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LIBERATION

by Peter Phan

Ihıs artıcle fiırst explaıns the theological method and IESOUICCS of Asıan lıberatiıon
eology, 1ın partıcular 1ts criıtique of Western theology, 1ts cCommıtment prax1s, 1fs
analysıs of the Asıan soc1al and rel1ıg10-cultur: sıtuatıon, and ıts inventory of the chal-
lenges and OUTCECS for Asıan lıberation eology. In the second the
and evaluates three representatiıve al developıng Asıan lıberation eology,
namely, those of the Sr1 Lankan T1ssa Balasurıya, the Taı1wanese oan-Seng S5ong, and
orean MınjJung theology I he 1V D of the concludes wıth reflection the
outstandıng tasks of Asıan lıberation theology

The couplıng of experlıence and eology In the tıtle of thıs intimates ınk
between ONeSs ethnıc and natıonal 4 e the of one'’'s experiıence the
OMNC hand and one's rel1g10us lıyıng the other Such connection, 1t WOU. SCCIN, 15
avoıldable Ssiınce rel1210us al 15 necessarıly 1ve'! Out ın OcE culture, expressed in SPC-
cıfıc languages and ymbols, and celebrated 1n artıcular rıtuals. culture, wıth ıts
language, ymbols, and rıtuals, 1S always symbiotically OUN!| specıfic ethnıc and
somet1imes natiıonal matrıx. Christian theology, eing critical reflection rel1g10us
experlence, 1s therefore intrinsıcally lIınked the ethnıc and natıonal ın C®
rel1g10us experiıence OCCUIS 10 putL ıt In another WadY, eology 15 ineluctably COMN-

textualızed, inculturated, ocal, indıgenized, and ethnocentric. eology that 15 NOTLT
ethnıc 15

Thıs ethnocentricıty of all theologıes has nNnOoTL always been consc10usly acknowledged;
and ıf acknowledged al all, European-centered Chrıistianıty and 1ts Greco-Roman theo-
10gYy have often been egarded d regulatıve for other parts of the WOT. Thıs claım
unıversalıty and normatıveness W as operatıve 9)  1cularly In M1SS10Nary actıvıtles in the
sSO-Calle: 1rOTL

ecently there have been repeated and impassıoned the p of 1T| OT
theolog1ians, especlally iın Latın Amerıiıca, TICa and Asıa, agaınst the colonı1alısm and
imperlalısm of thıs self-styled maınstream some SaYy »malestream«) ! Chrıstian culture
and ıts theology It 18 urge that Western theology (European and orth American)
church tradıtıon 15 LNOTEC than serles of OC theologıes whose princıpal formatıve 1N-
fluences the Reformatıion, the Enlıghtenment, the Industrial Revolution, the French
and American revolutions, technology, secularızatıon, and capıtalısm. 15 (0)8

Dn The eXpression »malestream« W ds coined Dy femimnıst soclologıst Dorothy M1} FLISABETH SCHÜSSLER
FIORENZA adopted ıt In her » [he Olltics of erness Biblical Interpretation Critical Praxıs for
Liıberation«, 1N: MARC I°EIS OTTO MADURO The Future of Liberation eology. EssSays In Honor of
:USIAVO Gutierrez, Maryknoll/New ork 1989, 9 B
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theolog1ans sSımply refuse translate Western eology (even Dy the dynamıc COQU1-
valence method) 1INTtO theır OW languages adap 1t theır OW cultural forms They
prefer »drınk from theır OW wells« paraphrase the tıtle of ONC of CGustavo Gutier-
FL 00 We stand then d Metz pPO1NIS Out al the end of the CTa of
Chrıistianıty, and the atholıc Church 15 changıng from culturally church
Europe and orth Amerı1ca) culturally polycentric WOT. church

Whereas much has been wrıtten Dy and about atın Amerıcan and Afrıcan and {ITO-
Amerıcan) Lıberatiıon theologıans comparatıvely hıttle notice has been Asıan
theologıans al least the Unıited States Ihıs intends present and A4SSCSS5 the

of SOINC Asıan theologıans and formulate Chrıstian ethnıc theo-
J0gY

Since the CXDICSS1ON » Asıan theolog1ans« 15 denotatıvely large few prelımınary
words define the parameters of I11LYy reflectOons dIc order By » Ası1an« refer maınly

southeastern and fareastern sS1ans IThough references ıll be made Indıan theo-
og1ans the fOCus wıll be ST1 Lankans 1Taıwanese and Koreans Iso eXCciude: from
cons1ıderatiıon AdiC theologıans who though workıng Asıa and havıng made valuable
contrıbutions Asıan eology, AIc not natlıve Asıans By »Chrıistian ethnıc theology«
INecan the dıscıplıne that critically reflects the present the Christian

NSee USTAVO GUTIERREZ We rn From Our Own The Spiritual Journey of People, Mary-
NO  eCW ork 084 For d1sCussıoN of the three models of developıng 0CAa| eology, 1 translatıon,
adaptatıon, and contextualızatıon, SCC OBERT SCHREITER, Constructing OCa Theologies, aryknoll/New ork
1985, 6—16

See JOHANN APTIST METZ »Standıng al the End of the Eurocentric Era of Christianity atholıc View«
VIRGINIA FABELLA SERGIO ORRES eds ), oing eology IN Diıivıded Orl Maryknoll/New ork 085

85
For collection of C5SSay>s DYy Asıan theologıans focusıng Protestant eology 1a ST1 ‚an Burma

aıllanı Indonesıa the Phılıppines, Taıwan Korea and apan Ö GERALD H NDERSON ed.) Asıan VoOo1ices
Chrıstian eology, Maryknoll/New ork 976 The book also CO!]  1N: excellent bıblıography of Asıan
theologıans Wwrılngs Western languages The present offers partıal update Asıan theologıcal
1 976 including those Of Roman Catholıcs See also KUSSELL ('HANDRAN »Development of
Chrıistian Theology 1a T1t1Cca. durvey« SERGIO ORRES AND VIRGINIA FABELLA eds The mergen
Gospel eolog2y from the Developing Or! London 907/8 15} OUGLAS LWOOD ed.) 'hat Asıan
Christians Are Thinking Theological Sourcebook Quezon City/The Phılıppines 976 DEANE WILLIAM FERM
IN ONl Liberation Theologies An Introductory UrVvey, aryknoll/New ork 956 11SSA BALASURIYA
»Emerging Theologıes of Asıan Liıberation« LEONARDO BOFF VIRGILIO FLIZONDO (eds Theologies of the
Third Orl Convergences and Differences, Edinburgh 08%® Z8ZAN DANIEL DAMS Cross ULIuUra. Theo-
ORQ2Y. estern Reflections Asıa Atlanta 1987:; EMERITO NACPIL, »Edıtorial The Critical Asıan Principle«
‚OU); FEast Asıa Journal of Theology, Vol E (1976) KFF

James Veıtch dıstıngu1ishes between »theology Asia«, 1C 15 »the theologıca reflection of Asıan-
ase| Asıan-oriented inkers, for whom being 1 Asıa 0€Ss not determine the form and style of theiır heO-
ogıcal aCLIVILY « and » Asıan theology« 16}» the possıble exıistence potential creatıiıon of heo-
10gy shaped molded and elated specıfic hıstorical CoONntiext DYy partıcular hıstorical and rel1g10uUs
factors (rel1g10us ere includes phılosophiıcal) hat the form of thıs eology dıffers emphasıs and
poss1ıbly Structure, though NOTL necessarıly Content from er 1N!| of eOlogy for example estern
eO102Yy eıther 1{Ss European Amerıcan Cultura form << See JAMES VEITCH »IS An Asıan eOlogy
Possible « EMERITO NACPIL OUGLAS FLWOOD (eds The Human and the Holy Asıan Perspectives
IN Christian eolog2y, Marykno.  eW ork 980 216

Ihe f [WO promınent theologıans COMMEC mınd Raımundo Panıkkar 1a for interrel1g10us
1alogue and Wıllıam Johnston apan for spiırıtualıty
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tradıtıon wıth explicıt and deliberate startıng pomint from and basıs In the meanıngs
present in specıfic rel1210us, racıal, natıonal, lıngulstic, and geographica. CONIeXT Such
eology addresses ıtself siımultaneously, 0Ug In Varıous degrees the three »DubDl1cs«
of academy, church, and soclety.

In what ollows, 1ll first explaın the Asıan theolog1ans' theologıica method and IC-
OUTCES econdly, 111 examıne how they reformulate certaın basıc themes of Christian
eOlogy; thırdly and Iinally, 111 present assessment of thıs create ethnıc
theology and suggest urther tasks be accomplıshed.

In Comparıson wıth Latın Amerıican and other forms of lıberation theologies, Asıan
VOICes In Christian, especlally Roman atholıc, eology WCIC untıl recently INOTE
than whımpering whısper. Comparıng Asıan eology the fat INan ın the ılıpıno
ale » Gungutan and the Bıg-Bellied Man« in 16 the Bıg-Bellied Man 15
forced Dy the Gungutan act Out hıs Te1gned dream and In the PITOCCSS 18 transformed
into handsome athletic INan, Choan-Seng 5ong, Taıwanese Protestant theo-
log1an, descr1ıbes the Current condıtion of Asıan eology:

Christian theology ın Asıa has been overweıght, 1ke that bıg-bellıed INa  - COU
hardly alk OT 1UN wıth 1ts huge C1HLY of undıgested food e1ILY crammed wıth
chools of eOlogy, theories of 1DI1Ca. interpretation, Chrıstian VIEWS of cultures and
rel1210ns, al or1g1inatıng from the church In the West and propounded bDy tradıtional
eology. became CVCN HOFE obese when the Vast of Asıa, wıth 1ts rich cultures,
V1Z20r0us rel1210ns, and turbulent hıstorlies, egan COmpetle for L1LOOM In that already
over-loaded theologica eHYy The result 15 paınful indıgestion. Our 1e CONCETN mMust
be how CUTE ıfs indıgesti1on, reduce its weıght, and regaın ıts agılıty and dynamic
WIN the hand of eology authentic the Asıan mınd. 3

But how 1S the work of slımmıng down the bıg-bellıed eology into svelte, authenti-
cally Asıan theology be carrıed out‘? Song SOCS suggest that the theological (Jun-

who Cal asSsıst Asılans In thıs task 15

E1 the W of ımag ination g1ven uSs Dy (10d who created us human beings In the
dıvine Ima2e; (2) ıt includes the passıon that nables us feel the COMDAaSsSSIiON of God In
ußs and 1n others; (3) it 1S the experience of Communıion that makes us realıze AIc

responsible for ONe another and for God:; and (4) 1t 1S the VISLON of redeeming
in the WOTF. enablıng uSs eNVISLON He  < COUTSEe for theology.*

In INOTEC terms, Asıan theolog1ans SCC themselves challenged perform the
Lollowing tasks (1) critique of Western eOlogy; (2) adıcal cCommıtment the

See DAVID TRACY, »Ethnic Pluralısm and S5Systematıc Theology Reflections«, 1n ANDREW GREELEY
REGORY BAUM (eds.), nicIty, New ork 1977, 91—99 and The Analogical Imagination New Oork 1987,
EF

CHOAN-SENG SONG, Theology from the Womb of Asia, Maryknoll/New ork 1986,
Ibıd
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praxX1s of lıberation In soclety and church; (3) comprehens1ve SOC10-Cultural analysıs of
the Asıan sıtuation in order identify 1ts challenges; (4) makıng inventory of Asıan
FESDUTLGES for o1ıng eOlogy; and (5) theologıca: reformulatıon of basıc Chrıistian
doctrines.

