
ON CHRISTOPHER
COLUMBLU IBRO DE (/[AS
QU  KY OF HIS THIR) VOYAGE

AMERICA
DY Davıd fl'/'(lh()lll(l‚\'

Returning TOmM hıs eventfiul (hırd VOydAdRC (0 America In 500 Chrıstopher Columbus
WCNLN IO VIisIl hıs rıend. he (Carthusıan monk Gaspar GOrrICI0, In evılle before seekıng
ıAl audıience wılh Ferdinand and Isabella. Wıth he help of Er Gaspar Gorric10, the monks
of Ihe INONaSIETY, and hIis thırteen YCar old SON, Ferdinand, he composed notebooks (0

cxplain N1S Visıion of the VOYdECS wıth he hope of winnıng approva and financıng from
he (Crown for another VOVaRLC Lıke Ial y of the events In NIS hie. the Ir VOVaRCc W d

A tumultuous eXDPETIENCE. andıng In T1IN1da| the Indıgenous people called lere.,
Columbus named T1Nnıda In honor of the OLY I rınıty) July 30 498, he proceeded
UD he Gulf of Parıa the continent of Ameriıca. Not only W dS he convınced hat he had
anded continent, but stated hat he W d SIULE that 1f W as the paradıse mentioned In the

He SOOMN continued hIis vVOVaz“ Hıspanıola where he encountered major
rebellıon er hI1is second v6yage‚ he had left hıs brothers. Bartholomew and 1620;
[UN the colony. Dır ineffective rule had caused rebellıon IMN the Spanısh colonısts
A well ASs the natıve inhabıtants of Hıspanılola. Ihe Crown had known about the arbıtrarı-
1655 of the rule of the OlIlumMDUS brothers, and had sen(T Franc1ısco de Bobadılla
investigate and resolve the aller Ihe result W as that OlumDus and HIS brothers WCIC PUL
In chaıns and sent back paın

ompıle: between 5(0)1 and 502 the FYo de Profecias presented NOWw OluUumMDUS
understood the s1gnıfıcance of the VOYydECS, and why he had undertaken them 1Je it INaYy
be Tue hat thıs work W as wriıtten wıth the objective of persuadıng the Crown finance
another VOVaALC, 1l 1S also testamentT the mınd of OIUumMDUS d he summed UD HIS OW

reflections HIS experlences SINCE he sel foot lands In the Americas 1n 492 What
PTODOSC do 1n hıs study 1S examıne the Contlente of olumbus V1IsS1on In the Yo de
Profecias and then ralse SOTMNNC quest10ons about thıs V1IS10N, comparıng HIS V1sSion wıth hat
of Las ( asas In HIS Hıstoria de NdLas In theır edıtiıon of the FO de Profecias, eINO

West and August ıng characterıze thıs work d revealıng ‚Columbus of
miıllenarıan hope and providential MiSSION«' Ihey suggested that such VIEW of OlumDUus
woul ralse C  V from those who Sd  Z OIlUuMDUS d the representatiıve of the

Ihe Libro Ade Profecias of Christopher Columbus Translation and Commentary Dy ELNO and UGUST
KLING
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modern, sclentific, and adventurous spirıt of Europe.“ They mplıed that there Wäas

NECCSSAL Y contradıction between olumbus apocalyptic V1IS1ION and HIS owledge of
navıgatiıonal Cclence al that time Indeed, theıir objective Was nOoTt question olumbus
achıevements, but increase OUT understandıng of h1s motivatiıon Dy presenting OlIlumMDUsSs
dAS M1SS1ONATY and crusader. The authors felt that the drıving force ın olumbus ıfe
W as ‚deep spirıtual elef:« in the providential NnNature of NIS enterprise, spirıtualıty that
W as Constant irom the first VOYyaRC N1IS in vOYyYagRc

everal scholars have maıntaiıned that the W as the ultımate reference work for
OlIlumMDUS W as the SOUTICC of al] knowledge. I zvetan TOodorov has argued effectıvely that
it W das the 1blıcal, medieval firamework of olumbus mınd that, the OIlC hand, served
d the inspıratıon for hıs obsession reach ndıa, and, the other, acted d the SOUICC

of hIis paralysıs In understandıng fully the s1gn1ıfi1cance of what he had SCCI1 and done
HIS voyages.” What OlIlumMDUS had ope persuade the Crown W as that N1IS discoverı1es
had the prophecy of the In the miıllennıal Chrıistian tradıtion, the teachıings
of the Old and New Testament had be preache all nat1ions and eoples before the end
of the WOr the second coming of ECHnSt,; and the ast udgment. Before thıs S1g2N;
in h1ıstory COuH tak.  'a place, all peoples MUST be ffered the opportunity become
(’hrıstian. For olumbus, thıs W d the real s1gnificance of the d1SsCOvery of the »Tourth part
of the world« Indeed, OIuUumMDUS gradually Callle CC R role d of destiny he
sıgned HIS Lallle dS »Chrıisto-ferens (Chrıist-bearer)«.

But, the Chrıistianızation of the ind1genous eoples of Ameriıca Was only ONeC part of nH1S
prophetic NIStOTrY. He asserted In the Book Prophecies that the had prophesied that
Christendom WOU NOTL only defeat am, but TIECONQUCT and Jerusalem, hereby
unıtıng all eoples under Chrıst In Jerusalem. More sıgniıficantly for the kıng of paın,
OlIlUuMDUS saıd that 1l WOU De Kıng erdadinan who WOUuU ead the forces of Chrıistendom
In the 1na successful battle agalnst the forces of antı-Christ In erusalem, and WOU
OCCUDY the throne ıIn Jerusalem In the dBC of restoration of the temple before the Divıne
udgment all nat1ons. TIhe PDUIDOSC of the 1r vVOYVagc Was find the continent of
Parıa, where he W as lıkely fınd Kıng Solomon’s mınes d ell] d the sıte of the Garden
of Eden, and ralise the gold finance erdinand  S crusade 1berate Jerusalem. In thıs
prophetic VIS10N, OlIlUumMDUS W dsSs the He  < John the Baptıst d Kıng eradıinan! Was the B{  <
aVl! OlumbDus dıd NOL tak  ‘a} the dea of the Spanısh kıng AS the 11Cc  < aVIl! Oul of
nowhere: cholar ıke Arnold of illanova d ell ASs the Merlın prophecıies had
predicted that Spanısh kıng WOUuU rule OVeEeT Jerusalem AS He  S David.*

OlumbDus begıns HIS Book Prophecies Dy ınking h1s VOYagCcS the islands wıth the
dea of the Jerusalem: s the ubject of the IECOVETY of Holy Cıity and
oun Z10n, and the d1SCOVerYy and evangelızatıon of the islands of the Indıes and of
all other eoples and Nat1ons .« For kuropean Christians (as for Jews and Muslıms, t00),

See CCARLA AHN HILLIPS, The Worlds of Christopher Columbus Cambridge, 992
See 1 7ZVETAN ODOROV TIhe Conquesit of America: The Question Ihe Other 982
ILıbro de Profecias, 62

ZM Jahrgang Heft



Some IThoughts Christopher olumbus TO De Profec1ias 149

Jerusalem Occuplıed important posıtion INn theır hearts and mınds. Not only W d 1t the
CENTeET where Chrıistianıty W d ounded and the sıte of much of the EVENTS of the 1  C: but
Chrıstians dıd NOTL forget that thıs sıte d ell d the first Christian CommunıIıtIıes of West
Asıa, orth Afrıca, and paın had been CONquered and Occupled by natıons that WeIC
slamıc Thıs of humilıation nourıshed the dea of TeECONqUESL of Chrıstian ands
TOmM thıs sentiment aln the crusades lıberate these ands The crusade W ds OMNC of
the Tew themes that COuU orge unıty 801 Europeans. erusalem W dSs therefore the
goal of the TECONqUESL. W as also symbol of the unıty of Chrıistendom, the eavenly CILy
that WOUuU ead al] the peoples of the WOT For olumbus, the continent of Parıa and the
islands of the Indıes and Jerusalem WEIC the {[WO IMOST s1gnificant poles In the INAD of HIS
imagınatıon. The first contaıned the Garden of Eden, the sıte of the paradıse of creatiıon
and also the first SIN; the second W as the CIty of God and the hope of salvatıon. OlumbDus
descr1ibed the sıgnificance of erusalem In thıs WaY »In hıstorical it 1S the©
CIty 1C! pılgrıms travel Allegorically, 1t indicates the Church In the WOT.
Tropologically, erusalem 1s the sSsoul of CVEIY belıever. Anagogically, the word INCAans the
eavenly Jerusalem, the celest1al fatherland and kingdom. «”

He NCcCIude letter he had wrıtten the Kıng and Queen proposing estiore Jerusalem
the »Holy Church ılıtant«. For fOrty he had trıed understand the world

eCTEIS, he sa1ld He cConversed wıth clergy and alty, ‚Latıns and Greeks, Jews and
Moslems, and INa others of dıfferent relıg10ns« and prayed God for inspiration. He
learned the SscCIeENCES of navıgatiıon and cCartography. Was God who opened h1s mınd
the 1ıdea of saılıng the Indıes Despite facıng riıdicule irom CVCIY quartier, the »Holy
SpirıtSome Thoughts on Christopher Columbus’s Libro De Profecias  149  Jerusalem occupied an important position in their hearts and minds. Not only was it the  center where Christianity was founded and the site of much of the events of the bible, but  Christians did not forget that this site as well as the first Christian communities of West  Asia, North Africa, and Spain had been conquered and occupied by nations that were  Islamic. This sense of humiliation nourished the idea of reconquest of Christian lands.  From this sentiment sprang the crusades to liberate these lands. The crusade was one of  the few themes that could forge any unity among Europeans. Jerusalem was therefore the  goal of the reconquest. It was also a symbol of the unity of Christendom, the heavenly city  that would lead all the peoples of the world. For Columbus, the continent of Paria and the  islands of the Indies and Jerusalem were the two most significant poles in the map of his  imagination. The first contained the Garden of Eden, the site of the paradise of creation  and also the first sin; the second was the city of God and the hope of salvation. Columbus  described the significance of Jerusalem in this way: »In a historical sense, it is the earthly  city to which pilgrims travel. Allegorically, it indicates the Church in the world.  Tropologically, Jerusalem is the soul of every believer. Anagogically, the word means the  Heavenly Jerusalem, the celestial fatherland and kingdom.«*  He included a letter he had written to the King and Queen proposing to restore Jerusalem  to the »Holy Church Militant«. For forty years he had tried to understand the world’s  secrets, he said. He conversed with clergy and laity, >»Latins and Greeks, Jews and  Moslems, and many others of different religions« and prayed to God for inspiration. He  learned the sciences of navigation and cartography. It was God who opened his mind to  the idea of sailing to the Indies. Despite facing ridicule from every quarter, the >»Holy  Spirit ... encouraged me with a radiance of marvelous illumination from his sacred Holy  Scriptures, by a most clear and powerful testimony from the forty-four books of the Old  Testament, from the four Gospels, from the twenty-three Epistles of the blessed Apostles-  urging me to press forward ... Now I lay aside all of my lifetime experiende as a  navigator, and my discussions with many people of many lands and cultures ... I hold only  to the sacred Holy Scriptures and to the interpretations of prophecy of certain devout  persons.<« He felt that the Lord was hastening the great events of history and that the end  of history was near. Consequently, the Gospel had to be preached urgently to many lands.  He cited Psalm 21:  All the ends of the earth shall remember, and shall be converted to the  Lord: And all the kindreds of the Gentiles shall adore in his sight. For  the kingdom is the Lord’s; and he shall have dominion over the nations.  Christ is the God of all:  Hear us, O God our Savior, who  art the hope of all the ends of the earth, and in the sea afar off.  But this universal Lord is not the divine principle in all religions. For Columbus, the  God of the Bible is the only true God. The God of all other peoples is false and must be  destroyed. Although Islam shared in the legacy of the bible, yet, for Columbus, they are  ®  Ibid., p. 101.  ZMR - 82. Jahrgang - 1998 - Heft 3encouraged wıth radıance of marvelous ıllumıination from HIS sacred Holy
Scriptures, Dy MOST clear and powerful testiımony firom the orty-four 00 of the Old
Testament, from the four Gospels, from the twenty-three Epistles of the blessed Apostles-
urgıng forwardSome Thoughts on Christopher Columbus’s Libro De Profecias  149  Jerusalem occupied an important position in their hearts and minds. Not only was it the  center where Christianity was founded and the site of much of the events of the bible, but  Christians did not forget that this site as well as the first Christian communities of West  Asia, North Africa, and Spain had been conquered and occupied by nations that were  Islamic. This sense of humiliation nourished the idea of reconquest of Christian lands.  From this sentiment sprang the crusades to liberate these lands. The crusade was one of  the few themes that could forge any unity among Europeans. Jerusalem was therefore the  goal of the reconquest. It was also a symbol of the unity of Christendom, the heavenly city  that would lead all the peoples of the world. For Columbus, the continent of Paria and the  islands of the Indies and Jerusalem were the two most significant poles in the map of his  imagination. The first contained the Garden of Eden, the site of the paradise of creation  and also the first sin; the second was the city of God and the hope of salvation. Columbus  described the significance of Jerusalem in this way: »In a historical sense, it is the earthly  city to which pilgrims travel. Allegorically, it indicates the Church in the world.  Tropologically, Jerusalem is the soul of every believer. Anagogically, the word means the  Heavenly Jerusalem, the celestial fatherland and kingdom.«*  He included a letter he had written to the King and Queen proposing to restore Jerusalem  to the »Holy Church Militant«. For forty years he had tried to understand the world’s  secrets, he said. He conversed with clergy and laity, >»Latins and Greeks, Jews and  Moslems, and many others of different religions« and prayed to God for inspiration. He  learned the sciences of navigation and cartography. It was God who opened his mind to  the idea of sailing to the Indies. Despite facing ridicule from every quarter, the >»Holy  Spirit ... encouraged me with a radiance of marvelous illumination from his sacred Holy  Scriptures, by a most clear and powerful testimony from the forty-four books of the Old  Testament, from the four Gospels, from the twenty-three Epistles of the blessed Apostles-  urging me to press forward ... Now I lay aside all of my lifetime experiende as a  navigator, and my discussions with many people of many lands and cultures ... I hold only  to the sacred Holy Scriptures and to the interpretations of prophecy of certain devout  persons.<« He felt that the Lord was hastening the great events of history and that the end  of history was near. Consequently, the Gospel had to be preached urgently to many lands.  He cited Psalm 21:  All the ends of the earth shall remember, and shall be converted to the  Lord: And all the kindreds of the Gentiles shall adore in his sight. For  the kingdom is the Lord’s; and he shall have dominion over the nations.  Christ is the God of all:  Hear us, O God our Savior, who  art the hope of all the ends of the earth, and in the sea afar off.  But this universal Lord is not the divine principle in all religions. For Columbus, the  God of the Bible is the only true God. The God of all other peoples is false and must be  destroyed. Although Islam shared in the legacy of the bible, yet, for Columbus, they are  ®  Ibid., p. 101.  ZMR - 82. Jahrgang - 1998 - Heft 3NOow lay asıde al] of lıfetime experience AS
NavVigator, and discussions wıth INa people of INnan ands and culturesSome Thoughts on Christopher Columbus’s Libro De Profecias  149  Jerusalem occupied an important position in their hearts and minds. Not only was it the  center where Christianity was founded and the site of much of the events of the bible, but  Christians did not forget that this site as well as the first Christian communities of West  Asia, North Africa, and Spain had been conquered and occupied by nations that were  Islamic. This sense of humiliation nourished the idea of reconquest of Christian lands.  From this sentiment sprang the crusades to liberate these lands. The crusade was one of  the few themes that could forge any unity among Europeans. Jerusalem was therefore the  goal of the reconquest. It was also a symbol of the unity of Christendom, the heavenly city  that would lead all the peoples of the world. For Columbus, the continent of Paria and the  islands of the Indies and Jerusalem were the two most significant poles in the map of his  imagination. The first contained the Garden of Eden, the site of the paradise of creation  and also the first sin; the second was the city of God and the hope of salvation. Columbus  described the significance of Jerusalem in this way: »In a historical sense, it is the earthly  city to which pilgrims travel. Allegorically, it indicates the Church in the world.  Tropologically, Jerusalem is the soul of every believer. Anagogically, the word means the  Heavenly Jerusalem, the celestial fatherland and kingdom.«*  He included a letter he had written to the King and Queen proposing to restore Jerusalem  to the »Holy Church Militant«. For forty years he had tried to understand the world’s  secrets, he said. He conversed with clergy and laity, >»Latins and Greeks, Jews and  Moslems, and many others of different religions« and prayed to God for inspiration. He  learned the sciences of navigation and cartography. It was God who opened his mind to  the idea of sailing to the Indies. Despite facing ridicule from every quarter, the >»Holy  Spirit ... encouraged me with a radiance of marvelous illumination from his sacred Holy  Scriptures, by a most clear and powerful testimony from the forty-four books of the Old  Testament, from the four Gospels, from the twenty-three Epistles of the blessed Apostles-  urging me to press forward ... Now I lay aside all of my lifetime experiende as a  navigator, and my discussions with many people of many lands and cultures ... I hold only  to the sacred Holy Scriptures and to the interpretations of prophecy of certain devout  persons.<« He felt that the Lord was hastening the great events of history and that the end  of history was near. Consequently, the Gospel had to be preached urgently to many lands.  He cited Psalm 21:  All the ends of the earth shall remember, and shall be converted to the  Lord: And all the kindreds of the Gentiles shall adore in his sight. For  the kingdom is the Lord’s; and he shall have dominion over the nations.  Christ is the God of all:  Hear us, O God our Savior, who  art the hope of all the ends of the earth, and in the sea afar off.  But this universal Lord is not the divine principle in all religions. For Columbus, the  God of the Bible is the only true God. The God of all other peoples is false and must be  destroyed. Although Islam shared in the legacy of the bible, yet, for Columbus, they are  ®  Ibid., p. 101.  ZMR - 82. Jahrgang - 1998 - Heft 3hold only

the sacred Holy Scriptures and the interpretations of prophecy of certaın devout
DC  < He felt that the Lord W das hastening the events of history and that the end
of nıstory W as Cal Consequently, the Gospel had be preache urgently INa ands
He cıted salm 21

