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Liberation theologlans tend SeLt great STOTE by the hıberation of human
eINgSs from oppressive political SITUCLUTES and eCONOMILC exploitation. Salva-
t107n them 15 Tantamount lıberation TOM sociopolıtical degradatıion,
poverty and powerlessness. It requires humanızatlion, political EMPpOWETMENL,
improved lıving conditions and the lıke other words,
manıftfestation of Chrıstian Justice the SOC10-ePCONOMIC and pohtical dimen-
S10NS ot thıs ex1istence. ave objection such theologıical commıtments.
What do OPPOSC 15 the attıtude hıch elevates human lıberation the
soclopolitical verriding priority, somet1imes also tiıme scale
The 15 that PrOPpCI attention be pald ecologıical matters,
the hıberatiıon of nature, untiıl people have been eed and economically
empowered the POOT have been fed.

On both theological and ecologic: gTrOUNdS such of priorities 15
untenable. Humankınd 15 part of and belongs ature. Much oft bondage
and dehumanızation 15 attrıbutable the tact that ave misinterpreted
and abused OUI God-given stewardshıp OVCI Nature, that ave telt entitled

“reign' OVCI nature and the PTOCCSS ave engaged unprecedented
destruction of the envıronment hıch OUTI VE existence depends As
result confronted wıth 210 sıtuation hıch socıal in]just1ce,
olıtical oppression and ecologic degradation Ad1C equaliy urgent 1Ssues which
have be addressed concurrently f the objective 1S hıberatıon. What
sayıng 15 that genume humanızatıon depends much INOTC than soclopoliti-
cal reftorm. The basıc human right liıfe and freedom Ve excludes
ecological responsIibility. There 15 pomt at hıch responsible heology of
hıberatiıon 1gnore the liıberation of nature TOM destruction.

Apart TOM bıblical InJunct1ons concerning ecologic stewardshıiıp, the
ecologıic realıties of g10be and p  ıcularly of Afrıcan continent
themselves present SeErl1OUSs enges. These directly related the
survıval of the human aACC. They A1Cc enges whiıich NONMNEC of whether

aAic city-dwellers rural inhabitants dare evade ıf concerned
about quality of liıfe for ourselves, for fellow Afrıcans and for the comıng
generat1ons.

sound heology of the enviıronment, lıke anıy contextual theology,
be Aase: searchıing, comprehensıve analysıs ot that environment. For the
ıte: PUTrPOSCS of thıs APCI, however, merely COMMENTL briefly 0)8[{  D of
the burning ecologıic 1ssues hıch 'ace the African continent, namely
deforestation and the accompanyıng phenomenon of desertitication. hıs
choice 15 delıberate, because rural deforestation 15 realıty hıch INa ot the
AICs Southern Afriıca aiec already confronted wıth and hıch they A1C

perhaps better equıpped than other churches and instıtutions ddress
effectively.
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The forests of Afrıca ATE Vanıs. al alarmıng 'ate The 1645850115

the timber trade, overpopulatıon, VCI need for
tirewood the clearıng ot forests make WaYy tor ash and Wiıth
regar the last factor Senegalese officer of the Unıted Natıons summed 1L

neatly There advertisement televısıon New ork hıch 5SaYy>
(Qur peanuts A1C fresh TOM the Jungle The Joke that peanuts don ONMNC

TOM the Jungle; yOU have CULt down TEES plant peanuts hen yOU g€[
peanuts and desertification iımberlake 1985 103)

Large A1CAS of AV: woodland and ropical forest being leared
order plant ash CVELY YCaL So-called O-CCONOIMNIC PIOSICSS

fact the earth Gumea Bıssau loses 000 000 hectares of forest
annually; Burkino Faso loses 91018 hectares Senegal 000 hectares
maınly peanpts and other commerc1al In Tanzanıa 6000 ages rely

tobacco OP: hıch cultivated 1annu: rotatl.ng basıs Thus, both
for planting and for CUMH19 tobacco, huge forests hıterally consumed
wıthout check CeNYya CcadYy suffers SCVCIC firewood deficits and only
percent ot the still under natural forest (Timberlake 1985 109
110) ccordng the latest Ziımbabwe SOINLC perC EeNL of that

total land surface being deforested annually In South Afrıca the
so-called homelands and other TUTr: wiıth high populatıon density
could well urn INLO INOONSCADCS the foreseeable future

According imberlake the unıversal dimmution of woodland throughout
ropıcal Afrıca repTES CNLS bleak p1cture of estimated overall loss of
mıllıon hectares of OPCH forest annually It OIl consıders > that
continent-wıde only OINlC ree currently being planted tor CVCLY eighteen
chopped down, and that of those planted only small pETC; entage Mature,
then ecological bankruptcy APPCAaTrS inevıtable ıimberlake 1985 111) 10
complete chilling SCCIHNAaT1lO there A1L1C the shocking In  s of the
appominte: World Commıissıon Enviıronment and Development 1987 2))
namely that ach yYCal SUO1I1L1LC SIX muillion hectares ot productive dryland
plane! turns INLO worthless desert and LLLOIC than 11 million hectares of forest
arc destroyed (an A1CA which wıthın three decades equal the SIZC of ndıa)
In VICW of the vital function of vegetanon the production of OXYSCH ONl  @

Sa Y that humankınd ICS greed for so-Called progress
speak, the lungs OUut ofTE

Deftforestation obviously relates complexity of ocal and internatıional
tactors Colonialism led discrimmatory land dıstrıbution resultıng
disproportionate population of the land Another tactor
the ECONMOIMNNC stranglehold hıch the 1rs OT'| St’  — has the Third World

result of hıch the latter has OVETIT exploit ICS natural LESOU1ICCS
ICS INAasSSıIVC loans TOM the World These factors, (8101 have

be dealt wiıth at OU! political overnment levels
In Southern Africa the redistrıbution of land urrently of crucıal interest

Yet have long passe the where sıngle solution, such 111e land
legislatıon and distrıbution overdue these are), will remedy the
entire ecological adY. We ALO reaching p OInNt where LTEE--planting mMuUuUSLE
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become the COLICCLLL. of all people of all natıons. thıs WOT|! In Afrıca ıllıons
of need be planted annually it desertification 1s be hecked and
controlled. Much stricter INEASUTES forest conservatıon Ad1C requıred, well

unıversal consclentizatiıon through ecologic educatiıonal TO  INCS The
production of tirewood be made condition for the UusSse of thıs
commodity TUr: The chopping of indigenous Tee wiıthout

ermissıon TOM ocal e  TAM  L authorıties should be made egally
punıshable offence.

In of thıs, rehgıon and play significant ole The Chrıstian
churches partıcular have STAVC respons1ibiuıty develop approprIiate
heology of Aature the envıronment. Such theology first of Aa1mn
at radical transformation of attitudes TOM opportunist1ic exploltation
altrunstic guardıanshıp of Aature. In the second place, far Christ’s
church eart. 15 actıvely involved the realızatıon of God’s gdom and
the salvatıon of creation the present dispensation, mMmIStry of ature

ead the mobilization of all elievers the iımplementatıon of MAassıve
and imagımatıve ature reform programrnes . Afrıca the SEeTr10USs ecologı-
cal problems control of populatıon gTOWth; the nuclear threat; aır, wafte and
soil pollution; litfe and forest conservatıon; etc.) need be addressed In
thıs PaPCl, however, the focus 15 tree planting, crucılal INCASUIC agamst
desertification.

What 15 the significance of the ICs the field of ecology?
First of all7 the ICs repres EeNL IMAS, mMmOvemeEnT which South Afrıca alone

COmMPpTIses 1LLLOIC than 4000 churches, representing overall membership of
SOINC P ercent of the total aC. populatıon. As grassroots organıza-
t107NS Afrıcan soclety the AITICis have proved that they have pOWE:
mobilization hotential. They have developed self-help TO:  INECS
wıth ıte: LESOUICECS amongst the relatıvely lower income of soclety.
'hus they well equipped proviıde the motivatıon and EMpOWETIME: for
the iımplementatıon of ecologic projJects.

Secondly, the AICSs liberation MOVEMENLS their OWI)1 right Many of the1ir
leaders have erate: themselves religi0usly TOM the control of mi1ss1ioON
churches. Oome promment figures aAic known for their resistance colonal rule
and tor establishing independent, agriculturally self-reliant colonies holy
cıtıes hıch they ACT Moses fıgures “mess1ilanıc” eaders During the
Zımbabwean lıberatiıon truggle MNUIMMNETOUS Zionist Apostolic prophets
supported the gue:  as and helped determıne at strategy the WarTlr front.
And VCIn those where AI eaders kept still keep INOIC less oof
TOMmM the revolutionary forces aımed at radıcal sociopolitical change, they
enerally identify wıth verbalize, through theır relig10us ceremonIles, b V
Afrıcan aspırat1ons soclopolıtical change and empOowerment. Agaınst thıs
ackgroun the AICs AIic relig10usly S trong posıtıon extend their
unwrıtten, yet existentlally enacted still dormant theologıes otf human
liberation Into the tield of ecologic conversion and conservatıon.

Thirdly, wiıth the exception of SOILLC notable urban concentrations (e.g.
the Ranı area);, ICs still pmiominant| y rural phenomenon. Zimbabwe



urban AIC congregauons d1e the ole EXfTENSIONS ot TUr: hurches and
eLiaın their relig10us TOO[IS deep the rural ENVITONMENTL ırtually of the

member churches of Fambıdzano Zimbabwe'’s largest
ecumenical em: have theır headquarters tarms the U-

nal lands, where both rural tolk and urbanıtes gather regularly tor their A JO
meetmgs‚ tual 1 CINONMNN:! festivities. As result the AICs largely CONSISL
of and SCIVC as SOCICCY of subsistence farmers. Hence theıir theology ı
attuned the CAYy! of nature God CrEeAaLOT, 1d| SIVCT the SOUICEC and
protector of human and CYOP fertility and the OLLC who the SCASOMNS and
agrıcultural produce hıs hands, tocal their proclamation he1ir WOT'|
VICW largely holistic and result human eINgs, anımals and P ants
TE A1L1C closely assoclated their spirıtuality, and SCCI1 being either
direct relatıonship God In 115C, therefore, they cady POSSCSS
unwrıtten ecologıc: heology ON hıch includes INCtuUuLL VE of
God and redemption of ature 1C. consequently
S cal significance for the EVE. opment ot relevant enviıronmental 19810) 8°

specıifically, shade-tree heology
In the fourth place, the s1gnıficanceE of the AICSs for OUT ubject does NOTL

merely lie their mobilizıng o rural OOLS, but also 1LO1C

importantly their central Afrıcan Chrıstianıty FOrTr LOO long cthey
have been regarded SCPAT: atıst mMOvemen! hıch A perıpher:
and therefore relatıvely insıgnificant the so-called mamlıne, established
hıistoric churches Despite obvıous limıtations, P  1cularly the ack of TIıLtfeNn

theology, consıder FEr fO he ntegral LO the mMmAaiınNstiream of African Christianity
As result their enacted heology, hıch the whole SISCS seNSsSINVE
andVe Africa exıistential needs mMUust be SCCIH central
feature, f NOTL the IMOSLE 1mportant and authentic part of African theology

In probing for the ecologıc: tenets heology engaged
tellow Independent Over ILLALLY Cd of identification wıth and artıcıpatıon

the ıfe of the Shona Independent Churches of Zimbabwe have become
of that vemen! Consequently analysıs otf church based

maımnly the ICEs of Zımbabwe My personal speclalization, however,
WdY detracts TOM the ecologıic challenge facıng ICs the contimen!
Moreover, the centrality of the AICSs Afrıcan istlanıty implies that
realistic consıderations challenges propose thıs apply equaliy
all other Chriıstian hurches Africa

Attention be SIVCN, firstlhy, SOINC practical aSpeCtSs, result of
which the Cady ecology related sacramental lıte of the Independents be
urther developed INtO comprehensive ecologıic theology hıich INaYy be
translated 1INtoOo meanıngful actıon After that consıder SOINC ar the
ımplicatıons of dynamıc sacramentalism wıth VICW layıng 1L1LECW emphases

CONC eptlon of faıth the IrıunNne God

An environment-related $acrament

The AICSs have iIntulLtLve ot God and hıs manıiftesta-
1078 Nature Much of relig10us lıte experlenced ature Outstandıng



church eaders recelve their call the mmıIstry Out the wooded wilderness
mountaıns hıch subsequently eclare: holy by theır tollowers.

