
MISSION GLOBALIZA TION WITH
DIFFERENCE

Dy eodor Ahrens

OMe observatıons CONCEININS Chrıistianity and globalızatıon

Ihe word ‚globalızation« has made remarkable recent YCars because
worldwıde PTOCCSSCS of exchange the Helds of OMMUNICaAtLION transport of
ideas and of rel1g10ns ave gaıned such ENOTINOUS spee that INa y
people CONSCIOUSNCSS ıf appCars ASs ıf OUT globe WCIC ‚shrinking« Globalızation d such
INaYy NOL be that 1IC  < Globalızation INdYy represent 1IC  - phase the PTOCCSS of
modern1zatiıon 1C began Western Europe and orth Amerıca and consequently
aitecte! the ole WOT. But 1{ 15 Certain NO  S that the g10 and the ocal ave COIINC

closer each other that the ımpact 4C globalızatıon makes OUI CONSCIOUSIICSS 'AY

1C  S
Some Ifects of globalızatıon SUTIDI1SC us because they SCCI1I enlarge and intens1fy

OUT possibilıties make ourselves of the g10 network of exchange of
1ideas and g00ds Just few decades dDU such possi1bilıties WeTITC beyond
Imagınatıon We know LLIIOTIC SCC LINOTC hear LNOTC COMMUNICAT| wıth greater
spee' and arger radıus but do 100 Sal INOTEC DPTECISC understandıng and clearer
V1S101 of NOW dıifferent people INaYy lıve together wıth theır dıfferences future? 15 far
from ObvI10uUsSs what oglobalızatıon and egional Counter-movements entaıl terms of
missiologıic and ecumenical imperaltıves

We do kNOW that globalızatıon does affect both churches the orth and the OU!
Fact. the ole network f ecumenical relationshıps What ollows LLIOIC than

few ketchy hınts
Fırst, Chrıistianıty has Ways been both s1des For VC long iiıme it has been

involved the DIOCCSS of globalızatıon Luke us that early Christian IMUSSIONAIICS

WeIC accused of »turnıng the ole WOT (o1ikoumene upside down« CIS p

aper read Breklum Ath Sept al the Gurukul Summer Institute« consultatıon »Communicatıng the Gospel
the Context of Globalızatıion« rranged by the Northe  Jan Centre for OTr 1SS10N Church OT'| Service,

Hamburg Germany and Gurukul Theological College Research Instıtute Chenna1l 1a
Robert Robertson emphasızes the CONUINUILCLY between globalızatıon and modernıty 4A5 Il emerged the 18th and

19th CeNLUTY cf Roland Robertson quoted EYER ETER eligıion and (‚lobalızatıon Dage Publications/London
997 (1994) 26ff TOmM ıneren!| perspeClVve but the Samle IS made Dy MCNEILL ILLIAM TIhe Rıse O} the
West Hıstory 0 the Human Communıity WIth retrospecltıve ) Unıiversıty of Chıicago Press/Chıcago London
991 PP XV{if cf GIDDENS ANTHONY Der Drıtte Weg Die Erneuerung der sozlalen Demokratıe Suhr-

kamp/Frankfurt 1998 52ff eng]l Ihe 1T| Way Ihe Renewal of Socıal Democracy) and BECK ULRICH
WAasSs LST Globalisierung ? Suhrkamp/Frankfurt 1997 A8ff
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Concurrently, Christianity has been involved In INanYy cCounter-initlative Dy 1C
people sought eassert themselves In their particularıty OVeCeT agaınst the forces of
globalızation.

In fact, the modern M1SS10NaTrYy and the resulting Ecumenıical of
the 20th CENLUTY WCIC both and product of 1913  S phase of g10  1Ly brought
about Dy Western colon1i1alısm and imperl1alısm.
f INanı y M1SS10Nary during the mper1al CTa of the West ıimagıned Christianity should

and WOU eplace other rel1210ns, the ance sheet that acCCcount that these
1SS1ONS WE bıt of d allure Counted In absolute figures the number of Chrıistians has
increased considerably during the last CENLUTY Iirom aAaDDIOX 571 mıiıllıon AaDDIOX D
bıllıon adherents. When 0o0k al the percentage, gel dıfferent perspective. aVlı
Barrett, In HIS statist1ics of WOTL. Christianity, est1imates that al the eginnıng of the 20th
CENIUTY, for instance, about 34,4 percent of the WOT. populatıon laımed membership INn
ONC church OT another. As the CENLUTY drew its close, about 33,4 percent of the
populatıon laımed membershıp In church al least .* Ihe only 1C registered
dısproportionatel bıg rse in numbers 1S the Barrett refers d »athe1sts«. It INaYy
be poss1ible that they Just agnostics people who that they 8(011 rel1g10us and
don’t need relıgıon. They INdaYy be the MOSst interesting

