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AND
Von Chrıistoffer Grundmann'

TOom time immemorIlal, eXperlences of sıckness and healıng have SONC hand In hand
Ihe ongıng for healıng has been as much unıversal human desıre dS has been the search
for adequate remedy. ] hat 18 why evidence of efforts maıntaın health and
diseases 1n order prevent untimely ea| Can be OUuUnN! In all the cultures everywhere.
In SOTNEC cultures such fforts resulted In egular SYSTeEMS of healıng, eadıng the
development of orma bodies of the healıng al  s C.g the Ayurveda System in ndıa, the
ind1genous Chıinese medical System OT the Hıppocratic mediıcıne of Classıcal Greece, 1le
In MOST of the other Cultures such Iforts progressed beyond modest beginnings.
Liıkewise healıng 1S pan-relıg10us phenomenon, phenomenon 4C} ONeE aACIOSS
1n al] the relıg10ns know OT, be they of Drım. kınd OT be they hıghly sophisticated.
Healıng thus CannoTt be monopolısed Dy Chrıstian SIOUDS OT the Church CVEIN though it
nowadays has become ypıcal feature for partıcular kınd of conventions, congregati1ons
and MOvements around the globe, NOTL Just wiıthıin the athAholıc OT Protestant Dut
outsıde them 00

ctually the topıc O1 healıng 1S neıither E  < the Chriıstian church 11OT has ıt been
iırrelevant her eıther. Ihe 1DI1Ca indıngs AIec unamb1gu0us In princıple as 1S the hıstory
of the arly Church u the presentT. The Apologetics and the Church-fathers of the arly
Church often employe the motive of healıng In order ıllustrate the intention of the
Gospel. Besıides thıs the Hellenistic healıng cult of Asclep10s Was VEIY popular when the
arly Church toOk shape Thıs CONTIEeXT clearly eft 1ts mark New Testament such
d the Lukan and Johannıne wrıtings, partıcularly the Acts of the Apostles, the Gospel
of John and the Revelatıon. Asclep10s Was cons1ıdered be the AaVIOT« of ıfe (0 TWTNP,
healer) ıle Jesus Christ Was confessed be the SaV1O0Ur of the world:« (0 TOTNP TOU
KOOWOUVU, SCC John 4:42; Joh 14) who, unlıke Asclep10s, Wäas NOT only able let people
Nse from the dead (see Luke R LIT: John 11) but who OVerIrCame ea hımself ONCE and
for all thus savıng NOL only from diseases but from all on of eal In whatever shape
And when the orth Afrıcan theologıan Orıgen of Alexandrıa (  5-2 ıle tayıng al
Caesarea (south of today’'s Haıfa) hıs apology ‚C'ontra Celsum: (Agaıns Celsus) In
248 he remarked » WereHEALING # A CHALLENGE TO CHURCH  AND THEOLOGY  von Christoffer H. Grundmann'  From time immemorial, experiences of sickness and healing have gone hand in hand.  The longing for healing has been as much a universal human desire as has been the search  for adequate remedy. That is why evidence of efforts to maintain health and to overcome  diseases in order to prevent untimely death can be found in all the cultures everywhere.  In some cultures such efforts resulted in regular systems of healing, leading to the  development of formal bodies of the healing art, e.g. the Ayurveda system in India, the  indigenous Chinese medical system or the Hippocratic medicine of Classical Greece, while  in most of the other cultures such efforts never progressed beyond modest beginnings.  Likewise healing is a pan-religious phenomenon, a phenomenon which one comes across  in all the religions we know of, be they of a primal kind or be they highly sophisticated.  Healing thus cannot be monopolised by Christian groups or the Church even though it  nowadays has become a typical feature for a particular kind of conventions, congregations  and movements around the globe, not just within the Catholic or Protestant folds but  outside them too.  Actually the topic of healing is neither new to the Christian church nor has it been  irrelevant to her either. The biblical findings are unambiguous in principle as is the history  of the Early Church up to the present. The Apologetics and the Church-fathers of the Early  Church often employed the motive of healing in order to illustrate the intention of the  Gospel. Besides this the Hellenistic healing cult of Asclepios was very popular when the  Early Church took shape. This context clearly left its mark on New Testament texts such  as the Lukan and Johannine writings, particularly on the Acts of the Apostles, the Gospel  of John and the Revelation. Asclepios was considered to be >»the savior« — of life (6 vwr7n0,  healer) — while Jesus Christ was confessed to be the »saviour of the world« (6 owrno 700  Köglßov, see John 4:42; 1.Joh 4:14) who, unlike Asclepios, was not only able to let people  rise from the dead (see Luke 7,11ff; John 11) but who overcame death himself once and  for all thus saving not only from diseases but from all bonds of death in whatever shape.  And when the North African theologian Origen of Alexandria (185-254) while staying at  Caesarea (south of today’s Haifa) wrote his apology >Contra Celsum« (Against Celsus) in  248 he remarked: »Were I to ... admit, that a demon, Asclepios by name, has the power  to heal physical illness, then I could remark to those who are astounded ... by this healing,  that this power to heal the sick is neither good nor evil, that it is a thing which is bestowed  Revised paper presented on occasion of the WCC sponsored ecumenical, intercultural and interdisciplinary  dialogue on »The Church as a healing community«, June 6, 2000, at the Missionsakademie Hamburg, Germany.  ZMR - 85. Jahrgang : 2001 : Heft 2/3 - S. 127-142admıt, that emon, Asclep10s Dy NaInNeC, has the W
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128 Christoffer Grundmann

NOT only uDOI the rıghteous, but uDON the odless d ell128  Christoffer H. Grundmann  not only upon the righteous, but upon the godless as well. ... Nothing divine is revealed  in the power to heal the sick in and of itself.« (Contra Celsum, III, 25).  So Origen more than 1700 years ago. He does not deny that miraculous healings do  occur and that they reveal the power to heal. But what he does deny is that healing-  experience is a divine revelation as such. Healings do not bear proof of Christian authority  just by themselves. Going back to the very ministry of Jesus Christ one notices with  surprise that even the healings Christ brought about were doubted as in the case of the  blind and mute one according to Mt. 12,22ff. Not denying the positive effects of his  ministry the Pharisees questioned their revelatory quality: »It is only by Beelzebub, the  prince of demons, that this fellow drives out demons.« (Mt. 12,24) To which Jesus replied:  »If I drive out demons by Beelzebub, by whom do your people drive them out?« (Mt.  12,27) Healings are ambiguous indeed. In this way they put a genuine challenge to  Christianity, the church and her theology.  Having become aware of this situation one is taken aback by realising the factual  absence of an adequate response to it in common theology, liturgy and congregational life  at least so far as the traditional churches are concerned. In consciously facing this long  standing challenge the stage for an adequate theological reflection on the subject has to be  set. It is in this perspective that I would like to place the following which in its first part  attempts to analyse some of the main reasons for the present day interest in the phenome-  non of (religious) healing (1.). Theological and missiological topics implicit in any such  healing activity are dealt with in the second part (2.) while the third one presents  suggestions for further study of the subject (3.). A summary by means of a slate of theses  will conclude this discourse.  I. Reasons for taking up healing as a matter of vital interest  to the churches  Virtually all over the world we are confronted with healing phenomena within and  outside Christianity. There are the Aladura Churches in West-Africa, the Lumpa Church  in East and the Zionist Churches in Southern Africa.” We know of the spirit-healers in the  Philippines and miracle-working gurus in India resorted to even by numerous desperate  Europeans and Americans in the throes of illness. Or take Japan f. 1. where to most of the  400 plus »New Religions« or »Modern Religions« (which is the official designation by the  government) healing plays an important and constitutive role* and just think of the  syncretistic cults of Umbanda in Brazil and of Voodoo in Haiti. Today we encounter a  confusing multitude of healing movements of every kind, drawing adherents from all strata  ? See: David B. BARRET, Schism and Renewal, Nairobi 1968; H. W. TURNER, Bibliography of New Religious  Movements in Primal Societies, Vol. I, Boston/London 1977.  3 Charles B. OFFNER / H. VAN STREALEN, Modern Japanese Religions — with special emphasis upon their doctrines  of healing, Leiden 1963.  ZMR - 85. Jahrgang - 2001 + Heft 2/3Nothıing dıvıne 1S revealed
In the W heal the sıck in and of itself.« Contra Celsum, 1, 23)

SO Orıgen 1LUNOTEC than 700 dg He does noTt denYy that mıraculous ealıngs do
and that they reveal the W heal But what he does deny 1S that healıng-

experiıence 18 diıvine revelatıon A such ealıngs do NOTL Dear Droo of Christian authorıty
Just DYy themselves. o1ng back the VE minıstry of Jesus Christ ONEC notices wıth
surprıse that CVEeERn the healıngs Chrıst brought about WeTEe doubted ds In the CAasScC of the
1N| and mute ONEC accordıng Mt Z Z Not denyıng the posıtıve ffects of h1is
minıstry the Pharıisees questioned theır revelatory ualıty: „ It 1S only DYy Beelzebub, the
prince f demons, that thıs fellow drıves Out demons.« (Mt 10 IC EeSsSUuSs epliıed
» If drıve Out demons DYy Beelzebub, Dy whom do yYOUTr people driıve them Out?« (Mt

ealıngs aIrc amb1gu0us indeed In thıs WaY they DutL genulne challenge
Chrıstianıty, the church and her eology.

