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OWwadays the Tirst Chrıstian encCcounter wıth apan 15 considered d somethıing I8 the

pasti 16 only Urv1ıves In SOINC dıstant and ın the Kakure-kıirıshıtan Important
1SSUES of that encounter efit fOor what they have been and all attention 1s focussed
philosophiıcal approac of Christianıity wıth en-  1SmM, IC 1S raised the central
pomnt of the 1alogue ÖT 1Sm and Christianıty. Are there other objects of
1alogue In the enNnCOUunNnter of Japan's rel1210Ns wıth Christianity? What has been for
instance the impact of Western theism the rel1210us developments of the KEdo per10d
HE inter alıa also finally led ate Shınto? 10 what degree dıd Christian the1ism
exert 1ts influence the intellectuals who duriıng the Kdo per10d shaped 181  < forms of
Shınto? How W ds thıs possible In per10| durıng 1G Chrıistianıty Was denied and
forbidden Thıs question 1S the ubject of thıs First 111 ook al the hıstory
of Western spirıtual indoctrinatiıon durıng the Edo per10: untıl S68 Ihen 111
escr1ıbe the DTOCCSS of incubatıon of the idea of western the1ism ın the mınds of SOIINC

apanese intellectuals. Fınally 111 determıne what extent these ideas dIC

incorporated 1n the called Shinkoshukyo and Shın shıin-shukyo, 1C Callle into
ex1istence SINCE the beginniıng of the nıneteenth century. What kınd of Chrıistian CONCEDL
of God influenced these Japanese? The CONCepL 1 Was preache iın the T CENLUY
Dy mi1iss10Narles In Nagasakı OT He 1s eSsSCrIT1DE! In the Chinese 00 wrıtten Dy talıan
Jesuts and eached apan secretly by of Chıinese smugglers”? hope that
Chrıistianıty Was aDSOTDEe! Dy the apanese COonNcept of oku, 1C 18 the centripetal W
16 bsorbs all nds of oughts firom outwards, SOLO, and turns them inwards, uchl,
into somethıng ypıcal apanese. The hıstory of Japanese relıg10n descr1bes these
incessant dynamıcs of absorption and transformatıon, 1C not wıth SOMIEC dedaın chould
be 1spose of A syncretism. hope that Western ideas and CVEN the central
Christian CONCceptL of God eing the fOocus of Chrıistian relıg10n has Pass thıs whirlpool
ıIn order become uchı oku really Japanese.

The West In apan
Irty dYO sıck apanese jJournalıst whom visıted In shabby village-hospital

SsSOomehOw shamefully SaAVC manusecrI1pt. He felt ou1lty because he feared that WOU
not wıth N1Is wrıitings. Hıs manuscrıipt written In 95() in Sasebo and ST1 owned by

contaıns phantastıc STOTY about the or1g1n of the Japanese people and the arrıval of
the first CMPCIOT In apan The Japanese people chould have orıg1inated from OC of the
twelve trıbes of Israel, IC roamıng overland from ea vıa Persıa and ına fınally
cshould have eached Kyushu dSs the trıbe C In the West Was considered be lost
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somewhere In Asıa. The first CINDCIOL Jımmu should have been NOMN other than Jesus
nst, who after HIS Ascension cshould have landed the SMa islet of Aoshıma few
miıles AaWaY from the estern shores of the agasakı prefecture. He cshould have been the
dıvine ounder of the mperı1al dynasty Some maıntaın that In ONMNC of the MIrrors, IC
adorn the takamıkura, the imperl1al throne, used Dy CINDCIOT Akıhıto F november
99() OCCasıon of HIS solemn inauguratıon, cshould contaın the Hebrew etters for
wWwe who ese Ou facts COUuU explaın why the Japanese people
always cshould have elleve| in ONEC God and cshould have been monotheists. owadays
nobody ehefs these stOr1es 16 before or War I1 have been made UD in order
persuade Chrıstians partıcıpate In the tes of State Shınto Monotheistic behef and the

of creatıon and creator became manıfest In apan SINCE the first Europeans
mbarked the shores of Kyushu. So Western influence SOIMNEC extient mModille:
Japan's polytheısm into monothe1ism. How dıd apan and the West become acquaınted
wıth each other? Was Marco Polo who In the second half of the 3th CENLUrYy made
apan known in the West In hıs book » The descr1iption of the world« when he
Cipıngu 15 island the sunrısıng 1C 1S the hıgh SCa 500 miıles dıstant from the
and of angı It 15 exceedingly island The people of it AfIe whıte, faırfashıoned,
and beautıiful, and of g00d INanNnnNeIsJapanese Monotheism  123  somewhere in Asia. The first emperor Jimmu should have been non other than Jesus  Christ, who after his Ascension should have landed on the small islet of Aoshima a few  miles away from the western shores of the Nagasaki prefecture. He should have been the  divine founder of the imperial dynasty. Some maintain that in one of the mirrors, which  adorn the takamikura, the imperial throne, used by emperor Akihito on 12 november  1990 on occasion of his solemn inauguration, should contain the Hebrew letters for  Jahwe: I am who I am. These doubtful facts could explain why the Japanese people  always should have believed in one God and should have been monotheists. Nowadays  nobody beliefs these stories which before World War II have been made up in order to  persuade Christians to participate in the rites of State Shinto. Monotheistic belief and the  concepts of creation and creator became manifest in Japan since the first Europeans  embarked on the shores of Kyushu. So Western influence to some extent modified  Japan's polytheism into monotheism. How did Japan and the West become acquainted  with each other? It was Marco Polo who in the second half of the 13th century made  Japan known in the West in his book »The description of the world« when he wrote:  Cipingu is an island to the sunrising which is on the high sea 1500 miles distant from the  land of Mangi. It is an exceedingly great island. The people of it are white, fairfashioned,  and beautiful, and of good manners ... Moreover, I tell you that they have gold in very  great abundance, because gold is found there beyond measure.... Therefore I tell you that  they have so much gold that it is a wonderful thing, and I have told you, so that they do  not know what to do with it. Three centuries later the details about the superabundance of  gold in this country enticed the first Europeans to the shores of Nagasaki prefecture.  Western influence began in the 16th and the 17th centuries with the arrivals of the  Portuguese (1549-1639), Spaniards (1593-1624) and the Dutch (1609-1854). Western  indoctrination of Japanese intellectuals also was realised by Western books which had  been translated into Chinese and secretly had been smuggled into Japan.  1.1 The Portuguese and the Spaniards  In September 1543 three Portuguese mutineers Antonio de Mota, Francesco Zeimoto  and Antonio Peixoto, landed on the island of Tanegashima S. of Kyushu. The Japanese  were very pleased with them and the shots of their rifles in particular drew peculiar  interest. Four years afterwards in December 1547 the Jesuit Francisco Xavier while  travelling from the Molucca islands to Goa in India met three young Japanese guided by  a samurai from Kagoshima named Yajiro who had been sued for murder. Xavier sent this  Yajiro to Goa where he became baptized as Paulus. In June 1549 Francis himself  departed from Malacca together with two other Portuguese and three Japanese. In August  1549 he arrived in Kagoshima. One month afterwards the daimyo of Kagoshima received  him in audience and gave him permission to preach the Christian faith. He travelled  overland from Kagoshima to Hirado. His companion brother Fernandez was the first  missionary in Japan to baptize hundred Japanese. Xavier travelled to Hirado, Hakata,  Yamaguchi, Iwakuni, Sakai and in January 1551 he arrived in Kyoto. Here he stayed  eleven days. Disappointed for not having been invited to an audience by the emperor he  returned to Hirado. After a final visit to Yamaguchi and Hirado he left Japan for ever.Moreover, ell YOU that they have gold in VE

