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Foreword: Darkness from Wıthout ıthın

has NOL been secreil that there 1s emerging SOIMMNME Serl0ous moral and spırıtual CT1ISIS In
the Chınese soclety oday And thıs CT1SIS 1S becoming the fOCUS of WO for INa people
who ConNcerne': about the future of 1na that 1S, SOINC degree, the future of the
WOT.

And ıt has been VC clear that the key better future of ına 1S SOINC OTr0ug
politic. reform, whereas the foundatıon for better future of 1na 1S SOINNC spirıtual
improvement. FOor only SOM constitutional polıtics 18 able rıng about A relatıvely Just
and respons1bly free Ssoclety, whereas only people wıth exalted OT inspired morale 1S able

ring about OT promolte INOTEC orough politic reform.
However, the moral condıtion In the Chıinese soclety 1S driıving INa observers

despair LNOTC and INOIC people turnıng from SOTIC basıc behavıor In theıir seekıng
for theır OW: emporal and mater1a]l benefits, g1Ving less and less attention the publiıc
welfare, NOT mention the well-being beyond this WOT

In observatlion, such condition 15 OuUuticCome of the influence of the socl1o-political
SySteEMS and events In the past decades If call the soc1al Circumstance 1C be
characterized ASs SOINEC pseudo-deification havıng dolatry 4S Its ESSCENCE and SOIMNE pseudo-

havıng totalıtarıanısm ASs ıts ESsSCNCE the darkness without, cCall the soc1al
mentalıty 1C be characterized aASs SOTIC extreme secularısm havıng mater1lalısm aASs
ıts eSSENCE) and SOINEC anomıe OT chaos havıng CyNIicIsSm ıts CeSSCNCE the darkness
wıthıin. Compared wıth the former, the latter 15 much LNOTC fatal and undermining the
Chinese soclety and much INOTEC dıfficult

On the other hand, however, In the Chıinese SOCI1ety SInCe 1980’s, SCC SOMMeE other
strıkıing and iımportant phenomenon, that 1S the appearıngz OT emerging of religion from
»underground« O 9 prefer Sayıng, Irom the hearts of the people

Prof. Dr He Guanghu VO  b der ademıe für Sozlalwissenschaften In Pekıng vA Im Rahmen eıner
Gastprofessur In Harvard Der Beıtrag basıert auf einem Vortrag, den C Im Sommer d} anläßlıch einer europäischen
kKiırchlichen China-Konsultation In Stavanger gehalten hat Der Vortragsstıil wurde nıcht verändert.
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246 He Guanghu

Ihe Transformation eligi0n In the Aast Years

Sınce the early 1980’s when the o-cCalled » ajJor Relig10ns« ul  1Sm, Taoısm,
Islam, Catholicısm and Protestantism) WeEIC allowed restore theıir rel1g10us actıvıties,
relıg10n 1n ına has experienced SOINC ıimportant transformatıon in general. Focusıng
Buddhiısm and Christianity, characterize the transformatıon followıng.

From Revival Growth

According the officıal stat1ist1ics of the Chıinese INnm! ın 1997, »there OVeTI
100 miıllıon followers of Varlı0ous rel1g10us S, LIOIC than S1ıtes for rel1g10us
actıvıties, SOINC 00,000 clergy and OVeEI 3,000 rel1g10us organızatiıons throughout China«.!

ıt 1S gener.  Y elileve!| that the number of rel1g10us people and organizations iın
today’'s 1na 15 arger than that gıven Dy thıs »1incomplete statistics«.*
oUg. it 1S dıfficult est1imate the number of lay 1S{TS because of the acCk of

membershıp enrollment, SCC the evıdent Sr0W of Buddhısm hrough Man other
S12NS. tting asıde such impress1ive numbers »13,000-some Buddhıst emples and about
00,000 Buddhıiıst monks and nuns«, } SCC INOTE and INOTE people pılgrimages
the LIOTC and INOTIC temples, INOTE and IMNOTE people involved in INOTEC and INOTE Buddhıist
actıvities, celebrations and practice, and INOTEC and INOTE people eadıng the INOTC and INOTEC

publıshed Buddhıiıst scrıptures, writings and periodicals.
As for Christianıty, the Chıinese Government’s Whıte Book SayS that there miıllıon