Havıng become of thıis sıtuatiıon ONEC 15 taken aCcC Dy realısıng the actual
ahbsence of adequate 1t In eology, 1turgy and congregatıonal ıfe
al least far aASs the tradıtional churches concerned. In CONSCIOUSIV facıng thıs lJong
standıng challenge the for adequate theologica! reflection the ubject has be
set 18 In thıs perspective that WOUu ıke place the followıng IC 1n ıts first part

analyse SOMHNIC of the maın Casons for the present day ınterest In the phenome-
NOn of (rel1g10us healıng (1°) Theologica and missiologıical tOp1Cs implıcıt in such
healıng actıvıty aTrec ea wıth 1n the SeCOonNd part (2.) 1ie the An ONeE

suggest10ns for er Study of the ubject (3) SUMMIMNAaT y Dy INECAals of slate f theses
111 conclude thıs discourse.

Reasons fOr takıng healing malter VILAa interest
the churches

ırtually all OVCI the WOT. AICc confronted wıth healıng phenomena wıthın and
outsıde Chrıstianıty. Tre ATC the Aladura urches 1n West-Afrıca, the umpa Church
In ast and the Zioniıst urches iın outhern Africa.* We knOow of the spırıt-healers in the
Philıppines and miracle-workıng SUrus in 1a esorted CVCN DYy desperate
‚uTOpeanNs and Americans in the throes of Ilness Or take apan where MOST of the
400 plus New Relıgions: OT ‚ Modern Relıgions« (whıch 1s the OITIcCLa. designatiıon Dy the

government) healıng plays important and constitutive role? and Just 1n of the

syncretistic cults of Umbanda iın Tazıl and of Vo0doo In Haıtı oday enCcCounter

confusıng multitude of healıng moOovements of kınd, drawıng adherents firom all SITrata

See avl BARRET, Schism and Renewal, Nairobi 968:; URNER, Bibliography O) New Religi0us
Movements In Priımal Societies, Vol 1, Boston/London 1977

Charles FFNER VAN TREALE! Odern Japanese Religions WILN pecial emphasıs UDON theır doctrines

O] healıng, Leıiıden 1963
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Healıng Challenge Church and Iheology 129

of soclety and an Y Wa of ıfe intellectuals and ıllıterates, unemployed Visionaries and
hıghly pald CXDEeTTS, desperate Chrıstlans, Muslıms, Hındus, Buddhıists and those wıth t1es

natural relıg10ns dedicated atheıists alongsıde confessed ırrel1g10us people d ell
1i1e in Western Cıvıliısation modern esoteric MOvements er unc of called
‚alternatıve« OT ‚wholistic therapıes« people In other cultures rediscover theır indigenous
WadYyS of healıng No Oou there 1S search for compensatıng the 10ss of and the
alıenatıon experıenced DYy INan Y all (Q)V6T: 1s the impact of the PTOCCSS of urbanısation
1 dısplaces people Dy drawıng them nto the Cıtles and rban industrial arfecas turnıngtheır conventlonal WdYS of lıvıng and theır establıshe plausıbility-structures. All
the sudden they ALO dısplaced and often OUnN! wWwe in housıngs and settlements wıth
people other than theır OW kınd, sometimes eing eft the OPCNHN treefts pavementsIn surroundıng fiılled wıth ıfe threatenıng forces ıke traffic, exploıutation crıme. Such
alıenatıon Causes persona. frustrations and brings about diseases, MOST of IC
adequately scJıentific medicıne 18 NOT vC ell equ1ppe: Thıs makes people 0o0k for
alternatıves 1f they do NOT take drugs OT I1cohol, SCX OT crıme. They ook for Joinıng
those who have dedıicated themselves wrestle wıth these DOWETS of evıl] and who er

SGKFE places where rest peacefully, for SOINE time at eas In experlencıng
thıs kınd of CONCETN and solıdarıty the broken t1es of communıty gel mended 1S

extient ere where, 1ıke elsewhere, INan of the Afrıcan Instıtuted urches COMe
1nto the plcture aSs eng Sundkler and In h1s wake INan others ave amply documented *

To make 1t TI1e regard the present interest In and the OQECHHEARGE of healıng as
inseparably lIınked the global SOC10-cCultural sıtuation al the {u  = of the miıllennium.
has, of COUISEC, In each Case be critically tudied IC extend the dıfferent healıng
MOvements dIC reacting the impact of ratiıonal 1gh-tec c1ıvılısation (mobilıty; informa-
t10n) the ready avallabılıty of sclentific medicıine 1ın partıcular and what extient they
represent the strıve for natiıonal, ethnic, cultural and rel1g10us identity OVer agaınst the
background of globalısatıon and secularısatıion. But 1t be denıied in princıple that
they actually do mirror thıs sıtuatıon 1recUy. Hıgh-tec Cıvılısatıon wıth the CONstant
acceleratıon of the DaCC of change and iırrıtatıon has brought about eCHaGce global
scale In degree NOTL experienced far Dy before All of us ATe uproote: DYy the
bewildering disorientation of possıbılıties in modern soclet y and have become uncertaın
wıth regar the plausıbilıty of their OW) tradıtiıon of al for do know that there dIiIe
other Opt1ons as ell (pluralısm; postmodern1sm).

Dayıng thıs does NOT INeE. underrate the Ser10usness of the complaınts and the
authenticıty of the Var1lo0us mentjioned toward restoration of bodıly and personal
integrity. ese aTe prıma facıe realıtıes wıth dynamıc of theır OW) And 1t 18 precıisely
thıs dynamıc IC the attenti1on of church-members d ell dS of outs1ıders. As

See Bantu rophets In OU; Afrıca, London Ihe Challenge of the Independent urches, in
Missionalia, ournal of the OU Afrıcan Missiological Soclety, PretorIia, Vol LL NO 3r 1983, 1E ‚ULU Zion and

SWAaZzı Zinonists, London 976 FOTr further lıterature SCC the bıblıography In Christoffer GRUNDMANN,
Leibhaftigkeit des eils, Hamburg/London 1997, 255-298
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130 Christoffer Grundmann

know people AaTe drawn In clouds healıng cConventlons and 1t aATCc the healıng churches
wıth theır ‚prophets:« and charısmatıcs and wıth theır emphatıc ervıices and lıturgies of
CONCEIN, IC aCCount for the fastest and argest church growth. Thıs 1s but ONe of the
CasSsons WhYy INanYy of the churches take interest 1n the ubject But such interest m1g NOT
be wıthout problems. For avaıl of healıng Just aASs INECAans foster church growth 0€Ss
NOL really take er10us the suffering INd1ıv1ı1duals NOT the VEILY mMinıstry of the church TIhe
church does NOT rest healıng the of the lıyıng G0d AMMON£ hıs
people

Such analysıs of the wlıdespread interest In healıng INaY unearth yel another roblem
1C has bDe addressed In thıs CONTtextTt 00 m1g ell be that the present interest In
healıng hıde the endency CSCaDC the responsıbilıty for the broader needs of
soclety AS such ıke the 1SSUEeS of Justice, and integrity of creation, especlally when
prayer-healıng and miracle-cures become the sole COIICCEIN m1g ell be that members
of tradıtional churches Cannot an Y longer Dear the sensit1vıty towards the GVGF roWw1ing
global mI1sery arguıng that 1t 1S precisely the disastrous OT unhealthy condıtiıon of the WOT
and 1fs people that has made healıng LOp priority for them All audaDble efforts heal
INaYy thus ({u  3 Out finally be NOT really pastora vıtal needs but the
eXpress1ion of escapıst behavlour.

