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When briefly defining the ife an m1ssıon of Francıls anı his first brothers, authors
characterize them often Wanderprediger, »wandering preachers«.” » Wandering« an:
» preaching « AdIC thus considered be essential elements of Francis ife an mi1ss1on. In
this article want examıne whether this VIEW takes sufficiently into aCCOUNT the original
intentions ofFrancis, an whether Francıs perhaps placed different accents anı developed
his OW.: understanding of M1SS1ION. To aNSWeT these questions examıne how Francıls
understood »the MO of the holy gospel« (forma sanctı evangelit) IC the Most High
Himself had revealed him E jA). For it 15 Only if know what »the mMO of the
gospel« concretely meant for Francls, that Call obtain PrODCTI nsight In how Francıs
SA W himself, his ife an his M1SS10N, In the 1g of the gospel of Jesus anı how he, fol-
Jowing »the teaching anı the footsteps« of the Samnle Jesus (RegNB 11); lived his ife anı
m1ss1ıon in the WOTF. of his days

Vivere secundum formam sanctı evangelii

CC  ing the first beginnings of the brotherhood, Francıs wriıtes: » And after the Lord SaVC
SOTILIC brothers, ONE showed what had do, but the Most High Himself revealed

that should live according the mMO of the holy gospel And had this wriıtten
down simply and In few words and the ord PODC confirmed It for IL1C « S 14-15).

S5ee RUNDMANN » Als mMit FHran- Derichten, sind die Minderbrüder OT Authoritative SOources n the
zISKUS eINne NMEUE, selbständige, uınbe- eIne Gemeinschaft NIC| sesshaftter Hıstory OT Christianity and udalsm,

| eıden 2004, 322.A ittle urtherscholtene Gruppe der religiösen Wanderprediger. « More recently,
Armutsbewegung die Kurile ZUr Stel- » Da Franzıskus den Hreeman admıts that there IS
lungnahme aufforderte, bedurfte S] Fulsspuren Jesu getreu der / EeIse der CONSENSUS hnis DomMmt Hut does nOoTt
aufs MNEUE alner schwerwiegenden Aposte!l nachtfolgen Will, gehört das elaborate his » IT the jJudgement
Entscheildung, ob die Kurlıe der Ar- Flement der Wanderpredigt VWes- that the Torm of the Holy Gospe!l VWds$s
mutsidee und der Wanderpredigt antlich seinem VWeqg als Rüulser « DITZ especlally lrectel towards preaching
auch n diesem Fall Treie Auswirkung Predigt In der Frühzeit der Tanzlis- IS CorrecTt there IS CONSETNISUS
n der Kirche gewähren sSOllte « kanischen und Ihre Bedeu- this I the scholars T
129 »IInnozenz] verbot nicht, Waas LUNGg für die Entwicklung des Hran- that the brothers evoted
ranz wollte. Fr He(s Ihn gewahren. ziskanerordens n der ersten Alfte important Dart OT their time
ranz und seIine Genossen sollten des 13. Jahrhunderts, In Wissenscha, preachtIng « 323).
unbehindert welter als Bulsprediger und Welsheit 2001 O” ZIS,, here exXxts Irom the Writings OT Francıs
herumziehen. « Religiöse BeWegun- 87 Also H-REEMAN » words and hISs bliographies die quoted,

GgEN IM Mittelalter, Hıldesheim Kp forma Sanctı evangelil, ‚ Jıfe according though not always iterally, from
133. Following Grundmann, also the Oospel« clear cholce ‚egis ARMSTRONG K A. Wayne
Kajetan Anfange und UT- OT model, WaYy OT IıTe wander llıam HORT eds)
sprüngliche Zielsetzungen des Ordens about and LO preach In DOVerTY. C Francıs of Assisl: arly Documents,
der Minderbrüder, | eiden 19606, BAs ST. FHrancıs, GOod’s authority and the Vol The Sarlnt and Vol The

Founder, N ew York 1999 and 2000,eonnNnar:ı LEHMANN, Grundzuge opes approval, In Judıth
franziskanischen Missionsverstand- MAN Willemien Gerard reviated -AFD and -AFD
nISSEesS nach Regula 11071 Hullata 16, OUWHORST Eds.) Religious 'den- The LEeXT OT the sSO-cCalle:
Ta ranzsSt 56 1984) 08-81, here 59 tity and the roblem of Historical Anonymous of 'erugia (AnPer) Can

Foundation. The Foundational Char-»Nach allem, Was die Iruhen Quellen De OoUun n FAFD 34-58.
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781Francis’ understanding of mission
Ihat Francıis iın his Testament mentions that the ife according the model of the gospel

formed the central point ofhis WadYy of ife and that ofhis brothers, ll not OMI surprise.
For this had been his maın COHNGETR GVr SINCEe the priest had opened the gospel book and he
and his first {[wWO brothers had ear'! the three gospel CRIS; namely MTt 19,21; 16,24 and

9)3) 1C WECIC become the foundational of the brotherhood (AnPer d). And
he had ald this down briefly his TOSTALLINC of ife ın the opening the earlier rule
» 'Ihe rule and the ife of the brothers 15 this live In obedience, ın chastity and without alıy
TroperTy, and follow the teaching and footprints of OUrTr Lord Jesus Christ« (RegNB 1:

() but the Most High Himself

Surprising, however, 15 the emphasisCFrancıs places the fact that » NO ONEC showed
\ him| what ‚ he| had do«. Rather 1t Wa »the Most High Himself who| revealed tOo him!|
that / he| cshould live according the pattern of the holy gospel«. Francis clearly indicates
here that there existed kind of opposıtion between people who eventually CO have
advised him about his WaYy of life, the 0)8[1° hand, and »the Most High Himself«, the
other hand As regards possible advisers, mig1n ofardadına ohn of Saint Paul, 0)81°

of the influential PEISONS of the Roman Curı1a who urge Francıs »IO turn the MONAaSTIC
eremitical life« (1 Cel 22335 AnPer 32233 Ir also of POPC Innocent 111 who eplied tO

Francis request for the approval 15 Rule » Your ife 15 tOO hard and SE VE PE (AnPer 34)
These reacti1ons cshow that, despite the fact that Innocent anı his curial staff did A  y-

ing keep the DNDECW MOovements within the church ring them back the church
when they had SONC astray, ” they oun it dificult understand Francis’ deepest motives.®
In fact, the diffterences WeIiIC deep that the ofhcial church authorities could not really
advise Francıis the mMoOost central CONCETN of his WaY of life. / From their perspective of
law anı order they felt UNcCaASy about these L1CW mMoOovement: anı did not really know what

do with them One CeVenNn gets the impress1on that they rather preferred get rid of
them In the en: the authorities WEEIC prepared tolerate them if these MmMoOovements werTe

willing recognIıse the hierarchical church an! 1ts sacramental order an especially if

The TEeXT OT Celano OT The Life of church admıinistration. T0o USE |)es- Testament, [01:5 noOoTt spea
Salnt Francıs 1228 /1229) Cal he bonnets’ distinction, Francıs IS still about the diferences between Fran-
'oun In FAEFD 80-308. coaching the tTraternity, whereas CIS and the acclesiastical authorities n

NIS cCommentary Testament 1See RUNM Religiöse Gregory IS legisiating tor the er. IT
Bewegungen (note 19 70-15' Would be assıng strange T the L[WO 15 He does nNowever USeEe this OCccaslion
6 LOOD recognizes similar lack [116T7] did nOT have highly distinct plans TO explain VE extensively agalnst
OT understanding VEl later In the for the brothers« (Francıis’ term) OT Pau!l ‚abatıer that there IS question

>OUur eloved (Gregory's term). « here of conftlict hbetween Francısul Quo elongatıi of VORDC Gregory
and the Officia|l church FOr Francısthe former cardınal Hugolino. Wrıtten The Politics of Quo elongatı, n LauU-

In 1230, this Dull taıls appreclate rentianum 2Q 1988 370-385, here explicitiy the church have
the VrODeEeT character and significance 71.Thıis 'ailure tO understand each his VWVdYy OT |ıTte approved. He ShOWS
OT Francis’ Testament DYy approaching other In ITS In the tact that great espect tor the sacraments OT

the church and Tor those Who admın-and interpreting T d Juridical dOCU- the acclesiastical authorities »always
ment whereas In ItS deepest ESS56T1ILCE aspıire tO nclude Francıscans n papal ıster them. However, the fact that
IT IS document n 1C| Francıs politics. hen vope Innocen first Francıs LO the official hierarchil-
emImnds the rothers OT the spirıt that TIE| that ıth Francıs In 1209, Francıs ca|l church does not [116Aall hat there

nvoked Jesus’ words tO galn the WelTe Drofoun: differences. TheyInspire: the origina brotherhood.
eile In tact OXIS d Francıs indicates In100 describes the opposition DEe- NECESSaT y reedom for the rother-

ween rancıs d the writer of the nOo0d In 1230, given the influence OT his Jestament (25) and Aa all biogra-
Testament and VODE Gregory d the clerical culture In the order VODE phies confirm In e1Ir StOrIes about
uthori behind the Hull (uUO elonga- Gregory had Iıttle trouble gather- Francıs’ Visit the PORE. See Kajetan
t/ d ollows: » Francıs draws the Ind the brothers ıtNn his resolution OT [)as Testament des eiligen
experience and eOrYy OT the Francıs- the Francıscan dilemma |between Franziskus Von AssIısı. Fine ntersuc-
Can en GregorYy speaks brotherhoo| and order|« 385). hung Uüber seIne er und seINe
OUuTt OT hIs experience and eOrYy n In NS eyxtensive study Francıs’ Bedeutung, Munster 1949, 160 -166.
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they WOU. NOTt preach without the ofhcial permi1ss1on of the bishop another competent
authority; the MOSLT, however, they these MOvements with eX1ISTeN religious
orders Al least adop their Rule ®