All the ends oTf the earth remember, and shall be Converted the
Lord And al] the 1nareds of the Gentiles adore In HIS S12 For
the kıngdom 1S the Lord’s: and he shal]l have domiınıon OVeTrT the nat1ons.
Christ 1S the God of all
Hear usS  9 God OUT SaVI1OT, who
art the hope of all the ends of the earth, and In the SCa afar ÖT
But thıs unıversal Lord 15 NOTL the diıvine principle In al] relı1g10ns. FOor olumbus, the

God of the 1S the only ITUu: God The God of all other eoples 15 alse and Must be
destroyed. OUg. slam shared In the legacy of the ©. yel, for olumbus, they dIC

Ibıd 101
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heathens who have efıled the temple of Jerusalem. » All the gods of the Gentiles dIC

devıls.« But, they chould COMEC the God of the who created the un1ıverse.
On the close aSSOC1at1on between Jerusalem and Chrıstianıty, OlumDUus ncCclude: long

letter that Samuel of Fez, MOoOrToOcCco, sent HIS teacher, IsaaCc, both of whom
WeTC later converted Christianity.® In the letter Samuel eclare' that salah had
prophesied that God WOUuU abandon Israel and make the Gentiles hIs people OlumDUus
used thıs d Droo explaın why the Jews dıd 19{011 aCCept Christ d the Messıah and the
NC  S law Instead, Christ’s INCSSALC (010081 LNOTC accepting audıence AaINONE the Gentiles:
» Al eoples of al] languages AdIC eadıng the 00 of the law and of the prophets and the
Psalms, and they have already destroyed the OISs In 16 NOMNC of them belıeves d

result of the doctrine of OSES and of Aaron.« Through theır belıef In Chriıst, the Gentıles
NO  S know OSES and the prophets, and they know God and the HG  S law OIlUumMDUS used

Augustine’s Soliloquies Support the doctrine that 1t Was Chrıistianıty and NOL the natıon
of Israel that Sa  < the unıversalıty of the God of the He felt certaın that the alse
(30ds of the Gentiles WOU be destroyed In theır emples and In theır hearts OIlUumMDUS
dıstıngu1ishes between the spiırıtual Israel 1C 1S »>NOL made uUp of only ONeC nat1ıon« and the
Jewısh natıon, ‚deservedly overthrown and dispersed hrough the lands« 1TN1S spirıtual
Israel 15 distinguished by ‚;knowledge rather than What OlIlUumMDUS W d advocatıng
Was the Ng of Chrıistians and Gentiles Jerusalem In ApC , yel COIMMNC, when there
wıll be 11C  S heaven and e  S earth, 16 the unrıghteous shall noTt be able inhabiıt.«

Continuing h1s exeges1s of Augustine’s Harmony the Gospels, he allırme: that
before the comıng of the ä  < heaven and earth, the teachıngs of Jesus Must first be
preache all nations. The ospels had already been preache: In Europe, Asıa, and
Afrıca; wıth the d1scovery of the fourth of the WOT. it W ds eing spread there
Then the 1nNna. truggle ıll take place 1n Jerusalem when there 111 be the abominatıon
of desolation«.

The 1na battle between Christians and non-Christians that 111 tak:  C& place In Jerusalem
has ASs 1ts Context the defeat of slamıc egemony In the Holy Lanı  . The eschatological
doctrine of the ‚Jast days« and the second coming of Christ 1S intertwıned wıth the ea of
the crusade 1berate Jerusalem and Christian ands from the Muslıms sıng the Book

AawWs and Sects of Pıerre D’Ailly dS hıs gulde, he 1n confirmatıon of the prophecy
that Muslım rule and C1vılızatıon WOU be overthrown soon ® OlumMDUus obvıously
supporte: Alılly’s assoc1latiıon of the beast mentioned In the Apocalypse wıth slam, that

of perdition.«” OlumbDus recorded wıth keen interest Aıll  N prophecy that the

DId.. 13552131 Samue|l of Fe7 Was ewısh Christianity In the ate 1th CeNLuTYy al Toledo
IThe letter Wäd> translated nto several languages.

Ibıd., 145-149
Ihe Imago UuN: f ardına PIERRE D’AILLY (1350-1420) Wäas ONEC of the princıpal SOUTCECS Of olumbus

scientific Knowledge. Olumbus made SOIMNC XX In IS CODY of the work. Pıerre D’Allly, chancellor of the
university of Parıs, Wäas A encyclopedist who borrowed hıs Knowledge from ıcholas d’Oresme 5-82 and Irom
oger Bacon c 0-C

Ibıd., 157-167
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defeat of siam ıll cCoincıde wıth the comıng of Antı-Christ who 111 establısh
abomiınable and magıcal Overnment after Mohammed .< 4O SUppOTrt nHI1s VIEW that that
Ooment W as immıiınent, he borrowed selections from The Book Harmony /rue
Astronomy and Record History of Alfonso X, 1C DaVC the PICCUISOTY events before
the 1Nna defeat of siam 111 al length from thıs selection because 1t csShows how
deeply the hostilıty siam Was In the mınds of medieval Europeans. oug the
expectation of the of Jesus Was ımportant theme ıIn Chrıistianıity AS W as the
sıgnıfıcance of Chrıistian Apocalyptical lıterature before the rse of sliam, 1t Wäas the
conflıct wıth siam that eie the firequent mıiılıtant revıivals of miıllenarısm and crusades
ertamly, al the end of the fiıfteenth CENLUTY, wıth the successful culmınatıon of the cCrusade
agaınst the Muslıms ıIn Granada, Christian kurope had ICason belıeve that the tiıde of
theır truggle agalnst siam W as eginnıng (urn, and that theır fears that had rısen when
the ur had Conquered Constantinople In 453 COU be elaxed OlumbDus cıted the
version of history irom the scholastıc hıstory of Pseudo-Methodius hrough the SINS
of 1fs inhabıtants, the Promised Land ı11 be possessed Dy the SOMNS of shmael, that 15 the
Saracens, although the land should belong ChristiansSome Thoughts on Christopher Columbus’s Libro De Profecias  151  defeat of Islam will coincide with the coming of Anti-Christ »who will establish an  abominable and magical government after Mohammed.« To support his view that that  moment was imminent, he borrowed selections from Zhe Book of Harmony of True  Astronomy and Record of History of Alfonso X, which gave the precursory events before  the final defeat of Islam. I will quote at length from this selection because it shows how  deeply the hostility to Islam was in the minds of medieval Europeans. Although the  expectation of the return of Jesus was an important theme in Christianity as was the  significance of Christian Apocalyptical literature before the rise of Islam, it was the  conflict with Islam that fueled the frequent militant revivals of millenarism and crusades. !°  Certainly, at the end of the fifteenth century, with the successful culmination of the crusade  against the Muslims in Granada, Christian Europe had reason to believe that the tide of  their struggle against Islam was beginning to turn, and that their fears that had risen when  the Turks had conquered Constantinople in 1453 could be relaxed. Columbus cited the  version of history from the scholastic history of Pseudo-Methodius: »... through the sins  of its inhabitants, the Promised Land will be possessed by the sons of Ishmael, that is the  Saracens, although the land should belong to Christians ... after the tribulation which will  be caused by the sons of Ishmael when they rejoice in their victories and boast that they  have conquered Farsistan, Romania, Cicilia, as well as Capadocia, Isauria, also Africa or  Sicily, and those who dwell nearest Rome and the islands; they will boast and say that it  is impossible for the Christians ever to recover these lands from them. Then, suddenly  tribulation shall overtake them, and the king of the Greeks or Romans shall spring forth  in great fury from the sea of Ethiopia upon the inhabitants of the Promised Land, and the  King of the Romans shall press a yoke upon them seven times as great as was their yoke  upon the earth ... [After] the indignation and rage of the king of the Romans have been  kindled upon those who rejected Christ, there will be peace and great tranquility upon the  earth, such as has never yet existed ... [After] that peace, then shall be unlocked the gates  of the north ... and the whole earth shall be shattered before them, and by various  barbarous cruelties shall be wasted and defiled by them. But after a week ... the Lord will  send one of the princes of his host and shall conquer them in a moment of time.«!! Then  the redeemed will return to Jerusalem in glory and shall inherit the land forever.  The theme of the triumphant return to Jerusalem occupies an important place in  Columbus’s imagination. But what is fascinating is how audaciously Christians had  appropriated the history, heroes, prophets, and symbols of Jews for themselves. Since he  had earlier distinguished between the nation of Jews from spiritual Israel and had asserted  that Christians and Gentiles had inherited the legacy of the bible, Columbus did not feel  any unease in expressing the joy of the hope of reconquering Jerusalem and using the  prophet Joel’s description of this joy: »And you, O children of Zion, rejoice and be joyful  10  See M. REEVES, The Influence of Prophecy in the Later Middle Ages: A Study in Joachimism, Oxford, 1969; —,  »The Development of Apocalyptic Thought: Medieval Attitudes«, in: The Apocalypse in English Renaissance Thought  and Literature, ed. by C. PATRIDES, Ithaca, 1984.  '' Libro de Profecias, pp. 161-164.  ZMR - 82. Jahrgang : 1998 - Heft 3after the trıbulation IC 111
be caused Dy the SONS of shmael when they reJo1Cce In theır Victories and boast that they
have COonquered Farsıstan, Romanıa, CIcMa. d ell as Capadocıa, Isaurıla, also Afrıca OT
Sıcıly, and those who WwWe nearest ome and the islands; they 111 boast and Sa y that it
15 impossible for the Christians CVCT GCCOVGT these ands from them Then, suddenly
trıbulation shall overtake them, and the kıng of the Greeks 0)8 Romans chall spring forth
In IUry irom the SCa of thıopla UDON the ınhabıtants of the Promised Land, and the
Kıng of the Romans shall yoke uDON them t1imes d d Was theır yoke
uUuDON the earthSome Thoughts on Christopher Columbus’s Libro De Profecias  151  defeat of Islam will coincide with the coming of Anti-Christ »who will establish an  abominable and magical government after Mohammed.« To support his view that that  moment was imminent, he borrowed selections from Zhe Book of Harmony of True  Astronomy and Record of History of Alfonso X, which gave the precursory events before  the final defeat of Islam. I will quote at length from this selection because it shows how  deeply the hostility to Islam was in the minds of medieval Europeans. Although the  expectation of the return of Jesus was an important theme in Christianity as was the  significance of Christian Apocalyptical literature before the rise of Islam, it was the  conflict with Islam that fueled the frequent militant revivals of millenarism and crusades. !°  Certainly, at the end of the fifteenth century, with the successful culmination of the crusade  against the Muslims in Granada, Christian Europe had reason to believe that the tide of  their struggle against Islam was beginning to turn, and that their fears that had risen when  the Turks had conquered Constantinople in 1453 could be relaxed. Columbus cited the  version of history from the scholastic history of Pseudo-Methodius: »... through the sins  of its inhabitants, the Promised Land will be possessed by the sons of Ishmael, that is the  Saracens, although the land should belong to Christians ... after the tribulation which will  be caused by the sons of Ishmael when they rejoice in their victories and boast that they  have conquered Farsistan, Romania, Cicilia, as well as Capadocia, Isauria, also Africa or  Sicily, and those who dwell nearest Rome and the islands; they will boast and say that it  is impossible for the Christians ever to recover these lands from them. Then, suddenly  tribulation shall overtake them, and the king of the Greeks or Romans shall spring forth  in great fury from the sea of Ethiopia upon the inhabitants of the Promised Land, and the  King of the Romans shall press a yoke upon them seven times as great as was their yoke  upon the earth ... [After] the indignation and rage of the king of the Romans have been  kindled upon those who rejected Christ, there will be peace and great tranquility upon the  earth, such as has never yet existed ... [After] that peace, then shall be unlocked the gates  of the north ... and the whole earth shall be shattered before them, and by various  barbarous cruelties shall be wasted and defiled by them. But after a week ... the Lord will  send one of the princes of his host and shall conquer them in a moment of time.«!! Then  the redeemed will return to Jerusalem in glory and shall inherit the land forever.  The theme of the triumphant return to Jerusalem occupies an important place in  Columbus’s imagination. But what is fascinating is how audaciously Christians had  appropriated the history, heroes, prophets, and symbols of Jews for themselves. Since he  had earlier distinguished between the nation of Jews from spiritual Israel and had asserted  that Christians and Gentiles had inherited the legacy of the bible, Columbus did not feel  any unease in expressing the joy of the hope of reconquering Jerusalem and using the  prophet Joel’s description of this joy: »And you, O children of Zion, rejoice and be joyful  10  See M. REEVES, The Influence of Prophecy in the Later Middle Ages: A Study in Joachimism, Oxford, 1969; —,  »The Development of Apocalyptic Thought: Medieval Attitudes«, in: The Apocalypse in English Renaissance Thought  and Literature, ed. by C. PATRIDES, Ithaca, 1984.  '' Libro de Profecias, pp. 161-164.  ZMR - 82. Jahrgang : 1998 - Heft 3After] the indignation and TanCc of the kıng of the Romans have been
ındled uUuDON those who rejected Christ, there wıll be and tranquılıty uDON the
earth, such d has yel ex1istedSome Thoughts on Christopher Columbus’s Libro De Profecias  151  defeat of Islam will coincide with the coming of Anti-Christ »who will establish an  abominable and magical government after Mohammed.« To support his view that that  moment was imminent, he borrowed selections from Zhe Book of Harmony of True  Astronomy and Record of History of Alfonso X, which gave the precursory events before  the final defeat of Islam. I will quote at length from this selection because it shows how  deeply the hostility to Islam was in the minds of medieval Europeans. Although the  expectation of the return of Jesus was an important theme in Christianity as was the  significance of Christian Apocalyptical literature before the rise of Islam, it was the  conflict with Islam that fueled the frequent militant revivals of millenarism and crusades. !°  Certainly, at the end of the fifteenth century, with the successful culmination of the crusade  against the Muslims in Granada, Christian Europe had reason to believe that the tide of  their struggle against Islam was beginning to turn, and that their fears that had risen when  the Turks had conquered Constantinople in 1453 could be relaxed. Columbus cited the  version of history from the scholastic history of Pseudo-Methodius: »... through the sins  of its inhabitants, the Promised Land will be possessed by the sons of Ishmael, that is the  Saracens, although the land should belong to Christians ... after the tribulation which will  be caused by the sons of Ishmael when they rejoice in their victories and boast that they  have conquered Farsistan, Romania, Cicilia, as well as Capadocia, Isauria, also Africa or  Sicily, and those who dwell nearest Rome and the islands; they will boast and say that it  is impossible for the Christians ever to recover these lands from them. Then, suddenly  tribulation shall overtake them, and the king of the Greeks or Romans shall spring forth  in great fury from the sea of Ethiopia upon the inhabitants of the Promised Land, and the  King of the Romans shall press a yoke upon them seven times as great as was their yoke  upon the earth ... [After] the indignation and rage of the king of the Romans have been  kindled upon those who rejected Christ, there will be peace and great tranquility upon the  earth, such as has never yet existed ... [After] that peace, then shall be unlocked the gates  of the north ... and the whole earth shall be shattered before them, and by various  barbarous cruelties shall be wasted and defiled by them. But after a week ... the Lord will  send one of the princes of his host and shall conquer them in a moment of time.«!! Then  the redeemed will return to Jerusalem in glory and shall inherit the land forever.  The theme of the triumphant return to Jerusalem occupies an important place in  Columbus’s imagination. But what is fascinating is how audaciously Christians had  appropriated the history, heroes, prophets, and symbols of Jews for themselves. Since he  had earlier distinguished between the nation of Jews from spiritual Israel and had asserted  that Christians and Gentiles had inherited the legacy of the bible, Columbus did not feel  any unease in expressing the joy of the hope of reconquering Jerusalem and using the  prophet Joel’s description of this joy: »And you, O children of Zion, rejoice and be joyful  10  See M. REEVES, The Influence of Prophecy in the Later Middle Ages: A Study in Joachimism, Oxford, 1969; —,  »The Development of Apocalyptic Thought: Medieval Attitudes«, in: The Apocalypse in English Renaissance Thought  and Literature, ed. by C. PATRIDES, Ithaca, 1984.  '' Libro de Profecias, pp. 161-164.  ZMR - 82. Jahrgang : 1998 - Heft 3| After] that then be unlocke: the
of the north and the ole earth be shattered before them, and Dy Varlo0ous
barbarous cruelties shall be wasted and efiled by them But after weekSome Thoughts on Christopher Columbus’s Libro De Profecias  151  defeat of Islam will coincide with the coming of Anti-Christ »who will establish an  abominable and magical government after Mohammed.« To support his view that that  moment was imminent, he borrowed selections from Zhe Book of Harmony of True  Astronomy and Record of History of Alfonso X, which gave the precursory events before  the final defeat of Islam. I will quote at length from this selection because it shows how  deeply the hostility to Islam was in the minds of medieval Europeans. Although the  expectation of the return of Jesus was an important theme in Christianity as was the  significance of Christian Apocalyptical literature before the rise of Islam, it was the  conflict with Islam that fueled the frequent militant revivals of millenarism and crusades. !°  Certainly, at the end of the fifteenth century, with the successful culmination of the crusade  against the Muslims in Granada, Christian Europe had reason to believe that the tide of  their struggle against Islam was beginning to turn, and that their fears that had risen when  the Turks had conquered Constantinople in 1453 could be relaxed. Columbus cited the  version of history from the scholastic history of Pseudo-Methodius: »... through the sins  of its inhabitants, the Promised Land will be possessed by the sons of Ishmael, that is the  Saracens, although the land should belong to Christians ... after the tribulation which will  be caused by the sons of Ishmael when they rejoice in their victories and boast that they  have conquered Farsistan, Romania, Cicilia, as well as Capadocia, Isauria, also Africa or  Sicily, and those who dwell nearest Rome and the islands; they will boast and say that it  is impossible for the Christians ever to recover these lands from them. Then, suddenly  tribulation shall overtake them, and the king of the Greeks or Romans shall spring forth  in great fury from the sea of Ethiopia upon the inhabitants of the Promised Land, and the  King of the Romans shall press a yoke upon them seven times as great as was their yoke  upon the earth ... [After] the indignation and rage of the king of the Romans have been  kindled upon those who rejected Christ, there will be peace and great tranquility upon the  earth, such as has never yet existed ... [After] that peace, then shall be unlocked the gates  of the north ... and the whole earth shall be shattered before them, and by various  barbarous cruelties shall be wasted and defiled by them. But after a week ... the Lord will  send one of the princes of his host and shall conquer them in a moment of time.«!! Then  the redeemed will return to Jerusalem in glory and shall inherit the land forever.  The theme of the triumphant return to Jerusalem occupies an important place in  Columbus’s imagination. But what is fascinating is how audaciously Christians had  appropriated the history, heroes, prophets, and symbols of Jews for themselves. Since he  had earlier distinguished between the nation of Jews from spiritual Israel and had asserted  that Christians and Gentiles had inherited the legacy of the bible, Columbus did not feel  any unease in expressing the joy of the hope of reconquering Jerusalem and using the  prophet Joel’s description of this joy: »And you, O children of Zion, rejoice and be joyful  10  See M. REEVES, The Influence of Prophecy in the Later Middle Ages: A Study in Joachimism, Oxford, 1969; —,  »The Development of Apocalyptic Thought: Medieval Attitudes«, in: The Apocalypse in English Renaissance Thought  and Literature, ed. by C. PATRIDES, Ithaca, 1984.  '' Libro de Profecias, pp. 161-164.  ZMR - 82. Jahrgang : 1998 - Heft 3the Lord 111
send ONeE of the princes of nH1Ss host and CONQUCI them In OmentT of time.«! Then
the redeemed 111 reiurn Jerusalem In glory and inheriıt the land orever.