The Justificatıon for statıng it thıs WdY lıes ıIn the actual and ready avaılabılıty of
healıng nowadays degree before possıble. 15 Dy the sensıble applıcatıon of
mediıcıne ase systematıc and erıtical observatıons and DYy rational harmacy wıth 1ts
wealth of experience in cConNnect10n wıth the establıshment of publıc health CaIic SyYStems,
rel1able sanıtation and instıtuti1ons dedıicated that CHECL. that healıng 18 NOTL dl y
longer extraordınary topıc. Sınce healıng has (0d become almost
COMMMON experlence In thıs WaY ONeEe 1{070 easıly forgets that ıt 1S genuıne healıng indeed
1C 1S brought aDout In hospitals and doctors’ consultatıon Thıs should NOTt
merely be admıtted, 1t cshould be emphasısed ıf ONeEC wants do Justice the theme FOr
addressing healıng dS challenge the church, OIMC has acknowledge the existence of
Chrıistian ospıtals and instiıtut1ons of CAaIiIc In IC cCommıtted doctors, MNUTSES and
therapısts work dedicatedly for the healıng and mendıng of njured bodies and comforting
broken people BYy provıdıng the nds and other INCals Out thıs minıstry number
of churches have taken the challenge indeed, albeıt 1n partıcular WaY only

SO far thıs analysıs of the churches’ interest 1n healıng has Just identifıed SOTIIC LI1OIC

eneral 1SSUES emerging from the confrontation wıth the disastrous sıtuation of the times.
The focus should NO  < be 1SSUEeS 1C affect the VeEIYy selfperception of the church and
1C aAaIic INOTE viıtal her Ihe necessity do ar1Ses firom the 1D11Ca. COomMM1Sss10N

heal (Mt 10:8: 10:9) dS ell d from the apparent of charısmatıc healers
and prayer-healıng ZIOUDS wıthın her fold

ere 1s argument AINONE scholars aASs the bındıng authorıty of the 1Ca. In
question for today’'s Christians. Some SaY, and thıs convıction Was held for long time Dy
INallıy theologıans untiıl recently, that the mandate heal Was ıven.by Jesus Christ hıs
twelve dıscıples only and NOoTt all of theır followıng. 15 hıstorically condıtioned and
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Healıng Challenge Church and ITheology 131

confined the minıstry of the Apostles. The present day church therefore should NOL take
It; She should heed preach the Gospel and nothıng but ıt instead. Jhe

disınterest In M1SS10NS has been and sometimes 15 S{1 eıng argued for lıkewise.)
Others take 1t for granted that the W Cast Out demons and heal the sıck ONCE gıven

the dıscıples Dy theır aster Was ndowed the church in principle for the dıscıples
Just represent the vVEIYy foundatıon of the church 1S beyond OUT 110  < discuss
ese exegetical questions and the underlyıng hermeneutical 1SSUEeS here. The intention of
Just mentionıng 1t 1S ıdentify hıdden urdles 1C dıfficulties INn discourse
the ubject wıthın Chrıstian cırcles and AaINONg theologıans howıng that all those who
advocate healıng d genulne minıstry of the church d el] d those, who do NOL take thıs
for ranted Cannot avo1d tackle the phenomenon al all, for healıng 1S authentic topıc
of Scripture and ıt bounds wıthiıin the church

Recognising the sıtuation 1l 1S beyond Ou that the establıshe: churches and theır
hierarchies have SCVETE dıfficulties In dealıng wıth charısmatic contemporarıes who dIec
acknowledged d ealers DYy the publıc. I0 cıte SOINC examples: In June 986 the
Ecumenıical Press Service passed the followıng information from Kıgalı:
»Rwanda’s oman atholıc Bıshops have 1Ssued statement disapprovıng of the healıng
actıvıtles of 22-year old kugenla Mukakalısa The Bıshops SaYy her healıng g1 AdIc
‚dub10us«, object the tiıtle >ymuk1za« (savıour) Supporters have gıven heT. and WAarn about
DOOT sanıtary condıtions al Coko, whnere che 18 Aase!| Chriıst AaDDTITOVEC of such
dısorder:, the bıshops SaYV, askıng Christians be >VeIY Caut1ous of people who pretend

have supernatural V1IS1ONS OT be invested wıth diıvıne M1SS10NHealing — A Challenge to Church and Theology  131  confined to the ministry of the Apostles. The present day church therefore should not take  to it. She should heed to preach the Gospel — and nothing but it — instead. (The  disinterest in missions has been — and sometimes is still being — argued for likewise.)  Others take it for granted that the power to cast out demons and to heal the sick once given  to the disciples by their master was endowed to the church in principle for the disciples  Just represent the very foundation of the church. It is beyond our scope to now discuss  these exegetical questions and the underlying hermeneutical issues here. The intention of  just mentioning it is to identify hidden hurdles which cause difficulties in any discourse on  the subject within Christian circles and among theologians showing that all those who  advocate healing as a genuine ministry of the church as well as those, who do not take this  for granted cannot avoid to tackle the phenomenon at all, for healing is an authentic topic  of Scripture and it abounds within the church.  Recognising the situation it is beyond doubt that the established churches and their  hierarchies have severe difficulties in dealing with charismatic contemporaries who are  acknowledged as healers by the public. To cite some examples: in June 1986 the  Ecumenical Press Service (EPS) passed on the following information from Kigali:  »Rwanda’s Roman Catholic Bishops have issued a statement disapproving of the healing  activities of 22-year old Eugenia Mukakalisa. The Bishops say her healing gifts are  »dubious«, object to the title mukiza« (saviour) supporters have given her, and warn about  poor sanitary conditions at Coko, where she is based. »Christ cannot approve of such  disorder«, the bishops say, asking Christians to be »very cautious of people who pretend  to have supernatural visions or to be invested with a divine mission ... The woman began  her healing activities in April 1985, after, she said, she heard Jesus and his mother  speaking to her. ... crowds continue to come to Coko, though they are smaller than before  the Bishops’ negative advice.«>  This document speaks for itself. And it is not the only such case in the Roman Catholic  Church. The by far more public one is that of the former Archbishop of Lusaka, Zambia,  Emanuel Milingo. »In 1973 — responding to the desperate spiritual needs of Zambia’s  »first century Christians«, still deeply imbedded in traditional spirituality — he discovered  in himself special gifts for healing and driving out evil spirits. These gifts, he has always  maintained, were rooted only in the complete dedication of his life to Christ. His healing  sessions drew vast crowds and achieved astounding results — but soon he was accused of  unorthodoxy, of neglecting his »normal« archiepiscopal duties, and even of immorality and  dishonesty. After being summoned to Rome and subjected to intensive investigations he  resigned his see. His loyalty to the Church has remained consistent, and today he is a  special delegate to the Pontifical Commission on Migration, Refugees and Tourism«.°  Having become closely associated with the Charismatic Movement in the meantime he now  conducts extra-mural healing services at Rome attended by thousands, mainly Europeans.  5  EPS 86.06.33.  ° E.MILINGO, 7he World in Between — Christian Healing and the Struggle for Spiritual Survival, London 1984,  front flap and pp. 1-13.  ZMR - 85. Jahrgang : 2001 - Heft 2/3Ihe WOINanNn egan
her healıng actıviıtles In prı 1985, after, she sald, she eal! Jesus and hıs mother
speakıng herHealing — A Challenge to Church and Theology  131  confined to the ministry of the Apostles. The present day church therefore should not take  to it. She should heed to preach the Gospel — and nothing but it — instead. (The  disinterest in missions has been — and sometimes is still being — argued for likewise.)  Others take it for granted that the power to cast out demons and to heal the sick once given  to the disciples by their master was endowed to the church in principle for the disciples  Just represent the very foundation of the church. It is beyond our scope to now discuss  these exegetical questions and the underlying hermeneutical issues here. The intention of  just mentioning it is to identify hidden hurdles which cause difficulties in any discourse on  the subject within Christian circles and among theologians showing that all those who  advocate healing as a genuine ministry of the church as well as those, who do not take this  for granted cannot avoid to tackle the phenomenon at all, for healing is an authentic topic  of Scripture and it abounds within the church.  Recognising the situation it is beyond doubt that the established churches and their  hierarchies have severe difficulties in dealing with charismatic contemporaries who are  acknowledged as healers by the public. To cite some examples: in June 1986 the  Ecumenical Press Service (EPS) passed on the following information from Kigali:  »Rwanda’s Roman Catholic Bishops have issued a statement disapproving of the healing  activities of 22-year old Eugenia Mukakalisa. The Bishops say her healing gifts are  »dubious«, object to the title mukiza« (saviour) supporters have given her, and warn about  poor sanitary conditions at Coko, where she is based. »Christ cannot approve of such  disorder«, the bishops say, asking Christians to be »very cautious of people who pretend  to have supernatural visions or to be invested with a divine mission ... The woman began  her healing activities in April 1985, after, she said, she heard Jesus and his mother  speaking to her. ... crowds continue to come to Coko, though they are smaller than before  the Bishops’ negative advice.«>  This document speaks for itself. And it is not the only such case in the Roman Catholic  Church. The by far more public one is that of the former Archbishop of Lusaka, Zambia,  Emanuel Milingo. »In 1973 — responding to the desperate spiritual needs of Zambia’s  »first century Christians«, still deeply imbedded in traditional spirituality — he discovered  in himself special gifts for healing and driving out evil spirits. These gifts, he has always  maintained, were rooted only in the complete dedication of his life to Christ. His healing  sessions drew vast crowds and achieved astounding results — but soon he was accused of  unorthodoxy, of neglecting his »normal« archiepiscopal duties, and even of immorality and  dishonesty. After being summoned to Rome and subjected to intensive investigations he  resigned his see. His loyalty to the Church has remained consistent, and today he is a  special delegate to the Pontifical Commission on Migration, Refugees and Tourism«.°  Having become closely associated with the Charismatic Movement in the meantime he now  conducts extra-mural healing services at Rome attended by thousands, mainly Europeans.  5  EPS 86.06.33.  ° E.MILINGO, 7he World in Between — Christian Healing and the Struggle for Spiritual Survival, London 1984,  front flap and pp. 1-13.  ZMR - 85. Jahrgang : 2001 - Heft 2/3Crowds continue COINEC Coko, though they AIc maller than before
the Bıshops negatıve advice. «