People search of Spll'lt renewal preparıng for church ceremonles
SpeN| days weeks fastıng mountaın LOpS. 1g vigıls of PIaAYyCI d1icC

OurL the OPCH such OCCAaASsS]1OoNs hooting SLars frequently
interpreted direct revelatıons TOM

In the Shona AICs the SACcTAMeENntS of baptism and holy COMMUNILON feature
prominently. But ıt 15 P  1cularly the prophetic mMmovement: that they A1C

celebrated One need only spen ON  @' day NEXT “Jordan” rCver
wıth FE prophet whıiıle he she 18 preparıng SUOILIC neophytes for baptısm,
through Spirit-led instruction and contession of SINS, appreclate the close
interactıon between human spirıtualıty and Nature symbo: The latter CAPICSS
God’’s Ca1l11lcss his requırement of conversion. The aptısm. wate: of
ordan NOL only symbolızes the 11C eternal lıfe of the inıtlate who 15
entering the body otf believers hrıst It also reEpTES CNLS the lıfe-g1ving and
healıng OWCIS of the Holy Spirıt hıch bring well-being, prosperIlty Ca

thıs ex1istence. In their preparation for the eucharıst, the vaPostorz of Johane
Maranke Daneel 1971 315f) the largest otf the AIC mMoOovement.
Zimbabwe spen' seventeen days huge open-aır CaInDS, conducting
servıces, prayıng and fasting. Here PIOCCSS of spirıtual renewal and
sanctıfication of the entire body of behllevers through fastıng, toot-washing
pu contession takes the torm of eLiurn nNnature 15 metTt AILLONLS

mountaıns, under ece Expression 15 gıven the sacramental uUun10nNn of the
body of Christ, AWdY Irom man-made roads, houses and cıtles.

In thıs resp EeCct the AICSs resemble kastern Orthodox istlanıty whiıch,
1LLLOTE than Western Christendom, has preserved the age-old intulntion that the
COS11105 15 sacred, that Nature 18 manıftestation of dıymıty. Carmody
z CONLTASITS the “powerful sacramentalısm ” of the Eastern Tthodox
Church ıts tendency VIECW CreatLures S18NS ot the holy wıth the
Protestant geNIUS tor proclamatıon. The Protestant emphasıs PUTEC worship
has at times led iconoclasm rejection of ;ymbols of fertility and worldly
SUCCECSS, which‘ were consiıdered detrimental PUTC monotheism. The EW

emphases, the crıptural and the sacramental, aATec of complementary
and essentı1al Chrıstian heology. ‚oth found the AICs But ıt 15
their dynamıc sacramentalism that find the seeds of 1L1CW theology of the
environment. For, armody 1983 78) SSECETITS about Christianity general

thus also about Independents .. princıpal ut: otf Christian
sacramentalısm for Contemporary theology of nNature 15 ıts reminder that
Christian tradıtiıon has been sensitive manıfesting S1gNs ıt has been
proclaiming words”.

It 15 the SAaCrament.. that the Independents antıcıpate salvatıon hiıch
NICOMMNDASSCS of creatıon, despite the one-sided emphasıs personalized,
human redemption trend hich st1ill TM' virtually of Christianity.
In the sacramental cContext expression 15 gıven such bıblıcal motits God’s
pleasure and protection of hıs creation, the Word become flesh amongst us,
and the Pauline assertion that hrıst things hold together. Hence the
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ftoundatıon. 1s la1ıd for converted heology of the envıronment, IC the
equality and lıberation of all of creation, “the ng of creatures, both lıvıng
and inanımate, respect and reverentıal treatment” (Carmody 1983 78),
become manıtfest.

P Ritual reinterpretation of CONVETSLON

In the AICSs CcConversion 15 V much STOUD experlience and 15 integr.
the Sacraments. It 15 preparatıon for baptısm that the prophetic leader
emphasıizes the radıc  y of the convert’s turmng towards ESuS and, under
the guldance of the Holy Spirıt, N behevers contess theır SINS,
publıcly repudiatıng them and CavIng them behind they SCtart LIC' liıte
hus the minNısters of the church take responsI1bilıty for and facılitate the
PI'OCCS 5 of relig10us change, hıch they believe orıginates

Agaın, the preparatıon tfor the eucharıst, conversion 15 rıtually reaffirmed
the cleansing of indıyvidual partıcıpants through pu contession of S1INS

under the guU1ldaNCE of Spirit-filled prophets. The vaPostorI1, for instance, spen
entire nıght pu! contession. First of all’ massıve demonstratiıon of

rejecting SIN, thousands of partıcıpants around huge fires houting OUuLt

OudIy the offences they had commuıtted agamst fellow believers and God
hen they PaASS the symbolic of heaven, 16 CONsIst of twelve prophets
standıng paırs S1INS ave be contfessed at the gales, it 1s believed
that the Holy Spirıt nabhles the prop. ets detect whatever S1NS remaın
undisclosed. It 1s at thıs pomt that wWIlzards, the rıtually unclean
and adulterers those who POSC threat socıal equılibrium, who resist
the authority ot the Spirıt and retfuse conftess A1c disqualified TOM
partıcıpatıng the Sacramen! The NEXT morning the feet of those who have
been allowed into the holy A1Ca A1e washed before they celebrate the
euchariıst.

The central ole of the prophetic eaders thıs sacramental rejeétion of SIN
clearly indicates that they ATEC key figures who could be instrumental
reinterpreting conversıon. Such reinterpretation should basıcally involve
extension of the COIICCP[ of SIN include NOL only moral S1INS ot
interpersonal ature, but all destructive AaCts agalmst OMmMe of the
requırements tor thıs happen ATC the following:

Ecological conscıientizatıon of the TODNELS
In Zimbabwe, Fambıdzano wıth ıts od!| member churches has CcadYy

introduced theological COUTISC development and ecology its I{IEE
tramıng PI'  dAININGC, by team otf twenty Shona C[ULOTS Oome 500 S00
AT students partıcıpate these COU1ILSCS annually, the mMa] OI'lty of them from
the prophetic mMOovement. Here OIl  (D has unıque opportum Y introduce
heology of the environment hıch could 5SWaYy the prophets towards INOTEC

comprehensive COI1CCP('. of conversion OI  D 1C. wıdens the perception of
God’s SIACE NCOMPASS the entire creation gift TOM God Such
conversion includes the intultion that believers have proved unworthy of
thıs gift, the ready recogniıtion that “the of and the denial of
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ä hand hand because both Overexalt human eings (Carmody 1983 79)
hus ecologic and moral S111!| AL taken equaliy ser10usly It includes the
contession that pollution of the ecosphere and the destruction ot Africa’s
forests testify OUI ıntulness We ave made mockery otf the stewardshıp
OVECI Creation entrusted Dy (Gn 28) Whereas the world has stood
before UuS, ready COOP erate SCIVC, have turned 18 InNnto garbage
armody 1983 72) Africa have turned I INLO desert

Confession of ecologica 52725

Once consclentized and convınced AIC prophets could be instrumental
roadening their CONVEeT! concept otf The sacramental ConNntext wıth 1fSs

emphasıs conftession oft S11}!| lends itself public artıculation of the
ecologic: INtultiOoN of God ncady felt the Indepen-
dent Churches Confessions about havıng chopped down wıthout
plantıng anıy eiu about OVETSTAZIUNS and neglecting make CONLOUT

rldges, thus contrıbuting so1l C1OS10O11 other words, admiıttimng the
human oreed of takıng from God NatLure wıthout remvestmg
IC have dramatıc subsistence CCOLLOLLLY It NexTt
the L1IVCIor that 1L should make the NEWILY converted contess
such where the barren treeless plaıns, the VCI deepening dongas the
enuded 1L1VCLI banks and the clouds of dust testifying wınd C10OS10I11 A1C

clearly evidence The aptısm. CoONtexTt itself 1n human ıntulness
and vitalizes the prophet CXPOSIHOII of the ecologıc implications of 11EC

liıtfe hrıst
Thıs the place discuss the phıght ot ruraln who have walk

increasıngly long distances ach day search of iIrewood and the nece531ty
of cCurbıng populatıon QTOW) lessen the PICSSULC the land Here the
prophet has UNIQUE LYy SITUCL that CIOSSHM18 the LLIVCI

or  an 1INLO LLCW life offers NOL only INCOTPOTALION INLO the body of Christ the
commumty of believers, and the of salvatıon heaven Baptısm also
entauils the cleansıng ofal  5 the healıng of God’s here and 110 It
TECYUL CS the LLCW Convert COMMIEIEME help TESLOTE ature EHNSASC

ecologıc: stewardshiıp - rEeCOSNILION ot God’ STACC and ı selfless
the generauons (80)881(

Tradıtionally, the COIICCPC of Afrıcan socwty Was assoclated wıth the
IXHPOIT3.IXCC attached socıal armonYy and well being W as personified
the human being who pose: threat socıal equılıbrıum, maınly Dy Causm1g
ess eat. who, through CHVY, hatred selfish ambıtion antısocıal
behaviour, SaVEC 115C socıal conflict Such PETSON Was and still eterred

MUUTOYL, wizard wıtch sorcerer) CUuS tomary SOCICCY dealt
wıth the ITVUTO VE through OSLITAaCISM the eat. penalty The AITICs have
CadYy broadened thıs tradıtional COI1CCP[ of Chrıstian lınes Many
prophets, however, st1ll focus their MINIS tI'y the detection of Wlzardry.y
Exposed self-CcConiesse: wızards aATrc rarely ostracized from church COININUNN-

t1es In the church context they d1ic iscıpline by being demoted TOM
leadershıp pOSIUOI]S by exclusıon from the eucharıst



Agaınnst thıs ackground, ıt makes that ecologically consclentized
prophets increasıngly include the combattıng of ecologıc SINS theıir
mmIstry. O the EXtIENTL that the destruction ot threatens human
ex1istence and Causes suffering 1ın soclety \shortage of firewood, POOT CTODS,
etc.), such abuses could be qualified form of uTrOYL. The wlzard will NOL

only be the tradıtionally conceived antısocıal CI SOM who disrespects human
lıfe, but also the on destroyer of Nature who, albeit ındırectly, disrupts
soclety. Once spirıtual PIOSICSS 15 measured NOL only according interhuman
moral crıiteri1a but also terms of ecologic: responsI1bulıty, the prophets will
be posıtion insıst the confession of ecologic SINS
condıtiıon for partıcıpation the eucharıst.