Whıiıle Christianity SICW VE much in the QOU!| and mostly aINONS POOT people
ıt SulIlere: diısproportionately hıgh losses In the North, partıcularly INn Western Europe, NOTL
only in tradıtionally Protestant countries 1ke Sweden, OrWaYy, CNMAaT.| Northern
ermanYy and the Netherlands, but alsSO In places where tradıtıonally the Roman-Catholic
Church Was SIroONg OT CVCN dominant, C 1n Italy, Daln, Portugal, the ZeC epublic,
Oolan! er 1n anada, the Iso INn Russıa Christianity sullere: losses.
Nowhere has Christianity been weakened dASs much INn those reg10nNs where 1l 1S S{1
moving ın the ade of ıts former ,state-cChurch« relatıonships, 1n fact W d constituted A

church, 1.e ScandınavIla, ermany, ltaly, paın, Portugal. Whıle these churches
Minanclally S{i1 VC powerful 1C g1ves them disproportionately weıght In
ecumen1ı1cal relationships they ıghting 00sing battle for the eglance of theıir
constituency.

point Out only Tew implications of such developments: Whıle Christianity unfolds ıts
M1SS10NaTrYy dynamics mostly In the OUu and especlally AIMNONS DOOT people, or
Christianity has become mostly relıgıon of the POOTI er urches In Western
Europe ave been Mıgthing embiıttered battles for [WO Centuries ryıng COMNEC terms
wıth Enlıghtenment and make In increasingly secularızed soclety. As yeLl
do NOot kNOW whether Europe’s secularızatıon 111 alsSO be globalızed and thus g1ve
indication d what the rest of the WOT. INa Yy EXDeCL fOor ıts OW rel1210us future OT
whether secularization 1n Kurope viewed agaınst developments In the rest of the WOT. 15

BARRETT, AVID AND JOHNSON, 10DD Annual Statistical Global 1SSLON: IBM Vol 24,
No 1, January

ZM ahrgang 2000 Heft



eodor Ahrens288

nothıng but EXCEDUON European particularıty We Sımply do NOL kNOW that If
secularızatıon ONC form (T the other 0! catch wıth the rest of the WOT. i{ might
be interesUng take closer ook al those attles 1C Chrıistianıty Western EKurope
fought wıth Enliıghtenment general and wıth pragmatıc rationalısm particular

On thep sıde Protestantism seeks De answerable modern secular
ıle liberal Protestantism NSISIS that pragmatıc rationalısm 15 11 1l denı1es the value
of spirıtual ıfe Chrıstian eology aPICCS wıth Enlıghtenment that truth claıms cshould De
uniolde: such WaYy that they INaYy make people who consıder relıg10N 1L1ONMN-

On the sıde Western Chrıstianıty OUnN!| itself caught CONLINUOUS and al

bıtter battlese have resulted sS1owWw but CONLUNUOUS withdrawal and 10ss of
influence SOC1ELY al large observe three of withdrawal outsıders INa Y VICW

them AS West European forms of inculturation) withdrawal 1NIO fully privatized
individualistic spirıtualıty. Ihe Current WAaVeC of MYSUCISM 15 epiphenomenon of that
development. withdrawal the 1e of eth1cs secular soclety has IIN> for

rel1g10n EXCEDL for ıts contribution the 1e of ethics and sOcC1al eth1cs Wıth such
expectations there 115 Ways >< temptation« particularly ı church 1C d matitier

of fact ST1 lıves and works wıth priviıleges of the former state-church arrangemen The
1Tr form of withdrawal De meTt that back I11Yy old Liime rel1g10N« mentalıty
Carrıed the exireme thıs withdrawal might end ndamen!  15SmM
er havıng zeroed fOor mMOoMmMent faırly parochial West European perspeclive

let us draw few INOTIC general conclusıons
Whıiıle the modern IMISS1ONAT y 19(0)1 successful terms of >WIDNS the

WOTI. IOr Christ thıs generation« NOL successtful 1fS CONQUCI the WOT.
1{ W as indeed successful makıng Chrıstianıty WOT. relıgıon Chrıstianıty, eing
ecumenıical irom 1fs VE begiınnıngs became ecumenıcal worldwıde only during the last
[WO hundred YCaIls In fact what emerged 15 polycentric pluralıstic WOT. relıgıon No
VerS1ION of Chriıstianıty, Lutheranısm Anglıcanısm Methodism ÖT other Christian
dialect NOoL EVenNn oman-Catholicısm (how somethıng be atholıc 1C INeanls

ecumenıical and OoOman 1C 15 of COUISC parochıal al the Samllc time?) 15 lJonger
present itself as ıf 1{ WeIC the MO and 1f ıf chould be made

dominant>?

