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Introduction

The dynamısm of mıss1ıON and of evangelizatıon Sr1 Lanka the NEXT few
ecades be determined by the type of relatiıonship that Christianıity seeks

cultivate wıth the tollowers ot other relig10ns; and by the spirıt of
integration that the Christian relıgıon endeavours esta| wıth the cultures
that support and sustaım these rehgions. ommıtted ıt 15 actıve
partnershıp the promotıion of Justice and CaCcCl, reedom and human
dignity, tellowship and fraternity,} Christianity SrT1 Lanka annotL continue
to1l splendid isolatıon for the salvatıon of humanlty. As bearer,
and OUIL1ICcCET ot the IRUIH, the Church mMuUust OpenIy manıtest ıts
1655 be at the Servıice of IRUIH, atter who utters ıt from where ıt
15 uttered.

In Sr1 the phenomena of relıg10us pluralısm multiculturalism aATrc

inextricably interwoven into the socıal fabric Hence realistic visıon
proysct of evangelization tor the commıng decade and beyond annot afford
1gnore the complex and assertive relıg10-cultural terment. In order that OUT
reflections be pastor y relevant and realıstic, iıt 15 ımportant that draw
attention the sıtuation that obtaıns SrI1 Lanka at present e The
natıonal 1SsSues and problems ace by Sr1 believers
followers ot Christ eman! and requıre meaningful and authentic
Christian Thıiıs the contextual realıty IMust truly and
tıttingly correspond the needs and exigencles that dAd1C generated from
wıthın thıs context. The present natıonal sıtuation wıth 1ts multi-faceted
challenges and conflicts, wıth 1ts problems PI'OSPCC[S, agonles and
achievements should therefore be the PIODECI matrıx ot the church’s pastoral
COMCEI1) and M1SSIONATY actıon. Oft pertimence here 18 the observatıon made by
the Catholic Bıshops of Sr1 that ıt 15 wıthın thıs CONtEXT of strıte and
straın, pOVCIT.Y and paın, eat. and destructlion, the Church inclusiıve of 1ts

lext of talk gıven by Dr. Chandrakanthan at the National 5Symposium Evangeliza-
tıon inaugurated by Cardinal Josef omko, Pretect of the Sacred Congregation tor the
Evangelization of Peoples and held at the Natıonal SeminarYy, Kandy, TOM 28 26 July
990

In recent.L the official Catholic leadership has quıite strongly artıculated the
church’’s commıtment ftundamental human rights and values. See AINONS others the
following pastoral etters issued by the Catholic Bishops’ Conterence 8 Sr1
Towards Re-building of 5TL Lanka 'ation, (Pentecost 1984), 1-3, 20-35; The
Nation ıIn Grisis, (Aprıl 1-1 Church ın S77 Lanka ın the face of the owing 'overty
of our People, and Catholic Bishops Suphport Statement of the Maha Sangha (The TEA: Council of
Buddhist Monks), UES 100 2836
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leadershıp discover ıts evangelıcal and mıinıster1al ıdentity.* The
pastoral leadership both lay and ordaıned 15 called wıth the est of the
Chrıstian commMuUNItTIES discover the manıitold dimens1ions of the Church’s
mMImIStTy ot evangelization wıthın thıs turbulent natıonal context.> It 1s wILt.
thıs exıistentıial trame-work that the UrcC. 15 called enuncılate God’s a  1  e

and proclaım lısten God’s INESSASC celebrate the “memorl1al
of God’s savıng actıon”. The present natıonal ContextTt 15 the propCcI [0Cus wıthın
which the 5  od News be announced by word and actıon, by bemng and
domg and by sharıng and selt sacrıtfice wıth that ıt demands and wıth
that ıt involves.

In the Sr1 Social ensemblet the relig10-cultur: component wıields
S trong decisiıve influence natıonal lıte ıt does other Asıan
countrIies. The dynamıc and determmant ole played Dy the relıg10-cultural
factors wıthın the Sr1 Lankan soc1al MOSAalC also demands that these tactors
tudied and interpreted NOTt isolatıon but wıthın the context otf their
OoN-gomg interactıions wiıth other socıal tunctions and realities. Experlience
teaches that multiculturalism rellg10us pluriıformity IntEQT. aspects
ot Sr1 anka’s ethno-socı1al behavılour, communal life and SLOTY, Religion and
culture permeate CVECLY strand of socletal ıfe whether iıt be polhitical, ECONOMIC,
commercı1al educatıonal. Religion and culture continue OVC the dauy
hıfe, gulde the value-systems direct the dec1isıon makıng pPTFOCCESSCS ot the
people at theır indıvidual, famıly, communal and socıal levels

The church’s visıon thrust tor evangelızatıon therefore meet

creatıvely these realistic enges pose: by the plurality of relıg10ns and
cultures wıthın the frame-work of their CONtINUOUS interactions wıth facets
of evolving emergıng soc1ıal mıheu. Within the Sr1 Lankan socı1al aAr ec1Na

pluralısm 15 NOL ontined only the relhig10-cultural realm Rather ıts
diverse ımplications pluralısm 15 increasingly becoming ıntegrT. CompOoNnen!
ot Sr1 anka’s ethno-social olitics polıt

Sr1 15 NOL the only natıon Jessed wıth rellg10us and cultural diversity.
Ethno-social and rehg10-cultural pluralısm 1s inexhaustıble Asıan SOC1O-
spirıtual that has been oTOSSIy neglected and at times VECI) en1gTa;
ted Dy the evangelizıng Church the early stages of ıts MISSIONATY Story
Asıa

See the first [WO pastoral etters mentioned above.
OomMe TEGENT 1ssues of the bımonthly Social Justice published by the Centre tor Society

and Religion gyıve good AaCCOount of the sıtuation that prevails SrI1 at present,
SOM CSD. 110S. 20-40

By the term social ensemble refer the wholeuot socı1al realities and functions
(such polhıtical, ECONOMIC, commercılal, educational, relig10us, cultural etc.) that
constitute gıven socıety.