Thıs document speaks for ıtself. And It 1S NOT the only such Case In the Roman atholıc
Church Ihe Dy far INOTE publıc ONe 18 that of the former Archbıshop of usaka, Zambıa,
Emanuel] Mılıngo »In 973 respondıng the desperate spirıtual needs of Zambıa
‚first CENTUTY Chrıistians«, st1il] deeply In tradıtional spirıtualıty he discovered
In imself pecıal gıfts for healıng and drıving OutL evıl Spiırıts. ese gı1ifts, he has Ways
maiıntained, WCIC rooted only 1n the complete dedıicatiıon of hıs 1fe Christ Hıs healıng
SESSIONS drew Vast CrOoOWds and achl1eved astoundıng results but SOON he Wäas accused of
unorthodoxy, of neglecting hıs »normal«: archıepiscopal dutıies, and CVCN of iımmoralıty and
dıshonesty. er eing ummoned ome and subjected intensive invest1igat1ons he
resigned hıs SCC Hıs Ooyalty the Church has remaıned consistent, and Ooday he IS
pecı1al elegate the Pontifical Commıission Miıgration, Refugees and Tourism«.®©
Havıng become closely aSsSOC1ated wıth the Charısmatıc Movement 1n the meantıme he NO  <
Conducts extra-mural healıng ervıIices al ome attended Dy thousands, maınly Europeans.

EPS 36.06.33
MILINGO, The ON INn Between Christian ealıng nd the Struggle for Spiritual Survival, London 0984,

front flap and 54
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Ihe sıtuatiıon 1n the Protestant urches 00 nearly the SAamlnle because the M1sSS1ONaATIES
of establısne'l European churches and North-  merıcan denomiınatıons faıled meanıng-
fully ddress and esolve the problems caused Dy the CIas of indıgenous cultures wıth
modern cıviılısatiıon, of IC they WeTIeC part themselves, the Afrıcan Independent
Indigenous/Instituted urches (AICSs)’ tepped into the breach Linkıng the proclamatıon
of the 00d News quest10ns of natıonal, cultural and rel1g10us ıdentıty and attending
the bodıly and spirıtual needs of theır people carıng love became self-evıdent and
immediately plausıble around. Rooted in the tradıtıon seli Dy Chrıstian M1SSIONS they
developed eccles1astıcal mMO of theıir OW eing INOTC authentic and genuıne African ®

CONSC10usly incorporates indıgenous WAdYS of problem solving 1le the AaVCIALC
M1sSsS1O0NaAarlıes banned In princıple d heathenısh that had do wıth spiırıt and spirıt-
pOoSsess10N. But ıf 18 LOO0O sımple ascrıbe thıs conflıct d Just resulting from the ‚clash of
cCivıliısatı1ons« (Samuel Huntington only for ıt WeTEe NOT Just the foreıgn m1ss1i0ONarıes but
the first generatıon Christians as ell who Sa  < er INeCcans CAÄDICSS the total NEWIMNICSS

of the ıfe brought about Dy Christ than DYy radıcally oIng AWdYy wıth all tradıtional
elements I0 interpret the task of proclaımıng the Gospel d call for inculturatıon 1S
ypıcal feature of SeCONd and ITr generatıon Christianities.

It OIlCc SUTVCYS church-hıstory OIlC 18 surprised fınd that there have been everal
al already made adop and integrate ind1ıgenous WdYy>S of lıyıng and of problem
solvıng into regiıonal churches throughout the hıstory of Chrıstian M1SS10NS; Just refer
the Jesuıts In ına durıng the 17“ CENTUTY unfortunately eadıng the protracted truggle
of rıtes. Varıo0us WaYS WCIC trıed al dıfferent places let the church become LNOIC

Ind1genous howıng that it need NOL necessarıly result 1ın the establıshment of inde-
pendent church body EVEN when it healıng as In the Case of the Lutheran Church
of Madagascar. In thıs church charısmatıc ealıngs aAiIc acCOoMMOdated Dy the instıtute of
officlally appoıinted ‚shepherds:« OT ‚shepherdesses: who AdIiIC present at ervice In Order

attend eXOTrCISmM 0)8 the layıng of hands whenever thıs 1S as for OT

approprıate. But the church authorıities ıle they tolerate thıs aCCOUuUNLT of pastoral
CONCEIN admıt that they don’t feel CaS y about 1t In such sıtuatiıon ıt only needs Spar

en ethnıc OT polıtıcal conflıct ıgnıte the DIOCCSS of separatıon irom the
mother church d has happene In other of Afrıca Zaıre, Nigerlia OI 1n MOST of the
southern Afrıcan countries. Thıs fear m1g ell be Justiıfied in 1g OT the recent Afrıcan
church history. But what 1S thıs fear made of? Why fear at all? 1I0es ONe fear 10SSs of

W and influence”? 1I0e€es ONEC fear the church comıng about thıs way? Ihe rısıng of the
Afifrıcan Instituted urches of IC several thousands DYy NOW m1g ıt NOL

For the matter of terminology SCC OSCH, Editorial, In Missionalıa, ournal of the Ou Afrıcan

Missiological Soclety, Pretoria,ol NO 3, 1983, St AYES, The Afrıcan Independent urches Judgement
Ihrough Terminology?, In Missionalıa, Vol 20: NO Z 1992, 139-146

S5ee ARTY WACHUK KASONGA (Ed.) TIhe Church and Healing FEchoes from Africa,
Tan 994

BARRETT, Orl Christian Encyclopaedia, Naırobi 982, 815, COUNLIS 5.980 in 980 already. I wenty
later che f1gure has Sonc definıtely, but on’t  Z have etaıle!| enougNh SUTVCY avaılable ASs wıll] De SCECMN in
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De V1Ivıd sıgn of the aWaTeNeSS of Afrıcan self-esteem and trust and confiıdence In God
help findıng the OW place wıthın the Church unıversal?
RBut reduce the hierarchıc. dıfficulties In copıng wıth healıng phenomena and

A4ASSUMMEC for NOW, that these AdIie genulne charısmata and NOL fake demonstrations OT Oufcome
of spırıtually embellıshed indıvıidualısm OT the sublımatıon of power-play reduce
the difficulties mentioned INEIC conflıct of hıerarchy and charısma 0€Ss NOT do Justice

the problem Behınd the eccles1iastical uneasıness 1n going about wıth healer charısmatıcs
and theır OC d ell aSs behınd the ecumenıcal anxıiety 1n recognIısSıng healıng churches
lıe SOTMNNC vVery intrıcate theologica problems indeed of IC only TeWw cshould De
hıghlıghte In the followıing.

Healıng theologically interpreted

Healıng 1S, d SCCIL, unıversal phenomenon testifiıed by CVECIY people al time and
all places around the globe havıng en eculıar 1n the twentieth CeNTUTY.

CannOtL be confined isolated reg10ns NOT partıcular rel1g10ns 1101 specıfic SOCI1et1eSs
OT cultures en experienced AdSs the >MIracCculous« TECOVEIY of strength after time of
weakness and disease DYy the indıvıduals, lıfe-supporting, NaYy lıfe-creating W
CXDICSSCS ıtself In the PTOCCSS of healıng 1G the indıgenous healers depend AdSs ell
ASs the heart-surgeons 4S eing the decisıve element for the allure 0)8 UuUCCESS of theıir
treatments Thıs dependence actually 1S the 1CE4SON fOor the rel1g10us dimens1iıon of all
ealıngs irrespective of the WaYy In IC they gel explaıned and made plausıble afterwards.
Therefore 11 healıng 1S laımed be the Outcome of genuıine testimonYy the lıvıng (G0d
it has be interpreted 1ın I2 of Christian eology.

1S the universalıty of the phenomenon irom 4{9 all the respective theologıca
reflection nas epa One consequently has refer the locı of creation and the fall,
1C In dogmatıc terminology 1S called harmartıology. In the Judeo-Christian tradıtiıon 1fe
1S perceı1ved d g00d creat1on beyond Paradıise due the uman hubrıs become
ıke G0d Thıs has cCaused the deterlioration encountered all OVeEI and brought about paın
and eal all Nonetheless Christians confess that the VEIY WOT. they lıve In 1S ST1
wılled Dy (j0d Referring creatıon then does NOT Inean appeal lovely memoTIES of
old Dut WwItNess the of the lıvıng God here and 110  < 1S 1ın thıs WaYy that
creatıon becomes genuıne artıcle of al for In UT WOT. has indeed

De elleve: 1n face of the staggering hreats of ıfe Speakıng strictly theologically: 1i1e
sickness 1S interpreted dSs the Oufcome of the fall threatening lıfe, healıng 1S perceı1ved of
dASs counterbalancıng such threat in life-affiırming IManner Thıiıs counterbalancıng CXPTESSCS
ıtself In the apparently life-sustamnıngW IC m1g ell be understood as yel 11IC  <

creatiıve aCcCT of God, as eXpress1on of the creat10 continua.