MARTIN General Iheory 0 Secularısatıon asıl Blackwell/ Oxford 978 IMOTEC recently MARTIN
AVID »Europa und Amerıka Säkularısıerung oder Vervıielfältigung der Christenhe1l! Zwel Ausnahmen und keine

Regel« KALLSCHEUER ITTO ( Das Europa der Religionen Fischer/Frankfurt 1996 161 180
fılm documentatıon »M1ss1ionare DIS ans Ende der Welt« broadcast ARTE Channel IN Tmany

prıl 2000) that currently multıibıillıon Dollar ATIC under WaYy 1C| still exploıt the VISION

chrıistianıze the WOT.| thıs generation
Ihıs bDe the Maln Oufcome of the apal conflıct wıth Latın American lıberation eology durıng the 1€S

ave only the German refer Instruktion der Kongregaltıon für die Glaubenslehre ber EINISE Aspekte der

»Iheologıe der Befreiung« Sekretarıat der Deutschen Bischofskonferenz Bonn 1984 and Instruktion der Kongregaltıion
für die Glaubenslehre ber dıie chrıstliche Freiheıit Un dıe Befreiung, NSekretarıat der Deutschen Bıschofskonferenz,
Bonn 986
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Roman-Catholicsm has trıed for centuries officilalize and unıversalıze Its version of
Christianıty. Liıkewise dıd Lutherans, nglıcans, Methodists NOow Pentecostalısm oes it
The maıinlıne churches dıd 9(0)1 merely theır version of Christianity, unıversalızed
it and OITNcCLalisel it 4S the MO De ollowe: 1n theır ml1ss1ion fıelds Perhaps LIIOTEC

ımportant W as that the maımlıne churches d they had taken theır responsı1bilıty In g10
mM1sSs1ıonN 1€' themselves wıth the 1idea of9 In fact, also of Human Rıghts and of
Enlightenment. W as thıs let us SaYy nglo-Saxon version of Protestant Chrıistianıity
IC W dsS globalızed durıng the 19th and 20th CENLUTY. And it W dSs thıs Lype of Chrıistianıty
1C. OITNIcC1Lalise! In the Ecumenıical and 16 domiıinated the debate in ıts
Varlous forums ng the 1€eSs 618 the 2Oth CENLUTY hrough the international
M1SS10Nary SInce then representat1ıves of the urches from the OU! ave
questioned and challenged the dominance and normatıve nature of thıs nglo-Saxo version
of Christianıty. JThey IN> these forums ryıng push and officilalize their vers10ons of
Christianity®. As result, W truggle 1S going In the Ecumenical

sshıe ewbıigın and aVl OSC. ave argued’ that the modern M1SS10Nary
drew much of ıfs strength and much of 1ts Convincing W irom eing t1ed In closely
wıth the estern project of and nlıghtenment. As result they argue: that the
CI1SIS of Christian milssion MUSTL large degree be attrıbuted the loss of cred1bilıty of
the estern MO of Christianity. Western and Enlıghtenment ave become
objects of sceptical Sscrutiny. f ONeC WOU. aCCceptL these conclusıons OT nOL, ewbıiıgın
and aVIl' ‚OSC| ralsıng ecrıtical question d whether the Christian m1ss1ıon offers
INOTEC globalızatiıon of the SAdl1llec kınd OI rather globaliızation wıth dıfference

The question becomes increasıngly urgent. As Christianity unfolds ıts intercultural
dynamıcs the multifacetted PIOCCSSCS 1C. refer 4S ‚globalızation«,
Christianity continues takı  'a FrOOL in CVETIY and possıble CONTLEXT, relations Detween
churches getting INOTEC and 199(0)8°- complex. fact, relations between churches
less complıcated than relationships between soc1letlies OI natıon states Relationships
between Christian Protestants In ermanYy and Russıan Orthodox Christians less
complıcated than relatıonsh1ıps between theır socletles and their vernments. Relationships
between Protestants In USA and Protestants INn 1na less complex than
relatıonshıps between theıir vernments.