See Charter for Democracy ın Srtri Lanka, The Presidential Secretarlat, Colombo, 92ff
(year of publiıcation NOL g1ven).
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ompehe| Dy hıstorical Ccircumstances prompte: by LLICW focus
evangelizatıon”® recent ILLALL churches Asıa have ventured
1SCOver thıs untapped by promoting the dialectical PTOCCSS oft
inter-rel1ıg10us dialogue and inculturatiıon integr. the MIMIStTY otf
evangelizatiıon and the ulldıng of truly ocal church. In spiıte of the
unıqueness of the Sr1 Lankan soc1ıal ensemble wıthın the Asıan MOSAILC, the Sr1
Lankan church has much recelve and g1Vve the sıster churches of Asıa and

the WOT!  -:CNUTrC. at large, the of inter-relig10us dialogue and
inculturatıon. Theretore anıy Ser10us retflection the mMmIstry of evangeliza-
t10N particularly reference relig10-cultural pluraliısm MUuUSTL draw SeEerl1Ous
attention the wıder Asıan astoral MISSIONATY SpP ECLTUM. In terms otf
religi0-cultur. luralism Sr1 15 mM1icrocosm of the macro-Asıan realıty
The suggestion that inculturatıon and inter-relig10us ogue MUST ead the
inıtl1ation ot ILNOITIC radical PTOCCSS of “enreligionization”,’ 15 applicable
Srt1 it 1S the wıder CONtLEXT of Asıa.

Religion and culture ın Fhe Srz Lankan social ensemble

The symbiotic unıon of religion and culture wıthın the Sr1 Lankan socıal
ensemble constitute monolıth that 15 perfect conformity wıth Paul Tillich’s
perceptive assertion that "relıgion 15 the substance of culture and culture 15 the
form of religion”.% For example TOM the time of ıts ENITY into SrI1 Lanka
Buddhısm, hıch OdaYy 15 the religion of OVCTI 68 PCI ent of the natıon’s
populatıon manıtested extra-ordinary spırıt of accommodation the ocal
religi0-cultural realıties.? It has assımılated Uunfo iıtself the Sınhala thno-lhingual

socl1o-cultural elements such intiımate egrEE Cp that tO! aYy
the Sınhala opulatıon seeck ident1ify iıtself ethno-cultural bloc that 15
moulded and galvanızed Dy the Buddchist relig10us ethos Almost the SAaInle
also be sald of amıl culture and Saıyısm.!®9 As mMatter of fact COINIMMON

parlanceathe word T amı and the terms “Hındu Saivıte” AT used
interchangeably. As for the Moslems!! ıt 1s their religion that 15 claimed

See AÄMALADOSS, "Evangelization 1n Asıa: New Focus” Vidyajyoti j
[—28 Also CHANDRAKANTHAN, “Asıan Bishop’s Approach Evangelizatiıon”,

Indian Missiological Review 1987 Z 105-126
See PIERIS, An Asian T’heology of Liberation, Maryknoll, New ork 1988, 592{£.

TILLICH, Theology of Culture, London 1964;,
See The Revolt ın the Tembple, Colombo 1953, 1-1 436-453, 485-502 Though this

work does NOL present historical data with ‚u  » ıt representatıve of the Buddhist:
Sınhala rehg10-Cultural symbi10osı1s envıisiıoned by Budchhist rellg10us elite of STI1 Lanka.
10 Salivıtes ÖrTI1 Tamils and they worshiıp Lord 1Va the Supreme Being
of the Godhead. Today Salıvıtes torm about 15 Y% of the total population of Sr1 Lanka.

Musliıims ACCOUNLT for about % of the total populatiıon ot SrTI1 and VE though
'ast maJority of them speak Tamil 4S theır first language, they seek collective

identity their religion.
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determine their ethno-cultural ıdentity. For the Chrıistians12 of Sr1 Lanka the
cultural rupture that WAas created SINCE the times ot the first Conversions of the
Portuguese per10d, !} has continued wıden, untıl the times of Vatıcan 11
The pOS[ Vatıcan 11 Iforts rıdge thıs gulf through ultural adaptatıon,
inculturation and inter-relig10us dialogue!* continue remaın incomplete
venture Productive results thıs evangelizatiıonal enterprise annot be
reaped the absence of “COTEe-tO0-COTE dıal  715 wıth ST1 anka’s 11O11-

Chriıstian relıg10-cultural symbiosis.
The relig10-cultur. symbi10s1s perme VE the ordinary affaıirs of daily

liıfe and the complex net-work of soc1al CUSLOIMNS prevalent Srı
Religi0usness Sr1 Lanka therefore annot be educed ımpersonal
adherence sacred doctrimes, spirıtual exXxercClIses and pletistic practices, Just
the cultural CONSCIOUSNESS of the ditfferent ethnic Aannot be evelle'!
down CUuSLOMS, ymbols and behaviours founded ancıent tradıtion.
fact the term eligion hıch 15 itself foreign the bıblıcal vocabulary, Aannot
be adequately rendered Sınhala 'amıl and tor that atter In South
Asıan anguage The term relıg1on 15 rendered the and 'amıl
anguages S  9 dharmaya, dhaham, SAMLAOYATIL, INATSZAM, MATAL, vedam, salyam
EeiC. reter either aspect of religion SO111C ot 1ts essentı1al criptural
COI'I'IPOI'ICII!'.S Ü These terms contaın the of relıgıon both intrınsıc
experlence and transcendental phenomenon. They describe relıg1on
intultıve VISION of ıte and unending Way the ruth.

