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» [hat they INaYy be OIlCc that the WOT INaYy elleve that yYOUu have sSEeNT I11C «

prayed Jesus after the last SUDDCT, that Symbol of SErVICE, sharıng
and communıty. » [here 15 neıther Jew 19(0)8 TeC there 1S neıther slave NOT free PCI-
SON, there 1S NOTL male and female:;: for yOUu dICc all ONE In Chrıst Jesus« Gal 3:2Z8),
proclaımed Paul writing the Galatıans. But ONMNC has confess that thıs VIS1ION of
Communıty 15 far fIrom realızation In Tamılnadu, 1n the south east of ndıa, CVCIMN alfter
51010 yCAars of Chrıistian The lıberation aunche Dy the T
Christians SOINEC dYO protesting agaınst theır exclusıon and Oppression ıIn the
Christian Communıity and In the wıder soclety has hıghlıghted thıs ack of community.'
The 1fs dIC the untouchables who dIic reated dS slaves and who do NnOoT have normal
sOC1al intercourse wıth other cCommunitlies. Tension and dısunıty CVCNMN JI priests
belonging Varlous Castes ShOwWw that the Dalıts AIic NOoTt the only ONES feelıng diıscrimi-
nate: agalnst. One SaYy that the of Communıty has taken rOOTl In the
amılnadu Church In the face of the apparently unchangeable SYyStiem. The
SYyStem then De taken d A  C challenge for the Church’s continuing mM1SsS10Nn 1ın 1a
oday Before rush In wıth solutions for the problem, have understand and
analyze OUT allure 1n the past SCC whether ıt SsShoOow N where have faıled and
In 16 dırection should LMOVC The unfortunately, 1S NnOoTt 11Cc  S problem
However 1t 1S NOTt intention here P} elaborate history of the past 500
wıth regar the experlıence of thıs roblem In the Church chall lımıt myself
examınation of Tew studıies made Dy anthropologists In rTecCentT AS startıng pomnt
for INY OW: reflection.

E AMALADOSS, Call Community The Caste 5System and C Arıstian Kesponstbility (Anand, Gujarat Sahıtya
Prakash,
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The Legitimation the Aslte System In the Church

When the M1sSsS1ONArIESs Camle 15 500 dg they WCIC ace: wıth SOCI1ety M
W as hıerarchically structured accordıng the System. The fiısherpeople along the
eastern WEeIC the first be converted Dy the Portuguese ml1ss1i0onarles. Followıng the
M1SS1ONAaTY CusStom and poliıcy of the time they embraced NOoTt only the relıgıon but also the
culture of the Portuguese, adopting theıir dress, food and other habıts Ihus the
first miss1onarles created culturally forei1gn enclaves along the As atter of fact
the fisherfolk WEeIC the margıns of the system.“ The System Was SLITrONg
force partıcularly IN the agrıcultural communıitles In the inter10T. Aandiords and
princes WEeIC served by untouchable agrıcultural labourers, other L0W WAarrI1O0rs and

brahmın prliests. The fisherfolk dıd NOTL (and do not) belong this hlerarchy,
SINCE they 1ve' and worked DYy themselves the SCa They AdICc however not
untouched DYy the SyStem, SINCE there aAIc hiıerarchıcal dıifferences between quası1-caste
STOUDS wıthın theıir OW) cCommunlıty. If equ1ivalences AIC establıshe': wıth the other Castes
LNOTIC Inlanı they WOU be al the lower levels of the lerarchy. By becoming culturally
‚Portuguese« and thus ‚fIOre1gN: they Jeopardize theır posiıtion eı and became
Ouftcastes, probably because they began eatiıng also beef Chrıistianıty iıtself W as consıdered

relıgıon for the Outcastes
In thıs sıtuation ONEC understand the reaction of Roberto de Nobilı In the ”7th

century.” He wanted assert that the Gospel Wäas 00d News for al ’ a1sSO for the hıgher
Castes He wanted emphasıze er that 0)01> need NOTt become phiranghee (foreigner
in order be iscıple of esus One be 1an and Chrıistian. 10 make thıs
point clear he distinguished between relıgıon and culture A Ianı sS{i1 do oday and
eclare: that 0)01> be culturally 1an and relıg10usly Christian. He considered the
prevalent soc1al stratiıficatıon ASs part of the culture and accepted it ASs such. Comiıing firom
kKurope 16 S{1 had eul SsOocC1al order and probably, of the SysStem of slavery
practised In Amerıca EVECN by communıiıtıies of Relıg1i0us, he IMaYy nNOT have SCCI1 the
system 4S unchristlian. Thıs policy W as continued by subsequent m1iss]10Narles systematical-
1y ere WEIC pecılal mi1ss1onarles for dıfferent ZTOUDS The Castes had pecı1al
places In the Church The mM1lss10ONarıes WEeTITC Just conforming existing soc1al SyStem,
dSs the early Church chose lıve wıth the sSOC1al institution of slavery. One COU be
critical of Roberto de Nobilı oday In retirospecl. But OINC has recognIıze that the step he
took for affırmıng the cultural ident1ity of the 1an Chrıistians W dS historic ON  @