Critique of estern eology
15 CUFr10USs fact that despıte 0)8 erhaps because the overwhelmiıing maJorıty of Asıan

theolog1ans rece1ved theır graduate traınıng In the West, they, NOL unlıke theır Latın
Amerıcan colleagues, deeply dısappoıinte wıth Western theology T1ıssa Balasurıya,
STI Lankan Oblate priest, attacks Western eology d largely ırrelevant Asıans,
trıbalıstic, church-centered, clericalıst, patrıarchal, capıtalıstic, devo1d of SOC10-e@CONOMIC
analysıs, and lackıng in act1on-orlentation. He ca for HE  S orlentation In theology,
fundamental Tea from Western eology ıe provıdes, in hıs VIEW., the ıdeologıical
SUppOrt for Western egemoOnYy of the WOT. for capıtalıst Oomınatıon O(VGI the DOOT, and
for male Jerical domiıinatıon wıthın the church

Thıs cathıng attack UDON First (0)8 eology 1S echoed Dy the called
»Ecumenical Assocı1ation of Iror Theologians« of 1C Asıan theolog1ans form

1zable membershıp: »We reject d ırrelevant academıiıc Lype of eology that 1s d1-
vorced from actı1on. We dIC repared for adıcal break ın epıstemology K{& makes
cCcCommıtment the first aCT of theology and CNYALCS In critical reflection prax1s of the
realıty of the 1r World.«

It 1$ NO  S commonplace IM Asıan theologıans regar| estern eology d>

product of alıenated and alıenatıng culture. arlos Abesamıs. 1lıpıno Jesuıit,
speaks of three maJor stages of theologıcal development: the Semitic, the TCe and NO

the Afrıcan and the Asıan. He further dıstinguıshes between »domıng theologıca 1C-

flection« and »studyıng t eology«. »Studyıng theology« requıres d p of the CurrI1-
culum hıstorical investigatıon of the development of the al 1n the Greco-Latın
tradıtıon; »studyıng eolozy« makes OTMIC theologıcal »technıc1lan«. » Theologica: 1C-

flection«, the other hand. 15 reflecting the cContemporar human sıtuati1on In the
1g of ONe'’'s al and in oıng ONC becomes »theologıian«. Ihıs does NnOL INCcAan that
Asıans should xclude the Western theologıcal tradıtion from theır act1vıty of o1ng
theologıca. reflection. Indeed, for Abesamıs. Western eology COUuU. provıde examples
and models of theologıica reflection wıth 5 [ e Asıans Call COMDATIC theır OW Further,
1ts theologıca. insıghts COUu eventually be rafted nto the Asıan indıgenous eology.
What MUust absolutely be volılded 15 sımply translate works of Western eology OT

VMn Vatıcan I1’'s eology into Asıan languages »adapt« them the »local
s1tuat1ion«. » HOW Can >apply<«, asks Abesamıs, »the > Iheology of the eath of d<
and the > Theology the Use of Leisure«< the sıtuation of INY people fOor whom God 15

NSee 11ISSA BALASURIYA, » Lowards the Liıberation of eology In Asia«‚ 1ın VIRGINIA FABELLA ed.). ASıa’s
ruggle for Full Humanıty. Towards elevan. eolo2y, Maryknoll/New ork 1980, and 1[1ISSA BALASU-
RIYA, anetary eology, Marykno:  eW ork 1984, NO}

SERGIO TORRES IRGINIA FABELLA The mergent Gospel. eolog2y from the Developing Or|
269
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alıve and 1fe 15 dıfficult?« 12 I he COrrect procedure, Sdy>S Abesamıs. 1S NOTL -
estern tree and transplant it Asıan SO1l; rather »1t 15 plantıng OUT OW Afrıcan 0)8
Asıan tree and grafting whatever 18 needed for 1fe and health.« 13

Women Asıan theolog1ans, theır part, condemn Western eology for ıts CON-
trıbution the Oppression of and ıtspatrıarchal blas: »We Sd  < how eology
ıtself has these dıstortions. We nearthed theological premı1ses, tradıtions, and
ehefs that have prevented us from eing ULLY human and have blurred the image of God
that aIic.« Ihe 1na statement of the meeting of Asıan Church Women In Manıla, the
Phılıppines, November 21—30, 1985, SOCS hıst these dıstortions: the patrıarc
image of God, the predominant male interpretation of the e, the Over-emphasıs the
maleness of Christ, the propagatıon otf >Mary cult<, and the blas agaınst In the
Christian tradıtiıon buttressed Dy male-oriented Asıan rel1210us elıefs 15

Choan-Seng Song Taults Western theologica epistemology for Over-emphasızıng
ratıonal argumentatıon the detriment of what he Ca »the W of theological
1IMag1n2.« Speakıng of the echo OT deep TESONAaANCE hıbıkı) that the shortest form of
Japanese OEIMY, consısting of seventeen syllables haıku), evokes In us (especlally that
of the seventeenth-century aster poel Basho), Song describes theologica ıimagınatıon
ASs the W of perce1ving the echo of in everythıng ın the unıverse.

Poets image theır Paınters image theır paıntings. Should theolog1ans LO00 image
theology” JIhey nNOTL only should, they mMust Especılally theolog1ans In Asıa Must be able

image theır eology and NOL conceptualıze i for they lıve In the mıdst of rich cultures
IC the W ıimage has Treatly contrıbuted. Ours 1S culture shaped by the

W of ıimagınıng, nNOoL Dy the capacıty conceptualıze. 1s culture vibrant wıth the
rhythms of 1ıfe that Cannot be abstracted into definıt1ons. Og 1C and ormulas Such
culture Must end ıtself theologıca magıng Unfortunately, culture created In the
West Dy the W of abstraction has taken control of the Asıan theological mınd. To
regaın abılıty image eology d poet ıimages and paınter images
paıntings 18 fundamental theological efforts iın Asıa.

CARLOS AÄBESAMIS, »D0il'lg eology in Philıppine Context«, 1N: SERGIO JTORRES VIRGINIA FABELLA,
The mergen Gospel, 118
13 Ibıd., 12

VIRGINIA FABELLA SUN Al LEE PARK, We Dare Dream. oing eology Asıan Women, Hong Kong
1989, 149
15 Ibıd

Basho'’'s famous ALl reads: »Furulikeya, kawazu tobikomu, MIZU << Englısh translatıon Dy 0an-
deng Song
Breakıng the sılence
OT ancıent pond,

irog Jumped into
deep [TESONAaNCE

In (CCHOAN-SENG S5ONG, Theology from the Womb of Asia,
| / 1
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Commitment T’heopraxis
Like Latın Amerıcan Liıberation theologıans, Asıan theolog1ans insıst that eology 1s

the second aCT followıng the first aCT 1c OySI1US Pıer1s, SrI1 ankan Jesuıt, Ca
»lıberation-theoprax1s.« !8 Thıs praxıs 15 the struggle for eCOoNOMIC and soclo-polıitical
reedom behalf of and wıth the teemıing mıllıons of Asıans who make UD INOTEC than
five-nınths of the WOT. populatıon. Thıs theopraxI1s 15 already the formulatıon of theo-
102y Ihe 1na Statement of the Asıan Theologica Conference held anuary 2-—20,
197/9, ın Wennappuwa, STI1 Lanka, {fiırms

In the CONIEeXT of the OVerTtYy of the teemıng mıllıons of Asıan and theır s1ıtuation of
dominatıon and exploıtatıion, (QUT eology must have vVeC definıte lıberatıon thrust. The
first aCct of eology, 1ts VeC heart, 15 commıtment. Thıs commıtment 1S the
challenge of the DOOT In theır truggle for full humanıty. We affırm that the POOT and the
oppressed of Asıa called by God be the archıtects and ullders of theır OW

destiny Thus eology wıth the aspıratıon of the oppressed towards full humanıty
and COUNLIS theır rowıng CONSCIOUSNESS of, and theır ever-expandıng fforts OVCI-

COINC, al] obstacles the truths f theır hıstory.
everal Asıan theolog1ans partiıcıpatiıon 1n thıs struggle for Justice and CVECI

though ST1 rather sporadıc, deserves notice. OySI1IUS Pıeris cıtes four experıments made
In hıs COUNITY: the Devasarana led by the nglıcan monk an Devananda:
the Satyodaya TIOUD, led by the Jesult Paul Caspersz; the Christian Workers Fellowshiıp
a has 1st, indu, Christian and Marxıst membershıp of both Sınhalese and
Tamıls:; and the cCommunıity establıshe: Dy the Oblate priest Michael Rodrigo0.

Cynnyc eng Trom Hong ong and Eunice Santana de elez Trom Puerto 1C0O
describe theır l1ve-1n experience 1ın COCONUL plantatıon. *! Samuel ayan, Indıan
Jesuıit, relates his experiıence of lıving In the slums in Colombo, STI1 anka, and cShOWS
how thıs experlence ffects hıs work AS theologıan. *? ese theolog1ans' experlences
WECIC part of the three-day lıye-1n plan organızed by the Asıan Theologıca Conference
for 1ts members before theır meeting anuary 7-—20, 1979, In Wennappuwa, SrI an
Seven other lıve-1ns, esides the [WO mentioned above, nclude lıviıng wıth village tOlk,
fisherfolk along the Indıan Ocean coastlıne, tea-plantatıon workers, industrial workers
and trade-union personnel, In addegama, you and students collective
farm, and minorIty SIOUDS In Parantha. ese experlences, though veCLY short, confıiırmed
Asıan theologıans 1n theır cConvıction that »110 eology OT alk of God Cal be separated
Iirom the ıfe of the people, especlally from the truggle of the PDOOI and the
margınated.«23

18 See LOYSIUS PIERIS, An Asıan eology of Liberation Maryknoll/New ork 988
VIRGINIA FABELLA ed.) Asıa’'s Struggle for ull Humanıity, 156
See LOYSIUS PIERIS, An Asıan eology Liberation, E d For 1NOTC informatıon the Devasarana

movement, SCC |LAKSHMAN W ICKREMESINGHE, »55rı an The [Devasarana Movement, 0—-1983«, 1in VIRGI-
NIA FABELLA SERGIO JTORRES, oing eology In Divided or| 3330
21 See » Ihe Coconut Plantatıon Liıve-In Report«, 1n VIRGINIA FABELLA ed.) Asıa's ruggle Jor Full
Humanıty, 4249
O See »Reflections 1 ıve-In Experlence: Slum wellers«, ıbıd., 5()—56.
23 » The Live-In Plan«, ıbıd.,
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More sıgnıficant 15 the partıcıpatıon otf Korean theolog1ans In the development of
MınjJung theology, of 1C LLLOTITC wıll be sa1ld later. Many of these theolog1ans [
Prof. Suh Nam-dong, inıtlator of mınjung theology, and the atholıc DOeL Kım hı-ha
WeIC removed irom theır teachıng pos1tions 0)8 imprisoned and ortured by the regıme of
Park ung-hee.
ere 1S, however. another aSpect of theoprax1s that 18 peculıar Asıan theologıans,

namely, interrel1210us 1alogue. Thıs actıvıty, necessıIitated Dy the overwhelming
of non-semıitic rel1g10ns In Asıa, OCCUIS, dAS T1ıssa Balasurıya pomts OuL, four levels
»dıalogue of intellectual dA1scourse and study; 1alogue In worshıp and 1turgy; 1alogue
of 1ıfe lıyıng ogether and relatıng soclety al dıfferent levels; lalogue ı1l1e partıc1-
patıng in the eople’'s struggle for lıfe.«24 Perhaps wıth the exception of the Phılıppines,
oday In Asıa anı Y large-scale actıon for Justice and Can takı  C place II
Chrıistians wıthout the collaboration wıth members of other relıg10ns.

truggle fOor Justice and interrel1g10us 1alogue cshould a(011 be regarde: AaSs [WO arallel
actıviti1es for developıng Asıan eology. Pıerıis has repeatedly argued that they
[WO s1des of the SAdI11c COIN. By interrel1210us 1alogue he LLOTC than OTITIcC1a
doctrinal exchanges IM Varıo0us relıg10ns. He that interrel1210us 1alogue 40
beyond instiıtutional relıg10ns he Ca »metacosmı1c rel1210NS«) and reach the
»>COSMI1IC« rel1g10usness (often eferred pejoratıvely Dy Westerners d »anım1Sm«) of
the Asıan eoples. Thıs COSMIC rel1210usnNeESSs 15 1ve'! Dy Asıa's DOOL.