eligions Sr1 anka aTrc ideologically commıitted non-violence
uphold the virtues of Compassıon and love toward human eings and the
entirety of creatlion; and emphasize the ımportance of promoting Justice,
al and truth IntegT. their respectıve rel1ıg10us eachings But actual
practice, relig10us sentimentalıty sometimes bordering fanaticısm has made
elıg10ns play the ole of agent PTrOvOCAaLeuUr and had led extremiıst torms of

12 SrI1 Lanka Buddchists AT Sinhalese and Salvıtes are amıls but the 1S
NOL TU because the Chriıstian populatıon the natıon 15 interspersed 388 the [WI  O
ethnic communNnıtlies. The total population of Christians SrI1 Lanka stand approximate-
ly at % of whom VvVer 6.5 Y% A1LC Catholics of the Latın Rıte
13 S5ee 1[IKRI ABEYASINGHE, affna nder the Portuguese, Lake House Investments LAd:.
1986, 53-58; HOUTART, Religion AaAnı Ideology ın S77 Lanka, Bangalore 1974,
113-115, 6S
14 The Draft Documents prepared for the Sr1 Lankan Natıional Synod 8-69 and the
cts of the Natıonal Synod published under the title After Vatican II,  .9 DBAVC SOTINEC brief
gulide-lines about inter-relig10us dialogue and cultural adaptation. There hardly
systematıc eftort made put the synodal proposals into practice partıcularly the ATCa
of inter-relig10us relatiıons. In fact CXCCPt tor statemen! made Feb 1979 by the
Bishops and Majyor SuperI1o0rs of Relig10us Congregations the close of the 1ss1o0N
Conscılientization Semimar, the 1Ssue of inter-rellg10us dialogue has NOL been gıven
ımportance ot the Pastoral etters and Statements of the Bishops Conterence.
15 For INOTE ONM this SCC PIERIS, "Christianity Core-to-Core Dialogue wiıth
Buddhism”, CrOSS Currents 27 9 475
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violence and hatred between the VAarıous elig10us gTrOUpS.*® Indıvidually
collectively the OUr mMa]or relig10ons professed Sr1 Lanka have often avue:
be emolhent of violence and destruction. In Ss1tuations of ethnıc, communal

rel1g10us rOots and mayhem, VCI) the officıal relig10us leadershı1ps have
responded either wıth sılence wıth p10US platitudes about praycl, CENANCE
and New and the enNgeES be faced Dy tour
relıg10ns they en!| the es otf the hırd mıllennıum. Whether the
relig10us leadersh1p has the far-sıghted VIS1ION ENCOUNLET these enges

spırıt of inter-rellg10us umty and harmony In the LATlLlEC of uman weltfare
and humanıtarıan SETVICE, remaıns be SCCIL.

As tor cultures, for several centurles the Sınhala and amıl cultures have
brought OUuUL theır creatıvity such aesthetic orms art, archıtecture,
sculpture, lıterature, OEeLTY, drama, dance, decoration, MUSIC EF But culture
annoTt be ontined merely wıthın the sphere ot aesthetics and arts As
indispensable component oft socıial and communal lıfe, culture 18 also subject

PFrOSTCSS growth deterloratiıon and deformation. In Asıan socletles ıt
15 often the rellg10us deology that SOCS moniıtor the PTOSTECSS and LCBICSS of
cultural change. Drawıng usteNancC {trom the rel1g10us ethos, culture provıdes

atmosphere conducive for PCTSONS soclety lıve and STOW into
human wholeness and maturIıty. In this ILLAIMN1ECI ıt promotes human sensit1vity
and communal solidarıty. In thıs I‘CSPCC[ it remaılns be CC whether Sr1
ankan cultures spite oft several centurles ot elig10us purification socıal
transtormatıon ave truly become mMature and human the best of the
S

In the post-independence per10 the LW dommant cultures wıth their
rellg10Us v1gour at the backdrop, have collided LLIOTITC than OLICE They tind
themselves goMg through 111e spırıt of TESUTSCIICC and reJuvenatıon. S 15
turther edevuille by the CY1SS-CrOSSING of alıen tur: traıts through 1114S5-

media, miıgration and tourısm. Oome of the natıve ultural values stand
challenged and changed the aCce ot this alıen intruslion. Thıs complex
cultural labyrınth wıth ıts paradoxı1c characterıistics 15 the locus otf evangelıza-
t102. ıt 15 wiıthin thıs complex cultural matrıx that cshould tind AaNnsSWEeEeIs

quest1ons about the possibiulity and pI'OSPCCCS for inculturatıon and CONLE X-
tualızatıon.

HI Christianity and religio-cultural uralism
Christianity and religio-cultural 5YMOLOSIS

critical examınatıon ot Christianity’s relationshıp wıth other relıg10ns
the Sr1 Lankan soc1al ensemble be situated wıthın PTFrOPCI historical
context There 15 arı disagreement the assertion that the model of
the church established Srı Was ON that Was transplante TOM

16 See STIRRAT, “"The Rıots and the Koman Catholic Church Hıstorical Per-
spective”, Sri Lanka. Change an GrisiS, } MANOR (ed.), London 1984, 196-213
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Europe wıth Kuropean embodiments, SITUCLUTES and EXpreESssIONS. The
MISSIONATY and ecclesial tradıtion they represented and promoted had
previous experlience of el1g10us pluraliısm and much less of inter-relig10us
ogue. It’s vlisıon and thrust of evangelizatıon went hand hand wıth
aggrESSIVE denouncing of the religi0-cultural sSymb10s1s encountered by them,
whether ıt be Sınhala-Buddhism Tamıil-Saivism. INCE Christianıity entered
into Sr1 Lanka accompanıed by colonial and commerce-orliented olitical
o  » ıt enjoyed consıderable polıtical protection and patronage . Thıs further
entrenched the relıg10-cCultural superlor1ty otf the evangelizıng church IMS-A-ULS
the evangelızed.

