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estern eology and the realıty sacrıfice
Havıng partiıcıpated OI bserved these {tWO sacrıfıcıal ceremontles NUMETIOUS

OCCAaS1ONS, the dıvisıon between them Was clearly NOotL the relatıvely sımple and ell
documented dıvisıon between the systematıc theologıcal and intultive popular VIEWS of
what 1s involved in the Eucharıist divisıon hıch 1Ss thought ave OcCccured d

istlanıty became INOIC centralised and the prıests INOIC educated and less dependent
the g0o0od ıll of theır parıshioners.

The Eucharıist in OoOman Catholıc theology 1S clearly entitled the Sacrıfice of the
Mass. To MOst ıf NOoL all Roman atAholıcs in the estern WOT. the word Ssacrıfice« 1S
understood INEC. In practice forego1ng something OI SOMHNIC practice S that CONEC
OL other institution Cal benefit

The Oxford dıctionary has five meanıngs lısted Primarıly the slaughter of al

A offerıng (G0d eıty Hence in the wıder the surrender God
OI de1ity for the PUIDOSC of propiıtiation homage of SOMNIC object of pPOSSESSION.
That hıch 1s ffered in sacrıfıce; victım immolated the altar nythıng (materıal
( immaterı1al) ftered G0d OI eıty 4S aCT of propiıtiation 0)8 homage. The
offerıng Dy Christ of Hımself 4S propitiatory victım In his voluntary immolation
the C  9 the Crucifixion in 1ts sacrıfıcıal character. The destruction OT surrender of
somethıng ue'! OI desired for the sake of somethıng havıng, ÖOI egarded 4S havıng, A

hiıgher OI INOIC pressing claım:; the loss entaıled by devotion other interest; the
thıng devoted OT surrendered. loss ntaıled in sellıng somethıng EeIO0OW ıts value
for the sake of getting rıd of ıt

Few estern Christians, possıbly only those who ave 1ve'! for sıgnıfıcant per10ds
outsıde the expatrıate business ghettoes ave DVELT wıtnessed, much less
partıcıpate 1n sacrıfıce hıch involved the kıllıng and eatıng of anımal, certamly
NOL that of uman eing acrıfıce for them dIC ethıical cho1ices from IC mater1al
and ‚pırıtual benefits them OI theır famılıes It 1S elated INOTIC SCHNSC of
nhanced personal goodness. There 1S lıttle element of exchange, COommunıcatıon wıth
the spirıt WOT. much less negotlation.



100 AlD: Tanner

acrıfıce 1n the SCHNSC of kıllıng lıving creature for rel1g10us MuUuUsSst ave
dısappeare from Western rel1g10us and soclal 1ıfe wıth the effective imposıtion of
Chrıistianıty In the VE early AaYCS In the long centurlies SINCE then thıs form of
sacrıfıce has dısappeared firom the soc1al reperto1ire of possıble rel1g10us tual alterna-
t1ves 4S el 4S from the socı1al CODNSCHSUS thınkıng of CVCIY CONteEMPOTFATY Westerner.

Thus systematıc theologıcal ideas of sacrıfıce COU. and indeed WeIC developed bDy
ers wıthout the obvıous quotidıal competition from alternatıve meanıngs

and practices hıch WeEIC patently sacrıfıcıal in the Old Testament SCHSC, and WAI1C.
WeTEe OCCuring regular Aasls wıthın the Communıities under discussion.
theology developed in frıca in what miıght be soc10-relig10us 1n hıch
the DVCHCHLY< Was the extremes of tradıtional rel1210us practices and popular intultive
devotions hıch WeTIC SCCH 4S magıc.

Whereas in the estern WOT. trends 1n popular devotions Can be elated fluctua-
t10NSs In the W of the UrCc. and the polıtics of Kuropean relıg10n that the
resultıng officıal VIEWS COuU be mposed d rel1210us and polıtıcal institutions became
better rganısed and COoMMuUNICAtIONS firom the Centre improved These arguments and
definıtions WCIC nNOot In ideologıcal wıth ex1isting forms of what COu be
pagan sacrıfıce.

The ıchotomy Eucharıstic heology and practice
In thıs analysıs it 15 NOL D question of what partıcıpants 1n the Eucharist AT o1ng

theologıcally accordıng the suhbhtle dıfferences between denomiınations whether Roman
atholıcs, opts OI Umates, enuncı1ated Dy councıls and the ea| of these urches
What do the particıpants 1n the Eucharist they o1ing there Can be analytı-
cally OUnNt| be domg? It Caln be assumed that aAaNıYy coincıdence between theologıcal
definıtions and expectations and these rel1g10us practices 1s lıkely be mınımal in an y
large congregatıon hıch mMust contaın wıde varlety of people who Ian SC from the
sımple mMıinde: the intellectual

There dIiC factors of prımary and secondary soclalısation, the eed for COMDAaNY,
belıef 1n the dogma fulfilled al the Eucharist, 1ng the requiırements for Church
membershıp combined wıth all the permutations of ADC, SCX, educatıon, ethnicıty,
marıtal Status, locatıon, employment and health The permutatıons in estern hetero-
VCHOUS congregation AIC ndless But of ONC thıng Can be SUTC 1S that partıcıpatıng
in sacrıfice, CVCN 1n the wıdest ymbolıc SCHSC, 15 NOLt lıkely rate hıghly Ir at all for
MOst cCommunicants. It 1Ss Just nNOot part of the CONSCHSUS thinkiıng of Western socletlies.

Certainly the elıte belıevers and practioners derstand the theological meanıngs and
alms of the Eucharist In hıch they AIC artıcıpatıng Challengers these beliefs 1ve
ff into unpDele OI alternatıve Christian interpretations. The discontinuities between
systematıc theologıical intentions and intulitive popular SOC10-rel1g10us practices aAICc 4S
much soclal 4S rel1g10us for mMOst cCommunicants. The practitioner 1S there at the
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Eucharıist for multiplıcıty of interrelated hıch eIng acted ouft wıthıin
sıngle orthodox ceremony, and Not in varıety of ceremontles.

It 1s these theologıcal ıdeas under the impetus of western M1SS1ONALY dominance
hıch ave moved into the SsOcCI1eties of eastern frıca theology 1C. talks in terms
of sacrıfıce but does nNnot nclude 1n 1ts rıtuals the practice of actually sacrıfıcıng ANYy-
thıng System of rel1210us thınkıng developed in the estern WOT. AS result of Over

thousand of argument and in socleties MC In the 1DU11Ca.
SCHSC, longer sacrıfıced.

