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Introduction

ere 1S enı that the s1gn1ıficance and personalıty of Jesus aSs the Christ has
continued be eXpressed dıfferently fifrom culture culture In Christian history and
tradıtion. Over the centurIies, thıs CalegOTrYy the Christ, the Anointed One-« and others, such
d OUN! In the Epistles of Paul and the Book of Revelation, had dominated Christian
hought and soter1010g2y much that SaVy that people’s historical sıtuation
and theır ultural rel1g10us experience determine theıir christology. In the early Christian
per10d, COU. distinguis. between Jewısh Christian christology and the Hellenistic
Christian christology. Dıd the former NOTL arıse from alCc culturally orıented-soteriologyand the later from the Hellenistic culturally-oriented soteri10logy? In thıs perspective, and
gıven the diıverse cultures of the Afrıcan peoples, Afrıcan ortrayals of Jesus ave odaybecome uncountable. Indeed the pattern of expressing who Jesus 1S and his sıgnificance for
the salvation of Afrıcan Christians has, in recCentTt times, become fertile aIca of esearch
Thus the African COU!  es of Christ akıng theır In the long lıne f
christological varleties INn the Christian relıg10n. Iypıcal of the emerging, vibrant Afrıcan
Christianity ıts OW distinctive ind1genous ortrayals of the Christ of God; especlallyA4Ss he 1s encountered In al and every-day ıfe

Ihe ENCOUNLer between Christianity and African cultures has resulted INn the multifarious
INanner In 1C al 1n Jesus Christ 15 eing eXpressed. As Charles Nyamiti, ellknown A{frıcan christologist has observed, the CXPressS1ONs produce: In the 12 of »Theproblems, aspirations and mentalıty« of Afrıcan peoples (Nyamiti 1989 Since INan YAfrıcan Christians ave COMe aCCEDL that it 15 In the Incarnation of Jesus aSs the Son ofGod that the entire revelation of the MOStT Hıgh God dAS Father 15 SUumMme
about Jesus’ quest10onsidentity and personalıty ave Come be uttered In diverse ICSPONSES andverbalisations. Nevertheless, the discernment of the meanıng of the Jesus Christ of theGospels, hI1s lıfe, PCTISON, words, work, eal and resurrection has increasingly beenallowed ASSsume ultural s1gn1ıficance In the Af{frıcan Christianity. ]hıs phenomenon has
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become urgent Afrıcan Christians, otalıng almost 250 miıllıon Ooday (Barret 1982
ave egun question the adequacy of the M1SS10Nary presentation of the gospel and the
depict10ns of Jesus furnıshed Dy estern hıstorıical models and interpretative methods And
d 1t has become almost wiıdely accepted that the Christian relıgıon has OUN!| »homeland«
in Afrıca, dıfferent WaYy hrough IC Afrıcan Christians see1ng, OowIing and
understandıng Jesus the Christ 1n the Afrıcan sıtuatiıon has become and parce‘ of
theır rel1g10s1ty and spiırıtualıty. Such V1IS1IONS of Christ, whether biıblıcally inspıred OT
earne: at the prompting of the Holy Spirıt Dy the Afrıcan faıthful, church eaders and theır
profession. theologıans Must be egarded aSs the hallmark of Afrıcan Christianıty. MUuUSt
be dmıiıtted that Chriıstianıity, havıng cCrossed ultural boundarıes, has egun WC.  D
dıfferent garbs There 1S Ou that the Afrıcan garb of Christianıity will, large
EeXtieNLT, determıne what the Chrıistian relıgı10n 15 going be 1ıke ın the 21st CENTUTY.

Thıs takes 1ts startıng point from rief, analytıc discussıon the meanıng of
Chrıistology and the diversities 1C flow Out of of A{frıcan Christians’, rel1210us
mentalıty and experlience (Il) Section discusses the Afrıcan explores the
worldviews and the SOC10eCONOMIC condıtions of In the Afrıcan WOT 16 provıde
the reeding ground IOr the birth of Varlıo0ous autochthonous 1ideas and not1ions belıevers
ascr1ıbe Jesus. In the (0108 nıt (IV), the CONCEDL of Afrıcan eology 15 discussed d
it 15 presented In Current Afrıcan theological lıterature. Its Or1g1n, Content and Current
trends explored. The that Afriıcan Christologies un1quely constitute vital
COMpONENIS of Afriıcan Christian eology. The {1fth section (V) 15 presentation and
discussion of eleven samples of culturally-oriente images of Jesus created Dy
Afrıcan Christians. Section VI) concludes the wıth succınt summatıon of the
ıimplıcations of the dıverse portrayals of Jesus Christ In Afrıca and for WOT. Christianity.

What exactly 1S Christology? classıcal Englısh Dıctionary defines the CONCEDL aSs
ollows »the TancC of eology CONCeEeTrNeE: wıth the PCISON, attrıbutes and eel of Christ«
(Hanks 979 2Z241) And accordıng Webster’s 1N! New Colleg1iate Dıctionary,
Christology 15 »theological interpretation of the PCISON and work of Christ« (Webster
985 238) the cCentre of these definıtions there stand Out [WO prominent traıts: Christ’s
personalıty and praxI1s. 1s 1ın thıs 1g that have elsewhere argue that »Christology 1s
the heart-beat of Christian eology and the axle at 1C pastoral actıvities revolve«
Manus 994 18) Thıs affırmatıon 1s made Decause the personalıty of Jesus 18 at the
Centre of the Christian al In theır eNCOUNTter wıth the »[CX{S« of the historical eESUus of
the Gospels, Afrıcan Christians ireely confess al 1n ESUus d$s the promiısed One of God,
and the Rısen Lord Afrıcan Christians’ understanding In al of the PCISON of Jesus, h1s
attrıbutes, words and hIs m1ss1on 1s indıcation that they confess al in dynamıc God
who 1s involved 1n their precar10us hıstory, theır Insecure, polıtically, volatıle and unstable
socleties. If the establıshe. churches do NOTL OT continue pretend that they do nOL, the
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dıvınes of the Afrıcan New Relıg10us Movements do recogniıze thıs precarı10us Nature of
the Afrıcan WOT. aVl Olayıwola has, In recent study, iıdentified the A{frıcan Christian
New Relıg1i0us Movements’ sens1bilıty of thıs realıty.

As he loudly sStates » [he eaders and members of these mMmOvementSs,5  African Christologies: The Centre-piece of African Christian Theology  divines of the African New Religious Movements do recognize this precarious nature of  the African world. David Olayiwola has, in a recent study, identified the African Christian  New Religious Movements’ sensibility of this reality.  As he loudly states: »The leaders and members of these movements, ... affirm the reality  of the unseen world of spiritual forces which is why they engage in relentless warfare  against witches and socerers, thus enlisting their spiritual counter-power with all  seriousness. Accordingly, they hold the view that recourse to religion is the solution to the  problems of political instability, economic distress, social insecurity and myriads of  personal problems and inadequacies.« (Olayiwola 1995: 332)  Most African simple folk agree that Jesus took on flesh; especially to meet them at their  various needs in life. In their understanding, he is the Word-made-flesh through whom the  whole African world is believed to be restored to God, the Father and the Creator. It is  because they see Jesus at the same time divine and human, unlike the unacceptable and  unintelligible Christology of the Greek Fathers with its lack of interrelationship of all  being, that they accept that Jesus fulfills a unique role in Salvation History. If he were not  divine, by what power and authority do the teeming millions of oppressed and famished  African peoples believe that he liberates them? If he were not human, Africans would not  believe he could achieve their redemption in this bleak and unjust world. How can he  know their weaknesses and be able to repair their broken relationships? Questions such as  these reflect the common view of the Christ in various parts of Christian Africa today.  Formulated to give responses to these questions, African Christologies are in the tradition  of the Church. The Christologies affirm the integrity of the two natures of Christ to which  the historic Christological Councils of the fifth century (the General Council of Ephesus,  531 and Chalcedon, 451) had struggled to give a definitive expression; especially on the  union of the two natures in one person (Pannenberg 1976: 283-364).  Aware of this traditional dogmatic stance reflected in the opinion of the common people,  many African Christologists consider it necessary to stress, in view of the vicissitudes of  life in the African world, the »Christology from below«. Their portrayals draw attention  to what Jesus accomplishes as a historical person in the lives of the believing communities.  For most Africans, the life, words, passion, death and resurrection of Jesus are the acts  of God’s self-disclosure in human history. The life-project of Jesus of Nazareth is the locus  where Africans anchor their »speaking about« God, man and the world. African  Christologies, therefore, derive from the different angles of response and answer given by  African Christians to the perennial question: »Who do you say that I am?« (Mk 8,29/Matt  16,16/Lk 9,18) This is a question which is continually being given expression in  multifarious, autochthonous categories and symbols from various parts of Christian Africa  by the episcopal authorities, academia and the grassroots. In contemporary religious  gatherings such as the open-air rallies, crusades of the New Religious Movements and the  Healing Masses of the Roman Catholic priest-healers, the songs, testimonies, choruses,  praise-songs and prayers uttered from the innermost being of African Christians — who  Jesus is, what he has done and is doing in their lives and in the world in which they live  — is authentically disclosed. Schoffeleers and others have carefully noted that African  82. Jahrgang - 1998 - Heft 11TmM the realıty
of the uUuNsceN WOT. of spiırıtual forces 16 1s why they CNSALC in relentless wartfare
agalnst wıtches and 9 thus enlısting theır spirıtual Counter-DpDoWwer wıth
serlousness. Accordingly, they hold the VIEW that relıg10n 1S the solution the
problems of polıtıc instability, eCONOMIC dıstress, Ssoc1al insecurIity and myrı1ads of
ersonal problems and inadequacIies.« (Olayıwola 995 332)

