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Markers

Wıth the approac. of the VYCAar 2,000 Varlous ideas Of the world’s end have arısen
throughout the Pacıfıc Some of the S12NS OT markers of thıs dS cConceptualiızed DYy
apua New Gulneans have recently been examıned In the book Miıllennial Markers
Stewart and Strathern 19973). ese S1Z2NS nclude hıstorical events that NOTL SCCMH
sımply d events In OCcurring because of particular CauSceS, but d indicators of
what 111 tak:  a’ place In the future Introduced notions Dy missionaries ave intertwined wıth
pre-existing indigenous ideas of dıvinıng the future hrough examining hıstorical events
Also, the idea of the end history arılses hrough m1xed processing of Christian and
indigenous notions W.  16 OWI1Ing Incongruities, eal considerable confusions.
Perceptions of markers S1gNns) of the millennium (end of the world) directed by (1)mater1al and spirıtual images of the millennium (Z) competing V1IS1ONS of millenarianism,
such dS whether Christ 111 and initiate the millennium OT that the Kıngdom of God
wıll first De selt eart. before Christ actually retiurns and (3) contradıctory ideas of
church teachings, C. :, Catholics often SCCINMN stand outside of these notions of world
end yel In Mt agen Ne  < indigenous sSeCT of charismatic Catholics nıg PIayCrfellowship meetings In1 they sıng in LONZUES and experlience physıcal pOSSeEsSs1o0N Dythe Holy Spirit in INanner remiiniscent of the PTayer ervices held Dy the ocal Pentecostal
Churches

Technology 1S also scec‚n aSs marker of the End Times. Computers ave been SCCH Dy
SOoOmMe elpa peakers In agen d {‚eV1l« devices that CAal' CO information about
individuals that potentlally be used arm OT control people Thıs control throughcoding 15 also eXxpressed Dy the Urapmiın who have predicted that the cCode number 666 111

In bar code ashion the foreheads of the followers of the Antiıchrist ASs mark
of ultımate control OVeT the indıvıduals aitfecte| (Robbins This Urapmin idea
ADDCArS be varıant of that eported ın Pentecostal circles In on thattechnology WOU be used ıimprint the Mark of the Beast »under the skın of unsuspectingCItizens« (Thompson 996 48)
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The Antichrist 1s Biblical marker of the End t1imes In Kwalo0 (Davıd Akın, ersonal
cCommunicatıon) and agen Strathern and Stewart n.d.a.) the image of the Pope (not

particular Pope, but the ro authoritative figure itself) 18 that of the Antichrist whose
image 11l mONeTary al 0)8 Ne.  D the time of the rapture (1.e the removal
of the althful from the eart pr10r 1ts destruct10on) sıgn of the atholıc Church
holdıng the WOT mMONeTarYy System In its control. One of OUT informants, ande-Kele,
declared that the Antichrist WOU g1ve people plece of enablıng them Duy g00ds
In STOTES Thıs version of pre-millennial dispensationalısm Corresponds the image of the
Pope Antiıchrist exported irom England America wıth the ilgrims (Thompson 1996
38)

Changes In ecology SCCI1 0)01> of the maın markers of End Tımes, d amOoNg the
Hulı, Duna, and peoples who belıeve that Varı0us environmental changes indıcators
that the eart)| 1S alterıng and 15 losing 1ts ertilıty and capacıty SUppOTt 1ıfe Stewart
1998, organ mong these peoples there 1S complex intertwinıng of ind1ıgenous
and Christian not10ns, be discussed in later section of thıs

The physical body 1s another marker. As mentioned previously, the number 666
appearıng the skın 1S eieve mark the followers of the Antichrist. In agen, the
imagery 1S of people’s hands and ckın becoming >dry< 16 ackıng E  < OI fertilıty) iın
the End Tiımes TIhe ulı and Duna Sa Yy that the of growth of the yOUNECI generation
mark that times Out of Jomt. The ulı idea 1S OMNC of preCcCOoC10us maturatıon (Frankel
986 24), ıle the Duna Sa y that Doys stunted and 1nto sexual] actıvıty {00

early TIhe idea of moral decliıne here has INall parallels ın European lıterature, aASs 1n
Horace’s lınes (Carmına 1L, 67 6-4

Aetas parentum, pelor avls, tulıt
NOS nequlores, LL1OX daturos
progeniem Vvit10s1iorem

The aApC of OUT paren(ts, than theırs,
bore uS, ILHNOTC wicked than they; and SOOIN

L00 11l roduce OUT offspring, S{i1L LHNOTC awe:

ese Just SOINC of the markers that New Gu1lneans poımnt d proo that the
predict1ons 1ın Revelatıons ıll shortly become realıties Strathern and Stewart

During 997 the first nıg 1n OUT agen 1e house (locate 1ın Kuk in the Western
Hıghlands Province of apua New Gumnea), heard distant drums eing beaten and
Christian eing SUNg the tradıtional of the Hageners that m1g have Deen
ear 3()-40 VYCAaIs dADO al tradıtional nNer: ese WEeEIC the charısmatıc Catholıcs
holdıng PraycrI fellowshiıp meeting 1n OIC of the nearby houses. On other nıghts heard
the ssembly of God praycr meetings 1C WeTiIeC amplıfie: V1a oud peakers late
at nıg into the small hours of the morning. On the last nıg In the 1e house, WEeIC

wakened al 3: 3() Dy parade of worshipers windıng their WaY hrough the village
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settlement peakıng ın (ONgUeS, clapping theır hands and vigorously praisıng Jesus and NIS
Oower 1ıle prayıngz that evıl be Cast Ouf from the community. Our 1e house iırcled
by OMNC of the sSen10T7 Ocaly Elızabeth, who Wäas peakıng In (ONguUeES (»Ra Da pa
Da«), stampıng her feet, and clapping her hands On the morning of OUT departure,
as. Elızabeth what had been going She explained that she and others in her church
WeEIC prayıng that WOUuU be saved from the evıl act1ons of rascals and thlieves who
INOTC ın these End Times and who PDICY innocent people such N ourselves.
She old us that those who althful mMust PTay frequently and be prepared for the
rapture. The oudest VOlICe that had heard that nıg that of ocal you Yu, who
15 assıstant the Pastor In OIliCc of the nearby AOG churches. Yu 15 described Dy sen10Tr
1991501 In the communıty 4S gifte, (Sshamanic-type DCISON who recelves dreams and VIS1IONS
iIrom God about the of demonic forces and 1s able heal the sıck.

The abılıty ecelive dreams and V1ISIONS from God W d ONeC of the maın focı of OUT
997 research trıp Mt agen In addıtion er exploring the not1ons of miıllenn1al
markers that had developed 1n the miıinds of {[WO who had been interviewed In 1995
during the fiılming of JA eal Pay FOr«, produce: for the BB  ©