These dmirable INenN and who OVeI_I generations have sacrıfıced theır lıves,
furthering the definıtions of the Eucharıst A developed in theır O W) denom1-
nat1ons, COU. scarcely be ame!' for see1ng frıcan tradıtional rel1210us practices
hıch regularly involved real sacrıfıce 4S the antıthesis of theır detached rel1210us
thınkıng Idolatry at best, paganısm at

Tradıtional sacrıfice INn easter ICa
acrıfıce in these geme1nschaft socleties of eastern frıca in 1C. urvıval depends

theır unaıded efforts has otally dıfferent meanıng 1n both eOry and practice
that of estern theology Vırtually CVCIYOLC ll ave SCCH OI at least eal! of

sacrıfıce as ınvolvıng the kıllıng and eating of Not only AIc there existing
soclal and rel1g10us practices involving sacrıfıce but they aIic wıdespread 4S

provıde background of practical realıty theır rel1g10us ng Moreover these
practices ave ex1isted for long that they AdIC of their rel1210us paradıgm 1C

thus part of theır sensed alternatıves when indıvıduals 0)8 SIOUDS experlence
misfortune.

So frıcan CONVerts and those aptıse Jo1ned al bırth Christianity 0)8 indeed
Islam, had these essentially alıen rel1g10us 1ideas mposed and running paralle
ex1isting tradıtional rel1210us ideas and practices 1C had ex1isted for centuries and
C thus Oorme: ımportant part of their repertoire for CopIng wıth suffering The
ast frıcan ultural paradıgzm for approachıng the Eucharist 1Ss totally different that
of the western Communicant.

The MOst CONSPICUOUS dıfference between the [tWO SyStems of rel1g10us thınkıng and
practice 15 1n theır accepted methods of communicatıng wıth the Dıvine. In western
Christian theological ng ıt has long been accepted that the Sacramen(tfs AIC the
princıpal INCAanls of contacting and rece1ving CoONntact wıth and from the Dıvine. Both
publıc and prıvate PIayCIS ATC efficacı10us but PIaycCcIrI in proximate Contact wıth the
Eucharist 15 consıdered be especlally efficacC10us, urniıng candle 15 cConsıdered
be INOTITEC important than praycr We should perhaps remember that ‚lookıng:« 1s the
princıple rel1g210us actıvıty of the maJority of Chrıistians everywhere. The Diviıne 1S
permanently aqvaılable for Contact wıth Chrıistians regardless of the sıtuation, 1le ıt 1s
of COUTITSE consıdered lıkely that Christians nl make such CONfLACTIS INOIC frequently



102 AalDi Tanner

hıle under SITESS 0)4 the OCCasS10Ns of lınear and cyclıca) tes of pasSsSagc (Van
ennep

In the tradıtional and continulng rel1g10us SyStems of the Sukuma (Tanner 1956,
1958, of Tanzanıa and the Lugbara of ganda (Mıddleton the invisıble
WOT. 1s outsıde aDn Yy such regular cContact wıth ankınd EXCEDL 0Ug the manıfesta-
t10NSs of Ilness and disaster 1C. ATIC SCCH warnıngs of devıations irom what 1Ss
PIrODCI conduct.

certaın number of aCftSs ATC hable relatıons of uthority wıthın the ineage
0)8 famıly, antı-soclal acCts WANI1C. C  enge the uthority of the elders and hıch thereby
threaten the urvıval of the soc1al hıch the depend for Ssurvıval 1n
the invisıble WOT. Ilness 1S the ypıcal form of rel1210uSs COomMMmunNnIication hıch has
regulatory soc1al and polıtic. nction in forcıng sick PCISONDS reconsıder their socılal
behavıour SCC ıf they ave the NCCECSSALY Evecn balance of ıfe

Thus the sufferer 1S offending indıvıdual who 1S NO  < in dangerous state of ‚heat«
(Sukuma-busebu) and in Order return the normal state of ‚Coolness«, he has
sacrıfıce. Such sacrıfıce makes the ANCESIOTS 0)8 spirıts retire from Contact wıth human
soclety SINCEe the socıal body has een Dy the recognition and cessation of
behavıour prevıously dıagnosed by tradıtional practitioner 4S srupting ıt The
sacrıfıce equılıbrıum and the desirable separatıon of the lıyving irom the other
WOT: of the spiırıts.

The d1a2n0sS1s and CUTIC 15 not much elated ndıvıdual suffering and 1Ss NOL
punıshment but remıinder of ea socılal relations. Thus these sacrıfices do nNnot seft
DNOT ATIC they esiıgne ( attempt QEf any maıintaıiınable OI desirable intimacy
between INCDH and the spirıt WOT. They ATIC thought be done 1n gratitude the
spirıts ancestors for nflıctıng disease and miısfortune upDonh member of the TIOUD,
thus showıing the indıvıdual that he dıd NOot respect the rules of the soclal YaMe It
eaffirms the divisıon between the realms of IMNeN and that of the ancestors and Spirnts.

Sacrıfices hıch ATC SCCI] end soclal dısorder, iımmediately reestablısh the dıffer-
0> between the visıble and the invisıble, putting and the spirıts at d1ıs-
; It returns them their OW) AICcCas The ffence hıch ntaıled dıscordant
Conjunction of the [WO ;pheres of activıty, Must remaiıin separated. However the tradı-
t10nal neutralıty of the Spirıts has een replace: today by the Sukuma expecting the
benevolence of theır ancestors. They hope that they ll Stay in Contact and ctively
insure the welfare of theır descendents It 15 noticeable that the number of spirıt shrines
1n house Compounds 15 the increase from the relatıvely small number In the

I0 what extent the tradıtıional rel1g10us ideas of the Sukuma VaLYy from those of the
Lugbara The tradıtıonal Sukuma do NOot SCC God ASs eing responsıble for the WOT.
hıch He dıd NOL cCreate He 1s largely indılferen! men’s activities and He 1S NOL the
guardıan of the sOcC1al order. More asıcally He refrains from oing eıther g00d 0)8 evıl
1 the Sukuma CONCeEIvVeEe of a4ASs ‚g00d« 1n SCHSC unknown Christian thought
hıch consıders G0od ave actiıve enıgn interest 1n umanıty