Surprisingly Nan unheard-o

Ihe formulation In the Testament does NOTt only pomint the above mentioned differences
with the church authorities, 1t also refers the surprising charactere the revelation
of the Most High had for Francıs No ONEC COU. ell him what to do how live his ife
And then there Was that unexpected revelation of the Most High Himselrf. At that time and
place it ounded In his ars something DNECW and otally unheard-o For where WOU.
Francıs ave been able {O hear the adical INCSSAHC of the gospel when everywhere around
him he ear people peaking the Janguage ofWand possessions?” It allle indeed
complete surprise that overwhelmed him, wondertful gift that he gratefully accepted,
revelation of the Most High Himself In 1C. he recognised himself and his deepest desires.

In all Its brevity and simplicity, the Testament does nNOoTt inform allYy urther about the
cContent of this revelation of the Most High Howeyver, Can gel fair nsight of 1t when
read the about Francis and his first t[*wO brothers, Bernard and Peter, In the ÄNonymous
of Perugia (AnPer 10-11) AC briefly referred earlier. One day the three of them went
{O priest » SINCE 1810)8[1° of them knew how read veryY well«. Ihe priest »opened the book
and they immediately oun the Passage: ‚ If yOUu wish be perfect, g > sell everything yOUu
DOSSCSS and gıve the POOI and yOUu 1l have treasure ın heaven« (Mt 19;21). They opened
the book second time and discovered: y Whoever wishes OIM after (Mt 16,24)
Opening the book 1r tıme, they di1le UDON:; y Take nothing for the Journey A (LKK 9:3)
When they ear this, they WEeIC with rex JOoy and exclaimed: "This 15 what want,
this 15 what WeIiIC seeking.« And lessed Francıis sald: his ll be OUTr rule. < Ihen he
told both of them yGO and fulfil the Lord’s counsel yOoUu ear it.<«  10

» A NCW CCECSs5S ( old texi«

What Was surprisiıng, unheard-of In this revelation that Francis and his Airst brothers
wWerTeC Overwheime Dy Joy® Ihe they oun WTG but old words IC they
had ear INanıy times before Did they re need revelation of the Most High for this
»discovery«® According Francis, they did! Indeed, Francıis had ear these words often,
Just ike the ecclesiastica authorities of those days, but until LLOW they had re
ouched him Ihey went iın al ONe Cal and Out at the other. This tiıme, however, they had

This became the official church de cetero religionem Invenlat; -LOO Francıis ofSS/S/ and the
policy at the Fourth L ateran Council sed quicumque voluerit ad religionem Franciıscan Oovement, uezon CIty
1215 In Its consitutio 13, T orbade convert.i, am de approbatıis S55 1989, SIZ SSUES OT and

NE'  S rellgious commMmMuUunNItIeS MAaLT. See RKUN DMAN Religiöse DOSSESSIONS Dlayed also central role
Hecause LOO great diversity of Bewegungen (note 1) W, here In the conftlict Hbetween bishop ul

and the (AaNO$ OT San Rufino aboutsuch commMuUnNItIES WOuld gre. 140. SeEeE also the Assısı Compilation
confusion n GOod’s church SOTTIE- AsCom|] English translation elr respective roles and n
OTIE wanted all the Sarne tO star‘ Cal De 'oUun In FAEFD Assıs| The conftlict lasted ITIaTIy
rellgl0Us cCommunıity, he WOUul have 118-230, here 132-133. and VWds>$ finally resolved n 216 atfter

dS55UurTie ONe OT the approve: rules: Thus both the charters OT the arbıtration OT cardınals Hugolino
Ne MIMIA religionum diversitas 1203 and C emphasize the Increase and Cincl, IDId., ee also -REEMAN,
Ggraverm In ecclesia del confusionem of wealth IC| all the Citizens of ST Francıs (note 1), where he writes:
inducat, firmiter prohibemus, qUIS Assis!i Dledge LO strıve after. See avı »the forma sanctı evangellı Was NOT
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struck them deeply. This COl only be because the Most High Himselfhad guided them
this place at this time and spoken them TIhe Most High Himselfhad made 1t possible for
them hear these old words for the first time and let them sink deep into their hearts
an the Most High »a LICW AaCcCces5 old LEXT« Was opened for them 11

adical change of place
But why COUuU this happen Francıs and NOoTt the ecclesiastical authorities who had
also ear these words often In the iturgy?® 'Ihe only explanation 15 that Francis had made
certaın definitive choices. Ihus, after the Lord had led him the lepers an he had
chared ally ife with them, Francis had ecided leave the WOTrI1d, vCeLY concretely, the world
of Assısı and ıts value SySstem. 'Ihis choice mean adical change of place From his LE

place Francıs looked with completely different CYCS reality and listened with completely
different alrls the words 1C he ear also 1{8} the word of God He developed greater
sensit1vity for words from the gospel4 In the past had mean little nothing for him
butU 110 al his LICW place could OINe ife To uUuse his OW: eXpress1on, they could
110 become for him »words ofspırıt and life« es 13) And when this actually did happen
at the opening of the gospel book, his first spontaneous reactıiıon Was (LE of JOY. Ihe
Lord had spoken him and his brothers and confirmed them 1n their choice. They had
recognised themselves and their deepest desires In the words of the gospel Ihose words
wWerTe clear AaNSWeEeT what they WTG looking for. They wanted live according those
words: they were from 110 their guide, their rule.!*

Ihe SAd1L11C old words 16 Francıls and his first brothers received with gratitude an
JOYy revelation of the Most High, had inspired INanYy IMCH and In the COUTSEC
of history. In the twelfth century this had led the orıgın of severa| MOovements of ICN

and who wanted follow the example of the twelve apostles and the seventy-Lwo
disciples who WEIC sent Out Dy Jesus (Lk 9-10). In their wake they renounced everything,
wandered about In poverty and dedicated themselves the proclamation of the
As result, the expression forma sanctı evangelii obtained clear well-denined meanıng 1ın
1C living in evangelical Overty and wandering about preaching the gospel occupied
central place. ** When Francıs SCS then PODC Innocent for the approva. and confirma-
tiıon ofhis forma sanctı evangelii, it rather obvious also ın Francis dsScCc understand
forma sanctı evangelii » wandering about ın Ooverty and preaching the gospel«. Howeyver,

mentioned already above, the question 15 whether In this WdYy do not underestimate
VEn misunderstand the LICW surprising characterCthe revelation of the Most High

had for Francis. 'Ihis revelation Was un1ıque experl1ence for Francis ıIn his LICW sıtuation. Do
adequately do Justice iIts unique character when Just ne it the basis of the

CoOoMmMmmoan In NS time, f Waas SOTTI1e6- This well-chosen Tormulation IS Relgiose Bewegungen (note 1) 5-6'  W
taken Irom Freeman »God’sIng orıginal and unheard-oT, that he He refers especlally also tO their

COUld NOT fiınd In the church« 320 revelatıon 1C] |Francıs|] referred church-critical character. Thıs made
» VWas the forma sanctı evangelıi] Wds$s clearly nOoTt lası irom neaven them, ulte understandably, SUSPECT
something new ? Yes, n tar d the nut 11&  S Al 6S5> LO old LEXT« n the CYC> OT the authorities WhoO
direct surroundings OT Francis WeTlTe 321-322). repeatedly banned hem d$S hneretics
Concerned; Tor hım It Was 12 have elaborated these ideas n and excommMuUunNIcated hem tIrom the
NEeEW, unthought-of DOossIbility « 222} De verantwoording Val)l eET/] KEUZE, church OvVe mentloned already

FOr g0o0od cCommentary this n 83 (2000 61-170 and Waarom that DODE Innocen ollowe.:
STOTY, 556e JANSEN, FrancIscus weigerde Francıscus geld darT) te ıTieren' DOlicy, INg LO Keep them

nemen?, n FL 34 2001 239-248. wiıthın the churchntdekt het evangelle, In Francıs-
13 EsEe MOvements have Heen See nOoTteLeven [FL] 56 1983 2-714.
treated extensively DYy DMAN
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eneral characteristics ofoverLty mMmoOovements whose members wander about preaching the
ospel? ou. 1t NOoTt be LLLOTC appropriate tOo ask whether Francıs, after his adical change of
place, did NOt develop his OW) understanding of the forma sanctı evangelii the basis of
the 1ECW and vVCLY personal concrete experlences he had gained In his LICW place AWdY from
ASssic] and 1tfs value system Or E least examıne whether he did not add SOMIEC personal
aCCents 1t and g1ve it personal colour?