Voices

ÖOne of these9 Mande-Kele, 15 agen who W coffee in addıtion
keeping her garden and p1gs She 1S OIlC of several CO-WI1Ves of 0Cal agen II Ru-
Kundıl In 1995, che sald, { IT 15 irue that heaven and eart. 111 COIMNEC endLife at the End: Voices and Visions from Mt. Hagen, Papua New Guinea  229  settlement speaking in tongues, clapping their hands and vigorously praising Jesus and his  Power while praying that evil be cast out from the community. Our field house was circled  by one of the senior local women, Elizabeth, who was speaking in tongues (»Ra pa pa  pa«), stamping her feet, and clapping her hands. On the morning of our departure, we  asked Elizabeth what had been going on. She explained that she and others in her church  were praying that we would be saved from the evil actions of rascals and thieves who are  more numerous in.these End Times and who prey on innocent people such as ourselves.  She told us that those who are faithful must pray frequently and be prepared for the  rapture. The loudest voice that we had heard that night was that of a local youth, Yu, who  is an assistant to the Pastor in one of the nearby AOG churches. Yu is described by senior  men in the community as a gifted (shamanic-type) person who receives dreams and visions  from God about the presence of demonic forces and is able to heal the sick.  The ability to receive dreams and visions from God was one of the main foci of our  1997 research trip to Mt. Hagen in addition to further exploring the notions of millennial  markers that had developed in the minds of two women who had been interviewed in 1995  during the filming of »A Death to Pay For«, produced for the BBC.  Voices  One of these women, Mande-Kele, is a Hagen women who grows coffee in addition to  keeping her garden and pigs. She is one of several co-wives of a local Hagen man, Ru-  Kundil. In 1995, she said, »It is true that heaven and earth will come to an end ... old  people and young people are all involved in talking about this. This talk is to be found in  the book Revelations which is the last book in the Bible. It is true that the land will finish  and the sky will finish and this is because there are so many bad things happening among  us. Mostly it is because people drink beer that drives them to do bad things. As for the  women, they are demanding more and more clothes to wear. In English, I know that you  speak about this as women wanting to have expensive things and wanting to be »fancy«  women — these women want to turn into white women. Sometimes these women even  wear men’s trousers and by these means they lure men into sin. This is like how it was  between Adam and Eve in the place of paradise before. The Serpent which was the serpent  of Satan came with a good attractive appearance and presented itself to the woman. The  woman sinned while Adam was not looking. My own view is that we should live quietly  and continue to pray. What we should do is be very, very quiet and make our suggestions  softly into people’s ears and speak to each other quietly into each other’s ears about this  matter too. What they say is that as time goes on the money will not be sufficient for us  — then the world will come to an end and that is why those of us who have taken Jesus  into our lives have got to continue praying very hard. It is going to happen that a bad  country will look after us. If that happens we will not be able to travel and eat and walk  about in the way that we want to in a free manner.«  ZMR - 82. Jahrgang - 1998 - Heft 4old
people and people involved In talkıng about thıs Thıs talk 15 be OUnN! in
the Dook Revelatıons 1C 1S the last book In the 15 Irue that the land 111 finısh
and the SKy ıll finish and thıs 1S because there INanı bad things happening AaIMOoNg
us Mostly ıt 15 because people drınk beer that drıves them do bad things. As for the

they emandıng INoTe and INOTEC lothes WCaTr In Englısh, know that yYOUu
speak about thıs as wantıng ave expensive things and wanting be ‚Tancy«

these S  — {u  z 1Into whıte Sometimes these CVCcCn
WE  D men s and by these INCAans they lure NCN into SIN Thıs 18 1ke how it Was
between Adam and Eve 1n the place of paradıse before The Serpent IC Was the Serpentof Satan CaIne wıth g00d attractıve and presented ıtself the WOINan The
WOMan sinned 111e Adam Was NOT ookıng My OW VIEW 15 that should lıve quietlyand continue PIaYy What should do 15 be vVEIY, vC quiet and make OUT suggest1ons
softly into people’s Cal‘!  N and speak each other quietly into each other’s Cal  Nn about thıs
atter 00 What they SaYy 1s that 4S time SOCS the 11l NOL be sufficient for us

then the WOT': 111 COMEeE end and that 1s why those of us who have taken Jesus
nto OUr l1ves have gol continue rayıng VC hard 15 going happen that bad
COUNIIY 111 o0k after If that happens ıll 9(0)1 be able travel and eal and wal
about In the WdY that 5  — ıIn a free INanneT.«
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She went Sa y »Papua New Gulnea has been \ Christian COUNIFY and
want it remaın If another COUNIFY us chall suffer paın. We keep

prayıng that other COUNIIY 11l COMNIC and be OUT Overnment. «
FOr ande, the notion of bad COUNLIY akıng OVCI PNG, eing and the

uncertaın fluctuating prices of coffee WeEeIC S1gNS of the End Tımes when Jesus ıll
ande explaıned that before che Jo1ned the Church che sed 1g wıth

her husband, Ru, the t1ime.
She sald, < Was Ways ıghting wıth hım WOU take and 5SdYy Was go1ing

kıl] hım sed beat other CO-W1ves wıth stick and ell them EVCN ook
at Ru, NOTL ECVCN Out of the of theır CYC Doni’t YOU GVl ook al what Ru 15 O1ng,
don’t EVCTI ECVCMN call Ru’s NaMC, that’s what sa1d. only wanted hım O around wıth

wanted be the only ON who looked after hım Just Dy myself, NOT the others.
The other W1Ves sa1d but mMarrıed hiım well, why should let O of
hım 1ıke thıs? We ave the ng sıt down and talk wıth him, have the ng s1ıt
down and eal wıth h1ım.« But Just Carrıed beatiıng hım, both the WI1IVeSs and Ru hıt
them wıth knıves and aXCS, and they used 5SdYy, ‚what 1s it wıth YOU, how StODP
yOu irom ehavıng 1ke th1s<?«

»Sometimes WOU 5SdYy ITrUu: thiıngs and other t1imes WOU. Just ell l1es about what Was

happenıng, but then Jo1ned the church and where dıd these words of miıne SO to? They
Just flew AdWAY NOwWw I only do Irue and honest things, and VE ashamed about what

dıd before All those thıngs that recklessly did, err1bly ashamed of. Ru 15
another uman eing, why dıd do thıs hım? NOw when he speaks, SLaYy VC quiet
and respect what he SaYS And obey what he SayS If he wants gıve somethıing
people, Just follow hıs wıishes. When DIAaY SaYy that sinned when beat
Ru and cursed him In the past did NOT realiıze that (G0d had gıven g00d In

human WaYy dıd these bad things hım, NOL realızıng that God wıth his preC10us
00 had created CVEIYONC. SO 110  < DIAaY 1ke thıs and hınk wıth IlY deeper under-
tandıng And Sa Yy God S  e be 1ıke YVYOU, riendly and g00d CVC SO 110  <

have become extremely quiet and ell behaved pester anybody and ask
them for Just cook f00d and 00k after people and Invıte guesits COIMNNC and
Stay wıth cook tea for them and g1ive them eat and o0k after them
ell NOw SaYy the other CO-W1VeS, ‚fıne YOU O around and eal wıth Ru, because

wıth God NOW<. «
» When SOTINC of us 40 the church OI Just lısten outsıde il the pPastors ask 11 there 1S

who wants Jo1n. This 18 what they dıd wıth II they as thıs, and sald
who wanted Join the church should PUL theır han!  . And ONC OCCas1ıon dıd putL INY
hand They sed ell storles of people whose lıves WeIC bad, and ealızed that thıs
applıed And they saıld, 0o0k WOINan 1S akıng Jesus into her 1ı1e, she 1S
changıng herself, and the pastors Camle and prayed OVCI and DaVC up all the thıngs
that had been o1ng In the Lutheran and atholıc churches the DPaslors ell people from
time time decorate themselves. That 15 d  Q practice ö1 theırs. But In church and the
SDA church thıs 1s forbidden We forbidden WC: eads, OT feathers, OT fine
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clothıng OI pearl shells al OUT neCcks, anythıng 1ke that 15 taboo IThey SaYy should NOT
those thıngs al all, mMust Just worshiıp uletly ın the church o} don’t know

what do about that and quiet and obey the paslors, and Just o0k at what other
people do YWAay, decıde obey them They ell that should NOTL be DIrOU! of
OUT OW skın and NOL ShOW off In that WaYy They SaYy that decoratıng neself and dısplayıng
neself around 1ke that 18 the work of Satan Yes, they SaYy that oling those 1N! of thıngs
belongs Satan and should nNOoTt follow those WaYyS.«