Otherwise WOU NnOoTt be ere oday alk about ıt
Lookıng Dack al the N1IStOrYy of the ast 500 ONC has the 1mpress10on that the

System ıtself W as nNOoTt quıte d ng1 ASs ıf be oday ere WEeIC internal MOvements

( KALPANA RAM, UKKUVar Women, New 992
( RAJAMANICKAM, The First Oriental Scholar, Tirunelveli 972
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wıthın the hierarchical order.* The maın framework held, wıth the Brahmins at the LOD and
the Dalıts al the bottom. The [WO other twıce-born Castes esides Brahmins, namely the
Kshatrıyas (warrIlors) and the VaALSYAS (traders) WEIC NOoTt present In the Ou OSse who
WeTIC neıther Brahmin NOT alıt WEIC Consıdered Sudras (labourers). Ihey COUuU be
farmers, soldıiers, SI But there W as ensi10n between the land ownıng and the 0Ca
Warrlior Castes for supremacy.” Whiıchever acquıred eCONOMIC and polıtıcal Wsought ILNOVE 1n the Caste Jerarchy. One of the forms that thıs truggle for upwardmobilıty took Was the search establısh pecı1al relatıonshıp the Sacred, g1ven the fact
that rıtual purıty and pollution W dsS ONC of the determinants of posIition In the SYStIeEM.People who attaıned eCONOMIC (0)8 polıtical domiıinance ın partıcular dIca SA  < In the
temple, INOSQUE OT church ONe WdY of Jegıtimizing and declarıng theır IIC  < soc1al Status
Eıther they ul 11C  < emples OT generously ndowed existing ONES that they became
Datrons of these emples Ihıs patronage W dsS recognızed by the priests of the temple who
DSaVC them prlority In the distribution of rıtual »hONOUTS« eıther when they visıted the
temple OT the 0OCCAaASsS1ıoNn of festivals. ese »NONOUTS« INaYy tak:  a\ Varlous forms. When
prasad the 21 of food ffered G0od and lessed Dy God Was distributed the
devotees, the patron INaYy recelve INOTE than the others OT the best of ıt He INaYy be
the first ecelve ıt Hıs posıtion closer OT dıstant from the SaNCLUATY, wıthin OT outside
the temple, also be s1gnıficant. On the OCCAS1ıON of the annual festival involving the
Ole Communıity he INAaY have the priviılege of startıng the Car procession wıth the first
pull at the IODC. Thus the dıstribution of temple »NONOUTS« indıicate soc1al hierarchy.ıngs and princes extended theır patronage the Sacred wıthın theır realm, ırrespectiveof ıts rel1g10us aitılı1ıatıon Thus 1N! INaYy do avOours OT r protection and
therefore recelve »hNONOUTS« from Christian Church Moslem INAaYy sımılarly recCelve
honours from 1N! temple. W as prımarıly SOC10-PDolitical relatıonship the Dacred,
recognızed as such Dy the people The persona al of the patron Was NnOoT SCCH dS
relevant. The priest ASs the distributor of the temple »NONOUTS« W as In position alfırm
OT refuse recogniıze the soc1a]l STatus of such patrons One SaYy that he conferred
such Status But he certamly recognızed and legıtimate the existing W DYysacralızıng ıt But where [WO STOUDS are engaged INn conflıct for Statlus, the priest INaYy playdeterminant TOIE. especlally al lower regıonal OT vıllage levels SINCE the palttern
reproduced ıtself also at lower levels Thıs W as particularly al the time of the villagefestival, > symbolically reproduced the existing soc1al of the COomMMuUnıty.Some recCentT anthropologica) research has shown that thıs W dsS also the Case wıth regardChristian urches IN Tamilnadu has been suggested that motiıif for CONVersion
ou have been the possibiliıty of acceding such ‚;honours:« INn NC  S rıtual setting,unavaılable 1n the old ONe The kınd of role played Dy bıg emples be played Dy

A JAMES SILVERBERG (ed.), S0CLal obility INn the ( aste System In NnNdia, Ihe ague 968 SRINIVAS, SOoctial
Change In Odern NnNdla, New elhı 966

(F SUSAN BAYLY, Saints, CeSSECS anıd Ing2S 'uUSLIumMS and Christians In OU Indıan DOoCcLELy S  eCambridge 989
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246 Michael Amaladoss

urches In relatıon 0Ca chleftaıns of the AICcCa OI rıval ZTOUDS vyıng for
STtatus omet1mes the priests SCCI1I have used thıs role reward Joyalty OT promote
1ımıted soclal change The of [WO clerıcal W Centres 1n the aAICd, namely those
derıving theır Jurisdiction irom Bıshops OWI1INg loyalty the Kıng of Portugal, namely the

padroado m1ssiONarles and others derıving theır Jurisdiction irom the IMNOTC recent Bıshops
appolnted Dy the Propaganda ıde the ension and confusıon. The [WO Seis of
priests WCIC ryıng gaın control OVeCI urches and parıshes and, 1n the PTOCCSS, WEIC

favourıng OMNC 0)8 other accordıng Ifs perceived loyalty themselves. Let
uüsSs ave TIe o0k al SOTINC before proceeding wıth OUTI reflection.