BARRETT KURIAN JOHNSON, Or Christian Encyclopaedia comparatıve SUTVEY O churches
and relig10Nns 2000, 1C wıll COMEC Out In spring 2001 DYy (Oxford University Press, 2001
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Thıs eing but the eneral startıng point for all theologıcal reflection healıng only
Next the cognıtıve faculty and the ambıgulty of all thıngs entaılıng the possı1bılıty of
miısınterpretation of phenomena (see RO 1,18{1) COINMMON all humans has De
addressed, hereby focussıng epistemological quest10ns, especlally wıth regard
diagnosı1s and herapy of iıllnesses.

Dıfferent medical SyStems dTie EXpress10Ns of dıfferent approaches andlıng suffering
and disease. eIr Varlous interpretations of diseases 1s NOTt Just atter of dıfferences 1n
WwOords. 1S atter of entirely dıfferent lıfe-perceptions. makes SCVeTE dıfference
indeed if demons ATe responsıble for the of ep1demi1c (J)I if 1t 15 the unhygıen1c
condıtions of partıcular place due DOOT sanıtatıon and the ırresponsıble 1Sp0sa of

Whiıle the latter permıits ONeEe actıvely 1g agaınst the FrOOL Causes the other
perception demands the ncti1on of wıtch-doctor ıdentify the evıl] Causing ONGC,
sparkıng off pıtıless wiıtch hunting JTake the CAasSCcC of goitre 1 accordıng certaın
West-Afrıcan cultures 18 dıagnosed d ‚wıtch d1sease« and NOT as ‚10d1ine defic1enCy« ASs

accordıng sclentific nOSOlogy. ıle people suffering from ‚10dine deficC1enCy:« gel
nabled Compensate it pharmaceutically people suffering irom such ‚wıtch disease«
become the SCApeg0Oals of theır partiıcular cCcCommunıtıes eing aCcCcused and finally drıven Out
for the sake of others

What applıes diagnosı1s g00d for herapy AS well 10 safeguard the UCCESS of
ally herapy the complıance of the patıents wıth the suggested treatment 18 essentlal. 15
of vıtal importance therefore knOow the actual IC has brought about healıng,
for thıs 111 become the point of reference 1C the HE  < phase of ıfe 1S orıented Oowards
In order remaın safe from further harm What than 15 healıng attrıbuted to’? Has 1t COMNNEC
OUu Dy the »WONnders of MoOodern medicıne«? Dıd it COIMNC about Dy the »DOdys capacıty
heal itself<? Or DYy ONe’'s OW. mental energy«? By ‚nature«<? By super10r spirıt<? Or has
healıng been granted Dy persona (10d who wılled sustaın the acutely endangered ıfe
of indıvıdual here and nOow”? Dependent the respectiıve plausıbıilıty people 111 O VGIE
Nature« afterwards INOTE than before Or they Support the actıvıtles of partıcular healer

submıiıt under the commandıng W of NCW, INOIC pOotent spırıt than before But
when people take the healıng they have experienced aSs gracefully granted prolongatıon
of theır ıfe Dy the lıvıng God they thıs experiıence into personal call 1C they
0Ug espond authentically.

No (0101 healıng has certaın revelatory qualıty, but of what 1N! actually 15 thıs
1Ssue 1 for the SEVGTE dıfficulties establıshe: churches and theologıes ave
In handlıng healıng Does NOT healıng addıtional SOUTCE of revelatıon alongsıde
the Word of God, 1C IS, after all, suppose be preserved and protected irom
corruption and distortion DYy the church and Dy theology? Moreover, thıs 11Cc  < SOUTITCEC of
revelatıon, 1C gushes forth unhampered aDPCAaISs have compelling persuasıve W
IOr the dsSSCc®8s due 1fs sımple, personal iımmediacy and CONSPICUOUS Concreteness, NOL
needıing er explanatıon. 1S nNOoTt Just Dy inc1ıdent that the healıng churches place
much emphasıs the physıca experlıence of the efficacCc10us of (J0d but hardly

value doctrine OI Orma eology. Thus theır independence and the of
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charısmatıc healers call the sole authorıty of existing hierarchlıes into question. Thıs Causes

conflıcts and explaıns much of the en seemıingly elpless OTILCcCIa. church react1ons
such healıngs (whiıch, after all, dIc moOstly eported Dy lay people)

If Orıgen 18 ng In statıng that »Nothing dıvıne 1S revealed In the W heal the siıck
In and of ıtself« ILNOIC exacting and precıise interpretation of healıng 1S needed Healıng
becomes explıcıtly Christian only when percei1ved as potentı1al encounter wıth salvatıon
and redemption. 10 SdYy thıs mplıes spea Ou revelatıon In Christ, because ıt
1S only In hım that do KNOW of determıined love Uumankın! I hus salvatıon
1S present wherever healıng 1S experlenced, NOow fragmentary whatsoever But that thıs
potential eNCOUNTLeET wıth salvatıon gels actualısed and becomes exıistential ONEC does NOL

happen all DYy ıtself. has be artıculated DYy those knowledgeable Ou ı, it has De
wıtnessed for Thıs requıres the proclamatıon of the Gospel, the ellıng of the of
salvatıon culminatıng In the and resurrection of esus Christ 4S compassı1onate
love for humankınd g0o1ng beyond the lımıts of €ea! 1S NOT Just by incıdent that the
Church-fathers of the arly Church vaıled thers) of the metaphor of ‚Chrıst, the

ySI1Clan« (Chrıistus medicus) frequently hereby interpreting calvatıon d EAHG towards
ıfe eternal statıng that temporal healıng and eternal salvatıon In CHhHSE: and
In hım only Hıs MINIStry brought ou reconcılıatıon wıth God, the SOUTCEC of all lıfe, of
IC healıng W as but S1ZN.

Besides reconsiderıing creation, the fall and salvatıon ONEC has take yel another aspect
nto aCCOuntT when reflecting upDON healıng In theologıcally responsıble INanner Somethıing
VEeLY odd enters the plcture, somethıng normally nNOoL assoclated wıth healıng, namely
congregatiıon uıldıng. Healıng, observatıon shows, buıilds congregati1ons. Thıs g00d
NOL Just TOor rel1g10uUs healıng actiıvıtles but fOor the secular healıng mMOovements As well, take

homeopathy, herbal medicıne, anthroposophiıc medicıne, chiropractic, holistic medicıne OT

academiıc medicıne WAarTr of al 15 ragıng between the Varıo0us IM 1C 1S
bıt dSs fierce ın ıts anathematas (Or condemnat1ons) d the ONC wage: durıng the time of the

Reformatıon, WaTlT prosecuted wıth IMOIC efined methods of COUTSE But why all thıs

doggedness?
Healıng and thıs ITUu: fOor kınd of healıng, 1t merely becomes partıcular

obvıous 1n the classıcal borderlıne of sO-Calle: miıracle 0)8 al ealıngs healıng
18 observable physıca and empirıcal realıty, 1C however, be objectivized
certaın extent only Healıng 1s ‚attested«, whether (to present [WO extremes) Dy the DECISON
alitfecte the basıs of regaıned strength feelıng healthy but who SEL 1S eclare: De ı11

DYy the attending physicıan and NUTSCS the basıs of laboratory data 0)8 Dy the eXDEIS who

IMaYy declare theır patıents healthy ıle ese feel VeIYyY ı1l ST1 The Teason that selfpercep-
t1on and medical assessment dıverge thıs extfent 15 that plausıble explanatıons and

comprehensıble interpretat1ons of healıng aAIc Dy compellıng. And it 1S due
such test1monYy that healıng movements take confessional character Thıs makes fOor theır

community-buildıng and Ca for sober mınded pneumatology In Order enable carefu
discernment of spirıts.
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Ihe eman!ı for discernment of spirıts Must De made emphatıically here. because Ial y
of the much-praised healıng procedures do NOTt lıve UD what they promıse. Ihey en
(u  e Out the CONITAaTrY. Ihey destroy lıfe, affecting both the lıves of INd1V10UuUAals d ell
as the ıfe of communitıles. Thıs 15 whYy In partıcular cultures, dS already mentioned earlıer,
whenever Ilness errıble fear wıthın potentı1al cırcle of PCISONS 1S trıggered of
whom each ONe m1g suddenly be OounNn! guilty havıng caused 1t And what about when
modern sclıentific medicıne 1S eft ıts OW devıces treatiıng human bırth and ea d

IIGTEe technıcal processes? In 1ıke such, dıscernıng the spırıts nothıng er
than maıntaııng the NECCCSSALY critical AdWAaTeNCSsSS when aCe!l wıth the claıms and realıtıes
of healıng actıvıties, be they indıgenous OI sclentific. All such actıvıtles have De
questioned agaınst the background of theır claıms, 1C ave be evidenced Aase. of
COUISC Thıs 1S Dbut ONEC important 1e of exercC1sing the discernment of Spırıts.