I1 wo classıcal examples Ad1C representatıve ot the attıtude of relıg10-spirıtual
and sOc10-cultural SUDTEIMMAC maımntaiıned by the early evangelızers. One 1s FrT.
Belchior of Lisbon OFM who worked M1ISSIONATY SrTI the
mıd- 16th C entury and the other Was luseppe Bravı,; Benedictine
monk who Was Vıcar Apostolic of Colombo mıd-19th The ftormer
repres ENLS attıtude ad PxXETra ecclesiam and the latter ad InNETAaA. Fr. Belchior’s
“MISS1IONATY actıons” A eXpressive of the attıtude manıtested by the CVANSC-
lızıng church toward the natıve relıg10ns and cultures of SrI1 Lanka the
Portuguese per10d; whiıle the assertive posıtıon held by Mgr Bravı indicates
the attıtude shown toward the intfant Church of Sr1 durmg the British
peT10 It had been recorded that when Fr. Belchıior of Liısbon Was taken
prisoner by the king of Jaffna, and the latter demanded of hım why he had
destroyed the emples and the ımages of the gods his gdom, Belchior
rephlied, “that being dedicated the deviıl who had rıght POSSCSS
anyt  g earth, they WCOCIC insult the glory of God, the only ord of
the unıverse; and he, sSservant of God, had destroyed them.”17

MegT. Bravı's brazen statemen! W dS made the cContext of the recruıtment
and formatıion of the natıve clergy Sr1 He went far SaYy: ...  tant
YJUC TaVvVı SCIA CVCYUC d SCS maılns s’imposeront SUT tetfe nolre

PE ]” 18 Undoubtedly such attıtude reveals obstinate assertiveness of
the European rehg10-cultur. SUPTEINAC OVCTI an y  g that 15 ocal natıve.
Fr. Belchior’s actions gıve lear illustration that the Portuguese per10
both the Buddchist and Saivıte leadership encountered ormidable spirıtual
foe the PCTIS! ONS of the atholıc miısslonarIıes. It would be OO presumptuous

disregard thıs hıstorıical ımage and that OUT non-Christian brethren
have deleted these TOM theıir collective memorTIeSs. As atter of täCcE the
NOL L[OO distant past, month-long COIIU'OVCI'SY Was sparked off Dy artıcle
wrıtten by Catholic priest The Ceylon Daily News, then leadıng gus.
dauy The artıcle Was wrıtten along the direction of inter-relig10us dialogue.!?

See FREI PAOLO { RINIDADE OFM, Conquista Espiritual riente, Transl. by Felix
Lopes OFM, Lisbon 1962, vol 31 238 and 67 Iso (3SNANA PRAGASAR, 2story of the
Catholic Church ın Ceylon. "eriod of Beginnings 75303— 7602, Colombo 1924, 126
18 As quoted Dy (CCARLOS D ’ MELO 5], The Recruitment anı Formaltion of the 'ative Clergy
ın India, Lisbon 1955, 283
19 See uddhist Christian Dialogue: Controversy, Centre for Socliety and Religion, Colombo
1990, 6-14, 23892 Editor’s Namle NOot gıven).
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Despite the church’s of inter rel1g10us cordı  ty, ILLALLY Buddchists and
Hindus ave their SUSPDICIONS about OUT enthusiasm for inculturation and
intfer relig10us dialogue O p ETrIMENCE remark made Dy buddchist when
cultural adaptatıon W ds first advocated and attempted ST1 Lanka He WTOLE
S  al the called indigen1zation appear S be atter of AaCft1cs rather than
of apprecxanon anı admıiıratıon of things indigenous. other words ıIL AaPPCAars

be camouflage resorted wıth VICW redown the apperc CPUVC
111455 of Buddchıiuists and proselytisıng them by usSmıs the vast financıal
LESOUICES of the Church —S00REFEER ]”20

From discord. LO concord The need _ for dialogue
Motivated by the zealous CONVICLION that the church the sole ehicle of

salvatıon and induced by the desire 11C1CASC 1fs numerıcal strength
PIC Vatıcan 11 Catholicısm ST1 Lanka consiıdered other relıg10ns and cultures

opposed the CISON and INCSSAHC of Chriıst Even late the 1960s the
Catholic officialdom considered the teachıng of Buddhısm Hınduism
Islam the students of the TCSPCCtIVC relig10ns Catholic schools
abhorrent AaCLt of Catholıic pnests 1LL11S5S51011411€6 tudied other
relıg10ns only rebut and reftute the latter beliefs, doctrines practlces 22