Pıeris urther dıstıngu1lshes between »forced pDO  ,  « Ie 15 the fruıt of in]Justice
and Oppress1ion, and »voluntary «, 16 1$ the seed of lıberation. It 15 by
embracıng »voluntary« d protest agaınst »forced« and In solıdarıty
wıth the DOOI that OIMNC Cal the dıchotomy between lıberatiıon ASs inter10r
emancıpatıon from spırıtual slavery and lıberatıon ds release from socilopolıtical and
eCONOMIC enslavement. Asıan ealıty 185 interplay of both rel1ıg10usneESs and pOVverty
15 the rel1g10usness of the PDOOTL. For Pıeris, »the indıgen1zatıon of the Asıan church Cal

take place ıf only ONC sector of Asıan ealıty that 1S, only the metacosmiıc
rel1g10usneESs 1s taken ser10usly. The religi0usnesSsS of the PDOOTI and the DOVertTYy of the
rel1210us AasSsscs together constitute the complex StIructure of Asıan ealıty that 15 the
matrıx of Asıan theology.«2>

Socıial and Religio-Cultural nalysıs: The Challenges of Asia Christian eology
In order ashıon truly ethnıc eology appropriate Asıa, Asıan theologı1ans insıst
the necessity of SOC10-Cultural analysıs dAaSs ımportant Componen of the theologızıng

DIOCCSS. Asıan theologıans meeting in Wennappuwa, SrTI1 anka, eclared
eology workıing for the hlıberatiıon of the POOTI must approac ıts task wıth the tools of

socı1al analysıs of the realıtıes of Asıa. How Call ıt partiıcıpate in the lıberatiıon of the POOIL
1T ıt does nNOTL understand the soc1o-polıtical, eCONOMIC, and cultural STIruCcCtiures that enslave
the poor?Experience and Theology: An Asian Liberation Perspective  105  More significant is the participation of Korean theologians in the development of  Minjung theology, of which more will be said later. Many of these theologians (e.g.,  Prof. Suh Nam-dong, an initiator of minjung theology, and the Catholic poet Kim Chi-ha)  were removed from their teaching positions or imprisoned and tortured by the regime of  Park Chung-hee.  There is, however, another aspect of theopraxis that is peculiar to Asian theologians,  namely, interreligious dialogue. This activity, necessitated by the overwhelming presence  of non-semitic religions in Asia, occurs, as Tissa Balasuriya points out, on four levels:  »dialogue of intellectual discourse and study; dialogue in worship and liturgy; dialogue  of life — living together and relating to society at different levels; dialogue while partici-  pating in the people's struggle for life.«2 Perhaps with the exception of the Philippines,  today in Asia hardly any large-scale action for justice and peace can take place among  Christians without the collaboration with members of other religions.  Struggle for justice and interreligious dialogue should not be regarded as two parallel  activities for developing an Asian theology. A. Pieris has repeatedly argued that they are  two sides of the same coin. By interreligious dialogue he means more than official  doctrinal exchanges among various religions. He suggests that interreligious dialogue go  beyond institutional religions (what he calls »metacosmic religions«) and reach the  »Cosmic« religiousness (often referred to pejoratively by Westerners as »animism«) of  the Asian peoples. This cosmic religiousness is lived by Asia's poor.  Pieris further distinguishes between »forced poverty,« which is the fruit of injustice  and oppression, and »voluntary poverty«, which is the seed of liberation. It is by  embracing »voluntary poverty« as a protest against »forced poverty« and in solidarity  with the poor that one can overcome the dichotomy between liberation as an interior  emancipation from spiritual slavery and liberation as release from sociopolitical and  economic enslavement. Asian reality is an interplay of both religiousness and poverty. It  is the religiousness of the poor. For Pieris, »the indigenization of the Asian church can  never take place if only one sector of Asian reality — that is, only the metacosmic  religiousness — is taken seriously. The religiousness of the poor and the poverty of the  religious masses together constitute the complex structure of Asian reality that is the  matrix of an Asian theology.«?>  Social and Religio-Cultural Analysis: The Challenges of Asia to Christian Theology  In order to fashion a truly ethnic theology appropriate to Asia, Asian theologians insist  on the necessity of socio-cultural analysis as an important component of the theologizing  process. Asian theologians meeting in Wennappuwa, Sri Lanka, declared:  Theology working for the liberation of the poor must approach its task with the tools of  social analysis of the realities of Asia. How can it participate in the liberation of the poor  if it does not understand the socio-political, economic, and cultural structures that enslave  the poor? ... This analysis must extend to the whole length and breadth, height, and depth  24 TissA BALASURIYA, »Emerging Theologies of Asian Liberation«, in: LEONARDO BoFF & VIGILIO ELI-  ZONDO(eds.), Theologies of the Third World, 40.  25 ALOYSIUS PıERIS, An Asian Theology of Liberation, 113.Thıs analysıs MuSst extend the ole length and breadth, heıight, and ep

11SSA BALASURIYA, »Emergıing Theologies of Asıan Lıberation«, In |_ EONARDO BOFF IGILIO ELI:
ZONDO(eds.), Iheologies 1r Oor|
25 ÄLOYSIUS TERIS, An Asıan eOology of Liberation, 113
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of Asıan realıty, from the amıly the vıllage, the CILy, the natıon, the continent, and the
globe Economıic and soc1o-polıtical interdependence has shrunk the earth global
vıllage. TIThe analysıs Must keep DAaACC wıth the 0ONg0o1INg PIOCCSS CIISUTIC continumg
self-eritic1sm and evaluatıon of relıg10ns, ideologı1es, instıtut1ons, STOUDS, and classes of
people that Dy theır VE nature 1UN the hazards of dehumanızıng bureaucracy.

Of COUTISC Asıan countries diverse from each other In INanYy that
eneral SsOC10-cultural analysıs 111 nNnOoTL do etaıle: analyses of each COUNLFY AIc called
fOr, and Asıan theologı1ans, wıth the help of CXperts In the 16 have attempted umb-
naıl sketches of such countries aASs Hong Kong, ndıa, Indonesı1a, orea, the Phılıppines,
STI1 anka, and Vietnam.?7 Kosake Ooyama, Japanese theologıan who had worked TOor

ASs m1ss1ioner In aılan has ITfered TrıL1Lan and wıtty descr1iption of,
esides the countries mentioned above, Sıingapore, aılan 1na, Burma, apan, and
Ta1wan.

In spıte of cultural and polıtical dıvergences, however, there ATeC SOIIIC TOAl sıtuations
all Asıan countrIıes. The Asıan theolog1ans meeting In New e  l9 ndıa,

August —29, 9581, identified the following: (1) colon1al experıence and debıilıtatıng
Structures of domiınatıon; (2) pPOVerTY of the Ianı y and opulence of the few:; (3) increasıng
margınalızatıon of sect1ons of natıonal communlıitlies; (4) the inferi10r and oppressed STatus
of Asıan and (5) rowıing internatıonal miılıtarısm and repress1ve regımes In
Asıa.?9

Asıan femımnıst theolog1ans have hıghlıghte the oppression of Asıan »In all
pheres of Asıan soclety, ATrC dominated. dehumanızed and dewomanızed; they
ATIc diserimınated agalnst, exploıted, harassed, sexually used, abused, and viewed d
infer10r beings who Must always subordinate themselves the SO-Calle: male
SUPDTECMACY. In the home, church, law, educatıon,. and media, have been treated
wıth blas and condescens1on. In Asıa and all OVeCTI the WOT. the myth of the subservıent,
servıle Asıan 18 blatantly eddled reinforce the domiıinant and stereotype
image.«30 They cıte the violence agaınst In the forms of dowry System, bride
burnıing, forced steriılızatıon and sex-determination In ndıa: SCX tourısm In the

VIRGINIA FABELLA (ed.). Asıa’s Struggle for ull Humanıty, 158
See » Loward elevan eology ın Asıa. Asıan TOUD Report«, In VIRGINIA FABELLA SERGIO TORRES

Irruption IrOri Challenge IO eolo2y, Maryknoll/New ork 983 65—69
See KOSAKE KOYAMA, Waterbuffalo eology, Maryknoll/New ork 1974, e n For INOTEC recent

informatıon, SCC MATTHEW KURIAN, »Soc10-Economic and Polıtical Realıty ın Asıa«, ıIn VIRGINIA FABELLA
(ed.). Asıa's truggle for ull Humanıity, 59—7/4: (C’ARLOS ABESAMIS, »Faıth and I ıfe Reflections from the
Grassroots In the Phılıppines«, Ibıd., 3—39; PETER LEE, » Between the (Old and the New«, In SERGIO
TORRES VIRGINIA FABELLA TIhe mergent Gospel, 4—36; AMALORPAVADASS, » Ihe Indıan
Uniıverse f New Theology«, 1ıbıd., 756 S AMUEL RAYAN, » Iheological Priorities In 1a Today «, ıIn VIR-

FABELLA SERGIO TORRES Irruption of the IrOrl 30—41; Id OIn eology In DIt-
VL ONl E »Asıan Report«, in BRAHAM (ed.) Third Orl I’heologies. Commonalities and
Dıivergences, Marykno.  eW ork MC

See » T oward elevanı eology In ASia«‚ In VIRGINIA FABELLA SERGIO TORRES Irruption O the
Third Orl

VIRGINIA FABELLA SUN LEE PARK We Dare Dream, 148 See Iso HENRIETTE (MARIANNE
KATOPPO, » Asıan eOlogy: An Asıan Woman’s Perspect1ve«, In VIRGINIA FABELLA ed.) Asıa’'s truggle for
ull Humanıty, A0
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Phılıppines; diserimınatıon the basıs of rel1210uUs fundamentalısm In alaysıa; the
male-oriented CINDCIOT SysStem 1n apan; and Confucı1anıst Lamıly law In Korea.
1le acknowledging theır indebtedness Latın Amerıcan theolog1ans USCcC of arxıst

analysıs, INanYy Asıan theolog1ans ecriticızed theır one-sıided emphasıs the eCONOMIC
and polıtical aSspecCts of the socılety. Pieris pomints Out that » lıberation-theoprax1s ıIn Asıa
that NN only the arx1ıst tools of soc1ial analysıs 111 remaın un-Asıan and ineffective
untıl 1t integrates the psychologıc tools of introspection 16 ()UT have
discovered.«3! Marx1sm., he points OuL, 18 unable apprecılate the rel1g10us dımens1ıon
that Asıan cultures attrıbute DOVerTLY and therefore alıls acknowledge the revolu-
t1onary impact of voluntary DOVeEITYy O COUTSC, Asıan theolog1ans daIc I8 the WadyS
In 1C relıg10ns have been used legıtımıze the Status qUO and perpetuate soc1al
Oppression er the System In Hındu1sm), nevertheless they AdIiC convınced of the
lıberatıve W! of noNnN-semit1ic relıg10ns 1Cc have inspıred and gulded number of 11-
beratıon MOvements ın the past

Soc1al analysıs 1s noTLt restricted soclety and culture In Asıa but 15 extended the
Chrıstian church A ell 15 the He unanımous VIEW of Asıan theologı1ans that, wıth
VE 1 Aal‘ exceptilons, the OTTIIC1A. Christian churches, both atholıc and Protestant, have
remaıned largely Chrıstian churches In Asıa and have 3(0)1 yelLl become churches of Asıa.
Pıerıis has accused the Chrıistian church of »theologıica. vandalısm«, Dy 1C
the estern churches. In the Name of inculturation, took OVeT and »baptızed« rel1210us
ymbols of non-semıitic relıg10ns theır OW interests: »Inculturation of thıs Lype
smacks of ırreverent isregar' for the soteri10logical matrıx of non-Christian rel1g210us
symbolısm, and ıt easıly en! ıtself the charge of eing disguised form of
ımperl1alısmExperience and Theology: An Asian Liberation Perspective  107  Philippines; discrimination on the basis of religious fundamentalism in Malaysia; the  male-oriented emperor system in Japan; and Confucianist family law in Korea.  While acknowledging their indebtedness to Latin American theologians' use of Marxist  analysis, many Asian theologians criticized their one-sided emphasis on the economic  and political aspects of the society. Pieris points out that a »'liberation-theopraxis' in Asia  that uses only the Marxist tools of social analysis will remain un-Asian and ineffective  until it integrates the psychological tools of introspection which our sages have  discovered.«3! Marxism, he points out, is unable to appreciate the religious dimension  that Asian cultures attribute to poverty and therefore fails to acknowledge the revolu-  tionary impact of voluntary poverty. Of course, Asian theologians are aware of the ways  in which religions have been used to legitimize the status quo and to perpetuate social  oppression (e.g., the caste system in Hinduism), nevertheless they are convinced of the  liberative power of non-semitic religions which have inspired and guided a number of li-  beration movements in the past.  Social analysis is not restricted to society and culture in Asia but is extended to the  Christian church as well. It is the near unanimous view of Asian theologians that, with  very rare exceptions, the official Christian churches, both Catholic and Protestant, have  remained largely Christian churches in Asia and have not yet become churches of Asia.  Pieris has accused the Christian church of »theological vandalism«, a strategy by which  the western churches, in the name of inculturation, took over and »baptized« religious  symbols of non-semitic religions to serve their own interests: »Inculturation of this type  smacks of an irreverent disregard for the soteriological matrix of non-Christian religious  symbolism, and it easily lends itself to the charge of being a disguised form of  imperialism ... Placed against this background, inculturation-fever might appear to be a  desperate last-moment bid to give an Asian facade to a church that fails to strike roots in  Asian soil because no one dares to break the Greco-Roman pot in which it has been  existing for four centuries like a stunted bonsai/«32  While being grateful for the Christian churches' accomplishments in the field of social  service to the sick, orphans and the needy and in the area of education (Christian schools  have earned the respect and sometime envy in all Asian countries), Asian theolgians  bemoan the fact that the official churches still remain a »potted plant' in Asia, transported  from outside without being transplanted, and act more like glue than leaven, sticking  among themselves in small ghettoes, more concerned for their own survival than for  nation-building and socio-political effectiveness. 3  Asia's Challenges to Christian Theology  Social analysis, while essential for the task of theologizing, is not done for its own  sake. Its purpose is to identify the challenges the socio-cultural situation poses to the  31 ALOYSIUS PıERIS, An Asian Theology of Liberation, 80.  32 Tbid., 53.  33 See GERALD H. ANDERSON (ed.), Asian Voices in Christian Theology, 5-6. The exceptions are Cardinal Kim  of Seoul and Cardinal Sin of Manila who are deeply committed to the service of their peoples.Placed agaınst thıs background, inculturation-fever m1g be
desperate last-moment bıd o1ve Asıan facade church that aıls strıke ın
Asıan so1l1 because OIlC dares break the Greco-Roman pOot In 16 ıt has been
existing for four centuries 1ıke stunted honsai'« 32