TIhe theme of the trıumphant Jerusalem OCCupDIeES important place In
olumbus imagıination. But what 15 fascinating 15 NOW audacıo0usly Christians had
approprliate the nIstory, heroes, prophets, and symbols of Jews for themselves. Since he
had earlıer dıstinguished between the natıon of Jews from spırıtual Israel and had asserted
that Christians and Gentiles had inherited the legacy Öf the e‚ OlumbDus dıd NOTL fee]l
an Y uU1NllCcCase 1n expressing the JOY of the hope of reconquerıng Jerusalem and usıng the
rophet Joel description of thıs JOy »And YOU, ren of Zion, reJo1lce and be JOVY

\{ See EEVES, The Influence Prophecy INn the Later ıddle Ages Udy INn Joachimism, Oxford 969;
» Che Development of Apocalyptıc Thought: edieva Attıtudes«, In The Apocalypse In English Renaissance oughtand Literature, ed DYy ATRIDES, thaca 984
F de Profecias, DD 161-164

ZM Jahrgang 998 Heft



152 aVl Traboulay

In the LOrd YOUI (G0od because he hath given YOU teacher of Justice, and he 111 make
the mornıing and the evenıing raın COINC down yOUu d 1n in the eginnıng. And the
fl00rs shall be fılled wıth wheat, and the PTCSSCS overflow wıth wıine and 011 But,
1ıke Joel who admonıshed the Phılıstines, Greeks, the people of on and Iyre, OluUumMDUS
warned the Muslıms that the day f the ast udgment W d 1CcCAal. All nat1ons WOU
assemble In the V  eYy of Oosaphat where God wıll 1SSsue h1is Judgment. Then the truth of
the uniıversalıty of the God of the and Christ wıll be acknowledged and, iın thıs He  S

heaven and Carth, »IM nat1ons COMEC 1n haste and SaYy Come, let us O the
mountaın of the Lord and the house of the G0od of aCOo and he ıll teach us of h1is
WaYyS and ı1l alk In HIS pa For the law DO OT Outl of Zi0n, and the word
f the Lord Out of Jerusalem. And he shall Judge II INalıYy people and rebuke SITON£
natı1ons afar off: and they beat theır SWOTrds 1into ploughshares and theıir SDCAIS nto
spades. Natıon chall NOtL take SWOTrd agaınst natıon: Neıther shall they learn WAaT ANyYINOIC.
And CVEIY s1ıt under h1s vine and under hIs 11g ıres. and ere chall be NONEC

make them afraıd «  12 In the spırıt of reconcılıatıon, the opportunity fOor salvatıon 15
ffered »the house of Judah and the house of Israel« wıth the Invocatıon that they should
»10 ve yYC truth and PCACC. « Xr d OlIlumMDUus described Il thıs Utopıan ideal 1S always
accompanıed Dy the warnıng that the hıistorical enemıles of ancıent Israel and Chrıistianıity
111 be punıshed, and he repeatedly utfers C do battle »And 111 destroy the pride
of the Phıilıstines And I 111 tak.  'a AWdYy N1IS 00 Outl of HIS mouth and hIs abomiıinatıon
from between h1s teeth«. » ] 111 ralse thy SONS, Zıi0n, above thy SOMNS, TEePECE «
» The Lord shall strıke all nat1ons that have fought agalnst Jerusalem the flesh of CVCLY ONC

COMNSUMIC AaWaY 11e they stand uDON theıir feet, and theır CYCS CONSUNMNIC AWdY
in theır oles, and theır (ONgZUE COMNSUNMNIC AdWdYy 1n theır mouth «<

In olumbus moral CCONOIMY , al] eoples aTre be gıven the opportunıity be
converted the unıversal truth of Chrıstianıty wıthout 16 there be salvatıon.
Ose who reject Christianıty ıll NOT be saved. OlIluUumMDUS then NCIude': POCIN 16
he 1n Italıan and entıitled »Prepariıng«:

Preparıng for the last days
Always the saıntly IMEeN

Separated themselves from the WOr
And always served Chrıist.
Suffering trıbulatiıons,
Sacrificıng theır OW) desıires
Of the flesh, and the prıde of ıfe
Clothed wıth umilıty
10 restraın theır pass1ıons.

15 possible that OIlUuMDUS Was ınkıng of himself when he thıs er all, he
and N1ISs brothers WeTIC taken back paın ıIn chaıns al the end of HIS I8 vVOyaRC

\ aaa Ibıd 201
13 Ibıd 225
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Oome oughts Chrıistopher olumbus TO De Profec1as 153

Cannot be oubted that the TYO de Profecias Wäds part of HIS attempt rehabilıtate hımself
In the CYCS of the Crown. He clearly has 1ımself In mınd when he quoltes d DOCIN from
Seneca’s The Tragedy of ea In 1C Typhıs the p1lo discovers worlds« and ıIn
the next refers eclıpse of the INOON when he W as the islan of Saona off
Hıspaniola In 494 J1hıs personal intervention In hIis book W as mMeant perhaps remınd
the Kıng of HIS OW role In the unfoldıng of dıivıne proviıdence.

In the ına sect10ns of the DOOK, OlumDUus returned earlıer themes. He stressed the
unıversal INCSSaRC of Chrıstianıty and the fact that 1t W as addressed nOot only Jews but

al] peoples. Thıs t1ime he used the authorıity of John’s Gospel and 1CcCANOlas of yTra’s
IYy it John had efined the Chriıstian M1SS10N In thıs WaYy » { the g00d
shepherd: and kNnOWw mıne, and mıne knowSome Thoughts on Christopher Columbus’s Libro De Profecias  153  cannot be doubted that the Libro de Profecias was part of his attempt to rehabilitate himself  in the eyes of the Crown. He clearly has himself in mind when he quotes a poem from  Seneca’s The Tragedy of Medea in which Typhis the pilot discovers »new worlds« and in  the next passages refers to an eclipse of the moon when he was on the island of Saona off  Hispaniola in 1494. This personal intervention in his book was meant perhaps to remind  the King of his own role in the unfolding of divine providence.  In the final sections of the book, Columbus returned to earlier themes. He stressed the  universal message of Christianity and the fact that it was addressed not only to Jews but  to all peoples. This time he used the authority of St. John’s Gospel and Nicholas of Lyra’s  commentary on it. John had defined the Christian mission in this way: »I am the good  shepherd: and I know mine, and mine know me ... And other sheep I have that are not of  this fold: them also I must bring. And they shall hear my voice: and there shall be one fold  and one shepherd.« All the commentators on this emphasized that it meant that the Gospel  was to be preached to Jews and Gentiles. Columbus added a note that S. Paul in his  Epistles and Acts of the Apostles had been effective in propagating the teaching that Christ  came into the world for the conversion and salvation of all nations, not only Jews. Quoting  S. Augustine’s homily on S. Matthew’s Gospel, he gave credit to Paul for his mission to  the Gentiles. In the process, he was changed from >a criminal to a pastor, from a wolf to  a sheep.«  Columbus then included a poem called »Joy in the birth of Saint John the Baptist«. Not  only was the cult of S. John the Baptist popular in Spain at the time of Columbus’s  voyages, but in his understanding of Providence, Columbus saw himself fulfilling the same  function. Just as S. John the Baptist served to prepare the way for Jesus, so Columbus was  suggesting to King Ferdinand that he was preparing the way for the Spanish monarch to  sit on the throne of Jerusalem. In the latter years, Columbus would sign his name as  »Christo-Ferens«, »Christ-Bearer«, which was the traditional description of the role of S.  John the Baptist. The poem said:  Joys more than usual cheer me  Today more than other days,  On this birthday of the holy son  Of Elizabeth and Zachariah.  God the Word rejoiced also.'*  In the concluding section, Prophecies of the Future. The Last Days, Columbus drew  attention to a letter sent to the Spanish king indicating that Joachim of Fiore had foretold  that a Spanish king would recover the fortunes of Jerusalem. Then he related the story of  how King Solomon assembled a fleet off the shore of the Red Sea which sailed to the gold  mines in Ophir. Nicholas of Lyra placed these mines in India. The fleet brought back to  Jerusalem some four hundred and twenty talents of gold. The significance of this story was  that Columbus was explaining to the king why he had changed the trajectory of his third  voyage: he was hoping to find King Solomon’s mines in the continent of Paria so that he  ** Tbid.,, p 237.  ZMR - 82. Jahrgang : 1998 : Heft 3And other sheep ave that NOT of
thıs fold them also Must rıng And they hear VO1CEe: and there be ONEC fold
and OMNC shepherd.« All the COomMMenNntators thıs emphasızed that ıf meant that the Gospel
W as be preache: Jews and Gentiles. OlIlumMDUS note that Paul ın hıs
Epistles and Acts of the Apostles had been effective In propagatıng the teaching that Christ
Came nto the WOT for the CONnversion and salvatıon of all nat1ons, NOTL only Jews. Quoting

Augustine s homily Matthew’s Gospel, he DBaVC crediıt Paul for HIS m1ss1ıon
the Gentiles. In the PIOCCSS, he W as changed from crımınal pas(lor, irom olf

sheep.:
OIluUumMDUS then nNnCcIude DOCHI called J OY In the 1r of Saılnt John the Baptıst«. Not

only W as the cult of John the Baptıst popular iın paın al the time of olumbus
VOVagCS, but In NIS understandıng of Provıdence, OIlumMbDus SAa  < imself fulfillıng the Same
function. Just dS John the Baptıst served PICDAaIC the WdYy for Jesus, OIUumMDUS Was

suggesting Kıng erdınan: that he Was preparıng the WdYy for the Spanısh monarch
s1t the throne of Jerusalem. In the latter OlIlumMmbDus WOU SIgn his Name d

»Chrısto-Ferens«, »Chrıst-Bearer«, 16 Was the tradıtional description of the role of
John the Baptıst The DOCIN sald:

Joys LNOIC than usual cheer
oday IMOTE than other days,
On thıs 1r  aYy of the holy SON
Of Elızabeth and Zacharıah
G0d the Word rejJo1ced also
In the concludıng sect10n, Prophecıies the Future. The Last Days, OlumbDus drew

attention letter sent the Spanısh kıng indicatıng that oachım of Fiore had oreto
that Spanısh kıng WOU CCOVCI the fortunes of Jerusalem Then he elated the SIOTY of
NOW Kıng Solomon assembled eet off the shore of the Red Sea IC saıled the gold
mınes ın phır icANolas of Lyra placed these mınes In 1a The eet brought back
Jerusalem SOMEC four hundred and LWENLY talents of gold The s1ignificance of thıs SLOTY Wäas
that OlIlumMDUus W d explamıng the kıng why he had changed the trajectory of NIs IN
vVOYyYagc he Was hopıing fiınd Kıng Solomon’s mınes ıIn the continent of arıa that he

14 Ibıd., 237
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154 AaAVL Traboulay

COU finance the fiınal crusade of the kıng of paın lıberate the Holy Lan  O He en!|
R DYy repeating HIS Constant theme of the m1ssıon Christianıze the WOT. Quoting
salah, he » [ 111 send of them that be saved, the Gentiles nto the SCA, into
Afrıca and ydıa, them that draw the DOW; 1nto aly and FECLE the islands afar off,

them that have NOL ear‘ of and have NOoTL SCCI1 glory«.
Saılıng along the of the 1S1anı of T1IN1CAal and the continent of QOU!| America In

early August, 1498, OlumMDUsSs W as certaın that thıs W as the earthly aradıse mentioned in
the and that the Garden of Eden W ds nearby The d1scovery confiırmed nHISs VIEW that
the enterprise of the Indıes Wäas the fultıllment of prophecy The margıinalıty of prophecy
AdS method of owledge 1n the modern WOT. makes the miıllennıal Casti of olumbus
mınd SCECIN ridiculous. ıle often celebrate the 56th CENTUTY Renaissance d the
beginning of modern Ekurope, should NOT lose S12 of the fact that kEurope W äas ST1
fundamentally medieval In 1ts Instıtut1ons and utlook The apocalyptıc V1IsS1OoN of NıStOry
W as closer the cCenier of kuropean soclety than ıfs perıphery That OlIlUuMDUS stayed al
Francıscan monasterıes several OCCAasS10Ns SaVC hım intımate owledge of monastıc

that W ds long assoc1lated wıth the LNOTC mystical and apocalyptıc approac
Christianity. Hıs frıendship wıth the monks al the influenti1al of a Rabıda Was

crıtical In etting h1is proposa. for VOVaRCc Asıa accepted Dy the Spanish Crown. Ihe
Rule of Francıs W dsS approve: by Pope Honorıus 88| In 223 and had d ıfs central
princıple the commıtment OVerTtY and sımplıcıty as the WdYy of restoring the orıgıinal
spırıt of evangelıcal Chriıstianıty. When Francıs dıed, the DODC llowed the Rule be
elaxed But, ere always remaıned Francıscan MOvements 16 sought follow the
spiırıt and letter of the orıgınal monastıc order, and formed the basıs of reform MOvements
In EKurope.