Once LHNOTEC the Story from the Anonymous of Perugla
TIo anlsSsWeTr these quest10ons, wWwant Day special attention {O Francis OW) writings. FOor
who Ca  e better enlighten these questions than Francıs himself. But before oing S!
rst ike return for MmMoOoment the of Anonymous of Perugia 10-11 Here dIiIC

told how the brothers, while leafıng through the gospel with help of priest, find the text
of Jesus’ M1SS1IONAFY discourse iın chapter of the gospel of Luke In this Tr1e discourse
Jesus addresses the twelve apostles before sending them Out proclaim the gospel and
heal the sick: » Lake nothing for the Journey: neither Staft, 1OT knapsack, 1L1OT read, 1L1OT

INONCY, LLOT Pa tuniıc. Whatever house yoOu enMkter,; Stay there until yOou leave. And for
those who do not welcome YOU, when yOU leave their town the dust from yOUTr feet

SIgn them« (Lk 0,3-5). TIhe fact that the AÄANONyMOUS refers the opening words of
Jesus’ M1SS1ONArYy discourse 15 for MOST authors suflicient LCASONN conclude that Francıs
and his rtst brothers did nOot only want wander about ın poverty ike the twelve apostles,
but also wished mıiıtate them In announcıng the kingdom of God For, they SUC, the
full Latın text of the gospel, E certainly echoed iın Francis mind, speaks here indeed
explicitly about praedicare FESHLUÜUFN Dei 0,2)

Personally I attach LLLOTE weight the fact that the quotation from the gospel 1S imited
tO the command Jesus g1ves LO the twelve: » Lake nothing for the ourney << an does mot
mention preaching. 1f preaching had been of essential importance for Francıs and his first
brothers, Its mention COUu easily have OUnN!: 1ts WdY iInto the Y HoweyvVver, this did nNOot

happen Moreover if read the sequel of the rYy In the presupposıtion that preaching
essentially belongs ife according the MO of the gospel, would ave conclude
that Francıls and his first brothers did nNOt take seriously their OW. od-given rule of ife

For what did they do? After they had ear »the counsel of the Lord «, Bernard and Peter
went to sell] their POSSESSIONS and distribute: the acquired from the sale AaINONgS the
cCity's POOL people (AnPer 1ıb) After this distribution they went in search of place STay.

eading the verb hortabatur OTE IShop's Dermission and He serlousiy In Cel CLE Celano describes
MIg| In OT the verbum exhorta- especlally SINCE the Dishop's NOW FHrancıs, still alone, ttended
t/ONIS that sultable Humlilıati with the Dermission Was clear SIgN that there 11a55 al the Portiuncula chape! and
approval OT elr Dishop MIg ad- VWads question OT heretica|l ear!| the gospel eINng read about
dress members OT theır cCommunıIty movemen OoreoOver, ı thınk that NOW the L ord Sent OUT NIS disciples
during theır Sunday SErvICce and that hnere the author OT the dOoes nOT preach. Atfter Mass al went LO the
IS clearly De distinguishea Irom have In mind Dublic addresses, Hut priest and aSs| him LO explain the
preaching (praedicatio) about the rather simple words OT admontition gospe!l IC| he did Havıng earı NIS
articles OT ar and the Sacraments and encouragement IC the roth- explanation, Francıs exclalmed: » Thıs
(see GRUNDMANN, Relgiose Be- 75 exchange Ith the Deople during S, what Want, hıs IS what seek,

note 1], Ö1, nNOoTte 24) thelr incidental meetings. Thıs last this IS what desire with all TV
This nterpretation 00O0! verYy ImproDb- makes also the diflference ıth Naart: rancıs hen took OT HIS shoes,
able Decause nowhere does 21,1 where Francıs speaks DUut roUg tuniıc and »Degan
the LEeXT spea about Dermission about the exhortatio 1C] NIS roth- preach HENaATICE all ıtNn ervent
tIrom the Dishop. The rothers would Srs 1Tay publichy proclaim TO the spirit and JoyTul attıtude « 1Cel
therefore supposedly spea this people ıth the essing OT GOod 22-23 Comparıng the stories n 1Cel
verbum exhortationis "thout the and er, T IS evident that they
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They »found DOOT and nearly abandone: little church, called Saint Mary Portiuncula
There they AI Sma. hut where they all 1Vve': together « 14a-b) 1g days later 1les
joined them 14C) Next Francıs took 1ıles trıp the Marches of Ancona. Ihey WeIC

with gr JOY, and the WaY Francıls Salg Out »IN French, pralsıng and essing the
Lord« and ONMNEC day made prophecy about the srowt. of the brotherhood (15a-C) e S  Y
about the rst three four weeks ends then with the observation that until then »the 111all

of God did NOTt yet preach the people (adhuc NOn praedicabat populo) But 1le they
werTe g0o1Ng through OWNS and villages, he WOU CNCOULASC (hortabatur) THEN an

fear and love the Creator of heaven and earth and tOo do PCNAMNCEC for their SINS« 15d). 7
If AT elieve the of the ÄNONyMOUS Perusinus and inclined do

Francıs and his brothers did nNOT SCC themselves preachers. In fact, the observation
that Francıs did a(011 yet preach AaDPDCAaIs MC have been inserted Dy the author, writing iın
O=1L  9 COrrect theO: impression which the brothers mig ave developed the
basis of the ofhcial ife of Francıs wriıtten by Celano SOTIIC twelve earlier (1228-1229).
Also the people did NOT SCC Francıs an his brothers preachers. ven urther in the
» where the AÄNnNonymous briefly describes the actual ife of the brothers the people
Sa W ıt;, word 15 sa1d about preaching: » Every day the brothers| devoted themselves with

7zeal {O Ppraycr and working with their an avolild all idleness, the Nof the
soul« 25b) Preaching 15 mentioned only when the 15 told about their VIST DODC
Innocent {O ask him for the confirmation of their WaY of ife according the mMO of
the gospel (31-36) Ihen the ÄNONyMOUS wriıtes explicitly: » From then O blessed Francıs
egan preaching the people coepit populo praedicare) ıIn the tOwns and villages, 4S the
Spirit of the Lord revealed him (< ll return this later al the end of the article

The initial basic agreements of the brothers

OWeVver interesting the storl1es about Francıs INAaYy be, 11 especially ave examıne
Francis OW: wrıtings if want ANSWCTI the question whether and, if 5 how Francıs
SAVC his OW. personal interpretation the forma sanctı evangelii. The original textTi of the
basic agreements 16 Francıls »had wriıtten down simply an: in few words and which|
the ord PODPC confirmed« for him es 15) has not been preserved. However, thanks the
ploneering studies ofDavid Flood, *® 1t 15 at present almost generally accepted that the initial
agreements Can be oun ın chapters IS and 1 of the earlier rule, the SO-Calle: Regula HON

ullata They form the original OTE of rule which continued develop OVCI the

ShOow important differences noTt only en| also the place where HIS 111e  S nOTt LO De aTtrald NOW hey. simple and
the OT preaching, hut also |ıTe egan Jansen does noTt AISCUSS llıterate people, diIe preach OT,

dS egards the Dlace OT happenIing the difference hetween the {WO according LO the word OT the Lord, t
and the number of DErsonNs involved. storıes n the matter OT preaching. In IS the Spirıt OT the Father WhoO speaks
Esp Varlous dilferences dle tor In them (T NMItT 10,20). VWe have LO do[TIYy opiniıon, Celano mentioned that
clear ndication that er really Francıs immediately started preaching, here Itn inserted prophecy IC|
wanted TO Correct the STOTYy AS old DYy hecause this VeErYy well wıtn the does nOT alter the order of events.
Celano; sSee also the article OT Jansen, increasing iımportance oreaching nhad aVl' Die Regula NON

Mmentlioned n nOote He argue>s that Ontaıneı within the brotherhood. Dullta der Minderbrüder, 'er| 1967
Thıs IMNOTE OT SS chronological aVl W. vV. 1JK ThadeeCelano made the revelatıon happen

n the Portiuncula chape! n order description OT what appene ith ATURA, The IM ofa ovement,
StTress and enhance the iımportance OT Francıs and his tirst brothers al the Chicago 97/5, aVl
the Portiuncula 1C| DY the end OT beginnIng OT the brotherhood IS Francıs of Assisi and the Franciscan
Francıis’ |ıfe had Hecome the central interrupted n er 18 DYy A DropheCcYy ovement, uezon City 989
Dlace OT the brotherhood He Telt he IC| Francıs made n the WO0OdS
COUld NOT do thıs Hetter than DY nexTt the Portiuncula. n this Droph-
Making the place where Francis’ |ıte CCYy ranclis admonishes hIs Hrothers
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whenever Francis and his brothers WCIC confronted with DECEW sıtuations that aSsS for ng
LICW stand and formulating LICW guidelines. That these three chapters contaın the original

agreements, 15 confirmed when COINDALEC these key chapters with Francis’ description of
the first beginnings ıIn GESErN 16-23 of his Testament.

