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Introduction

few d U, met French sinologist In Hong Kong. We talked about the places of
worship In 1Nna The cholar reminded that Be1ying Wäds> holy place In 1na ere
had been al OM  ( time In her history INOTE than 0,00 emples In the CIty. We Call STL
find traces of these today, 1ke the Temple of Heaven ( pı ), the JTemple of the Farth

b ), the Temple of the Sun (FE' p  JE the Temple of the Moon (£| f  ; EtES eicCc
talked about the Temple of the Eastern Mountaın ( ıIn Be1ying where the Emperors
went worship (G06d in the old days when they WeTC enthroned and when there WCIC 1M-
portant dec1s1ons be made. Then in 1999 had chance visıt Beying and deliberately
planned visıt the Temple of the Eastern MountaiIın. as friend of mıne, who Wäas

working in the State Bureau of Religi0us Affaırs, for help, assumıng that she mMust know
SOILLC of the ımportant rel1g10uUs sıtes, but unfortunately che COU not find 1ts locatıon.

Was nNnOoTt frustrated yelt; bought INAD of the CIty and luckily found street called
» Way G0d Street« (»Shenluy1e LE »E 7, took taxı there an walked all the
WdY the end of the road. ere oun the old Temple of the Eastern Mountaıiın. Later
started research proJect three Christian churches In the Ta1an regıon NeaTr Mount Taı
(  - |_I Y where the or1ginal Temple of the Eastern Mountaın Was Ocated In the andong
Provınce of 1na The three sıtes AT the Beixinzhuang Church In azhuang {n  —  W
the atholıc Church In Manzhuang ( F}4) and the Qingnianlu Church (F} A ın
Taianshı (  z ;\L 'l

ere INAYy be different WdY> of o1ng research in the soclology of religion.' Some
INAYy 1ke do empirıcal research, make questionnaılres, ollect statıstical data
for analysıs, eic Some INaYy sımply do Held Vvis1ts, conduct open-end interviews an make
direct observations. The former Lype 15 quantıtatiıve approac ase: logical-posıitiv-
ist1c style1 15 HOTE sultable for theory-testing research. The latter Lype 15 qualitative
approac AaSse'! LHNOTIC phenomenological-humanistic style 16 15 LLLOTEC sultable for
theory-building research. Both dIC sıgnıfıcant and relevant the study of the SOC1010gy
of relıgi0n. They aTe indeed complementary OTMlC another. The present investigatıon 1S

prelimınary work OIl the study of Christian places of worship In 1Na We al under-
stand that OMNEC could formulate allıy wWOrkKable hypothesis draw AILYy relevant
questionnaıre for statistical research wıthout rSst attempting make SOILILC Held Vvisıts
an preliminary observations intervilews. SO; the present study 1MmMsSs wıth SOTINEC

Held work sSma. reg10n In 1na, attempt do intensive an open-end interviews,
See e.9 MCGURIE, ellgion
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and nclude the researcher’s LEIOLEG close-up observatlons. It 15 ope: that Dy of
thıs prelıminary study SOTLIC interesting findings Cal be obtaıned an SOTLILC signıfıcant
pomnts for diıscussıon Call be discerned, that 1t ll help scholars CONSTTUCE hypotheses
OT theories later anı work LLLOIC substantıal theory-building research an theory-
testing research1AL yet (0)]881

Tree Christian Churches in Ta1ı1an

Below 1S SOTILIC hıstorıical an socıal background information about the three Christian
churches under study
a Beixinzhuang Sal T 4: P Church at azhuang IR  ,'}  J b

Beixinzhuang Q Church AT azhuang R  >n  A 15 ocated AT the south-west COLHEGE

of Ta1an COUNTY, about hour’s driıve from Taianshı. {It Wds the birthplace of the Jesus
Family 16 Wäas ell known Christian SsecTt In 1na (Ef: 1a0 1n the Socı1al
Sclences Ourna. Its fame eached ıts peak In the 1940 S an! ıts members spread all OVCI

1na. The church Was restored after the ODCN door policy In 19/9 In 1999, Beixinzhuang
Church Was connected R meeting poıints In azhuang wıth total of 553 church 1LIEC111-

bers. T’he church remaıns SMa peasant village church In the COUNTY; theologıically 1t
15 fundamentalist and Pentecostal. SInce 2003 Beixinzhuang Church has been Ilowed
»re-furnısh« (Or »re-build«) In order accommodate LHNOTC members. The ulldıng
should be completed by the end of 2004 and 11l then accommodate about /0O members.