Most Afrıcan sımple folk that Jesus took flesh; especlally meetl them al theıir
Varlous needs In 1fe In theır understanding, he 1s the Word-made-flesh through whom the
ole Afrıcan WOT. 15 elleve: be restored God, the er and the Creator. 1s
because they SCC Jesus al the Sallle time divine and human, the unacceptable and
unıntellıgıble Christology of the TE Fathers wıth 1ts ack of interrelationship of
eing, that they aCCEDL that Jesus fulfills un1que role in Salvatıon Hıstory. If he WeTIC NOT
dıvıne, Dy what W and authority do the teemıing mıillıons of Ooppressed and amıshed
Afrıcan peoples elleve that he lıberates them? If he WEIC NOoTt human, Afrıcans WOUuU NOTL
elıeve he COuU achleve theır redemption In thıs bleak and unjust WOT. How he
know theır weaknesses and be able repalr their broken relatiıonships? Questions such dS
these reflect the VIEeW of the Christ In Varlous Darts of Christian Afrıca odayFormulated gıve IESDONSES these questi1ons, Afrıcan Christologies In the tradıtiıon
of the Church The Christologies affırm the integrity of the [WO natures of Christ 1C.
the historic Christological Councıls of the fifth CENLUTY (the General Councıil of Ephesus,531 and cedon, 451) had struggle: g1ve definitive CXPreSSsS1ON; especlally the
un1o0n of the [WO NnNatures ın ONe PCISON (Pannenberg 976 283-364).

Aware of thıs tradıtional dogmatic reflected In the opınıon of the people,
INa Afrıcan Christologists cConsıder ıf NECCECSSATY SLTESS, In VIEW of the VicC1ssitudes of
1ıfe In the Afrıcan WOT. the »Christology Irom elow« er ortrayals draw attention

what Jesus accomplıshes d historical pEersSon In the lıves of the believing Communıitıies
For MOST Afrıcans, the lıfe, words, pass1ıon, ea and resurrection of Jesus the aCcCTts
of self-disclosure in uman hıistory. The lıfe-project of Jesus of Nazareth 15 the locus
where Afrıcans anchor theır »speakıng aDOout« God, and the WOT. A{irıcan
Christologies, therefore, derive fIrom the dıfferent angles of and gıven byAfrıcan Christians the perennıal question: »Who do YOU SaYy that am ’?« (Mk att6,16/Lk 9,18) Thıs 1S question IC 15 continually eing gıven eXpression 1n
multifari0us, autochthonous categories and ymbols from Var1lo0ous parts of Christian Afrıca
Dy the ep1Sscop authorities, academıa and the gTraSSTOOIS. In CONLEMPOTAarY rel1g10usgatherings such the open-aır rallıes, Crusades of the New Religi0us Movements and the
Healıng Masses of the oman atholıc priıest-healers, the testimonies, choruses,pralse-songs and PTayers uttered from the Innermost eing of Afrıcan Christians who
Jesus 1S, what he has done and 1S o1ng In theır lıves and In the WOTL. In 1C they lıve

1s authentically disclosed Schoffeleers and others have carefully note: that African
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Christians’ experlıence of Jesus the absolute Lord of ıfe manıfests itself LNOIC latent
folk christology 1C| 15 increasiıngly ypıfyıng Afrıcan Christianıty in the VCaIs ahead
(Schoffeleers Such »popular« christologies Jay emphasıs the soteri10logıcal
dımensıon of the Christ and the dıvıne in-breakıng into the Afirıcan WOT.

Wıth thıs understandıng, ıt aDPDCaIs COrrect arguc that Af{ifrıcans define Jesus in
of nction. Thus functional Chrıistology 15 decodable from the Varlous Nammes gıven
eSsSus In the myr1ads of Afrıcan Christian hymns, PIayCIS, chants and incantatıions.
Ihus Afrıcan Christologies in close agreement wıth the orıgınal orlentatiıon of the
Synoptic Gospels 16 pOTrtraYy Jesus’ actıvıtles ın functional terms rather than In
ontological perspectives. For the Afrıcans, the question: »who 15 Christ« 15 nOTL essentlally

eNqUITY about Jesus’ nature but AS MmMoOst perce1ve ıt, it 1S about Jesus’ function, AS Oscar
Cullmann had much earlıer argue from biblicai point of VICW Cullmann 959 3-4)
Whıle Jean Galot, ıIn h1s classıc work »Who 1s Chriıst? WOUuU that by sound
exeges1s of the asıdequestion Jesus put hIs inner dıscıples (Mk 8,27 par.), he Was NOTL

enquirıng about what they eiI1eve!| he had COIMNNC do 0)8 what kınd of work he W d

dedicatiıng hımself 989 6); Afrıcan Christians S er extrapolate firom the
narratıves sımple folk readers, the s1ignıficance of Jesus’ S12NS and wonders

1n the A{irıcan envıronments IC almost identical wıth those of Jesus
contemporarIles. The ansSWEeTISs the question, who 1S esus, his personal identity AS the
Miıghty One of (G0d 1S, in the Afrıcan cConception, mythopoei1c and needs lıteral
interpretation. The QUCI'Yy collapses into hıis M1SSI1ON. Thıs 1S what A{frıcan Christians ave
bserved closely informed they elıicıt from the TESDONSCS of the biblical crowd who
wondered whether Jesus Was John the Baptist, 1ıJah, Jeremıiuah 078 ONeC of the old prophets
rTedivıvus. Whıiıle the 1Ssue of the personalıty of EeESus has, In the 1g of the antı-Judaic
portrayal of the first CENTUTY Palestinjan cCrowd, remaıned quıte ambıvalent, for Afrıcan
Christıians, it 1s Jesus’ towering personalıty and functionalıty 1C cCommandeers theır
al towards hım

II Afrıcan OnNnlexXxLSs

TIhe central fOCUS of the Afrıcan mınd 1s the uman eing What CONteEMPOTArY Afrıcan
phılosophers oday uncoverıng for scholarshıp 1s circumscrıbed wıthın Afro-centric
anthropology. In Airıcan Olklore nature 15 Cast In narratıve when it has moral impart

humankınd OT when it 1S symbolıcally mırrowed In iıtself and ıts assoc1lated phenomena.
The Afrıcan SdpC 0)8 thınker recCogn1zes hımself AS eiıng wedded the bıg of ıfe
that OWS hrough the into God Hımself and hrough the offspring OWS back
Into the future What 15 real ıfe 15 ıfe led wıthın the cCommunity. In 1C. of Afrıca

OMNC find stark indıvıdualısm? Name it Thinkıng 15 patrımony of the conmunıity.
Thinkıng buılds tradıt1on. Thıs INaY explaın why the transmıssıon of tradıtional values
belongs communal w1ısdom and the tradıtors and the EXperts recognized AS
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Communıity ZUTUS in theıir OW Ng TIo mınd, thıs 1S the mental framework IC
the Afrıcan SOC1o-rel1g10us, -eCONOMIC and -polıtic be understood.