ımagıne vaPostor:i runnınNg around theır confession fires, shouting: 3
ave chopped down ten thıs yYCal 7 } have NOL taken part tree-planting
ceremonıles”, x sold INLY neiıghbour’s firewood”, eiCc Then, at the ate-LestL, the

ecologic: varoyı will be ASE OUL Dy the Spirit-Illed prophets. Like
the other Uaroyl, they will be banned TOM the eucharıst untiıl they
prepared mend theır WaYS. The prophets will know who such varoyı dic

the 0)815N the resettilement schemes who prejJudice the ong-tenn interests of
their neighbours by chopping down INanıy TCE they for quick
profit from selling tirewood; those who refuse aCCEepL the principle that
irewood only be used Dy those who prepared plant the TEES that
supply ıt; the resisters of govemment conservatıonıst and of the
customaxy prohıibıtion of chiefs chopping down TEES the holy OV' of
the mountaın IM  9 and the destroyers of rMver banks

Once the AIC prophets integrate such tual expression of CcConversion into
the AaCcCTaments ıt be SUIC attirmation of the cady existing yet SOI

dormant theology of the environment their churches. Such
cleansıng actıon will berate 1900108 rural people TOM theır fatalism about the
dwindling forests and degradation of ature enerally. deliberate, church-
backed choice agatnst the old liıfe of exploiting and abusing Aature ebellion
agalnst God, and for envıronmental stewardship obedience God,
generate LICW hope of less threatened thıs-worldly tuture. Spirıt-inspired
hope crystallize the commuıtted actıon requıred for the daunting
challenge of restorıng creatlion.

7.3 Tree-symbolism
converted heology of the envıronment will requıre 11C’ 1d1ıom, LICW

set of ymbols epending the nature of their ecologıc PTFOSTAININECS, the
AICs INAaYy ell want refer such actıvity shade-tree irewood
theology. God’s protection and aATe ‚ymbolized VeCen 110° Dy the
large TEECES whose the AICs conduct their ceremonıles, dance Out their
praise God and celebrate liıte iıtself. Fambıdzano’s instruction, hıch
hopefully will CONCENLTaAtE increasıngly enviıronmental consclent1izatıon and
the launching of ecologic actıon PTO  INES, lıkewise takes place under
shade-trees.

The AICSs IL11LAY well re-evaluate their relig10us TrOOTFS and SOINC of the old
tradıtional ‚ymbols wiıth L1LCW meanıng, they have done wıth



ancestral rıtuals anee. 1974 01-170) In Shona tradıtional religıon the
shade-tree symbolızes ancestral protection of both humans and anımals
Traditional conservatı]ıonısts such the chiefs and spirıt mediums (Mmasvikiro)
have ‚WaYys prohıbited the chopping down of muchakata (cork) because
they belong the guardıian heıir dense foliage provide

tor peasa.nts resting from theır to1l the jelds, for beer partıes and
rain-makıng rıtuals (mikwerere), and their fruut 15 eaten Dy both people and
small SaINEC such er and steenbok. 1Io thıs day MOS Shona tradıitiona-
lısts and Chrıstlans ‚efraın from chopping down the muchakata. Traditionally,
LOO, clusters of fruit eosS; particularly the mushuku loquat), WCCIC

protected behalf of the SeN1OT These holy OV' WEeIC called
marambatemwa (lit “refusal have the trees| felled”) As such they
ymbolized the authorıty of the the field of Nature conservatıon.

Much of the tradıtional conservatıonıst symbolısm 15 currently being revived
by the Assocı1atıon of Zımbabwean Tradıitionalist Ecologists (AZTREC), foun-
ded 1988 Masvıngo Province. This body consısts otf spiırıt mediums, chiefts
and ex-guerrilla combatants. Its 15 extend chimurenga, the hıberatiıon
struggle, from the soclopolıtıcal A1C1I12A ecologic conservatıon (tree-
plantıng, lıte conservatıon and protection of resources). As W as the
ASCcC durmng the truggle for polhtical independence, inspıratıon for the
implementatıon of projJects berate nNnature TOM destruction derives TOM
the guardıan ANCESLOTS of the land (varidzi venyika and Irom the tradıtional
oracular delty, MwarL. At pres ent the prıme objective 15 afforestation the
communal ands where the threat otf desertification 15 greatest. Part of
AZTREC’s ong-term strategy 1s mobilize rural people develop nurserles
and plant woodlots at Ma]or water pomts. Thıs involve MOStt communıtıes

the production of firewood well timber for carpentry and ulldıng
PUrLPOSCS. In the long such actıon should help urb detorestation.

TIo date the assoclatıon has developed the largest of indıgenOus
seedlings Ver Zimbabwe and, the COUISC OT January 1990, planted OVCI

120 000 TEES Al large number of woodlots Masvıngo Provınce. The
ymbolısm otf protective TEECS 1s reflected the nıcknames of the key ı1gures

the mMoOvenm As architect and co-tounder of known
tradıtionalists OUT assoclatıon Muchakata, the Tree NOL be chopped
down. VaZorıra, OIl| of the MoOst influential spirıt mediums of the Duma
people 1s called Marambatemwa refusal have |the trees| felled) because of
her insıstence that the practice of conserving holy OV! be
reinstated. ‚ydıa Chabata, another e1. medium who played ımportant
ole the chimurenga front the Gutu and Bıkıta districts and whe
MnNurserles for indıgenous C:r  „ 15 named Muchecheni walit-a-bit thorn
tree) because che hooks people into planting TEES. One of the staunch chiefs

OUT assoc1latıon 15 called UTWILLL aC. ebony) because of ecologic
commıtment strong eDONY and thus ınbreakable

Once the AICSs undertake siımılar ventures arge scale ımagıne that
SOIINEC ot the hurches or theır ecologıc fıgures popularly be referred

Dy the of the they peclalize 1n, tor example “Zion of the Holy



GTrove“ of the fruit trees” “Peter the prophetic guardıan of the mushuku
ohn Mukurumbira dreamer of the future because these priızed kıaat

take decades mature) and In the churches such symbolıc
have different ConNntent TOM those used tradıtionalıst cırcles,

but they will CONNOLE comprehensive COMNVETISION, I'CCOgI'].!('.IOII of STACC, dedica:
[107. God’s eatı! and vinely inspiıred enviıronmental responsIbility

ftrom beyond human selfishness

tree-planting eucharist
In hıs book worldly spirituality the call LO redeem Life parth Granberg

Michaelson 1984 131 136) relates God SIACC the euchariıst telling
1901818158 Grace, he SaYyS, begıns wıth the Creator. It radıates TOM God
e  N, 1mpartmg ıte itself. Qur SIACC gratitude, hıch tinds
CADICSSION worshiıp and al The heart of that worship ı COILLIILUINMNONL,
the eucharist, which, gift trom God, both COMMEMOTALE: the redemptive
work of Christ and provides the INCalls tor God STACE contimually touch
OUT lıves Granberg-Michaelson AI SUCS that the Protestant tradıtion the
eucharıst tends be SCCI1 CoOmMMeEMOTaAaLIVE even! hıch the indıviıdu-.
al’s preparauon for celebration and COMMEMOTALION of hıs her OWI)
salvatıon hrough hrıst OMeELIMES overemphasızed By WaAYy of CONtLTAS! he
mMalıntaıns that thıs has dimensions which the
celebratiıon of STACC, extends of (Granberg Michaelson 1984
133)

een thus the euchariıst introduces 1G (8)8! of The gift
of SIACE LECE1IVE through the bread and W1I1]1: annoTt be treasured and held
wıthin OUT OWI)1 selves nstead lıberated POUT OuLt lıves for the
sake of hrıst s. ICI OVCI cCcreation Just the bread and the d1ic

brought torth irom the Creation become the offering of the euchariıstic
celebratiıon depart the eucharıst vessels ready resSstore the

God OWTI), offering 1t back God” (Granberg-Michaelson 1984 35)
Our lives Christ ‚AU! become the mediators of creation, called

of 10} sanctıfıcation On AaCCOUNLT ot redemption of the WOT.|
AaCTt restore and fulfil God’s om whereby the world

be ouched C ILLOTC deeply Dy God STACE
The ICs celebratıiıon of the eucharist cady reflects omething of

Granberg Michaelson’s 1nterpretanon Although IC NOL verbalized the
SAd1I1L1CE ILar AIC euchariıst invarıably CAPICSSCS the dimens1ions
of God’s STACE which through hriıst L1, extends TE aAtLION For thıs
1CasoOomMn INa prophetic Ovements mcorporate part of their agrıcultural
prepar: atıons INnfo the paschal celebrations hıch form the climax of the
eucharıst In this INanneTr Christ ICI812) rıtually proclaime holistic and
all-inclusıve; reE19N hıch extends well beyond individual human salvatıon
and LEQUUTES comprehensive realizatıon of God OM thıs EX1IStENCE
Thıs 0)8[  @} of the 1C45S0OI11S why the paschal celebrations often characterized
Dy intensitfication of developmental AaCtLıvıtıes at the Zionist holy C1l1les, such

the bulldıng of schools, dormitories and offices, the 1latıon of LEW



agricultural projects and the ımplementation of agrıcultural mutual a1ıd
schemes whereby partıcıpant peasants who reaped good assıst those
who truggle drought-stricken Preparatıon tor the sacramen therefo-

includes comprehensive, practical agTO-eCONOMIC statement, Iınked the
paschal SCIINONS, 1LOTICE intense and LLOTE frequent pastoral faıth-healing
SESSIONS, CONverslons and baptısms. These actıvıtıes also include the plannıng
ot L1IC' MISSIONATY Campa1gns, for hıch the SAacTramen!| itself Orms
UNC. pad EMpOWETMENL, through reaffirmation of Chriıst’s re1gn
heaven and earth and hıs call mi1ss1ıonN (Mt In e  » therefore,
the entire Zionist paschal estival erecCcts mıcrocosm SIgn of God’s OMm,
OIlC hıch bears INCSSASC for the ILLACIOCOSII1 creatıion.

Ecologically, however, the AIC attıtude the sacramen! does NOL

altogether reflect <hıift TOM agrıcultural exploitation of nature
altrunstic emphasıs restoratıion. 10 ILLaTLY Independents the focus
preparatıon for the euchariıst 15 st1ll LNOTC indıvıidual communal human
sanctıfication than 210 sanctıfıcation. Hence the above-mentioned call
for the contession of ecologic S1INS Such contession have ttle meanıng ıf
ıt 15 NOL ollowed by posıtıve actıon which cClearly ıllustrates commıtment

all-inclusive mMinIstry of STAaCE
My TODOSA therefore 25 that, ın the environmentally ravaged 'ontext of Africa, at

least ONLE eucharistic celebration each NEAT should be ttached fO tree-planting
This zwould be ONLE of MOS relevant and CONVINCING WAaYS of publichy

wilnessing LO Christ’s reıgn OUET all Creatıon and ritually acknowledging human
involvement ın ı6S realization. At the VE pomt where umty identification
wıth the body of hriıst 15 sacramentally celebrated actıve responsı1bilıty for the
restoratiıon of hıs creation ould be made manıtest. tree-planting eucharıst
could be 0)8[ of the INOSLT powerful WaYyS of sayıng that Chriıst’s go0od 1LLCWS NOL

only liberates and AaV! human eINSS but also heals and nNnature
where ıt agonizedly awalıts redemption. hus the M1SSIONATY task acquıres
wıder dimension sacramental EMPOWETMENL, tor Ml1sSs1ON ould be

both evangelistic outreach and envıronmental restoratıon.
Once DNCW theology of the envıronment 15 translated into ree-planting
integral, sacramentally inspıred P art of AIC lıfe, massıve contrıbution

towards ecologıc reform, sanıty and hope be made thıs continent.
Gıiven the Vvisıon and dedication of the AICs and considering theır Vast
influence at grassroots level, particularly Southern Africa, mıIgAty advance

be made agamst the eviıl of deforestation. Thıiıs need NOL detract TOM
tradıtionally concelved spırıtu  y but, because of obedience
divine SIACC, INnaYy become mMa]jor 19NpOS t of spirıtual growth and maturity.

