
THEFE VULNERABILITY MISSION
Dy Avı OSC.

I’he StOory 0}Fr Rodrigues
One of the MOST moving and al the Samle time dısturbing novels of OUT time 1S Sılence,

Dy the Japanese author Shusaku Endo 15 A4ase‘ the seventeenth Century persecution
of Christians In apan In 549 Francıs Xaqavler arrıved In Japan and started mM1SS10Nary
venture that Wäds astonıshıngly successful. 1in Irty YCaLSs there Was flourıshing
cCommunıity of SOMNC 150 01000 Christians, whose sterlıng qualıities and deep al nspıred
ın the miss1onarles the VIisS1on of otally Chrıistian (Johnston 1976:3) Was »the
Christian CeNtury In Japan« (Boxer Towards the end of the s1ixteenth CEeNLUTY,
however, opposıtıon egan set In, culmınatıng In the edict of expulsıon of the M1S-
1onarles in 1614 The DUIDOSC of the edıct Was the total eradıcatıon of Chrıistianıty irom
Japan. Some mi1iss1onarles went underground, desperately tryıng continue ministering

theır Japanese CONVerts C.R. Boxer claıms that the SIUCSOMNIC persecution that fol-
OWEe: has been »unsurpassed In the long and aınful hıstory of martyrdom« both d

regards the infamous brutalıty of methods used extermımnate the Christlans and the
hero1c constancy of the sufferers (Boxer

OSse who WEeIC a(0)1 executed WCIC gıven the opportunıty apostatıse. en thıs took
the form of lacıng the fumie before would-be apostaltes bronze image of T1S
mounted in wooden frame. All that W dsS expected of them Was ample Christ's
face,uWOU. then be taken ASs 9)010) of theır havıng renounced the Chrıistian al

Mıss1onarıes, LOO, WeTITC arrested and tortured, usually Dy eing suspended upsıde down
In pıt fiılled wıth excreta and other} 1C quıickly proved be the MOST effective

of inducing 1 for Ss1xteen YCars M1SS1O0Nary apostatısed. And then
the blow fell In October 1633 Christovao Ferreıra, the Portuguese Provıncıal and ack-
nowledged leader of the Catholıc m1ssıon In apan, after S1X hours iın the plt, DaVC the S1-
onal that he Was ready o recant (Boxer

Endo's 15 NOL about Ferreıra, however, but about Sebastıan odr1gues, ONEC of Fer-
reira's former students in Lısbon Wıth {[WO colleagues he eft for apan the
underground apostolate and also for the of Ferreıra 1C had
wounded the honour of the Church 1976:25).

Eventually Rodrıigues, LOO, W das captured and ortured. And much of Endo'’'s novel eals
wıth his OTN! and hıis efusal the faıth For Man Yy months he efused All

Paper read al the OCCasıon of the twenty-fifth annıversary of Andrew'’s College, eUYy olleges, Bır-
mingham, Great Brıtain, November 991



202 David OSC:

along he prayed ervently, prayed (10d fOor guldance, for clear dırection 40 But
there Was only sılence. d$S though G0od dıd nNnOoLt hear hım, Wäas dead and dıd nNOoTt eX1Ist.
Ihen, ONEC even1ıng, the interpreter sa1d confidently, »>Tonight YOU wıll certamly aposta-
1SC<«. TD odr1ıgues thıs ounded 1ıke the words addressed Peter »> Tonıght, before
the cock OWS yYOUu wıll deny thr1ce<«

TOM where he lay, th1ıs ateful nıght, he COUuU hear ceaseless snor1ıng, d of SOTIIC-

body sleeping In en StUpOrT. ate that nıght, dSs ıf add insult INJUrY, the inter-
preiter returned wıth Ferreıra, who had meanwhıle assumed Japanese Halllec. And it W ds$S

Ferreira who old hım, »> [hat's NnOTL snorıng. I hat 15 the moanıngz of Christians hangıng In
the PIt<« Then Ferreira explaıned why he hımself had apostatısed.
Was noTt because of eing suspended In the pıt, he sald, but because » Was put in here
and heard the VO1CES of those people for whom (G0d dıd nothing. God dıd NO do d single
ıng prayed wıth all INY strength; but God dıd nothing<« And O

ONCEC agaın, wıth Fr Rodrigues in the SaJme cell, (G0d Wäas o1ng nothing for those SUSPCNH-
ded in the pıt TIThen the OTTIIC1A| old odr1ıgues, » If yYOU apostatıse, they 11l immediately
be rescued«. odr1ıgues as.  D » But why don't they apostatiıse”?« And the OTIT1IcC1a aughed
dSs he answered, »> They have already apostatised INanYy times. But aSs long ASs YOU don't
apostatıse these Cannot be SAaVEd<« And, of COUISC, al] he had

do Was trample the fumie, already trampled by thousands of Japanese apostates. It
Was dASs sımple d that! Thıs Was the devılıshness of the scheme: Whıle God remaıned $1-
ent he 1ımself WOU SaVC NOoLt only hıs ()W. skın, but also the lıves of INa y Japanese
Christians!

Was thıs sılence of (G0d that has gıven Endo's novel ıts tıtle the sılence of God,
rst, who d1d nOTt espond PTayeIrs OT torture In the end the sılence Was bro-
ken T1S dıd speak Rodrigues nOL, however, the beautiful, haloed, and SCICIIC
T1S of his devotions, but the T15 of the twısted and dented fumie, the Chrıst whose
face had been distorted by Ian y feet. the CONCAVC, ugly rıst, the trampled-upon and
suffering T1S And what thıs 1T1S Was sayıng the priest hocked hım the
IOW, »> Irample, trample! It Was be rampled Dy INeN that Was born into thıs
WOT. Was chare men s paın that carrıed IMY And the
velıst writes: » priest placed hIs foot the fumıte. Dawn TO And far In the dı-
sStance the cock CICW «

The Blood 0} the Martyrs
the SLOTYy of Fr odr1gues, for certamly there 185 INOTE here than

the CYC For the oment, however, wısh DUTISUC another point. The ST0W of (AT-
stianıty Was severely mpeded Dy the persecutIons In apan, but not extinguıished. The
Chrıstians went into hıdıng untıl apan Wäas reopened in 18065, for INOTEC than [WO {u-
TEes clinging tenac10usly Taıth that ruthless vigılance COUuU nNnOoTt Sstamp out (Johnston
975 What appened, then, Was another confirmatıon of the famous sayıng of Ter-
tullıan, the second CENLUrYy orth Afrıcan eologıan: »Semen est Sangu1s Christianorum«
Ireely translated: »the 00 of the martyrs 15 the seed of the church«) What appene:
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in apan has appene ın thousands of other places, oughout L[WO miıllennı1a of ( °hri-
st1an hıstory. TUEe church 9T0OW it WOU SCCHN, takes place NOL where Chrıstians call
the shots, but where they suffer and perform theır miss1ıon in weakness. CONtemMpOrary
Casc ın pomit 1S 1nNa. ven ıf 1ına has, SINCE 1989., agaln egun WIaAD iıtself UD ın 1ts
OW COCOON, 110 know that remarkable degree of STOW had taken place in the
Chinese church urıng the yCal>s of persecution and of the (Cultural Revolution. In the
wake of the Communist takeover in 1949 the work of all foreign mi1iss1onarles Was term1-
nated ere W ds wıidespread despalr OVCI what W dsS termed the M1SS10Nary »debäcle« in
ına (Paton 953:50) Many eevel that the events had pelled the end of istianıty
in 1na. And yel, oday ONC has ask whether Chına WOU ave had AaSs INanYy
st1ans ASs ıt NO  < has 1r the mi1ss1onarıles had stayed and been lowed roceed wıth theır
work unhıiındere The Samle SLOTY has frequently repeated itself elsewhere. 1me and
agaın the 00 of the proved be the seed of the church (even f INan Y of us

miıght have reservat1ıons about the Lype of Chrıstianıty that has emerged in SOTILIC of
these places).