Another such 1e WOU be the church ıtself. In thıs regard the discernment of spırıts
Inay VeC sensıtive instrument 1IC when employe: prudently, eeps church
authorıties from treatıng healıng phenomena exclusıvely as authorıitarıan conflıcts (31: 4S

W 1SSUeS. At the Salllc time it them firom pronouncing condemnatıon 0)8 declarıng
heresy LOO easıly. All church authoriıties threatened DY the uncontrollable asses drawn
healıng ServVICceESs and the ıke should ask 1f the charısmatics and the mıraculous healıngs
eported er (35 hiınder ıfe Such Knowledgeable discernment of Spirıts WOU lıberate
them become truly unbiased. Hence healıng CannotT be adequately reflected upOonNn ın
bypassıng pneumatology.

Talkıng about pneumatology ONEC certamly has ddress the question of charısms d

‚ g1fts of the Holy Spirıt« IC Christian ealers often claım have been ndowed wıth
As already noted people ndowed wıth genulne Dırıtual g1 DaYy hardly OT heed
al all institutions and eccles1iastıical regulations. But SInCe they De regımented
they chould be integrated, d ONCE Was the Case In the congregatıon al Corinth (SCC
1.CoOr.12): And remember the SMAa: incıdent In ark where John, the Apostle,
remarked: » Teacher, Sa  < drıving Out demons in yOUTr NamMe, and old hım

SLOp because he W as NOL ONE Of uUuS.« I0 thıs Eesus eplıed » DDO NOL STOpP hım NO OMNC

who does miracle in IMY Nanle In the NeXT OoOment SaY anythıng bad about 111Ce.« Thıs
WdYy of integrating the healıng charısma DUtS real challenge, for 1T Carrıes wıth ıt
powerful critique nOoTt Just of existing church and polıcıes but of the establıshe'
perception of the minıstry of the church das ell Thus healıng INdYy ell AS

approprIiate yardstıc for the VE credibility of the 00d News the proclama-
t1on of the Gospel irom alse spirıtualısatıon Dy bindıng ıt the and incarnate
sıde of ıfe Why not interpret the command heal (Mt.10:1: 9,1’ 10,9) dAS the actual
unfoldıng of the COommı1ssıon 1n incarnate and emDbDodiıie'‘ realıty? 10 lovely
phrase of ertullıan (ca 160220 A.D irom hıis treatise ‚ Ihe Resurrection of the
Flesh« » Ihe body 1S the p1ıvot of salvat1ıon« Caro cCardo salutıs: C. V, Christian WwI1ItNess
1$ call authentic incarnateness, for the church has follow her Lord, the eternal
Og0S, the Word of G0d that truly became flesh and emDbodie: Such authentic incarnate-
NEessS 111 entaıl the red1iscovery and reshapıng of the rece1ved forms of ıturgy and
sacraments, of Service and worshıip, SUTEC
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But despıte all enthusı1asm about thıs VIS1ION ONE dare nNOotL forget that healıng 1S NOTL

somethıng OMNEC dıspense al 11l Healıng CannoOoTL be granted for SUIC, neıither Dy modern
sclientific medıcıne 1101 DYy HSUANSUAS, shamans OT mediciıne Men NOT Dy layıng of hands
OT Dy DIayCI Healıng 1S always expecte and ope for trusting that the EXDEITS do theır
VerIYy Dest let ıt COMEC about But In the end al]l depend uDON the reorganısıng W of
ıfe 1n the diseased and broken body And prec1isely thıs all decisıve element 1S NOT al the
dısposal of umans

Healıng untimely Cal ou Dut NOTL ea] ASs such. 15 certaın
prolongatıon of ı1fe provıdıng SOTNEC INOTEe opportunıities 1ve Out what ıf INCAalNls be
human. According Chrıstian interpretatıon healıng 1S S11gn of the kıngdom of (J0d (see

10,9) and dS such antıcıpatıng the eschaton, meanıng: it 1S foretaste of what (10d
do fınally all, CVen those who do NOTL eN]OYy ıt 110  = 1S foretaste Oonly

Christians have WItNess for the lıvıng God, but they do NOL dıspose OVeTr healıng d

owerful demonstration of salvatıon. As SOOIMN d they Ir Yy do thıs theır al {[urns into
rel1g10uUs pDOwer-play makıng healıng INCals end 16 1S NOT geared toward
honourıng the lıvıng (G0d

Chrıstians should NOTt attempt manıpulate the revelatıon of (G0d Ihey dIiIc called
WITNESS for thıs revelatıon, and nothıng but thıs In consc10usly acknowledging thıs
Christians truly OW (J0d be (G0d Ihey do NOTL Only gratefully recognIıse healıng dSs

such when ıf 1 ranted Dut bear wıth suffering people when that IC these long for does
NOT take place ere does exIist chasm between the explıcıt claım of the Gospel Jesus
healed all kınd of diseases and the discıples weTe sent Out do the Saille and it 1S promıiısed
that ere 111 be paın and disease INOTC finally (see Rev and the ealıngs
experlienced DYy IManYy, but unfortunately NOT bDy who desıire ıt Recallıng the lıttle
incıdent 1n the Gospel accordıng ONe that already the first dıscıples had
bear wıth such experlence. The dısappoınte father of the epileptic complaıned
Jesus » ] brought hım yOUL dıiscıples, and they COUuU NOTL heal hım« (Mt 1S the
eschatologıca horizon only 16 nables people COPDC wıth thıs sıtuatıon wıthout
helplessly g1Vving 1n for ıt mMakes them of what really and realıstically be
achleved here and 110  < and what nNOt Thıs frees them from paralysıng resıgnatıon and
al] alse enthus1i1asm. Eschatological aWaTeNeSsSsS mot1ivates Christians the needs
here and NO  < 1n Order sustaın acutely endangered ıfe wıthout attempting become 1ıke
G0od

10 SUu responsıble theologıca interpretation of healıng Ca for reV1ISION Of the
ole of establıshe'l Christian eology. touches uDON the perception of creation and
revelatıon, the understandıng of the fall and the human eıng maınly in VIEW of Its
embodıiıment: anthropology), incarnatıon, the DETSON and MINIStry of eESsSus Christ (  T1StO-
ogYy and of ecclesi0logy, pneumatology and eschatology. ence 1f healıng 1S taken
ser10usly 1t compels ONEC ethınk eology all OVeT ane  z Nothıng less Thıs 1S huge
task indeed, 1C) INnaYy ell explaın why theologıans LIrYy avo1d ddress ıt

But how O about?
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Studying healıng In the ecumenical fellowship
Ihe and vıtalıty of healıng wıthın the ecumenıcal fellowshıp has made healıng

LOD priorıty for ecclesiological, pastora and theologıca consıderations. At the Samlle time
it 1S thıs ecumen1ı1cal fellowshıpA all the potentıial for SUCCESS  Y handlıng such

huge task The TOAal varıety of cultures, Janguages, rıtes, lıturgies creeds N-
ted wıthın ıt 1S un1ıque chance, posing partıcular dıfficulties though. But ONCE these
dıfficulties dIe identified there 15 g00d L1LCAaSON eXDECL meanıngfu interaction and
ering of the CONCeEernNn

WOU be NECCESSATY compile kınd of SUTVCY the healıng actıvıtles present
wıthın the Varıous churches enablıng fact Aase!| stock-takıng what 1S Ctually gomng

Such stock-takıng should be assıgned of people wıthın the dıfferent churches
(ıf possıble assısted bDy ScCholars rece1ving SOMMNEC adviıse d the mode and format of such
reporting. Thıs act1ıvıty should be cCO-ordinated Dy OINCONEC preferably lIınked the
1SS10N and Evangelısm desk of the WCOCC 0)8 other ecumenıcal body al Geneva, Ome
OT elsewhere wıth global perspective. Once sufficıent mater1a] 15 al hand respectıve
dırectory INaY be publıshed, dırectory IC 0Ug be updated regularly. Thıs NOT only
elps ıdentifyıng the Varlous and manıfold healıng actıvıtles wıthın the churches. nables
networkıng and cCommuniIcatıon dSs well. !©

aralle such inter-church ase! collection of data SOTINC sulıtably placed acade-
MI1C1ans and lıbrarıans should work representatiıve multilıngual and interdiscıplinary
bıblıography the topıc In print OT dıgıtalıze fOorm, the systematıcs of 1C have be
developed In the PIOCCSS, makıng ample use of what has been done far elsewhere wıth
regard the ubject Secti1ons INaY COomprIise the Varlıo0ous countrıies, cultures, churches,
actıvities, therapeutic miılıeus, methods employed, the relevant functionarıes, the diseases
eported have been cured and The bıbliıography ds ell dS the dırectory 111
aASs valuable databases 1C when vaıled of intellıgently INaYy yıe insıghts NOoTt be
gaıned otherwıise. Such mater1al a1sSO elps the churches and all others interested In the
ubject draw rel1able informatıon.

elillable information 1S indeed ONe of the long tandıng des1ıderata when studyıng
healıng, especılally when 1t: comes the point of gathering the reilievan data WEIC
medical anthropologısts who Observed In thıs regard: » Anecdotes en substıtute for hard
data Many of the >ProoIS« of the effectiveness of opular treatments AIC of [a
questionable] valıdıty. Before CONVINCIN£ aNllSWeIs IOn ealıng be g1ven, need much
IMNOTE complete data and, especlally, g00d Case examples In C the eve of sophıiıstıca-
t10n In analysıs and conclusıon drawıng 1S super10r normally 15 eıng offered].«"

10 To achieve hıs NC INAaYy approac) aVl Barrett al Kegent University (Vırgınla EeaC Irgıinıa US) and
avaıl of the mater1al al hand In lıke mınded institutions and/or the internet the cChurch search engines« web-
Dagc prepare DYy the WCC at http://wec-coe.org/wce/links/search.html). That wıll Save and spee Up the
DTOCCSS.