1 atholıc Church al Manzhuang ( : r

The atholıc Church al Manzhuang ( N . 1S ocated kılometer south ofTalanshı, about
40-minute drıve from the CIty. The atholıc Church has 400-VYC3ATr history datıng from

the time of Matteo Rıccı and the atholıc mi1ss1ionarles durıng the Mıng Dynasty. The
church has remaılıned peasant church By the yYCal 1987 there WCIC nearly 600 Catholics
in the village, an by O0OO the number LOSC yASION comprising almost 10% of the village
population. ’hey have e-built double-towere. Gothic-style church In the village The
church has been e-buuilt In everal stages SINCEe the 1990’S an ıt Call 110 accommuodate
1000 people for worship. It 1S quite huge church iın the countrys1ıde an! Can be SCCH from
far AWAdY. Insıde the church building there angs certificate issued Dy the Pope in ome
In OOÖO1 which bestows hıs blessings the work of the priests al Manzhuang. Since the
Catholics have been keeping their Chrıstian al for generations, they have incorporated
the OCa Chıinese CUStOMS an eliefs into their Catholics al They have, speak,
indigen1ized theır worship in Chinese WAdY.

X Qingnianlu Church (F AT w UL F in Taianshi (  z :J‚ 11
Qıingnlanlu Church i TI A In Talanshı (  - :!‚ 111 1S ocated wıthın the CIty of
1alan, the northern section of Qingnianlu. The Church Call be traced back the
late 19  th century when the Methodist Episcopal Miıssıon seit church an! school
No Dengyunyıe (  H in the Samllec locatıon of Taianshı. The Church Was reopened
ın 1987 an 15 NO registered under the Natıonal Three-self Patrıiotic Church The church
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STIructure Wäds ul wıth STONeSs from Taıshan and 00 VeLY much 1ke village church
In England In the At the front gate there dIC huge Chinese characters the wall;
» AIgUO A1J1a0, zongshen 1lren« (»« wl A, LE 8 which »lovıng the COUNTILY

Jovıng One’s relıgion, oglorıfyıng (G0od o1ng g0o0d others«. Sınce Talanshı 15 nNnOoTt
big CIC% but Just SMa [OWN In the andong Provınce, the Qingnianlu Church 00
1ke something between Cıty church and peasant church ere dIC around 700-800
members registered In thıs church

Some Revealing Observations

When alkıng about Chriıstilan ‚places of worshI1p« In ina, people often classıfy them
nto three categorIes: (1) » Christian churches« they dIC readily ısıble wıth distinc-
t1ve church buildings, and they dIC registered wiıth the governmen(; (2) »Meeting
Places« they dIiIC places where Christians often meet In SrOUDS, mostly wıthın Christian
famıly and attended by Christlans from the neighborhood, and MOST of them dIC registered
wıth the government(; (3) » Family urches« they ALG SO-Calle: »underground Christian

who meetl In famılies, and they dIC mostly NOT registered wıth the government.“
The distinctions OI these STIOUDS WeIiC obvious SOINEC (WenTLYy d9O, but OVver the

ILaLLYy famıly churches egan register wıth the government, and the development
has been such that the distinctions dIC nNnOot clear before The present sıtuation 15 that

varıety of Chrıistian STOUDS ex1ist In China, al least In the regıon under study, including:
those who belong the » Three-self urches«; those who attend the Three-self Church

Sunday and maıntaın their OW famıly worshI1p (Bible-study and PTayer meetings) dur-
Ing the other days of the week; those who dIC registered wıth the government and have theır
OW. church meeting places, a  oUg they do NOTt Joim the Three-self Church; and SOTIINC
Christians who elleve that God 15 everywhere that they Can worshı1p God anywhere they
ıke They I1AYy not Join the Three-self urcnes they aTe SUSPICIOUS of theır relatiıonsh1ıp
wıth the government. They INay sımply gather form their OW famiıly churches.