has CVCN been suggested that the twentieth Century has wıtnessed LL1OIC Martyrs for
the al than al previous centurlies combıined (C£. efley One INAaYy hınk of the
genocıde of Armen1an Chrıstians in Turkey between 895 and 915 On ONC ateful day
alone, 274 Aprıl 1915, estimated S1X hundred thousand WEIC slaughtered (Hefley

One INAaYy also 1n of those in Nazı Germany, in the Sovıet Union, In
TICH: In Latın Ameriıca, and elsewhere. Not only Christians WCIC the victims, however.
We know of the S1X mıllıon Jews annınılate' Dy Nazı ermany, of thousands of15
monks in the eastern Sovıet Union, and of undreds of Muslıms slaın by Chrıstian
Phalangısts in the Beıirut efugee of ra and Shatıla mention only few
examples.

We May therefore celebrate only OUT OW. We profoundly involved
In all paın and tragedy Occurring anywhere In the WOT. Gaudium el Spes, the Vatıcan I1
Pastoral Constitution the Church in the ern [0)8 puts it 4S ollows in 1ts ODC-
nıng lIınes:

The ]JOYy and hope, the grief and anguısh of the people of OUT time, CSPC-
CI of those who PDOOI 0)8 1cte' in al y WAaY, the JOY and hope, the
grief and anguısh of the followers of T1S dS ell

hence vıl and Suflefing?
ere 18 thus, quıte ap: from suffering for the sake of one's faıth, alsSO the phenome-

NON of general suffering In the WOT. and, LNOIC po1gnantly, the suffering of the Innocent,
the of inexplicable eviıl. Thıs has led the problem of eodicy, that 18 of JU-
tıfyıng God 1n the face of eviıl, paın, and tragedy As tar back AS the ırd CEeNLUrYy the
Tee phılosopher Ep1icurus formulated the problem In classıcal ashıon quoted in Lac-
tantıus, Lihber de Lra Del,
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(G0d 15 eıther desirous of removıng evıl but incapable of o1ng S he 15
able do ıt but unwiıllıng; OT he 18 neıther willıng NOT able: OT he 15 both wı1l-
lıng and able It he 15 wıllıng elımınate evıl but NOL able do 1t, he 1S weak

somethıng unheard of in God f he 18 able do it but unwillıng, he 18 malı-
C10US also somethıng fore1ign God If he 1$ neıther wiıllıng 19(0)8 able do
dWAY wıth eviıl, he 1s both malıcıous and weak and therefore nNnOoL God It he 15
both wiıllıng and able TEMOVEC evıl the only posture that befits God
where then Des evil come from? Or why 0Des God nolL take ıt away?

nde malum ? hence evıl] and suffering”? Thıs 15 problem wıth IC al relıg10ns
wrestle. The and easlest 18 explaın suffering 4S the Just p -
nıshment of God OT the gods (cf. Ratschow 1  9—1  ) We fınd ıt In all relıg10ns,
including Chrıistianıty and Judaısm, a1sSO In the form of punıshment eing meted out CVCI

the cCANılaren of the gul According John 9 Jesus’ discıples, when ace: wıth
INan who had been born 1n as >Rabbı, who sınned, thıs INan OT hıs paren(ts, that he
Was born blınd?« And In OUT OW time often hear that people who contracted IDS

sımply etting theır eserved punıshment. Ometimes thıs VIeEW becomes rıg1d
ogma that SCCS sımple cause-effect relatıonshıp between transgression and retribution.

At other times, however, there 15 dWdY from thıs the »SOlut1on« 1S then OUun in
the cConvıctıon that the Can crıtic1se CVCN explaıin what the Creator does.
One then ees into the doctrine of inscrutabılıty of (G0d God has the ız do dAsSs God
leases. Nobody has the »right« nNOL suffer Thıs belhef Can manıfest ıtself eıther 1n the
form of res1gnatıon fatalısm, d In urıpıdes, 0)8 in the form of acceplance and faıth, AS

in Job (Ratschow 1986 71-173)
The latter VIEeEW WOU fınd ıts consummatıon in Martın er He dıstinguished bet-

WCCN the Deus absconditus the hıdden, incomprehensible God and the Deus CVe-

latus the revealed God, whom know in Jesus Christ. The Chrıistian has face both
d aliena strange and inexplicable eel and propria

PTODCI OT alvıfıc works.
Luther's theologia CFYUCLS (theology of the CroSs) thus o1ve us SOINC kınd of

handle the theodicy question. wısh uUsc thıs 4S the basıs for IMY reflection theo-
dicy but a1sSO for what wısh 5SaYy about m1ss1on In weakness.

Hırst, however, WOU 1ke ask whether it 18 erhaps 191011 Just bıt (070 neat attrı-
bute the starvatıon of chılaren In Ethiopia, the »kjlling 1e1A0S« of Cambodiıa, the olo-

the OCCUITENCE of ONMNC natural disaster after the other in the Phılıppines, the mi1sery
caused Dy racıal diseriımınatıon In ıts Man Yy forms urıng the last few centurIies, the
trag1ıc hıstory of the urds, the plıght of the cıvılıan populatıon of Vucovar and OUssı1ıjek,
and simılar atrOoC10uUs OCCUITENCECS sımply »strange works« Have
»explained« these horrendous things ONCE have gıven them label? do nNnot thınk
Can 6VOI »explaln« the chattered 1M! and broken skulls of the innocent;
CVCTI, ın OUT theologıies, AaCCOuntT for houses eing educed e’ forced removals, and
emacı1ated chıladren starıng al CaiIneTas Out of hollow eyes”? ere remaıns unfath-
omable mMYySterYy here, and al the Samnle time somethıng that Caln

fınd wıth 1t, supply ıt wıth tag and fıle it AdWdY into OUT theologica. SyStems.
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The Christian al o1ves artıculatıon thıs MYSTerY Dy sayıng that whenever the WOT.
uffers God 1s suffering L0O0, wıth the WOT. (cf. Ratschow 1986:176—179; Trıebel
81The profoundes eXpression of thıs suffering-wiıth, thıs COom-passı1ıon, 18

DAaSSLON, suffering-for. God 15 not apathetic eing (J0d 1S pathetic, In the OrNg1-
nal of the word, aASs ONC who uffers Long after the terrıble ordeal he had SONC
through, Fr odrigues WädsSs arguıng ıtterl1y wıth Chrıst, sayıng hım, »>Lord, resented
YOUTL Silence<«, 1C Chrıst replied, »> [ Was a(0)1 sılent. suffered heside YOU<«
976:297; emphasıs added).

Dıvıne eau ONnles.

It 1s thıs dımens1o0n, INOTE than an Y other, that dıstingu1ishes the Chrıistian faıth from
otheral do noTt SdYy thıs Dy WdYy of cheap Comparı1son, wıth the aım of scorıng poimnts.
100 often such interrel1210us COmparısons nothıng but »dıvıne cau CoNntestsS«, A

oyama refers them. And, of COUISC, In such ULIC COMPDATCS cau wıth
beauty, strength wıth trength We chall nNOL, however, find the Chrıstian ospel's distiınc-
t1veness along thıs road. er, 1fs distincthi veness 1S be looked for in ıts weakness, 1n
ıts Inabilt ıtself force iıts WaY

Another WaY of sayıngz thıs, 1$ submıiıt that Chrıistianıity 1s »UNIQUE« because of the
of Jesus Christ. But hen :the must be SCCI1 for what it 18° NOL AaSs sıgn of

strength, but dSs proo of weakness and vulnerabılıty. The conifronts us not wıth the
W of God, but wıth weakness. symbol, above all, of shame and hu-
mılıation feature 1n dıyıne cau contest who WOU. CVCI thınk of C-
sting dSs s1gn of beauty and strength?