Catholıcs In 1na in whereas there WEIC only milliıons in 1949 And the
Protestant establıshment church? SdaYyS ıts membership SICW from miıllıon 10 miıllıon
In the per10d between 91994 ,° whereas there WeTe Just ‚000 in

Furthermore, Man people outsıde 1na belıeve that there 2030 millıons of
Christians ın today’s 1na who ave less 0)8 affıliations wıth the establishment
churches / On the ONe hand; SOINC estimation 18 NOT based strict statistics and INaYy be
exaggeratıve, the other hand, CVCIN the Whıte Book also SaYS »there INOTE than

Freedom RellgL0us Beliıef In Ina, Informatıon Office of the State Councıl of the People’s epublic of ına,
October 1997, Beijing,

Ibıd
Ibıd
Ibıd
The term »establiıshment church«, referring 0)01> of the [WO of Protestant churches in ına 1C| has SOINC

hiıerarchiıical institution and OITNC1a| sanctıon from the government, IS taken from FRANCIS CHING-WAH IP’S Chinese
Iheology In State-Churc] Context: Preliminary Study, Hong Kong, 1997, B 2T

U-LEI, »Chinese Protestantism’s 15 of Reform and ÖOpenness«, In GAO SHINING and HE GUANGHU (eds)
Christiani and Modernization, Beiing, 1996, 157

] thınk the term »establıshment church« applıes the Lype of atholıc church sanctıoned by the government In ına
d ell her Protestant Counterpart.
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churches and 5,000-some meeting places throughout Chine«,® and ell KNOWn,
INalı »meeting places« OT house assembly members? NOTL nNnCcIlude: in the
Ifıc1al statist1cs. So hınk the truth 15 somewhere between the [WO9 that 18
SaYy, the number of Christians In ına SICW firom mıiıllıon (including Catholıics and
Protestants) nearly mıiıllıon at least In the past years!

In addıtion these strıkıng numbers, also the rapı growth of Chrıistianıty
from the following facts »Since the S, approximately 600 Protestant churches ave
been reopene OI ebuilt each YCar in 1na By the end of 1996 INOIC than 18 miıllıon
coples of the had been printed, INOTe than e1g milliıon coples of hymn book
publıshed Dy the ına Christian Councıl in 1983 have been distributed .«!© And although
there appeared LNOTC and INOTIC churches and »meeting places« 0)8 »NOuse assembly« >
they etting INOTE and INOTE TOWwded for the Sunday service.!! As the Just
allowed be dıstrıbute: wıthıin Church and people outside Church Just gel the storl1es
from and the lıke, such 00 ave been published and re-printed miıllıons of
coples In Varlous vVers10ns for INa times in dıfferent cıties!

From Closeness Openness
TOmM S, the relıg10ns in ına closed theır doors and WINndows the

outsıde WOT. the COUNILIYy dıd Furthermore, from 1958 the »Cultural Revolution«
(1966-1976), they GVENn had close their doors the Chıinese soclety. 1le the
emples and churches WerTe closing theır doors and WeIC OcCcupied Dy factories, schools,
StOres, police stat1ons and other institutions, thousands of believers, monks and clergymen
closed theır heart doors and theır mınd wWerTe OCcupled Dy Varlo0ous unrel1ig10us oughts.

In the early yCars after the revıval of relıg1on In ina, MOoOSsStT beliıevers, monks and
clergymen Ss{T1 remaıned in the closed.mentality. They WCIC VC prudent! 1n everything.
They spoke lıttle CVCN theır fellow believers, NOTL mention the people outsıde theır
OW rel1g10us and the people from OVEISCAS In fact, they had vVC few chances

Contact people from outsıde theır OW) rel1g10us and irom abroad ın those VYCars
All thıs be ScCCH In the number and of the publıcation of the rel1g10us
establıshment Oorganızatlions.