ese spırıtual Francıscans WOIC also inspıred Dy the teachıng of the Ou Italıan
oachım of Fıore (T who Wäas the MOoOSsST influential apocalyptıc wriıter of the mıddle
dRCS. oachım 1vided history nto three the dABC of God the Father from dam
Chrıst, corresponding the layman’s Church; the dBC of God the SOn from Christ
around 260 1C W as the Church of the Prıiests: and the ApC of the Holy Spirıt,
beginnıing 1n 260 and known dAS the Church of the Frılars. Ihıs 1r ABC Was be the
miıllennı1al kıngdom of the Apocalypse. The 1g of the Holy Spirıt WOU ıllumiınate
mankınd In thıs ABC, ringıng and justice. In Joachım ’s VIeW, the transıtlıon firom the
second the 1T and 1Nna. per10d WOU be characterized DYy the contemplatıve ıfe of
apostolıc DOVEITYy Ihe wrıtings of the spırıtual Francıiscans Oocused the comıng end of
tiıme, the salvatıon of the Ole WOTr the recCaplure of Jerusalem, and Ifs rule Dy
CINDCIOT who WOUu combiıne both empora and rel1g10us functions. The adıcal
Francıscan-Joachimite iıdeas travelled paın INanYy roads. The works of the ate
thırteenth CENLUTY scholar, Peter John 1VI, student al Parıs and later professor
Provence, and Arnold of ıllanova, professor Montpellıer and physıcıan al
Aragon, influenced the Spanısh intellectual clımate wıth theır emphasıs spiırıtual enewal
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1535Oome Thoughts Christopher Columbus ’s TO De Profec1as

and theır call for the rule of Christendom Dy pastor and OMNC shepherd.« Also
influentı1al IL the Spanısh W as the fourteenth CeENLUTYy French Joachimiute, Jean de
Roquetaillade who predicted the aDPCATANCC of 1C  < WOT. leader, the CONVvers10n of Jews
and nfıdels, miıillennıum when polıticalW WOU be exercised fIfrom Jerusalem, irom
where the Francıscan elect WOU Cal the Christian INCSSALC the rest of the WOT

W as nNnOoTt princ1ıpally from oachım of Fıore that OIuUumMDUS gol the 1dea of the last
WOT CINDCI OI who WOU be Spanısh. eTre W das seventh CENLUTY (EXL, the pseudo-
Methodius, drawn irom Jewısh mess1anıc OUICCS, IC Was translated Into everal
vernacular Janguages. That there WEIC ten edıiti1ons of thıs IeXt between 470 and AF
testifies 1fs s1gnificance In the intellectual clımate of ate 5th CENLUTY kurope. Thıs
WOT. CINDCIOI WOU Jo1i church and rng and Justice all the WOT. and
introduce the mM1sSs1oNn CONVert the WOT. under shepherd.«

In the S’ SOINEC scholars tudied the influence of miıllenarıst OUICCS OlumDus
I7zvetan Todorov (1982) Insısted that gree: W as NOTL olumbus ITU! motive for hı1ıs
VOVaßCS, but the spread of Christianity. © The wealth he had ope fınd W dS be used

advance the of the unıversal VICtOTY of Chrıistianıty. In locatıng olumbus
rel1g10us sens1bilıty wıthın the inflexıble medieval SYStiem and V1S1ON, Todorov argued that
thıs W as OIMC of the CAadSOIls$s for N1S inhumanıty the ind1genous people of the Ameriıcas.
For Todorov, OIUuMDUS »d1scovered Amerıca, but NnOoTt the Amerıicans.« Todorov contrasted
the rıg1d, obsessive medieval mentalıty of OlIluUumMDUS wıth the mentalıty of another
CONYUCIOTL, Hernan Cortes. Cortes, 1n 10dorov VIEW, possessed modern mentalıty In
that he W as »the first have polıtic. and CVEnNn hıstorical CONSCIOUSNESS of HIS aCt10NS.«
NO less than olumbus, Cortes Was destructive the natıve eoples because he used h1is
modern CONSCIOUSNESS manıpulate, exploıt, and colonıze. Archaıc ıdeology In the Case

of olumbus, and modern instrumental ratıonalıty In C'ortes WEIC CaAausecs of human
destructiveness. Todorov’s analysıs W d provocatıve and rıllıant, but Must be warned
that the dıchotomy between the secular and clerıcal Was NOL ASs clear In the time of
OlumMDus Durıng and after the of MexIi1Cco, ıf W as Cortes who W as MOST zealous
In uprooting TIG rel1210us practices and had be restraıned Dy the Call rudence by
the M1SS1ONaTY, FTay Bartolome de Olmedo !”

Paulıne MoTffTitt Watts (1985) and aın Mılhou (1983) made I1MNOTC sustaıned INqUIrY
into the spırıtual motivations of OlumbDus Rooting theır arguments In the miıllennı1al
MOvements of the ate fifteenth and early s1ixteenth centurIes, they concluded that
olumbus apocalyptıc V1IS1ON W as maJor motive for the vOYyagCS. They WCIC both

John e elan (1956) who, In h1ıs ploneering study of the influence of
oachım of Fıore the Francıscans In the New OT: and olumbus, Sq  < OlumMDUuUSs aASs

rel1g10us V1S10Nary influenced Dy the European apocalyptic tradition.'® Paulıne Moffitt

See 10DOROV, Ihe Conquest of America: Ihe Question er. nglısh Tans., 9X4
17 See ICARD, The Spirttual Conquest Mexico, erkeley, 966, 16 ıf Wäd> orıgınally pDublıshed In Parıs in
933
IX See JOHN EDDY PHELAN, TIhe Miıllennia: Kıngdom Francıscans, 2nd ed:. erkeley, 970 @15
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cshowed the extensive USCcC that OIUuMDUS made of Pıerre D' Aılly and oger Bacon
ın compilıng N1IS YO de Profecias and argued for the central importance of the spiırıtual
motivatıon of OlumbDus She felt that, 1ıke olumbus, D’Aiılly and aCon WEIC aıthful
theıir medieval mındset In combıinıng the study of hıstory, aStronOmMY, and mathematıcs
predict the end of the WOor the rse and fall of rel1g10ns, and the comıng of Antichrist.
She accepted lumbus descr1iption of HIS role In the apocalyptıc drama, that HIS
d1SsCOvery of the islands 1L1CaTl the alleged archıpelago of Asıa and the CONVversi1o0n of the
peoples of thıs HC  S WOT Christianity WCIC part of plan fOor the ICCOVECILY OT
Jerusalem and the CONVvers10n of all eoples of the WOT Christianıity before the WOT.
CaNle end.'? FOor her. the lIıberatiıon of the Holy Land from Muslıms Was olumbus
»ultımate g0al, the DUITDOSC of all hIs travels and d1iscoverl1es.«

In N1IS study of the apocalyptıc tradıtiıon of LEurope and 1fs influence olumbus, aın
Mılhou made SITONg Case for the owerful and persistent force of millenarism.“° He
argued that the VOYaRCS of OlIluUumMDUS WeEeIC motivated NOTL sSımply DYy the desıire reach and
Lap the riches of Asıa by saılıng West, but responded global Visıon IC »Combıned
the tradıtıon of Atlantıc discoverIies, the commercı1al and M1SS10Nary undertakıngs Asıa,
medieval egends about unknown ands and the mMess1anıc and eschatological un1ıversalısm
of the medieval crusade . .« The enterprise embraced the expansıon of Chrıistianıity the
lımıts of the WOr establısh Ilıance wıth the (Grand Khan of Cathay and »TO1] back«
the influence of siam eoples who dıd NOL have organızed relıg10n, and GGOVET
Jerusalem Dy defeating the Musliıms

4O understand the intellectual of ate fıfteenth CENIUTY paıln, aın Mılhou used
the ıfe and works of Contemporary of olumbus, Martın artınez de AmpIiez.
Spanısh arıstocrat who W d d  eb oldıer and humanıst, Ampilez publıshed In 496 his version
of the Book the Antıchrıist, Ollowe: by several other treatises. What HIS works evealed
above al] else W d the heightened anxliety of Kurope around 1500, caused by the obsessive
fear of the ur In The Book the Anltıchrist, Ampiez dramatızed 210 truggle
between Christianity and the Antıchrıist, assısted Dy udaısm and slam, the [WO »SEeCIS of
perdit10n«. The maJjor themes of the book WeEeITIC the anxliety at the of the end of
the WOT. interest In Jerusalem and unknown eoples and lands, the g10 truggle agaıinst
slam, CUur10S1ty about the part played DYy Jews In the history of C1vilızatiıon, respecCt for
ome and the Pope, and affınıty for the Francıscan tradıtion and the deep devotion
Mary Mılhou felt that these themes formed sıgnıfıcant part of the cultural clımate of the
time and supporte: olumbus sclentific and polıtico-relig10us VIEWS.

10 Support HIS VIEW of olumbus relıg10sıty, Mılhou cıted the portraılt of OlumDus
gıven Dy Las Casas 1ın h1s Hıstory the Indies OIluUumMDUS W d accustomed recıte
DIayCIS al the canonıcal hours regularly. Las Casas recalle: incıdent when OlIluUumMDUS
made 1e€ Ornofay waılt untıl he had completed HIS DIaYyCIS. He CVCN wanted 1ımpose

19 PAULINE MOFEITT WATTS, »Prophecy and Discovery: On the Spirıtual Origins of Christopher Columbus’s
Enterprise of the Indies«, In Amerıiıcan Hıstorical Review, 90 (1985) Bl
) See LAIN MILHOU, Olon Mentalıdad Mesitanıca, Valladolıd 983
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regulatiıon the effect that colonısts first had SO Confession and recCelve the
Ekucharıst before rece1ving the requıred 1cense 40 the gold mınes. As early d 1493,
OlumMDUs sıgned letter ‚Chriıstoferens« OT Chrıst-Bearer. TOm 493 untıl NIS ea| In
506 he sıgned CVEIY letter wıth the following  S cryptic s1g1

IA S
XM

Mılhou ffered thıs interpretation of the ymbols The etters of the bottom iıne STOO
for Chrıistophorus Marıa Johannes (Baptista); the mıddle 1ne Sanctus Ave
Sanctus:;: the symbo!l al the LOD, agaın Sanctus. The trıple repetition of Sanctus represented
the Irıinıty, opular devotion around 500 ere developed al that time, LOO,
interesting 1CONOgraphy the Vırgın Mary crowned DYy the Trıinıty, image that reflected
the popular devotion the Trinity and Mary What a]] thıs meant W as that OlumbDus Sa  <
hımself d another John the Baptist, preparıng the WaY ring Chrıistianity the peoplesof the Americas.

In hıs emiınal study, The Millennial Kıngdom the Francıscan: The Apocalypse INn the
Age of Discovery, John e elan cons1ıdered Christopher OlumbDus De the first
SCC »the poss1bılıty of converting al] the of the WOT. aAS apocalyptical and
mess1anıc vision.«*) Thıs tendency COU be SCCH INOTEeE clearly after the 1T! vOYyaprc Ihe
identification of the Or1inoco Tver aASs ONMNEC of the four N Vvers of the Garden of Eden, and the
inclusion In hIs 111 of February 498 of clause setting asıde portion of hI1s estiate
finance crusade lıberate erusalem WeIC illustrations of HIS frame of mınd. In
olumbus mınd, »the discovery of the Indies, the Conversion of all the gentiles, and the
delıverance of the Holy Sepulcher WEIC Consıdered be the three clımactic events IC
foreshadow the end of the world.«

But, let interrupt thıs discourse raıise Counter-discourse IC wıll discuss
INOTE fully later How does OIlC SQUare all thıs evidence of olumbus spirıtuality wıth HIS
insensitivity the suffering of the American Indıans  „ h1s obsession wıth findiıng gold, and
the vanıty wıth 16 he ursued and demanded recognition?““ Was the Samnme Olumbus
who SeNT back paın In 494 SOMNE five hundred 1an slaves wıth the expectation that
trade In 1an slaves WOUuU COMpENSale for NOL Mindıng arge uantıty of gold; firom the
first VOVagc the ast Oolumbus seemed Dy hunger for gold; he emanded
and rece1ved the maravedis that the Crown had promised the PCISON who first
sıghted land when the reward should have been gıven Rodrigo de Irıana; after he fell
from In 1500, he made countless petit1ons have his priviıleges restore: The

thıs question INaY be that there 15 cConnection between spirıtualityand ethıcs. The h1story of that 1me showed the CO-exX1istence of relıg10n and slavery d ell
aSs the desıire for God and gold Christian (Gjenoa dıd NOTL have Nan qualms about sellıng

e JOHN EDDY PHELAN, Op Cit A 19; SCC also ELNO WEST, »Medieval eas of Apocalyptic Miıssıon and thearly Franciscans In MeX1CO«, In Ihe Americas MKAEN (1989) DD 293-313
See [NY DOOk Columbus nd Las ( aSsSas: Ihe Conquest nd Christianization America, Lanham, 994
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Chrıistian slaves Muslım ur despite theır fear of the urks:; Portuguese merchants
WCIC NOTL disturbed unduly about ellıng A{irıcan claves In Lisbon; and Spanısh merchants
WCIC engaged In the clave trade of the (uanches of the Canary Islands

olumbus rel1g10us and mıllennı mentalıty W as shaped Dy the prevallıng spiırıtual
clımate of kurope and paın The maın lınes of thıs 1deology developed 1ın large part Ouf

of the Ekuropean attempt understand and resolve the experience of theır long eNCOUNTIer
wıth siam and udaısm Anxıiety about the Muslım threat loomed arge agaln al the
Turkısh of Constantınople In 4523 The Spanısh VICtOTY 1n Granada In 1492, the
expulsıon of Jews irom paın the Same VCAlL, and the Portuguese SUCCECSSCS ın Afrıca
ffered hope for successful Oufcome of the global truggle agalnst siam The fears that
th1is CI1SIS produce: led the TESUTSBENCC of the prophetic tradıtion.