FOSTER NDERSON, Medical Anthropology, New ork 1978, 26
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Thıs crıtique applıes much of the mi1ss10logıcal and church mater1a]l d ell In Order
arrıve al relıabılıty here certaın and definıte Orma| of reporting has De establıshe
16 takes CONSCIOUS notion of the deficıenciles OUN! In the ormer acquıisıtion of the
respectiıve informatıon. o1ng thıs ONEC eed NOL Start irom TE1C) One hereby MaY, for
example, TAaW the crıter1ai dIiC employed Dy the Bureau edicales« al Lourdes,
France, when eing ask Judge miraculous healıng dS such. The eman: for medical
certificate the effect that the patıent uffers from manıfest disease before treatment 1S
sought 1$ OI of such crıter1a: another ONeE eing that OMNCE patıents estify that they have
been healed they have submıt yel another such document statıng that they actually dıd
eGcec6VvVer and STaYy ell ST1
ıle these Ssound faırly reasonabhle crıter1a ONEC immediıately eNCOUNTerSs dıfficult

problem: when ıf the question of intercultural hermeneutics. Some of the MOST

ımportant 1SSUES cComıng UD here dIC addressed Dy Foster and Nnderson 1n theır ‚Medical
Anthropology« when they » I he efficacy of medical System 15 NOL easıly evaluated;
ere ATiC unıversally agreed unıts be measured, and the personal blases and
expectations of Ose who evaluate INa Yy dıffer reatly. ere 18 NOL eEven agreement as

what 1S eıing Judged139  Healing — A Challenge to Church and Theology  This critique applies to much of the missiological and church material as well. In order to  arrive at reliability here a certain and definite format of reporting has to be established  which takes conscious notion of the deficiencies found in the former acquisition of the  respective information. Doing this one need not start from zero. One thereby may, for  example, draw on the criteria which are employed by the »Bureau Medicales« at Lourdes,  France, when being ask to judge a miraculous healing as such.'” The demand for a medical  certificate to the effect that the patient suffers from a manifest disease before treatment 1s  sought is one of such criteria; another one being that once patients testify that they have  been healed they have to submit yet another such document stating that they actually did  recover and stay well still.  While these sound fairly reasonable criteria one immediately encounters difficult  problems when it comes to the question of intercultural hermeneutics. Some of the most  important issues coming up here are addressed by Foster and Anderson in their »Medical  Anthropology« when they state: »The efficacy of a medical system is not easily evaluated;  there are no universally agreed on units to be measured, and the personal biases and  expectations of those who evaluate may differ greatly. There is not even agreement as to  what is being judged. ... Insofar as the effectiveness of specific therapies is concerned, we  also have poor data.«'* This raises the question of how to achieve high quality data and  compatibility of healing records. The preparation of respective concordances of the  terminologies used may certainly be one way to achieve this goal. Such effort should  concentrate on the essential semantics first. What actually are the terms used to describe  »healing«, >disease«, »illness«, »treatment« and so on in the various cultures? What precisely  is the meaning of »witch disease«, of »exorcism«, of »miracle cure« and the like? To raise  these questions does not mean to expect definite answers to be given once and for all. No  such answers will be possible to arrive at, save probably on the meta-theoretical level.  What is intended instead is to keep the quest alive in order to come to a mutual under-  standing besides remaining alert of the significant differences and varieties.  Another way of working toward compatibility of data and semantics would be the  encouragement of respective field-studies and in-depth-studies of interdisciplinary design.  They could be carried out by concentrating on different regions, churches and the various  aspects of the manifold healing activities. Co-operation with social anthropologists and  especially the dialogue with the medical establishments ought to be sought. Otherwise the  respective efforts are endangered to be stigmatised as something exotic and mysterious, or,  to be more outspoken, to be irrelevant for most of the educated public. Avoiding this  dialogue means to submit to such marginalization and to implicitly justify the charge  instead of challenging the critiques. On top of this one has to be aware that hardly any  clinician will easily be inclined to engage in such a dialogue as the medical anthropologist  Arthur Kleinman has pointed out: »For researches in clinical medicine healing is an  embarrassing word. It exposes the archaic roots of medicine and psychiatry, roots usually  12  1, Avenue Monseigneur Th6as, F — 65108 Lourdes Cedex, France.  ® Ibid. p. 124f.  ZMR - 85. Jahrgang : 2001 : Heft 2/3nsofar as the effectiveness of specıfic therapıes 1S CONcerned,
alsSO have DOOT data. « Thıs ralses the question of NOw achleve hıgh ualıty data and
compatıbiılıty of healıng records. The preparatıon of respectiıve ONCcordances of the
terminologıies used INaYy certamly De ONEC WdYy achljeve thıs goal Such effort should

the essenti1al semantıcs fiırst What actually aIc the used descrıbe
‚healıng«, ‚d1sease«, ‚1llness«, ‚Ttreatment: and In the Varlı0us cultures? What precıisely
18 the meanıng of ‚wıtch disease«, of ‚EXOTCISM<, of ‚miıracle and the 10 ralse
ese quest10ns 0€S NOT 1116 eXpecCt definıte answWeIs be gıven ONCE and for all NO
such answeTIS 111 be possıble arrıve al, SaVC probably the meta-theoretical eve
What 18 intended instead 1S keep the alıve 1n order COMC mutual under-
tandıng besides remaınıng alert of the sıgnıfıcant dıfferences and varıletles.

Another WdYy of workıng toward compatıbıilıty of data and semantıcs WOU be the
eENCOUTAgeEMENT of respectıve field-studies and in-depth-studies of interdiscıplınary desıgn.
They COU. be carrıed Out Dy concentratıng dıfferent reg10ns, churches and the Varlous
aSpeCIS of the mManı1o0 healıng actıviıtles. Co-operatıon wıth soc1al anthropologısts and

especlally the lalogue wıth the medical estahblıshments 0Ug be sought. Otherwise the
respectıve {forts aTe endangered be stigmatısed d somethıng exotIic and mySster10us, o s

De INOIC outspoken, be ırrelevant for mMoOStT of the educated publıc. voldıng thıs

lalogue INCals submıt such marginalızatıon and implıcıtly Justify the charge
instead of challenging the crıt1ques. On LOp of thıs ONEC has De that hardly ally
clınıcıan 111 easıly be inclıned CNSALC 1n such jalogue as the medical anthropologıst
ur Kleinman has pomted Out »FOr researches in clinıcal medicıne healıng 1S

embarrassıng word. EXPOSCS the archaıc of medicıne and psychıatry, usually

|2 k Avenue Monseigneur eas, Lourdes edeX, France.
| 3 bıd A
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buried under the bıomedical Clence facade of modern health CaIiIc hOow lıttle
really KNOW ahout the MOST central nction of clinıcal Ga rTesoNates LOO ell wıth

the erıticısms evelle: by patıents and CONSUMEIS generally al modern health CAFG ralses
quest1ons that deal wıth human values, and meanıngs NOTL easıly educed technical
problems that be swered wıth sımple bıologıical explanatıions. And 1t strıps AdWdY the
ıllusıon that bıomedical researc) 1S the only sclentific approac: health GCaile problems.
Instead, the question of healıng makes it that much of clınıcal clence Can only
be approached from the perspective of soclal cience .«!  4

Knowiıng thıs. CONSCIOUS have be made gel the medical establıshments
Lully involved In thıs irom the Oufsel, 16 requıres hıgh degree of interdiscıplına-
k COmMpeLeENCY. WOU be LOO optimıstıc eXpeCL thıs happening OVeTr But it 1S
mentioned here in Oorder that at eas SOINeE INaYy identify thıs AdSs theır partıcular dIiCca of
CONCETN

Fınally: what 1S the expected Outcome f all such efforts? oOu ıt culmınate In the
construction of ‚theology of ealıng«? VeErY much ou and WOU strongly advıse
agaınst such attempt. ıle healıng m1g ell be interpreted along theologıca lınes,
as demonstrate! above, 1t 15 NOT healıng 1C| makes eology. eoOlogy, understood in
the strict AS eing the erıtical reflection of the church, her MINISIIY and the
intellıgıble exploratıon of the Word of God, eology has elucıdate revelatıon
the WOT. of IC healıng 1S but OC element. Once eology centres Just around healıng
1t NarTOoWws down the richness of revelatıon and confines the MINIStrYy of Christ that
of the old Asclep10s makıng the TWOTNP TOU KOOMOU become Just TWTNP. One should
instead strıve Wwork for unbiased theologıcal attıtude toward healıng and for the
integration of respectiıve actıvıtles nto the minıstry of the churches wherever possıble; and

attaın thıs WOU IC achleve much
In conclusıon draw TIeE slate of theses for the furtherance of the mi1ss1i0log1ical

discourse healıng:
&:  S& Healıng 1S NOL specıficall Chrıstian topıc OT 1SsSue 1n and of iıtself.
S Healıng Ooday 1s avaılable extent previously unknown 1n all of human hıstory

ratıonal, evidence ase! medicıne, pharmacology and herapy ounded the
princıples of natural cClence.