OMe Case Studies

Vadakankulam has catholıc cCommunıty of Nadars.® But they AIC rather 10W 1n the
lerarchy. The Jesuit m1ss10onarles In the Sth CENLUTY who Oll0owe:| the option taken after
de Nobilı respecCt the lerarchy wanted appoınt only the hıgher Vellalas

leadershıp pOS1t10NS 1n the Church They appoılnted Vellala catechist. Vellala
mı1gration strengthened the of the communıty ıIn the village. They monopolızed
al] the Church honours: accompanyıng the M1SS1ONATY h1s handlıng the sacred
vessels, assıstıng the prıest al Mass, sıttıng NCAalr the anCL{uarYy, presiding OVeT the aıly
DTIaycCIr 1n the absence of the priest, eadıng the vıllage festival, controllıng the collection
of festival (aX, eicCc As the eCONOMIC S{tatus of the Nadars rOSC, hanks trade and other
factors, thıs domiınatıon of the elilalas W as contested. ere WEeEeTC repeated ag1ıtat1ons and
r1o0ts. Conversion Protestantism OT EVecnNn Hinduism W as sed Dy both s1des AS threat.
In the Oth CENLUTY, under the INOTC egalıtarıan attıtudes of the French mlss1onarIıles,
probably after the French revolution, efforts WETC made apportion the honours equaliy
between the [WO Castes Thıs divisıve equalıty OUunNn! expression in 11C  < Church ul ıIn
MLEL had aılıng down the mıddle 16 dıvıded the sacred accordıng
cons1iderations. The Nadars however WEeEeTC ST1 unhappy because they WEIC lassed wıth
other lower Castes In 91(0) the aılıng W as pulled down and UNCaSY ens10n between the
[WO SITOUDS continues, though the priests after 910 chose adop neutral
somet1mes antagonizing ın thıs WdY both Z1T0UDS Thıs ole dıspute however eft the
Dalıts OT Castes lower 1n the soc1al lerarchy completely outside the plcture.

Suranam 1S another village 1n 16 the 0ocal hierarchy Was respected 116 distributing
the hONnOurs« al the t1ime of the vıllage festival.’ The fiırst »NONOUT:<« actually went the
1N!| village headmen Thus the fest1val legıtimıze: the hlerarchy, NOTL only 1n the
Chrıstian Communıty, but In the village COMMUnNITLYy dS such. The domiıinant COommunı1ty al

( ( USAN X: U CiIt
(: AVID OSSE, Caste, Christiant: and Hındutism.: udy of Socia: Organization and eliıgıon In Ura Ramnad

npublı  el Ph.D dissertation, ()xford Universıity, 9806; IDEM.., Idıoms of Subordination and Styles of Protest

AINOT Christian and 1N| Harıjan ( astes In 'amıl Nadu«, In Contributions Indıan Sociology NS 28, (1994)
SO
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the t1ime W as Vellala The ÜUtalyars, wıth increasıng eECONOMIC « contested thıs
domiıinance. Here, however, the priest eventually succeeded 1n asserting h1s authorıty OVeCT
the Church and ıfs sacred thus assumıng ‚kıngly« esides ‚priestly« role. TOM thıs
powerful posıtiıon, he ecreed equa honours the [WO Castes around 1915 that each

COU ASSUMeE the leadershıp durıng the village fest1val In alternate In 936 the
role of the 1N| vıllage headman Was SUCCESS  Y challenged that the non-Christians
WeEIC exciude irom recelving »hONOuUrsS«, though they COuU ST1 partıcıpate In the festival

indıvıdual basıs obtaın the essing of the patron of the vıllage, who, In thıs
instance, 1S St James. In thıs INanneT the festival tself, Iirom eıng vıllage ONC; becomes