I rinitarıian perspecktves ın AIC ecologicall'y :elated $Aacraments

It 15 remarkable how SOILLC trınıtarıan insıghts beliefs currently emphasil
zed by Western theologians being pertinent realıstic heology of
ecology much they InNay VaLYy theır eXpression ımplicitly explicitly
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underlie the sacramental ıfe of the AICs The intention pomting Ouft these
simılarıties 15 NOTL Afrıcan and Western forms of istlanıty
(erms of the theologıcal superlor1ty inferlority of either. We ave OUT

distinctive contributions make plane ecady comprehensively
threatened the fe-and-death truggle of creation that annotTt afford the
indulgence of such theological controvers1les. What 15 needed 110 1$ learn
TOM the God-given wısdom of Africa 1t becomes manıftest AIC
AaCTament£s and cons1ıder the practical implications.

God the CTEALOT and guardian of creatıon
In hıs attempt establish guldelines for heology of ecology, urgen

Moltmann 1985 13) God’s immaAaNnencCeEe the WOT.| “An ecologic
doctrine of creation,” he 5SaYyS, ımphıes 91 of thinkıng about The
Centre of thıs thinking 1s longer the distinction between God and the WOT.
The Centre Fhe recognıtıon of the TESENCI of God ın the ZUOTI and TESENCE of the
ZUOTI ın God.” (My ıtalıcs. )

Moltmann eXplaıns how the Old Jlestament teaches ahwe delty
different from the WOT. CONtTas hıs ature wıth the pantheistic matrıar-
ch. and fertility cults of the Canaanıtes. In thıs WOT. “God’s CONtext 15
transcendence, and the WOT|! as the work of hıs hands 15 turned into
immanence. Nature 1$ trıpped of her dıvinıity, polıtics become profane,
StOTY 1s divested of fate The WOT/| 15 turned into passıve matter” Moltmann
1985 13) This Vliewpomnt obviously accorded wıth the modern PTOCCSSCS of
secularızation and seemed Justify the ruthless CONQqUES! and exploitation of
NnNature by modern Europeans. According Moltmann, however, modern
ecologıc doctrine of creation IMUST percelive and teach God’s IMMANENCE
the WOT/| 15 NOL merely the Creator of the WOT! He 15 also the Spirıt of
the unıverse. Through the OWCTIS and potentialıties of the Spirıt, the Creator
WE the CrEeAatLUTrES He has made, anımates them, them lıfe, and
€a| them into the future of Hıs gdom Moltmann 1985 14)

F3 The SC God of the CropS
For I1LAaTıY Ca Bıshop Samuel Mutendi, ftounder of the Zion Christian

Church Zımbabwe, expressed sımılar convıctions Aat hıs Zion Clty, admıiıtted-
ly agalnst theologıical ackground VE different TOM Moltmann’s and
rıtual actıvity rather than wrıtten heology. He, LOO, attempted preach
the biblical Mwarı (Shona for2 truly pI'CSCIIIC and totally involved

of creatıon soclety the God of the farmers theır OpS.
Unlike SOIILLC Ssop  ticated Afriıcan heologians, who apologetically attempt
postulate fulll contimulty between the Creator God of Africa the of
the Bıble and understate the realıty of God’s eMOotLeENeES: TOM INd1vVv1duals
tradıtional relıgion, utendi and other prophetic eaders recognized both
discontinulty and contimulty wıth the old religion. The immanence of the old
Mwari vaMatonjeni the of the Matopo hılls) Was NOL the SAdI1I1lE the
overriding, pervasıve of the bıblical The eMmMOtLeENESS of the
tradıtional Mwarı Was evident the fact that, the oracular delty, he Was
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approachable only few select cultıc officials. He Was ee'! the god
raın, fertility and natıonal CT1ISES; baut everyday rel1g10us lıfe it W dsS$ the family
and rıbal ancCestOrs who omınated the mınds and tual actıvıtles of
COINI110O11C15S Mwarı had be brought into daily ıtfe.

There aATe several WaYyS hıch the tradıtional High Was drawn close
Dy the Zionists and hıch hıs ımage changed the Shona prophetic
communitles. restrict myself the ZEC practice of Bıshop utendl, which
transtormed the old concept of relatıvely TreMOLE CTE AaLOTr MUSIRL) into
actıve personal OWCTI, present and sustamıng hıs creatıion. Although he
opposed the old cult, the ZG bıshop provided substitutes tfor ıts cultic
actıvıtles, notably sacramental CONLEXTL. nstead of reiyıng the
traditional cult1ic INESSCHNSCI munyal, who annually petitioned for raın at the
oracular cCen(tre, ach T congregatıon Was requıired send delegatiıon
Zion Cıty during the October conterence brıng gifts specıal reqUESL
tor Taı. There they could petition the Zionist man of God” directly for raın
and agrıcultural prosperIlty. Towards the end of the proceedings Bıshop
Mutendi, through layıng of hands, Jessed the seed be SOWI) Dy hıs
tollowers and the flails be used after reapıng the ODS, thus transferring
symbolically the STACE and lıfe-giving force of the agricultural tools
be used.

This W ds Multendi's INCSSASC of immanent Chrıstian God creation.
God, father and CreAaLtOrT, W as preache: experlenced the God of
ecology! The protective blessing of the divimity tradıtionally called Wokudenga
the OIl!  (D heaven) Was elated directly the seeds and the OD the

of thousands of SA subsistence farmers substıitute for the
generation of CIOP fertility by the oracular e1Ity of Matonjen1. In VE real

the Bishop reflected the incarnatıon of the bıblıcal, ecologically actıve
Mwarı at Zıon Cıty. Hımselt subsistence farmer, dependent the
agricultural CCONOILNLY hıs followers, the bıshop identitied wıth them totally

hıs petitioning ot God Unlike the whiıte miıss10Narles, whose livelihood at
the mi1iss1ıon statıon remaıned when the raıns faiıled, the Zionist bishop
'aCce: the SAa1L1L1C dilemma and ardshıps hıs followers per10ds otf drought
When they suffered, he suffered. When they rejoiced OVCI umper harvest,
he led their celebration, theıir g1viIng and their testimonYy sermoOns
which propagated carıng pres ECNL the midst of hıs people. Exı1istenti1-
ally, therefore, God CTrEALOT entered the lıves of these Zionist pCeasants the
CT SOM of SOTL1LECOIIC who shared their dest1ny, who felt what they felt, whose
features they knew, whe liıved their miıdst.

The October paschal celebration, hıch coimmncıdes wıth the NSsSeE'| of the
raıny and planting SCASOTN, 15 called UNZANO yembeu the seed confterence). The
seed be blessed, the SC1I 1110115 wıtnessing God’s provısıon of raın the
members’ contrıbution of produce from their ands Aat Zion Cıty testify and
form paxt of CONCreLE thanksgıving involved, protective God Here the
God of germinatıng seed, the ecologic God of the OPpS, features CoNViInCINg-
ly the ON whose body and 0Ol redeem the entire creatıon. Creator
Redeemer d1iCcC one!'! The CrEaAtLOT who Q1VES ıte the seed guards the OP:



at the request of the humans he has entrusted wıth nature’s stewardshıp 15
also the redeemer who reCelves the sacrıfıce of those VE elements he has
nurtured the ‚ymbols of redemption. hıs integrates and sanctifies the
interaction between hım and creation.

The question 15 whether the UNSATLOU NOL be gıven much wıder
ecologic connotatıon Afrıcan heology So tar the E interpretation has
been liımıted maınly God’s providence and protection for the Zionist aithful

the commg agrıcultural SC4SOIL. The immanent CTE ALOT securıng lıfe for hıs
pI'CSCI][ flock 15 CcE less concerned about the seeds and OD otf the
dıstant future, the ustenance and cCapacıty of the and, the prevention otf
erosion and deforestation, well the aV  a  Yy of ftirewood for coming
generations. It SCCIH this perspective, present al leaders have ample
‚0)9)910) U.I'llty indeed, ıt 15 their unquestlonable respons1bility extend the
UNSATLO yembeu COI]CCPt into ong-tenn ecologıic: strategy. 5E be SUI'C,
recognıze God the 0)8[  D who lesses and germinates the seeds for the comıng
SC45S50O1]1. But let hım also be the God of the seedlings nurtured church-initiated
nurserles and the God of ong—term ITE plantations which will 0)8[  @'

day provıde the bankıng investment, buldıng materı1als and irewood for the
yet unborn members of humankınd.

S INay sound VE utılıtarıan, if church-inspired earthkeeping
ultimately only the needs of Uum.: But there 1s INOTEC ıt than
that The ımage ot God the sustaıner of seedlings and the ardener of yeL
distant LTE of comıng generations 1s the S test of spirıtually inspired
ecologıic altrusm. 4° the EXtent that the plantation OPp NOL only supply
the multitarıous needs of peasant socılety, but also clothe the earth tor 1ts
OWIl1 sake, that EXteNT INnaYy be saıd I‘CSPCCIS and restore the natural and
indıgenous habıtat entrusted by God

The iImmanent CTEATLOT who CILLECL SCS VIVI the inıtlator and protector of
the tree OP: the eucharistic context could be SOUICEC of DNDCW visıon for
creation alnong the ICs Imagıne hOow the UNDANO yembeu wıthout Oosıng the
central impact made by the flourishing plantations at Zion Cılty COU. be
decentralized beneftit ach and CVETLY AL congregatıion. Sacramental
celebration WOU. then culmınate 1n, a.mongst other thıngs, nurserles and
plantations at regional church cCentires the long these tTee OP: wiall
be vaılable the entire ‚UrC. greening barren countrysıde. God’s
redemption be thrown into sharp relief his VE VO1lCe rustling the
leaves.