And yel, thıs 1S prec1isely what Christians have often been empted do We have done
unımagınable things wıth the and ın the Namne of the Like Constantıne and
thousands of others SINCE hıs tıme, Tandıs it d WCapON, ASs club, wıth 16
lobber OUT OW. and enemıles. Sometimes hıde 1t from the probıng CYCS
of others, for 15 such embarrassment In publıic. At other times OW, INa-

sochistically, In the paın caused DYy the SINCE thıs makes us feel much INOTEC VIT-
UOUS; CVCII dev1ise stratagems make ıt heavıer and 1LLOIC uncomtortable than ıt al-
ready 15 Alternatıvely, attempt fıt the wıth handle, d make the
ryıng easler. We then »whıstle and lıght-footedly follow Jesus sftrom Victory VIC-
LOT Y<The Vulnerability of Mission  205  The Christian faith gives articulation to this mystery by saying that whenever the world  suffers God is suffering too, with the world (cf. Ratschow 1986:176-179; Triebel  1988:8—15). The profoundest expression of this suffering-with, this com-passion, is God's  passion, God's suffering-for. God is not an apathetic being. God is pathetic, in the origi-  nal sense of the word, as one who suffers. Long after the terrible ordeal he had gone  through, Fr Rodrigues was arguing bitterly with Christ, saying to him, »»Lord, I resented  your silence««, to which Christ replied, »>I was not silent. I suffered beside you<« (Endo  1976:297; emphasis added).  A Divine Beauty Contest?  It is this dimension, more than any other, that distinguishes the Christian faith from  other faiths. I do not say this by way of cheap comparison, with the aim of scoring points.  Too often such interreligious comparisons are nothing but »divine beauty contests«, as  Koyama refers to them. And, of course, in such contests one compares beauty with  beauty, strength with strength. We shall not, however, find the Christian gospel's distinc-  tiveness along this road. Rather, its distinctiveness is to be looked for in its weakness, in  its inability to prove itself or to force its way.  Another way of saying this, is to submit that Christianity is »unique« because of the  cross of Jesus Christ. But then the cross must be seen for what it is: not as sign of  strength, but as proof of weakness and vulnerability. The cross confronts us not with the  power of God, but with God's weakness. A cross — symbol, above all, of shame and hu-  miliation — cannot feature in a divine beauty contest: who would ever think of sugge-  sting a cross as sign of beauty and strength?  And yet, this is precisely what Christians have often been tempted to do. We have done  unimaginable things with the cross and in the name of the cross. Like Constantine and  thousands of others since his time, we brandish it as a weapon, as a club, with which to  clobber our own and God's enemies. Sometimes we try to hide it from the probing eyes  of others, for a cross is such an embarrassment in public. At other times we wallow, ma-  sochistically, in the pain caused by the cross, since this makes us feel so much more vir-  tuous; we even devise stratagems to make it heavier and more uncomfortable than it al-  ready is. Alternatively, we attempt to fit the cross with a handle, so as to make the car-  rying easier. We can then »whistle and light-footedly follow Jesus >from victory to vic-  tory< ... If necessary, we can even walk ahead of Jesus instead of >follow him«« (Koyama  1976:2).  The gospel picture of the cross, and of a faith based on the cross, is, however, a very  different one. Helpless, painracked in body and spirit, a victim of trumped-up charges,  taunted by the bystanders, Jesus hung between two thieves. Listen to Luke's description  of the crucifixion and the jeering (Luke 23:35-37, 39):  The people stood watching, and the rulers even sneered at Jesus. They said,  »He saved others; let him save himself if he is the Christ of God, the Chosen  One.« The soldiers also came up and mocked him. They offered him vinegarIf NCCCSSaALY, Can CVCD walk ahead of Jesus instead of follow hım<« (Koyama
1976:2).

The gospel picture of the and of faıth ase) the 1S, however, VE
dıfferent ON  ® elpless, paiınracked in body and spirıt, victım of rumped-up charges,
aunted by the bystanders, Jesus hung between [WO thleves. Listen Luke's descr1iption
of the crucılıx1i0on and the jeerıng 23:35—37, 39)

The people stood watching, and the rulers CVCOCN sneered al Jesus. They saıd,
»He saved others:;: let hım SAaVC hıimself ıf he 1s the Chriıst of God, the Chosen
One.« The soldıiers a1sSoO Calllc UD and mocked hım They ffered hım vinegar
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and saıd, »I{ yOUu AdIiC the kıng of the Jews, SAdVC yourself« One f the CT1mM1-
nals who hung there hurled insults al hım » Aren't YOU the Chrıst? Save yYOUT-
self and us!'«

According all the bystanders that day (includıng Jesus’ dıscıples), Jesus WOU ave
saved ımself 1 he truly Wäas the kıng of the Jews the Son of (G0d According theır
unassaılable Og1C (G0d WOU NnOL have lowed hıis SI suffer the WaYy Jesus
dıd And S!  , ıf Jesus does nothıng about the atter, ıt Can only INcan ONE ıng he 15
able do anythıng about ıt; he 15 nNOL the kıng of the Jews, nolt the Tist. nOL the SOn
of God Nobody who Can help 1t WOU have Iowed 1ngs such ds these happen
What pomnt 18 there In worshipping God, In claımıng be Son, ıf God renders
help in oOne's need? esus »had 19(0)1 brought down rulers from theır thrones
they had brought hıiım down instead; he had triıed 1ıft the humble, but had been rampled
by them in he had OCCasıon filled the ungrTYy wıth g00d thıings, and sent the
rich AWAaY, but the rich 1O  S had theır IEVENSC« on

IThe Og1C behınd all of thıs 15 indeed iırrefutable On Calvary Jesus faıled the dıvıne
beauty contest, and he faıled ıt miserably. er all, only the OIlC who 15 VICtOTr10US Call

claım be dıvıne. And only follow such lord, for In that WdYy 00
chare ın hıs Victory and be successful and triıumphant In everythıng ndertake

Ihıs WAäs, incıdentally, also Satan's Og1C In the SLOTY of Job In the VC first chapter of
the Book of Job (1:9; 10), hear Satan 5SdYy God

» [Does Job fear God for nothing? Have yOUu notL putL fence around hım and
hIs house and all that he has, CVCILIY s1de ‘«

Thıs, then, 15 Satan's explanatıon for the phenomenon of relıgı0n. People SCIVC God for
what they gel Out of ıt. elıgıon pay>S dividends Thıs and thıs alone 15 the ICason for
DIELyY

Satan's rel1g10us Og1C 1Ss nOoL foreign OUT OW time, C Vn Chrıistians. Only [O0 often
fınd that Chrıistianıity 15 marketed In »thıngs-go-better-wıth-Jesus« wrappıing, that

preachers ell us that ıt paysS be Chrıistian. OMNCC OUun the following words the
dust of book Dy the popular Amerıcan preacher, Dr. Norman Vıncent eale

Let Dr. eale o1ve yYOUu ten sımple, WOorkKable g0oals for developıng conf1-
dence; three PTOVCN eCcrTets for keeping up yYOUr V120T; thirteen actual examples
of hOow DIaycCr W: helped people In need; four words that ead UCCECSS;
1ve actual techniques used Dy successful IMNeN defeat; ei1ght-
pomnt spiırıtual healıng formula; ten-point gulde popularıty.