merely Chrıstian OIM  @ In Suranam there 15 ofAPallars In the present CENLUTY
AS sOC1al AWäaTENCSS SICW, the iındependence they also laımed
recognıtion and chare In the honours. Siınce they made financıal contrıbutions the
celebratiıon of the festival, they also had rg them They slowly gaıned share NOTL
only 1n the celebratiıon of the village festival 1n honour of ames, by ckılful UuUsSCc of
disputes between the hıgher Castes, but also assumed control of secondary festival In
honour of Our Lady of Lourdes, but NOTL wıthout struggle and NOTL wıthout the SuUupport of
the priest. er 1an independence INn 947, there 1S al least ega equalıty of all cCıtızens
and the Pallars gel organızed assert theır rıghts NOTL only In the relıg10us, but also In the
socC1al sphere. In 9872 the Bishops In Tamılnadu decıded bolısh the SysStem of »hONOUTS«
altogether al] OVer Tamılnadu When the priest 1n Suranam accordıngly suppressed al]l
roles In the village festival, the C’hrıstian festival became effectively eccles1astical ON  @
Thıs INCalls that partiıcıpatiıon W as determıned NOTL In of ONe s place In soclety, but
In of one’s relatıon the Church, TG meant In practice the clergy Thus the
fest1val becomes merely rel1g10us, losıng 1ts sSOC1a] role In the vıllage altogether. The soc1al
hlierarchy however 111 S{T1 be evıdent In who controls the dec1ısıon makıng and who
contrıbutes what SErVICES the celebration. Ihe Pallar aspıratıons for SOC1al equalıty 110
takes the form of polıtıcal organızatıon and mobilızatıon, but outsıde the eccles1ı1astical
sphere.

Viragalur 1S vıllage wıth Chrıstians belongıng four dıfferent hıgher Castes and
other lower ones.® Followıng con(fTlıct for domınance dSs In other vıllages, 1 led
the suppression of the festival ıtself for number of, the Castes agreed rotatıon
System. Ihıs agreement reflects also change In the eEeCONOMIC balance IMN the dıfferent

SI0UDS But the Dalıts AICc S{1 margınalızed. Ihey dIC NOT CVECNMN llowed contrıbute
the vıllage festival. They have theır OW festival 16 they control. The fforts of

the parısh priest promote SOC1al equality 1S 1mıted the sacred He has succeeded
In abolıshing distinctions In the of partıcıpatıng In the lturgy and other events
In the Church RBut he has control OVCI the village fest1val. suggestion DYy hım that
un! be ralsed for the festival alsSoO firom the Dalıts W as rejected Dy the hıgher
SI0UDS Here LOO0 the rıvalry 15 findıng eXpression increasıngly In the polıtıcal sphere.

( JOE RITTO, The Role Celebrations In SOocLal Change WIEN Reference Village AatNnolıc Festival
(unpublıshe: Ph  O thesis at el  } Vıdyajyoti,
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The Sacred and the Secular

ese dIC but few examples of sımılar torıes f conflicts in Iaı other viıllages AC1I1OSS5

Tamılnadu have alsSoO kept the stoOr1es rıef, essentlal, outlıne. In all these stOr1es
notice PTOCCSS. TIhe Church STarts oIf, NOTL only recCogN1zIng, but actıvely supporting

the lerarchy. The clamour for change In the egınnıng does NOTL COTMNC from the
priest 1n the Namne of the Gospel, but firom the SI0OUDS that feel oppressed. The
1S often the rowıng ECONOMIC equalıty that searches also for equalıty 1n sOcC1al STtatus The
priest 15 then oblıged engıneer INa COMpromıIses. But he st11] has the W cConfer
STtatus All this happens mostly 1ın the sacred But what happens there
reflects the realıty outsıde. The sOcC1al hiıerarchiıical System ıtself 1S NOT ouched But
ormerly oppressed SIOUDS achleve SOTNC upward mobilıty wıthın the System. In the early

of thıs CENLUTY there 1s change In the 1deology and polıcy, partiıcularly of the
foreıgn clergy The priests actıvely promote sOcC1al equalıty. But they do NOTt always
ucceed. The practice of assıgnıng places 1n urches and cemeterı1es and of
allowıng 1mited ACCECSS publıc roles In the ıturgy 1ıke readıng, serving the priest al the
Eucharıst, IC lower Castes continue. ven where UCCESS 1S poss1ible ıt 15 1mıted the
sacred sphere. Both the cho1ice of the Church and the 11Cc  < soc1al sıtuation 1n secular
democratıc COUNLTIY promote row1ıng separatıon between the Church and the sOoc1al order.
The struggles for upward mobilıty 110  < tak.  CD place NOTL much 1n the sacred, but In
the sOC10-poliıtical sphere. The CdsSCc of the 1fs however 15 dıfferent d they dIC ST1
argely margınalızed NOTL only In soclety but also 1n the Church

In TEDEA 191  S polıtical W CEMiTEes have emerged. The tradıtıional elıte AIiIC

losıng theır posıtion the 11Cc  < rich who have acquıred wealth hrough other INCAals than
tradıtıional agrıculture, 1ıke trade, ]0bs 1n the Government OT in the Army, Job-oriente:
migration, PIC In thıs He  < s1ıtuation the basıs of Status claıms iıtself 1S changıng. 0C2a
polıtıcal leader INaYy have INOTEC SLTatus than the Ocal rich (T andlord TIhe STatus
15 110  < acquıred NOTL hrough ONe’'Ss connection the Sacred, but the 11Cc  < cenire of
W 1C 15 the State In the emergıing secular soclety of 12a the separatiıon between
the sacred and the secular 1S becomıng realıty and the sacred 15 eing progressively
1mıted 1fs OW sphere 1f NOL yel fully prıvatızed.