People often 1nof three characteristic features when reflecting Christian churches
In 1na. They dIC, namely: »INalıy WOINCI1«, »INManYy elderly« and »INany uneducated« .}
Thıs 1S especılally Irue In the rura|l vıllages 1ke azhuang. The pastor ang of the
Beixinzhuang Church, who Was 6 9 reported that theır people have al moved Ouft
of the village for their unıversıty educatiıon in distant OWNS cıtıes Tai1anshı and
Jinan), and that CT when they WeTC finıshed, they WOU ave find Jobs outsıde. Very
few OTMNEC back the village anı hence only the elderly and the less educated remaın In
the village. Thıs 15 real problem In the remote vıllages of ına Another elated problem
15 that the vıllage church 1s In WdY attractıve people pastors. For
instance, Pastor Zhang also reported that they had sent [WO members of the church

recelve sem1ınary traınıng ar Shandong Theologica. Sem1ınary in Jınan. However, upDON
their graduation, OTIlEC went for urther study at Nanyıng Theologica. Semi1nary,1 15
the tOPp, natiıonal sem1nary In Chına, and that student dıd not return the mother church
after hıs urther studies; the other ()I1e6 went another church ın TLNOTEC populated

See c.9 dIscussions n Joe UNN, See c.Y Raymond -UNG,
The Protestant Church n ına Households of GOod In China’s SOIl,
n Julian PAS (E  3 The Turning of (jeneva 1982) Ka Lun The
the Tide, HONg KONGd 19869; Ura Uurches of alnlanı INa
Alan HUNTER Im-Kwong HAN, Since 1976, HONg KONG 1999
Protestantism In Contemporary
ING, Cambridge 1993
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LOWN In ingzhou. OoOrse SEL ang explaiıned that there Was tradıtion In the Jesus
Family that they would NnOot Day for the salary of theıir pastor that the pastor has have
al In provıdence. Such inking discourages the people from serving the
church oday. Furthermore, SINCe MOST of the church members dIiC elderly an uneducated,
ıt 1S nNOoTt attractıve pastors who Want LLNOTEC challenging an satisfyıng Jobs 1n the
cıtles. Thıs remaıns Ser10us problem In the rural churches In 1na.

The sıtuatiıon Wäas bıt better In Manzhuang. The atANOol1ıc Church has ul
famıly t1es on the members. Some of the members ave been sent sem1narıes
al the ASC of 1 and they have had recCelve sem1ınary traınıng for The Catholics
aIic better organızed and HIOTE properly prepare: for theıir m1nıstry. The sem1narılans have

be obedient under the direction of their church OMNCE they have committed themselves
lıfe-long CALEGEl: as priests. The churches requıre theıir sem1inarlans have practical

traınıng under their OW priests an assıgn them Jobs In dıifferent churches. HeENEE,
there WEeEIC THOLE dıfferent anı THHOTE challengıng Jobs for the sem1ınarlans. interviewed
OIlC of the sem1narlans al Manzhuang, an he Was enJoyıng hıs practice traınıng In the
church an Was ookıng orward hıs LICW assıgnment In another church ıIn Wuzhang
UDOIN hıs graduation In few months’ tiıme

As the churches under study aTe village churches, ıt Wds>s found that there dIC SOLILC

characterIistic features there The Chinese farmers dIC MCLY busy working theır farms,
especılally during harvest times. Though they have become Christians; they either Cannot
afford g1ve AWdY their time for worshi1p Sunday, they dIC NOoTt accustomed
attending church servıices Sunday dIC In the cıtıes. visıted OIlC church In
IC the pastor admitted thıs fact an reported that though they have few hundred
church members, there dIC only members al the Sunday servıces. Most of the
Church members Can attend the village church only OTNIGE month, they aVve what they
call »monthly meetings«on the rst day ofVIunar month It INaYy nNnOoTt fall Sunday,
but that first day of the lunar month, Christian farmers z church for the whole
morn1ıng. They OMMME the church early In the morning eYy dIC rather hard-working)
al around M 141 They gather at the church SIN pralse, g1ve thanksgıving, lısten
SCIINOIS, en]OoYy fellowsh1p, an! ave »agapc« lunch together. They ave S back theır
farms after Ilunch SO these farmers INay OIllC the church ONCE month, accordıng