The Sukuma thus had rel1210us paradıgm 1in hıch they did NOotL eXpeCL OI indeed
5  —_- God be involved in theır lıves. They E  un God keep Ouft of theır lıves
divinatiıon COU. ınterpret theır miıisfortunes 4ASs due Hıs act1ons. AaCrT111C1. actiıon
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WOUL. inıtilate Hıs return separate state of desiıred indıfference theır
actıviıtles. Thus there 15 theologıcal discontinulty between the Christian ideas of
lovıng God and the Sukuma tradıtıional 0)11> of largely indıfferen! 0) 11°

Much the SAaMe idea of dıstancıng applıes theır relatiıonshıp wıth theır
who WEIC expected not CODNCCIDN themselves posıtively wıth theır descendents, but
abstaiın from o1ng evıl them; they do NOL protect the famıly 19(0)8 dıspose of indıv1ı-

mısfortunes. The of sacrıfıce 15 return malevolent aNCcEeSIOTS the
neutralıty of distance In the other WOT. and NOLt maıntaın them in SONHN1IC benevolent
dichotomy Dy regularly performe rıtuals Only tradıtional rel1210us practitioners ave
anıy sem1-permanent relatıo. wıth the other WOT: 1C. they AIC professionally
cCommıtted. Thus the maın function of sacrıfıce 1s the famıly in ICSDONSC anı y
C  enge ıts continulty.

Let us hypothesize that the Sukuma Christian »buys« thıs CONCEDL of lovıng (J0d It
1s attractıve iıdea hıch CEVCON those perıpherally involved 1n the invasıve practices of
the western WOT.: SCC ave obvious utilıty 1f it works. Once the word >WOrk«
becomes involved, ATIC involved in the wıdely held beliıef that the practice of
rel1210us riıtuals alone ıll bring ahbout sıgniıficant practical changes 1n the lıves of these
practiıtioners. In thıs belıef moral change OI oblıgatıon 1s prerequisıte,
and eolog1ians ave angulished for centurlies tryıng separate slot-machine CONCEDL
of rel1210us action from the requırements for obtaınıng SUOMNIC abhstract beneficıal rela-
tiıonshıp wıth G0od.

Almost CcE Sukuma particıpants at the Eucharist hope that it works 4S indeed
statistically ıt mMust in hıgh proportion of Cascs in the ordınary of events f ıt
oes NOL, ıt WOU. be oolısh in Sılkuma terms reject the CONCEDL of CONCCIN

and 1ts possıbıilıties. It rema1ıns 1n theıir reperto1ire of alternatıve COUISCS of actıon 1n
MMes of miısfortune, hıle they off consult tradıtional diıvıner A possıble
alternatıves. As ONC non-practising Roman Catholıc Sukuma expressed it ‚he Wäas

leave from Catholicısm for YyCaL< He had nNOot eft the Church and hıs Chrıstian belıefs
and rıtual oblıgatıons WeIC hold Overall istlanıty INaYy ave become option,

alternatıve what could hbe one already allevıate sufferıng wıthin the
tradıtiıonal magı1ico-rel1g10us paradıgzm

The sıgnıfıcance of Sukuma tradıtıional tuals and the paradıgm wıthın 1 theır
rel1210us ng 15 hard 4aSSCcCsSS Fırstly they ave had arge
tuals hıch attract attention and hıch COU.! be saıd advertise themselves and
uggest outsıders that there 15 rel1g210us System. Theıir Sma. scale ceremonles aATIC

COM ACIOSS by accıdent OI heard about subsequent their performance. Only the
small spirıt chriınes 1n theır Compounds arc visıble passers-by. etal lıve-
stock and personal amulets edicate' the aAIc Just SCCH 4S personal decora-
t103NSs Dut cattle advertise theır whereabouts.

econdly the Sukuma language 1S tonal and much of theır eXpress1ons and COomMmMents
aAIc almost »haıku« ıke in theır brevıty Outsıders Cal know the anguage adequately in
day day SCHNSC wıthout OW1Ng 1ts TaDDC 1n relatıon the spirıt WOT. OI the
semantıc restrict1ons hıch SCCIH be mplıed by ıts grammatıcal forms.
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urıng the author’s earlıer research AMONS the Sukuma between 1955 and 1965, he
concluded that there appeare ave been change 1n theıir thinkıng PIOCCSSCS as
result of theıir CoOntacts wıth Chrıistianıity, Islam and emanı eCONOMICS. Subsequent
research 1n conjunction wıth those vıing INOIC recent Contacts wıth the Sukuma

uggest there has een scernable change SINCe then The tiıme-span for
changes 1n the paradıgm of rel1g10us thınkıng of ordınary people 1s long 0) 141  a

The problem attendance al the Eucharıst

If thıs ySI1S of the meanıngz of sacrıfıce 1s CVCO partıally Correct then Must ask
why do friıcan Christians from these socleties attend the Eucharist hıch 1S advertised
and ug be sacrıfıice. The Eucharist 1Ss ell attended and yer arge numbers fiınd
these rel1210us performances insufficıent theır psychologıcal and physıcal
needs. Why do they COMEC at all ıf ıt 1Ss markedly unsuccessful in meeting theıir
needs”?

The hıstory of the Eucharist ames tends be about theologıcal developments
in 1C| the practices of COMMUNICaANtS AdIC us’ esCcr1De! in terms of theır .dev1a-
t10NSs from orthodoxy. The fact that mMoOst of them Must ave had expectations of
mater1al benefits and sımılarly mMust ave een 1gnorant of the theologıcal nıcetlies in
WANA1C: the Eucharist Was eing performed, 0€eSs NOL figure promiınently in such E

yses
It 15 hard for instance belıeve that the VIEWS of Albertus Magnus (1200-1280) that

the al Must er themselves the er In N10N wıth the Dıvıne Victim, Can
ave had anıy relevance the practical needs of the COMMUNICaANtIS 19(0)8 indeed COMN-
rıbuted popular rel1g10us thınkıng and understandıngs.

It 1Ss hard that CONteEMPOrAaLY theologıcal thınkıng has anı y greater relevance
unless the faıthful ave already moved 1n that dırection 1C in the Casc of the
Sukuma VC. clearly they ave nNOot. The paradıgm wıthın 1C. the Sukuma about
theır relatiıons wıth the spirıt WOT' AdIC unlıkely ave een influenced anı y
degree by an Yy Christian theologıical sStatements and discuss1ions. magıco-rel1210us
paradıgm amongst the Sukuma 1S nNnOot lıkely be shıfte' by serl1es of catechetical
lessons and per10 of probatiıon before baptısm.