(d) The S0CLO-Religious ONlexXLSs

The trulısm that rel1g10us utlook and worldviews symbiotic 15 VC SUTC In Afrıca
where, LNOTIC than elsewhere, both realıties interdependent and influence each other
Because the tradıtional Afrıcan worldviews exert Ser10us influence the WaYy MOST
Afrıcans lıve theır Christian lıves, ock has warned that Afrıcan cosmologıies » al|

virtually monıist1ıc SyStems of ambıvalentP OC 995 64) ong thıs lıne of
hınkıng, usıng the 1gbo un1ıverse dASs CadsScC example, ave elsewhere argue that the
Afrıcan WOT. 18 duo-dimensionally CONCe1lved: the first ConsIists of 1sıble physical sphere

Ala Madu (the human world); the second, the invisıble sphere Ala Mmuo (the
spiırıt world) Manus 986 6-5 ıthın the physıcal realm, there abound inherent
neutral dynamıc forces ın nature yel untapped for g00d OT for evıl. As ock rıghtly
observes, thıs 15 the sphere ın 1C. fOorces that POSSCSS »anythıng lımiıting, besetting
destroyıng lıfe« abound OC. 64) 15 known that wıtches and WwI1zards employ these
vıtal forces harm others, ıle gıfted and charismatic votarles, diviners and healers UuUsSscC
them effect g00d works In the invıisıble sphere, there 1S elleve: exIist department
1C 1S Occupled Dy ancestral and benevolent Spirıits. According Imasogie, the
Afrıcan PETISON dwells betwixt the [WO realıties and 15 quite ODCNH theır influence
(Imasogıe 982 4-5 Onwubiko, Roman atholıc priest of the Ahıara Dıo0cese In
south-east Nıgerla acknowledges the realıty of these phenomena. As he »the
Afrıcan WOT. 15 WOT. of inanımate, anımate and spırıtual beings« (Onwubıiko 1991
He er opınes that MOStT Afrıcans NOTL uNaware of the influence each CalegOTYy

each other ıIn the unıverse. Forces wıthin these [WO realms DOSC dangers uman 1ıfe
ECVCN n they be facts IC NOTL demonstrable OT 1Cc arıse merely from the fıgments
of the rel1g10us imagınation. 15 elleve! that such entities insecurity In the Afrıcan
WOT. Another Nigerian atholıc priest, intellectual and pastor, Fr athanıe
Ndiokwere, has 1isolated such forces aSs witchceraft, Mamı Wata (Water spirıt), po1son and
demon possession OUTCECS of the psychosomatic and spiırıtual aılments 1C Afrıcans
elıleve afflıct them in theır homes, work-places and the envıronments (Ndiokwere 1990
4 9 Bastıan 997 117 123-127). Recent anthropologic esearch reveals that ONC of the
deepest and the MOST endurıng desires of African socletles 15 the anxIiety elımınate
evıl. The 1g agaınst evıl 16 traumatızes Africans has become regular act1ıvıty of
Christians through the 1INvocations of the W: of Jesus In Varıous NamMeCS, images and
aphorisms. Hence arıse the myrıad Christs of the Afrıcan ocal churches.
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(D) The Socio-Economic Onlex(LSs

Responses the question of who Jesus 15 also derıved from the present ecay ın the
polıtic and the SOC10-eCONOMIC s1ituat1ons of MOST Afrıcan natiıon-states. Olic:
instabılıty and C1Ivıl WAälIl':  n ave combıned make lıving In Afrıca become quıite nightmarıs
wıth each passıng day The peoples standard of lıving has nose-dived into the Vas  gun OCCall

of hopelessness. There uncontrollable unemployment CrI1ISseES. opıng inflatiıonary
trends 1n the Afrıcan rban markets have sent INa amıily packıng the rural villages.
In rural ommunities, DOOI living conditions, hunger, disappointments arısıng from
Government unfulfilled election promises and abandone: projects aggravalte the anxıeties
of the Ocal populatıon and LNOTIC often than NOL C1ıvıl Both the polıtical, the
eCOoNOmMIC and the sSOC1al 1ıfe In Afrıca engender multifarıous and real CYISsES such
evidenced 1n the increasıng socC1al inequalities OVOI the Afrıcan continent. Where there

rich people, they gel richer and richer ıle the DOOI become POOICI. The number of
DOOI people 1n the Afifrıcan metropoles has a1SO increased AS 1S evidenced by the number
of able-bodied beggars of apCcS who motorists al the slıghtest screech of the
Trakes ask for Well OVCI 50% of Afrıca’s population lıve In abject DOVeITY wıth
INnCOmes eIO0W the DOVEITY lıne. The sıtuatiıon has worsened SIncCe MOST of the Afrıcan
nat1ons ave been Cajoled 1Into opting for the Structural Adjustment Plan

Alongside the Structural Adjustment Plan A{frıcan peoples ave een subjected
the terrıble CONSCQUCNCCS of the 0-Called foreign debt CrISseES. Indebtedness and

Insolvency confronting Afirıcans wıth dıfficult cho1ices determinıng Ssurvıval OI

extinction. And endemıic almost aC Afifrıcan countries 15 the »tragıc mismanagment
of avaılable TESQOUICCS, politic instabılıty and sOc1al disorjientation« (Bıshop
Adelakun 996 20) Besıdes, INa y eaders and publıc SErVants 1n Afrıca greedy,
power-hungry and self-centre: They usSsec theır pos1it1ons and W aInlass WE al the
CXPDPECNSC of the people Miıs-rule Dy Afrıcan eaders and the CONstant TEe-0O|  11CE of
milıtary regimes and Juntas, arın mutinıes wıth record hıgh In the rancophone Afrıcan
sStates aggravalte the fall and the eventual »death« of the 0OcCal Currencles resulting In hıgh
inflatıon (QVOG1 the Continent. In spıte of this, ıIn INanı reg10ns, Afrıcans fall victiım

eCONOMIC exploıitation meted Out them Dy OcCal exploıiters and theır foreign cronles.
The horrendous aCTs of genocıde that happene In Ruwanda and s{i1 rearıng theır ugly
head 1n Burundı indicate that ethnic identity, loyalty and mutual SuSsp1c1on s{1 lıve wıth
us and quıte often result In the weaker ethnic SIOUDS eing oppressed and even elımınated
DYy the OMNCS verywhere and everyday crıme 15 the iIncrease: armed robbery;
the phenomenon of the 1re| assassın; and O0dliums and car-snatchers freely IMNOVEC about
and operalte wıth alacrıty

Thus the Afrıcan erraın 1S vastly water-logged Dy insecurIıty of DCISONS and property
TIhe CONSCYUCNCCS of these crımes the Afrıcan psyche 15 manıfest in shattered
personalıties, broken busıness-partnershi1ps, broken love relationshıps and CVECIMN 1n broken
homes. 10 whom do Afrıcan Christians i{u  3 for ‚UCCOUT and solace EXCEDL the lıberating

of Jesus Christ who 15 In their mıdst and humanızes the Afrıcan sOcC1al world?
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Who 1S theır Comt{fTorter and Counsel? Who 15 theır Doctor? Who 15 theır Lawyer? These
quest1ons culled irom CONtEMPOTArY charısmatıc Song SUDDOSC that do 19(0)1 need
seek far realiıze that the of Afrıcan cultures, the patterns of the peoples
mentalıty, theır problems and aspırat1ons inevıtable shape A{frıcan peoples magıng of
esus Christ ere 1S (0101 that Afrıcan worldviews, cosmologıes and the
CONLteEMPOTATY soc1o-polıtical and eCOoNOMIC experlences influence the WaY In IC the
Chriıst and R PCISON eing gıiven expression In the Afrıcan churches and rel1g10us
psychology. 15 ın th1ıs 1g that OINC INaYy understand Fuller’s assert10on that thıs Was

how the Cosmology and anthropology of the Hellenistic-Roman and Palestinjan
per10ds influenced the Chrıistology formulated Dy the early church Fuller

Afrıcan I heology
The days ave SONC when Theologı1a A{frıcana W d eıng floated dSs neologısm In

theological lıterature Dy premier Afrıcan theologıans 1CKSON 197/4; Appıah-Kubı: 1979:;:
Wambutda In recent tımes, Afrıcan eology has COIMNNC be accepted dSs

important dıiscıplıne In the eccles1al cCcCommunıiıties and d invaluable COUISC of studies In
the Uniıiversities In Afriıca and beyond (Nyamaıt1 989 Thıs sect1on of the
examınes the meanıng of Afrıcan Theology, SOTIIC of ıts themes and Currenti trends. TIhe

1S entirely heuriıstic. 111 attempt demonstrate NOow Chrıistology done Dy
Africans rıghtfully claım 1ts place daSs Intrinsıc TancC of Afriıcan Christian Theology
The PUIDOSC 18 ope be achı1eved Dy WaY of T1e history and definıtions of Afrıcan
Christian eology.