P The CTreatLor Droteckıve guardian
From the foregoing narrative ıt 1s that jgnificant changes ave

already taken place the tradıtional conception of God’s guardıanshıp.
Through the blessing hands and holy staft of the interceding bishop, God’s
»his hıfe-giving pPOotenNCYy and guardıanshıp OVeTLr the OD be planted
become tangıbly real. Thıs does NOL INCAall, however, that the urc has
managed transtorm the old fertility completely and that the
Mwarı ıt preaches resembles the bıblıcal CTrEeAaLOT, Yahweh Elohim,



It 15 possible, for instance, agamst the ackgroun of colonıalısm,
that K people s need tor erating ..  man of 15 overpowering that
the AIC leader, mediating God’’s guar'  p; obscures rather than
ıllumınates hıs saviourhood. Another problematic 1Ssue 15 the petitionıng of
God for g0o0d OD by presenting the Zionist 1ShOp wıth gifts at Zıion Cıity,
analogous the tradıtional messengers’ pleas Mwarı at the Matonjen1
cultic Cenire does thıs actually represent complete conceptual and cosmolo-
gical breakthrough? the mınds of INa Zionists SOILLC notion APPCAarS
SUCrVIVEe of causal connection between rıg ht-minde: 21VINg and subsequent
essings received TOM God, between drought and the faılure of church
members proviıde the bishop wıth Mwarı’'s gifts It 15 CaSUy assumed that
faılure observe Mwarı  S laws InCurs divine retaliatiıon the form of
roughts, and thus lose S18 of God’s TEEC STIACC bestowed independently of
human merit.

Although the PTOCCSS of conceptual interactıon change the HC:
Aannot be expected be consıstent, ıt continues. In ILLAaTı the Shona
prophets, at reinterpretation and substıtution resemble the penetra-
t107 of the Old estamen! ahwe iInto the Semutic WOT.| Bosch 51{)
g1ves striking description of the contınunly and discontinuity between Yahweh
and the Semuit1ic WOT! Was kıng, CTrEALOT and Judge, the holy OINlC, the
One whom the heavens elonge: and the God ot the heavenly councıl
(Psalm 892)” Yahweh absorbed these characteristics still emerged
unıquely different eıLy Wıthout being equated wıth El’ he penetrated the
Semuiutic WOT|! V1la EL Likewise, the Shona prophetic Yahweh
enters WOT.| Occupled Dy pre-Christian of Mwarı and, lıke El, he
o1VveESs fresh cContent these gaın CCESS and change the Shona
WOT. VICW.

Recent Zimbabwean StorYy, however, has brought LESULSCILCC, verıtable
renalssance of Shona tradıtional religi0n. Chimurenga caused INa Shona, both
tradıtional and Christian, reach back theır ancıent 'OOftsSs In P art thıs
represents legıtimate for LIC’ Afrıcan lıdentity, opposıtıon the
alıen, acculturated OIllC ımported by Westerners. During the truggle MwarI,
the oracular EILy ot MatonjJent, Os«e prominence 0)01(0= INOTC, 110 INOTEC

partiıcularly the warlord, the muridzi venyika guardıan of the land) He W ds$s

conceived of the final authority ot the councıl (dare rechimurenga), much
the Semuit1ic Was SCCIH ord of the heavenly council. Mwarı Was 110

command of the SeN1OT rıbal spirıts, the mhondoro varudzi the founder
CEeSstOors of the Varıous tribes), ach of whom turn acted muridzi venyika

hıs OWI)1 AICa of Jurisdiction. In other words, eTrarcCcnNıc. network of
relig10us guardianshıp covered the entire In thıs spirıtual constellation
the natıonal hero ancestors, Chaminuka, Nehanda and Kaguw, featured
prominently became the Car ymbols of aCcC resistance whıte
rule

The spirıt councıl co-determined chimurenga strategy.
Sen10r guerrilla commanders and cultiıc INECSSCHSHCIS consulted Mwarı at the
cultıc ‚AVC'! CONVECY hıs revelations and commands the fighting cadres,
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W, spirıt mediums (masvikiro) ach district conveyed the mıilıtant
1981 otf the ocal guardıan spirıt the guerrilla 1g ters operatıng their
ATCAa. Thus, both Trerms of offensive strategy and protective guardıanshıp,
relıgıon W d interwoven wıth the entire S[OI'}’ of the lıberation truggle
immanent CTE ALOT Was elieved be actıvely involved fronts, interac-
tll'lg wıth Ost of hıs both hıyıng and dead) berate hıs creatiıon
from oppression and esta! 8l and Just SITUCLUTES

It 15 NOL possible ecipher the complex relig10us pıcture emergıng TOM
the Zimbabwean Cal this OMmMeEe of the Western-oriented
churches and prophetic AIC moOovements, although involved the truggle,
CcE dıd NOTL subscribe the ICSULSCILICC of tradıtional religion. On the
other hand, perT10| of CTI1SIS INa Christians searched for theıir OWI)1 'OOIS
and clung the protection guldance of the "tradıtionally” conceived
Mwarı and theır and obeyed theır miılıtant directives. What 15
pertiment thiıs discussion 1$ that the post-Independence per10 the
guardıanshıp ot Mwarı and the SENIOT of the land has remaıined
significant realıity be ıt construed tradıtional, syncretistic Christian
terms

'hus AZITIREC, tradıtionalist organızatıon, draws eavıly this
ackgroun for 1ts ecologic: work. 10 the chiefs, MAaSUikiro and ex-combatants,
Mwarı of old 15 the princıpal guardıan MUTLAÄZL of creat1on. Hıs subordinate
guardıians the mhondoro spirıts of ach distrıict d1ic directly respons1ible for
the restoration of NnNature their vinely appomnte of Jurisdiction. *O
large extent the chimurenga truggle 15 SImMpIy transterred the ecologic:
1€. The MASVikITO mobilıze the tree planters their districts; the tTree

planting iıtself 15 ceremonılal WarTr (hondo); and at the end of the tree-planting
SCA4SOIl the AZIREC delegation of nghters chiefs and mMasuikiro ]Journey
the distant shrines of Mwarı the Matopo hılls report the pTOSTCSS of
their ecologic lıberation struggle and recelive God’s oracular directives for
the ongomg Campaıgn What 1s tact takıng place here traditional
CONtext 15 mutatıon ın Fhe Concept of Mwari. Although he remaılns the
rain-g1ver, the God of WAar, and Justice, musikı muridzi creator
guardıan) he 15 increasıngly emergıng the “tree planter”, the guardıan of
TTee OpPS; the 0)915 who, together wıth the ancestral guardıians, 15 pres ECnNt
the and, takıng &W of 1ts tradıtions. Whether because of historical PTOCCSSCS,
Christian influence whatever, Fhe ancıent TeEMOTLENESS wearing off the
ımmanent insider claims his ACEe,

In the C and other AICs, who wıth theıir “seed conference” (ungano
yemeu) have already brought the CTEeAfOr much closer church lıfe, the
question also arıses how g1Vve NEW content thıs latest tradıtional relig10us
evelopment the creator’s guardıianshıp. It the idea of sacrament of
seedlings and iTEE planting 15 acceptable, then SC1 1110115 the father of
ong-term TE ODS, Mwarı the s muridzi venyika acquıre greater
prommence. f muridzi 1$ NOL interpreted ngl  y God’s overriding SOvere1gnN-
CYy, then human-diıvine interactiıon the restoration of creation becomes
possible. As Moltmann 14) SaysS



“It the Creator 1s himself present hıs creatiıon by virtue of the Spirıt, then hıs
relationship creation IMUST rather be viewed intrıcate web otf
unılateral, recıprocal and manYy-sıded relationships. thıs network of rela-
tionshı1ps, making”, ‘preserving”, maintaining” and ‘perfecting” CcE  Ythe great ne-sided relationships; but ındwelling”, sympathizing”, ‘participat-ng , enduring”, 'delighting” and 'gloriıfying” d1ic the relatıonships of mutualityhıich describe COSMIC Communıty of lıving between God the Spirıt and
hıs created EINg!  2

Religi0us guardıanship the Zımbabwean liıberation truggle Was Aase:
mutuality between Mwarı and the SEeN1OT ESLOrS In the church CONLEXT
ecologıc guardıanship be translated into mutualıty between the CIEaLOT
and the churches guardıng hıs creation: the ardener muridzi Mwarı, who
CAauscs the seed germinate and the hfe-giving raın _ interacting wıth
and delighting hıs tree-planting congregations who AaCcCt varidzi, stewards
otf Nature, the aA1cas under their Jurisdiction.

In thıs sıtuation the Zionıst “"seed conterence” preamble the
celebration of the eucharist could conce1lvably include commemoOratıon C1C6-
monles hıch outstandıng Christian restorers ot creatlion, church LF
planters, the “saılnts of the woods” other words, the African COUNLteETrPartsof Francıs of Assısı aTre venerated symbols of NEWILY restored creatıion.
Alongside the Chaminukas, the Nehandas the Kaguwıs the liıberator
heroes of the Shona natıon wiall stand the Christian salnts: the F Mutendis,the Apostolic ohane Marankes, the Ndaza Zionist Andreas Shokos, avıd
Masukas, Moses Makambas, the "Ethioplan” Nemapares, Gavures, Zvobgosand SENSWaYyOS. wıth these there be Ost of others the varidzi
guardıians of Nature who bore hrıst’s INESSASE of the redemption of
creation and 1Vve' faıthful expectation of 111e heaven and LLCW earth,
be realized ere and NO and yeLl OIMl Together these Christian varidzi
venyika will torm ot the cloud of wıtnesses (Heb F7E INSpITINS their
descendants hrist NOL only celebrate their OWI) individual salyvatıon, but

guard and restore the magnıficent creation entrusted them
Such commemoOrTatıve focus the CreaAatLoOor muridzi WOULU. revıve the

O] of hopeful beginning, of order and Justice despite the S19NS of
chaos the WOT/'| It the miıdst of human oppression and the destruction
of nNnature that the INCSSASE of Immanent Creator, of Mwarı the muridzi
venYyika, 1s MOoOsSst urgently needed and aCcquıres the IMOST profound signıficance.'hus it during the Babylonian e when Israel WdS chaos, their
temple destroyed, their worship prohibited, their God-given lanı lost, their
holy CIty ravıshed and theıir people sertdom under alien kings Duchrow/
Liedke 1987 that Mwarı spoke them the words of second
Isa1ıah

I7 he that comforts yOou.
Who yOU that yOUu AT afraıd of who dies, of the SO  - of who 15

made lıke STass
and have forgotten the Lord, yOUTr Maker,
who stretched OUL the heavens
and la1ıd the foundations of the earth Isa 51:412=133)



Sımularly, when the DE Ziımbabwean people WEEIC suffering under S a C D

oppression, alıenatıon despailr before independence, Mwarı the CTE ALOT

guardıan senft oracularI of ENCOUTAgEMEN! through hıs tradıtional
messengers and also evealed of and 19N1Ly through the AIC

other UTCC prophets. hıs INCSSALC will continue through the ADCS
Because of human frailty and corruption, chimurenga, the truggle tor the
lıberation of creation, Here the Zıiımbabwean AICs, lıke
churches independent Africa, have responsı1bility lgt COMPpIlaCeENCY.
On the ravıshed andscape where they celebrate their Sacraments the
guardıan CTE ALOT looms large. He INaYy well promı1se, he did Isa1ah
41:17-20, V abandon hıs people

x make rvers flow ONS barren hılls and Sprıngs of the
valleys

will CUu: the desert Into POOILS of water and the dryland Into tlowmmng
spnngs

will make cedars STOW the desert, an aCaCclas myrtles and olıve

Forests SIOW barren land
forests of pıne and Junıiper and CYPTESS.
People wiıll SCC thıs and know that I’ the Lord, have done it. They wiall ONlC

know that Israel’s holy God has made It happen
D ee: happen ıf Mwarı  S people throughout thıs continent,

throughout the entire 0iROS of the inhabited WOT! respond hıs call be
varidzi, guardians, stewards of hıs creat1on. The eucharıst COU.: still be
OCCcasıon for human sanctiıfication, for cCOoMMUNION wıth hrıst and tellow
believers, tor inner resolve, contemplation and orowth. But ıt WOU. also
become forum tor discussıng ecologıic destruction, pollution, uncontrolled
population growth, AIDS, EG ıt could become UnNcC.  S pad for A
modes of ecumenıcal m1ss1OonN hıch convers1o0n, conservatıon and the
restoratiıon of all creation integT.
P Christ’s ingshi; and xtended MASSLONATY COMMUASSLON

RE /ionist ınterpreiakiion of Christ’s ZTEaAL COMMASSLON
As mentioned above, MOST paschal celebrations the Spirıt-type churches

culmıinate the celebration of the eucharist. Closely assoclated wıth thıs 15
prophetic preoccupatıon wıth Christ’’s classıc M1SSIONATY commandment OI1-

ded Matthew 28:18—-19 Bıshop Samuel utendiı artıcular annually,
W. thousands of his tollowers WEeEIC preparıng for the clımax of theıir
tfestivities, confronted them wıth Christ’s command hıs discıples: “I have
been gıven authority heaven and earth. Go, then, peoples
everywhere and make them iscıples” (Daneel 1980 07f) The PTOSTALL-

of the daily church councıl SESSIONS at Zion Cıty included the actual
plannıng otf the MISSIONATY Campaıgn that ollowed ach Paseka. The regular
pILaycCr meetings ınvarıably centred the church’s outreach the world.