The Church ıts members and prospective members that regular attendance at the
Eucharıst 15 of rel1g10us practice and that equally part 1S

ave dogmatic belıef In the Eucharist 4S sacrıfıce. It 1s 1n realıty what the Church
SayS it 15 It 15 nNnot sSymbol. Matthew 26;26 ‚Take cal, thıs 1Ss body« 1n translatıon
1S absolutely clear ,T waenl, mle; huu dı10 mwiılı Thıs 15 abstract9
indeed 1n the Swahıli ıt 1S CVCI IMNOTE orceful a4s the enclıtic > W< prefacıng gu<
makes the PIONOUN only applıcable uman eing These and other bıblıcal state-

when presented the faıthful wıth the eed and desıre belıeve words of
CHNOIINOUS POteNCYy These IMNeN and lıve in WOTL. ıIn WNA1C there May ell nNOot
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be aDı y clear divisıon between the real and the symbolıc, if indeed there 1S anıYy such
practical separatıon in aDn Yy culture EXCEDL 1n eoretic. terms

It 1Ss possiıble that AIONS subsistence farmers the symbolıc be detached irom
theır CVCIY day lıves and the eed for subsistence. 10 and discuss symbolıc
meanıngs NOot only sophısticatıon of thought 1IC clearly SOM tradıtional
rıtual practitioners ave and hıch Turner describes movıngly at the end of his
orest Symbols (1970), but much INOIC besides Firstly ave the time do
when there 1Ss immediate retfurn from abstract thought but also that such talk should
Nnot be wıth those 1n the Communıty wıth whom there 1S regular CON(LAaCT, SINCE it WOU.
weaken theır professional Sfatus by Imposing Ou in Ss1tuations where theır patıents
EXDECL dogmatıc assert1ons. Abstract nkers ave work wıth abstract thınkers for
theır ideas develop

The theologıcal ıdeas of allıYy of people ATIC unlıkely be stabıilısed for alıy
eng of time unless these ıdeas ave been formally ug from books and thıs
formalısm regularly maıintaıined. ven then there aAIc lıkely be varlati1ons 4S 1ndıvı-
uals find practical utilıty 1n SUOMIC belıefs, neglect SOMIC and reject others.

In non-lıterate cultures and cultures that do NOLt involve an y hıgh degree of rel1g10us
lıteracy, there Cal be such formalısatıon of ideas. The rel1210us paradıgm In
gemeıinschaft socletles 1s perhaps INOIC in the mınds of such soclety generally. Sınce
there dIiC institutions interested 1n such formalısatıon, these ideas Caln change
uno  sıvely and regularly, hıle the people concerned cCONvınced that they ATC

continulng theır tradıtional behefs practical benefit for non-lıterate SOCIetIles.
There 1Ss distinction 1n eıther theory OI practice between tradıtional rel1g10us

practitioners and theır clıents. They do NOot ave theologıcal detachment 1C
firom such ers havıng theır lıveliıhoods assured independently of anı Yy chent orlıented
relatıonship.

The Chrıistian priest of denomiıinatıon 1Ss of relıg10n aSse: lıteracy and
CeVCON 1f he 0€eSs NOot read much, he 15 ell that hıs Church has goL ıt all written
OWN somewhere and that hıs conduct ll hbe assessed agalınst thıs wriıtten record of
rules, definıtions and procedures.

TIhe extent of magıcal thinkıng about theır rel1g10us practices 15 CE: wıdespread
1f NOot unıversal in the western WOTL. It WOU.| NOt be far state that in tradı-
tional rel1g10us practices there 1s D other WdYy of consıderıng theır efficac10usness.
They WOU. 19(0)) spen| prec10us time and TESQOQUICCS tual actiıvıties unless they
belıeved firom prev1o0us experience that ıt COU. in the end ave reasonable chance of
eing efficac10us. Subsistence farmers pragmatısts. These rıtual SyStemMS ATC

functionally seftful for wıde varlıety of TEASONDNS of hıch the rel1210us eed nNot be the
0)8 the most important.

Let us examıne whether the Eucharıst 1S SCCH 0)8 NOot SCCH In TY1istian theologıical
terms Is ıt attractıve those who ave broken the soc1al rules of theır (Q)W. socletlies
(and who has not done thıs al SOMHNIC time another) and who ave experienced some
misfortune (and who has not SOIC personal suffering)?

It MaAaYy ell be that they AIC prayıng and practisıng wıthin the Eucharistıc sacrıfıce A

provıde: by the Church but wıthın framework of semantıc thınkıng hıch God
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and hıs manıfestations return the state of separatıon from human affaırs 1C
they ave Wways aspıred in theıir tradıtıonal relatiıonshıps wıth the spirıt WOTL.

However 1n the past sacrıfıce WAäas elated and only use for atters CONcernıng theır
immediate WOT. and indeed there Was other that theır System of rel1g10us
thınkıng and practice developed functionally wıthın homogeneous culture NOw these
rıbal tual remedies Can Dy definıtion only be use for dımınıshıng LADSC of
mısfortunes hıch dIC perce1ved by them d Aave orıg1nated wıthın what 1s eft of
theır culture.

For the CONLEMPOFATY Lugbara 0)4 Sukuma MOSst of theır experiences and misfortunes
or1g1nate 0)8 involve outsıders and it 1S presumed that detribalised spirıt WOT. ex1sts,
1C. 15 g01Ng influence them In the SA|Mle WaYysS 4S the spirıt WOT.: of the
culture sed do The Eucharıst 15 overarchıing rıtual hıch 15 advertised AN)

applyıng all humankınd wheresoever they INaYy be and Covering theır CONteEMPOFAaTY
CODNCCINS there 1Ss ample evidence for the assumed utilıty of these supra-trıbal
ods but nNot for the MOTIC detaıjled nctions of these belıefs in the HCW soc1al and
eCONOMIC WOT. in hıch the people lıve.

If there Wäas functional utilıty in NC SyStem of belıef and ıts rıtual practices, Can
nNOot that ıf there 15 substantıal into another System of belıefs and
practices, then VE few of these NCHONS AIC g01Nng be Itered under these e  <
Circumstances. The rıtuals MAaYy ave changed but theıir nNctONS ll be VCIY Cal
those of the SysStem WAI1C. they ave replaced.