As Chrıstianity unfolds ıts intercultural dynamıcs and establıshes iıtself in multıtude of
0ocal Christian dıalects, the ecumen1ı1cal debate ASs what constitutes ‚authentiC«, PIODCI

the Christ 15 heatıng In fact, the ildentity of Christianity remaıns
contested CONCEDL long dS the intercultural dynamıiıcs of Christianity ell and alıve.
Ihe debate A what constitutes Christian identity 15 spurred Dy the M1SS10Nary dynamics

STAPLES, »Officıal and Popular elıgıon In Ecumenical Perspective«, In RUHOF, PIETER AARDEN-
BURG, JACQUES (eds.) CLa and Popular Christianity. nalysıs ofa Iheme for el 210US Studies, Mouton TESS.
ague-Paris-London 1979, 293294

‚OSCH, AVID ransforming 1SSLON. 'aradıgm Si  1 In eology 0} MISSION, 15 Maryknoll 1991,
262ff; for LESSLIE EWBIGIN cf. Fooliıshness the reeks, Eerdmanns Tanı Rapıds 1986 used the German
translatiıon: »Den Griechen eine Torheit«. Das Evangelium und dıie westliche Kultur. Neukirchen 1989,
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of Christianıty and it 15 e3| wıth In the Ecumenıical Movement Ihe debate involves Ianl y
Chrıstian dıalects relatıng Chrıstianıty 4S metacultural SyStem of symbols®. If this
15 S! M1SS1ONAarYy Chrıistianıity MUST be accounted for as secularızıng force in WOTI.
events

L1S$SLON Globalization ıch difference!
In what ollows, chall uggest that the Gospel itself calls for globalızatıon WIFCh

diıfference. Ihe dıfference l1es In the notion of the Gospel iıtself.
The strıict theological meanıng of the te: ‚Gospel: W as determıned when the first

Chrıstians connected theıir pIayCI for the Kıngdom COINNC wıth the SLOTY of Jesus who had
COMLC For (’hrıstians therefore it 15 imposs1ble PIday for the cComing of the Kıngdom of
(J0d d ıf 1t WeTIC completely outstandıng V1IS1ION ODCN be fiılled wıth
1ld fantasıes. Prayıng for the Kıngdom they 00k back the f1gure of Jesus preaching
and healıng, teachıng and forg1v1ing, walkıng from Galılee Jerusalem, unıted wıth IR
Father In the Holy Spirıt, yel vulnerable and weak weak God provokes protest and
persecution.

Thıs W as the 1CASON Wwhy after the CruC1f1x10N the dıscıples WCIC terrıfied In spıte of
V1IS1IONS and words IC assured them that Jesus W d> NOL wıth the dead but alıve wıth (G0d
and In God 24,5) Ihey hıd themselves AWaYy In theır closed LOOIM ryınz
work hrough theıir memorI1es, theır sadness, theıir disappointment. It the Holy Spirıt
who released them Iirom theıir hıdıng place ın the hambers CIS 1,13) and ead
them into the ODCHN Ihey COMIEC understand that ıfe In the Spirıt of Chrıst 15 real
poss1bılıty for CVECIY and human DCISON. Ihe promıise of the Gospel 1S that each and

PDCISON chall be unıted wıth God in the SAallle WdYy d Jesus W AasSs under the cCOondıti1ons
of uman ex1istence vulnerable and weak The Gospel 15 cCcommuntıcable worldwıde

uman eing because G0d voluntarıly made hımself avaılable under such lımitations
of uman ex1istence.

What the disciples COMMIC U realıze then 15 that that pagan officer, of whom Mark
In hıs AaCCOUNT of the CIuC1N1X10N, Was Ng when he sa1d ookıng al Chriıst crucıfied: Ihıs

W das truly the Son of (G0d (Mk 15,39 cf 38) 15 al the foot of the that the God
of Israel, who introduced hımself al Mount S1inal ASs God of’ God of9
God of patıence on 4,2), 15 fully revealed, recogn1ized and adored A such. For that
1CAaSON (’hrıstians ins1ıst that they NOL violatıng the Ist cCcommMandment havıngz gıiven the
Jesus Namle place In the odhead.

Ihe fact that Christianity 15 both 0ocal and g10 then has ıts In the Gospel itself.
TIhe Gospel Story refers both un1ıque , Jesus’ free obedience, R althful

