders their
followers. Charısma 1s also manıtest the founders of the shinköshüRyo and the
shin shin-shükyö tor they reflect the sıtuatiıon ın 3C they d1c lıving and the
opes of their followers which they 1il Yet there 18 clear difference
between the tounders of both of relhıgi0ons. The tounders of the
shinköshükyö experienced the collapse ot the caused by WOT. Wal I1
The expectations of theır tollowers concerned materı1al physical well-
being. Materı1al prosperIity and good private liıfe and the strıve for
worldd in solıd organısation WEIC and still A1C the Maın aımıs of these
religions, mentioned thıs ecady the fulfilment otf the prıvate
desires. The ımage 1C. the CUrITENL eaders of the Söka and the
Rıssh6 Köseıkaı cshow the WOT|! 15 that of TOMOLOTS of worldpeace. Wıth
thıs miıind they POSC wıth pleasure ogether wıth the secretary-general of the

24 See ASAHI SHIMBUNSHA, 984 1103 bor details the bodhisattva J1z6 SC

KAMSTRA, 1983 73-88
35 The ounder of the Agonshü bases hıs explanation ot karma Innen 0)8! the
Agama-lıterature and the Nipata, which bases the ımprovement oft innen DYVO,
austerities. See YAJIMA, 1985 1049217
20 Thıs reminds 1116 otf VE plous teacher ın history who 1LICC told that orıgmal SIn
Was the maın ot the submarıne wartare. See Y AJIMA, 1985 Zn
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U the Pope wıth other OTTIIC1alSs of anıy I'y, tor instance wıth the
prıme miniıster Lubbers cardınal Alfrı of the Netherlands.37

The founders of the shin shin-shükyo the other hand reflect different
sıtuat1ions and other expectations: the wounds of the Wal Ad1C and the
explosive QTOW! ot trade and industry confronts CVETLYOLLC wiıth the insoluble
problems of the environment. People ATIC occupled NOL wıth the ideas of
well-being and but wiıth the downtall of OUT world Exactly these tOpI1Cs
become in the eaders of the shin shin-shükyo. Otherwise than the
eaders of the shinköshükyö they have much In COI1L11110I11 wıth the ancıent ijiri
WL In their ascetical practice. They institutionalized shamanısm theır LICW

relig10ns IC NOL long d9O Was only confined the distant of North
and South Japan. Notwithstanding they have also quıite lot COININOINMN wıth
the eaders of the shinköshükyö, typıfied by Joseph Spae ftollows: "Their
deportment 1s folksy, their speech 18 direct and VE uncouth 1ts carefully
nurtured dialectical Trogue At times they keep close the COINIMNNOIMNN
whose aılments they transftfer UDOL themselves, whose hıdden aspırations they
VOIlCEe, whose yearnıngs tor safety and deliıverance they incarnate. They travel
much; they preach relentlessly; they lıve luxuriously. They bask adulatıon
and VCI1 anthropolatry. Several ot them laım be theophanıes, unerringly
led by divine ınpıratıon. Others, LNOTE modest, ATC satistied wıth the ole of
prophet medium. AIC proficient 1ın pırıtual sclıence. Mystical experlien-
CCa AL COILI110I11 wıth them. kor they COINIIMNUNLEC wıth gods, demons and
ancestral spirıts .93 As cshamans they Ad16 g0o0d terms wıth gods and spirıts.
Their ascetical practices provıde them wıth magıc and supermundane
OWCIS, 1C. enable them perform miracles. The laım of miracles 15
element M the shin shin-shükyö ditfer from the shinköshükyö. Modern
Japanese authors pomt OUuL that precisely the leaders of the shin shin-shükyö
three princıpal elements ATiTC unıted the mediatorship between gods, spirıts
and INCI, the control OVCI OWCIS ot the earth and the a  ty preach
salvatıon clear language.®° Many tounders ot these elıg10ns derıve their
mediatorship and authorIity TOM revelatıons in dreams and VIS1ONS. In 19892
EeSUS and hıs mother Mary appeare: In dream Kamelısan, the foundres of
the Pyramiıdo kaı and as her SAaAVC the souls and also hıs mother Mary.
In almost CVEILY biography of the founders of the shin shin-shükyö there arec
stOrl1es about dreams and VIS1IONS wıth revelatıons of Amaterasu, Sakyamunı,
Amıiıda, Uum1yos anı many other deities. will, however, contfine myself
the personalıt y of Seıyü Kırıyama, the ounder of the Agonshü. 'hıs secCt
which claıms membership of approximately muiıllion believers 18 the arg est