Afirıcan eology 1S born In ub-saharan Afrıca during the decade when MOStT Afrıcan
nat1ons WeIC struggling for polıtıc independence and reedom from olon1ıal rule
(1960-1970). Thıs CHMECTISCNCEC Was due the achıevement of PICSSUTC-ZTOUD who Sa  <
the need TrOOTL the gospel INCSSALC into the Afrıcan culture OT aSs 1t1. ONeC of the
earlıest vanguards of Afrıcan eology » [ explore the relatiıonship between the
Gospel and A{frıcan culture« (Mbıti 1977 26; Manus 993 4-1 Was 1t NOoTt
Muzorewa Wwho, decade later, allırme: that »The PUIDOSC of Afrıcan eology 15
present the gospel iın INOTEe intellıgible INanner Afrıcans and deal effectively wıth
problems and s1tuat1ons peculıarly Afrıcan« (Muzorewa 985 Many Afrıcan
theolog1ans have become aWaTe of the eed o0k at Afrıcan culture mode of
eXpress10n, hought and reflection. Charles Nyamlıtı efines African eology d
»d1SscCourse God and things elated hım In accordance wıth the needs and
mentalıtıty of the Afrıcan people« Nyamiıtı 985 sufficently g00d number influenced
Dy John Mlıbiıit1 hold strongly the VIEW that Afrıcan eology should be SCECMH d
contextual Afrıcan Bıblical theology Thıs 1S NOTL totally Out of place aSs 1f be ue
that the idea had influenced theological thınkıng In OUu Afrıca In the Apartheıd CIa In
thıs perspect1ive, Muzorewa correctly Observes that shana optimısm that Afrıcan
eology 1s eology1 CINCTI SCS irom lıfe, Culture, tradıtions and al of the Afrıcan

Jahrgang 1998 Heft



10 Ukachukwu Chr. Manus

peoples ıIn theır partıcular Afrıcan NIiEX{S« becomes far-reachıingly insıghtful (Muzorewa:
96) On the contextual relevance of Afirıcan eology, Applah-Kubı er amplıfies:
Af{frıcan eology cshould be practical and relevant the A{frıcan people’s needs. cshould
be sıtuational, actıvist, dynamıc and lıberating« aken from Muzorewa 96)

Besiıdes, definıtion ffered by less body than the All Afrıca Conference of
urches (AACC) ın her 1969 Consultation at Abıdjan 1S SUSPICIOUS. In that texti the
particıpants declared »By Afrıcan eology INC. eology 16 18 ase' the
Bıblıcal al and speaks the Afrıcan ySOul«10  Ukachukwu Chr. Manus  peoples in their particular African contexts« becomes far-reachingly insightful (Muzorewa:  96). On the contextual relevance of African theology, Appiah-Kubi further amplifies:  »African theology should be practical and relevant to the African people’s needs. It should  be situational, activist, dynamic and liberating« (Taken from Muzorewa: 96).  Besides, a definition offered by no less a body than the All Africa Conference of  Churches (AACC) in her 1969 Consultation at Abidjan is suspicious. In that text the  participants declared: »By African theology we mean, a theology which is based on the  Biblical faith and speaks to the African »soul« ... It is expressed in categories of thought  which arise out of the philosophy of the African peoples« (AACC 1970: 114).  The injunction which flows from this definition urges concerned African women and men  theologians to formulate a biblically-based and relevant theology that responds to both the  spiritual and material needs of the people. And in view of the increasingly emerging Socio-  critical approach in contemporary African biblical scholarship (Abe 1986, Manus 1986,  Onah 1991, Olubunmo 1991), I have a strong inclinationto sue for a rather comprehensive  understanding of African theology especially when reasoned out of the nexus between  African cultures and the social-political situations vis ä vis the traditions of the Christian  Church. Such an African theology must be willing to critique the socio-structural order in  order to be able to propose a liberational hermeneutic in favour of the underside of history  (Tutu 1978: 369, Manus 1996). The existential situation within which African Christians  live their lives today has become a necessary factor in the attempt to galvanize the people  to appreciate the need for the promotion of integral human development (Uzukwu 1991:  275-278). As the survey on the African contexts reveals, the socio-political and the  economic realities cannot easily be distanced from the cultural dimension of life in Africa.  They qualify to be rated as emergent cultural realities in which we cannot afford to deny  Christ’s presence (Acts 14, 15).  For Africans, evil is man-made and it is experienced as an existential instead of a  rational problem. From what has been said so far, it stands to reason that African theology  responds to the quest of African Christians:to live authentic lives in the face of tortuous  conditions of life which seem to affırm the absence rather than the presence of God, the  Lord of life. The question whether God is on the side of the poor, the oppressed and those  in bondage remains the locus theologiae africanae in our times (Manus 1985: 34-37).  From the north to the south and from the east to the west, dehumanizing existential  problems call for radical solutions in light of the message of Jesus, the Christ and his  liberating presence (Lk 4,18). Non-person-oriented economic and technological policies  coupled with the general lack of efficiency in the social and political organizations of  African nations and the negligence of sustainable development as positive steps to eliminate  poverty must come under the critical search-light of African Christian theology. As Kwesi  Dickson alerts us, the unprioritized and the unrealistic economic order as well as the high  incidence of misrule in Africa have begun to wear the f.ce of »new cultures« (Dickson  1984: 136). Well-known traditional African cultures now co-exist side by side with the  »new cultures«. They have so much interpenetrated each other that they have now given  rise ot cultural pluralism and identity crisis. This social cultural phenomenon must be  82. Jahrgang : 1998 : Heft 11S expressed In categorIies of hought
16 arıse Out of the phılosophy of the Afrıcan eoples« 1970 114)

The injunction1C. OWS iIrom th1s definıtion concerned Afrıcan and men

theolog1ans formulate bıblıcally-based and relevant eology that responds both the
spirıtual and mater1al needs of the people And iın VIEW of the increasiıngly emerging SOC10-
critical approac) In CONteEMPOTATY Afrıcan bıblıcal scholarshıp (Abe 1986, Manus 1986,
Onah 1991, UDuUunNmOoO ave SITrONg inclinatıon SUC for rather comprehensive
understandıng of Afrıcan eology especlally when reasoned Ouft of the between
Airıcan cultures and the soclal-polıitical s1tuat1ions VIS VIS the tradıtions of the Christian
Church Such Afrıcan eology MUust be wiıllıng crıtique the SOC10-sStructural order In
order be able DIODOSC lıberation. hermeneutic ın favour of the underside of hıstory
utu 978 369, Manus The ex1istential sıtuation wıthın IC} A{irıcan Chrıstians
lıve theır l1ves oday has become NECCCSSALY factor in the attempt alvanıze the people

apprecılate the eed for the promotion of ntegral uman development (Uzukwu 991
275-278). As the the A{frıcan reveals, the soclo-political and the
eCONOMIC realıties CannotTt easıly be distanced firom the ultural diımension of ıfe ıIn Afrıca
They qu. be rated d ultural realıties In 1C. Cannot afford deny
Christ’s CIS 15)

For Aifrıcans, evıl 15 man-made and 1t 1S experienced ASs exıistential instead of
ratıonal problem TOmM what has been sa1ld far, it stands 1C4SONMN that Afrıcan eology
responds the of Afifrıcan Christians to lıve authentic l1ves 1n the face of OT{[UOUS
conditions of ıfe 1C. SCCI1 affırm the absence rather than the of God, the
Lord of ıfe The question whether God 1S the sıde of the PDOOT, the oppressed and those
In bondage remaılns the 10CUus theolog1ae afrıcanae 1ın OUT times Manus 985 4-3
TOM the orth the south and irom the east the wes(T, dehumanızıng exıistentlal
problems call fOor radıcal solutions In 1g of the MCSSALC of Jesus, the Christ and hıis
lıberatıng (Lk 4,18) Non-person-oriented eCONOMIC and technological policıes
coupled wıth the general ack of efficlenCy In the sOC1al and polıtıc organızatıons of
Afrıcan nat1ons and the neglıgence of sustaiınable development ASs positıve elımınate
DPOVEITY Must COMEC under the crıtical search-lıght of Afrıcan Christian eology. As Kwes1ı
Dıckson alerts u E} the unprioritized and the unrealıstic eCONOMIC order d ell d the hıgh
inc1ıdence of misrule in Afrıca have egun WE the { ıCcCe of cultures« (Dickson
084 136) Well-known tradıtional A{frıcan cultures NO  < CO-exX1st s1ıde by sıde wıth the
»I1CW cultures«. They have much interpenetrated each other that they have 10  < gıven
rse Ot ultural pluralısm and identity CY1SIS. Thıs socC1al ultural phenomenon Must be
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critiqued. draw attention thıs phenomenon because culture 15 1Vve! ynamıc re:  1
accCommodates and undergoes rapı change and respond adaptat1ıons varyıng

s1tuat1ons. For thıs 15 the OC ın IC A{frıcan theolog1ans ave focus attention
In theır reflect10ns. In SOINC reg10ns of Afrıca, culture 1S cConcel1ved d sOC1al herıtage
1le In SOMNC AICads, ıt 15 percei1ved aASs 1deology IC sustaıns the interests of the
domiınant Real and down-to-earth eology MUST 1rm the of Christ in

cultures whether soCl1ally OT ideologically cConce1lved. Exclusıion of Christ irom the
cultures In Afrıca I11Calls the re of Christ »Dur1fy« whatever 15 evıl