their village style of ıfe Nevertheless, the churches ST1 Sunday sSserv1ıces an
Biıble classes, an the atholıc Church has morn1ıng, lunchtime anı evenıng PTaycr>s
day. The attendance for normal servıces Wäas SMa 3 whereas the number
attending the monthly meetings festivals eached high few hundred
thousand. simılar sıtuation Was OUnN:! In the Beixinzhuang Church an! the atholıc
Church iın Manzhuang. Yhe sıtuatiıon al the Qingnianlu Church In Tajanshı Was bıt
different anı Was OoOUuUnNn: be closer that In the cıtıes where church members aTre UuS5-

tomed attending Sunday servıces. ere dIiIeC about 300 members who attend Sunday
Servıices regularly an about 3 have Joined the youth fellowshıp meeting V Sunday
afternoon. Besıides Sunday worshıp, there dIC mornıng PTaycCrs ‚VV  Y day from 430 A, Ill

6°0 I1l.y wıth the attendance of church members angıng between In addıtion,
church members dIC INOTE attend study an Praycr S1OUDS 16 dIC held
al famıly homes »meeting pOolNtS«. ere dIC LLOTEC than 15 meeting pOolnNts In the CIty of
Taıian,; accordıng (HIE member of the CHUurch. an each meeting place has about 10-20

members who gather for meet1ings ‚V Monday, Wednesday anı Friday even1ngs.
5o, unlike the vıllage farmers, the Cıty members aTe DPHOLE willing attend church
Christian actıyıtles.
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Besides these church SrOUDS, there dIC also unregistered famıly STOUDS In the Ta1an

reg10n. Some Chrıistlans INAaYy NOT be willing Joim the Three-self urcnes because there
dIC problems In the church and the Christians INay NOT ıke the WdY the problems dIC tack-
led Some Chrıstlans chose Join the unregistered tamıly STIOUDS because they elleve:
that God 15 everywhere and they Ga worshI1p Hım anywhere, Ven outside the Chureh,;
beyond the four Wa of the church ulldıng. Also, they elleve that the MOST ımportant
ıng about becoming Chrıistian Wäas not become member of the Three-self Church,
but have g0o0d and DIODCI relationsh1ip wıth God, read the daily, learn
PIay God irectly and dally, and ave fellowshıp wıth other Christians, and they
COU. do all of thıs wıthout olnıng the Three-self Church

According Rodney ar. » Socı1al Capıtal« 15 OIlC of the MOST ımportant actors for
Christian Conversl1ons an for preserving the Christian faıth.* SO often before people
converted, they WCEIC recruıted become members of rel1g10Us communıty and ıt Was
the establishment of friendship wıth the Christian members 1C resulted In Chrıstian
CONVversi10ns. Indeed 1t Was also thıs kınd of interpersonal relationshıp/network (or socıal
capıta. that helped the OTE keep the ar Thıs Was especlally when the Chinese
Christian church had struggle SUTVIVe during the ultura Revolution In the 1960  7
For instance, though the churches had be closed during the Gcı and WOI -

ship W ds Hlowed be conducted In the churches, the Christians could SE read the
privately (Or secretiv) In theıir homes. It INaYy sound lronical, but Chinese Christians COUu.
keep theır Al during the MIra Revolution because of the interpersonal relatıonsh1ps
SUC. socı1al capıtals) that kept Christians together. Despite all the fforts (persecution
education, ete:) Dy the Chinese government the spread of Christianıity In 1na
SINCE the 1950’S the 1980’s, the Chinese Chrıstlans CcCOu: still theiral They
COUuU. meet SHE homes wıth famıly members, wıth their LICaTr kın, and wıth riends an close
neighbors. these Rodney al has classıhed »Soclal capıtal«. As for the Catholics,
they CO also keep their al by eadıng theır mornıing an: evenıng PIayCIS at home
IC COU be done by laymen, wıthout the of priest. Especılally In OIlC village
all the famıily members WeTC Catholics They COU. quietly continue their PIayCIs and
worshıp al ome Ven when the church Was closed They 1ve ıIn the house rıg next
the church Members could NOTt ü the church, but they COuUu SO nNnexTt door for servıces.
Indeed, ıt Wäds reported that before the 19608  z all Catholic church servıces WeIC conducted
in Lbatın; but then they WeIiIC all changed (Or translated into Chinese durıng the ultura
Revolution. More responsIiıve chants WeTC adopted that the church members could have
greater partıcıpatıon and the chants wWwerTe indigenized wıth L1NOTIC Chinese unes (1t sounds
somewhat 1ıke 18 chanting). Hence the indigen1zation PTOCCSS Wädas strengthened
during the ultura. Revolution.