111e eing gratefu for the Chrıstian churches' accomplıshments In the 1e of soc1al
ervice the SICK, orphans and the needy and In the d1iCcd of educatıon (Chrıstian chools
have earned the respect and sometime CHNVY ıIn all Asıan countries), Asıan theolg1ans
bemoan the fact that the OINCc1a. churches SET1 remaın >potted plant in Asıa, transported
from outsiıde wıthout eing transplanted, and aCT INOTEC 1ke olue than leaven, tiıckıng
II themselves In SMa ghettoes, INOTEC concerned for theır OW survıval than for
natıon-bulldıng and soc10-polıtical effecti1veness. 373

Asıa's Challenges Christian eology
Socı1al analysıs, 1l1e essential for the task of eolog1izıng, 15 NOL done for 1ts OW

sake. Its PUIDOSC 15 ıdentify the challenges the SOC10-Cultural sıtuation the

ALOYSIUS PIERIS, An Asıan eology of Liberation,
Ibıd.,
See GERALD NDERSON ed.). Asıan Volces In Christian eology, Ihe eXceptions ardına Kım

of ecou and (’ardınal S1n of anıla who dIC deeply commıtted to the Servıice of e1Ir peoples
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church and theology What then the challenges facıng Asıan eology today? Samuel
ayan has discerned ejght.**

The first challenge from the teemıing mıllıons of Asıans themselves: What AIec

theır roles In hapıng Asıan eology wıth theır everyday experiences and theır
DOVEITY, and what contrıibutions does such eology make theır lıves? In 1 WaYyS
Can they be the »subjects« of thıs theology? The second challenge from the
rel1210uUs of Asıan peoples, and of the Nan y ancıent rel1ıg10Ns of the continent:
What aCCount wıll theology take of them, wıthout 1C meanıngful word about (God
Call be spoken In Asıa and undertakıngs for lıberatiıon effective? How does eology
understand the claım of the un1ıqueness of Chrıist? The 11! challenge arlses firom the
materı1al DOVErTY of the immense dSSCs of Asıa: Wiıll thıs destitution, m1serYy and qualor
of the people be [OCUsS theologzicus for theology? Wiıll there be clear Tea wıth theo-
logıcal tradıtions that legıtımıze oppression and overty? The ou challenge derıves
from rel1210us DOVEITY Wiıll eology rng 1g the socı1al dimens1ions of the Gospel
and sacraments and instıtute searchıng crit1ique of the capıtalıst SyStem and the
geopolitics of the hurch? The challenge from the aftermath of colon1ızatıon:
How Can eOlogy help people ebuılld theır prIde; diıscover theır OW W  , SCC TeES
soc1al V1S10NS, and aCT uDON them”? Ihe S1xth challenge CINCI SCS from the polıtical back-
ground of milıtary reg1mes, martıal law governments and dictatorsh1ips: Wiıll theology
A4SSUMMıIec crıitical, prophetic role wıth regar! the rulıng classes and the polıtıc PDIO-
CESSC5S seft afoot Dy them? The seventh challenge from the background of soc1al
oppression, and class dıstinction, taboos, fears and superstit1ons: Wiıll
eology dare take sıdes, 1n in of C1ass. and explore the implications of
»the g0o0d NCWS for the DOOr«? The last challenge 15 pose Dy the soclalıst countries of
Asıa Al about half of the Asıan populatıon belongs Wıll eology explore the
rel1g210us and spiırıtual meanıng of the unbele and athe1ism that ACCOMPANY the polıtıcal
realızatıon of the Marxıst dream? (r 111 1t conform the ral antıcommunısm of
eccles1astıical polıtics and 1gnore thıs oudest of questi1ons (G0d 1s osing?

Resources for Asıan Liberation eology
What AL the avaılable 1ESOUTICES wherewıth ashıon Asıan Lıberatiıon theology In

these e1g challenges”? We have already mentioned Asıan theolog1ans deep
SUSp1IC10N of Western theologica. tradıtlon. Both 11ssa Balasurıya and Sebastıan Kappen
(an Indıan esult) call for »dedogmatızat1on« of Western Chrıistianıty. > Carlos

See S AMUEL RAYAN, »Reconce1iving eOlogy In the Asıan Context«, In VIRGINIA FABELLA SERGIO
TORRES oing eology In Divided ONl Va VEn See 1so » Toward elevanı eOlogy In Asıa«,
ın VIRGINIA FABELLA SERGIO ORRES Irruption the Third ONl 65—69; and 11ISSA BALASURIYA,
anetary eolog2y,

[1ISSA BALASURIYA, »Emerging Theologıies of Asıan Liıberation«, 1ın LLEONARDO BOFF VIRGILIO LIZONDO
I’heologies of the Third O! 44; SEBASTIAN KAPPEN, »Orijentations for Asıan Theology«, ın VARGI:

NIA FABELLA ed.) Asıa’'s Struggle for ull Humanılty, L1 Kappen, In partıcular, descer1ibes the erıitical function
of eology ASs explicıt effort 99 and hat he (>9 the »Antı-God«, namely, cult,
O0gma, and |1aWw He further 5SayS »In order develop eology hat 15 faıthful 18 the lıving (j0d Asıan heo-
Ooglans have, therefore, other alternatıve themselves but Opt OuL of the instıtutional church al Anı y rate
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Abesamıs bracketing off the western tradıtiıon 1n oıng theologıica. reflection,
SVn f NOTL In studyıng theology. >® In general, however, Asıan theolog1ans insıst that
eology cshould be done In the CONTtLeXT of the church, though 1t cshould not be church-
centered but humanıty-centered. Its DUTDOSC 15 nNnot the interests of the church but

promote the lıberatiıon of the DOOI and oppressed asSsses

ogether wıth the Christian tradıtiıon, the e’ of COUISC, emaıns the fundamental.
though notT exclusıve. SOUTCEC for Asıan theologıans. Ihe TCASON for thıs 1s that, though ıt
15 culture-bound, the belongs the semit1ic of the development of estern

eology. Thıs semıiıtic , Abesamıs AI SUCS, represents the oundıng phase of
Christianıity and 1S the fırst exXpression of the Christian MCSSaASC. In it the hıstory of
redemption 18 epıcte: in ıts integrity and ıts ullness; it 1$ less interested ıIn metaphysıcs
and INOTC concerned wıth hıstory and hence INOTEC akın the orjental spırıt and 1Tr
OTr aspıratıons. ®

Besides the and church tradıtıon, 1C they Must reinterpret for theır
Asıan theolog1ans have al theır 1Sp0sa other INOTEC 0Ca resOurces. 3° The first SOUTICC of

Asıan theology 15 the Asıan people themselves wıth theır rich and varıecd human
experlences, theıir DOVEITY and Oppress10n. The people themselves Are the »subjects« OT

AaCTIOTS of eology. Asıan Lıberatıon theolog1ans accept that »the DPOOTI the ONCS who
Cal best contribute the development of Chrıstian theology In the diırection of the
lıberation of the DOOT.« 49 The people's sıtuatıon, aspırations and struggles OUTCECS for
Asıan eology. But, d Pieris points Outl, in Asıa the theolog1ı1ans noTL DOOI and the
DOOL AT NnOT theologı1ans. Professional theologıans, therefore, must lısten the VOICES of
the DOOT and the oppressed, and artıculate theır aspıratı1ons and needs. Furthermore. in
Asıa SOIMNC 0’7 percent of the DOOI dIiC nOTL Christians: oıng eology wıth them ASs sub-
Jects entaıls peakıng of God in and hrough non-Christian rel1g10usness, belıefs, SIR
bols, rıtuals, and Ways of ıfe Thıs sıtuatıon both tremendous challenge and

abundant for Asıan eology.

dıisassocıate from ıfs practice.« 115—-16) Kappen's adıcal Stance 1S, ASs far ASs Cal ascertaın, NOTL wıdely
shared

See ((ARLOS ÄBESAMIS, »Doing Theologica Reflection In Phılıppine Context«, ın SERGIO TORRES VIR-:
FABELLA The mergent Gospel, 27

See S AMUEL AYAN, »Commonalıtıes, Dıvergences, and Crossfertilization 1r- OT Theologies«,
In BRAHAM (ed.). ın Or I’heologies. Commonalıties and Divergences, 19% »We hold In COININON
the eed retaın OUTr church base, ın spıte of OUT churches’ dıfferences both denomiıinations and regıonal
eXpressi1ons of theır stance the realıtıes In 1C they fınd themselves, of theır involvement ın eology and
the lıberation PTOCCSS, and of their ICSPONSCS O the sıtuations 1C For SOITNC sıtuations hıs 15

for others, ıt 15 challenge. However, agreed hat the church of Christ 18 instrument for the
lıberation of the human spırıt and for demonstratıng the first frunts of re12N.«

See (C'ARLOS AÄBESAMIS, »Doing Theologica: Reflections In Phılıppine Context«, ın SERGIO ORRES VIR-:
FABELLA The mergent Gospel,

See Song, » Let Us Do eOlogy ıth Asıan Resources'« Fast Asıa Journal of eology, 3/2 (1985)
202-208 Samuel ayan, »Reconceiving eology ın the Asıan Context,« 1ın on eology INn Diviıded
ON 1—-39 Duraisıngh and Abraham, »Reflections from A} Asıan Perspect1ve,« In rruption

Third World, pp.209—16.
11SSA BALASURIYA, »Divergences: An Asıan Perspect1ve«, ıIn ABRAHAM, IrOrl Theologies, LL
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The second SOUTCEC 15 the sacred of Asıan relıg10ns Indu, 1st, Taoıst,
Confuc1anıst and others. Many Asıan theologı1ans 1rmM that God speaks ın and through
these scrıptures H have been the spırıtual nourıshment of Asıans for centurlies before
the advent of Christianity and SINCEe. Not only cshould these sacred wrıtings be mıined fOor
theologıca insıghts but also be used in lıturgıcal worshıp.“) Interrel1g10us lalogue and
cCommunıicatıio In SACFLS mythis dICc essentlal for Asıan eology.

The 1Tr SOUICC 1$ the rel1210us monastıc tradıtions, stOr1es OTra and wriıtten), symbols,
art, archıtecture, and Olklore Piıerıis has argue: that the MOST appropriate form of
indıgen1zatıon of Christianıty In Asıa 15 nOot the Latın MO| of incarnatıon 1n NON-

Chrıstian culture NOT the Tee MO| of assımılatıon of non-Christian philosophy 11OT

the orth European MO of acCccommodatıon non-Christian religi0usnessS. What 18
requıred 18 the monastıc MO of partıcıpatıon In non-Christian spirituality. But he
WaTrlls agamlnst Varı0ous abuses of Orjental spirıtualıty such d$S »theologıca. vandalısm«
(already mentioned above) practiced uUuDON I0S the tendency create perpetuate
»Jle1sure class« ot1um) through CeNtiers« and »ashrams« attract the INOTC

ffluent short spells of mental tranquillıty rather than ıfe of renunclatıon; the
cCommerc1ıalısm that CXDOTTS mysticısm and meditatıiıon technıques be consumed Dy the
West 1ke tea, COPPCTI, WO0Od OT O1l;: and the CONSCIOUS OT UNCONSCIOUS instrumentalızatıon
of monastiıcısm d agaınst spiırıtual enemıles. Particıpation In orlental
monastıc tradıtion, be authentic, must be coupled wıth truggle for Justice.