abundance, because gold 1S OUnN! there beyond INCAaSUIc Therefore ell yOUu that
they have much gold that 1t 15 WONdeTIU 1ng, and have old YOU, that they do
nNnOL know what do wıth it. Ihree centuries later the etaıls about the superabundance of
gold in th1ıs COUNLFY enticed the first Europeans the shores of Nagasakı prefecture.
Western influence egan In the 56th and the 1/th centurlies wıth the arrıvals of the
Portuguese (1549-—1639), panıards (1593—1624) and the utc (1609—-1854). Western
indoctrinatiıon of Japanese intellectuals also Was realısed by Western 00 1G had
been translated nto Chıinese and secretly had been smuggle into apan

1 The Portuguese and the Spaniards
In September 543 three Portuguese mutineers Anton1o de Mota, Francesco Zeimoto

and Anton1o Pe1ixoto, landed the island of Tanegashıma of Kyushu. The Japanese
WeTIC VeC) leased wıth them and the chots of theır rıfles In partıcular drew eculıar
interest. Our yCal>s afterwards In December A the Jesuit Franc1ısco Xavler 1le
travellıng Irom the Molucca slands (303 In 1a meTt three Japanese gulded by

amuraı from Kagoshıma named Y ayıro who had been sued for murder. Xavler sent thıs
Ya]jıro (j0a3 where he became aptıze d Paulus In June 549 Francıs hımself
departed firom Malacca together wıth [WO other Portuguese and three Japanese. In August
549 he arrıved in Kagoshıma. One month afterwards the daımyo of Kagoshıma rece1ved
hım ın audiıence and BaAaVC hım perm1ssıon preach the Chrıstian faı  z He travelled
overland from Kagoshıma Hırado Hıs companıon rother Fernandez Wäas the first
M1SS10NarYy In apan baptıze hundred Japanese Xavıler avelle. Hırado, akata,
amaguch!ı, Iwakunı1, Sakaı and In anuary S53 he arrıved ıIn yoto Here he stayed
eleven days Dısappointe for 187011 havıng been invıted audıence Dy the CINPDCIOI he
returned Hırado er 1na VIsıt amaguch!ı and Hırado he eft apan for C VEr
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urıng HIS STaYy ın apan he dıd NnOL MmMass-CcCOonvers10ns: only 018 Japanese had been
aptızed. In 585 the DODC In hıs letter EX pnastoralı OÖfficio assıgned apan the Jesuit
order. In 597 the Spanısh SO VCINOL of the Philıppines Was ermitted send Spanısh
Francıscans, Augustinıians and Domuinicans and also quıte few busiınessmen. ıthın ten

INalı y Japanese WT aptızed. The i1gure of ONC mıllıon ()I 750.000 baptısms
between 605 and 614 be rossly exaggerated. Nevertheless In 614 the
number of christlans W ds$S al the MOST 300.000 DYy VOs estimated aASs ST1 LLNOIC than 0% of
the populatıon. The increasıng number of Chrıstians and the adıcal rejection of apanese
relıg10ns Dy the fore1gn mM1ss1ONaAaTIES ın other words the preachıing of relıg10n 1C. d1d
1011 tolerate anı y compromı1se wıth these relıg10ns INanYy 15 monks. Ihey had

influence the polıtical eaders of apan who In addıtion WEeTC VE
concerned about the close Nes of the m1ss]lonarıes wıth the polıtical eaders of paın and
ortugal. Fhey WeIC afraıd that apan WOU chare the fate of the Phılıppines 10
LegazpIl after hIis arrıval ın Cebu In 565 turned nto Spanısh colony. Thıs fear Was

increased by the panıards and the utc In 611 Spanısh delegatıon submıtted
shogun leyasu number of emands alımed al the colonısatıon of apan In 611 the
utcC the other hand In order meetl theır eCONOMIC a1mMs WeIiIC NnOL afraıd of forging
letter of the utc Prince aurıts leyasu in mentioning that the Spanısh and
Portuguese busınessmen and m1iss10Narıes WECIC engaged In stirrıng UD the Christians
agamst the government. In 617 they overwhelmed Portugese sh1ıp and produce: etters
C descr1ıbe HOW the Namban]yJın southern Barbarıans«, the Japanese designatıon
of Portuguese and Spanıards) incıte the Chrıstians revolt. According aempfer the
apanese Chrıstians cshould have as the kıng of paın overthrow the Japanese
government. Otıs Cary 15 of the opınıon that these etters exIisted. Ihus apan
became confronted wıth the European discrepancles of the s1xteenth and seventeenth
centuriıes and the ne1ghbourhood of agasakı 180 became the sıte of the KEıghty Years'
W ar between Holland and paın All thıs led 1n 624 the expulsıon of Spanıards from
apan and In 636 the confinement of al Portuguese merchants Deshıma SMa
anlıke islet ın the Bay of Nagasakı IC Was separated by canal from the CIty of
Nagasakı. In 6358 the revolt of Chrıstians and farmers who WeIC squeezed Out Dy
Was rushed also by 426 chots of the SUuNs of the uftc sh1p » De R1)p«. More than
people diıed. In August 639 the last Portuguese WeIC expelle: from apan number of
SE VELS WeTeC esigne In order pul end Christianity. All districts of the
COUNLIY WEeIC 1vided into STOUDS of five OT INOTEC households the S0ONIN-ZUM1. Its eaders
WeIiIC oblıged inform Christians. The detection of Chrıistian mplıed the
punıshment of the er consisted In rel1210us investigation shumon
aratame), mposed Dy law all pDarts of the and the oblıgatıon of CVETIY famıly
become registrated in 15 emples (danna tera) Every ON Wäas obliged keep
temple certificate. In 659 thıs registration Wäas made compulsory for CVEIVONC., Sınce
then all changes In the famıhıes became registrated ın the emples Another INCASUTEC

consıisted in the called efum1, the tramplıng of image (of Jesuss Since 631
thıs INCASUTE Camle into effect In 640 it became oblıgatory for everybody. At fırst these
efumı1ı consisted In images 1C WeTIC used in house house ca In where
the of Chrıistians Wäds$s presumed. In 669 the ıimages WeTC replace: Dy 20
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COPDDCI plates, made Dy the coppersmuiıth Hagıwara Yuza. Ihe CODPCI images WEIC

installed IN the f the emples Fleven of these plates ST1 AIc preserved In the
Natıonal Museum of Okyo pecıal prıson for detected Christians and mi1issionNarles
W ds$Ss ul the Kırıshıtan-yashıkı, the >Chrıstian settlement«. In spıte of theır short-hved
SLaYy In apan, the impact of paın and Portugal INn partıcular the mater1al and spırıtual
culture of apan Was CHOTINOUS everal works the Christian doetrine wrıtten and
printed ın that time estern 1n Amakusa AICc STl extfant SO In 599 In
Amakusa book of Fray LouIls de Granada Was printed : T W ds ase| the
phılosophy of Arıstoteles. ven In yoto they had establıshe'l academy of natural
SCIENCES and installed there several astronomıcal and optical instruments. undadreds of
ortuguese loan words ST1 betray that influence: pan bread), casteıra (castella:famous
Nagasakı cake) ANanasu ananas), arukoru (alcohol), an (bank) barusamu alsamo
StC.; but also Afurıka Afrıca), AJıa (Asıa) EJ1ıputo Egypt) Igirısu (England) and GVeCn

()landa (Holland) Many latın words WeTITC somehow preserved In the agasakı diCcd Dy
the hıdden Chrıistians, the akure-kırıshıtan

D The UlC.