However, the situation changed VC rapidly. “ TOmM S, ASs Strong
reaction the powerful suppression and forced closeness before, there aATOSse a
Current In the ole Chıinese soclety that 15 sometimes » Ihought Liberation

Freedom of Religibus Belief In Ina,
(1 MARTINSON, PAUL VARO, » I ’he Protestant Church In Post-Mao 1na 1wo Paradıgms«, In ing Feng3) 3-23, Hong Kong

10 Freedom O} ELZLOUS Belief In Ina,
»More than 3,000 Protestants attend the Sunday Service al ongwenmen church In Beıing each week. Ihe BeijingNan Tang Catholic Cathedral observes Mass four times each week wıth attendance of InoOTe than 2,000 reedom

of ellZL0US Belief In China)
12 Such »Relıg10n«, » I'1an Feng«, » Fa Yın« and others.
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Movement«. The anti-1deological trend of the Current brought about wide-spreading
interest In relıg10n. it Wäas natural that such cCurrent had SOINC influence uDON the
rel1g10us cıircles ın {urn

As result of the react1ons between the relıg1on and the ole soclety, nearly the
forms of relıgıon in 1na SWI1Itly started theıir Journey from closeness OPCNNCSS. onks
and clergymen began peakıng and wrıting about INOTEC topıcs, NOL only al ome OT In theır
OW cırcles, Dbut also SOIMNC publıc OCCAaS10nNs. On the ONeC hand, the establıshment and
non-establıshment churches, Protestant and atholic, started and developed theır relation-
ship theır fellow belıevers abroad ell 15 theır fellow churches al ome On the
other hand, the establıshment churches began sShow SOINC tolerance dıfferent Op1n10Ns
and let in SOINC TES. alr dıfferent discourses Varıo0us topi1Ccs, such as the introductions
of Western theologıes, the reflections uDON the Chıina’s ragedy and Chıinese culture, the
presentat1ons of the prophetic tradıtion, the affırmation of the soclal respons1bilıty of
Church, SOINC soclo-polıtical crit1ques and SOINC challenges the dominant theological
discourses. 13 1S interesting and important that SOIMNC of these discourses dıfferent from the
domiıinant d1iscourses from intellectuals independent of church in 1Na Thıs fact
eal us another ev]ıdent S1Z2NS for the U UDCNNCSS of Christianıty In today’s ina,
that 1S the rıendiy OT cCooperatıve relatıonshıp between the chrıstian churches and the
academıiıc institutions!* and SOINC indıvıdual intellectuals outsıde the Church

But In the early S, cooperatıve relatıonshıp between the [WO parties sımply
unımagıinable.

The sıimılar from closeness ODCNNCSS 1S also eginnıng ıIn 15SM We SCC
the S12NS nOoTt only In the increase of 1ts international act1ıvıties and relations, 1ke
Christianıty, but also In SOMEC changes in the publıcatıons of the Buddhıiıst »establıshment
church« the Buddhıst Assocı1lation of 1na As SOINC cholars irom outsıde the
Budahıiıst circle took OVCI the edıtiıon work of ıts periodicals”” and entered SOINEC of ıts
institutions, *® SOTINC LICW 1ideas and OPCH discourses began wıthın the Buddhıist
circle and 1n ıts publications, ‘‘ though NOTL wıthout obstacles.!® Like ın Christianity, such
discourses advocatıng OPCHNNCSS often from the cholars outsıde the Ificıal 15
cırcle.