E  e Ihe challenge of interpreting healıng 1n Christian terms 1S DUuL DYy the healıng mInıStry
of esus and the 1D11CAa: mandate (Mt 10:8; 9 10:9) d ell dS DYy the CON-

(eMpOTAaTY abundance of healıng phenomena wıthın and outsıde the ecumenıcal
fellowshıp of churches.

W Healıng mMay ell SCIVC d approprliate yardstıc fOr the credıbilıty of the proclama-
t10n Of the Gospel, stressing the experlential aspect of the 00d News

® Healıng ell be understood and interpreted accordıng Christian eOlogy 11 the
doectrine of Trinıty 1S ulLYy taken 1nto aCCount

14 KLEINMANN, Patıents and Healers In the Context Culture, Berkeley-Los Angeles-London 980, 3172
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e Takıng healıng ser10usly 11Calls De prepareı face implıcıt criıt1que of the medical,
theologica and eccles1astıical establıshments.

S The eclare'! task 1S NOT establısh ‚theology of healıng: but foster unblased
acCcCeplance of healıng by the churches and 1fs SODer mınded reflection DYy eology.

Zusammenfassung: Anlıegen des Artıkels Ist dıe theologıschen, ekklesiologıschen SOWIE
missionswissenschaftlıchen Herausforderungen VON Heılungen und Heilungsbewegungen aufzuzeigen.

ersten Hauptteil werden dıe Hıntergründe für das auffälllıge, aktuelle Interesse Heılung
analysıert. I|DER globale Auftauchen mancherle1 Heilungsbewegungen nnerhalb WwWI1Ie außerhalb der
Kırchen ırd als Reaktıon auf dıe rasanı sOoz10-kulturellen Umwälzungen verstanden, dıe mıt der

technıschen Zivılısatıon überall einhergehen. Dabe1 wırd dıe Faktıizıtät VO  — Heılungen nıcht

geleugnet, ohl aber der nalve Anspruch problematısıert, als handle sıch dabe1ı den
BeweI1ls der Präaäsenz eıner übersinnlıchen Kraft Ebenso wırd darauf aufmerksam gemacht, dass beı
er Euphorıe jeweıls nuchtern und kritisch agen Ist. ob sıch be1 dem Engagement
Heılung nıcht ıne eskapistische enkung VO  — anderen relevanten Problemen WI1Ie T

Gerechtigkeıt und Friıeden handelt ass Kırchen und Theologıe über dıe Aktualıtät des
I hemas hinaus eın authentisches andat aben, sıch dem anomen der Heilung anzunehmen, ergıbt
siıch AUSs dem bıblıschen efun! SOWIE Aus mancherle1 Problemen lokaler Kirchenleitungen (vor allem
in Übersee) mıt Heilerpersönlichkeiten. Allerdings ware nıcht zutreffend. die hierarchischen
Schwierigkeıten alleın auf machtpolıtische Konflıkte zurückzuführen. Sıe gründen nıcht zuletzt auch
auf iınem verkürzten theologıschen Verständnıis VOoNn Heıuung. Der zweıte Hauptteil legt dar, wIıe eıne

theologısch aNgeEMESSCHC Deutung VON Heılung außer der Anthropologıe VOI em dıe chöpfungs-
CNTre: dıe Harmartiologıie, dıe Soteriologıie, dıe Pneumatologıe, dıe Ekklesiologie SOWIeEe dıe

Eschatologıe berücksichtigen hat oder kurz umfassenden Sınne trinitätstheologıisch ausgeführt
werden MNUuUSsSsS Das bedingt letztliıch nıchts anderes als ıne Revısıon der konventionellen Theologien.
Jedoch kann dabe1 nıcht darum gehen, Theologıe fortan als » Theologıe der Heulung« entwertfen.
Gerade davor ırd 1m drıtten Hauptteıl, in dem praktische Schritte ZUI1 Bewältigung der damıt

gestellten theologischen Herausforderung angezeigt werden, ausdrücklich geWarnt. Anlıegen ist dıe

Gewinnung eINes möglıchst vorurteilsfreien theologıischen WI1e kirchenpolıtischen Umgangs mıt dem

anomen Heılung, immer auftrıtt.

Summary: In thıs artıcle the author explores the theologıcal ell the ecclesiologıcal and

missi0logıcal challenges of healıngs. In the first part the background of the present interest healıng
1S analysed. Its global appearance wıthın and outsıde the churches 18 interpreted reaction the

terrıfic spee: of soc10-cultural changes brought QU! all VeCeI Dy modern civılısatıon. Not denyıng
the fact of healıng d such it 15 the naıve claım of healıng demonstratıon of the of SOMIMNE

supernatural which gels contested, whıle al the Same time sober-mindedness ıth regard
anı Yy euphorıc SUuppOTTL of healıng activities 1S demanded, 1{038 thıs mıght ell CEXCUSC NOL

address er ımportant and burnıng 1SSuUeS ıke Justice and Beyond that ıt 15 argued that

churches and theology do have authentic mandate aTre for healıng due the bıblıcal wıtness

ell the ManYy healıng actıvıtiıes wıthın present day Christianıty, especıally The

second part unfolds theologıcal interpretation of healıng showiıing that besides anthropology ıt 1S

creation, harmartıology, soter1010gy, pneumatology, eccles1010gy and eschatology which have be

consıdered In such undertakıng as well, OT, he brief: theologıcal valıd interpretation demands

ZM ahrgang 2001 Heft 2/3



142 Christoffer Grundmann

OTrOUg trinıtarıan rewrIıting of MOST of establıshed eology. I he a1m 1S NOTL rıng OUu
‚theology OT healıng:. hıs 1S explhıcıtly advısed agaınst in the thırd part, iın which practical
NOWw masiter the challenge AT being presented. Fınally the aım of the artıcle 1S the achi1evement
of theologıcal open-mıindedness toward dealıng ıth the phenomenon of healıng wherever it 15
encountered.

Sumarılo: artıculo quıiere OsSs{i—rar 108 desafıos teolOög1C0s, ecles1010g1C0s mM1s101021C0S de las
curacC1o0nes MOvımıentos curatıvos. La priımera analıza 108 mMoOtIvos de] especıal interes YJuUC
despıiertan hoy las curacı10nes. La ITrTupCc1ON global de Clertos MOvımıentos curatıvos dentro {uera
de la Igles1ia interpretada OMO ula reaCc10nN 108 rasanı cambı0s SOC10-Culturales qu«C conlieva
la Civılızacıon eCcNnica. NoO de la factıdıcad de las curacı1ones, S1INO de problematızar
la ingenua pretens1On de qu«C sıempre de S1ZN0 de la presencı1a de Uulld fuerza Tans-

cendental de la euforı1a quec despiertan 1as Curacı1ones, neCcesar10 examınar de forma
SsSeTENAa critica 61 la aCC1ON curatıva sıgnıfıca Na evasıon de Ofros problemas ımportantes OMMO

la Justic1a la DazZ Por encıma de la MIe1a actualıdad del t(ema, las igles1as las teolog1as tienen
UunNad autentica oblıgacıon de del fenomeno curatıvo., OMIMO desprende de 1a Bıblıa
OINO de Clertos problemas de las Jerarqulas de igles1as ocales (sobre odo ultramar) COMn algunas
personalıdades de curanderos. NO ser1a Justo reducır las dıfıcultades Jerärquıcas conflıictos CO  — e]

poder politico. Se en tambıen Uulld estrecha V1IS1ON teolögıca del fenomeno curatıvo. La segunda
uestira queC una interpretac1On teolögıca adecuada de]l fenomeno curatıvo debe en!| Cuenta

sOlo la antropologıa, SINO ambıen la doctrina de la cCreaCc1Ön, la harmartologia, la soter10log1a,
la pneumatologıia, la eclesio0log1ia la escatologı1a, decır u debe SCTIT un interpretacion trinıtarıa

e] amplıo sent1do de la palabra. StO ımplıca finalmente uUunNa rev1ıisıon de las teologias CONVEeNCIO-
nales. NO naturalmente de reducır la teolog1a I1a »teolog1a de 1a CuraC1On«. Precısamente
1a ercera la que presentan präcticos para aSUumıIr e] desafio teolög1c0 menc10nado,
ama la atenc1ön csobhre dıcho pelıgro. Se mas bıen de llegar una V1ISION teolögıca ecles10-

politica del fenomeno curatıvo UuC SCa 10 mAas imparcıal posıble.
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