Siınce the departure of the Spanıards and the Portuguese only the utc WCIC eft In
apan The first utc shıp arrıved ın Aprıl 600 In August 609 the utc WeIC

permıiıtted radıng pOst In Hırado TOM 1613 untıl 623 the Englısh are' wıth
them thıs pOSL In 641 the utc settlement of Hırado Was (8)  al down and transferred
Deshiıma in Nagasakı after the Portuguese and the Spanılards eft apan ın 639 They
WEeIC lowed SLaYy ONC condıtıion: they cshould nNnOoTt an Yy form of rel1210us
propaganda. Upon theır arrıval in Deshima theır shıps WeIC combed for rel1210uUs artıcles.
Thıs 15 deseribed Dy the German historian and SOM of minıster ngelbert aempfer,
who stayed In Deshıma from 690 692 > ASs SOON ASs discovered thıs land, CVEIY
ONEC Was oblıged order from above, and ancıent CUStOM, g1ve hıs PIayCL-
book, and other 00 of dıvıinıty... the captaın, who...packe 10} UD in old cask,
and hıt ıt irom the Japanese 11l OUT The a1mMs of the U WeTC nNnOoTt rel1210uUs but
eCcONOMIC d 18 described Dy aempfer in 692 >8 Was the COVEeLOUSNESS of the
Dutch..that they...chose rem1ss in performıing dıvıne office sundays and solemn
festivals, leave off ingıng psalms In publıc, entirely aVvO1d the SIgn of the the
callıneg upOoN Christ In of the natıves and all outward marks of Chrıistianity. The
utc kept these regulatıons and seemed be indıflfleren in rel1210uUs matters According

Pages theyv should have testified the Japanese authorities: z aAIc no Christians but
Dutchmenz«. On everal OCCAaAS]1OoNs they handed OVCTI Roman atholıc mi1ss1onarıes
detected Dy them dSs SLOWAWAaYS theır sh1ps the Japanese authorities. Ihus between
639 and 854 the HIC WeTC the Only Europeans who WEeTC lowed apan
Ihey owed thıs privilege the fact that they CONLrary the Portuguese and the
panıards confined themselves trade and refraıned from an Y kınd of rel1210uUs
matters Ihey EVCN cooperated detect Chrıistians and assıst Aas interpreters in the
interrogat1ons of suspected DECISONS. SO In 643 and In 708 Adrıanus Douw assısted Araı
akusekK1ı (1657-1725) ın the interrogatıon of the talıan priest 1dott1i On that OCCasıon
Araıl interrogated alsSoO the HIC captaın erman Mensing, who had handed O VE 1dott1
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the Japanese. Everyone who wıth the C sh1ps Came ashore In Nagasakı In advance
thoroughly had be body searched Dy the called apanese »voeldermannen«, body-
searchers. Weapons, gunpowder, and bıbles. preserved In >bijbeltonnetje<, e-
casket, WCIC handed OVCI the Japanese authorities. They WeTC returned uDON departure
from Deshıima Lists of 00 WEIC drawn UD Dy the >boeken-comm1Sssarı1S<«, the book-
COmMm1Sss1o0ner. and In Edo submıitted the 5 Ke1zer<«. Thıs word >D>CINDCIOTL< eferred the
shogun, who esided in Edo Only the captaıns of the sh1ps WCIC NnOL covered by these
regulations. In gomng ashore three t1imes day they looked VE corpulent: theır and

eing ample that they COU CaITYy ashore quıite lot of smuggle g00ds
Oometimes the burden W das eaVYy that salılors had SuppOrt them Thıs Came end
SINCE Japanese officıals kept the KeYys of the storehouses under held the ACCCS$S-

rıdge of Deshima under control, and lowed the utc Nagasakı only twıce
yCal. 18 Obvıo0us that the introduction of rel1210us and phılosophıcal lıterature into apan
NOL COUuU be expected from them Thıs WOU endangered theır trade monopoly, the

of CODDCL, sılver and sulphur and the import of utc merchandıse and sılk from
ına and Macao. All thıs requıred Man Y ardshıps A there diC the troublesome Journey

Edo, the creeping around an and feet and the performance of estern dances 1ın
order the shogun. Relıg10us OT spırıtual influence COU not be expected Irom
them SO Paul wrıtes: >On eadıng of the ]B Deshima during the
okugawa per10d, ONEC gel the impress1on that, despıte theır long residence of IMNOTEC than
[WO undred VYCars the Hollanders cared lıttle about the culture and hıstory of theır host
COUNITrY. They AIc somet1imes portrayed, 1n fact, dASs dull-wıtted merchants concerned only
wıth theır edgers, inventorlies and schnapps. The Europeans who dıd chow interest ın
apan WeTITC foreigners ın HIC ervice, such d ngelbert aempfer and Phılıpp Franz
VO 1ebold: the utc merchants, the SLTOTY SOCS, WeIC Man Yy >eCONOMIC anımals«-
whose only COMNWGETR W dads trade and cCommerce‘. The best repOorts apan AIc written by
these Torei1gners: the (German Kämpfer, the WE unberg and the (German VON

1ebold ere 1$ OTMC exception, however, the >Opperhooft« of Deshıma Isaac Tıtsıng
S1Ince Yoshiıimune's perm1ss1ıon of MO the Japanese interpreters of utc 00
introduced nto apan translatıons of 00 Western natural SCIENCES: anatomıi1cs,
blology, law, olıtıc clence, astrology and ast nNnOtT least the art of For
centuries all these SCIENCES together AdSs far dSs described ıIn HIC 00 WEeIC called
rangaku, uticC earnıng Thıs study INa y became obsess1ion: rampek1, utc
(raze. Sansom: y [t Was 16 alrfecte such practical PCISONS d 1anuma
Okıtsugu, who encouraged utc studıes, perhaps nOL much dASs polıcy d Out of
Curl10s1ty and desıre for Lal‘ objects‘. So Otsukı Gentaku wrıites: "CThe beginniıng of the
study of uftc the arrıval f the benefactions of modern c1ıvılısation. The uftfc
natıon 18 well UD In Cclence especlally aStroNOMY, medicıne and mathematıcs«<. In spıte of
the popularıty of Rangaku In apan the utc culture IC eached Deshıma Was
materı1al OMNC C 18 In INanYy HIC loan words ST1 In IN oday DIIru, beer:
dansu, dance; dokku, dockyard; Sarasl, o]ass; ZaSu, gaS; iınkı. ink:; kanfuru., sulphur:;
karan. Lap; PISUtOru, pıstol, I1  , lamp; Supo1to, squirt; INDU, DUMD, randoseru,
napsack; urıkı, tinplate; koohn. coffee: eic ere dIC utc loan words, however,
1C indıcate rel1g10uUs OT phılosophıcal values.
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The Chinese and the West