But by ul  ıng 11C  < sacred for hımself and h1is actıvıtles the priest 15 also losıng
effective lınk the secular WOT. He does NOL have the Salllec influence INOTC

rıng about changes In secular soclety. He do what he wants wıthın the Church
Compound. Hıs DOWCLIS effectıvely end at the of the Compound. We SCCINH have
COMNIC full cırcle. De Nobilı distinguished between relıgıon and culture. But relıg10N
accepted and thus, 1n SOTMC WdY, legıtimıze cultural SITUCLUTES NOW have COTMNNC

sıtuation where the Dbreak between relıgıon and culture d sOcC1al SITUCLUTES 1S complete. But
the CO:  CC 1s that relıg10n does NO have INOTC influence 1n the secular sphere.
Thıs 15 of COUTSC VC simılar the roWw1ing instiıtutional 1solatıon of the Church 1n Kurope
and elsewhere. Wıthout involvement In. BV brıdge { culture what happens the
Church’s m1ss1ıon of inculturation dASs transformatıon of culture?
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Church the Laity
Thıs impasse chould ead us the ‚d1SCOVeTY« OT ‚re-d1SCOVerY« that the Church 15 NOL

primarıly the Church instıtution OT ulldıng OT the sacred around ıt Nor 18 1t the
clergy, whatever theır authorıty and W wıthın the instituti1on INaYy be Ihe Church 1s
priımarıly the People. {hıs 1S both wıthın the Church and partıcularly In relatıon the
WOT. eIr the WOT ıll NOT be authent1ic OT effective ıf they have
respons1ibilıty also 1ın the Church

OQur first task then 15 facılıtate the CINCI CCC of authentic Chrıstian Communı1ty ASs

the People of (G0d For the past 500 the of evangelızatıon has been teach
the truths of the Y the people 1n sımplıfıed catechetical form and ENCOUTAZC theır
partıcıpatıon 1ın lıturgical 1fe Liturgy 00 Was formalızed, focusing LIOTC the celebratiıon
of divıne mysterı1es than celebrating ıfe (onversion W as mostly SCCI 1n personal moral

elated the sSsacrament of personal reconcılıatiıon wıth God, rather than wıth others.
The eople’s real SOC10-psychological needs WeTC NOT catered SO they NOT only
continued Ianı SOC10-rel1g10uUs CUSLtOMS Iınked lıfe-cycle rıtuals. They also developed
thrıving popular devotilons. All this amounted paralle rel1g10us practice introducıng
dichotomy between hıgher relıg10n Occupled wıth problems of salvatıon and opular
relıg10n catering INOTEC mundane, often personal, needs ” Ihe publıc sphere W as eft OutL
of cons1ıderation altogether. Now 15 the time change the and enable the people

eNCOUNTer the Gospel and let ıt transform the ole of theır 111e, NOT only dAS

INd1V1C0uals but also aAsSs cCommunıty. Ihe transformatıve W of the Gospel mMust reach
partıcularly theıir cultural SITUCLUTES ASs soc1al relatıonshıp and Organızatıon.

The Church In the OF,

Thıs PIOCCSS f respondıng the Gospel 1S best done, NOTL Dy the clergy Dut by the
people, NOT In the sacred atmosphere of the ıturgy but ın strugglıng wıth the realıties of
the WOT. ıts injustices and discrımınat1ons, 1ts margınalızatıons and dominations. 111
take ser10usly Christ’s challenge NOTL only be DOOTI In the 12 of the Beatıtudes, but
OpL for the DOOT and truggle wıth them for the lıberation of all In perce1ving the
counter-cultural impact of the Gospel the WOT. they 111 also perce1ve Its COuNn(Tter-
cultural demands In theıir OW lıves and communıty.

ÖOne WadYy of o1ıng thıs 1S ENCOUTALC inter-caste basıc COMMUNItIES and then
uUscC them ASs agents of transformatıon In the Communıty. They Cal practice what they
preach. hınk that it 18 ımportant launch thıs aASs lay9 NOTL only because the
clerıcs dIC also 1ın need of CONVversi1o0n and transformatıon, but also because sacralıza-

(r AVID OSSE, »Catholıc Saılnts and the IN Vıllage Pantheon In ural 'amlıl Nadu« Man n.S.) 29 (1994)
301-332; DEM., »Roman Catholicısm and 1n Vıllage Society In amıl Nadu, ndia« In CHARLES STEWART and
ROSALIND HAW s Syncretism/Anti-Syncretism. Ihe Polıitics of Religious Synthesis, London 994, A
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t1on OT formalısm IA Yy deroute the PIOCCSS of sOcC1al transformatıon. One chould nNnOoTt forget
that the clergy In the pasti NOL only legıtimıze the System Dut actıvely promoted the
Status of the hıgher Castes in the sacred sphere and consequently In soclety.