» [ sed smoke c1garettes, chewed eie nNnut and WOIC eal around neck. WOTE
long marsup1lal taıls between IMY Dreasts. dıd 1N!| of things. But then Just decıded

g1ve ıt decıded that Wäas oıng these things for the sake of INY body, but Was
spolling soul. Just went around decorating mySself, wearing bead necklaces and
bangles armns d1ıd thıs wıthout hought In head wıth regarı makıng
DIayCIS about anythıng sed smoke and chew efte and decorate and looked at
myself in the MIrror and hought NOwWw bıg the decorations WeIC Sa  < that the
decorations WeTIC eautı and went into the women s dance and Jumped and down.
That’s how sed - around saı1d single PTrayerT, and whenever Sa  <
makıng OIlC sSımply kıcked them asıde and as them, ‚what yOUu olng that for?«

used take 1n the women’s dance day long and COMEC home al nıg wıth NOTL
Cal! for soul, OT whether it WOU 40 heaven. And people used ask 8 yOUu

going around ehavıng 1ıke that, but where yYyOUu going putl yOUTr soul al the end
of 1t all’?. And finally decıded that re wasting time and Must change INY
WaYyS SO pul these things behind and SaVC 1t

When as ande In 99’7 discuss agaın the End Times cComıing she emphasızed
that »Irue iıfe 1s NOL be OUunNn! In materı1al things but in God.« 12Ns of the End Tiımes
comıing WeIC agaın expressed In of wanting bDe ‚TanCy« wearıngtheır hair cCombed Out and dressing INOTeE All of thıs produces SIN because INeN
weak and easıly fall into SIN The who indicated In these act1ons NOoTL the
0CcCa] much dAS those OT dıfferent ethnicity who want make the ocal INeN
admıre them ande explaiıned that the Pastors SaYy did these SOTITS of things In the
pastl and the speaks of om and Gomorrah and time when bad angels Came down

eart and marrıed ‚TanCcy-« and produce: chılaren and that’s why God destroyedthe eart ande saıd that thee hought that the bad angels WeIie real INCN,1.e IMNenNn 1ke theır OW 0Ca 19915  5 Thıs reflects the tensions that eXIst In the enviıronment
of multiethnic relationships and crossing OVCT of boundaries here, theC realm and
the heavenly realm. Community violence and disputes increasingly arıse as people from
dıfferent aIic.  5 brought together. The collapsing of D  < boundaries be
indicator of the impending world collapse.

ande old us that the End Times truly close al hand and that the eart. ıll finısh
In hunder and quakes She and those In her church fast frequently d$S De readyfor the Oment when God returns Thıs ıll when only few people have

play cards (a S1n) 1ıle others won’t ave at The Antichrist 11l be AaINOoNgthe people and he 111 er his number the people ande had O varıatiıon of the 666
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and sa1d that the number 1S 366 She sald, that people who ave thıs number 111 be able
take it the SIOTES and gel things for free.
Another sıgn of the End Tımes comıng 1S what ande calls Ground ace Power:«

(Möl kona Daua Stewart and Strathern n.d Thıs W that she speaks of 1S the
W that arıses Ouft of development DIOCCSSCS around them S1gNS of the End Tımes.
ande old us that the GPP 1S VE In places of whıiıte LHCIH and INall bad CUStOMS
and behavılors COMEC irom thıs and that esus ıll eed COMEC back StOp thıs GPP from
rsıng She sald, »that 15 why spen of OUT days In church, Monday Sunday.
Many people urging people Jo1in the church because the WOT ıll end SOOI.«

ande explaiıned that dreams COINC her and others. Both Satan and God ring
ese dreams and PCISON has be able distingu1s between the [WO OUTCCS Thiıs
notion that dreams and V1IS1IONS g1ven the people 15 prevalent ın agen ande
recounted 0)01% of the dreams that che sa1ld God had g1ven her

an Dream

had dream last n1g. Dıd that ave somethıng do wıth Comıing SCC yOUu [WO

today? [1.e talk us about her church 116
ıIn church

have s1ster |called uın and che  s 1n Moresby es bıg headed She Camllec

1ın the ream She plays cards and chews eie nut In the dream Sd'  < her ookıng far
uD into the and che W as Cry1ıng, Cryıng, cryıng, her {ears WeTiTC fallıng down. ears
WCIC streaming down her ee She had netbag hung around her neck and danglıng
down her frontside. [ Thıs 1S the WaYy that INa Cal: theır netbags when they

Usually the bags Cal fo0od, D1gS, OT infants suspended fIrom the woman’s oreneaı
and they angle down theıir backs. ] She W d ookıng the and cryıng

The sister’s netbag W as fiılled wıth her S1NsS. Was heavy her She Was cryıng because
che Sa  < that her S1NS WeEIC In front of her Obv10us everybody. | The netbag 15 symbolıcal-
1y V important for the of New Gu1mnnea. 18 the contaıiner of everythıng they
produce and reproduce. Here the SIN sister’s netbag 18 NOTL WO irom the oreneaı full
of the products of use OT but rather it 1S WO In front and filled wıth the products
of >INCOTrrect« acti1on. Thıs 15 another instance of the theme runnıng hrough all of
Mande’s discourse of the tradıtional >VITtUOUS« ıfe VETISUS the modern whıte) unproductive,
SIN 116

And her SIN W äas revealed and at the Samnle time EeSsus Calllec the [WO things
gO together.

Sd  Z her cryıng 1ijie WeIC holding OUT church ServVICce and as her ‚why YOU
Cryıng, 15 ıt because ere holdıng OUT church Service and yOUu NOL ıIn wıth us’?«
And then sister sald, ‚there 15 whıte ookıng for VYOU; YOUT white whom
yYOUu marrıed 1s ookıngz for yOU< (Mande) sald, 9 don’t know of whıte that
1I’m marrıed but y WayY, yOU SaYy he 15 comıing ook for here« [In 1995, ande
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had sa1d that after Joınıng the church she longer jJealous of her husband’s CO-WI1Ves.
Perhaps thıs 1S because che NO  < has co-husban: In the form of Jesus. ] SaW thıs
whıte coming wıth vVEeEIY, VEIY, long, long alr In ringlets. ven though Jesus 15
descr1bed d whıte hıs alr 1S WO In the er tradıtional INanNeT of long ringlets
prevalent In agen aINON£ OT perhaps the image 15 Sımply OMC of long flowıng
alr

SO went Öff into [tO rovıde Dr1vacy If thıs PDCISON wanted speak
the other people mıght hear what he Was sayıngz TIhen thıs PCTISON Came down and
Was ng there ookıng at He took notice of the other people in the took

hand and put it h1is knee and sald, ;oh YOU WEIC ookıng for WeTiTeC yOUu why
yYOUu ookıng for me?. He had palr of long socks 1C. held and he sa1d that

he had COIMNNIC ook for
Thıs Was almost al dawn because WEIC late coming back from the church

Was re ıIn the t1ime of nıg and woke and 1t already 1g Thıs hınk W as
Jesus comıing o0k for and he OUnN! and NO  < ave Jesus and hınk that ave
re: SCCI Jesus ıIn thıs dream. I’m VeETIY, VEIYV, God that he has gıven thıs
V1IS1ION And hınk that re.0 be able e Heaven and won ’ t Jo1ın in the
CW

The other W OIan who Wäas interviewed Wäas Yara, the aughter of the 1g-man ngka
Yara has three chıladaren by her husband, who has taken second wiıfle. One of her chıladaren
15 W: up and preparıng herself for marrıage 1le the other [WO S{i1 In 995
Yara expressed resentment toward her father for 19{011 allowing her SO school and learn

read and wriıte aSs her brothers had been allowed do She saı1d that the talk of the End
times 15 In the accordıing the people who teach about ıt Dut che 15 unable read
and make evaluatıon of the truth of this tal  z

In OUT d1scuss10ns wıth Yara ın 1997, she certaın that the world end 1s al hand and
her anxılieties about eıng unable read have shıfted their fOocus the powerful image of
the ‚Book of Lıfe« 1C has her Name wriıtten in it along wıth those true believers who

be saved at the of Jesus. This 1S etaıle clearly In dream that che
saıd God BaVC her