In this paradızm Chrıistianity WINS the dıvine beauty cContest an down. And it 18 from
wıthın this perspective relıg10n, FhLSs definıtion of what the entire phenomenon of rel1-
9102 18 all about, that Satan challenges G0d Job AT

> us stretch Out yOUr hand NOW, and touch all that has, and he
wıll yOUu YOUTL face.«
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In other words: the Oment relıg10n CCasecs DaYy dıvıdends, it orfeıts 1ts VE ICason

for ex1istence. Relıgion 18 atter of g1ve and take 8 DaYy homage God, want

methıng for I1LY trouble in otherwıse there's pomint in ıt Why SCIVC God ıf he
does a(0)1 fulfıl h1s of the bargaın?

Christ's kenostis and the Christian 15SS10N

Ihe gospel's repiLy thıs 1s that, in the suffering Eesus, G0od embraces the suffering of
the WOT. for the sake of humanıty (Ratschow Moreover, In Christ, God does
nOot necessarıly SaVC us from suffering, but In and hrough it 1cedom 963:13) 1080

AS HFr odr1ıgues dıscovered, that T1S uffers when suffer The paın people
suffer 1S the paın of T1S hımselr. Saul Wäas nNnOoTt only d he had hought PEISCCU-
ting the church, but Christ ASs ell (cf. Acts 9:5) Chriıst identifies 1ımself wıth h1s fol-
lowers:; what 15 done them, 15 done hım also (Vicedom 963:26) Paul CVCNMN SaVYS,
» . in flesh completing what 15 lackıng In Christ's afflıctıons for the sake of hıs

hımbody, the church« (Col 24) He Can SaYy thıs only because Christ hıimself 18 suffering iın

The 15 nOoL accıdental the Chrıistian 1: When the resurrected Jesus appeared
his discıples, hıs( WeTIC proo of hıs identity; it Was because of them that the disc1-

ples eleve! (Jn ven S  9 it elonge the CSSCIICC of his 1ıfe and minıstry that
he COUuU. not force h1is DECISON and INCSSaLC uUuDON people Whatever he dıd Was character-
ised by complete inabılıty CONvIınce and dominate people by ase the
trappıngs f human culture. Hıs ministry Was manıfestation of the complete weakness
and helplessness of unarmed truth (CH Comblın 9310 One New estamen term for
thıs, made famous Dy Paul’'s Chrıistological hymn In Phılıppians D  A 17 15 kenosIis, »self-
mMptyıng2« (ef also eely It 15 only in the WaY of o1VINng up hımself that T1S
Came us In hıs self-denal he Came us In hıs yıng for uüs he Camne us Koyama
1973:73): The broken T1S 15 the OMNC who eals the broken WOT. The Japanese cha-
racter for »  rTame  «, told, 1s combiınatıon of the characters for »hollness« and
»brokenness«. »When holıiness and brokenness COMEC together for the sake of the salva-
ti1on of others, have Christian Tament« (Koyama

Thıs MnNgSs us back the taunts hurled al Jesus the »He saved others, but he
Cannot SaVC hıimself.« For the onlookers thıs that he Was NO what he had laımed

be And yel, thıs 1s prec1ısely the pomt the gospel 1S makıng ıt 15 alse gods who SaVC

themselves:; the Irue God, however, others. It 18 ın nolt savıng ımself that T1S
reveals the fundamental character of the irue G0od (CH oyama

It 15 at thıs pomint that the M1SS10Nary s1gnıfıcance of the CINCTISCS. have sa1d that,
when suffer, T1S uffers also But the opposıte 18 equaliy irue When T1S suffers,

suffer If want become I11LYy followers«, Jesus SayS (Mit »Jet them deny
themselves and tak:  a’} u theır and tfollow 116.« in those termed chosen TacCec and
holy people, designated roclaım the m1g AaCTSs of God who had called them Out of
darkness into hıs marvellous 1g the author of eter AA diırects the words, » For
thıs yOoUu have been called, because T1S also SsuTlfierel for VOU, eavıngz yOUu example,
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that YOU cshould follow In HIS StCDS.« And Hebrews W I exhorts us »Let us then 40
outsıde the CaIND and bear the abuse he endured.« ımılarly, when Ananıas 18 sent the
penıtent Sau/l in Damascus, he 15 gıven d INCSSaRC from Jesus for Saul, » [ myself 1ll
cShOw hım hOw much he Must suffer for the sake of INY Namlec« CIS 9:17/) And YCars la-
ter Paul echoes these words when he 5SdYy>S, » { the marks of Jesus randed IN Y
body« Gal 1’5

The afflıctıon mi1iss1onarıes endure 18 intiımately OUnN: up wıth theır mM1sSs10nN. Wıllıam
Frazıiıer(refers the oman atholıc ritual that usually CTIOWINS the ending
TCIMONY of M1SS10Nary communiıties, when the NC  S mi1iss1onarıes equ1ppe: wıth
OT crucı1f1x:

Somewhere beneath the layers of meanıng that have attached themselves
thıs practice from the days of Francıs X avıler OUT OW 15 the sımple
enuncı1lated by Justin and Tertullıan the WaYy 1' Christians dıe 18 the MOST

contag10us aspect of what eing Chrıstian The M1SS10Nary 0)4

crucıf1x 18 LINCIC ornament depicting Chrıistianıty ıIn general. Rather, it 18
V1g0Or0us IYy what g1VveSs the gospel ıfs unıversal appeal OSe
who recelve ıt DOSSCSS NnOL only symbol of theır m1ss1ıon but andboo
HOW it Out

» T here 18 nothıng attractıve, Ca Yy, SCCUIC, comfortable, convenilent, strategically effi-
cıent, economıiıcal, OT self-ITulfillıng about takıng UD CITIOSS« [0) 81 18) And yel,
5>ay>S Dietrich Bonhoeffer in The Cost of Discipleship (  ,

ToO endure the 15 not ragedy; ıt 18 the suffering 1C 1$ the fruıt of
exclusive alleg1ance Jesus IS When 1t it 18 nNOL accıdent,

but necessity208  David J. Bosch  so that you should follow in his steps.« And Hebrews 13:13 exhorts us: »Let us then go  outside the camp and bear the abuse he endured.« Similarly, when Ananias is sent to the  penitent Saul in Damascus, he is given a message from Jesus for Saul, »I myself will  show him how much he must suffer for the sake of my name« (Acts 9:17). And years la-  ter Paul echoes these words when he says, »I carry the marks of Jesus branded on my  body« (Gal 6:17).  The affliction missionaries endure is intimately bound up with their mission. William  Frazier (1987:46) refers to the Roman Catholic ritual that usually crowns the sending ce-  remony of missionary communities, when the new missionaries are equipped with cross  or crucifix:  Somewbhere beneath the layers of meaning that have attached themselves to  this practice from the days of Francis Xavier to our own is the simple truth  enunciated by Justin and Tertullian: the way faithful Christians die is the most  contagious aspect of what being a Christian means. The missionary cross or  crucifix is no mere ornament depicting Christianity in general. Rather, it is a  vigorous commentary on what gives the gospel its universal appeal. Those  who receive it possess not only a symbol of their mission but a handbook on  how to carry it out.  »There is nothing attractive, easy, secure, comfortable, convenient, strategically effi-  cient, economical, or self-fulfilling about taking up a cross« (Bonk 1991:118). And yet,  says Dietrich Bonhoeffer in The Cost of Discipleship (1976:78),  To endure the cross is not a tragedy; it is the suffering which is the fruit of  an exclusive allegiance to Jesus Christ. When it comes, it is not an accident,  but a necessity ... the cross is not the terrible end to an otherwise god-fearing  and happy life, but it meets us at the beginning of our communion with Christ.  When Christ calls a man, he bids him come and die.  Exembplar or Victim?  Let me now, on the basis of what has been said so far, reflect briefly on missionary  communication. Looking at our theme from the perspective of a general theory of reli-  gious communication, we find that there are three fundamental and interlocking commu-  nicative ingredients in all religions: myths, rites of passage, and sacrifice. It is in the last  of these that we may observe the most desperately urgent and dramatic attempt at com-  munication, namely when destructive violence is unleashed on an innocent victim in  sacrificial ritual (Verryn 1983, drawing on Rollo May and Rene Girard). In the area of  missionary communication this has profound consequences, for the missionary can enter  the communications process in but one of two possible roles — as a model or as a victim.  Not surprisingly, it is the former that has always been the more popular. But it also has  devastating consequences. It almost inevitably creates a master-disciple relationship, withthe 1S nOot the terrible end otherwıse god-fearıng
and appYy lıfe, but ıt us al the beginning of OUT COMMUNI1ON wıth Christ
When T1S Cal Man, he bıds hım COI and die