oday the 1tSs LOO aAICc emandıng equality and community. '“ But In hlıerarchic
soClety where they AIcC eCconomiıcally, soclally and polıtically oppressed they 111
achleve ıt themselves. They ıll have have the Support of all people of 200d wiıll,
because STatus mobilıty 1S atter also of sSOC1al recogn1ıt10n. In the sacred sphere, the
clergy wıth theır authorıity play posıtıve role. The oppressed WOU need such Support
Iirom those In W' Thıs 111 be WaY of promoting authent1ic inculturatiıon where the
Gospel 15 really transformıng culture 1n the VE PTOCCSS of incarnatıng ıtself In it

The 1turgy LOO0 MUuUST change irom eing formalistic celebration of the dıvıne mysterIi1es
under the contro|l of the clergy the celebration of ıfe by the people INn the CONTILEXT of the
paschal MYySLETYy of Christ 16 15 transformıng ıt 111 be organızed Dy the people
themselves wıth the clergy playıng role of ervice and facılitation. FOr example, the
Ekucharıst 1S symbol of fellowshiıp and harıng In the communıty. 1S In the celebration
of such cCommunıty that Chriıst becomes present In hıs aschal MYSLeETryY Both aSpecCts MUuUStL
ZO together. If o0k at ıt only dSs the celebration of the paschal MYSIETV, then ıt becomes
fruıtless. If SCS 1t ONLYy ASs the celebration of cCommunıty then 1t loses 1ts Chrıistian
authenticıty and MYStery Thıs INCals that f communıty 15 NOTL re. together OT al least
1S NOTL actıvely ryıng 1ts divisıons 1t has Ng celebrate the Eucharıiıst.

Paul had made thıs clear the Corinthians Cor 1:17-34)
In order Dromolte real inculturatıon the Sgap between the Gospel and culture needs

be abolıshed But ıt 1S a(011 done Dy acculturating the culture the Gospel OI ıts Current
eXpress1on in the instiıtutional Church, but DYy the Gospel losıng ıtself In the culture and
iindıng ıtself In 11C  < WaY

Challenging the AaAslte Sstiem
Let uSs Driefly o0k al important dimens1ion of this self-emptyıng. In place 1ıke

Suranam the Church had the W legıtımate the 0Ca sOC1al hierarchy, >1 @ NCIude
both the Hındus and the Chrıstians. Then thıs W W as 1mıted the Chrıstians. Fınally
1t Was lost altogether. In the meantıme there 1S 11C  < democratıc soc1o-polıitical order. The
roader sOC1al conflıcts have hıfted theır of operatıon. CCaste struggles ST1 continue
In the Church But they ATC 1mıted the sacred The Dalıts AIcC claımıng greater
partiıcıpatiıon and W The other Castes dIC ı1ghting IN themselves for the SCAdICC
LESOUICES ffered DYy the Church hrough ıts instituti1ons In of 10bs and development
projJects. But In soclety d ole the Church d instıtution, represented Dy the clergy,

8 (F PRABHAKAR ed‘) T10owards all. Iheology, 989:; NTONY RAJ, ren of Lesser (Dalıt
Christians), Madural 1992; IRMAL, Reader In Ial Theology, Madras (:} AMES MASSEY (C0): Indigenous
Peoples Dalıts alı. ISSues In Today s Iheological Debate, elh! 994
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1S longer force. The inıtlatıve and the Capacıty do anythıng therefore DAaSsSCS
the Church as the People, AS have o1inted above. The SYStem 15 NnOT merely
Christian phenomenon, but 1an ONC, that ffects al] rel1g10us STIOUDS in the COUNIIY.
TIhe Church ASs people do anythıng transtorm the SOC10-Cultural order EXCEDL by
collaborating wıth other rel1g10us SIOUDS and wıth all people of g00d 111 who want

change Ihe Church 1S longer the sole player In the 1e€ As SsSma m1norTIty
it 111 ave impact 11 ıf WCIC aCcCTt alone

The SOC10-Cultural 1ıke the System, that wısh transform 15 NOL the
possessi1on of ONEC partıcular ven 11 have passed hegemonı1c In C
the oppressed aCCeptL theıir Oppression because they have interl1or1ı1zed the Oppressive
Siructures and have NO entered conflıctual where the oppressed dIC emandıng
change, change In SOC10-Cultural be brought about unless the ole
sOC1al 1S somehow involved. 15 3 that the real drıve for change 1S cComıng irom
the oppressed ZT0OUDS But 1n opting work wıth such SIOUDS, the Church afford

neglect continumng dialogue wıth the other socl1al STOUDS, especlally searchıng for
collaboratiıon from people of g00d 11l from IN them