All thıs does nNOL that urıng the Edo per10d from what the Portuguese and
panıards dıd spiırıtual lıterature al al] chould have eached apan In thıs respect also

Nagasakı the Chinese played part In of the eneral edict of 630
1C orbade the m of Chrıstian 00 wrıtlten DYy esullts ına yel they
succeeded smugglıng thıs lıterature NLO apan includıng also works arıthmetics
aStronOMY and other In 658 Dy pecı1al decree C'hinese merchant Was

condemned (1 for thıs kınd of 00 includıng works mathematıcs
aSıTOoNOMY and other In 6558 the Shu  ıng of foreign 15S5101a116s$s and of
Chinese 00 Chrıistianıty NO apan WeTC explıicıtly forbıidden the Chinese
merchants E very YCal they also had perpetrate efum1ı though al the end of the Sth
CENLUTY thıs reCeDL became 1mıted Caslaways DutL ashore DYy them apan In 685
the Japanese authorities OUnN! Out that the Chinese tried sell the Chrıstian 00
smuggle Dy them 1N{O apan Since then the annual number of Chinese sh1ps Oar'!
Nagasakı W ds restricted The of the sh1ps became placed under austere

censorshıp 00 In 688 the Chinese also 1ke the utc Deshıma WECEIC

confined separate settlement Nagasakı O]ın yashıkı y»residence fOor Chinese«
OJın yashıkı consıisted of [LOTC than 100 houses along long street and includes also
emples for Chinese dıyınıtıes and especılally for Kuan yın 15 preserved untıl oday In
T the bannıng order the of 00 a1sS0O profane estern studıes became
Iıfted after the apanese physıcıst Nakane Genke1 had olnted shogun
Ookugawa Yoshimune (1684-17/51) that the prohı1ıbıtion of Chrıistian authors ser10usly
WOU hamper profane estern studies Upon thıs Yoshımune made eXcepluon for
Chinese translatıons of European 00 the phılosophy of Cicero ZeOMEITY,
arıthmetics and 4S  S mostly WTrıtlten Dy the Jesults 1CC1I and Sabbatıno de Ursıs
The ban Christian hlıterature however remaıned enforced Yet the Chinese tradesmen
secretly continued m 1NTO apan Chinese translatıons of Nan y Jesuınt 00
Chrıistianıty 00 of Matteo Rıccı Giulio enl phonse Vagnon1 and Dıiıdaco de
PantoJa e1Ir works circulated secret and WEeIC read all BUE apan Dy famous
Japanese scholars 1ke on osh1akı (1744-1821) Hırata Atsutane (1776—1843) Koga
oan Sato ODUMNIro and Mıtsukurı empo
Hırata Atsutane, the last of the »grealt of fukko shınto, >TesStOora Shıinto«, and
popularıser of thıs Shınto used Chrıstian arguments efense of thıs Shınto He dıd NnOoL
menUuo0n, however., the Chinese OUTCECS of hıis knowledge.

The Introduction of estern Spiritual Values

Who had the argest ıimpact these and other Japanese intellectuals? The works of the
who WeIC expelle from apan OT those I8 the esults 1na who

had SCCI1 the shores of Japan? Here have Out that there 15 bıg dıfference
between the introduction of Chrıistianıty 1na and apan Due that dıfference the
Chinese form of Chrıistianıty Was INOTEC plausıble Man y Japanese intellectuals than Wäas

the Japanese form The Portuguese of the fact that untıl! then al other foreign
rel1g10ns eached apan after cCenturıes old incubatıon ına introduced Chrıstianıty
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nto apan vıa theır factories of (G0a8 and Macao and nOotLt DYy WadYy of other Chinese Citles.
The Portuguese and Spanısh m1ss1ONaAarIeESs in apan 111e introducıng theır dochirına
kırıstan. 1.e Chrıstian doctrine, dıd NnOoL take Into ACCOUNLT thıs Chinese incubatıon DIOCCSS.
They 6C Vn bragged about theır Portuguese descent and the upport of the Portuguese
government. Ihey preache: Chrıistianıty in cloak of Portuguese and Latın words and
unlıke theır confreres In ına they refraıned from An y Chinese translatıons and 1deas.
The advantage of theır method 15 that the relıg10N preache Dy them dıd not become
iıdentified wıth an y apanese relıg10n2. The dısadvantage WAaSs, however, that Man Y
Portuguese and Latın words remaıned obscure. In other words In apan Christianıty Wäas

preache: d somethıng 191  S and completely dıfferent. In ına the other hand talıan
esults 1ıke ugglerI1, Pasıo and Rıccı maılntaıned that they and theır relıg10N CI from
Tianzhuguo, 1€e 1a Why dıd they aCct 1ıke thıs? Is f because theır motherland alYy dıd
nOoTt have anı Y ıdentity yeLl and consisted of number of Sma. states and cıties? The
Jesult Valıgnano who has been actıve In ına d well 4S ıIn apan, explaıned thıs wıth
the argumentatıon that what 1s known of 1a also SOCS for Europe: both eing countries
wıth fıt for the ablution of SINS. Thus they rather contrasted wıth the Portuguese
and the panılards In ına who maıntaıned have been or1g1nated In Folang]ı

France) The talıan esults In ına presented themselves the Chinese ASs heshang,
185 monks., In 597 they replace: 1t DYy daoren, 111a of learnıng, and In 600 Dy
shenfu, spiırıtual father, Sal in uUsec oday Ihey SaVC God the Chinese HNaillle of tianzhu,
ord of heaven, wrıtten Dy Chinese chrıstian WOoOden tablet and placed the altar
erected by the athers uggler1 and Pasıo. In namıng G0od T1anzhu they intended
promote hım into the fırst dıvinıty of the Chinese Chinese Buddhısts, however,
translated t1anzhu wıth the sanskrıt Devapatı, ord of the devas OT tıan, gods of heaven,
another Name for Tra Devapatı 1s elleve| be the hıghest degree of karmıc beings
and hence infer10r Buddha Rıccı named G0d also T1ıandı, eavenly sovere1gn. He
Justified hıs choice of T1anzhu and T1ıandı In sayıng that the Chinese cons1ıdered t1an d

the hıghest dıvine eing Hence T1ianzhu, ord of heaven, chould indicate the superlor1ty
of G0od heaven Contemporary 15 monks dAS anhuaı and Zhuhong, Sa  < In
Tiıanzhu only infer10r god under iIimMmmense multitude of hıgher 15 dıvyinıties.
They called Mary Tianzhu hengmu nıangn1ang: 1.€ ythe holy lady and mother of the ord
of heaven«. er they had dıscovered that the Chinese identified Mary wıth the
bo  1sattva quanyın, they replace: the pıcture of Mary wıth that of Jesus T1S Thus
they trıed prevent the Chinese from see1ıng ın Mary the maın dıvinıty of Chrıistianıty.
In apan the other hand Portuguese and Spanısh esults gulded Dy the Sdallle Valıgnano
confined themselves translıterations irom Latın and Portuguese. 10 that end they
introduced HE  S style of wrıting: roma]l. In the fırst 00 printed al theır rıntery of
Amakusa they used words dASs Deusu Patere eus Pater), Deusu 1ryo eus Fılıus),
ere]J1a (Ecclesıa), Hıildesu fıdes), orasho (oratıo), Apostolo, martyrıo the days of the
week In Portuguese Latin: wıth ONC exception, however, the eVv1 eing identified wıth