( BURRIDGE, ENELM In tIhe Way udy O Chrıistian Missıonary Endeauvours, UBC Press/Vancouver 1991,
AI urridge 15 of the opınıon that Christlanıity metaculture by provokıng in dıfferent milıeus 0€Ss
influence the s1ıtuations In dırection of secularızatıon; C£. 1658(171.
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commıtment fulfil! the 111 of h1ıs Father 4,34), SacrıficIng« h1ıs 1ıfe 9(0)1
AaDDCASC his father’s wrath but lıve oOut HIS m1ss1on of love. At the Samlle time
the Gospelstory reveals pattern of human ex1istence. In short, h1ıs manıfestation In the
flesh, hI1s vindıcatiıon In the Spirit, hıs eıng taken In glory (Romans 1’! Ist J1 ımothy
3,16) refer both un1que SLOTY al partıcular place, and al the Samne t1ime these words
refer unıversal truth and realıty. Ihıs appene ONCE and for all, and thıs 15 how thıngs
happen t1ime and agaın everywhere. Everyone anywhere 15 involved in the MYSLETY of

passıon. However, wıthout thıs un1ıque WOU ave known. Now
know OIMCEC and IOr and shall 0o0k for it everywhere. The pourıng OutL of the Spirıt
al Pentecost makes possible and tacılıtates unıversal Ommunıtıicatıon 16 that
pomint COUuU NOL be imagıned. People relate that SLOTY, and they do they
search and find that pattern INn CVETY event.?

It 1S In thıs that the m1ss10n of Christianity stands for dıfferent kınd of
globalızation. Because In spıte of the tens10ns, misunderstandings and NoN-Communication
of 1C ave INOIC than re. need, 1t remaıns fact that Christianity 15
Communıty In the Spirıt, Communıty of al communıty under ONe callıng,
COomMMmMuUunNIty celebrating around the antıcıpating that the Kıngdom of G0od 111
COMNIEC the eart| In the shape of the passıon SLOTY only

S  al 15 due ? T0 rediscover OUFr 1$SION eed ask ourselves
Jew OUQ questions and Aavoıd soft answers!

10 rediscover ıts m1ss1on 15 NOL atter of advocatınz addıtional church actıvities,
IC because they ‚addıtional« miıght Just aSs ell be dıspensed wıth red1Sscovery of
1ts m1ss1on COIMNICETINS foremost the churches themselves and the self-awareness of the church
workers and theıir perception of the Gospel. Ihus, church rediscovering 1ts ml1ss1o0n 15
engaged In foundational probe

The LOp priority of M1SS10Nary church 11l be keep the Christian notion of God alıve
and In sharp focus. Ihere others who Concerned about L00d, shelter, Justice,
sustaınance of creat1o0n. The church 1S, for VE valıd Casons also Commıtted such
ımportant Causcs Just d others Comıing fIrom the background of theır motivations.
However, the Church 15 iırreplaceable and In fact, un1que only d worldwide for
the anguage of al of 1C Jesus Christ 15 the Key wıtness and foundation stone. !0

M1SS1ONarYy Church places ıts notion of God In intercultural and interrel1ig10us DCT-
spective. Starts O1ng 1n ıts OW vicınity. The Church 111 discover that the anguage

ndebted JOHN T1AYLOR’S miss1010gy »Ihe G(DO0-Between TIhe Holy Spirit and the Christian
Message«, SE  Z Press/London 972 used the German translatıon: Der Heılıge Geist und sein ırken INn der Welt,
Patmos/Düsseldorf 977, cf. O7ff.

10 al ere 15 taken in 1ts strıict theologıcal of the word and NOL sımply formal term meanıng something
1ıke ‚being INOTC less vaguely rel1g10uUsS«.
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of al has become a foreıgn anguage for INallıy people EVCN 1f they continue be 109915005

bers of the church Ihıs iIrue al least fOor OUT soclety here in ermanYy and in
ticular in urban setting 1ke Hamburg. People sımply unable lınk whatever g00od
OI experiıence they INdYy have In theır everyday ıfe wıth the Gospel and Vice

of VICAars Camle fOor one-week COUISC the 1sSs1ıon Academy In Hamburg
d1iSCuss ‚Salvatıon and I1 . ıberation« placıng these words In interrel1210us perspective.
JIhey visıted 15monk ın hıs shrıne learn the 15not10ns of awakenıng and
delıverance. iter d1scuss10n, the 1S monk aSs. them the question: What 15 the
meanıng of these bıg words In YOUI tradıtion, in YOUI earts and minds‘?: IThıs turn-around
of the quest1on-answer sıtuatiıon took them by SUrprISe; In fact it caused bıt of COIN-

sternation. Ihe VICars 4S they later nformed discovered that they WeTIC unable
espond both conceptual eve and iIrom background of personal experlence.
When d1iscuss M1SS10N, ıt 15 certaimly NOL enough let words 1ıke >CONV1VeNZ1a« and

‚dialogue« the oad of the WOord and let soc1al work legıtımıze the eing of the church
eavıng the rest fully privatızed spirituality.
What 1S at stake 1S, of COUISC, miss1ıon in the Spirıt of Chriıst, miss1ıon from wiıthın,

and yel NOL Just spirıtual mission! Usually disScCuss the dialectics of such statement
under the aDe »holıstic M1SS10N«. But what 15 holistic mission? Ihıs 1s far from clear, and
in fact, quite controvers1al between maıinlıne concılıar churches and the Pentecostals,
between orthodox and lıberation theologıies, maybe CVCI between maıminlıne urcnhnes 1ın the
orth and In the South uggest that the decisıve perspective holıstic miss1on 15 opened
OMNCC people COIMNC belıeve that lıve ıfe ın the Spirıt of Christ 15 real possibilıty.