TOmM what know of theır continummg interest in anxıety about spirıt influences
theır lıves and the prolıferation of tradıtional rel1g10us practitioners in CONtemMpOTrarYy

socıeties, ıt VCIY unlikely that there has een aNYy change 1n theır thınkıng about
the relatıonshıp between the lıyıng and the WOT. of spirıts and

Any soclety has paradıgm of CONSCHSUS thınkıng in Current usec and 1le 1iNndıv1ı-
uals May possıbly abandon thıs for short per10ds 0)8 for specıfic situat1ons, ıt 0€es NOtL
SCCIN possıble that arge numbers of people should do because of theıir adherance

non-Afrıcan rel1210us System and ıts externally developed theology in hıch they ave
only intermittent Contact and involvement.

These Chrıistians CODNIC the Eucharist They aIc devout, regular 1n theır rel1g10us
practice and clearly dmirable in the CYCS of estern observers who AIC enured the

ec ınıng particıpation of people in the maılinstream denominatıons 1in theır OW: COUN-
{TI1eSs

It 1S suggested that theır ideas about the nature of sacrıfıce WAI1C. WeTeC part of the
paradıgm of trıbal tradıtional thınkıng ave een carrıed OTrTWAaTr' into theır Chrıistian
partıcıpation 1ın the Euchariıst. ern soclety 4S mMoOst friıcans experience 1t, 15

markedly unpleasant. The »golden ADC< enshrined 1n trıbal fiılled wıth the
certainties of A known environment almost entirely peopled Dy known 1iNdıv1Cduals actıng
accordıng known OINls 1s at the back of their thınkıng Uncertainties CcE
ex1isted but they WOIC wıthın known and acceptable of envıronmental
azards, death and disease. All these misfortunes they SAaW and experienced at eas!
partıally controllable by their OW) rıtual SySstems developed by themselves ındependent-
1y ASs functionally usefu
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The dominance magıcal practices
We Can that MOS people ave at SOM time in theır lıves rel1210us

experlenCce; emotional peak. The CONVversion belıef whether Dy the medieval
salnt the Christian (J0d OLT triıbesman realısıng the influence of partıcular CcS-
Or Both of CONversi10n requıre behavıoural change in the recıpilent. Some
people Cal experlence these emotional hıghs regular basıs but thıs 15 NOot the Casec
wıth most Communicants.

Most belıeve CVCIO ıf they do NOot artıculate thıs belief, that they ll acquıre materıal
benefits Dy theır INGIC at the Eucharist tradıtional sacrıfıce. Attentiveness 1n
the SCHSC of mental 0)8 behavıoural concentratiıon 1Ss not obvious characterıistic of
those attending eıther the uCcharıs tradıtional sacrıfıce. urıng the
few dIC per10dıcally involved, the remaınder dIC attending the 1n CS-

SCNL; Dassıve SCHSC; they AdIiC >VIEW1INS« the It IS and ıt has always been
Their dominant characteristic 1Ss that they there at the and nNot SOMMC-

where else.
T0 hat extent Can the theological objections magıcal apply COMN-

gregation of frıcan Chrıistians aDn Yy INOIEC than they apply estern a_
t10N2. There 1s essential dıifference between the tradıtional ceremoniles of sacrıfıce and
the rıtuals of unıversal faıth. Wıth the former the rıtuals ave developed functionally
wıthın cular soclety ubject both internal and external influence. Wıth the later
the Eucharist has direct 0)8 ctional relatiıonship the cCommunity wıthin 1C ıt
1Ss celebrated OI partıcular Communicants, unless ıt 1Ss made Dy the celebrant. In
an y Case these popularısıng changes AIC peripher. the orthodox order of Sservice.

Contemporary tradıtional ceremoniles ITESDONSC tension experlienced by
individual We Can that those involved ave direct ICAason for eing there
hich 1Ss usually that they AdIC elated Dy 00 and marrıage. These ceremonIles AIC

usually long and those attending drıft in and Out of the cırcle of celebrants Just 4S they
drıft In and Out of cConcentration the Those al the back May ell be
g0OSSIPINEG and others ıll leave urınate. The Comparatıve brevity of the Chrıstian
Eucharıist 1S VCIY noticeable; SOMIC CVCO Comment that ıt be ımportant

because it 15 ways brief.
It that hıle there MAaYy be indivıidual ICAaSONS for attending and indıyıdual

react1ons the CCEICMONY, close and continumng connection wıth what 1S g01Ng 1s nNot
and has een essential requırement for what those involved consider be
satısfactory TOmM thıs conclude that the fulfiılment of rel1g10us
requırements for the Sukuma rather IMOTIEe for the rather than for
the indıviıidual and that VI| ll be involved 1n interpreting what iniıtiated the

and ıts CO  CS rather than partiıcular interest in what May 0)8 MAay
NOt happen at the sacrıfıce ıtself.

Can the Eucharist 1n Comparıson be expected provıde varlat1ions thıs pattern
of antıcıpated behavıour? The chere equenCcy of the Eucharist 1s lıkely increase the



108 AlD: Tanner

feeling of magıcal acti1on. The tradıtional sacrıfıces ATIC infiequeflt‚ the DICSSUICS ave
them VaLYy and the organısatıon hıch has be Dut ogether 1fıl these needs 1s
harder cCreate than ıt WOUuU be wıthın D parıs SITUCLUre If Christian 1s required
attend the Eucharist regularly 4S condition of church membershıp then the egularıty
ll increasıngly dominate OVeIr an Yy personal needs. On the other hand attendance at the
Eucharıist accompanyıng tes of PaSSapc and CTISIS{ ll ave hıgher
interactionist input and VC. lıttle magıcal expectation.

So ıt lıkely that these Christians in eastern frıca attend the Eucharist in
expectation that theır there alone ll provıde them wıth materıal and
that 1S good and sufficiıent ICasSson 1n iıtself. In thıs respecCL they do not SCC alıy dıffer-
CAÄce between attendance al Christian and attendance at tradıtional
sacrıfıce.

Magical actıon Continuing expectation
IT the paradıgm for the nction of tradıtional rel1g10us actıvıty 1S the expectation that

it ll yle. materı1al rather than Spirı results, then thıs paradıgzm ıll contimue for
those practisıng T1ıstıan rıtuals

Amongst the Sukuma and the ubara the gemeıinschaft paradıgzm of rel1210us thought
and behavıour 15 NOLt lıkely hbe changed by sıngle generational H1CW experlence 0)8

because of the influence of few iNd1ıv1duals who ave eft the cCommunıity work
elsewhere and ATC longer SCCI A Communıty members. If there 1s such ab. PCISON 4S

urbanısed Sukuma thıs 1S INOIC lıkely be geographical than soc10-rel1g10us
distinction.