15 only hıstorıcally that comprehend the connection between Western imper1al
CONQqUESIS and Chrıistianıization. Phiılosophically, these impulses SC contradıctory. er
the CONQUCI and Christianıze the WOT represent 9(0)1 only phenomenon of
olumbus hıstory, but also the world NIStOTY. We have been ryıng understand ıf Dy
paıntıng TOA| ultural landscape of kurope and paın What th1ıs dıscourse the
apocalyptıc V1s1ıon of OIuUumMDUS does 15 cShow hOow the spırıtual amd milıtary CONqUESIS
of the er o0k al the relatıons between resurgent Chriıstian Europe and
non-Christians In the thırteenth CENTUTY WOU ıllumınate LNOIC clearly the dynamıcs of
evangelızatıon al the end of the fiıfteenth CENTLUTY AS polıtical and hıstorıcal force. ajor
VICtOTIES by Christian armıles 1n paln, and the Mongol threat kastern Europe created
LICW challenges and opportunıtlies for relatıons between CHhristrans and Muslıms

W äas the noted cholar of CanonNn lawW, Pope Innocent who developed the ega COTY
of relatıons between Chrıistians and non-Christians .“ In COMMENLATY the question
whether Chrıstians COU SE17E ands OCcupled DYy Muslıms other than the Holy Land,
Nnocent argued that al] ICI possessed the rg prıvate and self-
government. ]Thereiore, the Chrıistian responsı1bilıty for the salvatıon of all ICN W as nNOL

Just of Waäal agaınst eoples who WEeIC NOTL Christian. Yet, thıs sStatement W as NOl
AS sımple ASs 1t seemed. Innocent maıntaıined, nevertheless, that the Pope had spirıtual
responsı1bıilıty for all human beings. W as thıs responsı1bılıty that authorızed the Pope
send mM1sSs1iONarıes preach Chrıstianıty non-Christians and, ıf obstructed, Ccall upON
Christian armıles Iinvade those lands .“ The s1gn1ıficance of thıs W dsS that, TE 9(0)05

Chrıstians possessed natural rıghts lordshıp andA Innocent W as declarıng that
only the Pope, nNOoTt the CIHMDCIOI 1101 the leader of Chriıstian COuU intervene In the
ffaırs of non-Christlians, and then only for spırıtual PUTrDOSC But, dıd Muslım
mM1ss1ioNarıes have simılar rg preach ın Chrıstian Innocent swered In the
negatıve Decause In HIS Judgment they WEeEeTC »i1'1 and AdIC the rıghteous path.«
Henry of SeZUs10, known AS HostiensI1s, student of NNOcCcen disagreed wıth hI1Is

See AMES ULDOON, 'opes, Lawyers, nd Infidels: TIhe C(hurch and the non-Chrıistian Orl OT:
Phıladelphıa, 979
I4 Ibıd.,

ZMR ahrgang 99& Heft



Ome Thoughts Chrıstopher olumbus TO De Profec1as 159

aster FOr hım (’hrist:'s coming had effectıvely en! the authorıty and Jurisdiction of
nlIıdels and theır soverei1gnty and COU egally and Justly be transferred
Christians. Hostiens1is cautioned, however, that although Christians had the ng
unıversal domınıon, intervention 1n the ands of non-Christians cshould preferably be Dy
peaceful INCAalls Dy m1ss10onNnarles. Both Nnocen and HostiensIis agreed that 1t W as the
Pope who possessed the MNg of intervention. Ihese arguments served d the framework
for ideas about the relatıons between Chrıiıstians and non-Christians wıthın European soclety
and outsıde. Innocent  n  s efense of the natural rıghts of people self-government and
roperteYy W as 1n the maılınstream of the opiınıon of Canon awyers

Ihe successful cCampal1gns of James of Aragon (1213-1276) In CONquerıng arge
sect10ns of Muslım paın made d1SsCuss10Nns about polıcy towards Muslıms urgen!. Wrıting
1n the 4th CENIUTY, Tatus de Ponte (T S1' wıth Hostiensis In arguıng that after
the 1r'! of Chriıst non-Christians dıd 9(0)1 have the ng sovere1ignty and
accordıng natural law Muslıms In paın WCIC be treated wıth tolerance, but he
warned that Christians MuUSst Ways be guar! As long A they pose threat, NOMN-
Christians should NOL be expelle irom Chrıstian ands wıthout 1CasOMN Tatus COuU
nOoTt hıde nN1IS hıstorıical Dlas agalnst Muslıms He saı1d that ıt W das permiss1ble WaLC Waäal

agalnst the descendants of shmael because, d people of the desert, they WeEIC Dy Nature
uncıvılızed and needed the ECaVYy hand of Chrıstian armıes before they COUuU be pacıfie:
and be repared for Christianization and c1vılızation. Contrary the elıefs of ratus,
Chrıistian rulers In paın OUuUnNn! Muslıms and Jews Valuable members of theıir socletlies and
gnored papal decrees prohıbıiting resettilement of cConquered ands Dy Muslıms

The of Ountı harvest of ıIn Liıthuanıa and other ind1ıgenous eoples
of Northeast Europe followıng the CONversion of indowe, kıng of the Liıthuanlans, In
250, caused Innocent send etters the bıshop urgiıng gentle iTreatment of the 11Cc  <

Chrıstians. The ope’s SOll1cıtude for the ıthuanıans dıd lıttle restraın the rapacıty of
the Christian Teutoniıc ıghts and the kıngdom of OoOlanı!ı who WEIC intent CONqueriıng
and OCCupyıng Lıthuanıan ands The Teutonıc ıghts also gnored the ope’'s appe
assıst the prince of Galıcıa 1n h1s efense agaınst the immiınent Mongol threat.

Respondıing storles about Mongol ınterest In Chrıistianity and the rowıing belıef that
non-Christians COU be converted Dy ratıonal, nnocent sent Francıscan
M1ss1on the Mongol ruler. Lawrence of ortuga and John of 1aN0 arpını went Dy WdYy
of Russıa ıle the Domuinıiıcans, Ascelinus and Andrew of Longjumeau, went hrough the
Mıddle ast In the letter that the Pope sentT the Mongol ruler, the randson of Genghıis
Khan, he blamed uyu for shatteriıng the of the WOT and urge hım 1ve 1n

wıth HIS ne1ghbors. In interesting C  enge the notion that the Pope Was

responsıble for everyone’s spırıtual welfare, uyu admonıshed the Pope and as why
he consıdered imself the of God

The UISCHCY of the M1SS10NaTYy Wäas artıculated In the Bull of Pope Gregory
Cum Hora Undecıma (1235) and reissued severa|] times from the thırteenth CENLUTY

the fifteenth CENMUTY . Gregory urge| M1sSsS1ONATIES preach Christ’s INCSSALC al]l
INeN wıth the hope of converting non-Christians. The apocalyptıc character of the papal
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INCSSALC explaıned ın part the inspiratıon of the M1SS1ONAaTrYy Sınce the eleventh
hour has COMIC In the day gıven mankınd160  David M. Traboulay  message explained in part the inspiration of the missionary movement: »Since the eleventh  hour has come in the day given to mankind ... it is necessary that spiritual men [possess-  ing] purity of life and the gift of intelligence should go forth with John [the Baptist] again  to all men and all peoples of every tongue and in every kingdom to prophesy [the end of  time].«>  In the middle of the thirteenth century, the idea of armed crusades was giving way to  the idea of conversion by peaceful means. There were many like Roger Bacon who  doubted that armed crusades were effective. Increasing knowledge of Mongols, Buddhists,  and Muslims offered a fertile field for missionary endeavors to convert non-Christians by  persuasion. Widespread belief in the millennial prophecies of Joachim of Fiore also  contributed to the strength of the missionary movement. According to Joachim, Islam, the  seventh head of the beast mentioned in the Apocalypse, would be conquered less by  fighting than by preaching. The idea of conversion by argument became an obsession.  Even in Valencia where James I had discouraged conversion of conquered Muslims there  arose an aggressive conversion movement.  The experience of Majorca in the thirteenth century is also pertinent to our inquiry into  movement of Christian conversion. Held by Islam for almost three centuries, Majorca with  its mixed population of Muslims, Christians, and Jews, was conquered by James I in 1229.  The stage was set for the activity of the famous medieval missionary, Ramon Llull. After  his own conversion experience in 1263, he pursued aggressively his project of the  conversion of Muslims and Jews by rational persuasion. He went on missions to the Pope  and Christian rulers to ask them to found institutions to train missionaries in Arabic and  Eastern languages. Shaped by his knowledge of Islam as a living faith, he was influenced  by the Catalan Dominican, Ramon de Penyafort, who had suggested that missionaries learn  oriental languages. Llull encouraged disputations between different religions. The most  famous was in 1263 in Barcelona when there was a debate between the Jewish Rabbi,  Moses ben Nahman, and the Dominican friar, Pau Cristia, presided over by King James  I. The dream of converting Jews and Muslims was concentrated in Spain and North Africa.  Treatises that were significant in later missionary work in America and Asia were written  in the late 13th century. It was Penyafort (* 1275) who requested from Thomas Aquinas  in 1269 a work to help missionaries, and so inspired the masterpiece, the Summa Contra  Gentiles.  For Llull, conversion of Muslims was extremely important because Islam was the major  obstacle to conversion of the world, especially the Mongols. Yet, it was the neo-Platonism  of the Muslim philosopher, Al Ghazzali (* 1111), and the Jewish Kabbala that influenced  his work most. The spirit of Llull’s evangelization could be seen at the conclusion of his  book, Zhe Book of the Gentile, After listening to the presentation of arguments by a  Christian, a Jew, and a Muslim, the Gentile left without saying which religion he accepted.  Conversion was to be a matter of choice, not force. It was to be based on the serious study  of non-Christian peoples and cultures. He appreciated the beauty of the liturgy of Islam  aD 37  ZMR * 82. Jahrgang : 1998 : Heft 3ıt 1S NECESSATY that spirıtual INeN [ DOSSESS-
ing] purıty of ıfe and the gıft of intellıgence cshould SO forth wıth John [the aptist agaın

19018| and all eoples of CVCILIY (ONgUE and 1ın CVCIY kıngdom prophesy Ithe end of
tiıme]

In the mıddle of the thırteenth CENIUTY, the dea of armed crusades W d 91ving WaYy
the dea of CONversiıon Dy peaceful 11Ccals ere WCEIC INa 1ıke oger aCon who
oubted that armed crusades WOIC effective. Increasıng knowledge of Mongols, Buddhısts,
and Muslıms ffered fertile 1e for M1SS10NarYy endeavors CoONnvert non-Christians by
persuasıon. Wıdespread beliıef ın the millennial prophecıies of oachım of Fıore alsSO
contrıbuted the strength of the M1SS10NarYy According oachım, sliam, the
seventh head of the beast mentioned In the Apocalypse, WOU be Conquered ess Dy
ıghting than Dy preaching. The 1dea of CONVvers10n Dy became obsess1ion.
ven In Valencıa where James had discouraged CONversi10n of cConquered Muslıms there

aggress1ive CONversion
The eXperenNCcEe of Majorca In the thırteenth CENLUTY 15 also pertinent OUT INQqUITY 1into

of Chrıstian Convers1ıon. Held DYy siam for almost three centurIies, Majorca wıth
1fs m1ıxed populatıon of Muslıms, Christians, and Jews, Was CONquered Dy James in 229
The W ds seft for the act1vıty of the famous medieval M1SS10NarYy, amon er
h1ıs OW CONVversion experlience In 1263, he pursued aggressively HIS rojJect of the
conversion of Muslıms and Jews Dy rational persuas1on. He went M1SS10ONSs the Pope
and Chrıistian rulers ask them OUN! institut1ons traın mi1ss1onarles in Arabıc and
Kastern Janguages. Shaped Dy hıs owledge of siam dS lıving al he W d influenced
DYy the Catalan Domuinican, amon de enyafort, who had suggested that M1sSsS1ONaATIES earn
orlental languages. encouraged disputations between dıfferent relıg10ns. The MOST
famous W as In 263 1n Barcelona when there Wäas debate between the Jewısh l)
OSEeSs ben Nahman, and the Dominıcan Irlar, Pau Crıstia, preside: OVeT Dy Kıng ames

The Team of converting Jews and Muslıms Was Concentrate!: In paın and OT'! Afrıca
Ireatıses that WEIC s1ignificant In later M1SS1ONaTYy work 1n Ameriıca and Asıa WeTIC wrıtten
In the ate 3th CENLUTY. W as ’)enyafort (T who requested from Thomas Aquinas
In 269 work help mM1ss10Narles, and inspiıred the masterpilece, the Summa Contra
Gentiles.

Foru CONversion of Muslıms W as extremely important because siam W ds the ma]jor
obstacle CONVersion of the WwOor especlally the Mongols Yet 1t W as the neo-Platonıism
of the Muslım phılosopher, Ghazzalı (F and the Jewısh Kabbala that influenced
NISs work MOSt The spirıt of Liull’s evangelızatıon COuU be SC al the conclusıon of NIS
book, The Book the Gentile er lıstening the presentation of arguments by
Chrıistian, Jew, and Muslım, the Gentile efit wıthout sayıng 1C relıgıon he accepted.
Conversion W ds$S be atter of choiCce, NOL force. W as be ase'| the er10us study
of non-Christian eoples and cultures. He apprecılate the beauty of the lturgy of siam

bıd 37
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and the ep of the rel1g10us spirıt of Muslıms Yel. it Was the Samne who supporte
1n 291 the polıcy of armed crusade W d probably the fall of Acre In 291 that
prompte hım Support armed actıon CO VEr the Holy Lan  } and fellow
Francıscan, oger aCon (* WCCIC d cCommıtted the dea of the CONVersion of
Muslıms DYy ratıonal as the Dominıcans under amon enyafort. As Robert
Urns pul it »Academıiıc Spanısh slam, he1lir of Averroes and vempace, wrestled wıth the
SOIMNS ofe Aquıinas, and the of thırteenth CENLUTY gEeNIUS. «“  6

Why dıd the dream of converting Muslıms and Jews al 0Ug the chools and
phılosophical dısputat1ons achi1eved for TIEe per10d the rıdging of languages and
mentalıties of dıfferent cultures, at heart the mi1ss1onarıies dıd not sShow sympathy for
Muslım and Jewısh belıefs The dreams of 3th CENLUTY mM1ss10Narles Muslım ands WCIC
ase! false assumpt1ons that the CONnversion of Muslıms Was imminent and that
Muslım phılosophers dıd nOoTL have hıgh regard for slamıc rel1g10us elıefs W d
nevertheless SMa achı1evement that Christians COUuU SIt and CNBALC In debate wıth theır
hıstoric IM wıth the hope of iindıng COMMMON ground followıng the Dloody early
crusades.

But, 3th CENTUTY M1SS10Nary act1vıty In 1fs aggress1veness contaıned the seeds of
intolerance that WOU rıpen [WO hundred later In Ameriıca: »Paradoxıically, however,
1fs aggressive ratıonalısm and polemical proselytism, ıke SOTIIC VITrUS introduced In
Chrıstendom’s bloodstream, eralide 11IC  < dPC of self-rıghteous harrassment and
diıserimıination. BYy the end of the CENIUTY, Chrıistendom had pul of Inquisıt1ion
and W as entering CTa of primıtıve harshness . «“'

1s sıgnıfıcant that both the orthodox Chrıistianıty of the OTITIC1Ia Church ASs ell dS the
Apocalyptic Chrıstianıty of SOMEC MOvements shared the ideology of crusades and
CONVers10n. Ihe assert1veness and miılıtancy of Christianıity WEIC strıkıng. TIhe theme of
reCONqUESL W as pervasıve 1n paın and ortugal. By the 3th CENUTY, ortuga had
regaıned theır land and paın had reconquered al] Ifs land EXCEDL CGiranada In the ate 5th
CENLUTY, erdıinan!' and sabella WCIC wiılliıng UuUsSCc the dea of crusade unıfy paın
that had been {0  3 Dy factional con{flıcts. They dıd NOL make dıstınction between
rECONqUESL and They had rece1ved SUPpOTtT for thıs poliıcy from the opes In hıs
apa Bull, Pontifex Maxımus (1455) Pope 1CANOlas BaVC hıs upporTtT, CENCOUTAZEMENL,
and authorızatıon the Portuguese Kıng Dom Henrique: » Ihe Pontiff the kıng
of Portugal and h1s SUCCESSOTIS all ands CONquered from Cape Bojador Gumnea, and all
the southern of Afirıca ıfs tıp They also ecelve the MNg of OCcCupatıon of all
lands, harbors, islands, and SCAaSs 1C they m1g CONYUCT, and authorıty promulgate
laws, impose and uı churches and monaster1es.« Ihe approva. of the nıg

W as explıicıt. On June ZE. 1481, Pope S1xtus recognızed Spanısh sovereignty
OVeT the Canary islands The of the Canary ıslands offers Uumı1nous precedent

the of America.

I6 HILLGARTH, Ramon and ulısm In Fourteenth-Century France, Oxford, 19.71: OBERT URNS,
uslıms. Christians, and ews INn the Crusader ingdom of Valencia, Cambridge, 984 103
27 Ibıd 108
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In 478 erdıinan: and Sapeila sentT expedition OCCUDY the rand Canary and
subjugate Ifs people, the Guanches.“® Ihe Guanches resisted and 1t W dsS NOoTL untıl 483 that
the (Grand Canary W as taken: alma W dsS conquered In 497 and Teneriıfe In 493
O1lUuMDUS sel Outl from the Canary islands all four of hIs VOVaßCS. Indeed, INa of the
strategles of Spanısh colon1izatıon WeTIC first attempted In the Canary islands policy of
milıtary Was ursued In the northern islands and rel1g210uUs CONversion DY
missionarles In the south The Guanches of the north WEIC enslaved; there WeIC few
CONvers10ns In the south The Spanısh had actually started after 1350, but COU
NOT be sustaıned because of C1vıl and dynastıc Wals When erdadınan! and sabella esumed
the, they ursued the SAallle polıcıes d theıir predecessors. ıthın generatiıon,
two-thırds of Canarıans had diıed, and natıve Canarıan culture Was effectively destroyed.

Followıing olumbus successful first VOYAaRC, Pope exander granted eradınan!'
and sabella In 493 all islands and maınland, discovered OT be diıscovered WEeESsT of
imagınary lıne irom pole pole 100 eagues irom the Azores and Cape er‘ islands In
494 representat1ıves of paın and ortugal negotiated the Treaty of Tordesıllas, efining
theıir respective pheres of influence WOT eve They agreed draw the lıne of
demarcatıon 36() eagues west of the Cape eT! ıslands What these papal etters and
LTeAaLY demonstrated W as that colon1izatıon and domiıinatıon WCIC ımportant objectives of the
projects Irom the egıinnıng, and WEIC sanctıiıoned Dy the Church Writing 1n 1508, the
Italıan Fracanzano Montalboddo had already intu1ıted the creation of 11Cc  Z WOT. order
integrating the Spanısh and Portuguese discoverIles. In hI1s Countries ecently Dıscovered
and the 1ewW 0 the ON O, the Florentine Amer1i20 Vespuccl, he 1vided HIS work In S1X
Darts and NCIUdE:! the Portuguese VOYaRCS Guinea, razıl, and ndıa:; the Spanısh
VOYagRCS the ands and islands they ounded; the New orld« letter of VespuccIi about
HIS urported 1r VOVaRC razıl; and etters of Italıans In 1 ısbon about the Portuguese
VOVagCS Asıa and present-day ana BYy includıng the New or letter In the larger
cContext of the VOVYagCcS Asıa and anada, Montalboddo Was g1ving TES. nsıght nto
the meanıng of kuropean eXpans1on.