Though the Church’s option for the DOOI demands that the Church work wıth the
oppressed SI10UDS fÖör the lıberatiıon of all. ıt 11l 8(8)1 De CaS y task Workıng actıvely
wıth them does NOoTt necessarıly 111C. sSımply followıng theıir leadershıp. Some In thıs
IMNaYy a1m at immediate eCONOMIC beneftits. Others SCCII be aımıng grealter sOcC1al
respectabilıty and upward mobilıty wıthın the existing SYyStiem rather than attempting

change the SYStem ıtselt. The SYystiem ıtself INdaYy be undergo1ing subtle changes.
TOmM constituting ng1 hiıerarchıcal order, 11 they GV WCIC, the Castes SGGL be
becomıng rıval STOUDS competing for SCAICEC LESOUTCES In democratıc order they SCCIN

be strengthening theır ıdentity, GCVEIN ringing together other Castes ın geographıca OT

hıerarchıcal DroX1imıty ASs defend INOIC effect1vely theır COITINMMOMN eCONOMIC and
polıtical interests Dy constituting voting blocks al the t1me of the electi10ns. ven the Dalıts
SCCIMN have vested interested In remamınıng such In order enefit Dy the affırmatıve
actıon PTOSTaMINE of the government. Ihe Church-people therefore ıll have nto

vVC amb1gu0us and make a1SO Ooccasıonally amb1ıgu0us cho1Cces, but keeping the
reedom of constantly mon1ıtorıng the sıtuation and of dıscernment. The alternatıve of
COUTSC WOUuU be do nothiıng

One WdYy 1nA the Church-people help the wıder Communıty 15 of COUTSC cshow
by example how of people belongıng dıfferent Casltes, includıng Dalıts, Cal

actually lıve and work together d sOC1al equals rsıng beyond dıstınctions. do noTl
know whether the SyStem WOU CEVGE dısappear completely. Siınce each has
subculture of 1ts OW.  9 they INay continue AS kın STOUDS, CVCI 11 they longer constıtute

hiıerarchy. Rut cshould certamly a1m al o1ng AdWdYy wıth ıts discrımınatory, hler-
archıcal and ascrıptıve aspeclts. The Church-people actıvely promote such change
wıthın iıtself. In thıs INanneTr it be counter-cultural wıthın the wıder
Communıty, eıng NOTL merely crıtically but provıdıng constructive alternatıve. The
Church-institution play role In Inspirıng such actıon from the perspective of the 00d
News.
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angın2 Context and ethods JOr Mission

1n that thıs 1S D  < sıtuatiıon 1ın MI1SS1ION. Both the System and the posıtıon of
the Church In soclety dIc changıng. Therefore Ally apostolıc actıon In the wıder soclety wıll
have be iInventive and creat1ıve, akıng nto AaCCOUNLT the LIC  < actors. lımıt myself

few suggest10ns.
The Church has network of educatıonal institut1ons. make 1t priority

consclentize all the students whoO pPass hrough OUT chools Such AaWaTENESS be
promoted INn experlentlal, and therefore effective, IHNanneTt Dy involvıng them 1n soc1al
TOSTAIMMUNCS almed al the SOC1al promotion of the Dalıts CVCN In 1imıted WaY and the
sOcC1al equalıty of all 1n specıific s1tuati1ons.

econdly the Church aCTl In solıdarıty wıth the Dalıts We have SCCI1 above that sOcC1al
equalıty became poss1ıble where SI0UDS WEOIC attaınıng certaın eCONOMIC equalıity and
where the for change Calllec from eIO0W 10 be In solıdarıty wıth the Dalıts
concretely INC. helping them 1mprove theır eCONOMIC Status 1n CVCIY WdY and hrough
that theır SOC1a|l Status Another WdYy of ulldıng them UD WOUuU be defend theır Dasıc
human Teedom and rıghts. Atrocıtıies agaınst Dalıts indıvidually and In SIOUDS AIC S

One alsSO SCC that somet1imes polıtical forces and the polıce Jo1n wıth the
dominant ZT0UDS We SCC hOow defend theır Just human rıghts In such
sıtuat1ons, ryıng? al the SadIille t1ime promote wıth Justice IN the conflicting

SI0UDS
wıder evel, there ATIC Varlous SIOUDS and forces 1ın the COUNLTY that seek Dromote

sOC1al equalıty. TIhe Christians cshould NOL seek acTt alone, but Jo1n forces wıth all people
of g00d 111 1n strugglıng for g00d The Church INAaYy NOoTL always be In the 1me
1g In such s1ıtuati1ons. But the Church Must be ready for humble ervIıice.