Exemplar Vıctım?

Let NO the basıs of what has been sa1ld far, reflect riefly M1SS1ONAaTrY
cCommunıcatıon. Looking al OUT theme from the perspective of eneral theory of rel-
Q10US communicatıon, fınd that there three fundamental and interlockıng COI

nıcatıve ingredients in all rel1g10ns: myths, rıtes of passage, and sacrifice. It 1S In the last
of these that INaYy observe the MOST desperately urgent and dramatıc attempt al COIM-

municatıon. namely when destructive violence 18 unleashed innocent victım iın
sacrıfıcıal rıtual erryn 1983, drawıng May and ene Gırard) In the aAIca of
M1SS10Nary COoMMUNICaAtION thıs has profoun:! CONSCYUCNCCS, for the M1SS10Nary
the communiıicatıons PITOCCSS in but OMNC of [WO possıble roles mMO OT ASs victim.

Not surprisingly, it 18 the former that has always been the LNOTC popular But it also has
devastatıng CONSCQYUCNCCES. almost inevıtably creaftfes master-dıiscıple relatıonshiıp, wıth
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eneral OSS of reedom IM the discıples who mMust perforce rely theır M1SS10-
nary-masters ead them CVEIY Step in the Strange and IIC  S WOT. they have chosen

They Cannot really CODC, however, SINCE they have perform the m1iss10oONarıies'
terms ( Verryn 983:23) The result 15 what Hendrik Kraemer (1947:426) ONCC

esSCT1DE! ASs relatiıonshıip of »controlling benefactors irrıtated recıplents of charıty«.
In slıghtly dıfferent CONn(text, avl aton has ortrayed the hearts of INanYy 1IT!or
Chrıistians AWN »the of warfare between gratitude, polıteness, and resentment«
(Paton 1953:66).

The M1SS10Nary Call, however, also the COomMMuUnNnICaAtIONS PDITOCCSS dASs vıctım. Vic-
tiım-miss1onarıes, In exemplar-miss1ionarles, ead people TrTeedom and COIN-

munıty (cf. Verryn 1983 :23 that thıs 15 what the apostle Paul does, D
1cularly aASs he ACTOSS in Corinthians (ef. aum 1977 OSC 1979; T10T7T
No OMNC has stressed the fragılıty and weakness of the M1SS10NarYy INOTC than he does
Oomblın 977:80) He COUu have ald claım the loyalty of the Corinthian Christians
Dy vırtue of hıs apostolıc ministry, OT the fact that he Was the ounder of that church Ho-

he declines do thıs He 15 prepared take the riısk of eing rejected. He creates
enough 1OOIN for them Sa Y hım Throughout the letter, he struggles wıth [WO 15-
SucsS the thorn in hıs OW flesh, and the CONLTOVETSY wıth the »super-apostles« who
arguing that he 15 weak and inefficient In hI1s mMInNIStrYy, whereas they powerful and
successful. And gradually, paınfully, he evelops »the COUTALC be weak« (cf. the tıtle
of aum He aCCEDIS the thorn in his flesh And he OPPOSC5S the impress1ive arsenal
of his opponents wıth VE weak and sımple WCaDONS. patıence, truth, love, weakness,
servıce, modesty, and respectT. Then, towards the end of h1s letter, he makes OMNNC of the
MOSst astoundıng claıms CVCTI made in relıg10n: » Whenever weak, then SITONZ«
(2 Cor He SaYyS thıs the basıs of hıs EXpeNenCE of T1IS who has taught hım
»My 15 sufficıent for YOU, forW 15 made perfect In weakness« (2 COr 2:9)

It 15 thıs INCSSALC he cCOomMMuUnNICaAates the church in Corıinth, church 16 15 sorely
empted follow the »hıgh road« ffered by the »super-apostles«, the road of UCCC”cS$S
and Wi and9 the road of proving the valıdıty of the Christian faıth by CON-

ducting dıvıne beauty Paul, however, teaches them about the valıdıty of para-
dox, about God who, in spıte of eing all-powerful, became weak and vulnerable In h1s
Son, about Christ who, in spıte of the fact that he COUu. ask the Father 1spatc
twelve mıllıon eg10Ns of angels FOSCcHtE hım from the and destroy hıs crucıfiers,
stayed the and prayed »Father, forg1ive them, for they do NnOL know what they

doimng«
It 15 thıs ıfe in paradox that g1ves Paul the COUTASC be weak and the W cont1-

1NUC h1ıs minıstry. He CXDICSSCS thıs in mOVvıng lıtany (2 Cor8-1

We 1CT€e' In CVELIY WAaVY, but noTt crushed;
perplexed, but not drıven despair;
persecuted, but NOoL forsaken:
struck down, but nOot estroyed;
always carryıng in the body the eal of Jesus, that the ıfe of Jesus INaYy
also be made 1isıble in OUTrT bodies
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Nowhere, however, has thıs 1ıfe in paradox been ortrayed IMNOTEC profoundly than ın yeLl
another lıtany (2 COr 8-1

We treated d impostors, and yel true;
AS unknown, and yeLl ell KNOWnN;
4S yıng, and N alıve:
d> punıshed, and yel nNnOoTtS
dAS sorrowful, yel always reJo1cC1ng;
4S POOT, yetl makıng Man y riıch:;
as havıng nothıng, and yel possessing verything