The catechetical manuals convincingly taught that v151tmg places of worship,
takıng celebrations elated atıve cultures, pa  C  ıng

worshiıp praycr wıth 1N1O1M--Chrıstians WOU. amount SCI 10 US

nNter-Trelig10us INAITLASCS (disparıty ot cult) WECIC openIy discouraged NOL
mMention the condemnatory Judgements pronounced the tollowers otf other
elig10ns wıthout AlLy qualms Thıs appYy past characterized by deep SCa AdIS$S

wıth hurtful INEINOTIES slowly g€t t1ng hanks SOINEC of the recent
tforts made along the direction of inter rellg10us O-operTatıon COIL11110O11

mMatters ot natiıonal COMNCECI1I11 28 But great deal be done along thıs
direction ıf the church intends enter Into the natıonal StITEAaM wıth 1CSs

elements
The church INaYy be empted over-look 1CSs hıstorıical past OIl that

foregone and forgotten Looking back theıir p8.St SO1LIC Chrıstians I1AY VEl
chıtft the entire blame the foreign I! forgetting that these
1111!|  SA whi acted good 'alt WEI® children of their t{1imes and StOTYy
But the basıc whether the Church afford Just. and
C‘I‘p€t\1&t6 tradıtion wiıithout demonstrating action-oriented IT of
ogue and cordı  y Is NOL the Assısı event”24 apocalyptıc OoOre I1UNNeET
that should StIr the ST1 church for creatıive dialogue of lıte

VITANAGE, “The New Look ıith ote Comment br Mervın Fernando
artıcle, °Is Adaptıon Outmoded?’”” Quest 1969 Colombo) x0-—-81

See HOUTART, Religion anı Ideology, 256
22 The apologetic tTaCcts and booklets published by (JNANA PRAGASAR aTe
clear examples CO thıs eftfect
23 See the Pastoral Letters of the T1 Bıshops mentioned NnNOLE
24 For LNOTEC details SCC L’Osservatore Romano, Weekly Edıtion, Rome, 3ard November
986
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Dialogue should he SPETL of living and WL inter-religious
relationship, because 1alogue 18 SIGN of healthy relationshıp and 1fs
human dimens10ns, dialogue contaıns and inter-personal and inter-
communal Intımacy. ANY healthy and gTOWINg relatıonshıp 15 ubject
change and CTIt1C1SM, tension and turmoıl, CVvEe. opment and deterloratıon.
Inter-personal, inter-communal, inter-cultural and inter-relig10us relationshıps
ATC exception thıs natural PTOCCSS. Dialogue honest and efficient

of promoting relationshıp. When members of ditferent rel1g10us
professions meel together partners ıt 15 cady SIgn of existing
cordı  ty and concord hıch gets strengthened the boundarıes of dialogue
gets wıder and deeper terms of the soc1al involvements and commıtments
of relıg10ns the spiritual consclence-keepers of soclety. istlanıty
spearhead socıal transtormation and help evlate the wanton blood-shed
and destruction SrTI1 anka only by entering into “"Lliving relationship” wıth
other religions. There A1IC Varlous AVEC1I1UC5S OPCH the church achieve thıs
gOal, but the question remaıns whether the church 1$ make uUuse of
them For example Chrıstian commMunıt1ıes SrI1 do NOL lıve iısolated
ghettos, they anı mıngle wıth people of different rel1g10us professions

their CVCLY day lıfe, famıly and socıal gat ermmngs at work place and office,
there A1C thousands of children and students who lıve, Study and SITOW wıth
large numbers of 1st, Hındu and Musliım students, but the church has
faıled uUus«e these ora of actual lıte-contacts NUurture S inter-relig10us
ogue of ıte

Already the colonıial CTa INa Buddchist and Hındu relig10us reformers
sought revive and rejJuvenate their respect1ve relig10ns by internalizıng SOI1I1LC

of the positive elements found Christianıity. For instance the orderliness of
Christian worship, 1ts method of preachıng and teaching, 1ts institutional
efficıency and hierarchical StITrUCLUTE WCCIC AILLONS SOINEC of the elements that
Buddhism and Saıyısm AaDSOTDE: into their relig10us systems. But the spirıt
hıch ıt Wa done had negatıve motive. Oday the sıtuation has consıderably
changed, other relıg10ns manıiıtest greater spırıt of OPCI'IIICSS and ACCOINIMNO-
datıon. Besides, 1n the ONtEXT of the present sıtuation that prevails In Sr1

inter-relig10us dialogue has become ULSCLIICY and practical
necessity catapulted by realistic humanıtarıan COMl arısıng TOM the
ethno-cultural 1V

Agamst the aC.  TOpP of the prevalıng ethnıc conflict ıt InNaYy be saıd that
recent YCars the bishops have expressed desire work wıth
the Buddchist relıg10us leadership whıiıle the Tamlıl bıshops seemed have
establıshed g00d rapport wıth the Hındıu Salvıte relig10us leadership.
Noteworthy 1s also the fact that the inter-relig10us cordı  y experlenced
Oday between the different elıg10ns W as able the crippling
1VISIONS along ethnıc lınes hıs form of contextually-inspired, inter-relig10us
cordialıty 15 excellent opportunity tor the eaders otf the OUur major
relıg10ns work Out WaYyS and I1L1CANS of overcomıng the destructive divısıons
and forge COIMNIMMONMN front fight agamst forces of soc1al Oppression
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that keep the nNnatıon and the people from the fullness of human
iıfe

Even though the bıshops of ST1 Lanka have taken bold INnıtl1atıve Dy
articulatıng theıir intention collaborate wıth the other rel1ig10us eaders the
Im5COI]CCPUOHS pronounced and preache:| by the Catholıc hıerarchy stil]

be evoked mended The advice of the bıshops the lalty
JOH} hand wıth the followers of other relıgions bear fruut unless
the PITODCT atmosphere provided the laity apprec1ate the spirıtual
wealth and richness of other faiths It e that recent (imes several
efforts anı InNıL1atıves have been undertaken by few atıve prıes LS and
theologıians foster appTroacC: the C YUE and spirıtu  Y that these
elig1ons aATic able offer enhance Christian ite But the prophetic of
the theologıans d1C rareiy heeded by the laıty who for Centurıes have been
made depend the hierarchical church for theıir rel1g10us owledge and
2TOW! hıs of dependence also further reintorced by the tradıtional

of relig10usness and unquestionable I‘CSPCCt tor relig10us authorities
(Aven these and other OVCIL bearıng instıtutional dimensions of the ST1 ankan
church the advıce and INStruct.ions of the bıshops the laıty CONCEITUNG
inte relig10us relatiıonshıp and CO-oOperatıon ave better chances of producing
good ffects