Mutendi’'s miss1iON-orlented SCITINONS would culminate, iımmediately after



the eucharıst, send-off (0)8! aiımed at unıted and COULASCOUS
Dy Zioniısts the Lord’s command.

In the ensumg MISSIONATY campaıgn teamıs of Zionısts went wo-week
one-month reaching OUrs These included pastoral and faith-healing servıces,
1LLLAS5 conversion ceremonıles, the esta!l  shment of HE: congregatıions anı Al
the end, back the parent congregation at Zion CIlty. At Zion Cıty
the people meanwhıle kept vigıl of intensive intercession for Zion’s
outreach the WOT|! There d1C 11U111C1 OUS varlatıons these cCampa1gns, but
OTIC Sa Y that the massıve Zionist Chriıst’s comm1ssıOnN derıves
TOM recognıtion of hıs gs.  P hıch 15 hbasıc hıs call.

In hıs treatment of Matthew 28:18-19, the late Bıshop Samuel utendı
seldom dwelt the actual meanıng of the words “a.].l the natıons” he
rarely specified the objective of MISSIONATY endeavour. There be
Oubt, however, that he assıgned conversion baptısm paramount import-
ANICE He SaAaVC the tEXL specifically Zionıist onnotatıon by relatıng ıt such

Isa1ah 62:1 (“for Zion’s sake NOL hold d  » for
Jerusalem'’'s S  € NOL rest”). He would also protest agalnst the half-
hearted of SO1IILLC of hıs tollowers the church’s M1SS1ON, referring
Komans k4 25 hıch deals wıth the hardening of the Israelites’ hearts

In 1965 utend1 sent hıs followers theır M1SSIONATY campalıgn wıth the
following rousıng INECSSASC.,

“Jesus SENL Out hıs iscıples they had only OIl  D task perform. 'hıs task
15 lıke battle described Deuteronomy Z6:1 ‘When thou forth
battle agamst thıne enemıl1les thou halt NOL be afraıd of them, for the ord
thy God 15 wıth thee, which brought thee OUuUL of the land of Egypt In battle,
when the leader Say5S “Fire!”, the soldiers advance. Now that Sa Y ‘Fire!” after
Paseka, yOUu mMust SO OuL lıke 0)8[{  (D preach God’s word. Do NOL be
diverted by the temptations of thiıs world Do NOL of yOUL
troubles back home God them! but walk straight you
advance. You ATC gomg fıght Satan because yOU ATC the soldiers of Be
COULASCOUS and NOL daunted Dy long distances. You INAaYy VECIN have S and
die the Zambesı valley Zambıa.

Let the cowards who crınge when they SC whıte sıt down, because
they NOL make g0o0d soldiers anıyWay. In the old times when met wiıth
opposıtion |Irom the government ] the elders backslided and eft Out of
fear. Only John remaıined at sıde the LW of kept gomg. As
aCo freed Israel, deliverer TOM Zion and the preachers A1CcC sent
Ort iInto the world The followers brought [to Zion Cıty be liıke the
sand of the SCEQ.

Mutendi’s reference hıs OWLI) PETSEVETANCE the face of opposıtion Was
intended inspıre hıs tollowers the ace of hardshıp. Hıs reference
“deliverer trom Zion  2 reflected close identitication of hıs OWIl work wıth that
of Jesus, Hhrıst Although Mutendi himself presumed, D: 1
Messıiah, USUID Christ’s posıtıon, SOINLC of hıs followers undoubtedly SE
hım deliverer, man of God” he W d popularly called. He Was AT

NOL only SOTNCOMC who had OINeC Aassıst them spiritually, but the



CTE ALOT of 11C order free TOM opPression and whıte control. In thıs
he Was ICONLC EA Sundkler 1976), the illumination of the Christ figure ın Fhis
exıstence. One implication of thıs VIECW Wäas that Chriıst’s MISSIONATY
command mMeant the expansıon of Zı0n, the S manıfestation of God’s
gdom earth, and the of Zion Cıty. Although 0)8[  (D observes here

imıted interpretation of the Great Commıissıon, iıt t1es wıth the
characterIist1ic Afrıcan Zionist appTroac. Christianıity, hıch heology 15
termed zed eschatology The LICW heaven and the 91 earth has be
experlienced PTE and NOW, and the human contrıbution, partnersh1p wıth
Christ, plays central ;ole.

'hıs theology does NOL necessarıly override INd1IVICU.: salvatıon hrıst
and the pocalyptic theme. have fact recorded analysed
S mi1ss1on SC1I 1110115 hıch the appe: tor conversion 15 ase| such

Hebrews 13:14 hıich VIEWS the sufferings of thıs life almost
exclusıvely erms of search for the “  Clty yet ome  N Emphasıs the
future Nnature of God’s gdom thus mamntalns the eschatologic Not yet

ance the wıdespread preoccupatıon wıth the “enactment” of
salvatıon here and 110 Daneel 1980 FTA 13)
DB broader perception of 2000 NECWS fO be proclaimed

There be lıttle OU! that the g200d NLECwWS of Christ’s reiıgn heaven and
earth 15 clearly reflected the spirıtual aACC, astoral serVICe, healıng

SESSIONS, mater1al and agrıcultural Iımprovement, mystical protection agalmnst
eviıl forces such Wizardry, and other manıifestations of frıcan well-being
hıch characterıze holistic PTOSTECSS the Zıion Ciıtıes, Jerusalems and Morılahs
of the prophetic mMOvements In Multendi’s Zion Cıty the climactic SC1 1110115 by
SEN1IOT SE preachers prior the eucharıst other words, the SCI 1110115

hich outline the forthcoming MISSIONATY Campaıgn ILLCSSAaSC include such
themes Bıshop Mutendi’s ole 1CONIC ıllumınatıon of Christ, raım
maker, IV of CTOPS, liberator of blacks TOM Oppression, performer of
healıng and childbearing mıiracles, IVof human rights, and

The g00d LLCWS be preache! also has VE definite historic CONNOLA-
t1075S.

In the God allowed educatıonal enlightenment at Zion Cıty, the
orm of school hich utendiı had S('.I'l.lgg ( have sanctiıoned for several
decades the 1970s there WasSs the hardshıp otf utend1’s exodus TOM hıs
ıkıta headquarters the Gokwe district In the north after he had lashed
wıth governmen officials OUNdary dispute. thıs exodus he eatured

Moses fıgure, wıth accelerated ÜTE QTOW! result (Daneel 1983 63  n
During thıs decade of real triıbulation and guerrilla warfare the good LICWS Was
that the 6,  man of PE Was Christ’s representatıve of Justice dl
essential MISSIONATY INCSSAHC crıtical per10 After Independence, the
S, the good L1L1LCWS assumed the form of modernization and massıve
educatıonal and agrıcultural PTOSTESS wıth substantıal support TOM foreign

At the ungo B ecadquarters Bıshop Nehemiah Mutendi, the



late bıshop's SUCCECSSOI, establıshed multimıllıon dollar Zionıist school and
college.

In the member churches of Fambıdzano, when Independence A1ille after
INalıy YCaLS of SOC1I0-PCONOMIC deprivation, the good L1CWS assumed the

form oft communıty development centres, vocatıonal traımıng CC11-

LTES, carpentry shops, smalil-scale industries, women/’s family plannıng clinıcs,
EIC Salvatıon had [(0)8815 KOIS; tangıble OrmMms. Paschal celebrations
included SUCCCSS5 storles and the eucharıst wıtnessed L1LICW dimens1ions of
lıberatiıon TOM pohitical sertdom and mater1al prOSTESS. These things
assoclated wıth Christ’s and his communNılıoN wıth hıs followers, thus
makıng hıs salvatıon and s  P OVCI thıs creatiıon lıving reality the
people

Although these etie features of the good 1L1CWS the AICs
legıtimate and healthy, ıt 15 be ope' that during the the combina-
t10n of eucharıst and mi1iss1ıoN will SCC turther shifts of emphasıs. Progress and
a270-eCONOMLC e  men TOJECLS ın the ;EC% will be meaningless unless accompanied
Dy MESISAZE of global sanctification, of nature’s restoratıon, of ecologica ECOTLOTILY
which, under reign of Christ, consciously strikes alance between exploitive progress
and altruistic restoratıon. Thıiıs 1s the s purport of expanded MISSIONATY
INCSSAaHC. Moltmann 2714 describes the messlanıc callıng of human
eıngs

“In the mess1anıc lıght of the gospel, the appomtment lof humans|] rule
OVCI anımals and the earth also ADPCAaLS the Tuling wıth hrist’ ot behevers.
For ıt 15 Christ, the S and visıble ımage of the invısıble God earth, that
. authority 15 gıven heaven and earth’ (Matt Hıs erating and
healıng rule also embraces the fulfilment of the dominium Ferrae the promı1se
gıven human eings al creatıion. Under the condiıtions of history the
Ccıircrumstances of SIN and eal the sovereignty of the crucited and rsen
Messiah Jesus the only S dominium Lerrae. It 15 °the amb’ that rule UG
the WOT| belongs It ould be WTIONS seek tfor the dominium LETTAE, NOL
the lordshıp of Christ, but other principalities and OWCIS the o  € of
the the 92  € of sclence and echnology.”

We might VC1I add, OT the W of UrC self-declared
Messiah”. Only humble recognıtion of the sovereignty of the Lamb the
good LCWS reflect pPIOPCI ance between acceptance of the reconcılatiıon
and sanctification of creation cady chieved Christ, umankınd’s
actıve ole preading the good LICWS

According Paul 8:23) Christians have the gift of the Spirıt hıch NOL
have Thıs truth has certam CONSCYUCTICE: and entaiıls respOns!ı-

bilities. Duchrow Liedke 1987 64) wrıte
“Spirıt-endowed human eıngs do NOL SAaVC creatıon, but creatiıon ooks
The WaY that COPC wıth ıts suffering shows how much hope there 15 for

creatlion. When Increase the suffering of creatiıon ıts hope When
sharpen the conflict between human EINSS nature, and also the conflict
between humans, then creation lapses into resignatıon. When, instead,
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olıdarıty wıth ature and OUT tellow human eings, reduce suffering, then
the hope of creatiıon awakes LECW life.”