Sınce OUT fOCus has Deen explaın olumbus apocalyptic V1s1on artıculated In h1Is
FYO de Profecias after hIs 1T VOYaRc In 498, 1t 18 approprıiate SaYy Tew words
about the Portuguese arrıval in 1a In 498 When asCOo da (Gama arrıved ın Calıcut,
ndıla, May %: 1498, lıttle dıd he realıze that the CIty and the Malabar regi10n had been

vıtal CeNtier of trade fOor [WO housand Malabar merchants had warehouses In
Ca1ro, Alexandrıa, and Fez pecı1al relatıonshıp developed between 1ts 1N!| rulers and
Muslım merchants who had wıth ZYDpL, Arabıa, and the Persian ulf. the end
of the exploratory first vOYaRC, Da (jama W as gıven permiss1on trade wıth Calıcut The
second VOVaRC W ds$S grander enterprise. Wıth thırty three shıps and 500 INCIH, Da Gama
arrıved In the 1an OCCAall bent enforcıng h1s claım SUPICMACY of the SCas The
Welsers and other merchants of Antwerp provide: financıal backıng for the

NSee ANTONIO UMEU RMAS, Politica Indigenista de Ssabella, Valladolid 969:; FERNANDEZ-ARMESTO,
TIhe anary 'sIands after the Conquest, Oxford 982: ZNAR VALLEIJO, Integracion de las 'SIASs Canarıas Ia
Corona de AaSlılla, evılle, 984, R
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enterprise. Wıthout warnıng, Da (jJama intercepted and destroyed vesse] he mel On
encountering unarmed vesse] returnıng iIrom CCCa he emptied the shıp of g0o0ds,
prevented Muslım DASSCHECIS from eavıng the sh1p, and then sefl fıre it. 29 Da (jama had
ope: that the threat of force WOU intımıdate the natıve rulers who had befriended hım

HIS fırst vVOyagRc But, the rulers of Calıcut resisted the Portuguese for nınety
Indeed, (j03 W ds>s the only place In 1a that Was conquered and colonızed Dy the
Portuguese. W as Affonso Albuquerque who constructed the strateg1c sSystem that WOU
g1ve them mMastiery of trade In the 1an OCCall Coming Out Asıa in 1506, he se1zed
SOCcotra and emanded trıbute firom the kıng of HOormuz, hereby g1ving the Portuguese
control of trade In the Red Sea and the Persian Gulf They had already used force
establısh al Mombasa and Mozambique, and points of ACCCSsS5 the gold trade In the
inter10r of Afifrıca Wıth the Of Goa, they possessed sultable base for naval
operations. In Lall. Albuquerque Conquered Malacca, majJor commercı1al CETHETr of ast
Asıa and the ınk between 1na and the cCountrıies of south and South-West Asıa. In Asıa,
1t W as also that Was g1ving uropeans domınance OVCI the emerging WOT. order

The violence of the OIluUumMDUS and Da (Gama VOVaRCS America and Asıa stand In
marked wıth the VOVARCS of the Chıinese Muslım, Cheng-Ho. Between 405 and
1455 the Chinese made expeditions westward. O illustrate the scale of thıs
operation, the first expedıtion comprised 63 galleons and INOIC than hundred auxılıary
vessels Carryıng 868 C1vıl officers, soldiers, and 03 commanders. They Vvisıted
LLIOIC than thırty countrIıes, from Champa In Vıetnam Mogadıshu and Malındı In Africa
er VIisIt 1S temple In Sr1 Lanka hıs 1IT| VOYaRC, Cheng-Ho had
inscr1ption composed In Chinese, amıl, and Persian In honor of the 0Ca Buddha aASs

thanksgıvıng for hı1s and h1s men s safety. Phıllıp SNOW cCompared the Chıinese VOVYagCS
Afrıca wıth the Portuguese In thıs WdYy Rn they stormed cCıt1es and CONquered land163  Some Thoughts on Christopher Columbus’s Libro De Profecias  enterprise. Without warning, Da Gama intercepted and destroyed any vessel he met. On  encountering an unarmed vessel returning from Mecca, he emptied the ship of goods,  prevented Muslim passengers from leaving the ship, and then set fire to it.”” Da Gama had  hoped that the threat of force would intimidate the native rulers who had befriended him  on his first voyage. But, the rulers of Calicut resisted the Portuguese for ninety years.  Indeed, Goa was the only place in India that was conquered and colonized by the  Portuguese. It was Affonso Albuquerque who constructed the strategic system that would  give them mastery of trade in the Indian ocean. Coming out to Asia in 1506, he seized  Socotra and demanded tribute from the king of Hormuz, thereby giving the Portuguese  control of trade in the Red Sea and the Persian Gulf. They had already used force to  establish ports at Mombasa and Mozambique, and points of access to the gold trade in the  interior of Africa. With the conquest of Goa, they possessed a suitable base for naval  operations. In 1511, Albuquerque conquered Malacca, a major commercial center of East  Asia and the link between China and the countries of south and South-West Asia. In Asia,  it was also conquest that was giving Europeans dominance over the emerging world order.  The violence of the Columbus and Da Gama voyages to America and Asia stand in  marked contrast with the voyages of the Chinese Muslim, Cheng-Ho. Between 1405 and  1433, the Chinese made seven expeditions westward. To illustrate the scale of this  operation, the first expedition comprised 63 galleons and more than a hundred auxiliary.  vessels carrying 868 civil officers, 26,800 soldiers, and 93 commanders. They visited  more than thirty countries, from Champa in Vietnam to Mogadishu and Malindi in Africa.  After a visit to a Buddhist temple in Sri Lanka on his third voyage, Cheng-Ho had an  inscription composed in Chinese, Tamil, and Persian in honor of the local Buddha as  thanksgiving for his and his men’s safety. Phillip Snow compared the Chinese voyages to  Africa with the Portuguese in this way: »... they stormed no cities and conquered no land  ... the Chinese were tactful, anxious to avoid disturbing the small coastal states any more  than was necessary to achieve their basic ends. Unlike the Portuguese they refrained from  plunder. Instead, they coaxed the coastal rulers into trading by presenting them with gifts  of coloured silk. They did not burn, as the Portuguese would, with the urge to impose  their religious convictions, to lay siege to African souls.«”  Cheng-Ho’s encounters with non-Chinese cultures were so different from Columbus and  Da Gama that this fact deserves an explanation rather than simply a narration. Could it be  that it was the very character of the Christianity that we have been describing and  analyzing that was responsible in some measure for the arrogance and cruelty of the  European enterprise? Perhaps the comparison between Columbus and Cheng-Ho is too  facile and Manichaean. It would be more useful to look at Columbus’s vision and  achievements from the perspective and vision of Bartolome de Las Casas (1484-1566).?  For their respective admirers, Columbus and Las Casas were the heroes of the European  9  K.M. PANNIKAR, Asia and Western dominance, London, 1959, p. 35.  © See PHILLIP SNOW, 7he Star Raft: China’s Encounter with Africa, NY, 1988, pp. 1-36.  * BARTOLOME DE LAS CASAS, Historia de Las Indias, 3 vols. edited by AGUSTIN MILLARES CARLO, Mexico city,  1986.  ZMR - 82: Jahrgang: : 1998 -Heft 3the Chinese WeTC tactful, anX10us avOo1d dısturbing the SMa coastal States INOTIC
than W as achleve theır basıc ends. Unlıke the Portuguese they refraıned from
Junder. Instead, they coaxed the coastal rulers nto radıng Dy presenting them wıth g1
of coloured sılk They dıd NOTL burn, d the Portuguese WOU. wıth the urge Impose
theır rel1g10us CONVICt1ONS, lay sıege Afrıcan souls. «”

Cheng-Ho’s enCoOounters wıth non-Chiıinese cultures WEeEeIC dıfferent from OluUumMDUSs and
Da Gama that thıs fact deserves explanatıon rather than sımply narratıon. Ou ıf be
that 1t W as the VeC character of the Chrıistianıty that have been describing and
analyzıng that Was respons1ible 1n SOINNC INCASUTEC for the and cruelty of the
kuropean enterprise”? Perhaps the Comparıson between OIlumMDUS and Cheng-Ho 15 ([00
facıle and Manıchaean. WOUuU be INOTE useful o0k olumbus V1isıon and
achıevements from the perspective and V1s1on of Bartolome de Las CCasas (1484-1566). °
For theır respect1ve admırers, OlumbDus and FA (CCasas WeEeTIC the heroes of the European

ANNIKAR, SIa and Western domuinance, Ondon 959, 35
See PHILLIP SNOW, Ihe Star (4} China s Encounter WILN Afrıca, 988, 12A6
ARTOLOME LAS ASAS, Hiıstoria de Las NnNdias vols. edıted DYy AÄGUSTIN ILLARES ARLO, Mex1co CHY;

956
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VOVagCS Amerıca after 492 1as asas arrıved In the Carıbbean In S{)2 and
orty-five YCAaIs defendiıng the natıve eoples and wrıting about the eNCOUNTLeTr between
Kuropeans and Ameriıcans. He particıpated in the of Cuba, Was encomendero
and slave holder He became priest In 1510; but he DaVC hıs encomıenda only In
AA firıend of olumbus, he eiende! hım V1gorously agamlnst the Ssupporters of Pınzon
and, ater. Vespuccı1 who trıed steal olumbus achljevement by claımıng that ıt Was NOTL
OIlumMDUS who ‚discovered« America. Las Casas several works the Spanısh

and evangelızatıon, but 111 follow hıs masterpiece, Hıstoria de Las Indıas,
1C| he cCcCOommenced In D and 1nıshe'l around the ast of h1s ıfe

1Las Casas elleve: In Dıvıne Provıdence and felt that the importance of olumbus
VOYARCS lay In the opportunıty preach Chrıistianıty and PICDAIC the indıgenous people
fOor CONVversi1o0n and salvatıon. Citing the Apocalypse of John, he felt SUIC that »dıvıne
Provıdence MUStT have natur  Y 1Spose: these people for indoctrination and dıvıne
reserving the time of theır callıng and CONversi10n « In thıs there W as agreement between
hım and OlIlumMDUsSs d both shared Provıdential V1IS1ON. The TO de Profecias of
OlumDUus descrıbes, movıngly at tımes, the of thıs prophetic V1S10N, theme
IC 15 restated constantly ıIn the work. Not W d the Hıstoria de Las Indıas TOmM the
V prologue, Las asas called nto question why OIlUuMDUS and the panıards dıd NOl
observe the spirıt of theır M1SS1ION: » ] W dS MOVvEe write thıs Dook Dy the and
desperate need pDaın has of truth and enlıghtenment all matiers relatıng thıs
1an WOT What damage, calamıties, dısruptions, decımatıons of ingdoms, what
mıllıons of souls lost, hOow INanı unforg1ıvable S1NS commıtted, what blındness and
of miınd, what harm and evıls past and present have been caused CVGI be
enumerated, weıighed, measured and amented enough from 110  < untıl] the ına and earful
Day of udgment.«

He began HIS narratıve Dy describing the ıfe of OlumbDUus and hOow the enterprise of the
Indıes took shape To CrT1It1CSs of h1is time who saıd that OlumDus W as T!HGLE artısan, Ias
asas responded: < 1n Chrıstopher OIluUumMDUS W as the MOST outstandıng saılor In the
WOT. versed ı1ke other 1n the art of navıgatıon, for 1C dıvıne Provıdence chose hım

accomplısh the mMoOost oOutstandıng feat CVCI accomplıshed In the WOT. untıl] NOW .. « Hıs
of the achıevement of OlIluUumMDUuUs W as incere: »God DBaVC thıs the Keys the

AaWESOINC SCAaS, he and other unlocke: the darkness, hım and other 1s Oowed for
VGL and 6CV6GTr that eX1IsSts beyond those doors. He cshowed the WdYy the d1scovery of
immense territories whose coastlıne oday OVeT eagues fifrom pole pole
and whose inhabıtants form wealthy and illustri0us natıons of dıverse peoples and
languages. er rıtes and CuStOmMs dıffer but they all have In COINMMON the traıts of
sımplicıty, peacefulness, gentleness, umılıty, generosıty, and, of all the SOMNS of Adam,
they AIC wıthout exception the MOst patient.« As Las Casas nfifolds hIis SLOTY, il became
clear that gree: and force WeTC the domiıinant interest of the colonı1sts, NOTL peacefu
CONnvers1on. (Over and OVCTI, he 5Sdy S that the colonists sought spread terror IM the

using the edıtiıon and translatıon of COLLARD (NX. 1E
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Some Thoughts Christopher olumbus TO De Profecias 165

natıve people that they WOU SCC the Chrıstians d Strong and powerful. But, dıd he
implicate OlumDUus In thıs? obvıous that he Was drawing dıistinction between
OIlumMDUSs and other colonists who WeIC sımply unnecessarıly cruel 1ıke Alonso de Hojeda.
er he dıd NOl exXxonerate OlumMmDUus for NOTL restrainıng the arbıtrary conduct of Hojeda:
» [he dmıral should have taken palns rıng Ove and and avo1d scandalous
incıdentsSome Thoughts on Christopher Columbus’s Libro De Profecias  165  native people so that they would see the Christians as strong and powerful. But, did he  implicate Columbus in this? It seems obvious that he was drawing a distinction between  Columbus and other colonists who were simply unnecessarily cruel like Alonso de Hojeda.  Yet, he did not exonerate Columbus for not restraining the arbitrary conduct of Hojeda:  »The admiral should have taken pains to bring love and peace and to avoid scandalous  incidents ... Truly, I would not dare blame the admiral’s intentions, for I knew him well  and I know his intentions were good.« There is no denying his sympathy for Columbus,  but he mentioned that in 1494 Columbus sent back to Spain 500 Indian slaves, and was  »tyrannically offending the Indians.« Las Casas recorded that at that very moment the  Crown was planning to undermine Columbus, and added this comment: »That is how God  operates and that is why all of us must take care not to offend Him, praying that He  enlighten us as to our sins so that we may mend our ways.«  As the Spanish colonial system was put in place to exploit the wealth of the Indies, Las  Casas became more forceful in his criticism. He did not spare Columbus whom he saw as  being »as blind as those who came after him, and he was so anxious to please the King that  he committed irreparable crimes against the Indians.« I will describe at length Las Casas’s  commentary on the Christian encounter with the native people in order to pose a fun-  damental question about the human condition. Both Columbus and Las Casas witnessed the  encounter intimately, and its destructiveness. Why did Columbus ignore it, choosing to  hold firm to his hopeful prophetic vision, maintaining the merciful role for Spain and  himself in that vision? Why did Las Casas cry out so loudly against the horrors that were  taking place? This is how Las Casas desribed the encounter around the time that Columbus  compiled his Libro de Profecias: »[The colonists] grew more conceited every day and fell  into greater arrogance, presumption and contempt toward these humble people. They no  longer felt like walking any distance. Having neither mules nor horses, they rode the backs  of Indians if they were in a hurry; if they had more leisure, they traveled as if by litter,  streiched on a hammock carried at a good speed and with relays. In this case they also had  Indians carry large leaves to shade them from the sun and others to fan them with goose  wings. I saw many an escort follow them loaded like a donkey with mining equipment and  food ... Soulless, blind and godless, these Spaniards killed without restraint .. they  despised and belittled them, discrediting their humanity and believing them to be  nonrational animals.« Las Casas found the cause of this oppression in the fact of greed:  »But having found greed as the prime mover — vehement greed, blind, wild and the root  of all evils — it became apparent that the original tyrants ... had been numbed by greed.«  Continuing, Las Casas wrote: »It was a general rule among Spaniards to be cruel; not just  cruel, but extraordinarily cruel so that harsh and bitter treatment would prevent Indians  from daring to think of themselves as human beings or having a minute to think at all. So  they would cut an Indian’s hands and leave them dangling by a shred of skin and they  would send him on, saying >»Go now, spread the news to your chiefs.« They would test  their swords and their manly strength on captured Indians and place bets on the slicing off  33  Ibid., pp. 79-82.  ZMR - 82. Jahrgang : 1998 - Heft 3Truly, WOUuU NOL dare ame the admıiıral’s intentions, for knew hım ell
and know NIS intentions WeTIEC 200d.« ere 1S denyıng hıs SYyMpathy for OlumDUus,
but he mentioned that In 494 OlumMDUs sentT back Daın 500 1a slaves, and W d
»tyrannıcally offending the Indıans .« Las Casas recorded that at that V OoOment the
('rown W d plannıng undermiıine OlumDUuUS, and thıs COomMMent » [hat 15 how (G0d

and that 1S why al] of uSs MuUSsSt tak.  'a Care NOL offend Hım, rayıng that He
enlıghten uSs d OUT S1INS that INdy mend OUT WdYS.«