In thıs CONLEXT the leadershıip of the Church INUSL make concerted effort
put INtfoG the valuable insıghts and recommendations regarding the

promonon of relig10us ogue suggested the ILLATLY pastoral statements of
the Federatıon of the Asıan Bishops Conterences

Another 1mportant aspect of elig10us dialogue SITUCLE the Chrıstian
OMMUNILIE:| meanıngfully integTate iInto their lıfe SOI1L1EC of the significant
pirıtual and human values promoted by non-Christian relig10ns z be
effectively done by INnCorporaltm: relevant 8.SPCCtS of the doctrines
eachings of other relig10ns 1INLO the catechetical PTOSTAILUINGC designed for
Christian students and adults It truly regrettable that LLOÖILC of the
vernacular catechetical books publishe: wıth the approval of the hierarchy
published by the natıonal an diocesan catechetical OINIMNSSIONS, deal wıth at
least introductory CXPOSI('‚IOII of the eliets and pract1c €es of other elig10ns
and their human, spirıtual and theological values.

Inculturation T’heological (1S15
CXCESSIVC ecclesialization of soter10logy that served powerful

catalyst ofINaC t1V'lty otf evangelization the pre-Vatıcan I1 PEra has
undergone adıcal change Miıssıonarles wh: then AaDoOoure: wıth the firm
and uncritical CONVICLION that there W A5 salvatıon outside the Church”
begin I‘CCOgI').IZC the mystenous and ACTL1iON of God that 1}
human and that SOCS promote the values ot truth uslıice
integrT. human wholeness

The second Vatıcan Councıil’s rEC Og‘l'llthfl of other rel1g10ns
channels of sanctıfication has also had profound 1mpact the church
relationship toward those cultures ONCE designated 6,  NON Chrıistian” This
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recognition has opened LICW horızon the understandıng and interpretation
ot the unıversal salvıfic plan of God Mıssıon 15 perceived LNOTEC of
effective Chrıstian actıon than atter of baptısms the
expansıon otf Christendom. The task of evangelizatıon 15 presented NOTL merely

the commMUNICAtTION of the savıng owledge of Jesus Chrıst people but
15 also explicated continmumg the savıng actıon of Chriıst StorYy, at CVETLY
ABC and place

The relatıonshıp that the C seeks establish wıth natıve cultures
through the inıtlation of the PTOCCSS of inculturatıon CINETSC TOM the
realization that the entire human ACC has the Sd1IL1C orıgın destiny. The
natıve relıg10ns wıth theır ultural and tradıtional values and herıtage mMuUsSt be
viewed included God’s unıversal savıng plan God’s ubiquitous

through creat1ion 1s y€[ another biıblical experlence that
powe ımpetus for inculturation.

The New Jestament speaks of VAarlous forms of the of Christ the
human family. The Church affırms, proclaıms and celebrates this unfailing

of hrıst the WOT! and umanıty 15 also called be SIGN
and instrument of the realıty of hrıst’s mystery. The Church
exhaust the total realıty that 15 Christ but neıther Can the Church downplay
ıt s vocatıon be SIGN humanlıty. We ch; eLu:
thıs pomt later.

By hıs Resurrection, Chriıst OS«C from the tomb of particularıty into world
of unıversalıty —-death, the final curtaın ot hıs human soteriological predica-
ment W d [O OPCH thus allowiıng the resplendent radıance of Easter glory
shine forth. Al relig10ns and cultures, creeds that help humanıze
thıs intul WOT. stood purified, redeemed exalted by this unlımıted
unfathomable Paschal Mystery. The of the Rısen ord therefore
transcends the walls of the Church and enlightens who seek
wıth SincCere eart

In the best of the word “inculturation” 15 affirmation of thıs
mystery of Chrıst’s ub1quitous actıve by 1116 A11$S of the church’s
proclamation, celebratiıon and partiıcıpation the WOT.| Post concılıar efforts
toward inculturatıon WEIC onfined the mbellishment and enhancement of
cult and rıtual. Dıscussions inculturatiıon Wa often almed at identifying the
“essence of Christian f h” that ıt Ca  — be adorned wıth cultural elements
dissociated TOM non-Christian elıg10ns It Was done wıth realizatıon that
the notion of “essence of Christian f h” trıpped of ıts cultural EXpress1ioNs
and experlences 15 unrealist1ic see. LEINOVE cultural elements TOM
non-Christian elig10ns wıthout payıng heed theır symbiotic unı1on, ave
referred earher.