This COomparıson the clear image of Communıty In 1E€ the brothers share
all that they POSSCSS In solidarity with the P OOT, nNnOoTt Just al the beginning of their CONVversion
when they dIC admitted the brotherhood, but lifelong practice (RegNB 1) est 16))
live from the work of their ands, nOoTt understood acquıiıre Increase their
POSSESS1IONS, but Servıce (eramus ubditi omnibus) ul LICW soclety nNOtT the
basis of power and POSSESSIONS but mutual Servıice (RegNB 7’ est 19.:20), and wander
around In poverTty, ringing the of Jesus all whom they meetl the road during
their work (RegNB 1I est 23) There WeTC thus clearly three fundamental agreements
that served guidelines for the brothers: {O live In poverLy rather In solidarity with the
P OOI;, work with their an: and ring

Similarities an differences

When COINDAIC this pıcture of Francis’ brotherhood with that of other religious poverty
MOvements al the time of Francis, notice SOINC clear similarities but also SOINEC rather
striking differences. Ihus the Humiliati, approve: Dy POPC Innocent 1n 1201; renounced all
their pPOSSESSIONS and earned living by oing manual work. Some of them 1ve together
In COMMUNITY, but others 1ve at home with their families where they devoted themselves

ife according the gospel They attached weight Jesus word ıIn the Sermon
the Mount » But Sa y this you do NOTt at all286  Jan Hoeberichts  whenever Francis and his brothers were confronted with new situations that asked for taking  a new stand and formulating new guidelines. That these three chapters contain the original  agreements, is confirmed when we compare these key chapters with Francis’ description of  the first beginnings in verses 16-23 of his Testament.  'This comparison presents us the clear image of a community in which the brothers share  all that they possess in solidarity with the poor, not just at the beginning of their conversion  when they are admitted to the brotherhood, but as as a lifelong practice (RegNB 1; Test 16),  live from the work of their hands, not understood as a means to acquire or to increase their  possessions, but as a service (eramus subditi omnibus) to build a new society not on the  basis of power and possessions but on mutual service (RegNB 7; Test 19-20), '° and wander  around in poverty, bringing the peace of Jesus to all whom they meet on the road or during  their work (RegNB 14, 1-3, Test 23). There were thus clearly three fundamental agreements  that served as guidelines for the brothers: to live in poverty or rather in solidarity with the  poor, to work with their hands and to bring peace.  8 Similarities and differences  When we compare this picture of Francis’ brotherhood with that of other religious poverty  movements at the time of Francis, we notice some clear similarities but also some rather  striking differences. Thus the Humiliati, approved by pope Innocent in 1201, renounced all  their possessions and earned a living by doing manual work. Some of them lived together  in a community, but others lived at home with their families where they devoted themselves  to a life according to the gospel. They attached great weight to Jesus’ word in the Sermon  on the Mount: » But I say this to you: do not swear at all ... « (Mt 5,34-35). In fact, this word  of Jesus formed one of the serious points of discussion in their negotiations with Rome. So  also the issue of preaching. As a result of these discussions, as we mentioned already earlier,  the pope allowed suitable brothers from among the Humiliati living at home to say some  words of exhortation (verbum exhortationis proponent) during their Sunday services with  the permission of their bishop; they were not allowed, however, to speak about the articles  of faith and the sacraments of the church. Further, according to the testimony of James  of Vitry, the pope granted priests and trained lay people from among the Humiliati who  lived in community the permission to preach not only in their own community but also in  squares and towns, and in secular churches with the permission of the local ecclesiastical  authorities — a preaching activity which they, according to another testimony of James of  Vitry, used especially in their fight against heresy.?  'The situation with the Waldensians was again different. At the beginning of the 13® cen  tury two groups approached Rome, the group round Durand of Osca in 1208 and 1212 and  the group round Bernard Primus in 1210.” They were wandering groups of preachers who,  according to the word of the gospel, did not want to possess anything and lived on alms from  those who listened to their sermons. Manual labour was of secondary importance to them.  19 Remarkably, the word subditus  this question | refer to my book:  20 See GRUNDMANN, Religiöse  which is a keyword in RegNB 7, re-  Feuerwandler. Franciskus und  Bewegungen (note 1), 72-91.  turns explicitly in Francis’ Testament  der Islam, Kevelaer 2001, 87-90;  21 See GRUNDMANN, Religiöse  after it had completely disappeared  120-132. The book is also available  Bewegungen (note 1), 91-97; 100-127.  in its »Franciscan« sense from the  in English: Francis and the Islam,  official Rule of the Friars Minor ap-  Quincy, Ill. 1997  proved by pope Honorius IIl in 1223.  For a more extensive treatment of(< (Mt 5,34-35). In fact, this word

of Jesus formed OIMl of the Ser10us points Ediscussion In their negotlat1ions with Oome. SO
also the 1SSuUe ofpreaching. As result of these discussions, mentioned already earlier,
the POPC Nlowed suitable brothers from the Humiliati living al home Sa V SOIILIC
words OT exhortation verbum exhortationis proponent) during their Sunday Servıices with
the perm1ss1ıon of their bishop; they WerTIe NOTt Nlowed, however, speak about the articles
of al and the Sacraments of the church Further, according the testimonYy of James
of Vitry, the POPDC ranted priests and trained Jay people from the Humiliati who
1Ve': ıIn Communi1ty the permi1ssıon preach NOT only In their OW) cCommunı1ty but also ıIn
SQUUaICS an OWNS, and iın secular churches with the permi1ssion of the OCa ecclesiastical
authorities preaching actıviıty IC they, according another testimonYy of James of
Vitry, used especially In their nıght agalinst heresy.““

TIhe sıtuatiıon with the Waldensians Was agaln different. At the beginning of the 13th en

Lury [WO SIOUDS approached Rome, the round Durand of ()sca In 1208 and K and
the round Bernard Primus In 1210.“} Ihey WeItc wandering SIOUDS of preachers who,
according the word of the gospel, did nNOoTt want POSSCSS anything and 1ve. alms from
those who listened their SCTINONS Manual labour Was of secondary importance them

Remarkably, the word subaltus his question refer LO [T1Yy 0101014 S5ee GRUNDMANN, Religiöse
IC IS Keyword n I Feuerwandler Francıskus und Bewegungen (note 1),
Uurns explicıtiy In Francis‘’ Testament der Islam, Kevelaer 2001, 357-90); 21 See GRUNDMANN, Religiöse
atfter T had completely disappeareı 120-132. The 01010) « IS also avallable Bewegungen (note 1), fn 1005127
In ıtS » Francıscan « Ttfrom the In English Francıs and the 's'am,
official Rule OT the Friars Mınor d - Quincy, I] 199 /.
proved DYy VODNE HOoNnNoOorIus 111 n 1223.
FOor 11OTe extensive treatment OT
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They Sa W it LLOTEC ascetical practice which they devoted themselves only when their
study of the scriptures for the benehnt of their mainly anti-heretical preaching Nlowed
For them the MOST ımportant pOoln in their negotlat1ons with the DODC Was the approval of
their wandering ex1istence preachers. This, together with renunclatıon of all POSSESSIONS
formed the OIC of their ife according the gospel Ihe POPC SaVC his approva after they
declared themselves be ready recognI1ıse the authority of the ecclesiastical hierarchy
and the priestly administration of the sacraments

Francıs an the other evangelical OoOvement

All the Varlous evangelical pOoVverTLy mMovements followed thus their OW| interpretation of the
forma sanctı evangelii. 1le certaın SIOUDS of Humiliati 1ve: iın residential communıities
and earned their living through manual labour, the Waldensians wandered about In SIOUDS
and 1ve alms. Both Humiliati and Waldensians considered preaching essential
part of their evangelical m1i1ss1on. IF NO o0ok al Francıls and the WdY in TE he inter-
preted the forma sanctı evangelii, it 11 become clear that he LOO made his OW. choice. He
agreed with the Humiliati the point of manual labour the normal of earnıng
the necessitlies of life, but iffered from them the point of residential communitles. On
this last pomint he rather agreed with the Waldensians who ın SIOUDS wandered around In
poverTtYy, but he difered from them because they SaW manual labour optional practice.
He also differed from them In that he only Nlowed the brothers SO begging for alms and
» have the of the Lord« es 22) if they WCIC not pald for their work.