15 1ın thıs WaYy that human existence 1ın 1ts otalıty and 1N! iın ıts otalıty
addressed by the Gospel. Ihe Gospel places CVCILY and human eX1istence wıth 1ts
ambiguities, ıts ruplures, its iIrıctions wıthın the horizon of thıs dıvıne promıse.

15 In thıs WaYy that the Gospel corresponds wıth three basıc uman needs. Ihe Gospel
Corresponds wıth basıc uman eed for dıgnity and self-respect. It rther Corresponds
wıth basıc uman eed be rooted somewhere and yel ave of belongıng 16
transcends the cCommıtments of clan and ne1ighbourhood. Thırdly, it responds the need
for future C 1S neıther VO1d 1OT MpLY, but certainly dıfferent

Havıng sa1d th1s, [WO implicatiıons should be made explıcıt. First, 1ın fınal analysıs the
Gospel 111 Ways be compatible wıth culturally condıtioned of self-esteem.
econdly, the Gospel 111 Ways be IMNOTIC than Just confirmatıon of soclal, ultural and
eCOoNOMIC claıms

SO much for INY basıc of direction. 0Ug ıt 15 nowadays place, let
add that the praxI1s of miss1on Ü { 110  < {u  3 has been de-territorlalızed. Yet.

miss1ıon emaıns LIMOVC of faıth towards the boundary, wal of al along the boundary-
lıne, endeavour of faıth 1C and 1n fact should rıng the Church off ance time
and agaın. 11

( HOMAS Auf der Grenze Die Andersheilt Gottes und die 1e:  a der Religionen, Peter
Lang/Frankfurt eft al 1990, II
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In Church IC shares AINONZ ıts workers and ıts constituency TOA| CONSCNSUS
regardıngz the mM1SS10Nary nature:of the Gospel 111 instead of callıng for addıtional
actıvities actualıze thıs basıc of diırection wıthın those forms and SITUCLUTrES in
1C Christian faıth and 1fe have OUnN!| theıir place

in the l1ves and lıfe-stories of indıviduals;
In congregational and family worshıiıp;
In pastoral Cal and Tamıly counselliıng;
In Cal! and attention for people who weak, distressed 0)8 wıthout recognıtion.

Further,
in SIOUDS and In networkıng;
in the work 16 15 properly and ell done ad Intra such d In church commiıttees,
In SynNods and admınıstrative EerV1ICeS;
In urches medıia work both ıIn Church media and ad ın secular media.

M1SS10Nary Cchurch 11l be interlocutor INn C1vıl soclety.
church gulded Dy such notion of mi1ission 111 NOL place its mM1sSs10N above the M1SS10NSs

16} others DUISUC be it other rel1g10ns 0)8 ideologies. It 1ll place ıts miss1ıon
ongsıde the legıtımate MI1SS1IONS of others who follow theır callıng. However, church
INn m1ssıon 11l NOL ‚duck-« the 1Ssue of truth Couldn INY truth be also yOUI truth ‘« No
LNOTEC and less. Ihe question works both WAaVYS, of COUTISC But the question aSs such
Cannot be suspended.

Further, Church in mıi1iss1ıon 111 cultivate ‚disiınterested benevolence«, SCIVC the weak
and the downtrodden and ul supportive allıances wıth CVEIY DECTISON and 4{6
takes Cal‘ of the weak and downtrodden, 9(0)1 ShOW them the other heaven, but help
them because debtors of and aSs such easıly afford attend them
1sSs1ıon 1S, of COUTSC, lıfe-centre: However, the question ‚what makes for g00d
DOOI lıfe?«, produces CONLrOVETISY. egardıng thıs CONLTOVETSY, M1SS10Nary church ıll
pul 1ts cognıtıve cards the and allow ıtself be held accountable for ıts wıtness
of al and for ıts prax1s of ‚disınterested benevolence«. In o1ng S the church works
the reC1procıty of wıtness and service, mi1ss1on and diakonia.** She 1CW worlds for
the Gospel and the Gospel for 19{9  > worlds Faıth galns ıts experiıence it Sets Out
protect the body, the ireedom, the dignity of fellow human beings. And such cCommıtment
111 discover that 1t needs al d mot1ivatıonal