The Chriıstian faıth has been 1Vve: and ande: OVCI, proclaımed and
celebrated only and Ways definite sOoc10-cultural enviıronments, ıts torm
annot be educed abstract CSSCI1ICC. No unıversal ESSEIICE of istlanıty

be had wıthout ıt being affected, shaped and condıtioned by SO11L1C torm of
EXpress1ion. Whıile eCcogNIZINS that the WORD MADE FLESH and the

taıth induced by thıs incarnatıonal mystery had been shaped and re-expressed
142



by wıde varıety of peoples down the ADCS, 0)8[{  (D annoTt also reiraın TOM
artıculatıng that the SaImnlle faıth has the 192 anımate and transtorm the
relig10-cultur: entıtlies it into CONLACT wıth. + has been bserved that
“the unıversalıt y ot Christian taıth 15 affırmed NOL Dy denyıng transcending
particularıties but by experlencmng the unıversal and the transcendent the
particular the COoNcCreLlum of determined cultural context. 25 Wıth
predominantly non-Chrıstian majonty (Over PCT ent of the total popula-
tiıon) inculturatiıon Sr1 Lanka be SCCI] wıthın the wıder context otf
inter-rel1g10us relationships. Instead of gettlng prıvate loan of ultural
elements TOMmM other relig10ns enhance Christian lıfe and worshıip, incultura-
t10Nn become the unen  S TeEeEC and pTrOU' celebration of healthy
inter-relig10us and inter-cultural relationshıp that 18 well-established and
nurtured.

IV Jesus Community and Fhe Srz Lankan Ccommunıkıes

Dialogue and inculturation SCECI1H wıthın the CONtEeExXT of the onN-gomg mi1ssıon
and evangelizatiıon of the church, ralses certaın pastoral quest1ons that touch
the foundations of "ecclesiality”. The motive goal of dialogue 18 CcE
NOL directed toward conversion of non-Christians. But do OINC CIOSS

large number f people who for obvıous hesitate be part of the
instıtutional church but desıire tollow the ECTSON and INCSSASC of Christ
They do NOL wısh be aptıze members of the Church but CADICSS
profound admiratıon for the eachings of Hhrıst and seek SOI1NLC form of
membershiıp Hıs gdom They experience the of God rea|
hıs WO wıth devotion and faıth

hen there ATC others who OUT ogue from distance. These
non-Christians who regularly visıt OUT hurches and shrines, Jom the

Chrıstians communıtlıes during SOI ma]Jor feasts and testivals like Aster and
Christmas. When the Word of God 15 proclaımed and preachel these PCISONS
lısten attentively, wıth devotion and taıth they tollow CVELY of the
Eucharistic celebration but officially ave only OI}  @} instruction QI1VE
them, ask them NOL receive the body and (878] ot But the
question that remaıns be answered whether the communıty of Jesus
allows alLYy Pa tor these people

general SULVECY ot the Gospels SCCI1I g1ve affirmative answer.%26
The Gospels clearly indicate that membership the arger communıty ot
Jesus Was NOL defined by legal princıples and constıtutional laws Not the
members who belonged thıs communıty of Jesus had the SaInle degree of

25 See WILFRED, “"World Religions and Christian Inculturation , Indian
T’heological Studies H} 1
26 Here have developed the idea orıginally expressed by WILFRED “Local
Church: Practices and Theologies, Reflections TOM Asıa”, 1In; Bulletin (Aprıl

98—- 99
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relıg10us commıtment and taıth. Jesus’ communıty manıftfests strıkıng
EXI!  ty and spırıt of accommMoOdatıon the WaY it W as structured. Men and
©.  1, rich and POOT, Jews and gentiles, they WCIC welcome thıs
communıity. It W ds trans-racılal, trans-relig10us, open-ende communıity.
Inclusiyism Was visıble 1ts diverse forms.

Among the thousands who ollowed Jesus 0)81° tinds varlety of motives and
interests. But, TOM Gter, John and James the est of the twelve, and TOM
Nicodemus Zaccaeus, TOM the Samarıtans the gentiles, TOM Mary of
Magdalen the of Jerusalem who wept for OTL not1ices that
wıde varıety of peoples and H8815 under the influence otf ESUS. The
CRTeE and ep . ot their faiıth Was diftferent and dissımilarly. thıs manıtest
that the communıty of eSsus Wds NOL closed STOUD Wiıthın the
Irame-work of dialogue and OUT understandıng of communıty OPECN-
enN! STOUD 1s ıt possible ot different WdY of being ecclesia?

Religions and the quest for CACE ın 577 Lanka

For Sr1 Lankan Christians lıvıng CONTLEXT ot. disastrous turmoıls and
devastatıng human miserl1es, inter-relig10us dialogue should NOLT be contined
the comtortable precincts ot sacred places and elig10us mansıons. Wıth
several housand homeless, wıth thousands 2T0aNıNg under the weıght of
pOVEerTY, on blood-shed and eat. dialogue AannotL seeck HCLE enhance-
mMent of academıc scholarship inter-elite cordıalıty. Dialogue annot be
narrowly understood pırıtually edifyıng pletistic conversatlions between
relig10us personnels.

Dialogue should become the effective antıdote agalnst OUT collective S1N of
contftormısm and inactıon amıdst CONtLEXT of unto. human suffermg

Al OUr relig10ns professed Dy Sr1 ankans uphold the value ofA and
strıve attaım PEACE 1ts punty and perfection through the practice of
meditation and the olfermg of sacrıfices. Peace 1s sought through praycr and
PENANCE., No Chrıstian sacrıtice 1s complete wıthout actual experlience
symbolıc sharıng otf al hıch 15 the partıng gift that ESUS SaAVC hıs
tollowers. He sald, “Myd' leave wıth you and INLY g1Vve uUuntfo 97  you
Moslems WaYys greet ach other wıth the age-old Custom of WIS. in

1ts fullness and richness. The sılent and SCICI1E SaSCc autama Budcha Was
himselt personification ot d 1ts lıfe-g1ving dimensions.?7 The
eightfold path and the OUr nNnO| truths AT prescribed TOM Budcha’s OWI)1

liıved experlence of the ep of that hıs followers may also reach the
profundity of the everlastingd of 1O0bana and the amadhı of SHANTHI.