In the Afrıcan soclety. In O1Ng, A{frıcan eology MUust work Out the framework wıthın
IC Afrıcan Chrıistijans 111 adop In theır the soclo-polıtical and rel1g10us
problems In theır mıdst

In SUu:  „ the definıtions and the oughts they provoke constitute, In OW: WdYy of
hınkıng, the con(ten(, tasks and presupposIitions of CONLEMDOTATY Afirıcan eology. In thıs
1g the reflections and PIOUS utterances made translate the experlience of the encCcounter
wıth Jesus of Nazareth into real and up-to-date Afrıcan rel1g10s1ty 1S, Dar excellence,
Christology.

Samples Afrıcan Christologies and eır :ponents
The foregoing discussıon MaYy NOTL fully be rasped unless SOINC samples of the

images of eSsus that demonstrate hIs actıve In the struggles of Afrıca’s DOOTL, the
powerless and the oppressed presented and cCommented uUuDON The samples OW
collections of the christologies 1IC orıgıinate from Afrıcan settings and INaYy truly be
consıdered the centre-piece of Afrıcan Christian eology. TIhe categorIies, of COUTSC, do
NOTL emanate irom VaCuum They the frults of Afrıcan Christians’ faıth experlence
wıth the of Jesus Christ dAS read irom the New Testament. The ıimages
but for S of wısh present eleven and theır or1ginators OT inventors.
0 SUuppoOrt the presentations wıth chants and hymns where avaılable

(7) Jesus Christ, the Sufferer
For INa Afrıcan Christians who underprivilege and unable ead decent

ıfe d result of repressive regımes, milıtary dictatorships and the violence assoc1lated wıth
One-Party SYStiem, the image of the suffering and crucıfied Christ CÄDTESSECS Dest theır

destiny 4S followers of Christ In the former apartheid OU! Afrıca, the exIistentia|l
sıtuation of INa d aC under Oppression and suffering W äasSs identified wıth that of Christ
who had SulIltfere: Such image constituted the central manıfesto of Setiloane’s DOCIM

Afrıcan and Buthelezı’s 9 arıng 1ve for Christ (Setiloane 976
128-131) The MoOt1v of Christ the ulIlferer elıcıted from the wrıtings of these authors
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reflect Christological categories 1C. Orme! the basıs for the OUu Afrıcan lıberation
eology durıng the apartheıd CId FOor them, eSsus Christ provıdes the MO! for Chrıstian
suffering. Hıs self-sacrıficıng suffering 16 robbed hım of the ng personal secur1ty
and interests held be V1ICar10us and redemptive. aCcC Christians WeTITC required
aCCeptL theır sufferings d eadıing lıberation. The figure of Jesus of hıstory OVeCeTI agaınst
that of the Jesus fifrom above, aINONg others, W as egarded d SUDICHIC ıIn the then OUu
Afrıcana Chrıstology. FOr Goba, Christ the p of lıberation aASs he chares
OUTI humanıty and God In his forsakenness uffers wıth N aSs the OIlC who 1s
crucified«° 1980 27) In the post-Aparthe1d OQU! Afrıca, Ne  < images of Chrıst, the
Mediator and the Reconcıiler eing carved Ouf 1ın order pPromote change and
reconcılıatiıon the interpersonal, eccles1ial and soclal-polıitical levels Incarnatıon-
Christology 15 fast replacıng the »theologıa CITUC1S« of

(11) Jesus Christ, the Priısoner

In the Gethsamane per1icope, 4,32-50 and EeSsSus 15 taken prisoner (Mk
He 1S arraıgned before the hıghest COUTT in the land (Sanhedrin). The Oment MuUst

have been terrific. Hıs discıples made g00d theır CSCADC, EXCEDL for unknown
the NearvioKoC Manus Jesus’ imprisonment remaıns Chrıstian theme OT

eNCOUrageEMENT PCISONS unjustly languıshing in MNanı Yy squalıd prison-yards In Afifrıca Thıs
image Informs and underscores OUT understandıng of the and the imprisonment of

persecuted Kımbanguist Chrıstian In olon1ıal Belgıan oNgo Hıs pass1on 15 expressed
In thıs SONg

» Jesus 1S prisoner
Jesus W ds whipped
They whiıp us LOO,
We, the Blacks prisoner,
The Whıiıte 15 TEE,
We suffer inexpress1bly
But hrough thy W
No ONC deter S.« (Source, anee 984 ö0)

Here 15 example of christology or1ıgınatıng from large-group Afrıcan Independen
Church 1n Central Afrıca TIhe SONg reflects the kınd of persecution Afrıcan Christians
ndured In the hands of fellow whıiıte Chrıistians; namely Belgıan colonialısts. Punıshment
of Afifrıcans DYy intımıdatlion, arresits and whippings 15 identified by the author wıth the
passıon of Christ whose cleansıng 00 knows rac1ıal boundarıties. Ihe of Christ
15 proclaımed 1n the Song d both unıversal and redemptive. The Song draws attention

Christology 16 extols the of Christ the prisoner ıIn the Oppression of the
downtrodden in soclety. SINgS the Afrıcan Chrıistians’ acceptlance of »redemptive
suffering after the MO of Jesus Christ« (Daneel: 50) Jesus 1S, for the OSCI, the
arrested prisoner from Gethsamane who 00 wıth Compassıon the innocent sufferers
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they suffer wıth hım In A{frıcan Christianıty, suffering inflicted Dy authorıty 15
uman degradation and In ıts ramıfications antı-Christ.

Jesus Christ, the Vıctor

In West Afrıca, the members of ONe of the Oru Independen! urches, The Church
of the 1ord Aladura, known hiıghlıght certaın events in Christ’s ıfe In theır Prayer
Meetings. Usually theır SCITNONS Invıte the adherents reflect Christ’s bırth, NIS
healıng minıstry, miracles and triıumphant EeNIY into Jerusalem, and h1Is ea! and
resurrection. Jo.  S 1{1 who had tudıed ese stages of Jesus’ ıfe the aduras
employ them States that Christ 15 egarded In those churches dAS Chrıstus Vıctor (the
Victor10us Chriıst) (Mbıti 1972 54) FOr the Dastors of these churches who often
emphasıze the precarı10us nature of uman existence, the loss of dıvıne gıfts of immortalıty
and rebirth aASs elated In SOTIC tradıtional Afrıcan mythologıies, and the overarching
realıty of eviıl, Chrıistus Vıctor 15 the real and the only CONQUCIOI of evıl and the VICtOT1IOUS
Sav10ur (Mbılti: 535) According ıllıam KumuyI, the ounder and the charısmatıc leader
of the Deeper Life Church in Nigerl1a, there 1S real W but the W of Jesus.
TOM Hock’s evaluatıon of Kumuy1’s preachings, it 1S known that he R
audience that Jesus W eNCOUNtTterS the hollow DOWCIS of demons, spirıts, wıtches,
SOICOICIS and the DOWCIS of sickness, DOVEITY and eal namely evıl iın ıts indıvıidual and
structural manıfestations OC 1995 62) al in the healıng W of Jesus and aSs
Vıctor OT Wiınner OVeT evıl forces 1S SUMME!: In d  ‚eb popular Nigerian revi'ivalıst Chrıistian
SOoONg

Jesus-Power, uper-Power,
Satan  s powerless-power 2X)