Durıng I11LY visıts, oun Out that IaLLYy Catholics WEIC Ir fourth generation
believers. Thıs Was especlally the dsSc In the atholıc Church In Manzhuang and the
Beixinzhuang Church in azhuang. In other words, the athOolıc al had nNOot been
broken In ına In the last L[WO centurıies NC though the Qıng government had topped
all M1SS1IONaATY work In the eighteenth cCcentury an the Communist government had
topped al Church actıvıtles In the 1950’S. The Catholics an Protestants wWwerTe ST1 able

See Rodney ‚TARK KRoger
cts of Faıth Explaimning the

UumMan Side of eligion, erkeley
2000, 118-120
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SUFrVIve those Cr.And the CONCcepL of soclal capıtal 1S found be MmMOSstT relevant
them Especılally In the QEMNONG Church In Manzhuang, there Wdas vVCLY StroNg clan

inkage TE has NnOot only kept the soclal capıtal alıve In the village, but also helped the
church SUFrVIVe throughout the centuriıes.

The concept of Conversion understood byar

According Rodney ar. there dIC [WO 1n of »Religi0us Choi1ces«, namely » (CConver-
S10 « an » Re-afhiliation«. »Conversion refers ACTOSS5 rel1g10Us tradıitions« an
» Re-afhiliation refers wıthin relig10us traditions.«” ar often Inh1s soclal-
sclences approac wıth the approaches of rel1g10uUs theorists who base theır interpreta-
t10Ns theologica. assumptions. According ar. MOST of the studies of conversion
by the rel1g10us theorists tend STress the rational aSpeCTs hence, CoONversion 15 SCCIN

the culmınatıon of CONSCIOUS search fora However, socı1al sclentiısts iıke arı ave
dıifferent explanatıion. They WOU. rather Sd Y that » MOST CONVerTts do NOTt much find
DICW faıth the LICW aln them «® In other words, LICW CONVerTts AT drawn

rel1g10us communıty hrough their network tıes members they dIC recrulted Dy the
rel1g10uUs communıtYy. {t 15 when they HIC converted that they egan adop L1IECW eol-
OSY re-tell theır cCOonversi10n experlences the end result of self-conscl10us search for
faıth / ar discovers that »soclal networks make relig10us beliefs plausiıble an L1ICW soc1a|l
networks make LICW rel1g10uUs eliefs plausible. «“ Thus he remarks, » CONVversi0n 15 seldom
about eeking embracing ideology; ıt 1S about ringing one’s rel1g10us behavıior into
alıznment wıth that of one’s rtiends and family members«.?

In hıs book,s of Faith: Explaining the Human Sıde of Religion, atı also that,
far convers1io0n 15 concerned, rationality 1S only of secondary importance; relation-

Sh1p 15 HIOI ımportant than rationalıty. Hence, he introduces [WO L1CW cConcepts, namely:
»Soc1al Capıtal« »rel1g10Us capıtal«. He explains, »socı1al capıtal consIısts of interpersonal
attachments«, an »IN making rel1g10us cho1ces, MOST people ll attempt
theır soclal capıtal, 1.e theır interpersonal attachments«.1© On the other hand, rel1g10USs
capıtal consısts of L[WO 1C Call roughly be iıdentihed culture and emotılons.
» Relig10us culture refers the SuL. total of human creation: intellectual, technical an
moral« an »rel1g10UsS emotions refer the effects of rel1g10uUs actıvıtles such PIayCIs,
rituals, miracles and mystical experlences and ul OVer per10d of tiıme 16 In
SOINEC WdYS elps strengthen the emotional an cultural investments and become one’s
relig10us capital.«” (OOne of Stark’s proposıtions regardıng the AaCTts of faıth sSTates » When
people COHNVert; they ll tend select optıon that max1ımızes theır conservatıon of
rel1g10Us Capıtal.«