37 See tor the SSö)  R the volumes of SOÖOKA (GJAKKAI INTERNATIONAL, and SÖKA
(AKKAI, 1985 5: and tor the Rıssho Koseıikaı the volumes of Dharma and
ITALIAANDER, 1982 96
28 See K SPAE, 956 E

See YAJIMA, } 985
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SECT ot the shın shin-shüßyö.*° The sSEeCT d 1116 into being 1978 Seıyuü Kırıyama
Was born Yokohama In the family of shopkeeper. Hıs orıginal Larlle Was
Masuo Tsutsumıu, but 1954 he changed ıt into Kırıyama: the mountaın of
the haulownia imperialis, specıal otf tree.*! Faılure In business and the
ecture of ONS others Dostojewskıs description of murderers and saınts led
hım monkhood He undertook perform the ascetical lıte ot yamabushi
Dy fasting anı exposıng himself ce-cold watertfalls and made cho1ice tor
the ascetical rules proscribed clearly 1ın the tantrıst1ıc mikkyÖO esoterısm of the
Shingon-sect. According the rules of thıs SECT he W asSs rdaiıned asharı. In
addıtion thıs he tudied psychology and astrology. In 1955 he founded
small soclety: the Kannon]ikeikal soclety of the essings of Kannon. hat
SAd1I11C yYCar he went the watertalls of Fushımiı Inarı South-eastward of yoto
and vowed practice SU1ZYO tor d wıntertime fast
days summertime.*? He also took the decision NOT meetlt hıs witfe an
chıladren tor long time. 1970 Junteı Kannon appeared hım dream
and dvısed hım qult watlte: austeriıties and perTorm instead the 1LL1OTEe

eftective saıtogoma, huge sacrıfices of fire.43 INCE then yearly In the month
ebruary he performs saıtogoma the Hanayama few miles the north of
Fushımiı Inarı In 1971 he WTO the book Henshin genrt, the princıples of
pirıtual change It 18 passıonate plea favour of esoter1sm. The
spread of thıs book allover Japan led SINCE then increasıng interest in
esoterI1ıc mMatters the shimpiboom.**

For long time he earnestly ead the Lotus SULTA, but he became gradually
convıinced of 1ts insufficiency due the fact that It leads the of
bodhisattva only but NOTL of Buddha himself. On Aprıl 1978 Occasıon of
the foundation of the Agonshü he eclare: “We aTe great need of great
compassıon 1sm) and love (  istlanıty). It lıke realıze both,
need the highest W and wısdom, preache Dy Buddha himselft. his
doctrine will free TOM the Current chaos, ıt will gUar. antee I'lg[ future
and 1s tact the b F  one of mankınd In order achieve these 1ms
Christianity have SO hand hand wiıth Buddhism. He retraced Buddha
40 HAYAKAWA estimates the membership of thıs SECLT under the 2300.000. 30 % of them
d1ic under 30 Old, about Y% live iın large cıties such Tokyo, saka and .yoto.