Nıls-Peter orıtzen 1966:30 INY translatıon) Say>S

Nobody denies that Jesus dıd much g00d, but that in WaY saved hım
from eıng crucıf1ed210  David J. Bosch  Nowbhere, however, has this life in paradox been portrayed more profoundly than in yet  D  another litany (2 Cor 6:8—10):  We are treated as impostors, and yet are true;  as unknown, and yet we are well known;  as dying, and see — we are alive;  as punished, and yet not killed;  as sorrowful, yet always rejoicing;  as poor, yet making many rich;  as having nothing, and yet possessing everything.  Nils-Peter Moritzen (1966:30 — my translation) says:  Nobody denies that Jesus did much good, but that in no way saved him  from being crucified ... It belongs to the essence of God's merciful movement  to people that it needs the weak witness, the powerless ambassador of the mes-  sage. Those who are to be won and saved should, as it were, always have the  potential to crucify the witness of the gospel.  So Paul writes in his first letter to the Corinthians, chapter 4:9—13:  ... I think God has exhibited us apostles as last of all, as though sentenced  to death, because we have become a spectacle to the world, to angels and to  mortals. We are fools for the sake of Christ, but you are wise in Christ. We are  weak, but you are strong. You are held in honor, but we in disrepute. To the  present hour we are hungry and thirsty, we are poorly clothed and beaten and  homeless, and we grow weary from the work of our own hands. When reviled,  we bless; when persecuted, we endure; when slandered, we speak kindly. We  have become like the rubbish of the world, the dregs of all things, to this very  day  The Ambience of Colonialism  The lines just quoted almost sound like a depiction of Fr Rodrigues's experiences. So  let me return to him and attempt to put him within the context of what we have been ex-  ploring.  Perhaps you have been getting the impression that I tend to idealise the victim-missio-  nary and to glamorise martyrdom. However, if we scrutinise the life and ministry of Fr  Rodrigues (and, for that matter, the ministry of most missionaries) there is much in it that  cause warning signals to flash. In order to identify these, it will be necessary to make  some critical observations about the modern missionary enterprise from the West. I know  that it is fashionable to do so in some circles today. The missionary has become an anti-It belongs the 6ESSCIICC of mercıful

people that it needs the weak wıtness, the powerless ambassador of the 111C5-

SdpC. Those who be WON and saved should, N 1t WCIC, Ways have the
otentıal crucıfy the WwI1tnNess of the gospel

So Paul wrıtes in hIs fırst letter the Corinthıians, chapter 4:9—13210  David J. Bosch  Nowbhere, however, has this life in paradox been portrayed more profoundly than in yet  D  another litany (2 Cor 6:8—10):  We are treated as impostors, and yet are true;  as unknown, and yet we are well known;  as dying, and see — we are alive;  as punished, and yet not killed;  as sorrowful, yet always rejoicing;  as poor, yet making many rich;  as having nothing, and yet possessing everything.  Nils-Peter Moritzen (1966:30 — my translation) says:  Nobody denies that Jesus did much good, but that in no way saved him  from being crucified ... It belongs to the essence of God's merciful movement  to people that it needs the weak witness, the powerless ambassador of the mes-  sage. Those who are to be won and saved should, as it were, always have the  potential to crucify the witness of the gospel.  So Paul writes in his first letter to the Corinthians, chapter 4:9—13:  ... I think God has exhibited us apostles as last of all, as though sentenced  to death, because we have become a spectacle to the world, to angels and to  mortals. We are fools for the sake of Christ, but you are wise in Christ. We are  weak, but you are strong. You are held in honor, but we in disrepute. To the  present hour we are hungry and thirsty, we are poorly clothed and beaten and  homeless, and we grow weary from the work of our own hands. When reviled,  we bless; when persecuted, we endure; when slandered, we speak kindly. We  have become like the rubbish of the world, the dregs of all things, to this very  day  The Ambience of Colonialism  The lines just quoted almost sound like a depiction of Fr Rodrigues's experiences. So  let me return to him and attempt to put him within the context of what we have been ex-  ploring.  Perhaps you have been getting the impression that I tend to idealise the victim-missio-  nary and to glamorise martyrdom. However, if we scrutinise the life and ministry of Fr  Rodrigues (and, for that matter, the ministry of most missionaries) there is much in it that  cause warning signals to flash. In order to identify these, it will be necessary to make  some critical observations about the modern missionary enterprise from the West. I know  that it is fashionable to do so in some circles today. The missionary has become an anti-G0od has 1fe. us apostles ASs last of all, dS oug sentenced
death, because ave become spectacle the WOT.| angels and

mortals We O0OlISs for the sake of Chrıst, but yOUu ar' W1ISsSe in T1S We
weak, but yOUu You held in honor, but in diısrepute. 10 the
present hour UngrYy and rsty, poorly clothed and beaten and
homeless, and SIOW weary from the work of OUT OW hands When revıled,

ess; when persecuted, endure; when sliandere: speak We
have become 1ıke the rubbıish of the WOT. the dregs of thıngs, thıs VE
day

The Ambience Colonialism

The lınes Just quoted almost sound ıke depiction of Fr odrıgues’s experlences. So
let hım and attempt put hım wıthın the Context of what have been
plorıng

Perhaps yOUu have been etting the impression that tend idealıse the victim-m1ss10-
and lamorıise martyrdom However, ıf scrutinıse the ıfe and minıstry of Fr

Rodrigues (and, for that atter, the mIinIistry of MOst mM1SS10Narl1es) there 1S much 1n ıt that
warnıng ıgnals flash In order dentify these, ıt 11l be NECESSATY make

SOMNC crıtical observatıons about the modern M1SS10Nary enterprise from the West know
that it 15 fashionable do in SOMIC cırcles oday The M1SS10Nary has become antı-
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hero, often looked upOoN d owback INOTC primıtıve and bıigoted CIa ven In mM1S-
S10NarYy cırcles the M1SS1ONArY enterprise 18 eferred 4S »selfısh Wädl«, almed al
but the self-aggrandısemen' of Western rel1g210us instıtutions (cf. Heısıg }  33  )
do not wısh Jomm ın thıs chorus and have intention of indulging in 1SS10N- and
mi1ss1onary-bashıng. wısh unequ1vocally that endorse the m1ssıon enterprise.
SaYy thıs because beheve that the Christian faıth Islam, for that matter) 1s intrınsı-
cally M1SS1ONATY, that the church dSs Vatıcan I1 put it 15 »M1SS10Nary Dy its VE
[UTeE« Christians agaın, 1ke uslıms Cal what other people eheve and how they lıve.

15 iımposs1ıble CXDUNSC the un1versalıstic dımens1ıon irom the faıth; ıf YOU
do that, YOUu crıpple it 15 noLt only for II  n TOor uUsS, it 1S, dAS Polanyı SdYy>, cCommıt-
ment held »wıth unıversal intent« quoted in ewbıgın 989:35) As the or Councıl
of Churches document Missıon and Evangelism puts it »Chrıistians OW! the MCSSaALC of

salvatıon ın Jesus Chrıst CVEIY PCISON and CVCILIY people« (para. 41)
Also, do NO wısh uggest that everythıng that went in the o-called

Or and in Thırd OT Chrıistianıty urıng the last four centuries 15 exclusıvely
be ame: the West. Many Westerners, in theır exculpate the -  ırd

(0) 8 MaYy nNnOot realıse that thıs, L00, INaYy be eXpression of paternalısm: they do not
EeVCN granit other people theır O W gul but rob them of that d ell

Havıng sa1d thıs, have er and poıint Out that much of what went In
Thırd OTL Christianıty (to hıch lımıt myself for the moment) undoubtedly had do
wıth the WAaY In hıch the M1SS1ONATY enterprise from the West penetrated other cultures
and rel1g10us hegemontes. (Our S  Y informatıon about the Jesuit miss1i0oONarles who went

Japan In the ıiteen! and early sixteenth centuries 0€Ss NOL ell us whether they ente-
red the cCommunticatıon PTOCCSS d »exemplars« 0)8 d »VICHMS«. know that theıir
enterprise CcCo1inc1ıded wıth the beginnıng of the olonmnaal expansıon of the West and that,
wıthın the overall hristendom thınkıng of the CIa, it Was natural for Western natıons
Aarguc that where theır W went theır relıgz10n had SO also In the Catholicısm of the
time thıs OUnN! expression In the »royal atronage« (patronato iın panısh; padroado ın
Portuguese), rulıng of Pope Alexander VI who, 1n 1493 and 1494, for practical
PUrpOSCS 1vided the non- Western WOTr. between the kıngs of 5Spaın and Portugal,
the condıtion that they WOU. chrıistianıse the inhabıtants of the countries they colo-
nise. Where the Spanısh and Portuguese colonıisers went, Catholıc miss10ONarıles went
also