13 (1 Chinese Iheology In State-Church Context, 129-159
14 iImportant sıgn IS the »International Conference Christian Culture and Modernization«, held In Beijing, 1994,
sponsored Dy Amıty Foundatıon and Institute ofor Relıgions of Chinese Academy of Socılal Sciences.
15 The MOSL popular of them 1S Buddhıst Culture publıshed monthly in Beijing
16 significant and influential institution 1S the Instıtute for udy of 1S' Culture In Beiing
17 Just [WO dABU, personally experienced the closeness of SOMNE 18 authorıty in ına SOMMe other NOMN-
18 scholars and WeTE Invıted teach in DD  DD Inschool In Beijing but the Invitations WeIC wıthdrawn before

egan OUT ectures. However, ıle preparıng hıs speech, read Chıinese monKk, Dack from Brıtain, speakıng
VErYy strongly for Invıtıng non-Bu:k  1st scholars teach monks and for reforming the Chinese 15 educatıon
SyStem meet the sOC1al needs, al 15 meeting In Beiing »An Interview wıth astetr Jın Yin«‚ In Da Dao,
Issue d
IX KNOW, the pu  Iıcatıon of SOTIIIC ODCN ideas in the 1S! magazınes aroused SOINC sCVeEeTE erıiticısm from the
18 officıals
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From nıformi Varıety
As for Christianıity, the varlety INCAaNS, above all, the formation of such Irıplex

un1ıque Outcome of the modern history of 1na The first of the rıplex 1S the
establıshment church (Catholıc and Protestant), the second 1S the non-establıshment church,
and the Ir 1S the »Cultural Christianity«.

Of COUISC, what the varlety INCans 15 much INOIC than thıs For example, there 15
appearıng SOTIIC trend wıthin the establiıshment church estore denominations and
and Varıo0us M1SS1O0NarYy tradıtions. Such trend, greater degree, characterizes the 11O1-
establıshment church because 1t has been unıted church, neıther ıIn tradıtion NOT
al present. Many of the non-establıshment churches OT »meeting places« Just the
restorations of the Varlous independent Christian Organızat1ons of the past And SOMEC of
them m1xed wıth elements of Varlous folk eliefs OT popular religions. ”” And In the
present socl1al situation it 1S vC dıfficult, 1f NOT impossible, for the non-establıshment
churches theır divergence.“ By the term »Cultural Chrıistianity«, INcan the
Christian owledge, understanding, ideas, doctrines, meanıngs, ıfe VIeW, WOT VIEW and
the faıth ıtself spread hrough Varlous ultural INCAanNs by individual intellectuals. In today’s
ina, MOStT of these intellectuals cholars who actıve In academic circle and
independent of church, and MOST of them NOT Christians. They ave been
promoting the »Cultural Christianity« hrough their esearch In the 1e of rel1210us study,
hrough theır wrıting, editing and translating.

They also set SOINC research cen(ters, institutes, and CVECN college departments for
researchıing and teaching in the 1e of Christian study OT rel1g10us study (The newest of
them the Department of elıgıon al Wuhan University, the Institute for Reliıg10us udY
at Shanxı Orm\: University, the Instıtute for Relig1i0us udY at uzhou University and
the Center for Christian udYy at the Chinese Academy of OC]1: Sclences.) All these
works of the cholars playıng increasingly role In the Christian rel1g10us life*!
d ell aSs In spreadıng and promoting Christianity In the Chıinese soclety. Of COUTSC,however, the cholars dıfferent from each other ın their attıtude Christianity,varyıng from al hrough SYyMpathy neutrality.

In Buddhism, SCC the sımılar phenomenon. 0Ug Cannot Sa y there 1S
0-Called 15 »NON-establishment hurch« In ina, find SOINEC intellectual
SIOUDS for Buddhist discussion In SOINeE bıg cıtles. there INOTE intellectuals and
cholars who NOT INK 1ın stricty but engaged In esearch In the 1e of
Buddhist study and In writing, editing and translatiıng Buddhist publıcations. So, they
19

Modernization.
Q SUN SHANLIN, » [ he Popular Chrıistlanity In China«, In GAO SHINING and HE GUANGHUs Christianity and

M) Furthermore, In the words of Prof. CHEN ‚E-MING, representatıve observer and theologian of the establıshment
church, »1N the pasti ten the developments of SOTIIC independent increasıngly threatened the unıted Church«
(»The Challenge of Modernization Facıng the Protestantism In Chıina«, In Christianity and Modernization, 132.translated from the Chıinese version of the artıcle