;the long-nosed goblın of the Japanese legends«. In apan G0d became known d$S

Deusu, SINCE X averius dıd nOoTt succeed In replacıng the Latın Deus wıth Japanese
equlvalents 4S Dainicht (Mahavaırocana) who 15 the princıpa. buddha in esoter1ic
15 ven the Latın word Deus had 1ts problems eing understood d da1-uso: bıg
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lıe Yet the Chrıistians untıl S68 and the Kakure-kıirıshitan untıl 110 maılntaın the word
Deus for G0d er X averlus became cCOoNvınced that in Japan the twın of
creator/creation WeiIiC completely absent the 6SSCIICC of G0d and hIis qualıity of creator Wäas

emphasızed In the Dochirına Kırıshıtan, or1gınal catechısm, 1C In Amakusa In
5972 in oman and earlıer CVECIN In Japanese wrıting (hıragana) had been printed.
European catechısms 4ase. these WeTe NOL consıdered be appropriate for
apan Hence the Dochirına Kıirıshıtan introduced the ıdea of G0d ASs Creator of the
unıverse Dy refuting the CONCEDPL of god ın SOIIIC 15 and rectifyıng ıf wıth
Arıstotelean arguments. Since 868 Catholicısm Was preache in dıfferent WaY The old

for God, church and sacrament became replace Dy equıvalents SOIINC centurıies
earher developed ın 1na. Deus became tenshu, ere]J1a (Ecclesı1a) KyOkal, Hııdesu
1ıdes) shıntoku, orasho (oratıo) 1fO eic. Ihus it revived discussıion 16 prev1ı0usly
took place under shinto-intellectuals and Was incıted by the inventors of these words:
Rıccı and h1Is followers

SOto In chi The West In Japanese Religion: Japanese Monotheism

ÜE Hostile Reactions: Hayashı Razan
How dıd Japanese rel1g10ns al these Chrıistian influences? The negatıve

react1ons ATIec well known. The publıcatıon of Ial y lıbels agalnst Chrıistianity, however,
had also posıtıve ffects Unwiıllingly they promoted Christian ideas and continued the
lalogue wıth Chrıistianity. The 1alogue of Rıccı wıth Chinese relıg10ns In partıcular thus
Was continued Japanese so1l In these lıbels do nNnOL intend discuss these works.
11l confine myself those top1cs IC Nal play part In the Japanese 1alogue wıth
Christianity. ese topı1cs AdIc discussed In Ha-Deus of Fabıan ukan, Haı-  Tıshıtan of
uUuzu Shosan and in Haı-Yaso of Hayashı Razan. They COMDATIC the Chrıstian ıdea of
(G0d wıth 1ts N and Confucı1anist Counterparts. Most influent1al W dsS Hayashı
Razan (1583—-1657) As member of the Neo-Confucı1an chush1ı school, ounded in ına
by Chu Sh1 (1130-—-1200) he became influential adv1ısor the Tokugawas: leyasıu,
1detada and lemitsu, who adopted the thıcal SySstem of Confucı1anısm behalf Oof the
samuraı-class and the feudal soclety. Famous 18 the discussıon of Hayashı Razan wıth the
Chrıistian Fabıan an of 606 in Chrıistian church of yoto In the dispute Fabıan
an read h1is explanatıon of the Chrıistian al from hıs book: Myoteı (0) 81 1C
consısts in discussıion of [WO DNUNs MyöÖöshü and Yüte1 Hayashı KRazan dısmıssed thıs
work ASs ana and vulgar Japanese. Hereupon both discussed the hıghest princıples of
Neo-Confuc1anısm and Chrıistianity: what 18 hıgher: Deus OT rn? In y ( consısts
ayashı's Neo-Confucıjanısm? Hıs Neo-Confucıjanısm replace the ıdea of personal god
wıth the iıdea of personal abstract eing Yet 1t kept deep respect fOr nature, the ealıty
of the invisıble WOT. and 1ts connectlions wıth the 1sıble WOT. TIhe >Great solute«
has 1ts or1g1n in the >CGjreat SOIute Nothingness«. The MOST profoun ralson d'ätre of
everythıng 18 the aıkyoku, the pole, the primeval pole, the absolute. The aıkyoku 1S
wıthout an Yy form, phenomenon, OT ensual ualıty. 'CThe un1ıverse 18 under control of [WO
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princıples: Il and tal Rı has be iıdentified wıth ICaSON, the eternal princıple of unıty of
the WOT. and tal wıth atter, substance, the princıple of indıviduatıon, ubject of
change. The aılkyoku 15 tal, eternal substance. YO the other hand 1s the UÜSC, the
functional motion, the diısclosure OT atter. Taı 18 prımary, vVo econdary arıly 15 tal,
hinıng 15 yo Tal in motion constitutes VO, yan®s, tal In rest the other hand 1S In, yıng
As manıfestation ın-yang under aıkyoku and belongs the CalegoOory of
instruments 0)8 vessels. The discussıon ofan and Hayashı azan 15 ase thıs Neo-
Confucıan termınology, and of the book 1en Chu Shıh I’ wriıtten Dy Mateo Rıccı In
596 So Hayashı as an »God created the unıverse, but who created God’?«
an » has beginnıng and end and the unıverse has been created Dy hım.«
Hayashı »IS there In God rı and earher and later‘?« an »God 18 tal, r 15 V  © Ta 185
fırst, thereupon ollows 1'1.« an» alleged aıkyoku of confuc1anısm 15 match
God and greenhorns Cannot understand al the meanıng of God
understand aıkyoku VeELY well« Thıs remark made Hayashı bıtter towards Christianıty
and turned hım Into I of ıt It contributed the oppression of Chrıistianıty by
those whose adv1ısor he Was Hayashı ticked h1ıs Neo-Confucıan ıdea of aıkyoku. Yet
ın thıs discussıon the tWwINn creator/creation seemed be amılıar Hayashı
though they WCIC rejected Dy hım Thus Western monotheıism became introduced
Japanese intellectuals be it ın negatıve WdYy