ZV) Jesus Christ, the ealer

In mMOST, 11 NOTL Afrıcan tradıtional socletles, the DOWCTS and the eIficacy of tradıtional
healers varı0usly known aSs Bongaka (Zulu) Nganga (Swahıli), 14 (Igbo) OT Onisegun
Yoruba) and aASs ell aSs theır healing practices had been el1leve! derive from the
Hıgh G0d varı1ously known In Afrıcan Relıgions. obee, Ghanaı1an theologı1an, has
demonstrated how the Akan people of hana SGC the work of the Akan er d best
ealızed 1n the actıviıtles of Jesus in the Gospels Whıle the Akan er depends the
vıtal force IC derives from GOod fOr his healıng aCcIs, Jesus 1S Nana, the ONeC who has
the W and authorıty of GOod the Father (Pobee 1979 3-9 Schoffeleers (1989)
has shown that the Nganga had a1ld the paradıgm for lıberation and redemption ıIn DIC-
Christian Afrıca The Nganga 1S elileve!l ave long executed NISs functions aASs both
aV10ur and liıberator of Afrıcans under siege Dy the evıl DOWETS. As rel1g10us leader, the
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tradıtional er 1n the Afrıcan cultures 18 Christ’s PTECUTSOTI and forerunner. As Christ
1S In cultures ennoblıng and transforming g00d things in them, for Afrıcan
Chrıstians, thıs transcultural Christ 18 the real er; the ONC who completes the tasks of
the Afrıcan rel1g10us and therapeutic tradıtl1ons. In thıs perspect1ve, B  _ number of the
Dastors of the Afrıcan New Relıgi10us Movements proclaım Christ the healıng Nganga,
Onisegun 0)8 10 ASWO OFla (Igbo) elIr prilest-healers perform healıngs and
AIMNONE theır members Nl Oruko esu (ın the Laillc of Jesu, Yoruba). My experlience
particıpant-observer In ONMNC such church speaks oud of theır dıvines’ claım that the Spirıt
of Christ 15 the SOUICC of theır »eX{Ira percept10n« In the words of anee (Daneel: 84)
What SAaW had elsewhere been expressed 4S ollows » Ihe er SCECS hımself only
medium Jesus 15 the real er, who performs hrough hım Thus, for thıs and the
others, eSsSus 15 both Oba (Kıng) and Onisegun (tradıtıon medicıne-man). « Manus 1991
2-4

All the utterances and the incantatıons of the Afrıcan faıth-healers ındeed pomnt latent
christology. oman atholıc priest-healers much theıir Pentocostal and the
Evangelıcal COuNlerparts hold themselves be the VvVC personifications of the lıberating
and healıng W of Chriıst who dwells AINONE INCI1« In their thaumatologic. actıvıties,
Christ 1S encountered the ÖOne who CarcS, CC  5 and banıshes forces of
evıl and the destructive DOWCTIS and princıpalıties. Sınce evıl 15 absolute, antı-divine
W  , esSus healıng act1ons make present the divine W of »200d« for salvatıon and
wholeness. Thus, esus 1S, d ock admonishes, »the supernatural miıracle In uman
disgulse who due NIS dıvinıty tears N1IS people wıth S1ZNS and wonders firom the abyss
of thıs world« OC 64)

(V) Jesus Chrıst, the rena 1€J, ıla

The oman atholıc Diocese of Mbujimayı In the 110  < Democratic epublic of onNg0
Zaıre) has, 1n its Current 158 and the Liturgy of the Word, expressed ‚eb Chrıistology
evised firom theır OW Con(texXl, rel1g10us experience and spirıtualıty. Before the Lessons
of the day read, the assembly thus »Lord ESUS14  Ukachukwu Chr. Manus  traditional healer in the African cultures is Christ’s precursor and forerunner. As Christ  is in all cultures ennobling and transforming all good things in them, for African  Christians, this transcultural Christ is the real healer, the one who completes the tasks of  the African religious and therapeutic traditions. In this perspective, a vast number of the  pastors of the African New Religious Movements proclaim Christ as the healing Nganga,  Onisegun or Dibia n’ agwo oria (Igbo). Their priest-healers perform healings and cures  among their members ni oruko Jesu (in the name of Jesu, Yoruba). My experience as a  participant-observer in one such church speaks loud of their divines’ claim that the Spirit  of Christ is the source of their »extra perception« in the words of Daneel (Daneel: 84).  What I saw had elsewhere been expressed as follows: »The healer sees himself only as a  medium Jesus is the real healer, who performs through him. Thus, for this group and the  others, Jesus is both Oba (King) and Onisegun (traditional medicine-man).« (Manus 1991:  42-43)  All the utterances and the incantations of the African faith-healers indeed point to a latent  christology. Roman Catholic priest-healers as much as their Pentocostal and the  Evangelical counterparts hold themselves to be the very personifications of the liberating  and healing power of Christ who »dwells among men«. In their thaumatological activities,  Christ is encountered as the One who cares, protects, resteres and banishes all forces of  evil and the destructive powers and principalities. Since evil is an absolute, an anti-divine  power, Jesus’ healing actions make present the divine power of »good« for salvation and  wholeness. Thus, Jesus is, as Hock admonishes, »the supernatural miracle man in human  disguise who due to his divinity tears his people with signs and wonders from the abyss  of this world« (Hock: 64).  (v) Jesus Christ, the Great Chief, Ntita  The Roman Catholic Diocese of Mbujimayi in the now Democratic Republic of Congo  (Zaire) has, in its current Missal and the Liturgy of the Word, expressed a Christology  devised from their own context, religious experience and spirituality. Before the Lessons  of the day are read, the assembly prays thus: »Lord Jesus ... help us to hear your word,  the example of the anointed Luaba and our Chief, who conquers Satan and all evil, He  who has life and power; world without end.«  At the Offertory, the Antiphon goes like this: »Cimankinda, full of life and honour, you  sacrificed yourself to wipe out our sins. Enable us to do good, and then we shall be with  you when you come  . Jesus, the Anointed, Cilobo who never runs from the enemy,  accept the offering of our faith, and take it to the Father, you who have life and power ...,  Amen.« (Ngindu Mushete 1988: 76)  The texts require sound exegesis informed by African anthropology. But suffice it to  briefly remark that Christ as source of both life and power is the key concept in this  liturgical composition. He is portrayed as the Great Chief, Nfifa, the chief above all chiefs.  He is Luaba, the Lord who is chosen to rule; Cimankinda or Cilebo, the Great Hero who  82. Jahrgang : 1998 : Heft 1help us hear yOUTr wOorTd,
the example Of the anoılnted Ua and OUT 1ef, who Satan and evil, He
who has ıfe and WOT. wıthout end.«

the Offertory, the ntıiphon DOCS 1ke thıs » Cimankında, full of ıfe and hOonour, YOU
sacrıfıced yourse wıpe Ouft OUT S1NS. Enable us do 200d, and then shall be wıth
yOUu when yYOUu COINC Jesus, the Anointed, Cilobo who LUNS from the
aCCepL the offering of OUT al and tak.  C 1t the Father, YOU who have ıfe and W
Amen.« Ngindu Mushete 198®% 76)

The requıre SOUNd exegesI1s informed by Afrıcan anthropology. But uffice it
briefly remark that Christ ASs SOUTCEC of both ıfe and W 15 the Key CONCEDL In thıs
lıturgical COomposıtion. He 15 portraye 4S the Great ler. Ntıita, the 1e above chiefs
He 18 uaba, the Lord who 1s chosen rule; Cimankında 0)4 Cilebo, the Great Hero who
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15 CVCI 1n the frontlıne of battles and valıantly eads his people He 15 the WAaTrrTI1Or who
ees firom the Manus 994 22) Because Jesus has both {Jıfe and POWCTI«,

he 15 the ONeC who makes the eıgn of God present hrough h1s solıdarıty wıth the
dispossessed chılaren of God 1n Afrıca and elsewhere. Ihıs Afrıcan Church al Mbu]jimayı
cShows that che recCognI1zes that lıberating eıgn concretely realises ıtself 1n the
invıncıble m1g of Jesus, AS the Lord of theır faıth-community.