27 See CHANDRAKANTHAN, “The Silence of Buddha and his Contemplation of the
Tiüuths Spirituality Today 1988 Chicago), 250360
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For Salvıte devotee, PIayCI 18 valı unless ıt 15 stamped Dy the desire
lıve d wıthıin oneself, wıth the ole of creatiıon and wıth the creator.?%®
Om Shanthi 15 SUNS thrıice at the end of praycr and meditation SESSIONS,; thus
indıcatıng that CVCLY PIaAyCI 15 ENCOUNLET wıth the CreaLOT and “peace” 15
the etie frunt 8 thıs ENCOUNLFLET.

Despite thıs rich and realistic heology of enshrined four
relig10ns of STI1 Lanka, the people find themselves crushed under the weıght
and wearıness of Is thıs of affaırs NOL indictment OUT rellg10us
professions and practice?

The OUr elig10ns professed by the Sr1 ankans INAY i{fer doctrines and
belief Systems, these relig10ns INAaYy differ VCIl what they hold and teach
about the orıgın and destiny of of creatıon, but all OuUr relıg10ns
repeatedly retfer theıir sacred Scr1ıptures SINg-pOStS of justice, d and
truth. These Holy ooks teach about d essent1ıal ingredient of
relig10us faıth As perennial human quest, Justice d} AannoTt be
ontined wıthıin cult and rıtual sacred ymbols devolild ot lıte vitality.
Sailıng through the bloody SCA\4d>S otf SrtI1 ıt 15 the port of that the
leadershıp of all OUr relig10ns (80)981° anchor and begin theıir MIIStTYy of
renewal and reconcıhation.

Conclusion

Missıon evangelization 15 NOL primarıly aftfaır of INCN, VCIN
of the church Chrıstian communitles. It 1S primarıly the mI1lss1oN of God
God 15 the revealer g1ver of the Word It 15 his WORD announced by
that has the savıng o and the redeeming NgOUT. The UrCcC. 15 only
commuıtted The mı1ssıon of God 1s certamly deeper, wıder and greater
than the mıiıssıon of the Church

The cCenfre and pıvotal pomt of the Church 18 hrıst himself.
communıty unıted Chrıst and gat ere: Dy Hıs Spirıt, the Church 15 called
rEpTES Cnt umanıty ıts “"redeemed” ex1istence. It 1s for thıs 1CASON that the
Second Vatıcan Councıl the tunctional ole of the Church has been described

“unıversal Sacrament of salvatıon. ”??9 The Church 1s thus entrusted wıth
the m1ission of heralding God’s gdom and summonıng peoples ITTESPEC-
t1ve of the divisions of ACC class, colour and creed chare the umty and
tellowship lived proclaıme by Christ

The understandıng of the Church visıble Sıgn and “sacrament” has
tar-reaching theological implications and CONSCYUCNHNCES for the miıiss1ıonN of the
Church, especlally the Context otf inculturatiıon and inter-faith dialogue.®°
28 kor IHNOTIC thıs SCC article “Contemplation Hindu Spirıtuality”, 1ın iving
Prayer 13 1986 Vermont-USA), 13-18
29 Lumen Gentium,

See EMMANUEL, Inter-religious Dialogue at Turniıng Point”, East Asian
Pastoral Review 26 250-364
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The unıversal Church 1C. does NOT and Aannot exX1ist isıble and
perceptible realıty time and 5SPaCC, AannoTt also be visıble sıgn
sSsacramen! ot salvatıon”, but the ocal churches and IMUSL 'hıs convıctıon

SUL111I111011 the ocal church of Sr1 Lanka become real vent«t, by truly
incarnatıng itself In the so1l and Dy entering into the maılınstream ot socıal life
and expressing 1ts faıth and worshıp TOM elements drawn TOM ıts rehg10-
ultural heritage Only thıs 1L1LA111C6I the church ofter genume and
self-eitfacıng ServICE olıdarıty and responsible partıcıpatıion.

The SIGN” aSspecCt of the ocal churches unve1l ımportant dimension of
Chrıstian liıte S18n 15 omethıing that pomts realıty other than itself and
often out-sıde of itself. pe. OUuUrTt 1ILLO1C6 concretely, SIgn becomes functional
and relevant by NOL being self-oriented self-centred. The sıgn 8.SPCCT. of the
church therefore places the OCa church of SrI1 VE precarıo0us
posıt1on. It constantly invıtes the church tor kenotic emptymg experlence
and calls for undomg of Orms of triumphalısm and self-seeking.

On the other hand, LL1O16 positıve note, SIgn has instructional,
directive and orlentational function. In order perTorm these functions
powerfully, the church mMust ceaselessly seek be genume representatıve of
humanıty all 1ts relig10-cultural pluriformities and ethno-socı1al dıversitlies. It
Christianıity confines iıtself only sıngle culture, natıon people, the
Church will manıfest 1ts S ature “uniıversal sacramen! of
salvatıon”. It ould ack what I1LAaY be termed “semlologıical catholicıty”,
unıversalıty 1ts function SIN

The unıversalıty of Christian taıth becomes ecognized lıving and
functional realıty only when It 15 able manıtest ıts inexhaustıble OPCHINECSS
and receptivity ON peoples and cultures. In other words the task of
evangelizatiıon 15 NOL Christianize Sr1 Lanka, but Sr1 Lankanıze the
Christian faıth, order that INnay cheerfully offer back the Father, wiıth
praise and thanks-gıving, the gifts ave received TOM SrI1 Lankans
hat 15 wısh adorn the unıversalıty of the Church by offering the
pluriformity of OUT ethno-cultural and elig10us gifts that God himself has
bestowed upON thıs natıon and OUTLT es
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