Posıtıve Counterpart of Hayashı Razan: akae T öJu
COonspicuous and respected Dy Ial y 1s the PCISON of akae TöJu (1608—1648). the Sapc

of the Om1 province, and Contemporary of Hayashı Razan. He 1S cons1ıdered be the
ounder in apan of the Wang ang-ming school, another Neo-Confucı1an school,
ounded In 1na Dy Wang Yang Miıng (1472-1529) He 15 alsSO otable for hıs pecılal
form of rel1g10s1ty and theı1sm, IC dıstingu1ishes hım from the SAadillec Wang yang-mıng
school Thıs specıfic element 1S described Dy ulıa ıng d ollows where Chu Hsı
speaks of the Gireat Ultimate (T’a1-chi dASs the SOUTCC and princıple of all goodness and
eing, and where Wang ang-ming speaks of hsın OT lıang-chıh In NC absolute
TöJu refers LG VGFETICE for SUPTCINC and personal eing, G0od whom he o1Vves INanYy

but whom he honors especlally d Lord-on-high (  inese: Shang-t1; Japanese
Jöte1) I’hıs 1s nNnOot Sd y that eıther Chu Hsı Wang Yang- mıng Was rel1g10us in hıis
hınkıng 1S 191011 Sa Y that ae TO rel1g10s1ty, despite whatever ıt has rece1ved
from either Chu Hsı Wang ang-ming, emaıns distinctive and un1que, claımıng
inspiration indeed from the Chinese relıg10n and ıts personal the1sm.'. The everal
wıth 1e he ca God pomt al INanıYy MOovements 1C influenced h1is thoughts the
Neo-Confucıan Namne OT! ın heaven«, OT »heaven« Was used In the Chu Hsı and the
Wang yang-mın chools In panthe1stic meanıng. ToJu relates the Lord, t1, the creation
of heaven and eart and the reward of g00d and evı1l. The Taoıst 1Naillle alnltsu sonshın,
the >CGjreat and ublıme being« 1S ythe SUPTCMMEC and invıisıble Godhead, who 1s made
»manıfest«-represented, if OMNC wıshes Dy the INan y »ghosts and SpIr1ts,« includıng
especlally the spiırıts of the ancestors'; the other Taoıst 1allle OT! in heaven of
emptiness« refers also the hıghest of mankınd akae >According thıs
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rel1210us understandıng, and worthies, the Buddha and odhıdharma. Confuc1ans
and Buddhısts. myself and others, al] the peoples and 1sıble thıngs of thıs entire WOT.
dIicC all descendants of the Great Lord-on-hıgh and the spirıts of heaven and in
choosing the Shınto Nalllec of Amaterasu akae ToJu uUsSscs Shıiınto polytheism A pomt of
departure towards monothe1ism. Wıth thıs cho1ice he trıed extend the ancestorshıp of
Amaterasu mankınd and change 1t into theism and CeVECN into monothe1ism. Hıs God,
however, 1S and remaıns ancestorgod. The 15 Nainle of (J0d of ahakaruna
AaDSOTDE! the maın 15 ideas: "The DUIC and Compassıonate mınd 1S what
Confuc1ans call the vıirtue of humanıty (jen) and the 15 teachıngs call Buddha-
natureJapanese Monotheism  B1  religious understanding, sages and worthies, the Buddha and Bodhidharma, Confucians  and Buddhists, myself and others, all the peoples and visible things of this entire world  are all descendants of the Great Lord-on-high and the spirits of heaven and Earth...<; in  choosing the Shinto name of Amaterasu Nakae Toju uses Shinto polytheism as a point of  departure towards monotheism. With this choice he tried to extend the ancestorship of  Amaterasu to mankind and to change it into theism and even into monotheism. His God,  however, is and remains an ancestorgod. The Buddhist name of a God of Mahakaruna  absorbed the main Buddhist ideas: »The pure and compassionate mind is what  Confucians call the virtue of humanity (jen) and the Buddhist teachings call Buddha-  nature ... Such a pure, compassionate, and humanely virtuous Buddha-nature is the root  of all happiness.<« Where is in all this Christian influence? Did in 1626 the Jesuits point at  him as a man of religion and morality who had been converted to the Christian faith? Or  did he become influenced by his wife, being a daughter or grand-daughter of the famous  Christian daimyo and waka-poet Kinoshita Chöshöshi (1596—-1649)? Did he as a  Christian affix symbols of the cross to the gravetomb of his father? Or did the  persecution of Christians witnessed by him turn him into a Christian? Or was his so  called Christianity made up by Hayashi Razan who tried to discredit him? Christian  influences can explain his theistic devotion all the more since his Neo-Confucian  contemporaries believed in a kind of impersonal pantheism  It is beyond any doubt,  however, that his Christian contemporaries would have rejected his eclectic monotheism.  There are probably in the anti-Christian ideas of Hayashi Razan and the positive thoughts  of Nakae Töju starting points towards further developments of what I would call:  Japanese monotheism.  2.3 Hirata Atsutane: Ame-no-minaka-nushi  It is a well known fact that 150 years afterwards the disciple of Motoori Norinaga  Hirata Atsutane (1776-1843) propagated Motoori's nationalistic ideas under Shinto  priests and at the imperial court and that 45 years after his death his ideas became  generally accepted as official statereligion. Yet — as Devine points out — he was much  broader acquainted with other developments than his master: >Hirata's intellectual  pursuits were extremely wide-reaching — Chinese literature and medicine, yomeigaku,  neo-Confucianism, Buddhism, Shinto, Western astronomy and physics, and more<. To  that >more<« we should count Christianity and its literature. His first encounter with  Christian writings dated from the first years of his carrier as appears in his writing  Honkyo Gaihen. In his argumentations against Confucianism and in favour of Shinto he  was guided by the Chinese translations of Ricci, Aleni (San Shan Lun) and Pantoja. In  his Honkyo Gaihen he summarized several Jesuit works. Even his style of argumentation:  presentation of the argumentation of the opponent preceding his refutation (sed contra)  seems to be derived from Jesuit writings and Thomas of Aquino's Summa Theologica. It  is an arguable question whether he plagiarized the writings of Pantoja, Ricci and Aleni,  yet it is an established fact that he introduced Christian ideas in his Shinto. One would do  him wrong by approaching him in an apologetic manner and by rejecting his concept of  god which is unique for Japan and which is akin to that of Nakae Töju: an ancestor godSuch PUIC, cCompassıonate, and humanely VIrtuUOUS Buddha-nature 15 the FrOOL
61 all happıness.< ere 15 in thıs Chrıistian intluence? Dıd in 1626 the Jesuıts pomt al
hım ASs of relıg10Nn and moralıty who had been converted the Christian faıth? Or
dıd he become influenced Dy hIs wiıfe, eing aughter 0)8 orand-daughter of the famous
Christian aımyo and waka-poet Kınoshiıta h6ösh6ösh1 CI5 Dıd he d

Chrıistian ; b ymbols of the the gravetomb of h1Is father? Or dıd the
persecution of Christlans wıtnessed Dy hım {u  A hım into Christian? Or Was hI1s
called Chrıistianıty made Dy Hayashı Razan who trıed discredit hım? Chrıstian
influences Can explaın HIS theistic devotion all the INOTE SINCEe hıis Neo-Confucı1an
contemporarıes elleve: In kınd of impersonal pantheısm It 1S beyond anl y ou
however, that hıs Christian contemporarıies WOU have rejected hıs eclectic monothe1ism.
ere probably in the antı-Chrıistian 1ideas of Hayashı Razan and the posıtıve oughts
of akae TöJu startıng pomts towards er developments of what WOUuU call
Japanese monothe1ısm.