However, Francıs differed from both Humiliati and Waldensians the matter ofpreach-
ıng While both these grOUDS considered preaching essential for living according the
forma sanctı evangelii, Francıs does NOT VE mention It: neither ın the initial fundamental
agreements In the earlier rule, 1101 In his remembrance of the first beginnings iın his Testa-
ment Ihe obvious conclusion MUST therefore be that, in CONTF. with the Humihiati an
Waldensians, Francıs did not consider preaching belonging the IC of the forma sanctı
evangelii he SAaW it In his situation from his LICW place outside ASSI1S1. FOr otherwise he
WOU. certainly have mentioned preaching Just he did explicitly mentiıon the renuncla-
tion of all pPOSSESSIONS and the practice of manual labour. Moreover, Francıs did explicitly
add, both In the agreements of the rule and In his Jestament, that the brothers had ring
Jesus’ greeting of the people (RegNB 14,2; est 23)

In this WdY Francıs clearly indicates that, rather than preaching, ringing 15 CS5-

sential part of the forma sanctı evangelii, and that, consequently, the M1sSsS1ON of the brothers
o1Ing hrough the world 15 essentially MmM1iss1ıoNn of ÖT, Esser wriıtes » Ihis
greeting CONSüUTtLUteSs OILlC of the important M1SS1ONArY tasks of Francıs and his brothers. Ihey
have LO in WOTFL. where enmity re1gns between mMmaJjores and MINOrES, be-
tween rich and POOL;, where CIty WarTr agalnst C1Ity and COUNIrYy agalınst COUNIrYyFrancis’ understanding of mission  287  They saw it more as an ascetical practice to which they devoted themselves only when their  study of the scriptures for the benefit of their mainly anti-heretical preaching allowed i  C 22  For them the most important point in their negotiations with the pope was the approval of  their wandering existence as preachers. This, together with renunciation of all possessions  formed the core of their life according to the gospel. The pope gave his approval after they  declared themselves to be ready to recognise the authority of the ecclesiastical hierarchy  and the priestly administration of the sacraments.  9 Francis and the other evangelical movements  All the various evangelical poverty movements followed thus their own interpretation of the  forma sancti evangelii. While certain groups of Humiliati lived in residential communities  and earned their living through manual labour, the Waldensians wandered about in groups  and lived on alms. Both Humiliati and Waldensians considered preaching as an essential  part of their evangelical mission. If we now look at Francis and the way in which he inter-  preted the forma sancti evangeli, it will become clear that he too made his own choice. He  agreed with the Humiliati on the point of manual labour as the normal means of earning  the necessities of life, but differed from them on the point of residential communities. On  this last point he rather agreed with the Waldensians who in groups wandered around in  poverty, but he differed from them because they saw manual labour as an optional practice.  He also differed from them in that he only allowed the brothers to go begging for alms and  »have recourse to the table of the Lord« (Test 22) if they were not paid for their work.  However, Francis differed from both Humiliati and Waldensians on the matter of preach-  ing. While both these groups considered preaching essential for living according to the  forma sancti evangelii, Francis does not even mention it, neither in the initial fundamental  agreements in the earlier rule, nor in his remembrance of the first beginnings in his Testa-  ment. The obvious conclusion must therefore be that, in contrast with the Humiliati and  Waldensians, Francis did not consider preaching as belonging to the core of the forma sancti  evangelii as he saw it in his situation from his new place outside Assisi. For otherwise he  would certainly have mentioned preaching just as he did explicitly mention the renuncia-  tion of all possessions and the practice of manual labour. Moreover, Francis did explicitly  add, both in the agreements of the rule and in his Testament, that the brothers had to bring  Jesus’ greeting of peace to the people (RegNB 14,2; Test 23).  In this way Francis clearly indicates that, rather than preaching, bringing peace is an es-  sential part of the forma sancti evangelii, and that, consequently, the mission of the brothers  going through the world is essentially a mission of peace. Or, as Esser writes: » This peace  greeting constitutes one of the important missionary tasks of Francis and his brothers. They  have to announce peace in a world where enmity reigns between majores and minores, be-  tween rich and poor, where city wages war against city and country against country ... In  this world the lesser brothers have to fulfil a great task: to break down enmities and to be  22 For the place of manual labour,  laboramus, ita dumtaxat ne pretium  errorum sectas decrevimus insudare.  doctrine et disputationi contra omnes  see the Propositum for Bernard  accipiamus conventum. « See GRUND-  Primus and his group, approved by  MANN, Religiöse Bewegungen (note 1),  Disputationes tamen a doctioribus  the pope: »Et quamquam officium  122, note 103. For the anti-heretical  fratribus in fide catholica comprobatis  Nostrum sit precipue, ut omnes  preaching, see among others, the  et instructis in lege domini dispensen-  discant scripturas sacras et omnes  Propositum for Durand: »Cum autem  tur, ut adversarii catholice et apos-  idonei exhortentur, tamen, dum  ex magna parte clerici simus et pene  tolice fidei confundantur. «  tempus ingruit, propriis manibus  omnes litterati, lectioni, exhortationi,In
this WOFTr. the lesser brothers have task rea down enmuıiıtıes an be

22 For the Dplace OT manua| labour, laboramus, ta dumtaxat pretium
EITOTUTNN SECTIAS decrevimus insudare.
doctrine T disputation! Contra

see the Propositum Tor Bernard accıplamus cConventum. C See D-
Primus and NIS approve DYy MANN, Religiose Bewegungen (note 1) Disputationes doctloribus
the VODE! »ET officium T: note 103. FOr the antıiı-heretical|l Tratribus In fiıde catholica comprobatis
nOostrum SsIT precIpue, UT oreachiIng, see M others, the T nstructis n lege domini dispensen-
discant scripturas 5aCTd$s el Propositum Tor Durand: »Cum autem LUr, UT adversa catholice T aD OS
donel exhortentur, amen, dum Darte clericı SIMUS T VETNIE tolice @] contfundantur.
tempus INngruit, OopTrIIs manıbus Iıtteratl, ljectionl, exhortation!,
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mediators of C As this Strong emphasis 1S absent al least NOT manifest
ıIn the evangelical mMovements of the Humiliati and the Waldensians, it 15 clear SIgn that
Francis had eached different interpretation ofwhat the forma Sanctı evangelii essentially
mplied for him and his brothers than the Humiliati and Waldensians whose outward AaCLIV1-
t1es, and especially their preaching, werTe very strongly anti-heretical.

gain the importance of the context

Our Comparıson shows clearly that Francis’ interpretation of the forma sanctı evangelii
has certaın elements 1n COININON with the other evangelical movements, but also places 1ts
OW accents Ihe ICason for this 15 be OUnN: ın Francis’ OW. personal experl1ences and
his particular WaY of looking at the WOTr. from his 3(  = place outside Assıisıi and ıts value
SySstem. 'This 15 verIY much the dsSe especially also ın the high priıor1ity that Francıis g1ves
the brothers mi1ss1ıon of ready In his > he Was Just LWenNTYy Francıis
personally experienced the CONSCQUCNCES ofWar when he Was taken prisoner during the War
with Perugia A). S And also afterwards, when the Lord had gıven him his first roth-
CIS, he Wäas daily confronted with al the evils which the struggle for pPOSSESSIONS ando
caused everywhere around him His W as WOT. Orn by strife and War. Inspire: by
Jesus’ words, Francis SaW it therefore the first task for himself and his brothers task
entrusted him by the Lord Himself and formulated In chapter E of the earlier rule?® {O
S through the WOTr. without POSSESSIONS1WeItC the rOOT of division In SOCIetYy,
and ring people the much needed of the Lord, NOt only 1n words but especially
in ee (RegNB 14,1-3). Ihe brothers did this first of all by greeting the people, SOONMN as

See festament (note 1) Dut rather the the Sermon the lem 2006, 11-36. In the recently 1&-
71. That the rothers greeting OT Oun In Mt Y and the Sermon opened discussion whether there dre

Was noTt everywhere welcome the Jaln In LK 0-40. Rather than LWO versions OT the Remembrance,
IS clearly shown In ASssısı Compilation shaking the dust TIrom their feet and reeman SIdes ıth Fellce CCrocCccCca
101, IC Very waell the ‚eaVINng tiOWnNn (LK Y ,5, 10,11, see how- and considers the second version the
atmosphere round In those EVeT 16,14; est 26), the roth- Inal version OT the Remembrance,
days. Aftfter having quoteda Testament 75 diIe dvised »N tO resist the evVil«, corrected DYy Thomas OT Celano hım-
23, the STOrY continues: » AT the egin- hut meetl it In spirıt OT NON-VIO- calf at the equest OT the enera|
nINg OT the brotherhood, when Hless- lence. They dl tO turn the other chapter OT 24/)J. Personally, noTt
ad Francıs went Out ItNn ONe OT the eE| and qgive the second tunıc. CONVINCeEd DY elr arguments.first twelve Drothers, this rother They die thus LO make ina|l appeal We need LO refer here onlyreeted (Nel) and along the the inherent goodness OT the the strife within the cıtles between
WaYy and n the flelds: \ May the Lord people. n Ine Itn the last advice OT the old teudal establishment and the
gıve yOoUu VEACE. < And because neople the earlıer rule IC| originally en! 11 socla|l and nolitical force OT the
had Hefore ear such i ith ch. 7.There Francıs wWwriıtes: COMMUNEe:; LO the Warls Dhetween the
Ing from aTıy reilglOUus, they WelTe »When hear OT SPE avıl spoken OT Varlous Cıty-states, |Ike between Assısı
greatly amazed. Some eVel] ası done (malum dicere or facere), let US$S and Peruglia, enNn0a and Pisa, Padua
almost indignantly: does this spea (1 and dOo waell Dene dicamus and Venice, Detween POPDE and