Yara Dream

She Was going along the banks of Mver, going and going in dıfficult place [a
pilgrimage]. ere che Callle place where there Wäas materı1als house and
c<he Camme place where there Wäas who Was eadıng aiInes In vVC large book
He looked and he Sa  < her She sa1d that her Name 15 Sarah, it used be Yara He asks
her, ‚what 15 yOUTr nNname?« She sald, ‚when mother bore she Yara but
when Was aptize: INY Name Was changed Sarah My Name 111 be 1n yOUTr book .« She
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stayed sılent. [It 1S practice for New Guilneans takı  C& Bıblical Namnle at the
time of theır Baptısm and SLOp usıng theır parent  Yy given Name People 3  - be

Dy theır 1CW alllcs because that 15 the Namle that 111 be wriıtten ın the ‚Book of
L ıfe« 16 1S theır entrance code for Heaven. |

He sald, Naille 15 Sarah.« He ıt and she ealized her Name Was In h1is book
As he Ouft her Laille che went into HIS house. ere SCC that her aptısm
Chrıstian Name aASs the password into the house of God The roll call of INaYy
also reflect the election lısts 1C low DCISON note 11 theır Namnle AaDPCaIs em
Yara continued her SIOTY, sayıngz that INall people WeEeIC coming and go1ng 1ın the house,
it Wäas the last Judgement and the people WeIC eing dıvıded She went alone into the
wılderness place Dy herself and cried and Sall hymn and sald, yOh Lord, thıs 15 the End
Tiıme, what g01ng do‘

In the dream che awoke and sald, ‚O _’ve SsSCCH dream of the End Times:«, and then
she truly awoke and che Was makıng Draycr God Wıth her (mınd) she hought,
‚ { know how the last t1imes 1ll be MUuUsSt behave myself when the End Times COMNIC

That’s the meanıng of the dream that God evealed We ask God g1ve us dreams
and ShOW the WayY, g1ving morTal advıce.

Yara described the chronology of the End Times, sayıng that { In 998 the Antichrist 111
COM Some g00d people 111 be taken al that time, the time of rapture. eır bodies
and spirıts 111 be taken Others |sınners] 111 be cast into 1re In 999 God 111
and Judge people close the YCar 2,000 The Pastors Sa Yy thıs The Pastors 1n their
CcIMONS ell us that thıs 1S going happen but only God re: kNOWSs. The Antichrist 1s

He 111 ask those who belıeve In God 1f they do and he 111 kıll them wıth
oOse who do NOT elleve in God 111 be taken by the Antiıichrist.«

Yara closed her INterv1iew wıth the followıing:
»S12NS of Satan around us,
brothers kıllıng brothers,
athers kıllıng daughters,
athers and SOMNS ıghting.«

When lıstening what 111 happen at the actual End Tımes WeIC old that
earthquakes 11l chake the eart and fire 111 CONSUME those who outside of the church
the unfaıithful). fter these events God 111 replant the eart wıth human seedlings. ese
seedlıngs OT cuttings saı1d be the aıthful whom God, 1ıke Noah, has selected ın order

repopulate the eart after the End Times destruction has OCCurred. The CONCEDL of
humans eing retaıned SCIVC 4S plantıng materı1als 1S expressed ın the indiıgenous notion
of mbo, IC 15 central elpa not10ns of OrNg1n, descent, continulty, regeneratıon, and
condensed W ese people’s term for themselves, dAS the first Lutheran M1SS1ONaTrYy-
ethnographer eorg Vicedom noted (Vicedom and Tischner 1943-8), 15 mbowamb, the
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‚planted people«, the people who ave been planted in the eart and therefore belong it
‚WEeEe| pOtLalo vines and Llaro shoots mbDo, materı1als that be taken and transplanted
from ONe garden the exti and therefore CNSUuTeE the continulty and the regeneration of
theır 1ıfe form 15 interesting that the predominant image here mplies the AaBENCY of
gardener who takes the materı1als and purposively L1C-USES them, plantıng them In ground
conducıve theır growth and carıng for them Further meanıngs of the term CONVECY ıfs
symbolic dens1ıty

amb mbo insfolk, those wıth whom element of descent 15 are'
DENS mbo the round, bast-covered, human-hair W1g formerly WO Dy INCN, in 1C

Spirıts of dead kın WCIC held odge
DO mbo the sacred tubs, ul al ceremon1al rounds mark the performance of
moka exchange fest1val, In 1C| magıcal StONES and substances draw In WE and

maıntaın ertilıty WeTITEe burıed The tiree OT shrub planted 1n the tub 1S the DO:  A, TancC. OT
cutting OT seedling, taken fIrom elsewhere.

kor-nga DO mbo/ul mbo [WO terms for sacred 0)8 magıcal STtONES that m1g be
placed the DO mbo ASs odgıng place for SpIirıts OT used In healıng practices. These
StONES COUuU. be prehistoric Ttar: OT representations of humans. The mortar’s cup-lıke
shape Was described aASs the place In IC the kor 0)8 spirıit COU lıve. I INCAanNns >L0O
and refers the of SpIir1ts manıfest themselves Dy >COMINg< people at time of
their OW choosing (A.J Strathern Ihe MorTTtar mbo thus resembles nesT,
known d mi-mang2a, ‚ML-NOUSE«, where ml also refer or1g1n place, place of
creatıiıon

Mema mbo rondoromen »they transfuse DI0o0d« The [070] taken from another body
15 transfused into hospital patıent the patient’s ıfe

LK mDoO WUO teacher, ONe who mplants owledge gained elsewhere into 11CW mınd
and thus reproduces ıt

The wıder notions involved here clear. ere 15 combınatıon of continuity wıth
renewal, Ways through transmission of sacraliısed W from ONe Context another.

Themes

Some of the themes that OUN!| throughout these narratıves of world end nclude

Multiethnicity, boundary CrOSSINQS, and wıltchcraft (kum)
ere 1S that multiethnic relatıonships produce conflıcts both at the

ersonal and Communıty eve Wıth greater poss1ibilıty for of people from
dıfferent arcas aAaCTOSS boundaries that much INOTE permeable than In pre-colonıial and

ZM  Z} ahrgang 998 Heft



236 Pamela Stewart and ndrew Strathern

olonıal times, SCIISCS of self and identity DUl into question and challenged in NCW

WaysS Often ne1ghboring peoples such the Chıimbu descr1ibed thıeves and rascals.
The not1on that INOTIC Cannı wıtches present In agen than previ1ously and that these
witches possessed Dy Satan 15 also described partly in multiethnıc terms Stewart and

Strathern and n.d.Db.) The ueen of the wıtch community 1S sa1ld be from
ne1ghboring Chimbu, people wıth whom ageners ave frequent disputes. Chımbu and
alsSOo Enga who Hageners stigmatızed aSs eing LNOTIC violent and less able

integrate wıth the agen communıty. It 15 irue that YypPICally INOVC at the point
of marrli1age their husband’s Communıty and mMust learn adjust the expectati1ons and
demands of NOT only theır husbands but also theıir ifiınes ften fınd 1t dıfficult
CODC, especlally ıf they marrıed who has pald acceptable brideprice but
who 1S NOT theır OW choice. Such problems lıkely be the greater In where
the wife 15 irom dıstant place, and has truggle, perhaps physıcally, herself
wıthout the benefit of SUpPpOTIT irom nearby kın

Incoming W1Ves Irom elsewhere lıkely be SCCH aASs LIOTC grasping and insıstent than
OcCal for the CaSO1ls Just g1ven. They thus become susceptible stereotypıng that
asSsocClates them wıth disorder, greed, instabılıty, and damagıng coniflıct. TEE| 15 the
central symbol that drıves thıs complex of not10ons. Sınce the Antichrist 1S also ınke. wıth
th1ıs idea of gree and raspıng after mater1al advantages, and the Antichrist 15 SCCIHI ASs

cComıing Iirom the outside, there 15 er t1e-1n between the Antichrist, witcheraft,
mater1alısm, and certaın people of ethniıcıties other than the elpa themselves. The 1mMDu
(  1mMDU people the east become representatıve of thıs of otherness because they
belong dıfferent Provınce irom the Hageners Melpa), the mıd-Wahgı people
who share the SAaLllec provincılal cenier of OUN! agen LOWN In Port Moresby, the natıonal
capıtal, 1M! people have for long competed wıth the elpa and others for employment,
and the elpa ave been at pains distinguls. themselves from them In the CYCS of
coastals. Yet the 1MDU also In another Hıghlanders, sharıng identity In the
roader wıth Hageners. 1S thıs ambigulty, erhaps, that has led the notion that
Chımbu 1s the headquarters of the wıtches.