Church cCommıtted such mi1ss1on 1ll NOTL PICSUDDOSC that the Gospel 15 lıkely
gaın majJorıty SUPpPOTT; the Church 15 also NOL worried represent the CONCETNS of
minority. On the CONnitrary, M1SS10NAaTrYy church 111 re-examıne ıts involvement for
voluntary >1nappropriate conformitles«. ‚Inappropritate conformities« takı  'a dıfferent
forms

12 (T NORDSTOKKE, KIELL »Missıon Dıaconla«, ıIn Consultation Urches In 1SSLON Natrobi, enya
Oct 988, Lutheran OT Federatıon Study Department, 1999, 131-138
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Ihe church modern1zes 1ts outward introduces HC  S I11Calls of COMMUNICA-
t10Nn and Cons1ıders such be the fulfilment of ıts M1SS1ONATY mandate.
Another ‚inapproprIiate conformity« WOU De those nostalgıc desıires for restoration
of ‚ g10r10US« past ‚G1ive back INY old time relıgi0n!« Evangelıstic Campalgns as that
of 111y raham tend produce only short-term results. They neıther rıng back those
people who already eft the church 1101 those who 1le continumng membershıp 1ın the
Church have SONC into ;>Inner excıle« wiıthıin the Church

‚Inappropriate conformity« takes place a1SO 1n Ial Yy that employs the old
words of Christian tradıtion, and law and Gospel, al and forg1veness. But
apparently INanYy hands them around wıth SOTIIC of embarrassment. 0Ug
the words POP al the Ng places In the COUTSC of worship, nobody 1S quıte SUTC what
they tandıng for and what, In fact, they conceal. If don’t kNnOwWw what do wıth
these words, 11 unable lıberate ese ‚pearls« irom theır medieval yencrustmen(t«,
then In fact, gamblıng aWaY the MOST central CONCETINS of OUT al herıtage the
humanıstıc discıplınes such d psychotherapy, medicıine, sSOC1al actıon, the arts, ultural
anthropology eic where people a1SO truggle wıth the meanıng of these

In rliefi, the question 15 NOL whether Christian M1ISSION In spıte of ıts past, In spıte of ıts
hıstory record S{i1 has future Ihe question rather 15 whether councılıar urches Ss{i1
ave future unless they allow themselves be confronted wıth the C  enge, the
foundatıonal and the ambu1guılties (!) of mM1SsS10nN. Whoever belıeves that after
much CINOITISC and soul searchıing ‚authentic and credıble« (hrıstian mM1ss1ıon be
establıshe' INa Yy 40 ahead and do prefer ASSUTIIC that it 1ll be impossible ıft the
10g of ambıgulty from Christian mM1sSS10ON Just d much d it 15 imposs1ible LIOVC human
ex1istence beyond the ade of ambıgu1ty into the clear 1g of Chrıstian authenticıty. 1IMU.
IUSEIUS el

few objectives Jor Chrıiıstian MLSSLON INn globalized WOFT.:

Whıle modern COomMMmMuUnNnICatıon networks er Ianı people opportunıties artıculate
theır OW interests and COoMMuUnNICate wıth each other, they alsSO conceal that uncounted
numbers of people NOTL In posıtion artıculate theır interests In and hrough OSe
networks and CVEN NOL represented there

In OUT ecumenıcal networks 1C networks of g10 COoMMuUNICAation these ‚others«
do have place At least they should have place there

9{011 fully CONVINCEd that CVETY theolog1an who claıms that DIODCI eology only
IO W Out of praxI1s f solıdarıty wıth the PDOOT 15 re. peakıng from the s1de of the
DOOI There remaıns dıfference between option for the DOOTI and Opt1ons IC the
DOOT INaYy have. ıthın the Ecumenıical Movement the POOI who 19(0)  S form maJorIity, do
have place At t1imes they CVCN takı  CD cCentre and CVCMN lıstened If thıs happens
then take such events In theır ambıgu1ty dAS wıtness the fact, that the WOTL.
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Chrıstian fellowshiıp 15 NOLT gulded Dy the ratıonale of share-holder values, but by the Spirıt
of Chrıst (OQur partnershıp Lorums, OUT ‚Ecumenıical multinationals« INaYy sShow obvıous
weaknesses. In spıte of those they indıspensable because they er time and for
those speak who have forum anywhere else. In fact; they er StIructures and forums
where mutual accountabilıity INAaYy be exerc1ızed. How do YOU, NOW do aCCOuntT for OUT

handlıng the Gospel In OUT context”? Ihe praxI1s of mutual accountabılıty 15 ımportant,
SIımply because version of Christianity d have mentioned claım domiıinance and
normatıveW Ecumenical debates INaY al times be ough; al least they dısplay that kınd
of honesty 16 be aliforde: only In famıly cCırcles.