As the Spanısh colon1ıal SYyStem W dsSs Dutl In place exploıit the WEe. of the Indies, Las
(Casas became INOTC orceful In NIS criıticısm. He dıd NOTL SPare Oolumbus whom he Sa  < d
eing »xas 1N! as those who Came after hım, and he Was anX10us please the Kıng that
he cCommıtted ırreparable crimes agaıinst the Indians.« 111 describe at length Las (Casas’s
mmentary the Christian eNCOUNTter wıth the natıve people In order DOSC fun-
damental question about the human condiıtion. Both Oolumbus and Las Casas wıtnessed the
eNCOUNTLeEer intimately, anıd Ifs destructiveness. Why dıd OlumDUus 1ıgnore ıt, choosing
hold fiırm h1s hopeful prophetic VIS10N, maıntainiıng the mercıful role for paın and
imself 1n that vision? Why dıd Las CCasas C Out loudly agalnst the horrors that WeTIie
akıng place? Thıs 15 how Las Casas esr1DeE: the eNCOUNtTtLer around the t1ime that OlumbDus
compile R TO de Profecias: »[The colonists] SICW INOTE conceıted CVCIY day and fell
nto greater anCce, presumption and toward these humble people They
longer felt 1ıke walkıng dıistance. Havıng neıther mules NOT horses, they rode the aCcC
of Indıans ıf they WeIC In hUITY; 1f they had IMOoTe leisure, they traveled dAS 11 by lıtter,
stretched hammock cCarrıed 200d spee and wıth relays. In thıs Casc they also had
Indıans CaITY arge leaves them from the SUulm and others fan them wıth
WI1ngs. Sa  < INa EeSCOTT follow them loaded 1ıke onkey wıth minıng equıpment and
foodSome Thoughts on Christopher Columbus’s Libro De Profecias  165  native people so that they would see the Christians as strong and powerful. But, did he  implicate Columbus in this? It seems obvious that he was drawing a distinction between  Columbus and other colonists who were simply unnecessarily cruel like Alonso de Hojeda.  Yet, he did not exonerate Columbus for not restraining the arbitrary conduct of Hojeda:  »The admiral should have taken pains to bring love and peace and to avoid scandalous  incidents ... Truly, I would not dare blame the admiral’s intentions, for I knew him well  and I know his intentions were good.« There is no denying his sympathy for Columbus,  but he mentioned that in 1494 Columbus sent back to Spain 500 Indian slaves, and was  »tyrannically offending the Indians.« Las Casas recorded that at that very moment the  Crown was planning to undermine Columbus, and added this comment: »That is how God  operates and that is why all of us must take care not to offend Him, praying that He  enlighten us as to our sins so that we may mend our ways.«  As the Spanish colonial system was put in place to exploit the wealth of the Indies, Las  Casas became more forceful in his criticism. He did not spare Columbus whom he saw as  being »as blind as those who came after him, and he was so anxious to please the King that  he committed irreparable crimes against the Indians.« I will describe at length Las Casas’s  commentary on the Christian encounter with the native people in order to pose a fun-  damental question about the human condition. Both Columbus and Las Casas witnessed the  encounter intimately, and its destructiveness. Why did Columbus ignore it, choosing to  hold firm to his hopeful prophetic vision, maintaining the merciful role for Spain and  himself in that vision? Why did Las Casas cry out so loudly against the horrors that were  taking place? This is how Las Casas desribed the encounter around the time that Columbus  compiled his Libro de Profecias: »[The colonists] grew more conceited every day and fell  into greater arrogance, presumption and contempt toward these humble people. They no  longer felt like walking any distance. Having neither mules nor horses, they rode the backs  of Indians if they were in a hurry; if they had more leisure, they traveled as if by litter,  streiched on a hammock carried at a good speed and with relays. In this case they also had  Indians carry large leaves to shade them from the sun and others to fan them with goose  wings. I saw many an escort follow them loaded like a donkey with mining equipment and  food ... Soulless, blind and godless, these Spaniards killed without restraint .. they  despised and belittled them, discrediting their humanity and believing them to be  nonrational animals.« Las Casas found the cause of this oppression in the fact of greed:  »But having found greed as the prime mover — vehement greed, blind, wild and the root  of all evils — it became apparent that the original tyrants ... had been numbed by greed.«  Continuing, Las Casas wrote: »It was a general rule among Spaniards to be cruel; not just  cruel, but extraordinarily cruel so that harsh and bitter treatment would prevent Indians  from daring to think of themselves as human beings or having a minute to think at all. So  they would cut an Indian’s hands and leave them dangling by a shred of skin and they  would send him on, saying >»Go now, spread the news to your chiefs.« They would test  their swords and their manly strength on captured Indians and place bets on the slicing off  33  Ibid., pp. 79-82.  ZMR - 82. Jahrgang : 1998 - Heft 3oulless, IN and godless, these Spanıards kılled wıthout restraıint theyespIse: and belıttled them, discrediting their humanity and believing them be
nonratıional aniımals. « Las Casas OUnN! the of thıs Oppression In the fact of gree
»But havıng OUN! gree 4S the prıme vehement greed, 1IN| ıld and the rTOOT
of ql ] evıls f became that the or1ıginal L(yrantsSome Thoughts on Christopher Columbus’s Libro De Profecias  165  native people so that they would see the Christians as strong and powerful. But, did he  implicate Columbus in this? It seems obvious that he was drawing a distinction between  Columbus and other colonists who were simply unnecessarily cruel like Alonso de Hojeda.  Yet, he did not exonerate Columbus for not restraining the arbitrary conduct of Hojeda:  »The admiral should have taken pains to bring love and peace and to avoid scandalous  incidents ... Truly, I would not dare blame the admiral’s intentions, for I knew him well  and I know his intentions were good.« There is no denying his sympathy for Columbus,  but he mentioned that in 1494 Columbus sent back to Spain 500 Indian slaves, and was  »tyrannically offending the Indians.« Las Casas recorded that at that very moment the  Crown was planning to undermine Columbus, and added this comment: »That is how God  operates and that is why all of us must take care not to offend Him, praying that He  enlighten us as to our sins so that we may mend our ways.«  As the Spanish colonial system was put in place to exploit the wealth of the Indies, Las  Casas became more forceful in his criticism. He did not spare Columbus whom he saw as  being »as blind as those who came after him, and he was so anxious to please the King that  he committed irreparable crimes against the Indians.« I will describe at length Las Casas’s  commentary on the Christian encounter with the native people in order to pose a fun-  damental question about the human condition. Both Columbus and Las Casas witnessed the  encounter intimately, and its destructiveness. Why did Columbus ignore it, choosing to  hold firm to his hopeful prophetic vision, maintaining the merciful role for Spain and  himself in that vision? Why did Las Casas cry out so loudly against the horrors that were  taking place? This is how Las Casas desribed the encounter around the time that Columbus  compiled his Libro de Profecias: »[The colonists] grew more conceited every day and fell  into greater arrogance, presumption and contempt toward these humble people. They no  longer felt like walking any distance. Having neither mules nor horses, they rode the backs  of Indians if they were in a hurry; if they had more leisure, they traveled as if by litter,  streiched on a hammock carried at a good speed and with relays. In this case they also had  Indians carry large leaves to shade them from the sun and others to fan them with goose  wings. I saw many an escort follow them loaded like a donkey with mining equipment and  food ... Soulless, blind and godless, these Spaniards killed without restraint .. they  despised and belittled them, discrediting their humanity and believing them to be  nonrational animals.« Las Casas found the cause of this oppression in the fact of greed:  »But having found greed as the prime mover — vehement greed, blind, wild and the root  of all evils — it became apparent that the original tyrants ... had been numbed by greed.«  Continuing, Las Casas wrote: »It was a general rule among Spaniards to be cruel; not just  cruel, but extraordinarily cruel so that harsh and bitter treatment would prevent Indians  from daring to think of themselves as human beings or having a minute to think at all. So  they would cut an Indian’s hands and leave them dangling by a shred of skin and they  would send him on, saying >»Go now, spread the news to your chiefs.« They would test  their swords and their manly strength on captured Indians and place bets on the slicing off  33  Ibid., pp. 79-82.  ZMR - 82. Jahrgang : 1998 - Heft 3had been numbed by greed.«
Continuing, Las Casas „ It W dsS eneral rule AaINON£Y Spanlards be eruel: NOL Just
Cruel, but extraordinarıily crue] that harsh and bıtter treatment WOU prevent Indıans
from darıng 1n of themselves d human beings OT havıng miıinute 1n So
they WOU Cul Indiıan hands and leave them dangling Dy TrTe of skın and theyWOUuU send hım 0)  » sayıng ‚(G0 NOW, spread the NCWS yOUT chilefs.« They WOUu test
theır Sswords and theır manly strength captured Indıans and place Dets the slıcıng off
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of ea (1 the cutting of bodies In half wıth ONC blow They burned 0)8 ange captured
chiefs. « OT, Iısten the SLIOTY of ueen Nacaona of Aaragua provınce In Hıspanıiola.
When the Spanısh SUOVCINOL announced that he and 300 WEIC plannıng Visıt her,
che prepare: lavısh honor her guesis, presenting and dances d when
OluUumMDUS W das entertaıned Dy Kıng Guacanagarı durıng hIis first trıp the als  ean
ater, OMNEC Sunday afternoon, when Queen Anacaona and 8() chieftaıins visıted the Spanısh
commander, he ure!| her followers insıde NIS WO0Od and house, prevented them from
eavıng, sei ıre the house, and burnt alıve all the LLI1C  S Queen Nacaona who W ds kept
outsıde Was ange ere 15 Ou that thıs W d genocıde. But, 1S there other
explanatıon for these ıllıngs than murder for pleasure?

Las (asas praised Queen sabxbella for introducing regulatıons amelıo0rate the condıtıons
Tor the natıve people But, he saı1d that these reforms WCIC NOL observed INn the colonıes.
The natıve people continued be reated 1ke »sticks, StONEeS, Caflts 0)8 dogs.« Colonists
continued send theır 1an workers the mınes far fIrom theır homes ıle theır WI1Ves
worked the so1l1. Husband and wıfe WEIC together OMNCEC CVCIY e1g 0)8 ten months. Ihe
newly born babıles dıed because theır mothers, overworked and amıshed, had ılk

them whıiıle W äas In Cuba, 7,000 ren dıed 1n three months. Some mothers
CVENn rowned theır babıes from cheer desperation, 116 others caused themselves abort
wıth certaın er In thıs WdYy husbands dıed In the mınes, WI1IVes died at work, and
ren dıed Irom ack of miılk.«

The plcture that Las Casas presented of the act of OlIlumDUus 1S sad OIl  @ In truth,
the enterprise of the Indiıes had been taken from hım and g1ven powerful officıals who
Sd'  < the enterprise dASs maınly Commercıal enterprise. The ou vOyaRCc W as also dısmal
alılure and OlumMDUSs had spen! YCal In amaıca ıIn relatıve isolation. When he
returned In 1504, he continued hıs obsession wıth etting Dack hI1s honors and tiıtles that
WeTiTC taken irom hım Bedridden and paralyzed wıth gOul, OIluUumMDUS memorandum
1C| ag (asas recorded wıth interest: » Ihe Indıans of Hıspanlola WCIC and arec 1ts VC
wealth, because they AIcC the ONECS who ıll the land, provıde the TEa and other victuals
for the Chrıstians, dıg the mınes for gold, and do all the work 1Cc Inen and beasts do
He SayS he 15 that S1IX out of Indıans have died SINCe he eft the 1ISlan! Decause
of maltreatment: butchered, beaten, starvıng and ıll-treated, MOST dıed In the mountaıns and
ireams where they had fled166  David M. Traboulay  of heads or the cutting of bodies in half with one blow. They burned or hanged captured  chiefs.«** Or, listen to the story of Queen Anacaona of Xaragua province in Hispaniola.  When the Spanish governor announced that he and 300 guest were planning to visit her,  she prepared a lavish ceremony to honor her guests, presenting songs and dances as when  Columbus was entertained by King Guacanagari during his first trip to the Caribbean.  Later, one Sunday afternoon, when Queen Anacaona and 80 chieftains visited the Spanish  commander, he lured her followers inside his wood and straw house, prevented them from  leaving, set fire to the house, and burnt alive all the men. Queen Anacaona who was kept  outside was hanged. There is no doubt that this was genocide. But, is there no other  explanation for these killings than murder for pleasure?  Las Casas praised Queen Isabella for introducing regulations to ameliorate the conditions  for the native people. But, he said that these reforms were not observed in the colonies.  The native people continued to be treated like »sticks, stones, cats or dogs.« Colonists  continued to send their Indian workers to the mines far from their homes while their wives  worked the soil. Husband and wife were together once every eight or ten months. The  newly born babies died because their mothers, overworked and famished, had no milk to  nurse them: »while I was in Cuba, 7,000 children died in three months. Some mothers  even drowned their babies from sheer desperation, while others caused themselves to abort  with certain herbs ... In this way husbands died in the mines, wives died at work, and  children died from lack of milk.«  The picture that Las Casas presented of the last years of Columbus is a sad one. In truth,  the enterprise of the Indies had been taken from him and given to powerful officials who  saw the enterprise as mainly a commercial enterprise. The fourth voyage was also a dismal  failure and Columbus had to spend a year in Jamaica in relative isolation. When he  returned in 1504, he continued his obsession with getting back his honors and titles that  were taken from him. Bedridden and paralyzed with gout, Columbus wrote a memorandum  which Las Casas recorded with interest: »The Indians of Hispaniola were and are its very  wealth, because they are the ones who till the land, provide the bread and other victuals  for the Christians, dig the mines for gold, and do all the work which men and beasts do.  He says he is aware that six out of seven Indians have died since he left the island because  of maltreatment: butchered, beaten, starving and ill-treated, most died in the mountains and  streams where they had fled ... He adds that if he did send Indians to Castile who then  were sold, it had been for the purpose of instructing them in our Faith, our customs, crafts  and trades, after which he intended to reclaim them and return them to their lands so they  could instruct others. All these are the admiral’s words. His was a crafty ignorance, if  indeed it was ignorance and not greed.« Columbus died on May 20, 1506. Las Casas said  that he died in misery, dispossessed of his status and titles, but he wondered whether this  was not part of God’s justice: »God’s ways are subtle indeed: consider what this History  has been telling you of the oppression Columbus imposed on Indian kings and nations in  M  Ibid., p. 94.  3 Did., p 14l  ZMR : 82. Jahrgang : 1998 - Heft 3He adds that 11 he dıd send Indıans Castıle who then
WCIC sold, 1{ had been for the PUIDOSC of instructing them IN OUT al OUT CUSLIOMS, crafts
and trades, after IC he intended eclaım them and them theır ands they
COuU instruct others. All these dIC the admıral’s words Hıs W dSs crafty 1gnorance, 1f
indeed 1f Was 1gnorance and NOTL greed. «” OlumbDus dıed May 2 506 Las (CCasas sald
that he dıed 1n mISserYy, diıspossessed of HIS Status and tıtles, but he wondered whether thıs
W dS NOT part of JUSticeE: »God’s WadYyS aTre subtle indeed cConsıder what thıs History
has been elling yOUu of the Oppression OlumDUus mposed 1an Ings and natıons In

33 bıd 94
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Some Thoughts Christopher olumbus TO De Profeclias 167