TrTee. 1S NOTL SImMpIly projected ONO the outs1ıde, however. 15 also felt be at work
nternally, because of the heightened influence of Satan ıIn the WOT gener.  V People
therefore have the problem of dealing wIıth Satan  s influence, and ONC of the locally
s1gnıficant WdYyS they have developed Counteract gree 15 fasting

Coping ıth the UNIMINKADLE

ere number of WdYyS In 1C| the Hageners dealıng wıth the End Tımes
not10n. ese nclude fastıng, seekıng strengthen the NOMAN OT mıind, and PIayCI

Röng mMl TOTOMen (fastıng) 1S the counterpoint gree| Greedy act1ons the
of the earth’s eCcay Fastıng 1s hought reduce SOINEC of the immediate ffects of

GPP by INCAalls of reestablıshıng equılıbrıum of SOTTS between OVCI'-COHSIIII‘IPtiOI'I and
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personal sacrıfice. The notion of fastıng 15 OMNEC that overlaps wıth {[WO indigenous not10ns:
(1) Mow/, the prohıbıition the consumption of specıfic Lypes of food that ONe adheres

111e partıcıpatıng In particular rıtuals (e the prohıbıition uring the Amb Kor, em.
Spirıt, cult rıtual the Consumption of that ave been cooked in ashes, 0)8
the expression of grie hrough the avoldance of partiıcularly favoriıte food that had been
are! wıth friend who has died (2) MıI, something that 1s taboo Thıs word 15 sed
descrıibe the total avoldance of food that ande and others routinely dS NECW kınd
of prohıbıtion, invokıng the solemnity and W of the CONCEDL of ml, OT or1gin-substance.
The act of fasting 15 hought PICDATC the indıvıdual for the time when Jesus 111
d ell quelling the evıl DOWCIS that eXIist In the surroundıing adIca The mML 15 also the
sacred substance of the agen people and 15 represented in the Cası of the Kawelka by the
cordylıne plant 16 18 often planted al garden’s edge S11gn of taboo ward Off
thıeves who might desire SOTIIC of the planted One might equalte the actıon of fastıng
wıth the setting of taboo sıgn the body warnıng Cannnı wıtches (the workers
of atan who attempt COMNSUMMEC uman flesh Fastıng 1s clearly SCCIH dll aCcTt wıth both
performatiıve and eXpressive efficaCy, Just aASs food prohıbitions (MOWI) re
ingest lıfe-sustaining substances the strength and bounded integrity of the body iıtself
and 1ts dedication The Ml 15 the MOSst powerful force of protection ell aSs
of rıghtful punıshment for wrongdoing. All of these ideas creatıvely brought together
in the symbolıc work of constructing the notion of fastıng ın \  \ NC  < Context (We INaYy
erhaps these ideas wıth the notion of the mortification of the flesh, since the
notion that 1s eing developed SCCINS be ONeEC that 1s strongly embodied, and NOT
dualistic

TIhe HOoOMan Seekıngz strengthen one’s HNOMan OT mınd 15 thought be d INCanls Dy
1C| PCISON ıll become ‚better« Christian and ONe who ll be SCCH Dy God d
WO. of salvatıon Strathern and Stewart At the end of Yara  s dream
narratıve che explained that both the mınd (noman) and the body WOU. g heaven.
IThus, thesee preparations antiıcıpate the day of »Tapture«, when ole PCISONS 11l
be ‚caught UP« and transported Heaven.

The deal of obtamiıng StiTONg ANOMAN 18 indigenous ONe that determined what
DETSON COu EXDECL obtaın during lıfe, but the HNOMaAan 9(0)1 thought SUTrVIvVe after
the eal of the PCISON, whereas in the NECW Christian eschatological scheme 1C. Yara
evelops 1ıt does 1S ıimportant STITESS here agaın that SCC In these Statements
individuals attempting work hrough and refashion indigenous not1ons of the PCISON
and the dıistrıbution of aspeclts of personhood ACIOSS the boundary between ıfe and eal
Cultivating d  Q StiTrOoNg NOMaAanN 15 connected er wıth fastıng, SINCe both ımply the
subjugation of desire greed) and ıts subordination the acquisıtion of rıtual
makıng the rıtualized body apt for ENITYy into Heaven, PDIODCI mbo for God takı  ®

Prayer (Atenga rul and MAWd If1) OWS Christian Hageners ask God help them
obtain Strong NOMAN, hrough D  < acti1ons ell the opportuniıty ask for
assıstance in wardıng off eviıl ee: that m1g them OT theıir kın OT fellow church
members. The non-Christian of MAWdG 18 that of askıng PECTSON who stands In
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INOIC powerful/prestig10us position the supplıcant, such as radıng 9 for
something. Such askıng 1S techniıcally outsiıde of the COEerCIve CONtext of ceremonılal gift-
S1VINg, SINCE it 1S NOT necessarıly of moka overned by debt and 1N-

However, 1f aCTS suppliıcant and makes MAWd for somethıng from B,
later do the SaMC, reversing the order of superlorıty and re-establıshing equalıty. Wıth God
this CannoTt be done, SInce God 1S Ways superl10r. Mawa 1S appe: hıs HOMUN, aASs ıt
1S ın the Cası of firıend OT L00, but NnNOMaAanNn CannotTt 1ın principle be swayed
Dy magıCc OT rhetorIic. Strengthening the uman NOMAN, correlatıvely, INCAanls makıng 1t
LNOIC 1ıke In CaS: MAWd remaıns privileged form of askıng God forg1ıve
S1NS 0)8 rovıde SOUTCEC of well-being that constitutes another for people dealıng
wıth the threatening and uncertaiın aSpecCts of theıir l1ves 1ın the sShadow of the End Ateng2a
rul 1S the term for INVvOoCat1ons of ghosts that ın the past accompanıed pork sacrıfıce,
requesting release from sickness, help against enemIles, the acquıisıtion of WE goods,
OT the fertilıty of and people Christian PIayCI 1S also descr1ibed ıIn general d aleng2a
rul, but there 18 O LICW SITESS In ıf MAWd, wıth the of dependency God and
inabılıty 1tually control the COSIMOS, recognition of the idea that 30089 God
disposes«. We 111 COMDAIC thıs later wiıth the pre-Chrıstian ritual managemen of the
COSINOS

Ur umb Dreams and VISIONS and the prophecıies inspiıred Dy them another WaY
of thinking aDout the unthinkable f humans CannotTt the COSINOS, they
theır OW bodies Dy fastıng and hereby achleve SOINC privileged ACCESS the owledge
of what 18 happenıng and what 111 happen, of the evıl demoniıc DOWCIS that supposedly
abroad In the WOT. and of the comıing act1ons of Jesus In the Parousıa esu yand Omba,
‚Jesus 11l COMMC Dack<). Indıviduals such ASs Yara and the male pastors have
cultıvated reputation for thıs kınd ofW ın order claım posıtion of leadershIıp, NnNOoTL
Dy virtue of makıng thıngs happen but by virtue of OoWIng and revealıng the ecreits of
what 111 happen and recogn1zıng the S1gNS of events that already happening 4S

diıspensationalist
Nda (Perhaps/we don’t KNOW) The ultımate INCals of coping wıth the uncertaın future

projected into the imagınation by Christian belıefs In End Times, 18 the Cavealt that Wäas

irequently elated us that they don’t know exactly when the eart)| 11l 1ınısh, »Pastors
SaYy it INaYy be in 2000/2001 but only God knows for The superlor1ty and 1IN-
scrutabılity of God 1S ere into play almost d protective device, but also aASs

warnıng sinners repent ulckly because the End COuU happen pPr10r 2000 rather
than after it Pastors play both 1ldeas that Jesus 1S coming SOON, S1InCe the S1gNS
uggest this, and that his arrıval INaYy bDe delayed, for Casons best known Hımself SInNCe