HAYAKAWA, 986 K
Thıs 1s the LLAaILLIC ot Chinese ot ot the family of the scrophulariacees. The

11 15 called after the dutch U  11 Anna Paulowna (1795-1865)
49 See Y AJIMA, 985 60{£. Fushiımiı Inarı 15 famous place of pilgriımage of the Loxgod
Inarı. See KAMSTRA, 989 179-9214
43 Junteı Kannon 18 0)81= of the orıginal ftorms TOM hıch later Chına and Japan
the 2Q Varlous shapes of Kannon (Avalokıteshvara) have een developed. The Sanskrıiıt
11A1Nle of Junteı Kannon 1S! Cunda Avalokıteshvara. Cunda before her un10on ıth
Avalokiteshvara wWwWas 1L1C ot the twelve tamous and deitied dharanı/s. As specıal type of
Avalokiteshvara she 1Ss considered be the matrıx of all buddha’s See MATSUNAGA,
1969 FA 128
44 See lan READER, 1988 248 ‘Certamly the publication ot thıs book 15 ımportant

the movement’'s growth, tor ıt sold large number of coples and brought
Kırıyama's Narmne before the general public.‘
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ın the oldest collections of Buddchist SUtras the Agamas.* Hence he the
religion founded Dy himselft: the relıgıon of the Agamas: Agonshü. In the yYCar
otf ıts foundation the EW relıgion counted 0)015 thousand members. Kırıyama 15
old have prophetic CYC SO he WTOTLE in 1974 Man will be changed into
god ıinto demon by ‘Al of vibration. S wiıll only happen religions
of the LECW CN  X the CTa of Aquarius. In the 21th century LICW VITUS disease
wiıll ead the downfall of billıon ot people There will be starvatıon and
S cal mortalıty In 1974, the yYCar of thıs prophecy, aıds disease NOL
known yet The Agonshü claıms also other miracles. Many miracles SCCII1I1

happen the IMOUNLTL Hanayama, where CVCLY YCar the Saıtogoma AL

performed. In 1977 thıs mountaın 1C. 15 estined for the construction of
the T cal söhonzon, the maın object of worship, large Buddha statue ofon

weighing forty kılograms has been unearthed: STatfue of Kongokaı Damich:,
1C according the famous archeologist Mosaku should stem TOM
the He1an per10 794-1185 hıs W as NOL much great miracle but
rather spectacular excavatlıon. Ishıda pomts at for Dainichi Mahavairo-
cana), flanked by Bishamonten the right and by Fudo the left, 1C:
the He1ıan per10 stood at the sıte of the Hanayama.*“° On ebruary 1978
the Hanayama the yearly great goma-sacrifice and worship of the SCTars took
place Suddenly the great fire-dragon-god appeared In the fire er: of
Daiinich:n. On ebruary 1979 ıt Was Fudo-my6o who appeare suddenly
the fire of the saıtogoma. Hıs figure Was five and half high and has
been documented photographically.*” On that mMoOomMmentTL Hanayama, the 110
taın of shamans Was eliıeved have been turned into the Pure Land of thıs
world. On February 1980 Buddha, Junteı Kannon, Fudo mMYyOO, Marıshıten,
Bishamonten and other devas OI after the other appeared during the
goma-sacrıfıce. 48 In 1985 at the gTEAL goma-sacrifice 700.000 followers attended

The word Agama the Sanskrıit term tor what called Nikaya: the excellent
teachıng of the Budcha. 18 the Narmne otf the 1ve oldest collections ot SULTas. In Chinese
and Japanese Mahayana-Buddhısm only ftour of these Agamas ATC UuS!  ® See
LAMOTTE, 9588 164-167
46 See Y AJIMA, 1985 189
47 AJIMA, 1985 90#. hıs god of indu orgın (Acala) 18 ın. Japan amoOoNgst the
yamabushi VE popular. Fudö being surrounded hımselt by halo of fire the ire of
meditation) has specıial relatıon aıth the saıtogoma. He 18 believed burn AWaY all
ınds oft spiritual defilements. Hıs great lıes 'overcomıng disease, po1ison an
tire, conquering enemies andEan bringing wealth an hıs devotees’
( ALICIA MATSUNAGA, 969 248, 249)
4X See YAJIMA, 985 1901992 Marishiten ın anskrıt Marıcıi deva, 15 another torm Uf
(he Hindu sungod Surya. In Inchan Tantrısm che 18 believed o be emanatıon of
Vairocana ancdl in apan (his deva worshipped A the principal protcctor of he
ArT1Ors. Special rLes in honour of arıcı intend O iınvoke her protection OI distant
Journeys, he earning of tortune, and ViCtorYy ın difficult discussions. E MATSUNAGA,
969 255, 256 Biıshamonten (Sanskrit: Vaisravana)ıs ON of he tour pProteCcLOTrS of the
UNIVerse and in particular of che North. In Japan he believed (Ö belong (O the CVENN
Jeitie: of go0od luck He 1S (he pl'()t eCLOT of Dharma, he bestower of aıth and he
ofduty ancdl honour. See MATSUNAGA, 196 253, 254 SEC also CGASAL: 20, Q