The IN of stor1es rea. StOrTI1eSs and folk-tales) and dance has been creatıvely made, d

11l be cshown later, by Miınjung eology. As Andrew Park Sung-ho has pointed Out, 1ts
analytıcal tool 15 narratıve much INOTE than eCONOMICS: »Rather than Marxıst soc1al
analysıs, the storles of the mınjung the tools L effectively unmask the iIructiure
of deeply Oppressive socjlety.« B Mınjung femımnıst theolog1ans have also rediscovered
the lıberating W of shamanısm for women. 44 Asıan theolog1ans WOU wıth
Pıer1is' injJunction:

Learn, fırst, folk Janguage. Assıst al the tes and rıtuals of the Asıan people; hear theır
vibrate wıth theır hythms; keep Step wıth theır dance; theır INS,

theır mY  S’ reach them hrough theır egends You l fınd that the Janguage they speak
DUuts them In touch wıth the basıc truths that CVEIY relıg10N grapples wıth, but each In
dıfferent WaAY the meanıng and destiny of human existence: humanıty's crippling
lımıtations and ıts infinıte capacıty break hrough them: lıberation both human and
COSMIC; in short, the truggle for full humanness. %©

Of COUISC Asıan theolog1ans AIC AWAaTEC that theıir relıg10-cultural OUTICECS have been and
Cal be used legıtimıze oppression and SCIVC the interests of the domiınant classes.

For excellent collection of 1C BXtS, SCC K AIMUNDO PANIKKAR, The YExperience, London 1977
See LOYSIUS PIERIS, An Asıan eology of Liberation, 51—58
Quoted Dy ROBERT CAÄFEEF BROWN, » What Can OT1 Amerıcans Learn from Mınjung eology ”« ıIn JUNG

Y OUNG LEE ed.) An merging eology In Orl Perspective. Commentary Korean Minjung eology,
Mystic/Connecticut 1988, 38R See Iso Lee’'s introduction the IN of storytelling iın Miınjung eOlogy, ıbıd.,
161

See HYUNG-KUNG CHUNG, »Op1ium the Seed for Revolution Shamanısm: Women Centred Popular
Relig10s1ty In Korea«, In LEONARDO BOFF VIRGILIO ELIZONDO (eds.), Theologies IN Orl

ALOYSIUS PIERIS, An Asıan eology of Liberation,
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For example, the edas, the Upanıiıshads, the DICS, and the Puranas WCIC eıther wrıtten
OT rewriıIitten Dy the rulıng of the Brahmins PICSCIVC theır SUPTEIMACY and theır
priviıleges. In the Purusha-sukta of the Rıg Veda, for instance, the System 15 g1ven
dıvıne sanctıon. It 15 Vıtally ımportant, therefore, USC these OUHTICES critically,
maskıng theır ıdeologıcal blases and retrieving theır lıberatıve potential. Tr1ıl11an:
example of »rereading« the rel1g210us ın favor of lıberation 15 g1ven by Samue]l
ayan In h1is interpretatiıon of the Ramayana and the Aa2aAVva (yita. %6

Ihe fourth SCULGE for Asıan eology 15 the Asıan women's ıfe storl1es and
experlences of Oppression and pDOVverty rowıng body of Asıan femiıinıst theolog1ans
have attempted do eology from the perspective of theır » Ası1ıanness« and theır
»WomManness.«4/

ese consıderatiıons of the O SOUTCGCESs for Asıan theology pomt out OMNC central COMN-

GG of Asıan theologılans: ınk inculturation wıth hlıberation. Indeed, ASs Piıeris pPuts ıt
forcefully, »theology In Asıa 15 the Christic apocalypse of the non-Christian experlences
of lıberation.«48 An Asıan eology 18 eology ase‘ the relıg10usness f the DOOI
and the POVerTY of the rel1g10us.

H

In this second of the WOU 1ke examıne three Current al

constructing Asıan eology. Despıite theır COIMMNMON methodologıes, they represent
three dıfferent of Asıan theology The first 15 done by T1ıssa Balasurıya, oman
Catholıc Oblate priest from STI anka; the second 15 by hoan-Seng 50ng, Taı1ıwanese
Presbyterian ayman; and the 1T\ 185 developed In Korea called Miınjung eology. It 1S,
of COUISC, ımpossı1ıble expound here in detaıl an Y ON of them, let alone all three My
1mıted objective 15 dıscern the maın themes Oof these theologıes and SCC how
successfully they Ouft the methodologıcal directions discussed above.

have already mentioned Tissa Balasuriya's trenchant critique of Western eology d

culture-bound, church-centered, male-dominated, age-dominated, pro-capıtalıst, antı-

See S AMUEL RAYAN,«Reconceiving eology In the Asıan Context«, 1ın VIRGINIA FABELLA SERGIO ORRES
oing eology In Divided orl

See ARUNA (GJNANADASON, » Women’s Oppression: Sınful Sıtuat1on«, In VIRGINIA FABELLA MERCY
AMBA OÖDUYOYE, Wıth Passıon and COompassıon. ın Orl Women oing Theology, aryknoll/New ork

69—76; VIRGINIA FABELLA, »A Common Methodology for 1verse hrıstologies?« ıbıd., K See
1Iso VIRGINIA FABELLA SUN Al LEE PARK e  S We Dare Dream, Hong Kong 1989; HYUN-KYUNG CHUNG,
ruggle Be the Sun gaıln, Marykno.  eW YOork, 990
48 AÄALOYSIUS PIERIS, An Asıan eology of Liberation, In hıs WaY Asıan theologıans attempt
the dichotomy between the [WO approaches of indıgen1zatıon, namely, hrough relıg10-cultural inculturatiıon and
hrough soclo-polıtical lıberation. e1Ir position has een called »contemplatıve commıtment«. In erms of
methodology, they make IN of both Marxıst analysıs and relıg10-cultural analysıs. The SAalllc problem 1 OUnN!|
in Afrıcan indıgenous eology 1C has to negotlate between the lıberatıon approac (especılally INn 18101
Airıca) and the relıg10-cultural approac. €:g.,; the negritude 1n francophone Afrıca) See ENGELBERT
MVENG, » Afirıcan Lıberation Theology«, in LEONARDO BOFF IRGILIO ELIZONDO ITheologies of the
INn OrA
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communlIst, non-revolutionary, bereft of soc1al analysıs, and overly theoretical. *° As
antıdote thıs L(ype of theology, he welcomes the development of contextual theologıes
of lıberation In Varıo0us parts of the WOT. Nevertheless, these contextual theologıes, Dy
theır VE nature, tend be p  1al, eing rooted In 0Ca s1tuations and experlences. They
INaYy sıdestep the problem f global domiınatıon.

Accordıingly, he what he Ca »planetary theology«
What 1s needed 15 dialectica exchange between 0Ca struggles and the WOT.

sıtuation. between 0Ca theologıes and eology that trIes read the s1gn1ıficance of
oglobal realıties12  Peter C. Phan  communist, non-revolutionary, bereft of social analysis, and overly theoretical.* As an  antidote to this type of theology, he welcomes the development of contextual theologies  of liberation in various parts of the world. Nevertheless, these contextual theologies, by  their very nature, tend to be partial, being rooted in local situations and experiences. They  may sidestep the problem of global domination.  Accordingly, he proposes what he calls a »planetary theology«.  What is needed ... is a dialectical exchange between local struggles and the world  situation, between local theologies and a theology that tries to read the significance of  global realities ... The universal approach will be very valuable in the development of a  global strategy for bringing about social change. Only a universal approach can help us  respect human beings everywhere, whatever be their ethnic inheritance, color, creed, sex,  or social class.°  Faithful, then, to the method of liberation theology and to his own conception of  planetary theology, Balasuriya dedicates half of his book Planetary Theology to an  analysis of the world economic and political system, Asia, the vision and goals of the  new world order, strategies for worldwide transformations, the role of religion in this  process of transformation, the link between Western Christianity and the present world  system, and lastly, Asia's challenges to Christianity.5! It is not necessary here to evaluate  either the accuracy of Balasuriya's economic and political analysis or the efficacy of his  strategies for a new world order. What is of interest is how on the basis of his analysis  Balasuriya reformulates the basic Christian doctrines.  As Balasuriya sees it, there are three main issues confronting Christianity in Asia: the  struggle for human life, the presence of other Asian religions, and the oppression of  Asian women. To develop a planetary theology in this context, Balasuriya attempts to  rethink certain basic beliefs of Christian faith. God is presented as creator and above all  as liberator. As creator, God is concerned about the well-being of both humans and the  earth. Balasuriya tries to strike a balance between the use of the earth resources to satisfy  human needs and the protection of the environment. Using the Exodus story, Balasuriya  presents God as the liberator not only for the Israelites but also for all humankind.  Balasuriya's reflections on christology emphasise the historical Jesus' message about  the Kingdom of God, which Balasuriya interprets as a message »of a new person and a  new society, of new personal and societal values«,° and Jesus' defence of the dignity of  the poor and women and his critique of the power establishments — both religious and  political. Conceding that Jesus was essentially a religious leader, Balasuriya points out  that his behavior and teachings concerning love, justice and freedom became »the  49 Tissa Balasuriya holds degrees in agricultural economics from Oxford University and in theology from the  Gregorian University in Rome and the University of Paris. He was president of the Aquinas University College  in Sri Lanka and is now at the Centre for Society and Religion in Colombo. He has published many articles and  the following books: Jesus Christ and Human Liberation (1976); The Eucharist and Human Liberation, Mary-  knoll/New York 1979; Planetary Theology, Maryknoll/New York 1984.  50 TissA BALASURIYA, Planetary Theology, 14.  51 Planetary Theology is 274-page long. 150 pages are given to social and religio-cultural analysis; the rest is a  reformulation of basic Christian doctrines, such as God, Jesus Christ, church, catechetics, worship, and spiritual-  ity.  > Ybid., 167:Ihe unıversal approac wıll be VE valuable In the development of
global for bringing about soclal change. Only unıversal approac Can help us

respect human beings everywhere, whatever be theır ethnıc inherıtance, color, creed, SCX,
OT sOoc1al class. >0

al  u E} then, the method of lıberatıon theology and h1s OW conception of
lanetary eology, Balasurıya dedicates half of h1is book anetary eology
analysıs of the WOTr. eCONOMIC and polıtıcal System, Asıa, the V1S10N and g0oals of the
NC  S WOT. order, strateg1es fOor worldwiıide transformatıons. the role of relıg10n in thıs
PIOCCSS of transformatıon, the ınk between Western Chrıistianıty and the present WOT.
SyStem, and lastly, Asıa's challenges Christianıity. > 18 NOL here evaluate
eıther the of Balasurıya's eCONOMIC and polıtical analysıs OT the efficacy of h1is
strateg1es fOor L  S WOT. order. What 15 of interest 1S how the basıs of hIis analysıs
Balasurıya reformulates the basıc Christian doectrines.