1S 1n plan, and iın partıcular 1t Cannot be computed when the Gospel ıll have
been preache wıdely enough. The attempt gel ECVETYONC converted 1S made because of
the putatıvely impending End but also ıtself makes the possible. In other words there
both 1S and 15 NOoTt rıtual control OVeTr COSmMIC events The rıtual of preaching the Gospel
INAaYy rıng about the End, but there 1S uman rıtual for enewal of the COSINOS
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Cyclıicıty, Rıtual and the COosSmos

the Power of God, has made Nndamen! dıfference the relatıonship between
rıtual and the COSINOsS Indıgenous rıtuals of ertility and regeneration envisaged rıtuals and
sacrıfice WaYyS of ırectly influencing the of the COSINOS OT the prosperIity and
of people 18 Irue that ghosts,9and the ,Dıg SpIirıts« (kor OU) such dS the em
Spirıt, WeIC SCCI1 ASs having theıir OW: capacıties for volıtıon and choice, and requiıred
sacrıfıces iın for rantıng people’s wıishes OT releasıng them from sickness and
infertility. In thıs 9 then, they WCIC super10r and NOT In people’s direct control.
Nevertheless, there Was SIıTONg emphasıs performative efficacy, carryıng Ouf rıtuals
d the INCanls of restoring and regenerating ertilıty Dy symbolic enactment 18 this ldea
of performative efficacy that 1S altered by the idea of Power. 1CaCYy 15 replace:
Dy >asking«, MAWAG, and Cannot be yacted Ouft<

Thıs notion of efficacy Wäas CVEeEnNn INOTEe hıghly developed aMMOoNg the Duna people of Lake
KOop1ago ın the outhern 1ghlands Provınce than AaMOoNg the elpa The Duna, 1ke the
Huli, had elaborate entropic notion of the processual decline of the ground OVer
per10d of fourteen generations. But they also had V1g0Orous and equally elaborate V1IS10N
of counteracting thıs CENLTODY Dy INCanls of rıtual practices known collectively d rindı
NILYAG, ulı dındı Zamu straıghtening OT renewıng the ground. They Sa  Z their landscape
AS NOT only dotted wıth shrines Varlous spirıt DOWCETS but also as traversed at large Dy
[WO grand rıtual trackways, the KIrao hatia and the hambua hatıa, In the first of 1C
virgin’s menstrual 00 W dSs carrıed from ONe end of the Duna dIica the other and
{inally gıven 4S lıbation spiırıts in sacred sıte AINONS the ulı people theır south,
1le In the other the body parts of OUNg, fertile sapmın IN captured and
sacrıfıced, WCIC distribute: along paralle]l pathway that also en! al the Same place
AaMMONg the Hulı, known aASs el0oK1lı the Duna (Gelote the Hulı, both Namnes referringthe base 0)8 rOOTl of large Ficus tree perhaps assoc1lated wıth chthonian creatrıx f1gure,
SCEC 1986:21). ese Duna not1ons of eglonal landscape of mobiıle, sacred Wthat required management, propitiation and regeneratiıon Correspond the cırculating cults
of renewal In the Western 1ghlands, the em: and Male Spirıt cults predominantly.Such cults WeTe INCAans whereby image of clımatic and ecological enewal reg]onal,trans-local basıs W äas cConstructe: The adoption of Christianity has done AWaVY wıth thıs
image and replaced, it wıth ONe that 1S both INOTE g10 and INOTEe ocal Each 0cCa]
CongregationS intercede wıth God and iıtself from evil, PDIOCCSS that
15 known be replicated globally.

In the indigenous rıtual unliverse of the Duna there Was nbuilt cyclicity, tempere: Dyrıtual act1on. Thıs idea Wäas NOTL clearly present aAaMOoNg the elpa, although theır idea of
short-cycle eed re-stimulate ertility each generation COrresponds the Duna’s 1ıdea

of fourteen-generation pulsation. In both the COSMOS Wäas SCCH AS rıtually socClalized,through human act1ons. In the Christian V1S10N, there 1s horizon of {inality, dıfferent
erhaps from the indigenous not1ons of cyclıicıty. In the INCTSCT of CONteEMPOTArY ideas In
agen, however, fınd that the ‚gardener image« of the renewable mbo has been inserted
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DTIESCITVC the cyclıc version of time. The ardener 1s God, NOL human, and the image
clearly reCogNn1zes the chift In the ance of W between people and the eıty By the
Salllc token people longer in control of the cCo-ordinated ritual reproduction of the
landscape, and there 18 CONCcCordance between theır soclal allıances and the
reproduction of the earth’s W of ertilıty. TIhe rıtual gap, agaln, be closed only
notionally Dy reference ower and Hıs Plan for the WOT. 1C| humans Cannot
CVCIl knOow In detaıl At the center of faıth there 1S, therefore, apor1a, eadıng
pervasıve of uncertainty and contradıction.

Contradıction, Cale 20y collapse, and the struggle
JOr ACCess knowledge

Both ande and Yara spoke of the of Sinners other than wıtches. ese
rascals, prostitutes, and thieves. ese characters also boundary ITanNSgrEeSSOTS, 1ke
people firom dıfferent AICas, and theır influence easıly penetrate into and pervade
cCommunıty ıfe Christian PIayCcrs used, ASs ave SCCHI, make symboliıc 0)8 sacred
protection agalnst such influences. The of collapsıng boundaries and confusıon of
categorIies re-Informs the of the impending end of the WOT

Another CalegOry confusıon 15 generated, accordıng Mande, Dy 0ocal
attempting be 1ke whıte Her remarks reveal the ambıvalence of attıtudes
gener:  V towards whıiıtes and other outs1ıders such ASs ‚Japanese«. Whiıtes represent both
GPP and also the Power of God (PG) The imıtatıon of whıte and the relatiıonsh1ıp
of thıs PITOCCSS SIN 1S marker of GPP In 0)01% image ande spoke of people 1n Japan
eing VCIYyY rich 1ın mater1al but ackıng Eesus In theır earts, that they lacked ‚Jıfe<.
One SCC sentiments of thıs kınd AS attempt achleve feelıng of Darıly wıth
whıtes, 0)8 superlorI1ty towards SOINC of them, hrough assert1on of spirıtual V1s1on V1S-A-
VIS mater1al values, sophisticated twiıst earlıer achleve Darıly Dy becoming
wealthy, d In the 196872 red DOx cult 1ın agen IC has subsequently been
repudıated 4S Satanıc form of act1vıty (A.J Strathern 1979-80).

Ambiıvalence continues In the attıtudes towards9 and it ollows from the theme
of GPP, 10 belongs Only the followers of Antichrist 11l have In the
end t1imes. In the 995 imagery of Mande the insuffic1enCcy of supplıes W as be

S1gN of the end In 1997, che spoke INOTE definıitely of itself eing SOUTCEC of
wrongdoing, S1InNCe what 15 ‚TanCy« 1S also JEXDENS1IVE« and marker of SIN Yet In the end
ordinary WOU. also be 1terate: and replace by specılal codıng of the
Antichrist, Just dS Christians WOUuU use theır name-cCodings ın the Book of Lıfe gel
Heaven.