H. SUN » The Present Christian Situation in ına udy of the oung Christians In anghai«, In
Christianity and Modernization, 229
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makıng somethıng 1ke »cultural Buddhism« OW1ng theıir higher eve of learnıng
and greater influence aMONS intellectuals, ıt 18 clear that theır role In spreadıng and
promoting Buddhısm 1s even INOIC ıimportant than the monks In today’s 1na

What makes the rel1g10uUs SCCNHNCI Y LNOTC diversıifıe 1s the revival and prosperı1ty of
Var1lous folk cults, SOMEC of 1C m1ıxed wıth Taoısm, others stimulated by the long
lastıng WAaVC of Gong TIhe last but 9(0)1 the least 15 the red1scovery of the rel1g10us
nature of Confucı1anısm. TIhe discussion about the rel1g10usness of Confuc1an1sm, together
wıth »cultural Buddhiısm« and »cCultural Christianıty« (which »Buddahıist culture«
and »Christian culture« In the academıiıc anguage of cholars and students), make the
»rel1g10us cultures« and the »rel1g10NS« INOTC and IMOTEC popular topic In alks and writings
of intellectuals and students.

II HOow Has 7ALS Changed the Society ?
Of COUISC, the relıg10ns ın ına ave theır influences the Chinese soclety, in

dıfferent WaYyS and dıfferent degree. But the transformatıions of them described above
ave g1iven them INOTEC influencing W  9 that SdaYy thıs has changed the soclety

SOTC extent

In the eginnıng of specech, mentioned the moral CYT1SIS ın today’s ına Many
intellectuals call it »the collapse of moralıty« and WOITY about 1ts threatening disastrous
CONSCYUCNCECS. In fact, the past yYCals ave wıtnessed SOMNC kınd of moral collapse in the
soclety. Such soclety, 1ke the Chinese soclety in the Maıinland, 1C has lost ıts
ethically bonding W of old tradıtion but has Nnot yel ul ıfs legal order, WOU fall
Into miserable condition 11 there 15 nothing SLOP OI, at least, sSlOow down the collapse
of moralıty

Fortunately, In such CY1SIS ın the Chıinese soclety, SOM rel1g10ns, 1C| ave become
hrough the shifts mentioned above, COU. exert theır posıtıve influence upDON it

oUg. they do thıs Just hrough the examples seft by SOINC beliıevers and effectively Just
SOTMNC degree, they have re. been counteracting the moral collapse.
In the Casc of Buddhısm, the slogan »NONOr the COUNILTY and eneftit the people« DuL

OTWAT'| Dy ıts »establishment« and the teachıng »do g00ds and do EeVil« passe! irom
1fs tradıtıon COU eXert greater influence 1ts followers behavıor after 1ts transformation.
And ASs KNOW, Buddhısm has influenced Nanı Chıinese people SOMNIC eXIieENT, GVl they

NOTL 1STS
In the Casc of Christlanıty, the slogan »glorıfy God and benefit the people« pDut OTWAT:|

DYy the estahblıshment church COU. have the simılar influence upDOoNn the beliıevers.
However, 1t 1S the g00d act1ons of Christians that playıng much greater

role 1n counteracting the moral collapse In ına Agaıinst the general background of morTal
collapse, such role 15 strıkıng that there ave Dbeen appearıng Nan artıcles reporting
OT mentionıing the moral examples OT g00d moral influence of Christians in Journals for
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rel1g10uUs studles, CVCN iın the government’s publications. SOMIC of the authors
themselves officlals, 16 1s unusual In the soc1al sıtuation iın China .“ Of
COUISC, ave point Ouft that the cCounteraction of Christians’ moral examples the
moral collapse SCCIMN much INOTE effective and evident in the countrysıde than ın the cıtles.

In tradıtional ına, Buddhism (and Taoısm, smaller extent) provıde
alternatıve WaY the people In theır spiırıtual lıfe, 1C. dominated Dy Confuc1ı1anism.
But SINCEe the Song Dynasty, the three Chıinese rel1g10ns an]1a0 have egun
secularızation DIOCCSS and ecliıne'!