ÜE Hırata Atsutane: Ame-no-minaka-nushi

It 1s ell known fact that 150 YCars afterwards the 1scıple of Otoor1 Norinaga
Hırata Atsutane (1776—1843) propagated OtOooOrIı's natıonalıstic ideas under Shınto
priests and al the mperi1al COUTT and that 45 yCals after h1ıs death h1s ideas became
generally accepted d OMNICILa. staterelig10n. Yet A Devıne points OutL he W ds much
roader acquaınted wıth other developments than hıs aster > Hırata's intellectual
pursults WeTIC extremely wide-reaching Chinese lıterature and medicıne, yome1gaku,
neo-Confuc1anısm, 1SmM, Shinto, Western and physıcs, and T
that >I111OTC< chould Chrıistianıty and ıts hlıterature. Hıs fırst enCcounter wıth
Christian writings ate' from the first yYCaLls of hıs Carrıer A4Ss AaPPCAars in h1ıs wrıting
Vo Ga1ılıhen In hıs argumentatıons agaınst Confucı1anısm and In favour of Shınto he
Was guıded Dy the Chinese translatıons of Rıccı, enı San Shan Lun) and Pantoja In
hıs Honkyo Ga1iıhen he summarızed everal Jesut works. ven h1is style of argumentatıon:
presentatiıon of the argumentatıon of the preceding h1s refutatıon (sed contra)

be deriıved from Jesuit wrıitings and TIThomas of Aqu1no's Summa Theologıca. It
18 arguable question whether he plagıarızed the wrıtings of Pantoya, Rıccı and en]l,
yeLl it 15 establıshe': fact that he introduced Christian ideas in h1is Shınto (One WOUuU do
hım Dy approaching hım iın apologetic AaNnnNer and by rejecting hıis CONCepPL of
god 1C 15 unıque for apan and 16 1S akın that of akae TÖöJu: god
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wıthout beginning and wıthout end >G0d‚ aıgen Kösoshın, that 1S, the first ancestral
god, 15 In al] creati1on. Thıs 20 MNalllec 18 Ame-no-mıinakanushı kamı Ihıs god has
beginnıing and end He 15 In heaven, and DOSSCSSCSH sufficıent virtue g1ve bırth al]
creat1on. But althoug. he rm all, he rules creation In sılence.< akamı-musubi and
Kamı-musubi1i should have emanated firom thıs ood and further have shaped the earth and
theır offspring. The Nalllec of Ame mınakanushı, the ord of the cCenter of heaven, has
much In COINTNON wıth the Chrıistian tenshu: the ord of heaven. Ihus he copied (nuho
Alenı1's San chan Iun sue ch1 of 625 In writing: > FOT example, ıf YOU o0k about, 1t 1S
d> 1f the heavens and earth palace, and thıs palace certamly has ruler who made it.
All the INOIC >  ° ıf thıs earth does NOL have rulıng god, how COUuU nature COTMLNC about”?
For thıs 1CAdSOIMN ıt Cal be understood that the ruler of heaven and eart ex1isted pr10r
creation. T0Oom the beginnıng there Wds god who had beginnıng, and of COUTSC ıt Was

under these CiIrcumstances that all creation Was made: he 15 the ruler of all creatıon and,
speak, the ounder of the COUNIIY. If god had noLt ex1isted before the heavens and the

earth, ıf god 1s sa1d have appeare after the creation of the WOT. then NOW Was thıs
WOT. made? And f he CAalllec later, where dıd he &618061 from? And what 1$ INOTEC, who
made hım the ruler? Thıs Just cant be explaıned.< Hıs choılice of Ame-no-mıinaka-nushi1
be that preexIistent eıty 1s clear. the f1gure of thıs e1ıty In Japan's oldest wrıtings,
however, does nOoTt confirm hıis theistic thes1s. Who 18 Ame-no-mıinaka-nushi1? In the
0]1 and the Kogo-shül 807/8) mention 18 made of hım eing together wıth
Taka-mı1ı-musubi and Kamı-musubi d$S ONEC of the gods who Camle nto ex1istence y>when
heaven and eart. became separated«. ogether wıth these [WO musubı, who AIec eeve:

realıze the creatıve intentions of the ord of heaven he Call be consıdered dSs the focus
of Japanese trinıty. In the gobusho 126 SCCeUW Ame mınaka nushı became
amalgamated wıth [WO other gods Kun1i-Tokotachi-no-Mikoto and Toyouke-Dayın into
ONC eıty Daıigenshin: the e1ity of the Or121Nn. In the collective god Inarı he became
amalgamated dSs the princ1ıpa. of four other gods ven 1910) In INanYy cshrines he reveals
hımself ıIn other gods In the honden (maın shrıne) of the Kono-Jinja C Toyo-uke and
Amaterasu dIe consıdered be [WO manıfestations of Ame-no-minaka-nush1i-no-kamıu.
Hayashı Razan have metl before eheve! that thıs god dwells In ON  @ "IThe e1ity
18 the pırı of Heaven and Eart The human mınd partakıng of d1ıvinıty 15 sacred

of the eitY, 1C 18 the pırıtua ESSCIICE ere 18 Ame-no Mınakanush1-no-
kamı the Dıvıne LOord of the Very Centre of Heaven) apart from the human mınd«.
Deguchı Nobuyoshı (1616—1693), another Contemporary of Razan taught in hıs OW.
al Shinto that Ame-no-mıinaka-nushi, Kun1i-toko-tachı1 and Toyo-uke-no-kamı WCIC

three aSpeCIS of ONEC and the SdIllc god er the e1]1 restauratıon Ame-no-minaka-nush1
became under Chinese and 48 influence identified wıth the Pole Sfar (Jap
MyöOken,skt. Sudarsana) In spıte of the polytheistic developments Just mentioned
Hırata Atsutane turned Ame-no-mıinaka-nush1 into monotheı1st1ic god Dy ascribing
hım the creatıve qualities 3C AIe peculıar of the Chrıistian tenshu. He oıinted al the
ex1istence of thıs d the apostle Paul ca 1t unknown god in the Japanese OUTITCECS
15 beyond an Yy Oou that Hırata Was VC influential. Hıs ideas mModillie' Shinto and
determined other rel1g10us developments In apan they WeTiTC well known at the inner
cırcels of the mper1al eing propagated there by h1s iscıple Mutobe etsuka and
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hıis S0(I1 Yoshıka Hıs 533 discıples and hI1s 0)8! In 1aw Hırata Jetsutane wıth CVCMN 330)
followers dıssemıinated hıs ideas all OVCI the COUNIIY. In the called Hırata-Shınto the
mythıca parents zanagı and Zzanamı WCIC made equa dam and Kve