TIhe question of aACCECSS ‚»knowledge aSs DOWCET« 18 also crucılal. ande rellıes what
the Pastors SaYy and the idea that 1S In the Yara, who Wäas cConcerned about the
questions of aACCESsSS and evidence ın 1995, Dy 997 announced herself AS dreamer and
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also interpreter of dreams for others. Dreams COU. g1ve her leadership role and also
replace: lıteracy as SOUTCeE of owledge W Ihe male pastor neophyte, Yu,
Was also spoken of havıng NOT Just dreams but VISLONS. We EXPECL the s1gnificance of
dreams continue SIOW ın the Xi months and yCars Far INOTE ocal people
becoming pastors 110  < than in the it 15 popular choice and people
lıkely develop the rhetoric and dreaming capacıties into these pOos1t10ns and
maımntaın the for »knowledge-«.

Hıstory Sıgn agaıln. As time SOCS U: everything becomes interpreted S1gN, In
PITOCCSS of semilotic overdetermination. What the pomnt of ysaturation« In such >heavy<symbolıc arcna 111 be 1S unclear, but clearly the millenn1um 1S fast becoming ‚symbolthat stands for ıtself,« h1story 15 »sswallowed« Dy S12NS.

The GPP 1C. ENCOMPASSES development and mater1ıal WE 15 partiıcularly Stırongs1gn of the End Times. striıkes at the heart of the Hageners’ of self worth and
ıdentity 1C 1S intımately integrated wıth the actual ground workıng the gardensand producıng pP1gS the tradıtional INCAaNs of aınıng rTespecCt for In agen rban
development, the inflow of cash, and wantıng be clean and wearıng TaNnCy«dresses incompatible wıth the close ay-to-day, ands-ıin-the-dirt experlence of the
tradıtional agen

the broadest evel, suggest that what the ımages of world end CXDTICSS 1S
confusion, ambıvalence, and contradıction of categorIies In hıstorical experlence,recognıtion that hıstory longer be appropriate: and Incorporated into existing
Structures, but has instead fundamentally hıfted these Structures In kınd of tropologicaltornado that places them into the BCYC of the StOrTM.« Whıiıle WerTIe 1n agen INn August99’7 this of CYI1SIS Wäas heightened by the fact that it ONCe raıned. We WeIC old
that 1ve month drought had left In ruıned 1C| Sa  < wıth OUT OW:
CYCS Also, plague of WOINS had destroyed large arcas of gardens throughout the reg1ıonand unseasonably cold, {rOSsty weather had destroyed gardens In the higher altıtude AIcas
such as Tambul and andep, drıving people their homes In the famine. ese
clımatic shıfts WeTE sccecn as S1gNs that the end of the WOT. 18 close at hand and nearly
CVETY WOINanNn showed uSs the ruıned produce of her gardens SOMmMe explicıtly sayıng thatthese the S1gNS of the end at hanı  O The ecologically nduced disaster totalızed In theform of the landscape ıtself the of End Times and provıde, apparently direct
confirmation of the prophecies In the 1  e) lınking the experlence of hortage of food
and the idea that World’s End Was at hanı  O

Globalization Localization
The [WO maın em.: informants whom have cCıted In thıs PaperT, ande and Yara,belong the Assemblies of God church and attend 0cal SerVICES, but the Lutheran,Catholic and eventh Day Adventists also ave actıve congregations In agen Particularlynoticeable N WEIC the Charismatic Catholics Since they tended conduct their
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fellowshıp meetings In the early hours of the mornings awakening us wıth theıir and
drumming. ese Charismatic Catholics ıIn direct competition wıth the Ndamen!  1st
churches such the OTMC that ande and Yara members of, and chare
features such peakıng in (ONZUES and prophesyıng that the end of the WOT 15 close al

hand, practices that NOTL parts of maılınstream Catholicısm Damıan OmMpSOon, however,
that » Ihe 1LIC  S Catechı1sm of the atholıc church states that before the Second

om1ng, the Church must DaSS hrough fınal trıal that 111 chake the belief of INa
bellevers« Th1ı LICW Catechism OWS LOOM for the belıef that the Church 1s 110  S

passıng hrough the prophesied trıbulatıon and, Dy implication, 15 entering that iıll-defined
per10d known AS the ast Days« 5-6

ese not10ons of End Times OMNCS that preache globally. We have been detailıng
here SOMNNC of the WaYyS In 1C| the Hageners ocalıze these and intertwine them
wıth Ind1genous 1ıdeas of self, lıfe, and eal The Charısmatıic Catholics In agen need
NOL have derıved theır noOot10nNs ırectly from theır OW) atholıc church ın Mt agen
{iOWN More probably they picked theıir ideas irom the ocal Context of fundamenta-
lıst/charısmatic MOvements 1ın the Protestant churches and developed theıir OW. twIıist
1ıllsıde Vigils, LICW kınd of drum made irom kerosine CaNsS, nıg ErVICES, and singing
1n LONZUES tradıtional melodies. Local taboos and practices INa y become enmeshed,
however, wıth wıder ONCS aASs the next example cShows.