OT mean 7< AS ( result et eNne faciamus) and praise GOC CHIDETOT, and LO the crusades. Francıs
hAIs rother egan He quite embar- Who IS Jessed orever. Amen« (19) Sa VV MOST IT not all OT this Violence da
rassed. Then he askeı Jessed Francıs: The English translation OT result OT the pDeople's strife
Let USe another /< Bless- Celano OT The Remembrance of the quıire and defend DOSSseESSIONS. nter-
ad Hrancıs 'old him Let hem talk, Ttor Desire of Soul (1245-1247) Can DE esting here IS the discussion Francıs
they 0(6) nOT understand what IS OT 'oun In FAEFD IL, 39-393. A SUurveYy had ITn bishopI After the
GOod But dOo nOT DE embarrassed, Tor OT the latest studies this TeXT IS latter had expressed hIs (COTICETT
OMNeE day the nobles and princes OT thIs offered DY FREEMAN In NS Intro- about the "oUg and hard ıTe Francıs
world will SNOW respect tO yYOU and duction the recent Dutch Tans- had chosen DYy Iving ithout HOS>SCS”the other rothers Decause OT nIs ation OT: Thomas OF CELANO, De SIONS, Francıs eplied »Lord, T
greeting.<« IT IS tO such sıtuation OT oudste verhalen Ver Francıscus Varn had any DOSSESSIONS, WOUl: need
hostility nat Francıs refers In the last Assısı Het even Var FrancISsCUus AaIrns LO rotect them because theythree Verses OT ‚4-6. These het Gedenkschrift Val)l Franciscus’ Many Isputes and awsuits.
VerSsSeSs dre longer aseı Jesus’ en deugden, . HMOFMAN, And DOSSESSIONS usually dre obsta-
MissioNary dIscourses In | K and intr. and es FREEMAN, aar- cle tO the I0ve of GOod and nelgh-
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they entered their houses, with the greeting of that the Lord had revealed Francıs:
» May the Lord g1ve VOUu PCACE« 6S 23) For they did NOT (0)]881° obbers plunderers,
happened all O0 often In those days, but INenN who wished In the house
domus) mean dIC nNnOot Just private dwelling places, but farm houses houses for the sick

the lepers. Next they tried translate this wish of into ee Dy haring their lives
In solidarity with the people, offering them their ServIices and oing all nds ofmanual work.
And, al the end of the day, they had meal with them, eating and drinking of whatever Wäas

1Available.?/ For did NOT the Lord Sd y that the labourer deserves hisg (Lk 10,7)®
Francıs and his brothers oun the insplration for their WaY of go1ng hrough the WOTr.

especially 1n the M1sSS1O0NAry discoursesC Jesus held for the twelve apostles (LK 9,1-6)
and the seventy-L[WO disciples (Ek 10,1-16) and which elonge the three foundational
EeXTIS of the brotherhood *® In both these discourses preaching 15 SceCH 4A5 basic the m1ss1ıon
of the apostles and the disciples. It 15 therefore surprising that, mentioned already earlier,
preaching 15 NOTt mentioned al all;, neither 1ın CR 1. NOT ın Francis remembrance of the
early beginnings in est 14=253; whereas peacemaking 15 And this 15 all the INOTE ifpreach-
ing really constituted essential part of the forma sanctı evangelii. How explain this gap®
Just ın the ase of the Y of the Anonymous s several authors aCccept that, because of
their familiarity with the often ear! gospel Francis and his brothers, when hearing the
opening VerSsSCS of Jesus’ M1SS1ONaArYy discourses, mentally heard al the Samlle time also Jesus
words about preaching without ven having SaYy explicitly. Hence VCI if preaching 15
NOT explicitly mentioned Dy Francis, this does not INncan that it 15 NOT co-intended. In other
words, ollowing Jesus instructions about g0o1Ing hrough the WOr. without taking anything
for the Journey, Francıs and his brothers naturally also OllOowe.: Jesus’ instructions about
proclaiming the g0o0d LLICWS5 of the kingdom of God (Lk 0;2.65 10,)29
DOUFr« (AnPer 17d). Interesting are IS mainliy, though nOT exclusively, DOVerTY. Thus T IS also understood DYy
also the different reactions of Francıs taken Irom | K 9,3, - dIie taken the brothers. Take Jordan OT Glano,
and VODE Innocent LO the IManYy WarTS from Ik 10, and IT IS only n these who writes rather late, round 1260,
n taly. ijle Francıs, according [WO Verses OT LK that the Hut eeps imself far from Dolemics:
revelation OT the |ord Test 23), sent and the Dermission eal JIn 1209, Francis] earı n the gospel
NIS rothers INg Jesus’ Irom whatever IS avallable are present nhat Christ had told HIS disciples
the Deople, Innocent sent HIS legates, whereas they drie nNOoTt mentioned n K when he sent them OUut LO oreach. He
I Wwhom cardınal Hugolino, LO INnCe also the Jestament singles Out iımmediately SETt asıde NIS staff, wallet
establish »PEACE « IT the Warring the greet! nCcInNeı and shoes, and cChanged NIS garb and
City-states In order mobilize their In hat the StOTYy n Ik Was the DUt the ONne the nrothers 110 USE.

He Hecame tollower OT evangelical(nen and TOor 111076 SUCCESSTUN ONe that elonged tO the origina|
crusade agalnst the aracens. 5ee ITYy three 'CXTS. But hıs Cannot He VIrOVET. OverTty and 7zealous oreacher OT the
Feuerwandler (note 19) 59-63. For ıT IS also DOossible that In Francis’ gospel« Jordan 2).« inderbroeders,

HOr mMmMore Axtensive COMMMMET- mind OTle missionary dIscCourse called Doeteprekers. Fen antwoord daft)ı Jan
tary 1 SCS 11y euer- UD the other, and that Francıs, INOTe Hoeberichts, In FL R 2005) 1A5
wandler (note 19), 07-10' OT 12SS UuOtINg Irom EMOTY, did nOoTt nere 114. Another WaYy LO read
27 Apparentliy thıs last Kept urther distinquis between them »preaching« hack Into the TEXT IS

The discourse Irom LK Was read 'OUun: In » Dedlit MInıtroubling the rothers, for WerTe they
tantam ıdem« | ettura critica delNnoTt OSe!l LO Observe all the Friday atfter Pentecost, ItS paralle! LEeXT

pecla| |awWws regardıng Tastıng and n | K Was read the Teasts OT the 4713 de|! Testamento dl FHrancesSCo
abstinence lald down Tor rellglous ? n evangelists ark and | uke SSISI, In erum, bulchrum et

DOnNum. Miscellanea d| STU! offertithe official rule OT 1223 Francıs and NIS 29 Thus, tor example, G.P FREE-
brothers retfurn NIS roblem and MAN Who writes n reply Servus Gieben n OCCasione de! SUo
formulate the Dermission VEl StroNGg- aarlıer chorter and 1255 documented 89° compleanno, (UTa d Yoannes
Sr Dy explicitiy adding: FT secundum Dutch version of thIs article: »([The 1l  IAM, KOMa 20006, 31-76,
Sanctum evangelhum RegB 3,14) n tact that rancıs only quotes that the here Wrıting about the Varıous
Luke’s gospe!l nis Dermission IS EVEOT] isciple IS nOoTt lowed take alıy- interventions OT the |ord In Francis’
Mmentioned twice!l S5ee | K 10,7.8. INg along the WaYy and does noTt l;te mentloned In est 1725, he NOTE!

The LEXT referred tO n er »L ultımo richlamo allintervento dmention preaching, does noTt Matter.
Where the three foundational|l > Ia! Oothing TOr the Journey« IS the DIO legato ad tema specifico
are mentioned, IS taken TIrom LK slogan that COVEeTS the whole Iıte Jı quale E predicazione, precisando d

HOoWeVver, the LEeXT n 14, the apostles who qO TIrom LOWN 655d contenuto generale ella
|S Mixture OT both | k and o. While tOWnNn LO oroclaim word n DaCE. « VWas Maranes| ntTluenced here



290 Jan Hoeberichts

with the gist of the about »explicit« hearing that what Francıs and his
brothers ear with their OW CaTs,; and »implicit« hearing that what echoed along 1n their
minds when they earı gospel LexTt eing read. But the simply does nNOot appIy
ere For the question 1S NOoTt how much they ear either explicitly implicitly, but rather
why Francis, In formulating guidelines for his wandering brothers, chose SOINE Instructions
ike the OILCS ngnothing along for the Journey and wishing people from ON
the INaly they had ear either explicitly implicitely 1le listening Jesus’ M1SS1ONATY
discourses, and left Out others ike the OIlC preaching?® Ihe maıln, if NOot the only ICaAaSON
C:  e 1n of 15 that Francis attached different weight the Varlous instructions with the
result that SUOILIC stood higher his prlorıty list than others. This leaves with but (
conclusion: Francis did NOT consider preaching first priority for himself his brothers.
For if he had done D: he certainly WOU. ave mentioned preaching, Ven if only briefly,
In his guidelines for the brothers. Ihe fact that he did nNOL, neither In cg E 1L1OT In his
Testament, 15 clear proo: of the fact that nNOt preaching, but making Dy living ife of
pOoverty In solidarity with and Sservıice the people, and especially the P OOI and the lep-
GIS; Wäas his first choice. But why WOU. Francıs upport such personal interpretation of
the forma sanctı evangelii, 1ıle other poverty MOovements placed such Strong emphasis

preaching?® TIo aNnswer this question 11 agaın ave o0k A Francis OW WOTFN. of
experleNCes.