Stark’'s theory 1S vVeErIYy useful for understandıng Chıinese conversion experiences. ll
illustrate SOTIIIC examples from the three places under study ver1fy an COomMMeNnNT
Stark’s theory. uch af Stark’s understandıng correlates wıth Christian experlences iın
Inäa; an there aTrTe couple of in 1C the Chinese experlences Ca  _ help enlighten
Stark’s theory.

ibid 114. bid 119
bid., 1 IDId., 20T.
IDId., IT DId., 123.
ıDId., VLın “ MCO © lollel
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Some Points for Dıscussıon

In the study of Chrıstian CONversion experJlenNCces In these three villages, Stark’s theory has
been OUuUnNn: be NVGEY helpful. Some pomts of pecılal relevance for urther discussions
follow

4.1 Chinese Christian CcConversiıon
experlences AdIC from non-Christian religions

According Stark’s classıfıcation, there dIC [WO 1N: of rel1g10uUs choices, namely COL1LVCI-

S10N anı re-affiliation. Most of the CcConversıion experlences found In ına belong the
rst type of Convers1o0n, namely »the chıft ofl from other relig10ns Christlanity«
SInce the HIra Revolution In the 1960’S, 1na has moved beyond the CTa of Christian
denomiınatıionalısm; the sıtuatiıon 110 1S what 15 called »the post-denominational per10d
of Christianity« In China The Chinese longer eed consıder anı Yy change of denomı1-
natıonal 1atl10Ns wıthın the Christian relıgion. SO the cConversıion experl1ences AI mean

be »changes from non-Christian relig10ns the Christian rel1210ns, whether ıt 15 Ro-
INa  H Catholicısm (Jiu J1a0 Protestantısm (xın J1a0)«. And ın the oun In the a
lan reg10n, they dIiIC mostly the conversion from the Chinese folk rel1g10ns Christianıty.
As the Taı1an reg10n includes the dıfferent villages surroundıing Mount Aa ( Taıshan), the
popular Chinese beliefs oun In the Ta1an reg1on A the worshiıp of The Goddess of
Ta Mother Taı in the COINDAaNY of other Dao1st 1$ gods such » Kkwun Nin«,
» Kwan TI& » Lu Zhu« an others. People converting Christianıity dIiIC mostly turnıng
their beliefs In popular deities into the belief In ESUS Christ It 15 interesting ote
that ar has (1 proposition 1C sSTates »when people CONVerTt, they 111 tend
select optiıon that max1ımızes their conservatıon of relig10us capıtal«. ar mentlons

xample from Mormonısm, sayıng that when people converted from Christianıty
Mormoniıism, they COU. keep the Chrıistian culture well, preserving their relig10us
capital 1le sımply addıng OLlEC LLLOTEC book Scriıpture, the Book of Mormon. .} ar
also quotes from Yang Fenggang, confirmıng that the Chinese Christian churches In the
United States emphasized the compatıbility of Confucianism an: Protestantiısm 4C iın
SOTINEC WaY helped Chinese CONVerTts theıir rel1g10Us cultural capıtal. ımılar
Call be oun the alınlan where Christianıity has been 1ve Out In INanYy incıdences

form of folk relig1on ıIn 1na; when the Chinese AT converted Christianıty, they
eed only adı »the name of Jesus« replace be placed tOp of other names 14
The Chinese CONVverts ST1 PDraYy Jesus ın much the SAd1L1L11C WdY they did the other
gods, their cho1ce Cal ST be SCCI that ywhich max1ımızes the conservatıon of
rel1g10Us capıtal«.