The ML taboo) mposed upON the body in the act of fasting 1 indıvıdual act1on
guard and ready the for the End Times. takes INOTIC eXpansıve meanıng
when ıt 1S engaged 1n d actıvıty. ecently ONC of apua New Gulnea’s NCWSDAaDCIS
eported that the Uniıted Church of PNG BaVC ıts SUupport Prime Miınıster Bıll Skate’s
roposal that Natıonal Day of Fastıng be bserved in cConjunction wıth ralsıng
combat drought-relate fo0d shortages. The Church’s General Secretary promoted the Day
of Fastıng aASs step 1n the rg direction for PNG d Christian natıon242  Pamela J. Stewart and Andrew Strathern  fellowship meetings in the early hours of the mornings awakening us with their songs and  drumming. These Charismatic Catholics are in direct competition with the fundamentalist  churches such as the one that Mande and Yara are members of, and share common  features such as speaking in tongues and prophesying that the end of the world is close at  hand, practices that are not parts of mainstream Catholicism. Damian Thompson, however,  notes that »The new Catechism of the Catholic church states that before the Second  Coming, »the Church must pass through a final trial that will shake the belief of many  believers«  . [This] new Catechism allows room for the belief that the Church is now  passing through the prophesied tribulation and, by implication, is entering that ill-defined  period known as the Last Days« (1996: 185-6).  These notions of End Times are ones that are preached globally. We have been detailing  here some of the ways in which the Hageners localize these concepts and intertwine them  with indigenous ideas of self, life, and death. The Charismatic Catholics in Hagen need  not have derived their notions directly from their own parent Catholic church in Mt. Hagen  town. More probably they picked their ideas up from the local context of fundamenta-  list/charismatic movements in the Protestant churches and developed their own twist —  hillside vigils, a new kind of drum made from kerosine cans, night services, and singing  in tongues to traditional melodies. Local taboos and practices may become enmeshed,  however, with wider ones as the next example shows.  The mi (taboo) imposed upon the body in the act of fasting is an individual action to  guard and ready the noman for the End Times. It takes on a more expansive meaning  when it is engaged in as a group activity. Recently one of Papua New Guinea’s newspapers  reported that. the United Church of PNG gave its support to Prime Minister Bill Skate’s  proposal that a National Day of Fasting be observed in conjunction with raising money to  combat drought-related food shortages. The Church’s General Secretary promoted the Day  of Fasting as »a step in the right direction for PNG as a Christian nation ... [saying that]  Skate’s call was a spiritual fight which Christians should take up ... [and] ... as a Christian  nation we believe we can overcome situations by fasting and praying« (National 11/11/97).  Here we see the use of fasting as a Nation-strengthening device, called for by one of its  mainline churches and by its Prime Minister, to show solidarity for the sufferings of its  local communities. Symbolic actions of this kind act as suspension bridges between local  and wider senses of identity, and it is certainly significant that religion is more and more  being harnessed for the purposes of identity-building both locally and nationally. Global  patterns thus realize themselves only through their local mutations and appropriations,  while by the same token the local is transformed more towards the global when it reaches  the level of the nation.  Envoil: PMT. 1& 2  Thompson (1996: 142, 347) speaks of the condition of pre-millennial tension (PMT)  observed by scholars of millennial movements in Britain (the phrase was coined by  ZMR - 82. Jahrgang : 1998 : Heft 4sayıng
Skate’s call Was spirıtual 12 16} Christians should take242  Pamela J. Stewart and Andrew Strathern  fellowship meetings in the early hours of the mornings awakening us with their songs and  drumming. These Charismatic Catholics are in direct competition with the fundamentalist  churches such as the one that Mande and Yara are members of, and share common  features such as speaking in tongues and prophesying that the end of the world is close at  hand, practices that are not parts of mainstream Catholicism. Damian Thompson, however,  notes that »The new Catechism of the Catholic church states that before the Second  Coming, »the Church must pass through a final trial that will shake the belief of many  believers«  . [This] new Catechism allows room for the belief that the Church is now  passing through the prophesied tribulation and, by implication, is entering that ill-defined  period known as the Last Days« (1996: 185-6).  These notions of End Times are ones that are preached globally. We have been detailing  here some of the ways in which the Hageners localize these concepts and intertwine them  with indigenous ideas of self, life, and death. The Charismatic Catholics in Hagen need  not have derived their notions directly from their own parent Catholic church in Mt. Hagen  town. More probably they picked their ideas up from the local context of fundamenta-  list/charismatic movements in the Protestant churches and developed their own twist —  hillside vigils, a new kind of drum made from kerosine cans, night services, and singing  in tongues to traditional melodies. Local taboos and practices may become enmeshed,  however, with wider ones as the next example shows.  The mi (taboo) imposed upon the body in the act of fasting is an individual action to  guard and ready the noman for the End Times. It takes on a more expansive meaning  when it is engaged in as a group activity. Recently one of Papua New Guinea’s newspapers  reported that. the United Church of PNG gave its support to Prime Minister Bill Skate’s  proposal that a National Day of Fasting be observed in conjunction with raising money to  combat drought-related food shortages. The Church’s General Secretary promoted the Day  of Fasting as »a step in the right direction for PNG as a Christian nation ... [saying that]  Skate’s call was a spiritual fight which Christians should take up ... [and] ... as a Christian  nation we believe we can overcome situations by fasting and praying« (National 11/11/97).  Here we see the use of fasting as a Nation-strengthening device, called for by one of its  mainline churches and by its Prime Minister, to show solidarity for the sufferings of its  local communities. Symbolic actions of this kind act as suspension bridges between local  and wider senses of identity, and it is certainly significant that religion is more and more  being harnessed for the purposes of identity-building both locally and nationally. Global  patterns thus realize themselves only through their local mutations and appropriations,  while by the same token the local is transformed more towards the global when it reaches  the level of the nation.  Envoil: PMT. 1& 2  Thompson (1996: 142, 347) speaks of the condition of pre-millennial tension (PMT)  observed by scholars of millennial movements in Britain (the phrase was coined by  ZMR - 82. Jahrgang : 1998 : Heft 4and]242  Pamela J. Stewart and Andrew Strathern  fellowship meetings in the early hours of the mornings awakening us with their songs and  drumming. These Charismatic Catholics are in direct competition with the fundamentalist  churches such as the one that Mande and Yara are members of, and share common  features such as speaking in tongues and prophesying that the end of the world is close at  hand, practices that are not parts of mainstream Catholicism. Damian Thompson, however,  notes that »The new Catechism of the Catholic church states that before the Second  Coming, »the Church must pass through a final trial that will shake the belief of many  believers«  . [This] new Catechism allows room for the belief that the Church is now  passing through the prophesied tribulation and, by implication, is entering that ill-defined  period known as the Last Days« (1996: 185-6).  These notions of End Times are ones that are preached globally. We have been detailing  here some of the ways in which the Hageners localize these concepts and intertwine them  with indigenous ideas of self, life, and death. The Charismatic Catholics in Hagen need  not have derived their notions directly from their own parent Catholic church in Mt. Hagen  town. More probably they picked their ideas up from the local context of fundamenta-  list/charismatic movements in the Protestant churches and developed their own twist —  hillside vigils, a new kind of drum made from kerosine cans, night services, and singing  in tongues to traditional melodies. Local taboos and practices may become enmeshed,  however, with wider ones as the next example shows.  The mi (taboo) imposed upon the body in the act of fasting is an individual action to  guard and ready the noman for the End Times. It takes on a more expansive meaning  when it is engaged in as a group activity. Recently one of Papua New Guinea’s newspapers  reported that. the United Church of PNG gave its support to Prime Minister Bill Skate’s  proposal that a National Day of Fasting be observed in conjunction with raising money to  combat drought-related food shortages. The Church’s General Secretary promoted the Day  of Fasting as »a step in the right direction for PNG as a Christian nation ... [saying that]  Skate’s call was a spiritual fight which Christians should take up ... [and] ... as a Christian  nation we believe we can overcome situations by fasting and praying« (National 11/11/97).  Here we see the use of fasting as a Nation-strengthening device, called for by one of its  mainline churches and by its Prime Minister, to show solidarity for the sufferings of its  local communities. Symbolic actions of this kind act as suspension bridges between local  and wider senses of identity, and it is certainly significant that religion is more and more  being harnessed for the purposes of identity-building both locally and nationally. Global  patterns thus realize themselves only through their local mutations and appropriations,  while by the same token the local is transformed more towards the global when it reaches  the level of the nation.  Envoil: PMT. 1& 2  Thompson (1996: 142, 347) speaks of the condition of pre-millennial tension (PMT)  observed by scholars of millennial movements in Britain (the phrase was coined by  ZMR - 82. Jahrgang : 1998 : Heft 4d Chrıistian
natıon belıeve Ss1tuations Dy fastıng and Tayıng« (Natıon 1 1/

Here SCC the uUsc of fasting as Natıon-strengthening devıice, for Dy OMNC of 1ts
maınlıne churches and Dy 1ts Priıme Mınıster, ShOW solıdarıty for the sufferings of 1ts
Ocal cCommunıities. ymbolıc act10ns of thıs kınd aCct AS suspens1on brıdges between OCcal
and wıder SCIISCS of identity, and 1t 1S certainly s1gnificant that relıgıon 1S LNOIC and LNOIC

eing harnessed for the PUIDOSCS of identity-bullding both locally and natıonally.
patterns thus realıze themselves only hrough theır Ocal mutations and approprlations,
111e DYy the Samle token the OCal 1s transformed INOTC towards the g10 when 1t reaches
the eve of the natıon.

ENnvol: PMI,

ompson 142, 34 7) speaks of the condıtiıon of pre-millennial ension
bserved by cholars of miıllennı. MOvements In Brıtain (the phrase Was co1ıned Dy
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TEW er of ing’s College London). 15 d phrase that aptıy applıes also the
agen congregatıons, and the sıtuatiıon observed Dy ONn Tuzın among the Ilahıta
Arapesh 126-156). If S only speculate what PMT?2 INaYy be, DOSL-
millennial-tristesse. Here suggest {WO possI1biılıities, gıven that events lıkely be
interpreted wıthin existing Tameworks of 1ldeas 1le also posing challenges such
frameworks. One possi1bility, of COUISC, ıll be reiterate the coping that
firom accepting the Power of God PG) God decıded that the t1ime NOT rg after all,
and numbering SYySieEMS human, NOT God-made (>as In the Anglıcan hymn housand
ADCS In thy sıght/Are 1ke eveniıng gone/short the watch that ends the nıght/before the
rısıng SUN«.) The other poss1bilıty WOU be re-emphasıse aSpecCIs of ind1genous ABCNCY,
the Power of People (PP) people’s PTrayCerS, fasts, vigıls, Tumm1ng, singing, INn short theır
rıtuals, had kept the Antichrist al bay Or had persuaded God waıiıt 1le The [WO
possı1bilıties cCorrespond the existing ension between the ervV1ı fear and expectation of

imminent future beyond control (dispensationalism) and the equaliy ervl! wısh know
it and exercise control OVeT ıf (post-millenarısm).
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