IThe changes in thınkıng patterns hıch ave Occured 1n elıte mınds 1in western
socletles OVCI centurıes ıll NOL ave extended the thınkıng of Sukuma Christians
wıth dıfferent cultural herıtage and dıfferent soc1al experlences.

Their attendance at the Eucharist 1Ss thus in hope of materı1al benefits and eft
wıth statıistical chance of such benefits OCCUMNZE, the proportion varyıng wıth the
nature of the mısfortune and the interpretation of the sufferers ASs 1ts continuation
amelı0ration. It 1s probable that those wıth SerOuUSs illnesses and misfortunes 1C

be educed ıll attend SINCEe the Eucharist ıIn practice 1S sıngle tual In form
and then INOVC the tradıtional rel1g10us SECIOT in search of relıef where there 1S
varıety of tual forms 1C Caln be triıed

The Leg10 Marıa in enya hıch 1s D breakaway Roman Catholıic independent seCt
SCS the Latın Mass and has ervices specıfically directed at healıng draws large crowds
wıth 1ts plaınly magıcal appeal The appeal and the ICSDONSC 1S front, hıle of
the orthodox Eucharist 1s far irom clear and priıvatısed wıth ıts dedications for specılal
intent1ons.

The tradıtional tuals for the amel1ı0ration of misfortune ocused ;pecıfıc
people wıth publıcally known di  culties; cash and siıtuation 1in 1C. those
involved dIC ocused theıir problems rather than dıffused OVCTI arge congregation
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and multiplıcı of intentions. In the Eucharist the W amelı0rate 15 dıffused, ıts
magıcal strength 1S Dy definıtion questionable SOMMIC degree.

ern society and the experience the UCNAFLS.

We MUSLT sStart wıth the fact that modern soclety for these Chrıistians 15 much less
certaın than anything produce firom largely fictıonalısed T1 memorIies. They have
een Nnvaded mentally and physıcally by alıens, NOoTL Just ın the of havıng had the
experlence of eing the colonıes of European DOWCIS for short per10 In theır
hıistories. Alıens whıte, brown OT aC who do not chare and have are! theır
cultural enviıronment and the paradıgms of theır thınkıng. In thıs DIOCCSS theır abılıties
and efforts tend be downgraded In the scale of natıonal needs and the WOTrT PIO-
CESSECS impıinging them irom outsıde.

SO wıth what opes they going attend the Eucharıist wıth ıts regular reiteration
of the theme of sacrıfıce? We CannotTt EXDECL that there 111 be widely understood
theological understandıngs of the Eucharist, INOTE than WOU CXPECL fiınd
sımılar hıgh levels of explanatıon AaINONS the ukuma about theıir tradıtional rıtuals.
Particıpants In relıg10n rarely explaın Wwhy they akıng EXCEDL in VeC
sımplistic and dogmatıc terms We mMust eXamıne the [WO rituals and SCcCC what extient
they replicate each other In functions.

The ma tradıtional sacrıfıcıal 15 dıiviıded into 1ve Darts TrTee of these
be broadly identified wıth the Eucharıst; the presentatıon, the Consecration and the

consumption of the sacrıfice. One does NOL CO1ncıde al all; the kıllıng of the
sacrıfıce AS of the Fınally the examınation of the sacrıfiıce SCC

whether ıt confirms OT nNOT the intent1ons of the inıtlators of the sacrıfice and the
COommunıicants. Thıs COU be saıld theologically but NOT In the ma form of
haruspiclation, the examınatıon of the victim’s entraiıls SCC the results.

ven though there three parts 1C analytıcally cCoinc1ıde, it needs particularly
etache: examınatıon identify these Co1inc1dences In what actually happens the {WO
dıfferent ceremontles. The format and style dıstinct, let alone the paradıgms of
hought wıthiıin 1C they perTIormed, that Lugbara 0)8 ma schoolchild
WOUuU NOT CVCIN egın hınk that the tradıtional sacrıfıce and the Eucharist had
simılarıties. Ihe Samne school if pressed, WOU SaYy that the point of Chrıistianıty 15
that it 15 NOL the SaINC; ıt 15 the opposıite tradıtional practices and that the latter 1s NOT

scale of change from the former, NOT development.
Since the tradıtional sacrıfıce 15 outdoor a  Air. the enclosed nature of the uchar-

ist 1S clear Contrast The ormalısm of the seatıng in 1C antıthetical
ZTOUDS forced sıt Ne.  S each other, wıth the dısorderly groupings round
the tradıtional sacrıfıcıal In 16 those attending closely usually agnaltes
wıth ffines In the circle.

The regularıty wıth 1C the Eucharıist 15 perTIorme 15 quıite distinctive. Tradıtional
sacrıfıcıal rıtuals ave such calendrical reguları' and they Cannot be scheduled
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time SInNCe they demand orlented. The Eucharist thus 0€Ss NOot ave 1in their CYCS the
OCccasıonal and responsiıve element hıch relates ıt partiıcular problems.

Thus perhaps the MOSt basıc dıfference apart from paradıgmatıc dıfferences in
rel1g10us thınkıng, 1S thıs unrelatedness of the uCNAarıs the immediate CONCETNS of
the COomMMmuUunIcants. Sınce INOTC than sıngle famıly 0)4 communıty 1S lıkely be
presen(t, the intentions expressed by the celebrant has be generalısed. The Eucharist
tends ave sıngle anı intention.

Tradıtional sacrıfiıces ave restricted intentions and only oOverarch famılıes when there
1s SOMNIEC general danger ASs wıth sacrıfıce for raın in 1954 hıich had attendance of
undreds but CVCON then the intention WAas for ocal NOL general raın priest at later
ate refused DIaYy for raın the grounds that he Was nNOot meteorologıst. In eOrYy
all Sukuma ave un1ıformity and togetherness but in practice they competi-
t1ve for UuCCESsSSs There 15 benefit 1n harıng sacrıfıce wıth others who aIc nNOot
relatıves and whose UuCCCSS WOU. only reduce the possı1ıbılıty of UCCCSS for them-
selves; raın 18 NOoLt unlimıted 1n the that Cal fall and ıf ıt falls nearby, ıt ll NOt
fall elsewhere generously.

The Eucharıst 15 concentrated lıteracy. The priest reads from book placed
centrally the altar ven ıf he 1S peakıng argely from IMCHIOLY, the book 1s central.
It ADPCAaIS be the key what 1S eıng perIorme and thus 1s the central and CON-

tinulng element in what the Church 1Ss the MOst important part of Christian
partıcıpation and practice.