Hıspanılola and Veragua; whether he actually dıd 1t hımself OT allowed Il be done, 1t Was
absurd and unrıghteous ıng 1s NOTL {00 bold PICSUMC that N1IS OW anguısh and

mısfortune WeTIC senNntTt d dıvıne punıshment. «
The dıstinguished Spanısh scholar, Ramon Menendez Pıdal, L.as (asas

pathologıcal lıar. So, efift wıth the OlIlumMDUus and Las ( asas Vers1i0ons of what
appene 1n that fateful enNCOUNter Let present another SLIOTY durıng that early per10d
of the that at least confirms LAas (asas’es VIEW of the ENCOUNLeETr In 510 the
Dominıcans sent m1ss1onarles Hıspanıola under the cholar TO de Cordoba tak.  'a
part In the roJect of Chriıstianıization. When they Sa  < the cruelty of the colonısts towards
the Indıans, they decıded ddress that 1SSue and do somethıng about ıt In IöLL. Fray
nton de Montes1inos BaVC the SCITINON al Mass that attracted all the ımportant officıals
of Santo Domingo, including 1e20 Olumbus » [ have COIMNEC here In order eclare 1t
unto YOU, the VOICe of Chriıst In the desert of thıs 1S1anı UOpen YOUT hearts and yYOUT
SCHSCS, of yOU, for thıs VO1ICe 111 speak HC  S thıngs harshly, and 111 be irıghteningSome Thoughts on Christopher Columbus’s Libro De Profecias  167  Hispaniola and Veragua; whether he actually did it himself or allowed it to be done, it was  an absurd and unrighteous thing. It is not too bold to presume that his own anguish and  misfortune were sent as divine punishment. «  The distinguished Spanish scholar, Ramon Menendez Pidal, called Las Casas a  pathological liar. So, we are left with the Columbus and Las Casas versions of what  happened in that fateful encounter. Let me present another story during that early period  of the conquest that at least confirms Las Casas’s view of the encounter. In 1510; the  Dominicans sent missionaries to Hispaniola under the scholar Pedro de Cordoba to take  part in the project of Christianization. When they saw the cruelty of the colonists towards  the Indians, they decided to address that issue and do something about it. In 1511, Fray  Anton de Montesinos gave the sermon at a Mass that attracted all the important officials  of Santo Domingo, including Diego Columbus: »I have come here in order to declare it  unto you, I the voice of Christ in the desert of this island. Open your hearts and your  senses, all of you, for this voice will speak new things harshly, and will be frightening ...  This voice says that you are living in deadly sin for the atrocities you tyrannically impose  on these innocent people. Tell me, what right have you to enslave them? What authority  did you use to make war against them who lived at peace on their territories, killing them  cruelly with methods never before heard of ? How can you oppress them and not care to  feed or cure them, and work them to death to satisfy your greed? ... Aren’t they human  beings? Have they no rational soul? Aren’t you obliged to love them as you love  yourselves?«® The Spanish officials threatened to take action if Fray Montesinos did not  recant what he said. The following Sunday, Fray Montesinos declared that he had spoken  the truth, said that his Order would refuse to confess anyone who did not mend their Ways,  and told the officials that they could write to anyone they pleased. Perhaps it is unfair to  Columbus to compare him with Las Casas and Montesinos. Most Europeans did not find  the oppression inflicted on the native people exceptional or they simply preferred to ignore  the issue. The outstanding royal historian, Fernandez de Oviedo, drew attention to the  cruelty but did not have a high opinion of the abilities of the Indians. Defenders of  Columbus are quick to attack Las Casas because there is a long scholarly tradition that Las  Casas was responsible for the Black Legend of Spain. But, they must be reminded that Las  Casas was sympathetic to Columbus, and his criticism of him was restrained, unlike, say,  that of the Spanish historian, Ramon Iglesia, who did not believe that Columbus was a  religious person at all: »The piety that is claimed for him was fabricated, conscious,  extroverted, ritualistic ... the religiosity of Columbus is as secondary in his spirit, 1s as  self-interested and dependent upon practical results, as his supposed feeling for nature.«?  The most devastating criticism of Columbus and the Conquest, however, remains the  issue of the dramatic decline of the native population. Other issues such as evangelization  and exploitation are insignificant in the context of this genocide. In Espanola, the  Ibid., p. 183; see also Fray Anton de Montesinos, Mexico City, 1982.  ” See RAMON IGLESIA, Columbus, Cortes, and Other Essays, trans. and ed. by L.B. SIMPSON, Berkeley, 1969,  pp. 8-33.  ZMR - 82. Jahrgang : 1998 - Heft 3Thıs VOlcCe SayS that yYOUu aIc lıyıng In deadly SIN for the atrocıties yOUu tyrannıcally Impose

these Innocent people Tell 901  9 what ng have yOUu enslave them? What authorıty
dıd YOU uUsSsc make W dl agalnst them who 1Vve! al theır terrıtories, kıllıng hem
cruelly wıth methods before ear of HOow YOUu UOPDDPICSS them and NOL CaIc
feed OT GCHLG them, and work them @Q satısfy YOUT greed”?Some Thoughts on Christopher Columbus’s Libro De Profecias  167  Hispaniola and Veragua; whether he actually did it himself or allowed it to be done, it was  an absurd and unrighteous thing. It is not too bold to presume that his own anguish and  misfortune were sent as divine punishment. «  The distinguished Spanish scholar, Ramon Menendez Pidal, called Las Casas a  pathological liar. So, we are left with the Columbus and Las Casas versions of what  happened in that fateful encounter. Let me present another story during that early period  of the conquest that at least confirms Las Casas’s view of the encounter. In 1510; the  Dominicans sent missionaries to Hispaniola under the scholar Pedro de Cordoba to take  part in the project of Christianization. When they saw the cruelty of the colonists towards  the Indians, they decided to address that issue and do something about it. In 1511, Fray  Anton de Montesinos gave the sermon at a Mass that attracted all the important officials  of Santo Domingo, including Diego Columbus: »I have come here in order to declare it  unto you, I the voice of Christ in the desert of this island. Open your hearts and your  senses, all of you, for this voice will speak new things harshly, and will be frightening ...  This voice says that you are living in deadly sin for the atrocities you tyrannically impose  on these innocent people. Tell me, what right have you to enslave them? What authority  did you use to make war against them who lived at peace on their territories, killing them  cruelly with methods never before heard of ? How can you oppress them and not care to  feed or cure them, and work them to death to satisfy your greed? ... Aren’t they human  beings? Have they no rational soul? Aren’t you obliged to love them as you love  yourselves?«® The Spanish officials threatened to take action if Fray Montesinos did not  recant what he said. The following Sunday, Fray Montesinos declared that he had spoken  the truth, said that his Order would refuse to confess anyone who did not mend their Ways,  and told the officials that they could write to anyone they pleased. Perhaps it is unfair to  Columbus to compare him with Las Casas and Montesinos. Most Europeans did not find  the oppression inflicted on the native people exceptional or they simply preferred to ignore  the issue. The outstanding royal historian, Fernandez de Oviedo, drew attention to the  cruelty but did not have a high opinion of the abilities of the Indians. Defenders of  Columbus are quick to attack Las Casas because there is a long scholarly tradition that Las  Casas was responsible for the Black Legend of Spain. But, they must be reminded that Las  Casas was sympathetic to Columbus, and his criticism of him was restrained, unlike, say,  that of the Spanish historian, Ramon Iglesia, who did not believe that Columbus was a  religious person at all: »The piety that is claimed for him was fabricated, conscious,  extroverted, ritualistic ... the religiosity of Columbus is as secondary in his spirit, 1s as  self-interested and dependent upon practical results, as his supposed feeling for nature.«?  The most devastating criticism of Columbus and the Conquest, however, remains the  issue of the dramatic decline of the native population. Other issues such as evangelization  and exploitation are insignificant in the context of this genocide. In Espanola, the  Ibid., p. 183; see also Fray Anton de Montesinos, Mexico City, 1982.  ” See RAMON IGLESIA, Columbus, Cortes, and Other Essays, trans. and ed. by L.B. SIMPSON, Berkeley, 1969,  pp. 8-33.  ZMR - 82. Jahrgang : 1998 - Heft 3Aren’t they human
beings? Have they ratıonal soul? Aren’t YOU oblıged OVEe them aASs yOUu OVEe
yourselves?«”® The Spanısh offıcıals threatened tak  'a actıon ıf FTray Montes1inos dıd NOTL

what he sald The following Sunday, FTay Montes1inos eClare that he had spoken
the truth, sa1d that h1s GF WOU refuse confess who dıd NOl mend theır WdY5S,
and old the officılals that they could wriıte they leased. Perhaps ıf 1S unfaır
OlumDUus COINDATC hım wıth Las (asas and Montes1inos. Most Ekuropeans dıd NOl fınd
the Oppression inflıcted the natıve people exceptional OT they sımply preferred 1gnore
the 1SSuUe. The outstandıng roya hıstorli1an, Fernandez de Ovıiedo, drew attention the
cruelty but dıd NOTL have hıgh opınıon of the abılıties of the Indıans Defenders of
OlumbDus ATICcC quUI1C attack 1L,as (Casas Decause there 15 long scholarly tradıtıon that Las
(Casas W dS responsıble for the AC Legend of paın But, they Must be remınded that Las
(Casas W dsS sympathetıc olumbus, and his cerıtic1ısm of hım W dS restraıned, unlıke, SdaY,
that of the Spanısh hıstor1an, Ramon gles1a, who dıd NOL elıeve that OlumbDus Was
rel1g10us PCISON al all » Ihe pIıeLYy that 1S laımed for hım Was fabrıcated, CONSCIOUS,
eXtroverted, rıtualisticSome Thoughts on Christopher Columbus’s Libro De Profecias  167  Hispaniola and Veragua; whether he actually did it himself or allowed it to be done, it was  an absurd and unrighteous thing. It is not too bold to presume that his own anguish and  misfortune were sent as divine punishment. «  The distinguished Spanish scholar, Ramon Menendez Pidal, called Las Casas a  pathological liar. So, we are left with the Columbus and Las Casas versions of what  happened in that fateful encounter. Let me present another story during that early period  of the conquest that at least confirms Las Casas’s view of the encounter. In 1510; the  Dominicans sent missionaries to Hispaniola under the scholar Pedro de Cordoba to take  part in the project of Christianization. When they saw the cruelty of the colonists towards  the Indians, they decided to address that issue and do something about it. In 1511, Fray  Anton de Montesinos gave the sermon at a Mass that attracted all the important officials  of Santo Domingo, including Diego Columbus: »I have come here in order to declare it  unto you, I the voice of Christ in the desert of this island. Open your hearts and your  senses, all of you, for this voice will speak new things harshly, and will be frightening ...  This voice says that you are living in deadly sin for the atrocities you tyrannically impose  on these innocent people. Tell me, what right have you to enslave them? What authority  did you use to make war against them who lived at peace on their territories, killing them  cruelly with methods never before heard of ? How can you oppress them and not care to  feed or cure them, and work them to death to satisfy your greed? ... Aren’t they human  beings? Have they no rational soul? Aren’t you obliged to love them as you love  yourselves?«® The Spanish officials threatened to take action if Fray Montesinos did not  recant what he said. The following Sunday, Fray Montesinos declared that he had spoken  the truth, said that his Order would refuse to confess anyone who did not mend their Ways,  and told the officials that they could write to anyone they pleased. Perhaps it is unfair to  Columbus to compare him with Las Casas and Montesinos. Most Europeans did not find  the oppression inflicted on the native people exceptional or they simply preferred to ignore  the issue. The outstanding royal historian, Fernandez de Oviedo, drew attention to the  cruelty but did not have a high opinion of the abilities of the Indians. Defenders of  Columbus are quick to attack Las Casas because there is a long scholarly tradition that Las  Casas was responsible for the Black Legend of Spain. But, they must be reminded that Las  Casas was sympathetic to Columbus, and his criticism of him was restrained, unlike, say,  that of the Spanish historian, Ramon Iglesia, who did not believe that Columbus was a  religious person at all: »The piety that is claimed for him was fabricated, conscious,  extroverted, ritualistic ... the religiosity of Columbus is as secondary in his spirit, 1s as  self-interested and dependent upon practical results, as his supposed feeling for nature.«?  The most devastating criticism of Columbus and the Conquest, however, remains the  issue of the dramatic decline of the native population. Other issues such as evangelization  and exploitation are insignificant in the context of this genocide. In Espanola, the  Ibid., p. 183; see also Fray Anton de Montesinos, Mexico City, 1982.  ” See RAMON IGLESIA, Columbus, Cortes, and Other Essays, trans. and ed. by L.B. SIMPSON, Berkeley, 1969,  pp. 8-33.  ZMR - 82. Jahrgang : 1998 - Heft 3the rel1g10s1ty of OlumbDus 1S d secondary In hIs Sspirıt, 1S d
self-ınterested and dependent uDON practical results, d h1ıs uppose feelıng for nature «

The MOST devastatıng crıticısm of OlumbDus and they however, remaıns the
1Ssue of the dramatıc ecline of the natıve populatıon. er 1SSUES such ASs evangelızatiıon
and exploıltation AL insıgnıfıcant In the COM XI of thıs genocıde. In Espanola, the

Ibıd., 183 SCC also Fray Anton de Montesinos. MexIico CiIty 9982
37 See RAMON GLESIA, Columbus, Cortes, nd er ESSAYS, and ed DYy SIMPSON, erkeley, 969,
DD W  n
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populatıon ecime! firom about 31 miıllıon In 496 125 In 1570 >8 In the face of the
eclıne In populatıon, Indıans from the Bahamas and other iıslands WCIC forced migrate

Espanola between 31 and 520 LAas ( asas statement that there WCIC LNOTC
Indıans In the Bahamas In 547 provıdes another illustration of the deadly CONSCYHUECNCES
of the of the arı  ean sıimiılar human catastrophe OCCcurred 1n Puerto Rıco,
amaılca, and Cuba The destruction of the natıve eoples of the arı  ean WOU be the
relude disasters INn Mex1co and Peru On the GV of the of MexIi1Cco, the
estimated populatıon W d 25 millıon: In 600 the 1an populatıon had eclıne ONe
mıllıon Of estimated populatıon In Peru ol z mıllıon In 1520, the number dropped

millıon Dy 548 Undeniably, the data from IC these fıgures dIC Aase!| imprecise,
Dut the scholarshıp natıve Amerıcan demography has been careful Few scholars takı  a\
ser10usly oday the statement of George Bancrofit that Defore EKuropeans Callle the Uniıted
States the AICa W d » all unproductive ıts only inhabitants Tew scattered trıbes
of feebhle barbarıans, destitute of GCOMMMMETGE and polıtıcal connection. «”

What WEeIC the CaAausSscs of thıs catastrophe? Must OlumMmDUus be held responsıble for thıs?
Admıttedly, disease W d$S major of the populatıon ecline er the utbreak of the
small-pox epıdemic In Espanola 1n December 1518, ONE ıM of the natıve populatıon dıed
In few weeks Amerıcan Indıans dıd NOTL have iImmunity old WOT. diseases small-
DOA, measles, ubonic °  lague, whoopıing cough, yphoı1d, influenza, and yellow fever. But
the eclıne also OCCurred In when there W d epıdemic. The European obsession
for gold that COU SCC d early d olumbus first VOVagc In 492 and the establısh-
ment of the encomienda destroyed the natıve soc1al and the rhythm of theır lıves.
OluUumMDUus hımself had sel the for thıs 1n 496 In Espanola Dy allocatıng HIS
milıtary eaders SI0UDS of native peoples who WeIC expected provıde OTr and trıbute.
Thıs sSystem of forced OTr meant that Indians WEeTC sent all OVCOTI the 1S1an! work In the
mınes. udge Z/uazo, member of the first Audiencıia of Santo Domingo, Was convınced
that thıs shıfting from theır homes unknown surroundıngs caused the ea| of large
numbers. eır Communıity ıfe Was gradually destroyed. In the Relacıon de Texcoco
(1382) Juan Bautista Pomar reflected the ecline of the populatıon In Mex1co ın thıs
WdYy » [The natıve Mexi1icans] suffere: from afflıction and fatigue of theır SpIrIts because
they had Oost the lıberty God had gıven them: for the panıards them than
slaves . «  ‚40 ASs end these reflections olumbus, the mınd ONCE agaın remaıns Oocused

the human ragedy and genocide that overtook the indıgenous eoples of America.
galn, the question of olumbus rel1g10s1ty iırrelevant: The enterprise of the Indies
st1i11] LNOTC ragedy than achıevement.

38 ('OOK and ORAH, ESSAYS INn Populatıon History MexIico and the Caribbean, erkeley, Ca 1971,
576410
39 LFRED ROSBY, J Ihe Columbian Voyages Ihe Columbian Exchange and their Historians, Washıngton,

987, DV
See JTODOROV, The Conquest of America: TIhe Question of Ihe er. 984, 185
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OMmMe IThoughts Chrıistopher olumbus TO De Profecias 169

OTA

Returning eviılle irom HIS 1N vOVasc Amerıca (1498), Christopher OlumDUus
compile hI1s TO de Profecias 1 sought explaın the sıgnıfıcance of HIS achleve-

In the CONICXt of 1DIICA prophecy, the history of Chrıistianıity, and the struggle
agamlnst siam In HIS OW t1ime. How dıd the rel1g10us perspective of thıs work influence
olumbus enterprise for reachıing the ndıes? Thıs examınes the miıllennı1al OUTCES
of the To de Profecıias, the 13“ CENLUTY precedents of the M1SS10Nary and the
spırıtual MOvements of ate {ıfteenth-century pDaın d influences the intellectual
formation of Oolumbus discusses how the connection between colonı1ızatıon and
Chrıstianization developed In early modern Europe. To the question of how thıs »spiırıtual-
i[y« aitfecte! the horrors of the of America, the discourse of Fray Bartolome de
Las (Casas 1S analyzed d Counter-narratiıve
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