TI0Oom the »Cultural Revolution« (1966-1976), rel1g10ns had gradually been
W AaWaY from the Chıinese soclety and SOM kınd of Communist ideology had been
eıfıed OT 1dolatrıze: So, after the »Cultural Revolution«, wıth the dıisıllusiıon In the
pseudo-deıfication, there 1s spreadıng the extireme secularısm and mater1alısm, Just aSs wıth
the disillusion In the pseudo-nomos, there 1s spreadıng the CyNICIıSm and egocentr1sm, the
[WO trends converged make kınd of Vast wılderness for spiırıtual 1fe In 1na

In such sıtuation, the revıival and development of relıg10n has indeed pointed A WdY
Oul, though the rel1g10us people NOoTt INOTE than 10% of the ole populatıon, and the
Chinese relıg10ns ave theıir OW problems and abuses. In CaSCl, hearıng of the praise

God in the quıiet countrysıde, waiching of the Cross churches in the NO1SY cıtles,
eadıng of the 00 rel1g10n and thınkıng of the teachings of scrıptures, these
S1gN1fy that miıllıons of Chinese people have NOL gıven theır efforts In eekıng for WaY
Out In the spirıtual wilderness and they have been gıven SOMe road S1gNS.

In Tact, though NOL yel VC popular, relıgıon in 1na 15 howing the soclety
poss1ibility of SOINC spirıtual 1ıfe In wıth the extremely secularıst OT materlalist 1fe
And wıth the help of their rel1g10us al Chıinese people have their lıves
anchored, In the ee€e of of anomıe 1C IMaYy bDe the unprecedented 1n the historyof humankind .“

As yOUu SCC, ın the modern history of ina, most of Chinese cholars and
intellectuals cons1idered the Chinese soclety non-relig10us ONC, and they hought the
non-rel1g10us nNature Wäas essing the soclety. eIr argument 1S that the Chinese
SocClety Was dominated by Confucianism but Confucianism 1S Comprehensive phiılosophyand cultivating W 16 15 hıgher than ÖT much INOTE super10r relıg10n.During the Antı-Religious Movement and the Antı-Christian Movement (1922-1927),

»” Of such artıcles al hand, during INY preparıng the speech, fifrom »Zong]la (Religion)« (Nanyıng), »Dangdai Zong]1a0Yanyıu O Contemporary Religions)« (ShangHa1ı) and »Zhongguo Zong]1a0 (Religions In China)« ei]ing, edıtedand publıshed Dy the Relıg10us Affaır Bureau of the State ouncıl), 50 % are written Dy POVErTNMENL officıals23 thıs Can be SCCNM especlally In SOMNEG recent lıterature works of such writers CHEN CUN, SHI] IE-SHENG andothers. the OIlıcıa9 generally speakıng, dIC NOL willıng publısh the artiıcles In favor of relıgıon, hat Can
read In hem (e.g In the perlodicals publıs DYy the Relıgious Affaırs Bureau) confirming the spiritual influence ofrelıgion the soclety, though noL VETIY much, 15 really VerYy clear pointer. Thıs 00 Cven clearer ıf OUunNn! some
of the artıcles written Dy SOMMe officials in the Unıted TON! Department of the Communist arty of ına L1 Pıngyeand T1ıan Hongme1’s (»Chrıistianıty and Modernization«, 259-270, »Relıgions In China«, BelJing, 1998, 13-20
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especlally from s, relıg10ns WeIiIC attacked and dismissed superst1t10ns
elated the evıl, wicked, dark, nonsensical and rdiculous elements of the humankind
throughout the WOT.: hıstory. SOo, in the early YCaIS after the Cultural Revolution
(1966-1976), such idea became nearly mOonopoly EeOTY in Maınland 1na that
Chinese culture 1S non-rel1g10us because Confucjianısm 1S NOL religi0n. ven Prof. Ren
Jıyu, the first of the few cholars in the post-Mao ına who argue: for rel1ig10usneSss of
Confuc1anısm, at that time, took the idea R COTYy background that Confucianism
ex1isted d rulıng too]l of the oppressing class, and hI1s OppOonents den1ıed the rel1g10usness
of Confucıi1anısm because they eare: that the major Chinese ultural tradıtiıon WOU be
attacked and dismissed as »people’s Op1um«, the drug NOtOr10uUSs the Chinese neople
Such enı wıth natiıonalıst prıde, help spread the idea that non-relıg10usness 15 Just
the major meriıt OT advantage of the Chıinese culture.