1813 DId., 125 DId., D 5ee S Rodney STARK /
1 FOr reference, 5ee also the 16 DId., 17 Rogeri
dISsCUSsSION OT Chinese rellglosity In 1/ Or discussion, SCS also eter Ize eligion, Science and Rationality, In
HOUJIE FHAN 0NggUO Ming Hom ıdeological Marxiısm Merican Fconomic Review Papers
Inzhong ZONgJIAO yıshi (The LO Moderate Pragmatısm Religious and Proceedings 1996) 433743/, and
Rellgious Consciousness OT the Policy n Ina al the Iurn OT the Rationalıty and the Rellgious Ind n
Chinese People), lanyın 1994 Century, In ung Miıng | AU Jianftfa CONOMIC Nquiry 36 1998) 373-389

SHEN Eds.) INa Review 2000,
HONO KONG 2000, 405-422 (Jerman
version Was nublished In ZMR 57

112-126.
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Social capıtal 15 of significant importance
oNng the Christian cConverts

aAr has remıiınded that when relig10us choices AdIC made, interpersonal relatiıonship
plays INOTE ıimportant role than rationalıty such. For Chinese Christian Convers10n,
the AdsSc 15 Ve LLLOTEC obvious SINCe the Chinese people aTe HILLE pragmatıc about rel1g10uUs
atters hey do nOoTt DPaYy much attention the philosophical theologica. understand-
Ing of relig10us eliefs In the WaYy estern people do They AIrC, speak, concerned
INOTEC about interpersonal relationships. 5O0, Stark’s suggesti1on of [OCUSINS soclal capıtal
an rel1g10Us capıtal 1S found be VEr Y relevant here. Famıily relationshıp has played
ımportant role for Chinese Chrıstian CONVerts, especlally In helping them keep theır faıth
In times of difficulties. ere 15 SsSma. athOol1ıc viıllage on the Ta1an villages. Family
t1es ave been vıtal that In the village wiıith populatiıon of 530 people 10 famılıes WerIe
found that al claım be atholıc. It 1s vCeILY much 1iıke the Mormons In irtland, Ohı10
In 18530, where CONVvers1ons WEeIC mostly due famıly influences, networks of kınsh1p, and
tiends an neighbors.”” Hence ar 15 rıg when he Sdyd that CONversion 15 NOT merely
choosing relig10us 1deology, but LLOTEC often elated one’s soclal networks an soclal
capıtal, for »CONVversion FA 15 about ringing one’s rel1g10uUs behaviour into alıgnment
wıth that of one’s rtTiends and famıly members« 16
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ar Wds interested In arıthmeftical counting and hence he tudied the rapı growth of
Chrıistianıty In the early and the asc of Mormons In the ırllan CIa In partıicular.
ar approximated the rapı rate of orowth ın Christianıty an Mormonısm all
percent PCI decade Interestingly, IT COINDAIC the tTe of orowth ıIn 19a SINCe 1949
wıth OUTL present sıtuatıon, find siımıilar pıcture ell ere wWeTC about 7/00,000
Protestant Christians In 1na In 1949 and by 1999, the government report recorded
SUIL total of 10,;0006,000 Protestants In an Of COUHTSE; the government statıst1cs dıd nNnOoTt
nclude the famıly churches an those not yel registered with the government. The normal
estimatıon WOU. multıiply the government figures 25 tımes; In that dSC INaYy estimate
the Christian population be 25 million.! Thıs 1S precisely > times I1OIC In 5>thus
greater than Stark’s calculatıon: percent PCI decade Nevertheless, Stark’s suggestion
regardıng »the network basıs« proposıtion 1s of relevance In the Chinese context
Despite the brainwashing and all the efforts (propaganda an educatıon, ELG ete:) made
by the Chinese government the spread of Christianıty In ına especlally In
the per10d between 1950 and 1950, the number of Christian CONVerts Wäas ST1L roWw1ng
apıdly. The fact that the Chinese CONVerts have increased rapıdly ıIn the past 5 1S;
accordıng the wıtnesses of the NVverts, parlıy due amıly networks, networks of
kınshı1p, and rTiends and neighbors, TG 1S precisely what ar has suggested.