VI) Jesus Christ, Immanuel God he ıM US)
Wıth the Immanuel image, the realıty of Jesus’ incarnation ın uman hıstory 15 r_

aIilırme: As such he 18 epıcte: the One iIrom G0d who has tabernacled amMOoNg hI1s
people BYy his preferent1 option for the DOOTI and the Ouftcasis, Jesus demonstrates that
the eıgn of God has dawned hıs people As Immanuel, he fellowshipped not only wıth
HIS discıples but also wıth Tax Collectors and sinners. For Afrıcan Christians and theır
theologians Jesus dıd NOoTt only ring salvatıon individuals but also ole ZTOUDS 1ke the
less fortunate PETSONS In Afrıcan socletles. By fellowshipping wıth the 1lax Collectors,
Jesus TO wıth the sSOc1o0-cultural of hıs day ın order sShow that he 15 the
Immanuel of God He restored CommunıIıcatıon and inter-personal relationships where

Was felt OT rendered absent. Jesus went the house of the small Zaccheus
who, earlıer, had Cl11m! tree 1n order catch glımpse of hım ere he freely
ate and drank By breakıng such soc1lal barrıers, Jesus made cCommunıity wıth who
W as margınalızed In soclety. By thıs interaction wıth Zaccheus, Jesus made hım realiıze
that he has COMeEe d the Immanuel People (Okolo 1980, Ukpong As Jesus
shows hımself d OIlC wıth PCTSONS ın travaıl; the distressed African Christians who
make INOTIC than eightly percent of African Christianity eadıly aCCepL hım theır
Immanuel

Jesus Liberator

Afrıcans Dy nNature CXDTECSS hatred for ıng OT PCISON that lıquidates ıfe Forces
agalnst longevıty ATC COMMUNAaLLY fought agalnst. When Christianity Came wıth Jesus
whose W: OVCT al] principalities and theır agents who SNU off 1fe from humans,
earlıest Afrıcan eadıly accepted Jesus aSs the theıir problems. In popular
readıngs of the ypıcal of the New Religi0us Movements (NRMS) Jesus 15 preache:
AS the only ONEC who delıvers the althful form evıl Splrıts, spirit pPOSSESSIONS (the Manmı
Wata and Ogbanje phenomena AaMMONg the Igbo in the southeast Nigerla, for Xample),attacks of demonic forces and satanıc wiıles. Jesus 15 the lıberator from afflıcations both
hysical and psychosomatic 1ın nNature He 1S above accpeted 4S the 0)01> who CCUTES

Jahrgang 99 Heft



16 achukwu Chr. Aanus

total lıberation of the alıthful from Oppressive and dictator1al socio-political SITrUucCLUres

(Molla:

(VILL) Jesus Chrıist, the Perfect Man

In Man Afrıcan cultures, of UuUCCECSsSS and of achı1evement 15 recognized dAS

»perfect mong the Igbo, such 15 accomplished PDCISON,
Tradıtional Afrıcan socletles accorded hıgh respect such PCTISONS. Such personalıty
stands Out in theıir communitıes Onwa n etir1ı oha (the 1g that chines for all, 2D0), in
other wOords, dAS the embodiment of the values of integrıty, accountabılıty and moral
uprightness. Jo.  S 1{1 and Ngindu Mushete, Central and ast Afrıcans, ave
independently shown that EeESus dıd arrıve } the Perfect Man d he had completely

the rıtes of adu. ıfe By HIS eal the they opıne, Jesus has attaıned the STtatus
of the »perfect By shedding h1s 00 the he has restored the cCNıladren
of Adam, Afrıcan Christians inclusıve; the imago De1l IC had been dısfigured CVCI S1INCe
SIN fiırst entered the WOT. (Mbiıtı 1972, Mushete Afrıcan christians SCC the
forg1ıveness of S1NS Jesus granted ASs manıfestation of his »havıng arrıved« at the ADCXÄ of
the divıne CCONOINY of salvatıon. Besides, the Jewısh notion of the Rule of ree 18
metaphor {Oor completeness. It 1S lıterary ploy sed quite often Dy Matthew DPOTr{TaYy the
fulness of Jesus Jesus’ three-told temptation In the Q-tradıtion and hIs trıple rıumph OVCI

Satan and N1IS wiıles 15 demonstration of EeSUus A Perfect Man Therefore Jesus ASs »Perfect
Man« 1S christology of eNCOUragement In the al for Afrıcans

IX) Jesus Christ, the Perfect Husband

Grassroots Chrıistology remaılns fervent feature of the 7Oth CENLUTY rel1g10S1ty of the
New Christian Relıg10us Movements In A{frıca Ihe Casec of the UMDa Church ounded
by 1C@€e€ Lenshina Mulenga In ambıa whose intuıtıve hymns reflect inestimable OUTCES

0)8 folk chrıstology 1S WO of reference iın study of thıs and interest. In OC of
her 9 Jesus and the Angels epicte‘ dSs the »Light«. In her OW eadıng of
the actıvıties of eSsSus of Nazareth, EesSus 1S shown ASs the 12 NVOY Thıs 18 symbolısm
1C) dS Hugo 1nielaar observes, depicts »a relatıonshıp of love between herself AS

WOINal and Jesus the perfect husband« (Hınfelaar 991 13) The Chrıistology 16}
underlıes the Song ifırms that irue perfection 1s only ealized hrough the solemn un1on
between the male and the em\: Christ 1S, in the UmMDQa Church teachıng, the ulong2we,
the perfect Weaverbird, the deal husband In their Emblems and Inıtiatiıon Rıtuals, the
Weaverbird 18 central Symbol. TOmM wa nuptıal ep  9 1CcE Lenshina Mulenga
had selected ublime images DOTLTaY christ. Christ 1S for her and her followers, the
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Shiıbwinga (Briıdegroom), the Kanabosa (Provıder of 00 the mfumu (the g00d Lord
of the ome and the Mulopwe (the kıng Master OT the ome

ese images DOT{TaYy esus dSs the dutıiful male who the wife dılıgently. mong
er categories invented Dy Lenshina, Christ 15 also held the wenge Wabuutu, the
ıte Shinning OIC: esteemed symbol of husband In uDwa soc1al tradıtion.
In virtually the hymns, Jesus 1S Katuula, Savıour in ıts conjugal Context He 1S the

who unburdens the WCAaTLY WOMMAaNn of her oad (Hınfelaar: 114) Lenshıina 1S,
be honest the christological thinking in Afrıca, the fiırst Afrıcan inclusiıve womanıst

Christologist. Jesus 15 WoOomen s MUNENSUÜ, that 1S, theır cCompanıon and co-sufferer.
number of other hymns created by the Church, addressed and invıted
recognize theıir sufferings and labour-pangs and travaıls In solıdarıty wıth Jesus

(X) Jesus Christ, Our Ancestor

NCeEeSsStiOr veneratıiıon stands OUTt as prominent tradıtional cult aINON£ sedentary
and central Afirıcan unlıke theıir Wwest Afrıcan COUNleETrDAarTS EXCEDL the Efik and the Ibıbıo
peoples of southeast Nıger1a Nevertheless, ın theır notion of the Living-dead, injJustice
15 done the doctrine of the COMMUNLO In those Af{frıcan cultures 16 value
ancestral cults, belief in the intercession of spirıt and brother 1n the Spirıtland
IOr the lıvıng 15 quıite impress1ively popular In Christian churches In parts of Afrıca where
ancestral cult 1S cummunally celebrated, Jesus has become enthroned the un1que and the

Ancestor. FOor Bu]Jo, Congolese theolog1an, Jesus 1S the Proto-Ancestor, the
Source of 1fe and the cestral archetype for Afrıcan Christians uJo 1981,

For Charles Nyamıt1, east Afrıcan Christologist, Jesus Christ 1s the Brother-
Ancestor who, ın specılal WdY, analogically fulfills the consangunal and rel1g10us
roles Afrıcans’ Living-dead Drothers e11eve! perform of theır relatıves
In the Spirıtland Nyamıt1 In the perspectives of these theolog1ans and the churches
they representT, Jesus 15 Afrıcan Chrıstians’ Ancestor excellence.