However, wıth the revıval and transformatıon of relıgıon in ina, LNOIC and INOTE

cholars and intellectuals began re-thıink the 1Sssue of rel1g10usness of Chıinese culture,
especlally of Confuc1anısm, 117e eing attracted by the influence of relıgıon and 1ts
posıtıve nction. In the recent YCAaIS, the re-thinkıng has egun In SOINC

publıcations. And it 1S clear that the number of the cholars who advocatıng the rel1g10uUS-
NCSsSS of Confucı1anısm 1S steadıly increasing.“ And ıt 1S INOTEC s1gnificant that MoOst of them
NOL only recognize the rel1ig10usness of Confuc1laniısm, but also g1ve positıve evaluation

1t and relıg10n 1n general.“
oug. 1t be sa1d that such change 1s partly due the influence of the Contem-

DOTIALY neo-Confuc1lanists outsıde ina, it should be noted that thıs change dıd happen 1ın
the Context of the revıval and development of relıg10n in ina, the stimulatıon firom
transformatıon of relıgıon CannotTt be gnored And, beyond (0201 such change 1S
sıgnıficant and beneficı1al the Chinese soclety because it COU. remıind the people of the
rel1g10usness of theır ultural tradıtion, hence the recognition of theır finıtude and of the
eiıng of the Infinite.“®

Professor L eng and the present author dIC the first [WO of hem after professor Ren Jıyu, though they ave
dıfferent approaches and ideas (GT: HE GUANGHU, » The KRoot and Blossom of the Chıinese Culture«, ıIn Yuan Dao, D
1995, Beiing, and »A Thesıs the Reformatıon of Chıinese Relıgi10ns«, in TIhe Orienlt, 4, 1994, e1]ing
The latest development Can be SCCI1 In the latest ISsue of humanıtıes Journal VerYy influential ın ına Wen Shı Zhe
(Literature, Hıstory and Phiılosophy), 1C] published discussıion about the relıg10usness of Confucı1aniısm held by

of the MOSL famous scholars In hıs 1e such HANG DAI-NIAN, XIAN-LIN and others. In the discussion,
MOSL of the y OUNgCI scholars recognize the religi0usness of Confucıianısm. (CT. »A rıtten Dıiscussion OU' Whether
Confucıianısm Is elıg10n«, 3:

Of COUTSC, In SOTMIIC d1scuss1o0ns, there dIiC INanYy scholars who still! deny the relıg10usness of Confucıanısm and of
Chinese culture, but SOMMe of them pomt OuL, al the S time, that the non-relig10usness 18 Just the ma)Jor demerit
dısadvantage of the Chinese culture.

According CHARLES KRAFT’S Factors Influencing Acceptance/Rejection O} New Idea, the simılarıty Detween the
basıc premises of SOUTCE and the culture 11l help acCcCeplance of 1CW ideas. (CT. RALPH OVELL, The
Liberating spe In INda, er 00KS, Tanı Rapids, ıchıgan, 1995, ZTZ:) Ihe theory Can be applıed
relatıonshıp between the acCceplance of Christianıty and the rel1g10us nature of the Chinese culture.
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HIT How Has TIALS Given OMe Hope the Society?
Where there 1S lıfe, there 15 hope Since there INa lıves In ına and

miraculous reviıival of relıgıon In ina, there of COUTSE SOINeEe hope for better 38a0

Hope fOr Improving the Soctal System
As it Wäas mentioned at the beginning of speech, the Key better future of Chinese

soclety 15 SOMNC OTOUg polıtic reform, whereas the foundation for ıt 1s SOINEC spiırıtual
Improvement. Only d  ‚eb people wıth exalted ÖT inspired morale 1Ss able improving theır OW
SOC1o-political SyStem.