Tradıtional sacrıfıce has such IM materı1al objects, other than those kept by
each famıly ‚shiıtongereJ0o«. Perhaps outsıders the sacrıfıcıal object 1S focal although
varyıngz in shape and form, but thıs 15 because hım the practice of sacrıfıce 1Ss
entirely 19(>  < that it hıs attention. To those sed observing sacrıfıce the
celebrant 1S the focus of attention partıcularly ASs he acts attract attention wıthın the
varyıng paradıgm of what 1S considered be tradıtıonally acceptable. He Cal repeat the
form of prevıously performe: sacrıfıces OT he Can invent omething 1CW 4S wıth the
Sukuma tradıtional practitioner who introduced walkıng ire into hıs sacrıfıcıal
performance (Tanner

So the Eucharıst aAappCars be book centred, An aitera. the 15 CVCO SSE|
before the readıngz of the Gospel; product of System. The tradıtional sacrıfıce
AaDDCAaIs be action centred round people and theır intentions.

Whıle there 1s in both rıtuals, there 15 less 1n the Eucharist and what
there 1S 15 rıtualısed, oOrma. and has been SCCIH ManYy times before by the

Communicants. Movement in the tradıtional sacrıfıce 1s much less oOrma:| and much less
controlled Dy what 1Ss expected of the sıtuation. Movement Can happen anywhere wıthın
the rıtual AICcCa and at particular preordaıned time f anythıng the tradıtional sacrıfıce
COUuU. be esCcCr1De: 4S 1dgeLlLy affaır and mMOst of the time 1Ss waltıng for SOMMC-

thıng happen. The Eucharist 1s set pıece affaır and the Communicants AICcC part of
regular PIOCCSS 1in IC the 1s the only varıable element.

In the tradıtional sacrıfıce the Communicants dIC connected the sacrıfıce by touch
(Tanner Although the sacrıfıce May be for partıcular person’s misfortunes, ıt
1s ffered by and behalf of the kın TIOUD, the members of 1C: AIC collectively
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ratherl than ındıvıdually involved. The connection 1Ss quite clearly visıble both
partıcıpants and non-particıpants iıke

In the Eucharıist there 1s such connection other than that the cCommunıcants afc in
the SAaLlec ulldıng The elements be sed the altar brought forward by certaın
indıvıduals be recei1ved by the priest. These people May be those for whose inten-
t10NSs the Eucharıist 1S eIng offered but thıs 1s NOot the practice. ven 1f thıs
Wäas theır intentions nNOot those of cCongregatiıon of several undreds Thus the
sacrıfıce hıch 15 theologıcally connected the ole congregatıon 15 clearly OMNC

hıch in socıal terms has such connection wıth moOost of those present.
In sound there 1S clear distinction between the Eucharıst and 'adıt10N28. sacrıfıces.

The tradıtional sacrıfıce has conversational background. The loose Zroup1Ings of
partiıcıpants and the eng of the rıtuals eads partıcıpants ng amongst them-
selves; ıt 1S the Cement for theır socıal relationships, the materı1al that makes
and unmakes allıances. Presence al rıtua. 1s g00d OCcasıon 4S aD Yy other for such
talk

The celebrant’s words aAIc addressed the spiırıts and those attendıng do NOL
CXDECL ear 0)8 consıder ıt DECCCSSALY do They AIC NOot audıtory partıcıpants;
there AdIC verbal 1C should be made Connect them the

Durıng the Eucharist the cCOomMMmMunIicCants ATC expected Jo1n In; there ATIC tIX@e|
9 chants that precede and terminate the T0OmM the earlıest days
miss1ionarıes injected Musıc into theır rıtuals; they requıred SINZ1Ng and DaVC singers in
theıir choırs pecıal prominence and privileges in seatıng and Talkıng 1s
OWNe urıng the Eucharist and CONversatıon 1Ss expected take place afterwards
outsıde the church

Tadıt10 ceremonles and divinations ave glossolalıa AS regular feature from
eıther the dıvıner celebrant 0)8 the divined At ıts crudest ıt COuU be sa1d that
unıntellig1ıble verbal sound 1s SCCH 4S essential part of Sukuma ceremontles. It 1s the
vehicle for rel1210us Imag1ınatıon when Contact 1s eing made wıth the other WOT. So
understandıng what 1Ss Sal has pDart play In tradıtional sacrıfıces. Why should thıs
be when theır anguage 1S perfectly adequate vehicle for all that they z  a say”?
Perhaps the spirıt WOT. be contacted in such straıghtforward WaYy and that ıt
WOL. reduce the implıed POWCIS of all those iınvolved consıder otherwise.

It 15 in thıs Context that the value of specıfically rel1210us language has be
consıdered. The Sukuma SCC glossolalıa the anguage of the aNCcEeSIOTS and SpITtS
generally and of outsıders who they hınk INaYy ave had INOTE successful and wıder
owledge of the other WOT. The extraordınary nature of theır Contacts wıth the other
WOT. requıres extraordınary mediums of hıch pecıal and ‚meanıngless« anguage 1s
the MOst obvious.

Few ıf an Yy Sukuma understood word of Latın and yel they attende': the Latın Mass
wıthout quest1onıng ıts intellıg1bilıty. Perhaps ıt Was SCCH ASs form of g10ssolalıa and
that yeL agalın attendance alone Wäas sufficıent ITCAaSonN for theır partiıcıpation.

The eng; of the CCIC) 1s clearly factor. Tradıtional ceremontles dIC SPun OuL
for socı1al much 4S rel1210us ICAaSONSs The take-off time depends when enough
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partıcıpants ave arrıved and that depends A much anythıng CIOU!
MOrNINZS elay arrıvals.

The tradıtional ceremontles taıl off into meal, the cConsumption of the sacrıfıce; the
eed for protein 4S much 4S protocal delays cp It 1s not much that the
partıcıpants ave sta ntıl the end of all that 1S g01ng but that there 1s ICAason
for them leave. The whnole 1s interesting ıf not pleasurable interruption
in the of theır subsistence agrıcultural lıves.