Ame-no-minaka-nushi In Shinto studies and the NewWw religions
apanese monotheısm concentrated Ame-no-minaka-nushı 18 also ın INOTEC

recent Shıiınto-studies. Genchı Kato for instance Must have delıghted tfather Wılhelm
chmıiıdt, the supporter of Andrew ang's idea of primıtıve monothe1ısm, ın wrıting In
926 >We have g00d C4SsONlsSs belıeve from the standpoımnt of comparatıve study of
relıgıon that Ame-no-Minakanush1i-no-Kamı 15 really the eity of apanese primıtıve
monothe1ısm, and made publıc I11LY OW VIEW thıs pomint in detaıl iın publıshed
in the Iransactıons of the Asıatıc Soclety of apan nearly [WO decades dAQO, 1C the
reader INdYy ell do consult.« He enumerates several In favour of h1is
opınıon. So he points Out that In the ngıshıkı Japans oldest register of gods and
shrınes, chrine 18 mentioned elated thıs god So ıt 15 approprlate Arguc that Ame-
no-Minakanushı Was yunknown g0d<. Kato also tries refute the opınıon that thıs god
should have been recent fabricatıon OT Chinese iımport. Therefore thıs god should be
evidence of Japan's extremely OW monotheısm. SOCS wıthout sayıng that Hırata's ideas
also deeply influenced the 1ideas of INa y 11Cc  < rel1210ns. In 94 / the Shinto-shinkyo Was

ounded Dy Mrs Unigame *1876) worshi1ps Ame-no-minaka-nush1 d 1ts 1e€
dıvıinıty. The motokyo ounded in 892 consıdered Tenchı kane kamı be the
cCreator of the unıverse. Afterwards other of thıs god Callle into USc Shortly after
952 the 1r! foundress, the Sandaısama, a0 Sald: »Nous, adeptes de l’ömoto, L1OUS

CIOY OJS seul vraı Dıieu, Createur de l’unıvers. 61 l'on insıste DOUIL JuUC 1OUS diısons
JUC est; 1NOUS POUVONS repondre YJUC CeC1: 11 est PCU pres iımposs1ible d’exprimer
angage humaın le Juste cConcept de Dıeu, AT Dıvınıte connait Das de bornes, el elle
est plus merveiılleuse qu on peut le dıre. Ce Dıieu »UN1QUE« cependant, DOUI dıre le
mMO1NS, plusieur aspects dıfferents Le Diıeu quı Cree le monde est s’appelle Ame-
no-minaka-nush1i-no-mikoto.« 15 Obvı1ous that the creatıve qualıties of Ama-no-minaka-
nush1ı also became ascrıbed other dıyinıties. Further esearch 15 needed in order
discover parallel developments Oof theiısm In shınto1 COUuU explaın why for instance
In the oldest shın-koshukyo preceding the introduction of Christianıty 1ın the second half
of the nıneteenth Century theistic ideas of god became developed. It 1s Out of the question
that these developments WeICc due modern Christian denomiınatıions. also cCannot
wıth Thomson and the church-hıistorian Drummond that the kakure-kıirıstan lıvıng and
hıdıng In Cistant AdICcCas of the Nagasakı prefecture the questionable >the1sm« of the
15 J6d6 sSecCt cshould have procured these ideas the oldest shinkoshukyo:
> Mention has been made that popular memorIles of Chrıistianıty, OT perhaps firom
SevVen INOTC dırect OUTCCS, poss1ıbly influenced the eaders of the three mMoOost prominent
NC rel1g10ns of the COINNOMN people ounded urıng the nıneteenth CENLUTrY, Tenrikyö,
Konkökyö and Omotokyö. 18 ımpossı1ıble 0)8 dısprove thıs thesı1s, but the
virtual monothe1ısm, OT al least strongly theıistic posıtıon, 1C emerged in the Case of
each of these rel1210us MOvements SOIMINC such influence. Theistic al had been
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known In apan before the advent of Chrıstian m1i1ss1lonarıles. MOST notebly In the ure
Land of Japanese 1SM, but the natıonal experl1ence wıth Chrıistianıty had
created 1Cc  < rel1g10us clımate. Furthermore., the home dıstrıct of awate Bun]Jırö, who
ounded Konkökyö In 1859, had contaiıned Kırıshıtan In the atholıc per10: In
general, the thıcal eve of these rel1g10ns Was hıgh They emphasızed purıfıcatıon Irom
thıcal aılure and soc1al responsıbıilıty and had unıversalıst perspectives far beyond those
of the er Shıntö.< It 15 the MOst natural conclusıon that several monotheistic tendencıles
In Shıinto contributed also the reduction of myrı1ads of gods OMNC monothe1listic god In
these shınkoshukyo, namely Tenrikyö, Konkokyö and Omotokyö. In Tenrikyo Tenrı ()-

no-mi1ikoto, the ord of divine wısdom(1837) »1S the sole e1ıty of all, the Creator of all
thıngs, and the STaC10US sustalner of 1ıfe He 18 al1sSO eferred d ya-gamı God first
revealed hımself aASs Kamı, 1C here the Creator of thıs WOT. and all human
beings, OT the or1g1inal irue God ater G0od revealed hımselft dS Tsukı-hı (Moon-sun
God)«. In spıte Oof the polytheıstic atmosphere In IC thıs seCcTt or1g1inated yeLl the
monotheiı1stic character of Tenrı 0O-No-mikoto 1S Obv10us. IThe Kurozumıkyö Was ounded
by the Shinto-priest Munetada Kurozum1 (1780—1850). In hIs Kurozumıkyö the SUu-

goddess 18 consıdered be the SUDICMEC eıty Amaterasu-o-m1ıkamu, who accordıng
Tomsen »18 egarded ASs the absolute eıty of the un1ıverse., the Creator of heaven and
earth.« One God 15 emDOdie'! In mıllıon g0ds, and mıllıon gods dIc OUuUnN! In OMNC God
All 15 scer1bed One God.« The word kamı should be erıved from the word kakurem1,
the hıdden and fırst of the unıverse. In the Konkokyo ounded Dy awate Bun]1ıro0,
Tench1 ane kamı, the golden god of the unıverse(1859) has monotheıist1ic
qualıities. The Naimnle of thıs god 15 unknown in Shiınto The e1]1 government urge the
SeCT add three other gods who henceforth WeTC cons1ıdered ASs manıfestati1ons of Tenchi-
kane-no-kamı. er WOTr. Warl 11 the onkokyo abandone: these three addıtional deıities.
All these dıfferent forms of Japanese monothe1sm, however, diC NnOL 1mıted these three
shınkoshukyo only The CONCEDL of god of the Konkokyo 15 also maıntaiıned In the
UOmotokyö, the P.L.Kyödan and In the Seichö 1e, HE cons1ıders G0od be the
>C('reator of the ole Un1iıverse« and in other further ramıfıcations of these relıg10ns d$S

there AIc the al Kyuse1kyo and INanı y INOIC recent 191  S rel1g10ns 1C or1ginated from
thıs the ahıkarı ıIn partıcular.

Conclusion

hope have oınted Out that INanYy monotheistic tendencıles 1n apan Calllec into
ex1istence due the incubatıon per10| of these 1deas 1n 1na and the interest of several
Neo-Confucı1an intellectuals In the Chinese translatiıons of Rıccı and others 4 WeIC

smuggle into apan by Chinese sallsmen. Monothei1sm became embedde: In Japan's
polytheistic developments and changed ıts COUTSE On the other hand thıs PIOCCSS turned
Western monotheıism into uchl: Japanese monotheı1ısm. ese and other analogous
developments In Shınto deserve er etaıle:| esearch. 18 clear that Japan’'s
monotheısm, oug dıffering from Chrıistian monothe1sm, became establıshe In INOTC
than 1r of Japan's populatıon, [1gure Lorty times arger than the total of
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Chrıstians In apan Why does the 1alogue of Chrıistianıty wıth Japanese relıg10ns NOL
al thıs point?
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