It 15 thıs close haıson between mi1ss1ıon and W that, urıng the World’s Parlıament
of Relıgi0ns held in Chicago in 1893, prompte: Swamı Vıivekäananda ell the dele-

what he heard people in 1a SaYy about Christian mM1SS10NSs quoted In €1
1970:6)

All those that COMNC OVCI here fIrom Chrıstian ands preach have that OMNNC

antıquated foolıshness of argument that the Christians powerful and riıch
and the Hındus noL, CISO Chrıistianıity 1s better than Hındu1ism, 1C the
1n VC) aptly reftorts, that that 15 why Hınduism 15 relıg10n and a-
nıty 18 not; because ın thıs beastly WOT. it 1s Blackguardısm and that alone
that9virtue Ways uffers
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it that, 4S long d the Japanese rulers WeTIC UuNaWadIc of the intent1onNs of the
Europeans, the miss1]1oNnarıles WeIC welcomed and the church expande apıdly (cf. OXer

Thıs Was SOOMN change OUuUN! 1597 the p1lo of tranded Spanısh sh1p, in
impress the apanese, oasted that the greatiness of the Spanısh Empıre W dsSs

partly due the mi1iss1onarıles who Ways prepared the WaY for the armed forces of the
Spanısh kKıng Thıs Was enough infurilate the apanese ruler Hıdeyoshi, who had fOr-
merly been intimate terms wıth the Jesuınts (Johnston 1976:5) Ihe outlawıng of
st1an m1iss1ion and the persecutions that WOU ead the of FTr odrigues almost
half tu: later, Can be traced back ırectly thıs incıdent.

gaın, do 18{011 know how the mi1iss1lonarles viewed thıngs and whether they indeed
Sd  < themselves dAS the vanguard of the colon1isatıon of Japan Dy paın Portugal. But In
the final analysıs thıs made lıttle dıfference What aVIl| aton sal1d wıth reference
ına Just before the Communist takeover certainly also applıed the apan of Fr
odrigues’s time (Paton 953:23)

In COUNLFY IC 15 eing revolutionısed by the invasıon of the Western
WOT. Christian M1SS1ONarYy who from the Western WOT. be he dS

ess dSs dove, d unpolıtical AS Jane Austen, 15 in hımself by hIis VE eX1-
stence polıtical fact

So, CVCI if the mi1iss1ionarıes themselves WEIC Innocent, they COU NOot help but
somethıng of the atmosphere of Western colomalısm wıth them, Just d the Sme. of stale
cigarettes clings the Jlothes GV of non-smoker comıing out of LOOMMN full of people
smokıng.

Thus, odr1ıgues and hıis confreres WCIC Dy implıcatıon colludıng wıth the colonı1al
POWCIS. And in the apan of the early seventeenth Century thıs W ds sulcıdal. 18 interest-
ing though that, oughout the per10' of persecution, the utc. continued trade wıth
apan virtually wıthout dıfficulty. But by thıs time the ShrTew: utc Calvıinısts, under the
influence of the early stirrıngs of the Enlıghtenment, had already egun dıstinguıish bet-
WCCII ade and colonısatıon the OMNC hand and rıstianı the other. In the hostıle
polıtical clımate of apan they COU. therefore convenilently uspend the idea of etting
involved in m1iss1on work CeVCN ıf they dıd do miss1on work in the IMNOTE »Ccongenlal«
clımates of Formosa Ta1ıwan), Ceylon (Sr1 anka), and the Cape of 00d Hope

Crusading Minds«

On the whole, however, the ulCc. and later the Brıitish and other Western colonıal
POWCTIS, WeTC dıfferent from the Spanıards and the Portuguese. Neıther WeTiIeC theır m1S-
S10NarIes. The milıtary termınology used urıng and after the 1910 Edinburgh or
Missionary Conference betrays much of th1ıs EXpress1ions such AS »soldiers«, »fIOrCces«,
»strategy«, »Crusade«, »Campalgn«, »tactıcal plans«, »marchıng orders«, and the ıke
abounde: The conference Was praised ASs »a councıl of Walr« and John Moaott compared

milıtary strategıst. Mott hımself lent credence thıs when he concluded hıs fınal
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speech al the conference wıth the words: » The end of the conference 15 the beginnıng of
the . (references In van't Hof 1972:261): It 15 Out the ambıence of thıs culture
that S{1 sıng hymns 1ke »Stand u stand UD for Jesus« and »Onward, Chrıstian
soldıers, marchıing d K A

In varyıng degrees, then eavıng asıde, for the Oment, the VE ımportant p-
t10NS mi1ss1onarıes from all these countrıes WCIC gul of paternalısm. It 1S, of COUISC,

sımple fact that the actıvyiıt1es of adherents of an Y relıg10n k e that ıt has INCS-

SapCc of unıversal valıdıty 11l invoke images of paternalısm. And SINCEe the Chrıistian
al d have suggested, 15 intrinsıcally M1SS10NarY, ıt 111 often be experienced aAs Da-
ternalıstic, CVCN where ıt 15 not Thıs 1S, ıf YOU wısh, sımply »Ooccupatıonal hazard« of
Christian mM1issS1ONAaTIES. The fact that these mi1issl1onarıles often WECIC paternalıstic, CVCN

condescending, and that the eneral WOT.: sıtuation SINCEe the sixteenth CeNLurYy has
helped bring thıs about, 1S, however, entirely dıfferent atter. Chrıistianıity, SaYy>S
oyama (1974) exh1bıts »crusadıng mıind«, NnOL »crucıfied mıind«; and it uffers from

»teacher complex« Koyama In these Circumstances ıt 15 CasS Y for ıts M1SSION-
arıcs perce1ve themselves d »exemplars« rather than »VICUMS«. deventy YCaIs AYO al-
ready Ronald en Sa  - thıs wıth astoundıng clarıty (Allen 956 183The Vulnerability of Mission  213  speech at the conference with the words: »The end of the conference is the beginning of  the conquest ...« (references in van't Hof 1972:28f). It is out the ambience of this culture  that we still sing hymns like »Stand up, stand up for Jesus« and »Onward, Christian  soldiers, marching as to war ...«.  In varying degrees, then — leaving aside, for the moment, the very important excep-  tions — missionaries from all these countries were guilty of paternalism. It is, of course,  a simple fact that the activities of adherents of any religion which holds that it has a mes-  sage of universal validity will invoke images of paternalism. And since the Christian  faith, as I have suggested, is intrinsically missionary, it will often be experienced as pa-  ternalistic, even where it is not. This is, if you wish, simply an »occupational hazard« of  Christian missionaries. The fact that these missionaries often were paternalistic, even  condescending, and that the general world situation since the sixteenth century has  helped to bring this about, is, however, an entirely different matter. Christianity, says  Koyama (1974), exhibits a »crusading mind«, not a »crucified mind«; and it suffers from  a »teacher complex« (Koyama 1975). In these circumstances it is easy for its mission-  aries to perceive themselves as »exemplars« rather than »victims«. Seventy years ago al-  ready Ronald Allen saw this with astounding clarity (Allen [1912] 1956:183 f):  ... we have preached the gospel from the point of view of the wealthy man  who casts a mite into the lap of a beggar, rather than from the point of view of  the husbandman who casts his seed into the earth, knowing that his own life  and the lives of all connected with him depend upon the crop which will result  from his labour.  Allen, who was comparing Paul's missionary methods with ours, was actually sugges-  ting the model of the »victim« missionary. So was D.T.Niles, one of the most remar-  kable Third World Christians of our time, who was wont to depict mission or evangelism  as one beggar telling other beggars where to find bread. The point is, however, that we  are as dependent on the bread as those are to whom we go. And it is only as we share it  with them that we experience its true taste and nutritious value.  There is yet another ingredient to the story of Fr Rodrigues. William Johnston, the  translator of Shusaku Endo's novel, remarks in his preface, »If this Christianity had been  less incorrigibly Western, things might have been different« (Johnston 1976:12). This is  an important point. Latourette (1971:416—482; see especially 478—481) suggests that the  church has never successfully been planted in a previously alien culture unless there was  also a profound and extensive communication between the Christian culture from which  the missionaries came and the culture to which they went. Throughout the period Latou-  rette surveyed in his multi-volume work on the history of the expansion of Christianity  the church remained »largely identified with the culture of Europe« (1971:479). Koyama  agrees, and suggests that this has been the case because of Western missionary Christia-  nity's »crusading mind« and »teacher complex«. This »one-way-traffic Christianity«, as  he calls it, has been an »ugly monster« (1975:73) and he adds (1975:74), »I submit that a  good hundred million American Dollars, 100 years of crusading with 100,000 >»Billy Gra-  hams« will not make Asia Christian.«have preache: the gospel from the pomint of VICEW of the wealthy INan