As Balasurıya SCCS 1t, there three maın 1SSUEeS confronting Chrıistianıty 1n Asıa: the
struggle for human lıfe, the of other Asıan relıg10ns, and the Oppress1ion of
Asıan 4O develop lanetary theology in thıs Contex(t, Balasurıya
ethınk certaın basıc ehefs of Chrıstian al God 15 presented AdS creator and above all
d lıberator. As Creator, (10d 15 concerned about the well-being of both humans and the
earth Balasurıya trıes strıke alance between the IN of the earth LTESOUTCES satısfy
human needs and the protection of the environment. sıng the Exodus STIOTY, Balasurıya

God as the hlıberator NnOoTL only for the Israelıtes but alsSO for all humankınd
Balasurıya's reflections christology emphasıse the hıstorıical Jesus MCSSALC about

the Kıngdom of God, v 78 Balasurıya interprets dASs INCSSaRC »of 1919  S PCISON and
NC  ; soclety, of 11C  < personal and socı1etal values«, °2 and Jesus efence of the dıgnity of
the DOOT and and hıs crıtique of the W establıshments both rel1g10us and
polıtical. Conceding that Jesus Was essentlially rel1g10us leader, Balasurıya pomits Out
that h1is behavılıor and teachıngs concerning love, Justice and reedom became »the

Tissa Balasurıya degrees In agrıcultural eCONOMICS from Oxford Universıty and In eology from the
Gregorlian Universıity In Rome and the Universıty of Parıs. He Was president of the Aquinas University College
In T1 an and 18 110 al the Centre fOor Society and elıgıon In Colombo. He has publıshed artıcles and
the followıng 00 Jesus Christ and Human Liberation (1976) The Eucharıist an Human Liberation, Mary-
no  eW ork 1979; Planetary eolog2y, Marykno  eW ork 90984

[1SSA BALASURIYA, anetary eolog2y,
anetary Theology 18 2/4-page long. 15(0) ATC given soc1al and rel1g10-cultural analysıs; the rest 1S A

reformulatıon of basıc Chrıistian doctrines, such d God, Jesus Chriıst, church, catechetics, worshıp, and spirıtual-
ıy

Ibıd.. 167
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rallyıng pomnt of revolutionary struggles for these values« and Cal be » all inspıratıon fOor
emphasıs pattern of SOCI1I0-2@CONOMIC development In favor of the asSses rather

than of privileged elıtes«.5 Balasurıya does noTt discuss al ally length the dıvinıty of Jesus
(he does NOTL deny lt)a but refers spea of the »COSMIC Christ and unıversal ulfıll-
ent« 0)4 the »Chrıistic dimens10nN« and spells Out ıts implications fOor planetary theo-
l0gy

Meditatıon the COSMIC dımens1ion of TI1IS Call ead uüs re-evaluatıon of SOMMC of
the basıc injustices of what has passed for Chrıstian hought Creation has be rethought
In terms of the Christic ın al] created ealıty Our attıtude the uniıverse 111 be
deeply influenced by such cons1ıderation. Respect for nNnature and the prevention of 1fs
pollution, exhaustıion, and destruction WOU acquıre chrıstic dımens1o0n.

The incarnatıon and redemption WOU have be hought OutL NOL only In terms of the
ıfe and times of Jesus of Nazareth but also In of the asSsoc1lated unıversal
s1ıgnıfıcance d engagıng the COSMIC dımens1on of IS Human hıstory WOU then be
re-evaluated dSs the privileged AdIiCcCa of the Christic of CONSCIOUS and intellıgent
humanıty the Creator. Revelatıon WOU have be understood ASs continummg
PTOCCSS, egun wıth creation ıtself and ending. The INCSSaLC of God umankın
WOU have be humbly diıscerned ın nature, in history, and wıthın OUT OW selves ın
addıtion the written Scriptures and Christian tradıtion. The other relıg10ns, theologıes,
and mMOovements of humanıty wıll also have be diıscerned dAs p of thıs christic
manıfestation. spirıtualıty for planetary dADC ll then be CONSCYUCNCEC of meditation

the WOT. the of human beings In ıt, and the designs of dıvıne
providence for all creation. **

In h1is eccles1i0logy, asurıya CA for »CONVversion >> of the Church's m1ss1ıon AdWdY
from CONCEINS for eccles1al self-surviıval and consolıdatiıon human lıberation: »A
newed, lanetary CONCepPL of miıss1ıon and evangelızatıon has g1ve prior1ity the
fostering of relatiıonsh1ıps of solıdarıty IN PCISONS and eoples ase| the 1DI1Ca
values of the rule of rıghteousness, the Kıngdom of G0d.«> Convers1on, 419 the
Church seeks, mMust 191011 be only of PCTSONS but also of socı1etal SyStems. In thıs task, the
Church MUuStTt COoOOperale wıth 1ts actual OT potential OppOnents such d arx1ısts 0)8 SOC1A-
lısts Concerning the inner ıfe of the church tself. Balasurıya ca for re-examınatıon
of the x0als and m1ssıon of rel1g10us orders, M1SS10NarYy work Dy the 1r Or
Christians the First or Church and the GC2 elhıtes of 1r OF countrIies, the
abolıtıon of denominational d1v1s10ns, the lıberatiıon of from sSeX1ISst discriımıination
ın Church organızation.

Movıng catechetics and worshıp, Balasurıya reinterprets the Ten Commandments
and the sacraments by hıghlighting theır sOoc1al implications. He decries the Indıv1-
dualıstic and riıtualıstic character of Chrıstian worshıiıp and actiıon-oriented

53 [bıd., 179
Ibıd., 9—9
Ibıd., 194
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lıturgy. > He also OS for the Incorporatıon of cultural feasts nto the 1turgy and the
adoption of non-Chrıstian rel1g10us rıtes, symbols and sacred scrıptures. 5W

Lastly, Balasurıya evelops spiırıtualıty of Justice. He CONtTrasts cultıc and prophetic
spırıtualıty, the former IMNOTEC indıvıdualıstic and devotional, and the latter Arected
socı1al transformtaılon. Spirıtuality of Justice VIEWS al In (0d dS requirıng deep
CONVICtION In the march of hıstory In 3 res personal, soclal, and planetary relatıonshıps
Can be 1ımproved; hope ASs unquenchable, optimıstıc thrust into the ulldıng of the
future:; and love dS the fruınt of Justice. He makes VEILY suggest1ons ASs NOW
acquıire the virtue of sOoc1al Justice and delineates strateg1es for polıtical actıon A4aSse‘:
COUTASC, prudence, and moderatıon. ®®

Balasurıya's planetary eology 18 markedly consıistent wıth Lıberation eology
methodology of startıng from sOc1al analysıs and theologızıng that basıs. He deserves
credit for drawıng attention the need of formulatıng olobal eology of lıberatıon that
does nNnOoTt mınımıze the necessity of OCa OT contextual theologıes but s1tuates them in the
Contexti of international SYStieEmMSs of oppression and in]Justice. Iso praıseworthy AIc h1is
refocusing the hurc mi1ss1ıon the task of lıberation and h1s hıghlighting the soc1al
dimens1ion of the ıturgy and sacraments Hıs 18 the first attempt Dy Asıan theologıan

reformulate Irom the Asıan perspective the maın doectrines of the Christian al
Nevertheless, despite h1s intention develop lanetary eology irom the Asıan DCI-

spective, there 15 lıttle explıcıt integration of Asıan cultural and religi0us tradıtiıons into
hıs theology, EXCEDL for call incorporate cultural feasts and rel1g210us rıtes and
scrıptures into worshıp For instance, there 1S attempt reconcelve (J0d (T the divine
Irınıty In 1e of 1N! rel1g10us thought OT of Theravada non-theistic 1SmM In hıs
christological d1scussıo0n, despite hIs notion of chrıstic dımens10n, there 18 explicatıon
of how ıt 1S present ıIn Asıan rel1ıg10ns OT ın 1C 1t »Tulfills« them Nor 1$ there
exphcıit ground socıl1al Justice in the practice of voluntary DOVEerTY of Orijental
monastıcısm. In general, hıs theologıca elaboratıon reads 1ke Liberatıon eology wıth

Asıan slant but nOoL culturally and relıg10usly Asıan eOlogy.
Thıs lacuna 18 filled DYy the theologıca wrıtings of Choan-Seng 5Song. > At the

beginnıng of the have already mentioned hıs critique of Asıan eology dASs overly

NSee ıbıd., 226—423
See ıbıd., AD See alsSO HIS extende: exposıtıon of the sOCc10-polıtıcal ımplıcatıons of the ucharıs In The

Eucharist and Human Liberation.
See anetary eology, 7 R
Choan-Seng Song 1$ currently Professor of eOlogy and Asıan ultures al Pacıfıc School of elıgıon iın

erkeley, Calıfornia. and Regıiona| Professor of Theology al the Southeast Asıa Taduate School of Theology.
Traıned In phılosophy al the atıona Taıwan Universıity (B.A.) and In eology al New College al the Uni1-
versity of Edinburgh (B.D.) Song ODBtaıne. hıs Ph  w from Union Theologica) demıinary In New ork. He Was

Princıpal of the Taınan Theologıica! Semiinary, Taıwan: ı1sıtıng Professor al Princeton Theologıca: Seminary;
and Assocı1late Dırector of the NSecretarıat of the al and er ( omMmm1SSs10n, (0)8 Councıl of urches, al
(Gjeneva. The following ATIC hıs maın publıcations: Chrıistian 1SS1O0N In Reconstruction. An Asıan Nnalysıs,
adras 74 Maryknoll  eW ork 1977; iırd-LEye e0olog2y. eology In Formatıon INn Asıan ettings,
Maryknoll/New ork 1982:; I  < ed 1990:; The Tears O; Lady Meng. Parable of People's Polıitical eology
(World Councıl of Churches) (jeneva 081 Maryknoll/New ork 1982:; TIhe Compassıionate GOd, Maryknoll/
New ork 1982: Tell Us Our Names. Story Iheology from Asıan Perspective, Marykno:  eW ork 9084:;
eology from the 'Oomb of Asıqa, Maryknoll/New ork 1986, and h1Ss announced tr10gy chrıistology of
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dependent Western eology and h1ıs proposals CONSIruCcTt genumely ethnıc theo-
102y wıth the LTLESOUTCES of Asıan ımagınatıon and lıberative actıon behalf of others
ase| COompassıon. Hıs critique of Asıan churches and theır theologies 18
already implıicıt In hıs first book In 16 he the CONCEeDL of
Christian m1ss1ıon from the Asıan perspective. S5Song Ca for celebration of the end of
the forei1gn mMI1sSsS10Ns of the church in the West, »reJo1lcıng that the church of the 1r'
(0)8 has al long last COINNC of dSC, reJo1Cıng that che 18 NO bold enough declare that
the ına chapter of Western foreıgn mM1SS10NSs has been wrıtten.« ©0

He SCCS Chrıistian m1ss1ıon rooted In the twın doctrines of creation and
incarnatıon. Corresponding creative acT, Christian m1ss1ıon Must be exercised In
four culture, hıstory, soclety, and polıtics. Corresponding AGT of self-
emptyıng ın the incarnatıon, Chrıstian m1ss1on must not be concerned for ıts OW self-
aggrandızement but for the sake of humanıty, TOF. 5Sday>S 50ng, » xas long d the church 1s
preoccuplied wıth her OW endowmentSs, welfare and securıty, che only Days lıp-service
Chrıst's m1ssıon of self-emptyıng.«6!

18 also In 1g of the nature of Chrıstian m1ssıon d manıfesting the redemptive
of Christ In the WOT. hrough act1o0ns for and Justice that Song

reexamınes the Sacramen(tSs, iın partıcular the Eucharıst For hım, the attles between
Catholıics and Protestants regardıng the sSsacraments have been engaged wrongly d

eccles1astical, confessional, hlıturgical 1SSUES: rather they should be viewed d m1ss1o0n-
orlıented 1SSUes. They words iın actıon for soc1o-polıtical lıberation. Furthermore they
should be SC wıthın the sacramental nature of the un1ıverse In 17 anythıng 18
potentially sacramental because the WOT. 15 created DYy G0d and redeemed Dy 1T1S In
thıs WAaY, SaYyS 5ong, »the CONcept of sacramental unıverse 010024 thus be able help
usSs roaden the DUrvVIeW of Christian mM1SS10N. remıinds us that there 18 SO-Calle'
rel1210us realm well defined for carryıng Out Chrıistian mM1SsSs10n. Chrıistian mı1ss1ıon has
do wıth man s cultural and socı1al CONCETITNS ASs ell ASs hıis rel1210us needs.« 62

sıng the 1DI1Ca ımage of the Exodus S5Song SOCS elaborate al length the
soc1o-polıtical dimens1ıon ot Chrıstian m1ss1ıon promote reedom both in the church and
In the soclety al large

Ihe church cCannot CSCADC the demand of her faıth stand wıth the dsSsecs of people In
theır struggle for Justice, equality and TrTeedom But che Cannot the uUsec of W
that 111 bring bloodshed and instigate hatred the SadJIiInlle time che Cannot be sılent
wıtness the tragedy7WOU destroy the veLrYy SiIrucCiure of Justice7people
desperately seek ul The m1ss1ıon of the church chould thus consıst In provıdıng the
foundatıon of love 1C and 1C alone., the meanıngful and relatıvely urable
STIrucCtiure of Justice Can be erected. ©3

1C the first volume has appeare entıtle: Jesus, The Crucıfied People, New ork 1990, be OllO0owel Dy
Jesus nd the eıgn of God and Jesus INn the Power of the Spirtt.