the ritual. 49 Wiıth their pPrIayCIS they trıed get the Buddchas the LNOVEC. tor
world d}  ’ tor the healıng of sickness and the salvatıon of the souls of the
deceased and of the mMizuko’, the souls of abortive fetusses.59 Hıs tollowers ook
at Kırıyama the eader whi dispose of the salvatıon of ankınd and ot

kınds of souls and spırıts. He AaC  €es hıs words wıth miracles:
apparıt1ons and specılal ©:  s hus thıs who OIIcE solemniy vowed
[u all human eings into Buddhas combines his CI SOM three qualities he
15 the shaman who unıtes Ianl wıth Buddha, he 15 amı ndowed wiıth
OWCIS OVECI heaven and earth, and fimally he 15 excellent and efficient
preacher.

SOME
Al these characteristics jJustify the : r LLAIINILC shin shin-shükyö. After

comparıson of thıs IIC phenomenon wıth the shinköshükyö reach the
following conclusions and questions:

How NEI  S ATE the NE  S new-religions?
The phenomenon of shin shin-shükyö 18 quıite revivalistic: folkreligion did NOL

die OurTt but revives the shin shin-shükyo.
They ATe DesstmAStLC.

OQur WOT. 15 approaching 1ts total downtall Only extramundane POWCIS.,
gods fo’s Cal  - bring salvatıon. Salvatıon will NOL work wiıithout miracles.

a  an shecial duty
Japan the Pure Land, akama ga hara, paras 18 the only place

earth trom where salvatıon of mankınd be realızed
No ctrines physical aclıce an tual.

Otherwise than In the established religions wiıth their profound teachings
koans all HE ocussed purposeful actıons: wıth the body the form
of austerıties and sometıimes meditation.

ole of Yamabıushi and Shamans Reen adopted he founders of
shin shin-shükyo.

FO the present day pastoral work an the solution of daıly 1SSUES have been
atter of yamabushi and miko. Their duties have been adopted somehow ın
organized torm by the LLCW leaders of the shin shin-shükyö.
T ATE troof of religious ım  aC Japan’se

The statıstics of the N.H. INquUIıry and the fact of the orıgın of TNOTE than
shin shin-shükyö SINCE 19738 provide the TEVOTS)S of European and American

statıst1cCs: growt ın relıgı0n. Modern 1SSUES roduce elig10us and nNOT only
490 he number oft partıcıpants (1 OCccasıon of thıs Agon hoshi maltsurı the starfestival
of che Agon) of Kırıyama himselt do he figures of the YCars 983 450.000,
and 984 500.000 According {[O another research (hese figures should Aave een!: 983
60.000, 984 and 98 See HAYAKAWA, 1986 25
( See YAJIMA, 985 94ft he tees O be paıd by the faithful AT1TC quite large: the
acdımiıssion tee arn0ounNntis {O 16.000 Yen, A sacrıfice tor the liıberation of bad innen
(gedatsu-kuyo) COTMNLE! tOo Yen, O06es the sacrifice for a mizuko (mizuko-kuyo). SCe

HAYAKAWA, 986 27 JAYAKAWA MEl ftormer members of the Agonshu who
paıd withiın three in fees ammount ot millıon Yen. HAYAKAWA, 1986 28
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secularızed reactions. 'hıs 15 IDanıy WaYy> Even the Chrıstian
churches Japan notwithstandiıng barely increasıng number of believers
haıl INanıy applications for ®üstw and priesthood.
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