Sınce the transformation of relıg10n In ina, though weakly, 18 Improving the people’smorale, ıt 15 indeed rng1ing u hope for resisting the CYyNICISmM and egocentr1sm, hopeIOr spreadıng the love of ne1ghbors, hope for strengthening the CONCeErnN wıth publicwelfare And these INGeC.: hope for Improving the socC1al System.

Hope JOr Avoilding the SOoctial :plosion
As the socC1al contradıctions, 1C. today  S Chinese soclety inherited from the

old SyStem, have been Covered and expanded wıth the Varlo0us newly-produced problems,the Chıinese soclety 18 facıng SOoOmMe anger of socC1al explosion, 1f it 111 NOTL thoroughlyreform ıts overall SYyStiem.
Since the transformation of relıgı1on In ina, though slowly, 15 1Improving the people’smorale, hence the Oopportunıty for Or0ug reform, and 1S pointing WaY Out In the

wilderness for spirıtual lıfe, hence the relatıve nature of the emporal lıfe, it 1S indeed
ringing us hope for reducing soc1al problems and relleving the soc1al conflicts. And
these L1C. hope for avoldıng the socılal explosion.

Hope JOr xalting the Soctal Spirituali
The decline of the spirıtualiıty of Chinese soclety De looked al, In perspect1ive, aASs
Outcome of the forgetting and dismiss of the rel1g10us Sspirıt. The secularization of the

anomıe
Chinese culture Caused the spreadıng of materlalism, CYyNICISM, egocentrism and the

Since the transformation of relıgıon In ına, though implicitly, 15 stimulating the
intellectuals rethink about and rediscover the rel1g10usness of the Chinese culture, hence
helpful for enhancing the rel1g10us CONSCIOUSNESS of the public, it 15 indeed rınging us
hope for counteracting the mater1alısm and anomlıe, hope for resisting the exireme
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secularızatıon of the Chınese culture, and hope for recallıng 1ts rel1g10us spirıt. And
these LI1C: hope for exalting the soc1al spirıtualıty.

‚DUloZue: empora Candle ıth FEternal ICK

Of COUTISC, there INa problems and abuses in the rel1g10ns iın today's ina, 1C
should be removed d much d possıble hrough SOMMMC rel1g10us reformations.*” All the
abuses reveal the uman dimension of the relig10ns. They Just 1ıke the impurıties In
Canı

Nevertheless, however, the Canı 18 S{i1 rıngıng 1g the people walkıng in the
darkness wıthın tunnel And d KNOW, what 1S essentlal the Canı 18 NnOoTL ıts impure

but its wick. »When the Canı 18 burning, who 00 at the wick? When the Canı
15 Oul, who needs it7«“S The wıck 1S the Holy, 1S the Spirıt, who 15 burning ıtself nng
1g the people, CVCIN though the people lgnore it

As for hope for people and th: the Holy, ıll conclude the speech
wıth the followıng quotations:

» | wıll call them { people« who NOTL people;
and 111 call her 200 OVEe!l ONEC«< who 18 NOL IN Y OVEe: one.«“  9
and
»Unless the Lord Imighty
had eft us descendants,

WOU ave become 1ıke Odom,
WOU have been ıke Gomorrah. «

27 Diıiscussion of hıs 1ISsue IS beyond the lımıt hat thıs speech selt OWn for ıtself. ET HE GUANGHU, »A Thesis the
Reformatıion of Chinese Relıgi0ns«, In The Orıenlt, 4, 1994
28 The words from ANNIE ILLARD 1S ken from the flyleaf of ISsue of Wıck (The Harvard Dıvinity School Student
ourna|l of Lıterature and elıgıon, Spring,
29 Romans, 0  Un

Romans, 90:29
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