Christian 1SSLON INn Reconstruction,
Ibıd.,
Ibıd., AÄSE
Ibıd.,*
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discussıon of Chrıistian mı1ssıon In Asıa Cannot but deal wıth the and
function of non-Chrıstian relıg10ns. 5ong bellieves that in 1alogue wıth Asıan rel1210ns,
the unıversalıty of Christ MUuUST be proclaımed; the manıfested in these relı210Ns
MuUuUSt have somethıng do wıth the of God In esus 1sSt whether it 18 recogn1ızed
OT NnOL But 5Song does NOL subscr1ibe the eOTrYy that non-Chriıistian relıg10ns AICc nothing
but preparatio evangelica preparatıio INCAarnation1sS, accordıng H> they have
INntrınsıc value and therefore AI sef asıde after the Incarnatıon. Rather he that »the
Word of (G0d 4C Was present In the begınnıng of the creation and has 1O become
present In Jesus Chrıst has always constituted the basıs of man’s spirıtuality.« © Ihe task
of m1ss1ıon 15 confront members of other relıg10ns wıth the of Chrıist Eventual
CONvers10n Christ does a(011 entaıl clean Trea from ONe'’'s rel1g10us and cultural AdS5SO-

clat1ons that there &26 VErI'Yy ell be Christian Buddhıists., Chrıistian Hındus, Chrıistian
Confuc1anısts and

Finally, 5Song Chrıiıstian M1SS1ION In Asıa bandon what he 6a »morphologıcal
fundamentalısm«, that 1S, the churches in Asıa mMust make hard attempt al erasıng de-
nomiınatıonal barrıers (in church polıty, ıturgy, and eology NS ATC inherıited from
Western denominatıons), proselytism, and M1SS10Nary elıt1ism (the ıdea that only SOMMMC AIc

mi1iss1onarılıes ıle the maJorıity ATe not). ©
ong's [WO basıc themes, namely, indıgen1zatıon of Christianıity hrough cultural

imagı1ınatıon and soc1o-political activıty, in hıs later works but wıth otable
dıfference Whereas In hIis first book, there WeIC but sporadıc references Asıan
lıterature (most of the footnotes cıte European and orth Amerıcan authors), iın h1s later
00 the IN of Asıan OUICCS iIncreases dramatıcally. Thıs 18 f sel PUTDOSC He NO

develop » Thırd-Eye eology.« The express1ion »thırd C  n erıved from
1SM, refers the W perce1ve ıtherto unheard-of reg10ns concealed from us

hrough OUT OW 1gnorance. estern eOlogZy, 1C has far domiıinated the 1T'
WOT. 18 predominantly Latın and (German ong speaks of the »Latın and teutonıc
Captıvıty« of theology). in break AWaY from thıs double bondage, Asıan theolog1ans
must develop 1r CYC, namely, »the W! of perception and nsıght that nables them

the meanıng under the surface of thıngs and phenomena.« ®
An Asıan Christian eology, accordıng 5ong, proceeds not from abstract and

unıversal princıples but from [WO basıc facts love and suffering, the former because the
1DI1Ca God acting In hıstory 15 efined d$S SUDE, and the latter because of the Buddha’s
nsıght that ıfe 1S suffering and of the immense suffering of huge AasSses of Asıan
eoples. eology has 1ts beginnıng and possıbıilıty In love d manıfested In hıs
creation and redemption OT, dASs Song DUuts ıt, in »the heartache of (G0d« Such dıvyıne love
1S suffering love In partıcular place and time. eology, 4 T reflects this dıvıne
love,

Ibıd., 197
See ıbıd., 9—3
Third-Eye eOLO2Y, X1
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cshould nOotL egın wıth the study J8 (10d Rather it should wıth the study of

humanıty, the study of people and the WOT. In short, the study of creat1on. Human
beings wıth a]] theır problems socılal, polıtical, psychologiıcal, ecologıical, 0)8 whatever

AIc subject matters of theology The WOTrT. wıth all 1fs ideology, organızatıons and
StrucLures, relıg10ns, arts and OEeLTY, provıdes themes for lıving eology. The unıverse
wıth al] 1fs problems and 1SSUES C for theologica analysıs and interpretation. 6 /

Followıng hıis OW methodological counsel Song devotes arge sect1ons of hIs works
SOC10-Cultural analysıs of Asıa and Asıan relıg10ns. © Thıs analysıs SCTVES d the back-

ground for the theologıca. PDITOCCSS of assıng from the ethno-rel1210us exclusıyısm
(which 5Song ca »centr1sm«) of udaısm and Chrıistianity the MOvements of natıons
and peoples of Asıa. Such aCT, 1C 15 termed »transpos1t10N«, 11l dısclose the
of (10d In thıs vast portion of the WOT. outsıde the Judeo-Chrıistian tradıtions. In h1s The
Compassionate GOd, 5ong cshows how centrism 18 ONC of the maın obstacles the
ulldıng of Asıan eology. Accordingly, achleve the »transpos1t10N« h1is first Step
1S locate the forces In the Old Testament that draw Israel Ouf of 1ts centriısm and set it
In relatıon other natı1ons. The second Step 15 examıne Jesus’ lıberate hIis
OW people from theıir ethno-rel1210us centr1sm. The 1IT\ Step 1S explore the WaYS In
3C God 1$ redemptively present In the suffering of Asıan peoples under DOVvertY,
Oppress1ion and injustice. Only in thıs WaYy Cal authentically Asıan eology CINCTSC.,

In hapıng thıs ethnıc eology, Song makes extensive N> of varlıety of storles.
INS, folktales, novels, artıstic drawıngs from all parts of Asıa. Prominent also AL the
ayıngs and teachıngs of rel1g10us d ell A the doctrines of Asıan rel1ıg10ns. He
meditates the grief and hope of Vietnamese War W1dOoW, explores the
sacramentalıty of bow/l] of MCEe, reflects worshıp, interprets Japanese FEEE
and novels, unleashes the lıberative W of Ta1wanese and Korean folksongs,
celebrates the of imprisoned 1ılıpıno revolutionary, explicates the import of
antı-Reagan and antı-Deng laopıng Cartoons, and nfolds the »crıtical transcendence«
of mask dance. ©

Of partıcular interest 15 oNg's elaboratıon of polıtıcal eology from the Chinese folk-
tale of Lady Meng whose husband Was sacrıfıced Dy Emperor 1n Shıh Huang-tı urıng
the construction of hI1s protective ramparts and whose bones WeIC turned into lıvıng lıttle
fısh after they had been ground into powder al the Emperor's order because che had dared

hIis cruelty and inJustice.
The hıstory of natıon does nNnOoTt consıiıst maınly of,ings OT presidents. Nor 15

hıstory rımarıly the hıstory of revolutionary heroes. What makes hıstory hıstory AIc the
people In whom the soul of Lady Meng l1ves people humıiıhated and exploıted, but
awakened challenge the W of ea wıth the W of resurrection117  Experience and Theology: An Asian Liberation Perspective  should not begin with the study of God. Rather it should start with the study of  humanity, the study of people and the world, in short, the study of God's creation. Human  beings with all their problems — social, political, psychological, ecological, or whatever  — are subject matters of theology. The world with all its ideology, organizations and  structures, religions, arts and poetry, provides themes for a living theology. The universe  with all its problems and issues calls for theological analysis and interpretation. °  Following his own methodological counsel Song devotes large sections of his works to  a socio-cultural analysis of Asia and Asian religions. ® This analysis serves as the back-  ground for the theological process of passing from the ethno-religious exclusivism  (which Song calls »centrism«) of Judaism and Christianity to the movements of nations  and peoples of Asia. Such act, which is termed »transposition«, will disclose the presence  of God in this vast portion of the world outside the Judeo-Christian traditions. In his The  Compassionate God, Song shows how centrism is one of the main obstacles to the  building of an Asian theology. Accordingly, to achieve the »transposition« his first step  is to locate the forces in the Old Testament that draw Israel out of its centrism and set it  in relation to other nations. The second step is to examine Jesus' attempts to liberate his  own people from their ethno-religious centrism. The third step is to explore the ways in  which God is redemptively present in the suffering of Asian peoples under poverty,  oppression and injustice. Only in this way can an authentically Asian theology emerge.  In shaping this ethnic theology, Song makes extensive use of a great variety of stories,  poems, folktales, novels, artistic drawings from all parts of Asia. Prominent also are the  sayings and teachings of religious sages as well as the doctrines of Asian religions. He  meditates on the grief and hope of a Vietnamese young war widow, explores the  sacramentality of a bowl of rice, reflects on ancestor worship, interprets Japanese haiku  and novels, unleashes the liberative power of Taiwanese and Korean folksongs,  celebrates the poems of an imprisoned Filipino revolutionary, explicates the import of  anti-Reagan and anti-Deng Xiaoping cartoons, and unfolds the »critical transcendence«  of mask dance. ®  Of particular interest is Song's elaboration of political theology from the Chinese folk-  tale of Lady Meng whose husband was sacrificed by Emperor Ch'in Shih Huang-ti during  the construction of his protective ramparts and whose bones were turned into living little  fish after they had been ground into powder at the Emperor's order because she had dared  to curse his cruelty and injustice.  The history of a nation does not consist mainly of emperors, kings or presidents. Nor is  history primarily the history of revolutionary heroes. What makes history history are the  people in whom the soul of Lady Meng lives — people humiliated and exploited, but  awakened to challenge the power of death with the power of resurrection ...  67Tbid.,95.  6 See, for instance, The Compassionate God, 145-260 where Song gives a historical analysis of China and  Taiwan and Theology from the Womb of Asia, 19-42.  69 For examples of these, see Theology from the Womb of Asia.Ibıd 05

dee., for instance, The ( ompassionate God, 145—26(0) where 5ong g1ves hıstorical analysıs of ına and
Taıwan and Iheology from the Womb of Asla, L,

For examples of these, SCC Theology from the Womb of Asia.
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1s into thıs of eople’'s hıstory that A4Ss Chrıstians of Asıa have become
incorporated. We dIcC not wrıting »Chrıistian« hıstory of Asıa. As long dS intent

such hıstory, it becomes M1SS10NarYy hıstory, hıstory of confessions and de-
nomınatıons. But dS egıin wriıte hıstory wıth (OQUT fellow Asıans, 1t turns OutL, OUT

surprIise, be hıstory of the and resurrection In Asıa.
In developıng h1s christology S5Song eeps askıng himself whether esus has been

waıltıng for the past [WO thousands yCald hear somethıng dıfferent about 1ımself from
the parts of the WOT. NO  S 1! OTL. especılally Asıa. T AaNSWeT thıs question
Song combs the StOr1es of sufferings and Oppression of Asıan peoples CONStruct

christology from eI0W 1C identifies esSus wıth the ecrucıftied people, IMeN and

oNg's eology PDOSSCSSCS V120r0uSs prophetic VOolce and vibrant lıberational thrust,
teeped in the humus of Asıan culture and rel1g10ns, enlıvened by ertile imagınatıon,
and graced wıth V1VaCI1IOuUS style 1S also rIC nurtured Dy the eIOorme! tradıtion,
wıth eaVYy emphasıs the Word of God and the of 118 Hıs rafted
1ke mult1ı-colored tapestries, intrıcately weavıng 1DI1Ca narratıves wıth Asıan cultural
and rel1210us threads, wıth the tWIN patterns of inculturatıon and socl1o-polıtical lıberatıon
intertwinıng wıth and strengthening each other. One MaYy wısh that Song had nOL dıs-
mı1ıssed metaphysıcs ıghtly and that he had mıned INOIC extens1ively the phiılosophıcal
OI of Asıan rel1g10ns In elaboratıng h1s eology of God and the WOT. But hIs 1S,
(0111 narratıve theology al 1ts best

Song imself 15 VeC) apprecılatıve of another kınd of Asıan narratıve theology, namely,
Miınjung theology. ”? MınJung, orean word eft untranslated, 1s Composed of [WO
Chinese characters, »min«, (hıterally meanıng »the people«) and »JUNg« (lıterally
meanıng »the mMass«). Taken together »MınjJung« the INass of people OT the
people In Mınjung eology however the te' d defined DYy Moon ong-whan,
all those people who dIiC polıtıcally Oppressed, economiıcally exploıted, soclally alıenated,
and culturally kept uneducated Dy the existing System of soclety. radıcally Ind1genOus
eology, MınjJung eology 1$ born Out of the long 5Sdapa of Oppression and humılıatıon 1N-
flıcted uDON the orean people Dy such DOWCIS dS 1na, apan, and Russıa and Dy
the elıte of theır OW soclety. The present dıvısıon of the into orth and South
Korea 18 also the fruıt of fore1gn domıiınatıon.