Religi0ous choices are also rational choices

According tark, soclal sclıentists tend regard rel1g10us choices irrational.!® ar
has suggested that interpersonal relatiıonshıps/networks, hence socı1al capıtal an rel1g10uUSs
capıtal, AT TINOTE important than the role rationalıty plays In conversion experlenCces. Thiıs
15 especlally iIrue for the sıtuatıon of the Chinese Christian CONVerts The Chinese AdIC much
LHNOIC concerned about their relationsh1ps wıth famıly members, kın, rtTiends and ne1ghbors,
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than about anıy ogıical philosophical analysıs of rel1g10Us al More than that, the
Chıinese people dIC much LHNOTC pragmatıc anı practical when consıdering AL1LY change In
rel1g10us eliefs When makıng rel1g10Us choices, they 111 attempt theıir soclal
capıtal ell theıir rel1g10uUs capıtal. When makıng rel1g10uUs choices, they 111 tend
select option that max1ımızes theır conservatıon of rel1ig10uUs capıtal. More important
STL when makıng rel1g10Us choices, they ATC makıng rational choices. T'hıs 1S especlally
significant for Chinese Chrıistian cConvers1o0ns. For VvVen though the CONVerts do noTt rely
abstract philosophical rationality, theır cho1ces 4ATE 4Sse‘ pragmatıc, somet1imes Velnn

instrumental kınd of rationalıty. As the Chinese always Sa y » Religion 1S iIrue only f
1t works«.

Zusammenfassung
Der Artıkel beschreibt dıie Vorarbeıten einem religionssoziologischen Projekt, das
sich In Festlandchina der Regıon Ta1ıan/Provınz andong dre1 christlichen Kırchen
nımmt. KEıne eher pfingstkirchliche, 1ne katholische SOWI1E ıne methodistische Gemeinde
stehen 1m Blickfeld des Interesses, wobe!l VOT em das Stadt-Land Gefälle, die soz1ıalen
un famıl1ären Banden un die eıt der Kulturrevolution mıt iıhren ambivalenten
Wirkungen In einem ersten Zugang thematısılert werden. Dem V+t: diıent das » Religions-
verständniı1ıs» Rodney Starks als Hıntergrundfolie, se1lne Konzepte und Überlegungen
1mM Zusammenhang mıt Konversionsgeschehen, dıie für die betrachtete Regıon VOoO  -

besonderer Bedeutung sind, en Beachtung DZzw. Bestätigung). Am Ende des Beıtrags
konstatiert der V{ dieses Beıtrags für ına einen eher nüchtern-pragmatischen Zugang
ZUTF el1ig10n.

SummarYy
The artıcle describes the preliıminary work for religi0us-soclological roJject that
three Chrıstian churches In maınland ana In the Ta1an Regıon of andong Provınce.

LLOTC Pentecostal church, atholıc church, ell Methodist church ALe the fOcus
of attention, and, In inıtıal SteD, the dıfference between the Cıty an the countrysıde, the
socı1al and famıly tıes, and the period of the Cultural Revolution wıth 1ts ambivalent ffects
aIic discussed In particular. Rodney Stark’s »understanding of rel1g10n» S 1 V back-
drop for the author who consıders (or respectively confirms) above all Stark’s
and reflections in connection wıth CcConversion events 1C dIC of pecılal sıgnılıcance for
the examıned reg10n. At the end of the contribution the author of the artıcle demonstrates
that there 15 LNOTEC sober-pragmatic approac. religion iın 1na.

Sumarıo
articulo describe los trabaJos prelımınares de de soclologia de la rel1ıg1ön

JuUC UD de tres comunıdades crıstl1anas la ına continental de la reg10n Taı1an
la Provıncıa de andong. En e] centro de]l estud10 encuentran U1l  Q comunıdad

mMmMas bien pentecostal, una catölica UL metodista. specla. atencı1öon presta e]
prıimer apartado la diferencla entre e] mundo urbano e] ral los l1a70s8 soclales
famılıares al tıempo de la revolucıön cultural CO  } SUS ambivalentes resultados. Par-
tiendo de la Concepcl1on de la relıg1ön de Rodney Starks, e] autor 1105 explica SUuS CONCEDLOS

reflexiones relatıvas al ACTIO de Convers10n, YJuUC SO  3 especlalmente ımportantes Dara
Ia regı1On estudiada. fınal, e] autor para 1na ul  S relacıöon mMas blıen Pra
maätıca CO  — la relıg1ön.