(XT) Jesus Christ, the Afrıcan Kıng
Afirıcan Christians NOoTt uUuNaWaTe of the honorific and the »Idea feast« of Christ the

Kıng In the oman atholıc calendar PCI Pope 1US XI (Encycl QOuas Prımas, Dec 11
In INa Darts of Africa, Kıngship had been and S{i1 15 institution assoc1lated wıth

deep-seated and age-old rel1g10us rıtuals and sacramentalıty structured da ollows NO
bırth, divıine choiCce, Coronatıon, installation and rulership. Afrıcan royal eology
indicates, AamMOoNg other thıngs, that the Kıng who OCCUupIles the throne re1gns dS
Viceregent OT sometimes 4S God-incarnate invested wıth sacral DOWETS pontificate OVeT
hA1Is subjects and lanı  V Besıdes, Afrıcan Ings the rıtual eads iın theır kingdoms. This
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ultural setting provıdes the background 106 A{ifrıcan Christians perce1ive Jesus A

Kıng and Lord In their eccles1ial communities. He 1S acknowledged d Kıng of all ıngs
111e the natıve 1Ings Lords temporal, Jesus 1S the Lord Spirıtual whom the Chrıstian
communitlies Tollow, iın whose eıgn they ave al and whom they render unalloye
hommage and adoratıon Manus 1991, 1993, FOor OTIu Christians 1n southwest
Nıgerl1a, eSsus 1S abıyesi Our Majesty, Your orshıp). Wıth thıs epıthet they have
volved pralse-song aASs ollows

abıyesı O, Hosanna 2X) Your Majesty Ö, Osanna 2X)
Praise Jesus Christyın Jesu Kriıstı,

Oba alku. Everlasting Kıng
gbe gd, yın Jesu Praise Hım, Praise Jesus
yın Jesu Kriıstı, Praise Hım, Praise EeSus,

Oba alku. Praise Everlastiıng Kıng
Wa ka yın Jesu, M1ı ome let us praise Jesus
Oba m1mo Jesu, Holy Kıng Jesus,
Oba alku. Everlasting Kıng

For the Igbo Chrıistians and ıIn theır churches In the southeast of Nıgerl1a, that Jesus 15
Eze (Kıng) 15 nNOTL in (0101 In ubılant Thanksgiving Services and Masses they boisterously
SINZ:

Mma 9 EZO Jesus Ih YOU, th. YOU, IMY Kıng Jesus
Ebe imere m ’ka ndı ndu (aa, YOou have made be alıve oday
Mma 2X) Ih YOU, thank YOU, Kıng Jesus.

In INOTE e  IC  Y m1xed cCcommuniıtles; especlally ıIn the urban aTrcas 1ıke agOS, uJa,
the 1C  < Federal capıtal and INn the Universıty CaINDUSCS, popular royal chorus 1S usually
SUNg In the Englısh Language during es OCCasS10ons celebrate Jesus Kıngship. The
chorus 1LUNS ASs ollows

The Most Excellency 1S Jesus
Oou eluJa, Amen
The Most Excellency 1S Jesus
Shout elula, Amen 2%)
Amen, elula, Amen, elula, Amen.
Ihe Most Excellency 1S Jesus
out, elula, Amen.
TIhe Most Excellency 1S Jesus
(01010 elula, Amen (2X)

Conclusions

The has attempted indicate the fOns el Or/L20 of CONlEMPOTAFY Afrıcan
Christologies. Efforts have Dbeen made sShow that the categorIies have been artıculated Dy
Afrıcan Chrıistians themselves, theıir pastors and theologians. ese abıdıng autochthonous
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images and eXpress1ons of the Chriıst of God ave been created Out of Afrıcan Chrıstian
rel1g10us experlences and genI1us. They POTT{TaYy what Jesus 15 oıng in theıir lıves and
soclety. The categories bear outstandıng eSSONS for mi1ss10logi1sts and mi1ss1onarıles who
might wısh CHNgALC in interpreting the INCSSAZC of Christ, hI1s PECTISON and work In Afrıca
and for the people of Afrıcan or1gın In the dıaspora. Ihe samples eXxposed INn thıs
demonstrate that christological reflections 1C. adop ultural categories patterned
the MO of the New JTestament church Thıs 15 NECCESSATY because the remaıns the
valıd startıng-point for meanıng contextual christological proposıtion and ere the
Afrıcans nNOoT g0oing aStTaYy.

Besıides the above, the demonstrates that Afrıcan Christologies CINCIEC Out of the
al experlience and eNCOUNTter of the Afrıcan aıthful wıth Jesus and h1s good eWS The
CONSCQHUCNCES of thıs eNCOUNtTter eXpressed 1n the wriıtings of evangelists and priests who

conscientiously labourıng In the Vıineyard 1n the Afrıcan continent. lot INOTE
stored and transmıiıtted In the 9 choruses, hymns, chants and the INa pralse-

of the charısmatic cho1irs of the RMs, the prayer-formular of the Pentecostals and
the Charısmatic Renewal STIOUDS In the Establishe: and the er Indıgenous churches all
OVCI Afrıca The images 1C ave cCommented uDON ere draw OUT attention the
s1gniıficance Afrıcan Chrıstians place Jesus and theır OW' identification wıth HIS
lıfe-proJect. Samples of Afrıcan Chrıistologies sShow involvement 1n analytıc study of
tıtles but DOTr{tray the SpONLanNeOUS Outpourıngs of ublime eXpress10Nns IC flow Out of

In Afrıcan rel1g10sity, Vvibrant lıturgical and worshıp lıfe-styles. Ihus ASs ın the
Gospels In Afrıca, the actual sıtuation of the ONe who experlences the Christ
determines the kınd of Chrıist-ımages he OT che creates The ultural realıty 1S therefore
cardınal factor In al and ıts eXpress1ion. Thus 1t be argue: that for Afrıcan
christians, the prolıferation of Christ images that the ultural adaptatıon of the
Christ 1S reatly preferred the adaptatıon of rıtes.

The ast Asıan theologi1an, Yeow Choo E has adequately reflected thıs cultural
factor. He asserts that »Culture 1S that 16 1fe together A the patterned INanner
1n and through 1C people do things together and lıve aSs COMMUNITY« (Lak 983 142)
And SInce Christ 15 present In cultures, theır transformation becomes faıt accomplJi1,hence Christ’s redemptive work 1s already made present ın the Afrıcan culture, that 1S,
there 15 In the Afrıcan cultures the hıdden Christ Afrıcan cultural Chrıistologies therefore
represent Afrıcan Christianıty’s WaY of purı  ing, lıberating and eXpressing Christ’s

In the African WOTr and her cultural herıtage. The Accra Colloquium
Adaptation Ou Lıberation: La theologie afrıcaıne Ss’interroge, arls 9’79 amplıfies thıs
posıtion. states » FoOor uS, the rapı growth of the people of God In Afrıca, the or1ıgıinalıtyof the Afriıcan EXPETIENCE of Christian ıfe and Worshıp, y p1Cally Afrıcan ılturgy,
eadıng and COommunitarıan 1ıfe S1Z2NS of hope and confidence« (225-22

In the 1g of the foregoing perception, maJjor finding of this be summed
UD d ollows that the church In Afrıca only deepen her understanding of the Christ

strengthen her m1ss1on and Commıtment evangelızation when she, 1ke Peter. the
Proto-Apostle continues OW the free flow and confession of the identity of the Lord
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esus 1n categorIies NOL unfamılıar the aıthful As ave stated elsewhere, »1{ 15 hrough
the recogniıtion of the spiritual values In the christological CONSIFrUuCTIS orlginatıng from the
Afrıcan setting that ONCc INAaYy actually COMEC aCCepl that the role of the church in Afrıca
In the New Era of Evangelization takes aCCOUuNLTL of her history, DaCC of development, her
cultures, socio-political realıties and the eCOoNOMIC of ffaırs they stand today«
Manus 994 25) Thus the understandıng of Afrıcan culturally-inspire: christologies d

the king-pıin of Afrıcan eology only become realistic when COMEC recognize that
christological reflections and verbalızations socio-culturally conditioned.

Besiıdes, 1n CONteEMPOTATY Feminist eology, Christology d had been conceptualized
1n the West 15 elleve!| ave eclipse the eing of and ave continued
negale theıir realıty. Afrıcan Christologies ShOW of the overt androcentric
patrıarchal terrorısm agalinst discernıble from the exclusivIistic christologies of

Most, 11 NOT the afrıcan portrayals of eSsus gener  Y all-inclusıve The
creat1vıty of the ump Church In awl should be recognized for 1ts OPENNCSS. TIhe
images etched Ouft DYy that church Promolte women)’s becoming, belonging and
empowermen(t. Such lıberatıve symbolizatıon of eSsus Christ ın MOST Afrıcan christologies
susta1ns Afrıcan women’s struggles and ultural revision Tan! 1989 176-191). 15
noteworthy that the wholeness of eSsSus Christ and the emphasıs hıs humanıty in the
christologıies devised by Afrıcans reflect large proportion of the perception of Afriıcans
and theır al 1n Eesus 4S the Perfect Man, Liıberator and Savı1ıour of both inen and
In SU. wısh submıt that the soter10102y of Afrıcan christologies reveals iıtself in al
1n esus who 1S ally concerned wiıth the Survıval of the entire people, male and em.:
whom G0od ave created and ave given land ın the Airıcan continent.
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