No lover of words290  Jan Hoeberichts  I agree with the gist of the argument about »explicit« hearing: that what Francis and his  brothers heard with their own ears, and »implicit« hearing: that what echoed along in their  minds when they heard a gospel text being read. But the argument simply does not apply  here. For the question is not how much they heard either explicitly or implicitly, but rather  why Francis, in formulating guidelines for his wandering brothers, chose some instructions  like the ones on taking nothing along for the journey and wishing people peace from among  the many they had heard either explicitly or implicitely while listening to Jesus’ missionary  discourses, and left out others like the one on preaching? The main, if not the only reason I  can think of is that Francis attached a different weight to the various instructions with the  result that some stood higher on his priority list than others. This leaves me with but one  conclusion: Francis did not consider preaching a first priority for himself or his brothers.  For if he had done so, he certainly would have mentioned preaching, even if only briefly,  in his guidelines for the brothers. The fact that he did not, neither in RegNB 14 nor in his  Testament, is clear proof of the fact that not preaching, but making peace by living a life of  poverty in solidarity with and service to the people, and especially the poor and the lep-  ers, was his first choice. But why would Francis support such a personal interpretation of  the forma sancti evangelii, while other poverty movements placed such strong emphasis  on preaching? To answer this question we will again have to look at Francis’ own world of  expeTieNCes.  11  No lover of words ...  A first possible answer may be found in the fact that Francis considered himself an »illiter-  ate« (idiota, Test 19; LetOrder 39).?° As such, as a person of little formal education, Francis  had not studied the Scriptures and hence did not consider himself qualified to preach the  word of God. Perhaps he knew also about the objections which the ecclesiastical authori-  ties made when illiterate people like he started to preach without permission. However,  as I indicated already, I think it more important to look more closely at the experiences  Francis had in his immediate surroundings. At that time Assisi was dominated by »a cul-  ture of the word«, under the guidance of bankers, traders, lawyers, notaries and the like,  who for the success of their activities depended very much on the power of their words.*!  Or, in Francis’ own words, Assisi’s leaders »desired and strove to have words but cared  little about deeds« (operatio, RegNB 17,11).° They did not want a religion and holiness  that were focussed on realising God’s intentions with humankind, but rather preferred  by Celano who also sees peace as the  30 Looking at the immediate con-  the two adjectives are two synonyms  theme of Francis’ preaching: »[Fran-  text in which the term /diota is used  mutually strengthening each other,  cis] divided them into four groups of  in these two places, there seem to  the term idiota seems to have here a  two each and told them: >Go, my  exist some nuances as regards its  more social meaning, in the sense of:  dear brothers, two by two through  meaning. In LetOrder Francis uses the  we were simple people who had little  different parts of the world, announc-  pair ignorans et idiota. If these two  formal education and hence did not  ing peace to the people and penance  words are more or less seen as syno-  enjoy much esteem or authority  for the remission of sins«« (1Cel 29).  nyms that mutually enforce each  among the people; we worked with  But the question remains why Francis,  other, as is usually the case with pairs  our hands and in this way were  if both peace and preaching were so  used by Francis, the translation »un-  subject to all through our service. Cf.  important for him, did mention peace  lettered«, in the sense of lacking a  RegNB 7,2: minores et subditi omni-  but left out preaching in his descrip-  higher education, seems rather obvi-  bus. But whether we take the cultural  tion of the early beginnings.  ous. We are then concerned here  or social meaning, in both cases  with the cultural meaning of idiota.  idiota refers to a person of little  In Test 19, however, Francis uses the  formal education. For the distinction,  pair: /idiotae et subditi omnibus.  see A. MATTIOLI, <Idiota>: Mancan-  Presupposing that in this passage too  za di cultura o amore di ritiratezza.rst possible aLlSWerTr INaYy be found ın the fact that Francis considered himself » illiter-
ate « idiota, est 1er30). As such, CISON of little formal education, Francis
had not tudied the Scriptures anı hence did not consider himself qualified tOo preach the
word of God Perhaps he knew also about the objections MC the ecclesiastical authori-
t1es made when illiterate people ike he started preach without perm1ss1o0n. However,

indicated already, 1: 1t I1NOIC important ook INOTeEe closely al the experlences
Francıs had In his immediate surroundings. that time Assisi Wäas dominated by »a C1-
ture of the W0rd«, under the guidance of bankers, traders, Jawyers, notarıes an: the ike,
who for the SUCCESS of their actıviıties depended veLry much theoof their words. *
Or, In Francis’ OQOW words, Assisi's eaders » desired anı STIrOVve ave words but cared
little about deeds« (operatio, cg IZU1) They did nNnoTt want religion an holiness
that WeIiIiC focussed realising God’s intentions with humankind, but rather preferred
DYy Celano WhO also 5665 d the Looking al the Immediate GCON>= the LI[WO adjectives dre IWO
theme OT Francis‘ oreaching: » [Fran- LTEeXT n IC| the term Idiota S Used mutually strengthening each other,
CIS ] Ivided hem Into Tour groups OT In these LWO Dlaces, there Se6711 tO the term Idiota have here
LWO each and told hem >Go, ITYy OXIst SOrNe 11UaNces d egards ITS 111076 socla|l MmeanIing, In the OT:
dear brothers, LWO DY LWO hrough meanıng. In er Francıis USes the WerlTe simple Deople who nNad Ittie
different Darts OT the world, aNmno0uNd- Dalr Ignorans el idiota. these LWO Tormal education and nence did noTt
ng the neople and VENaANCE words dre MOTrTe 01]1 1QSS S5e67)] d$S >YNO- eNn]JOoYy mMuch esteen OT authoritytTor the remIssION OT INS<« 1Cel 29). yITIS that mutually entforce each IN the Deople; worked ItN
But the question remaıns WhY Francıs, other, d IS usually the ( d Ith Dailrs OUT an! and In this VWdYy WeTe
T Hoth and preaching WelrTe used DYy Francıs, the translation »Uu subject LO all through (JUT ervIice. CT
mportant Tor hım, did mention jettered«, n the OT lacking T7E Minores et ubditi MN
Hut leTtt OUut preaching n hIs descrip- higher education, rather ODVI- DUS But whether take the cultural
t!on OT the early Deginnings. OUS. VWe dlie then concerned here OT sOCIa| Mmeanıng, n both

ith the cultural|l MmeanIng OT Idiota. Idıota refers LO Derson OT IIttie
In Test 19, nowever, Francıs USES the tormal education. FOr the distinction,
Dalr. Idiotae e ubalıtı OMNIHUS. SSCE ATTIOLI, < |diota ancan-
PresupposIing that In this PdSSaYe LOO d Cultura d| ritiratezza.
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religion with much outward D OMD 12) an! TG Was hardly not al all committed
alleviating the greq suffering of »the P OOTL, the jepers an the beggars Dy the wayside «

(EL. eg 0,2) Because of all that he Sa W an! experieneced, Francıls did nNOot ave
esteem for people of the word.

For this 1CAaSOoON Francıls commanded his brothers In the last VeISCS of his Testament
»strictly hrough obedience nOot place any gl0ss upDON the rule these words«. Ihe
brothers WeTeC rather > IO understand them« simply and without gl0ss and observe them
through holy ee: (sancta operatıione, est 38-39) No Josses therefore, that 1S, » 110 earned
annotatıons they werTe made al the Scriptures other ega In the unıversıities
and| which caused the OQOW') strength of the bible be lost In inespun arguments 17
extinguish the spirit« e and thus keep the brothers from the operatıo. Certainly, 1n the Sa|mlle