The LLOIC recent background of MiınjJung eology 15 the struggle by Varı0us Chrıstian
SITOUDS, intellectuals, and workers agaınst the injJustices and dıctatorshıp of the Park
ung-hee regıme 1n the seventles. Fundamental the shapıng of MınJjung theology 15

The Tears Meng, 65 Iso of interest 18 another collection of stOr1es contaiıned iın Tell USs Our
Names.

See SUS, Crucified People, In partıcular the ast chapter.
See eology Jrom the Womb of Asla, HSTA and 96 where he d1iscusses Mınjung theology's not1on f

han and uUsSsec of mask dance. See Iso h1is »Building Theological (ulture of People«, 1ın JUNG Y OUNG LLEE ed.)
An merging Theology In Or Perspective. Commentary Korean Minjung eolog2y, 034

See ONMO DONG ed.) Korean-Amerıcan Relatıions al Crossroads, Princeton/N. 1982, FOor basıc
bıblıography Mınyung eology, SCC JUNG Y OUNG LEF €ed.). An mergıing eology In Orl Perspective,
24 1: The MOST important sourcebook Mınjung eology 15 MınjJung eology. People the ubjects of
Hıstory. Commıissıion Theologıica Concerns of the Christian Conference of Asıa, Maryknoll/New ork 083
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COomMmMIıtment and partıcıpatıon In the truggle for eCONOMIC, polıtıcal, and socı1al
change. Methodologically, thıs personal engagement that when 1t o1ng
theology, the MOST ımportant trategy In communicatıng ideas 15 ellıng StOTIES. ese Caln

be real-lıfe storl1es the i1lhwa) and folktales the mindam) ese SstOrTIeSs narrated and
SUNS al mask dances (talch’um), orean (pansort), OT cshamanıstic rıtuals
They Call alsSO be old In prıvate, Dy word of mouth The DUIDOSC of storytelling 1S ralse
the CONSCIOUSNESS of the people regardıng theır oppressed condıtıon and the1ır duty
lıberate themselves.

Mınjung theology 15 structured around L[LWO basıc han and dan Han, another
word that defies translatıon, lıterally E grudge, sad resentment In
Mınjung eology, 1t refers »the and resentmen of the mınjung 16 has been
turned inward and intensıti1ed d they become of objects of injustice uUuDON injJustice.« /4
The task of Mınjung eology 15 devıse WaYyS release the han and hereby lıberate the
mınjung

The DIOCCSS of resolving the han 1S called dan, lıterally meanıng cutting OTft. According
Kım 1-ha ıt takes place both indıvıdual and collective levels On the indıvıdual

evel, 1t requıres self-denı1al 0)8 renuncılatıon of materı1al wealth and com(fTorts. Thıs self-
sacrıfice 11l cut off the han in OUT hearts On the collective evel, dan Cal work toward
the transformatıon of the WOT DYy ra1sıng humans hıgher eve of ex1istence. Thıs
PIOCC5SS, accordıng Kım hı-ha, 185 cComposed of four realızıng In
us and worshiıpıing hım, allowıng thıs dıvıne CONSCIOUSNESS SIOW In us, practicıng what

belıeve ın God, and Oovercomıng the in]Justices Dy transformıng the WOT
er Mınjung theologı1ans, especlally Hyun Y oung-hak, and Korean femmnıst theo-

oglans advocate LNOTC tradıtional methods release the han, such d rıtuals, drama,
mask dance, and cshamanısm. By of these actıvıitles the partıcıpants reach what 1$
called »crıtical transcendence« through 16 past han 1S resolved and lıberation
achleved.

Miınjung eology derıves ıts inspiıration 8{011 only from the eople's experiıence of han
but also Irom the of Jesus and the workıng of the Holy Spirıt. Ihe Jesus 1S
SCCH dS the archetype of all other lıberation events, and Miınjung theology tends
entify the Varıo0us struggles for lıberatiıon In the Korean hıstory dS manıfestations of the
Jesus 10 be INOTIC ıt 15 NOL Jesus hımself who 18 present In Korean lıberatıion
MOvements but the Holy pırı who, unrestricted In and time, 1S actıvely present In
Korea and other places wıthout d| explicıt connection wıth the hıstorical Jesus.

Fınally, Mınjung theology 1S profoundly eschatologıca and accords the iıdea of the
mıllennı1ıum central role. Suh Nam-dong draws dıstiınction between the Kıngdom of

MOON HEE-SUK, Korean MinjJung eology: An Old Testament Perspective, aryknoll/New ork
12 James Cone hat the equıvalent of han 1S the »blues« 1n aCcC experlence iın orth Mmerica.

See the eXposıt1on of Jung oung Lee In 1 An merging eology In Oori Perspective, HSI Besides
Kım hı-ha [WO other prominent eXpONeNLS of Mınjung eOlogy Professor Suh Nam-dong and Professor
Ahn Byung-mu

Korean femi1nıst theologıans ave hıghlıghte the role of as prlestesses In shamanıstıc rıtuals
mudang WaYy of lıberating them from theiır Manıfto bondage See HYUN-KUNG HUNG, »Opıum Seed
for Revolution: Shamanısm: Women Centred Popular Religiosity 1ın KOorea«, 1n eology of the Third Or|
D
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(30d and the mıllennı1um, between polıtıcal mess1anısm and mess1anıc polıtics. Ihe Kıng-
dom of God symbo|l has become abstract and other-worldly; it 1S the ıdeology of rulers
practicıng theır »polıtical mess1an1ısm«, whereas the ıdea of mıllennı1um 1S and
thıs-wor.  N ıt 15 the symbo!l of hope of the minjung In theır »mMess1aANıCc polıtics.« /7

Qi)i the three samples of Asıan eoOlogy, ou Mınjung eology 1S the MOST ethnic.
orıginates irom vVC. specıfic ethnıc and CVCMN natıonalıstic experlence. 1s also

lıberatıon eology Dar excellence inasmuch dAS 1t fOCuses exclusıvely the han and the
release ıt One m1g regar ıf A showcase I8 ethnıc lıberatıon eology

whose strengths and weaknesses Cal dS cautionary tales for constructing ind1genOus
theologıes. Sympathetic Crtics praise 1fs demand for personal engagement In the SOC1O-
polıtical struggle, ıts EXDHCIE contextualiızatiıon of Chrıistianıty in the polıtıc and cultural
EXDEMENCE of the DOOI and the Oppressed, 1ts storytelling method, and 1fs femiımnıst COIMN-

GCGeEIN>S On the other hand, eriıtic1sms have been volced agamınst 1ts syncretism (especlally
1fs inclusıion of shamanısm), 1fs subordinatiıon of Scripture EXpeMHeENCE, 1fs romantıc1-
zatıon of the mıinjung, 1ts overemphasıs structural evıl, 1ts identificatiıon of the
mıinjJung wıth the People of God, Its iıdentificatıon of Jesus wıth the mıinjJung, and 1fs
anthropocentrı

HI

In thıs concludıng section wıll riefly summarıse the maın features of Asıan
Lıberatiıon eOlogy and suggest SOMNC further tasks ST1L be done.

Like all Laiıberatıon theologıes, Asıan Lıberatıon theologıes insıst the necessity of
personal commıtment and partıcıpatiıon In the struggle wıth and for the DOOTI for theır
full human dign1ıty and rıghts.

Like other Lıberatiıon theologıes, Asıan Liıberation theologıes emphasıze the need of
soc1lal analysıs 4S integral part of the PIOCCSS of theolog1zıng. Asıan theologıans,

however, pomt Out that the arx1ıst analysıs, 111e useful In the eCcONOMIC d} 15 not

adequate the sıtuatiıon of Asıan countries 16 AIrc mar:'! a(011 only Dy extireme

OVerTYy but also the cradle of MOST WOT. rel1g10ns.
It ollows that the task of indigen1zatıon contextualızatıon of Christianity in Asıa

Cannot be accomplıshed by socl1o-polıitical aCct10Ns alone but also Dy rel1ıg10-cultural 1N-
culturation. ese [WO PTOCCSSCS ATC ([WO s1des of the Samnle COIN. It 15 only Dy partıic1-
patıng in the rel1g10usness of the DOOTF asSscs that Christians Can be authentically Asıans.

Almost al] Asıan theolog1ans AL convınced that Western tradıtıon and eology
eıther mported Dy mi1ss1ı0oNarles mbıbed Dy Asıan graduate students durıng theır
academıc formatıon In Western unıversities have lıttle relevance for theır SOC1al and

See SUH NAM-DONG, »Hıstorical References for eology f Mınjung«, In Minjung Theology:People
The ubjects 1StOrY,

For crit1que, both posıtıve and negatıve, of MinJjung eology from OT'! American, Asıan, and Afrıcan
perspect1ives, SC JUNG Y OUNG LEE ed.) An merging eology In Orl Perspective. Ihe Bbook ISO contaıns
letter of the Theological Commissıion of the Evangelısches Mıssıonswerk, West Germany, the Miınjung theo-
loglans who then repILY {O the Varıous eritic1sms expressed In the letter.
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eccles1ıal s1ıtuat1ons. An Asıan eology wıll CINCITSC only when the soCc10-polıtical
dımensıon of the Chrıistian ar 15 made effective injung eology and Balasurıya) and
the basıc Chrıstian ehefs reformulated In the CONTLEXT of Asıa's non-semıitic relig10ns and
Asıan culture (Song)

Compared wıth the achı1evements of Latın Amerıcan Lıberatiıon eology, Asıan
eology has ST1 long WdYy A One of the Casons for thıs aucıty of theologıca
production, and INOTEC ımportantly, OT immediate impact 0C2a churches al the
grassroots evel, 1s the fact that Asıan theologıans do NOTL have COINMMON natıve language

communıcate theır 1deas each other eXcept Englısh 1C 18 the language of
coloniızers in Man Y Asıan countries!). And CVOIN when they AaIc able speak and wrıte In
Englısh, much of the subtleties and NUANCECS of theır culture 18 lost In the translatıon.
Despıite thıs lınguistic andıcap, there 15 the need for Asıan theolog1ans em ! UDON
projJects analogous the (La COM1I1SION de Estudıios de Hıstoria de la glesia
Latıno-amerıicana) and Teologia Liberacion. In other words, Asıan theologıans AdSs

need be engaged In the re-wrıting of church hıstory from the perspective of the
Asıan eoples and the systematic reformulatıon of the Christian ehefs In the CONTteXT of
Asıan relıg10ns and cultures. Perhaps 1t 18 in the PTOCCSS of accomplıshıng these proJjects
that the strengths and weaknesses of Asıan ethnıc eology Cal be SCCH INOTEC COIMN-

cretely and adopted voılded accordıingly.
In elaboratıng thıs Asıan eOlogy, OMNC of the MOST challenging 1SSUEeS that Asıan

theolog1ans ll be tacıng 15 the methodologıical stance be taken wıth regarı the
Chrıstian herıtage As thıs has been developed In the West The three theologıes selected
for consıderatıon above MaYy be saıd represent three poss1ible approaches in-
culturatıon of Christianıity In Asıa. On the rıght stands T1issa Balasurıya who

develop lanetary eology from the Asıan perspective but al remaıns
VE much wıthın the bounds of tradıtıional theologıca categorIies. On the eft 15 the
radıcally indıgenous Miınjung eOlogy, STl in 1fs nfancy but quıte resolute, whose
Chrıistian character 15 SuspectT. In the mıddle stands Song who makes extensive usc

of Asıan TEeESOUTCES in hıis eology but ST1 maımntaıns h1is allegıance the 1DI1Ca
herıtage Any future Asıan Chrıstian theology 111 have decıde hOwWw in the mıdst of
all 1ts inculturation efforts 1t Call ST1 remaın Christian theology

mong the 1SSUEeS that cshould CORNCETIH Asıan theolog1ans In the immediate future aLlC,
1t 981  9 ST those that have Ooccupled them In the last three decades (a) the
doectrine of the Trmity and the role of Jesus Christ ASs the unıversal Sav1lOr V1S-A-VIS other
rel1210ns; (b) the development of authentically ethnıc forms of worshıp; PraycerS, and
rel1g10us lıfe:; (C) M1SS10NaTrY actıvıty beyond the confines of Western confess1ional
d1iv1s10ns: (d) the development of church Structures inspıred Dy the Three-Self Movement
inıtiated in the People  S epublıc of 1na; and (e) the continumg of soc1ı1alıst
regımes In spıte of the collapse of cCOommuUuN1ısSmM In INan y other Darts of the WOT.