As relig10us eaders their holy cıtiıes and often qualified “master
farmers” peasant Communıity, the A, prophets ıdeally placeddemonstrate convincmgly the requıred solıdarıty wıth They spread the
go0d LEWS and awaken hope In they resemble the Old Testament
prop. ets who elated Israel’s salvatıon and well-being largely the Sstory of
their holy lanı  O, It WAds Amaos who prophesied the tall of the gdom of Judahbecause of Israel’s EC.  e faıth manıiıftfested NOT only neglect of the
abbath, but also overexplolmation of the land and un]ust treatment of the
POOT. Hosea agaın used land fertility ımages agamnst 11O11-
observance of the COvenan(«t According hım the COvenan(ti had become null
and VvOold, wıth the result that the COVeNantTL gift the land Was torfeited.
Covenant history, hıch culmınated the OCCupatıon of the and, W ds L1LOW
termmınated, and the OutcCome W d andlessness (Hosea £ Carmody 1983 817,;
wıth reference rueggemann). In 1}}  , therefore, salvatıon, and
human well-being Old J1 estament times correlate wıth land wnershi1p and
agrıcultural sufficiency. These together aTre COI'I'IPOIICH('.S of Old Testament
holistic salvatıion.

armody 1983 88) rightly mamtalns:
the land Was LOO central the covenantal promıse NOL reflect

Israel’s overall fortunes faıth Nonetheless, NOLE that neıther the
historl1ans NOT the prophets made much of the land ature posıtıvecreation ıts OWI)1 rıght By large theıir biblical perspective W dS$
ethno-centric. The land Was wondertul gift TOM God, and should ave
been used well, but the land had few nıg ts OVCTLI agamst Its human stewards

the biblical authors WEEIC NOL posiıtioned SCC that abuse of the land
struck at the heart of creative aCTt arger 1ts PUTPOSCS than Israel’s
prosperıty. Y

It ould NOL be surprısıng L, OUuTt of pragmatıc agricultural motıves, SOINC

present-day AIC prophets WCIC suffer TOM sımılar blind Sp0t the Old
Jestament prophets where the abuse of ature 1s concerned. On the other
hand, sound istology arısıng Irom the fusion of eucharıstic celebration
wıth mobilization of MISSIONATY endeavour could er un1ique opportunıty
remedy such short-siıghtedness. The good 1LECWS of God’s redemption of all
Creatıion could gather mMOmMeENLUM TOM both the paschal seed-and-crop the
tree-planting ceremonıles. Then, comprehensive INCSSASC of salvation
(including indıyıdual human and apocalyptic features), it may spread C10O0SS
the the continent rıpple effect of Christ’s euchariıst.

It 18 thıs CONLEXT that the prophetic 6,  men of God”, theıir holy cıtles
testifying balanced ecologic: CCONOMY, distil the meanıng of

salvation:
Coloss1ans S for istology hıch will embody such all-inclusive

“He Christ 15 the ımage otf the invısıble God, the irstborn of creation;
for hım thıngs WEIC created, 1ın heaven and earth, isıble and invisıble,
whether thrones dominions rıNCIpalitiES authoriıties things WCIC
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created hrough hım and tfor He 15 before thıngs and things
hold together. He 15 the head otf the body, the UrCc. he 15 the beginning, the
tirstborn TOM the dead, that verything he mMIg be preemment. FoOor
hım the fullness of God W dsSs pleased dwell, and through reconcıle

[878] ot the cross.”
himself things, whether earth heaven, makıng d by the

Paul certamly Wäas NOL ecologıist and thıs pPASSaAHC hıs theology CONVCYS
primarıly soterlologıical ILLECSSASC. In Afrıca, however, the cosmologıcal

inferences bound be drawn SIn hrıst things hold together.
ccording Wıllıam Barclay (ın armody 1983 94); “thıs 11162115 that NOL

only 15 the Son the otf creation the beginning and the goal of creatiıon
the end, but between the beginning the end, during time know ıt,

it 1s he who the world together. hat 1S SdY, the laws by hıch thıs
world 15 order NOL chaos exXxpression ot the mınd of the Son.  7

armody 94 ) orrectly AaSSsSerTrts that thıs OgOos doctrine (the word of
God the primcıple of creation) has always OCccupled promment place, “bult

have ttle applied 1t sclentiftfic laws, and nolt at all made ıt basis or
referencing NAaAture. aken at ACE value, the lEexXT and Barclay’s interpretation Sa Yy
that everything bears NOL only of God but specifically of the Son,
the LOgOS, the CISON who became incarnate ın Jesus and SC the hrıst.”
(My italıcs)

Perhaps the AIC prophets ave understood thıs better than have Western
theolog1ians. Theıir 3.CCCPI'.&IICC ot Chrıst’s unıversal gs  p basıs for
discıpleship MISSIONATY endeavour intultively recogNIZES hıs
the entirety of theır ]JOyOous yet spirıt-threatened existence, their lıberating
EeXOTCISt ceremonıles, their cruclally ımportant subsistence farming actıvıtlies
and theır celebration of life where he provıdes breath. It follows Fhat the
genulne ICONLC leaders, zuho MAUTTOT Christ ın their eucharistic CETEMONALES, will not only
have human UNENESS fO Christ’s reign resounding ın their holy CLLLES, but also the WUNENesS
of the budding and treasured LTEES of restored land, ZUNICH ın quiet hreeze whisper
FEUÜEN INOTE convincingly of Christ’s COSMUAC salvation.

P Holy 271 life-giver and 'aler of Creatıon

According Moltmann 1985 Q) the triınıtarıan interpretation ot creation
theological tradıtion has tended emphasize God the Father C(CTEeA1i6Tr

OVeT: agalnst hıs creatıon monotheistic WAaY. Consequently WEIC
made develop specifically christological doctrine otf creat1on. Moltmann,
however, deliberately chooses focus the thır: CTSON.: ereatıon ın Fhe urı
He ArgUCS that divine actıvıty 15 NEUMALLC ıts manitestation. It 15 ‚WaYys
the Spirıt who brings the actıvıty SE the Son ıts goal Everything that eXIStS
does through the inflow ot the and potentlality of the COSMIC Spirıt.
“T'hiıs means,” Sa YS Moltmann, “that have understand CVEIY created
realitjr terms of» graspiıng ıt the realized potentlality of the divine
Spirıt. ”

Moltmann I1 Ooftes sımılar interpretation In alvın work.
The Holy Spirıt, the “giver of lıte” of the Nıcene Creed, 1s for Calvın the



fountain of lıte (fons vitae) Just the Holy Spirıt 15 pOoure| Out created
eings, alvın “fountain otf life” 1s present everything that exX1Ists and
lıves
i the Holy Spirıt 15 poure: out the ole creatlon, then he CTE ALES the

communıt y ot created things wıth and wıth ach other, making ıt that
ellowship of creatiıon which created thıngs communiıcate wiıth ON  @}

another and wıth God, ach 1ts OWI)l WaY The existence, the lıfe, the Wa
and the weft of interrelationsh1ps subsıst the Spirıt ‘In Hım liıve and
ILOVC and have OUI being‘ (Acts 83

The COSMIC Spirıt eferred by Moltmann and Calvın has relatıon
StO1C pantheıst not10ns. It remaıns God’s Spirıt actıng thıs WOT! the
differentiated modes of crealıng, preserving, renewmng and consummaltıng ıte
VIECW of thıs fully ABTEC wıth Moltmann’s 1123 basıc assert1on:

“Greation ın Spirit the theological concept zuhich corresponds hest fO

ecological Adoctrine of ereatıion WNAC: ATE ooking for and need today. ith Fhis
cConcept ATE cutting lo0se the theological doctrine of creatıon from the asE of
subjectivity and the mechanistic domination of the WOT| and ATE leading ıt ın
the direction ın 21C| have 00R for the future of ecological world-com-
munıty

Faced wıth |the progressive destruction of NatLure and the pMe-up of
nuclear armaments| have only OIl realistic alternatıve unıversal
annıhıllation the non-violent, peaceful, ecological WOoTrld-wıde communıty
solıdarıty. ' (My iıtaliıcs)

Moltmann introduces several distinctions explaım the posıtion creatıon
that he assıgns the Spirıt We sh.; NOL dwell these, but merely NOoLE that

integT: p of hıs VIECW 15 that of God’s IMMANENCE creatıon. He also
refers the ınterpenetration (perichoresis of the trmıty the socıal doctrine of
the mutual ındwellıng of the Father, Son and Holy Sparıt In thıs interactıve
princıple God ın the WOT! and the WOT.: ın God; heaven and earth ın the
gdom of God; soul and body unıted ın the lıfe-giving Spirıt human
whole; etc.), there such ing solitary life hıving things, each 1ts
OWIl1 distinctive WaY, lıve ın, wiıth, TOM and tor OINlEC another. = trınıtarıan
interpenetration hıch shows distinct arallelısm Afrıcan relig10us
holısm which not. 15 SO! self-existing 15 the key Moltmann’s
envisaged ecologic doctrine of creatıon. Inasmuch the COSMIC spirıt 15 also
the organızıng principle of human CONSCIOUSNESS, ıt 1s ımportant remember
that "through the spirıt bound together wıth other people soclally and
culturally (an interlocking asSsOcC1latıon which be esSCTNMNDE: the COINI11011

sparıt of humanıty”
through the Spirıt ATC bound together wıth the natural eNVITON-

ment Thıs assoclatıon 15 system comprising human eıngs and ature. We
mig describe ıf spiritual ecosYSLEM. Through the Spirıt, human socletlies
BIT-SYSI’.CI'IIS A1C bound wıth the ECOSYSLEM earth” ala) So human
EINgS partıcıpants and subsystems of the COSMIC life-system, and of the
divine Spirıt that lıves 1t Moltmann 1985 18) (My italıcs)



Why thıs lengthy discourse Moltmann’s views? included it because
subscribe the maın teNeEeTts of hıs ecologic doctrine because of ıts
relevance the AICs Moltmann’s idıom INAaYy be alien and the CONLEXT of hıs
appeal INAaYy be maımnly the academıc West and the threat of modern
industrialization OUT plane As he Oobserves, however, 0UT only realistic
alternative 0O annihilation /ies ın solidarity of world-wi ecological communiıty.
‘his where, for Africa, traditionalist ecologica and the enacted £heology of Fhe
ICs enter Into f atter’s INSsL0N of Creatıon ın the 27L LAr help fO mobilize and
inspire desperately needed ecological IMS Ovement Besıdes, Moltmann’s VIEWS

the COSMIC spirıt creatiıon p01gnant ÖE CXPDICSSCS central COICEII) of AICSs
of the prophetic type
A The Holy( the “fountain of lgfe”

SO11L1CE the AIC prop ets otf Afrıca probably understand and
experlence the hıfe-giving W of the outpoured Spirıt better than eiıther
Calvın Moltmann dıd. 'heir intultion shaped by theıir non-Christian
forefathers who sensed well allıy Old estamen! SaSC that the y
SPIN! imparted by God the MUSIKI (creator) W dsSs the SOUICC of litfe Thiıs
intution ultiımately blossomed into all-pervadıng testiımony the life-
g1viINg W of the weya Multsvene Holy ‚Pn the Spirıt-type churches,
especlally their healing colonıes.