The brevıty of the estern Eucharıist 1s socıal requırement for rel1g10us ceremonles
under theır socı1al and eCONOMIC conditions. Thıs has attractions the Sukuma in
whose lıves there MAaYy be INOIC time avaılable for ceremontıtes. In estern socleties time
1s SCAICeET cCommodıty and competition for ıts usc stiffer

In SONIC WaYyS the Eucharist underlines rel1g210us dıyvisıon of labour hıch COU be
SCCI in eCONOmMIC terms The Christian celebrant 1s 1-  e whereas in the tradıtional
rel1g10us System unless the celebrant 1s unusually well-known, 1S almost Ways
time, depending for hıs clıentele hıs ıntegration into the communıity 1n hıch he
lıves. Wıth Christlans such divisıon of labour ımplıes and evelops dıstinct patterns of
SsOocC1al behavıour in hıch the needs of the cCOommunIicants in the Eucharist not D
dominant feature of rel1g10us practice 1C. they in the tradıtional SySstem.

What then AIC the cColncıdences between the Eucharıist and tradıtional sacrıfıces? The
princıp performers WEAT dıstinctive COStumes 1C AIC only WO these OCCAaSsS10ns.
However the tradıtional practitioner retaıns SOMEC ıtems of personal WC.  R IC ident1-
fies hım 4S connected wıth the WOT.: of the Spirıts, whereas the Christian priest who
dresses 4ASs layman 0e€es NOot

There 1Ss parallel 1n the WdY that both celebrants do NOLt talk in normal WdY,; there
1S rel1210us volce. The Christian celebrant intones and the tradıtional celebrant SCS

glossolalıa the par.  eIs aAIc lımiıted EXCEDL In that the sound sed 1s NOL that of
everyday discourse.

Each tradıtional Sukuma famıly has SOHNIC nherıted venerated objects shıtongereJo«
hıch ATIC for the PIODCI performance of tradıtional sacrıfices. The retention
of the Blessed Sacrament and church Ornaments WOU. ave SOMHNIC parallels
these d WOU. holy medals ıf only they WeTIC NOt quıte obvıously INass produced.

dominant feature of tradıtional sacrıfıces 1s the PCISON whose the CCEIC-

INODNY 1S eing perTorme: and hıs 0)8 her amıly and they all eat SOMEC of the
sacrıfıce. No ONC 1Ss excludgde': because of what he che miıght ave Oone (De Heusch

Here there 15 parallel wıth the Eucharıist in hıch Communicants share in
eatıng the sacrıfıce. Irrespective of what meanıng 1S attrıbuted the Eucharıst, ıt 15
Consumption of SMa plece of food and thus COU. be sCcCCHN ave ENUOUS rela-
t1onship the tradıtional sacrıfıice. If the tradıtional sacrıfıce involves and
the partiıcıpants dIC few, then the portions of food avaılable CVECIYONC AdIC lıkely be
arge, SOUICE of SCAIcCce anımal proteın. If the partıcıpants dIC MAanYy, then the IICS-

pondıng portions ATIC SMa and in thıs there parallels Sunday parıs. Mass when
there COU. be undreds of COMMuUnNICAaNnNtIS.
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Conclusions

We Caln conclude that although the ver' symbo. of sacrıfıce IS both
tradıtional sacrıfıce and the Eucharıist, there 1s VE lıttle soclally understood CO1NCI-
dence between theır performers’ intentions and the rıtuals themselves. TO all intents and
PUIDOSCS these rıtuals ATC parts of dıfferent paradıgmatıc ng The Christian
Sıulkuma cshould be and the priest ll be performing the Eucharist wıth
eren! intentions those performıng tradıtional sacrıfıces.

Many of these Cu 1SSuUeSs ave een made into problems because the
Eucharıist has become regular oblıgatiıon In Ss1tuations 1n hıch the Eucharıist 1s NOLt
regularly avaılable Christians because they AIC travellıng OI because prlests AdIC NOL
avaılable, the Eucharist tends ave importance. much INOIC (0181 socılal
and rel1210us activıty 1C parallels Man y aspects of tradıtional sacrıfıcıal tuals

In these quası-trıbal CIrcumstances the Carryıng Out of the Eucharist 1s workıng
misunderstandıng. The vast maJor1ty of Chrıistian Sukuma partıcıpatıng for magıcal
ICAasSsONS relatıng theır Currenft lıves wıthin what 1S essentially tradıtional paradıgm of
rel1210us thınkıng The ICASONS for attendance must be sSo  } in thıs tradıtional paradıgzm
and 1n socılal factors a make membershiıp of the Roman Catholic Church preferable

membershı1 of other rel1210us, sOoc1al and eCONOMIC institutions 1C AIC CODNSUMET *
and provıders of LTLESOUTICECS whether they be of time, g00ds 0)8 soclabıiliıty

It 15 er postulated that thıs conclusıon COU. apply wıth SOMMEC strength western
cCommunicants EXCEDL that theır paradıgm of rel1210us thınkıng involves lovıng and
concerned Goda the tradıtional pattern of thınkıng excludes.

It 1S also lıkely that the Christian Sukuma does not SCC Chrıistianıty and ıts COIC rıtual
the Eucharıist, AN) eiıther/or sıtuation and thus that the Eucharist 1S NOL alternatıve
1C excludes tradıtional practices. There 1s thus for them scale of values and utilıty
and where the Eucharist lıes thıs scale 1S function of time, place, socılal StAatus and
the extent of the misfortune.

For the Tıstıan Sukuma wıth theır experlence of mMI1SserYy and miısfortune, ıt 1S hard
SCC that anıy foreseeahbhle developmental PIOCCSS ıll work CXDUDNSC theır tradıtional

paradıgzm of rel1g10us 1  ng in the WaYy that industrial development and sclıentific
thought combined wıth iımproved standard of lıvıng has done for the westerner TIhe
Christian Church in quası-tri| frıca MusSst learn be satısfıed wıth the Eucharıist aASs

workıng msunders@nding.
ummary

The author 4S ılıngu. researcher into 1stlanıty, Islam and tradıtional rel1g10ns
in 'anzanıa culmınatıng in hıs Transıtion 1n T1can belıefs (1969) esCT1DE! the
SUCCCSSCS of Roman Catholicısm d workıng mısunderstandıng. The Church and ıts
priests thought that the Sukuma, pastora. people lıving the south of Lake Victoria
WeTe converted certaın Ndamen! Christian principles 1n theır practice of the al
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whereas the Sukuma had VE dıfferent iıdeas why they should be and WOEIC

pract1sıng. Thıs nalysıs COMDAICS the meanıngz hıch particıpants attrıbute tradı-
onal sacrıfıces and the sacrıfıce of the Mass in Christian gemeınschaft self-contained
communities (Tonnies in KEastern Afrıca, iın hıch indıyvıduals and Sukuma
soclety generally dIC maınly concerned wıth subsistence urvıval.
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