Christians stand Dy each other 1n spıte of theır dıfferences, 1n Tact, they meeTt each other
In theır dıfferences What have COIMNC refer as ecumenıcal OI intercultural learnıng
111 al ıts Dest De nothıng else than exerclıse in Chrıistian fellowship, praxI1s of mutual
enCcCounter As far d possible both s1des ook al theıir OW sıtuation through the
spectacles of the other We dıstance ourselves lıttle bıt from OUT OW plausıbıility

ryıng apprecılate the inner coherence and the of priorities of OTINCONMNEC
else’s WOT. VIEW. At least, INaYy learn apprecılate wıth somewhat iımproved
sensit1vıty the VIeW, priorıities and lerarchy of cCommıtments of others. slightly
improved understanding and appreclatıon do NOL automatıcally ead deeper mutual love.
ertaıinly, they substıtutes for ONe’s OW Commıtments. Since miısunderstandings
tend SIOW 1ke weeds, it 15 of Dparamount ımportance that nurture ecumenı1cal forums
where meet each other d PCISONS, where INaY question and ENCOUTASEC each other
In the Spirıt of Christ There 15 substitute for personal eNCOUNTLeETS and theır
emotionalıty!

Sometimes impress1ion 15 created as 1f the globalızatiıon of the market WOU proviıde
INOTC people than GVT before wıth INOTC and better opportunıties improve theıir lıves.
Perhaps thıs miıght be However, the word ‚globalızation« does conceal that the market
Sımply y-passes Ianı people and countrIies. In addıtion, the market tends o0k al other
people, al other countrıes’ natural IESOUITICES d 1f they WCEIC al the market’s dısposal for
whatever profit INaYy be gaıned Out of theır exploıtatıion.

Vıewed ıIn the CONTLEeXT of market forces, urches and the ole Ecumenical Movement
certainly Just margınal realıties. However, the churches and theır networks of SIOUDS
NOL wıthout influence. We be falrly certaın that DOVEeITLY and violence 111 continue

make theıir WaYy the agenda of churches In mIl1ss10n.
church in mi1ssion need nOot roduce utoplan ideologies about WOT. wıthout

exploıtation or culture wıthout violence. church In miliss1ıon IC aCCEDIS the
ambıiguities, the ough, conftflıctual 1SSues wıthın ıts OW Coniexti and beyond and lets ıtself
be drawn into the discussıon of these CONtroversies ıll achleve al least OMNC ıng 11l
be INOTC dıfficult for those In W sıdestep the 0Ug 1SSsues. 11l be INOTEC dıfficult
for those In W! 1gnore the question of what re.: contrıbutes collective g00d ife
INn word-wıde relatedness. Yel, for the churches there 15 solıdarıty wıth clean slate
They ask themselves the Samlle quest1ons and re-examıne theır OW praxI1s.
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urches and Chrıistians in m1ss1ıon 111 time and agaın experience that faıth ın God
possibilıties act, possibilıties16 make and 1C close realıty. We

quıte AaWAaIC of OUI OW lımıtations and yel ITrust that God does 2i wıthıin these
lımıtatiıons and 1n spıte of these lımıtations. SO he aCTIS globally. Ihe 1C4SOMN WhYy the
faıthful cshould el1ıeve Just that 15 because they clıng God who Out of h1s OW free ıll
ecame completely ıinvolved iın the uman drama of Jesus hIs WaYy firom azare V1a
Galılee Jerusalem, and who agaın 4S Holy Spirıt continues hıs commıtment In WOT.
of destruction, deceıt and violence, In short, In WOT. of sinfulness. ıthın the 1ımı-
at1ons 1C already characterized the ml1ss1ıon of Jesus, (G0d continues hı1ıs In the
WOT. In fact, hıs future the Creator of thıs WOT. depends the future IC the
StOTrI1EeS of al of love and confidence have in thıs WOT. 1sSs1ıon then as the of
al partiıcıpates in the lımıtations4C G0d accepted Out of h1s OW free 1ll for hımself
and for HIS mM1SS10N. Christian M1SS1ONAaTrY cCommıtment partıcıpates in the weakness of God
In thıs WOT. weakness, however, irust IC 11l 91011 fall PICY the W of ev1ıl.
And for thıs sımple LTCAaSON evıl has lost 1ts authorıty, yel 19(0)1 ıts W
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