COonclusion: Gospel and Culture

SE eneral suggest10ns for aCct1on provoke SUOINNC reflecti1ons Irom miss10logıcal pomt
of VIEW. Speakıng about inculturatiıon ONC tends focus the need for the Church
become 1an One forgets the need for the Gospel also challenge and transform
culture. Ihe Gospel become identified wıth culture. Therefore iIncarnatıon INaYy
be LO0 StiTroNg paradıgzm reflect such PITOCCSS. Perhaps ONe should o0k al 1t rather
as ONg0oInNg jalogue between Gospel and culture. Thıs CVCN INOTEC ObvI10us ıf
realıze that Gospel and culture aIc nNnOoTt In e-10-0 relationshıp in 1a 1an culture
1S actually »anımated« Dy multıiplıicıty of rel1ig10ns. ere 1S also the rowıng dıfferentia-
t10Nn between the SOC10-Cultural and the rel1g10us institutions and SITUCIUTES In secular
democratıc order Therefore ıle the Church act alone In becoming ndıan, 1t
work for the transformatıon of the SOC10-Cultural order only In collaboration wıth other
belıevers and all people of g00d 111 Inculturation also be SC as INCanls of

ahrgang 996 eft



2523The spel, Community and Culture

increasıng membershıp ın the Church See1ing Church that 1S INOIC ndıan, commıtted
the PDOOI and the oppressed and struggling theır sıde, people IMNaYy be attracted become
discıples of Jesus But the Church longer have the >gl0ry« of actıng alone. Thıs 1S
ITE oday CVCIl of the sSO-Calle: Chrıstian countrIies. 1S much LLIOTIC In multi-rel1g10us
COUNILIY 1ıke 1:

One pecılal problem 15 that the ea of Communıty in 1a has COIMNC be identified
wıth relıg10n, hanks Muslım and later British dominatıon and the continuing
anımosiıties between 1a and Pakıstan Given the SITroNg of the SYysStem aAS

structuring the 1N!| rel1g10uUs COommunıIty and the UusSc of the communities as objects
of affırmatıve actıon by the overnment and d vote-banks, it 1S becoming dıfficult hınk
of cCommunıty EXCEDL In of and religion. The CO:  CC 1S that 1f the
Church strongly affırmes Ifs identity Dy separatıng ıtself dAS Communıty irom other
communitles, then it unwiıttingly reduces iıtself becomıng another Communıty character-
zed by rel1g10us alilıli1atıon In practice, ıt sımply becomes another in partıcular
AIcCca At that it loses all W ASs prophetic symbo!l and force for promoting
communıty. The challenge for the Church oday 1n 1a 1S, therefore, hOow be
communıty of the Kingdom that transcends and CVCN rel1g10us ıdentity 1n wıder
cCommunıty that 1S rıven by and rel1g10us identities.

One speaks sOomet1mes of ‚l1ımınal« communıty. But ımınal ex1istence 1S hard lıve
OVCI long per10d wıthout clear Orlentation and Oommıtment. COeX1ist wıth

aggressiıve polıcy of evangelızatıon IC antagon1zes CVECIY 0)8(  @ Neıther it SUrV1Ive
aSs 1mınal Commun1ty 1f ONEC seeks 1t dASs SITONZ, ell organıized, hlıerarchic.
instıtution, wıth OT COVvert outsiıde the COUNIIY. hınk that do NOTL eXaggeralte
when 5SdYy that eing cCommunıty of the Gospel 1S VeEIY, 1T not the MOSLT, ımportant
challenge that the Church-people has face 1n 1a oday becomes further problematıc
when fıve hundred of NIStOTYy NOT SCCIHI dAS tradıtiıon lıve by, but AS MO!|

reject. Our oyalty Jesus and h1s g00d 1eCWS demands that continue search NOW
best be cCcommunıitlies of the Kıngdom 1n today’'s 19

SUMMAary

Jesus proclaımed 11Cc  S Communıty of equals But the early milissionarles In 1a
accepted the hierarchical SYySstem ASs soclal, NO rel1210us, phenomenon. But the
SYyStem W das legıtımıze. and sacralızed hrough the Custom of dıstrıbuting rıtual hONOuUrs
controlled bDy rel1g10uUs functionarıles. More recent Iforts DYy the atholıc clergy promote
equalıty ave had SOTINNC UCCESS only in the sacred sphere OVCI 1 they have control.
In the DTOCCSS relıg10n ıtself has lost ıts role 1n soclety. The oppressed Castes NO  < take

(: ERALD AMES ‚ARSON, India s gONYy Vver eligion, Albany 995 John has extensive and reflective
TeVIEW of the book in » l’oday’s 1a and Its Relig10ns«, In Vidyajyoti Journal O Theological Reflection 60 (1996)
Z
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polıtıcal organızatıon and actıon claım theır equa rıghts AS Cıt1zens of secular
democracy. Thıs sıtuatıon 1S challenge the Gospel become force for SOC10-Cultural
transformatıon, mediıiated Dy the Church 1C seeks 1ve the Kıngdom €e2| of

mmunıty
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