Observe, for instance, Zionist “maternity clinic A the tual and
worship revolve entirely around LIECW human liıves. The mothers
WCal holy cords around their bodies ward off the attack ot evil W  15 such

wıtches. Specılal PIayCIr meetings and dances invoke the of
protective Holy Spirıt In the early mornıng the prophetesses PICDAIEC holy
water and take the newborn babies outsıde into the L1ayS of the morning
S11} where they trıpped naked and Sp: hlıberally wıth the liıfe-
preserving water of the Spirıt.

ıtness, LOO, the healing Ceremonles of the sick, where the Holy Spirıit s
92 15 symbolızed by smoke repe: arm Spirıts; there AL hours of
ympathetic pastoral counselling between prophet and patıent; layıng of
hands, touch of the leader’s holy staff, sprinkling of holy water and the usc of

ost of symbolıc objects uIc PIESETVEC ıte In 11  » LOO, the blessing
of the seed for the OpP and the peggıng of malze tields wıth prophetically
blessed PC895 symbolize the healing and protective Aik of the Holy spırıt
OVer inanımate things

these symbols testify the outpourıng of the Spirlt, the fons 2ıtae
(fountain otf ıfe) of creatıon. It 15 chorus of supplicatıion. It takes place the
miıdst of suffering. But the final analysıs ıt 15 massıve celebratıon of faıth

honour the only S SOUTCE of hıfe, the Holy Spairıt.
There be lıttle OU! that thıs massıve testımony the Spirit s

life-giving OWCTIS shows certaın flaws TIo SO1TIIIC particıpants the holy ord
water which 1S elieved ward off eviıl forces 15 ttle INOIC than, equıvalent
C tradıtional amulet The ord INaYy be SCEEI] o tself, wıthout
faith the trıune playıng éigtfificant ole Here the magıc belief
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system still 5SWaY. thıs I‘CSPCCt Beyerhaus 1969 75) and Oosthurnzen
1968 119-142) have indicated the misınterpretation of the work of the Holy
Spirıt the 146 In I1LY experlence amongst the Shona, however, such
miısınterpretations the eXceptlons rather than the rule They resemble
I W] Western Christian MISCONCEPtIONS when seeck meri1t rather than
evidence of STACE the good works have done, when
manıpulate God favour Dy producıng yet another “truthful” theological
StatementTt born of loveless heart

Most AIC prophets experlence the Holy Spirıt the ındwelling Spirıt of
God, whom they do NOTL control manıpulate. Interviews wıth prophetic
church dıgnitarıes show that the inıtlatıve for inspiıration revelatıon hrough
the Holy Spirıt 15 scriıbed overwhelmmgly God and NOL anıy human
being Prophets often eclare that they only recCcelve guldance from the Holy
Spirıt after fasting, Bıble study, prayer and seclusıon. They also readıly
acknowledge that these actıons A1C NOTL causal manıpulatıve, but that the
Holy Spirıt retaıns the inıtlatıve. Few prophets claım that they g1ve the
fullness ot the Spirıt lay member of the UrC. it remaılns Aact of faith
In ddıtion the spırıtual of the recıplent and the ultımate will otf God
determıine whether there will be LIC' lıfe, preservatıon of lıfe, healing
specıial gifts such prophecy and SpEe: tongues anee. 1987 262)

In the Spirıt-type churches the /ons itae flows eely, unınhibited by wrıtten
dogma. Here speaks about “trinıtarıan perichoresis”. It sımply ex1sts:
God ın the WOT! the WOT.| ın In the ATIC. prophetic communıity
there 1$ such thıng solitary Life, unless of COU1ISC the of MUTOYL
(wizard) necessitates cleansıng, sanctıfıcatıon and reconcıhatlion. Through thıs
holistic interpenetration oft. God, people and cthings, where the fountaın of life
1s manıtest unquestioned actıon, the Spirıt has prepared tertile so1l tor
ecologic: theology.
DA The Holy Sphirit murapı venyika healer of the an

(n the Ole the AIC pTrop. ets do NOL reter the Holy Spirıt the murapı
venyika, despite the fact that he 1s central theır healing actıvıtles. .
reflects the tendency these churches CONCEIVE of the lıfe-giving Spirıt first
and foremost the er of humankınd In the ulld-up both the
acraments baptısm and the eucharist) the Holy Spirıt features pre-emiently

the healer of people Priıor the baptism of NOVICES the SCTINONS of church
members focus increasıngly theır experlences of healıng through the Spirıt
The entire congregation 15 transtormed into body of wıtness healing, and
the STOUD of believers recelving the baptısands the other sıde of Oordan
stand there iscıples of Chriıst of S1n, brokenness, isolatıon, iıllness
and ost of human problems.

Then, when the baptizer enters ordan, he actually blesses the water by
dıving into ıt wıth oud splash, sturıng ıt repeatedly wıth hıs holy staff
or ord. he she 15 transmıtting the lıfe-giving force of the
Holy Spirıt the walter, that ıt hıterally cleanses the baptisands of SIN and
pollution, otally renewing and healing them. Baptısm 15 therefore also



healing excellence. Durng the ceremonf I1LAaLLY members of the
congregatıon ntieOI! the Spirit-filled AFe obtaın healıng

add meanıng their lıves
At first W das inclhine: interpret thıs feature of the

tradıtional Magıc. pPhuOsophYy other words, attempt by people lay
hold of whatever lifte-force o  L that COU.: a1ld them mmnay be 3 of
SOI1L1LC belhievers. The question that arıses, however, whether ıt does NOL

present golden OPPO umty wıden the interpretation of baptısm. Can ıt
NOL be saıd that the Spirıt s ın Jordan 15 Sıgn of God’s creation being
redemptively healed? Can NOL Sa Yy that the Holy Spirıt manıfests seal

ordan the “healer of the land”? This ould obviously include the CONVEeTTS,
who A1C healed and changed by mMoOovıng into the body of hrıst. But the
or Mver ıts often barren enviıronment lıkewise changed and taken,
symbolically, into the body of Chrıst the kıng, whereby hıs redemption 15
sacramentally proclaimed OVCI the ole of creation.

that ASCcC the drinking of Jordan walite: symbolizes NOL Just the person’s
healıng salvatıon; but her partıcıpatiıon COSMIC healıng. The focus
then changes TOM what INAaY be gaıned privately and personally from the
Holy Spirıt s healıng OWCIS, sStatement ot olıdarıty wıth all creation and

affiırmation of LLCW commıtment, through individual Convers1on, the
healing and restoratiıon otf What happens, then, the sacramental
cContext 15 that human eings, Owledge about creatiıon through dominatıon
1s replace: Dy Owledge gamned through communıcatıon between them and
nature. In OI1l  @ could call ıt aptisma naturalization of human eing
. Altner, Moltmann 1985 50  — “It ASSUI11ES that, fundamentally spe.  ,
the human being does NOL confront ature he himselt nNO! other than
0)8[  (D of nature’s products.”

The image of the Holy Spirıt murapı venyika (healer of and) 15 thrown
into 'VCI)1 sharper relief the paschal celebratıon, ea the euchariıst.
have mentioned, tırstly, the “seed contference” ıntegr. part of Paseka.
Here the of immanent CTEALOT muridzi (guardıan) be fused
wıth that of the Sparıt murapı healer) For when roughts and
threaten, the SC4SOI1S and OD that guarded also bear
lıfte-producing harvest. the second place, mentioned the need tor
confessing structural ecologic SINS. Here, LOO, ıt 15 the Spirıt who heals by
layıng bare those abuses and violence agalnst which obstruct the
redemption and lıfe-sustaining fertility ot nNnature In the thır. place, 1t
be noted that Just theOr ate: 1s drunk by believers for 1ts medicinal
value, the elements otf bread and wıine ave the SAaIllEC extended post-
symbolic sıgnıficance INanıy partıcıpants. Mothers wıth sıck babıes, for
instance, take pleces of sacramental TEA| home wıth them for theır
striıcken ttlie OMLCS

1o the sacramental purıst thıs INAay sound blasphemous. But 15 thıs NOTL Just
another indication that the healing charis of Christ’s SAacrament extends
mMYyster10us ILa eET tar wıder than do OUT theorles and conceptions? does
thıs NOL 1116411 that could celebrate the euchariıst ILanner hıch



emphasıizes OUTI ıdent1ity wıth Christ, makıng
dependent the Holy Spirıit s healing actıvity other natural beings?
if 5! NOC, 1n the fourth place, have addıtion other varlatlıons
euchariıst of rree«e plantıng? Can NOT celebrate 0018 umty Chriıst
1LLAa1M1E6eT which SaYyS that, because hrıst the king 15 the muridzi (guardıian) of
creatlion, hıs discıples ATC tellow guardıans; and because the Holy spirıt
1s the murapı (healer) aAic fellow healers? There where have dug the
Oles for the seedlings and fenced the 1E woodlots for partıcıpant CONSTCSA-
t10Ns, NOL €ESS the Oles the so1l that recelıve the seedlings, the
seedlings that SO into them, the hands that do the work, and the workers who

responsible for the aftercare?
In sıuch sacramental actıvıty need NOT retend that the SAaVvlOuUrs

of creatıon, for that Ve be But ereC NOTL Just symbolic but
Oncretie S1gNpPOStS of lıfe-giving hope creatiıon suffering whiıle it awalılts
redemption LICW heaven and 11C' earth.
I have the COUTASC develop those triınıtarıan the AICs

both ecumeniıcally and CONtexTts attended by people of differing 'alt thiıs
InNay be OUT best God’s Spirıt which heals through the inter-
mes. and assoclatıon of people of diverse socletles and cultures. Moreover,
the healiıng Spirıt 15 best able instruct about OUT integral ole ature,
OUT position NOL of dominıion but of humble stewardshıp of the "spirıtual
ecosystem”, the earth.

Where do SO TOM here? We runnıng OurTt ofe& and aır reathe
Sıttıng OUT hands OUT armchairs 1s longer good enough. Practically,

need
tunds, and fund-raisers
sober and Vis1ıonary leadership

central interecclesial tructure ofA 1 Western-oriented theologıans
wh: will sıt down and work Out thoroughly contextualızed, yeLr simple and
workable heology of the enviıronment. What 1s needed 15 NOL perfect
publication ecology, but experimentatıon wıth implementation of
ecologıic projects (e.g. tree-planting), long before the completion of
wrıtten theology of aLıY The attıtude will have be that the ecologic:
work now! We do NOTt need long a  mM  S about E lıberation first,
then eCONOMIC empowerment , then ecologic reform. 1Io SO1ILLC that INAY be
the ıdeal; but the deal 1$ also WaAY of eVa' procrastmatıng massıve
responsibilıty. The ONCY be found, and the maın empowerment MUSLE
OINlNC TOM the Holy Spirıt and TOM the people The Story of the AITCS
Southern Afrıca TOVES this In Zımbabwe the proudest ecologic: achıleve-

WEIC contributed by the pOOI‘CSI sSseCtOrs of the AC communiıty.
Finally, need the Spirit-filled eaders of the AICs, who teel INOTEC

sensitively than many of what God Father, Son and Spirıt 5Say5S
ATURE
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