who mıte into the lap of Cc223ar, rather than from the point of VIEW of
the usbandman who hıs seed into the owıng that hıs OW 1ıfe
and the lves of all connected wıth hım depend uDON the CIOPD 1C wiıll result
from h1ıs labour.

en, who Was comparıng Paul's M1SS1ONArY methods wıth OUIS, Was actually SUSLCS-
ting the MO of the »VICHM« M1SS1ONaTY. So Was D. T. Nıles, ONC of the MOST ICINaAT-

1T! (0)8 Chrıistians of OUT time, who Wäas wont depict mi1ssıon OT evangelısm
dSs ONC elling other beggars where fınd TrTeal The point 1S, however, that

as dependent the rea! d those whom Sso And ıt 15 only dS chare it
wıth them that experience ıts irue and nutr1ıt10us value.
ere 18 yel another ingredient the SLOTY of Fr odr1ıgues. ıllıam Johnston, the

translator of Shusaku Endo'’'s novel, remarks ın hıs preface, If thıs Chrıistianıty had been
less incorrig1ibly Western, thıngs m1g have been dıifferent« (Johnston 976:12) Thıs 15

ımportant poımnt. Latourette SCC especlally 478—481) that the
church has successfully been lanted in previously alıen culture unless there W as

also profoun: and extensive communıcatiıon between the Christian culture from IC
the mi1ss10Narles Came and the culture 1C they went. Throughout the per10 Latou-

urveyed in his multi-volume work the hıstory Oof the expansıon of Chrıistianıity
the church remaıned »largely identified wıth the culture of Europe« (1971:479). oyama
dgTCECS, and that thıs has been the Case because of Western M1SS10Nary Christia-
nıty's »crusadıng mınd« and »teacher complex«. Ihıs »one-way-traffic Chrıistianıty«, d

he Ca it, has been »ugly MONStET« and he adds (  , » [ submuıt that
200d hundred miıllıon Amerıcan Dollars, 100 YCars of crusadıng wıth 00,000 >Baılly (ira-
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Suffering and Hope
TOmM what have urveyed and deduced firom the SLOTY of Fr odr1ıgues, have

5SdY, then, that NOTL CVCILIY persecution the church uffers 18 persecution purely for the sake
of the gospel ven OUT beautıiful and movıing storl1es about »Chrıstian MAartyrS« contaın
elements that have lıttle do wıth yıng for the sake of the gospel

hether have CYCS SCS it nOL, the time of the exemplar-m1ss1onary 15 ()VEGT

In fact,. ıt cshould have been. Fr Bernard Joinet, French Roman atholıc M1SS10-
Nar Y, the SLOTY of how he first went Tanzanıa SOM twenLy YCars ADO Joinet

He had been traıned »take OVCI« the M1SS10Nary enterprise the Oment he E
ved In T1ICa, he sald. So he went wıth the idea that, metaphorıically speakıng, he WOU
be the chauffeur of the M1SS10Nary It took hım SOTIIC time diıscover that what Wäas

needed Was 8{011 chauffeur, but SPAIC ee The chauffeur takes OVeT the ole ShOW
and Steers it in the dırection he has chosen. The SDarc wheel's role, however, 18 merely
complementary. It does 1011 foist ıtself the M1SS1ONATrY »Car«

Fr Jolinet had make the aınful d1scovery that he W ds 181011 the cCommunıca-
t10Ns PTOCCSS d exemplar, but d> victim. ere other such vichm-mi1issiona-
TEeS In OUT time. Was it nOot d such victim-mi1ss1onary that Jerry Waıiıt went Beirut
and Was thıs not the role he played there urıng f1ve yCal>s of captıvıty? uggest that
Desmond utu 1$ another example of the victim-mi1ss10Nary. remember 18 October
1977, the day when the (0101 Afrıcan Oovernment outlawed nıneteen organısatıons,
veral of them explicıtly Christian, arrested INa Yy of theır eaders and served bannıng (O)I-

ders others. That Samnle afternoon the leadershıp of the ou Afrıcan Councıl of Chur-
ches held EINETSCNCY meeting discuss the s1tuation. Speaker after speaker took
Strong stand the need for confrontational approach, the need for howıng the 1fs
muscle. Then Desmond utu remarked, » ] fear that have been educed by the
UHCCENSs ethıc that have forgotte_:n that, In VC real the church W ds>S be
a failing cCommunıty«.

church that ollows the MO of the Vvictim-miss1ionary 15 ON that 1s be
SOUTCEC of essing soclety, wıthout eing destined regulate ıt (cE Verryn 1983 19) It
knows that the gospel CCdSCc>S be gospel when it 15 olsted uDON people Such church
11l also takı  a uDON itself the SINS of ıts OW members and of ıts natıon, d oyohıko Ka-
SaWad dıd when hisuhad nvaded ına In the S’ d SOMMIC German church lea-
ders dıd In the Stuttgart Declaratıon of 1945, and d the utc Reformed Church In OU!
T1CcCa 15 beginning do today, CVCN ıf only haltıngly and ambiguously.

Only ıf u  =} (OUTa false W and alse securıty Caln there be authentic
cst1an m1ss10n. Of COUISC, thıs 111 ead Opposıtıon, perhaps CVCM suffering, persecution
and martyrdom But martyrdom and persecution have always been AINONS the lesser
threats the 1ıfe and survıval of the church Moreover, they wıll not have the last wWword.
Just ASs the last word In Scripture 1s nOot the but the resurrection and the ump. of
God, the last word for us 1s not suffering but hope hope, be SUTIC, that does nOoL

itself from suffering in and for the WOT. for that WOUuU be Christian hope
Irue hope 15 hope-in-the-midst-of-adversity, and yetl anchored In coming ump.
OVeT hıs rebelliıous WOT. (Beker 98 /:64) er all, know and confess that f1-
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nal ump. 15 already castıng ıts TayS nto OUT present WOT however ODAaQUC these
TayS INa Yy be and however much they May be contradıcted Dy the empirıcal realıty of ad-
versity and suffering (Beker 9082:58) Caught, for the time eing, In thıs inescapable ten-
S10N, oscıllatıng between and JOY, nevertheless z  st that Victory 1s CCI-

taln. And thıs OUT M1sSsS1ON and OUT future.
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