Testament, Francıs explicitly chows his respect for theologians and miıinisters of word
» as those who miıinister us spirıt and life« es 13) Regrettably, there WeIC NOoTt LOO INanıYy
of them! For good number of Scripture experts only wished know the words, that they
mig be esteemed wI1lser than others and be able tOo acquıre riches«. Their owledge
did nNOTt ead them towards the operatıo Adm 7,1)  54Francis’ understanding of mission  291  a religion with much outward pomp (12) and which was hardly or not at all committed  to alleviating the great suffering of »the poor, the lepers and the beggars by the wayside«  (cf. RegNB 9,2). Because of all that he saw and experienced, Francis did not have a great  esteem for people of the word.  For this reason Francis commanded his brothers in the last verses of his Testament  »strictly through obedience not to place any gloss upon the rule or these words«. The  brothers were rather »to understand them« simply and without gloss and to observe them  through holy deeds (sancta operatione, Test 38-39). No glosses therefore, that is, »no learned  annotations as they were made at the Scriptures or other legal texts in the universities ..  [and] which caused the own strength of the bible to be lost in finespun arguments which  extinguish the spirit«*, and thus keep the brothers from the operatio. Certainly, in the same  Testament, Francis explicitly shows his respect for theologians and ministers of God’s word  »as those who minister to us spirit and life« (Test 13). Regrettably, there were not too many  of them! For a good number of Scripture experts »only wished to know the words, that they  might be esteemed wiser than others and be able to acquire great riches«. Their knowledge  did not lead them towards the operatio (Adm 7,1).*  12  ... but deeds  Francis’ experiences with theologians and ministers of the Word were thus ambivalent  as too many of them had been influenced by the dominant culture of the word and were  not ministering words of »spirit and life«. On the basis of these experiences, Francis felt  that the focus on the operatio was much more important than preaching. The deeds of the  brothers were in the situation of that time more eloquent than their words, of which there  were far too many. This had caused an inflation which Francis wished to counteract: words  alright but then not empty devalued words but words that truly come to life in the deeds of  the brothers. Thus Francis had become convinced that the brothers could play a far greater  role in the transformation of society according to God’s plan if they would »preach« not  so much by their words as by their deeds (RegNB 173). It is here, I think, that we have to  look for the reason why preaching is not mentioned both in the guidelines of RegNB 14  and in the remembrance of the first beginning in Testament 14-23. When therefore the first  biographies, especially ı Celano, place such a strong emphasis on preaching, this must be  interpreted as a reading back into the beginning of the later clerical development within  the brotherhood, rather than as a faithful account of the historical situation.  Nota di lessicografia francescana, in:  31 Z.ZAFARANA, La predicazione  returned to in the very last instruction  Il Santo. Rivista antoniana di storia,  francescana, in: Francescanesimo e  he gave his brothers in his Testament  dottrina, arte 27 (1987) 121-144. How-  vita religiosa dei laici nel ‘200, Assisi  (Test 39).  ever, Mattioli’s interpretation that  1981, 203-250, here 205.  33 G.P. FREEMAN / H. SEVENHOVEN,  idiota, in line with its orignal mean-  32 Operatio occurs several times in  The Legacy of a Poor Man: Commen-  ing of »private, personal, special«,  the writings of Francis (RegNB 7,12;  tary of the Testament of Francis of  refers to Francis’ desire to lead a  17,11; RegB 10,9; 2LetFaith 53; Adm  Assisi V, in: Franciscan Digest 6,1  strictly private, retired life, does not  21,2; Test 39). It can rightly be called  (April-June 1996) 1-26, here 13.  Sseem very convincing. Also his inter-  a key word of Franciscan spirituality.  34 The title of Admonition 7, added  later on, summarizes very well the  pretation that, by calling himself  Operatio or, even better, sancta  Ignorans, Francis accuses himself of  operatio is that virtuous activity,  intention Francis had with this admo-  not enthusiastically having linked up  inspired by the Holy Spirit (RegB 10,9,  nition: Ut bona operatio sequatur  With the intellectual development  SalBMV 6), through which we give  scientiam.  within the brotherhood, because  birth to Jesus in this world (2LetFaith  he rather wanted to continue living  53) and so continue Jesus’ work  in the past, seems quite strange to  of salvation. No wonder that the  me (134-137).  sancta operatio is the theme Francisbut ee

Francis’ experlences with theologians and miıinıisters of the Word WeIC thus ambivalent
LOO IManYy of them had been influenced Dy the dominant culture of the word and WCIC

nNOoTt ministering words of » Spiırıt and life«. On the basis of these experlences, Francıs felt
that the focus the operatio Was much LLLOTEC important than preaching. Ihe ee of the
brothers WeiIiC in the sıtuation of that time INOTE eloquent than their words, of1G there
WeIe far {OO0 INanY. This had caused inflation 1C Francıs wished Counteract words
alright but then NOot emptYy evalue: words but words that ruly OTINEC ife in the ee of
the brothers. Ihus Francıls had become convinced that the brothers COu. play far greater
role In the transformation of soclety according {O plan if they WOULU » preach « not

much by their words by their ee (RegNB 13 It 15 here, 1n that have tOo
o0ok for the TCason Wwhy preaching 1S NOt mentioned both In the guidelines ofca 1
and In the remembrance of the first beginning In Testament 14-23 When therefore the first
biographies, especially Celano, place such Strong emphasis preaching, this MUst be
interpreted reading back nto the beginning of the later clerical development within
the brotherhood, rather than 1: AEGCOUNT of the historical situation.

Nota dIi essicografia Trancescana, n 31 La predicazione returned LO In the VEr Y last instruction
Santo. Rıvista antonıiana ll StOrIG, francescana, n Francescanesimo he YaVe hIs brothers In HIS JTestament

dottrina, rte 1987ZHOW- vıta religiosa del lalcı nel! !  200, Assısı Test 30).
CVerl, Mattioll's nterpretation hat 1981, 203-250, here 205. G P FREEMAN / H. SEVENHOVEN,
idiota, In Ine Itn ts orignal 11Neall- Operatio OCCUTS severa| Imes In Ihe LEegaCY OT Poor Man (ommen-
ng OT »private, personal, speclal«, the Writings OT Francıis (Reg, tary of the Testament OT Francıs OT
refers LO Francis‘ desire tO lead 1Z17, RegB5 10,9; >LetFailth 59 Adm Assısıi V, In Franciscan Digest O,
strictiy Drivate, retired \ıTe, does noT ZUZ: Jest 39). Cal ightly He called (April-June 1996) 1-26, here 13.
566711 very COoNVINCING. Also nNIS inter- KeYy word OT Franciscan spirituality. The title of Admonition

ater O! summMarIızes VeErYy well theDretation that, DYy calling ImseltT Ol eVer better, SANCTa
Ignorans, Francıs ACCUSES imselT OT operatiıo IS hat Virtuous actıvity, ntentlion Francıs had ith hıIs admo-
noTt enthusiastically having inked UD inspire« DYy the Holy Spirıt RegB 10,9, nıtlion: ONa operatio
Wiıth the ntellectua| development SalBMV 6) hrough 1C| give scientiam.
wıthin the brotherhood, Hecause IF ESUS n this Wor/ (2LetFalth
he rather wanted continue Iving 53) and continue Jesus’ work
n the DastT, strange LO OT salvation. NO wonder that the

134-137). sancta operatıo IS the theme Francıs
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1 urther confirmation

This V1ICW the prlorities In the Franciscan MOovement 15 confirmed 1n the guidelines Fran-
C1IS WTOTe In 1220O0, INOIC than ten after the revelation of the forma sanctı evangelii and
the writing of the initial foundational agreemen(ts. These guidelines werTe especially
for the brothers who, Dy divine insplration, wanted S ONg the Saracens and other
nonbelievers. TIhey formed chapter 16 of the Regula (4X0)4) 1ullata an: functioned fur-
ther concret1izatiıon of the earlier guidelines about go1ing through the WOTr. In chapter 14  35
Because of the experliences he gained during his personal VIsIit the Sultan iın 1219, Francıls
ins1ısts In these guidelines that the first ing the brothers have {O do when they want M
and live the Saracens In the spirıt of Jesus 15 NOoTt CNSASC in arguments disputes.”®
In the CONCcreite historical CONTexT this that the brothers ave nNnOot use the type of
apologetic SCIINONS TG WeTC very much on the cClergy 1ın the Holy Land
Since clerics WEeEeIiIC offıcially NOT Ilowed AarI1ıs, they SaW 1t all the INOTEC their task
tO nght the Saracens with words, according the adage of Peter the Venerable, of
uny (1092-1156): Agredior, Inquam VOS Saracenos]|;, 1NONI, ut nostr1 faciunt, armı1s,
sed verbis, 110  s VI; sed ratiıone, 110  - odio, sed amore. g00od example of this approac. 15
James of Vitry, bishop of Acre (1160 /70-1240). He Was experienced preacher who Wäas

quite familiar with the apologetic method For In 1213 he had been appointed tOo preach the
crusade agalnst the Albigensians ın the diocese of Reims In the or of France. After he
had been appointed bishop ofAcres, he fervently wished continue his preaching mIinıstry
when he eached there In 1216 In fact he Was Sl attack the Saracens with words
that, when he COU. not preach directly the Saracens, he wrote them etters ın their OW.

Janguage, showing them the CIIOTIS of Islam and the truth of Christianity. ”® But Francıls did
NOTt want words, and certainly nOot words that WOULU divide people rather than unıte them

Instead of negative anı divisive apologetic approach, Francis wanted the brothers
rather to » be subject {O human creature for sake and {O confess that they dIiIC
Christians« (RegNB 16,6) He uses here the SaJmne expression iın CS / and later
in Testament 19  39 It 15 evident then that Francis wanted extend his approac of eing

35 or I1T107Te eExtensive COTNMMEeTN- n Assıisı, that the Dublishers OT the 96-97. 5ee also COLE, The
tary 16, SC 111y eUuerwan- German translation of [TIY 500k Preaching of the Crusades O the
dier (note 19) 100-183. Also Walbert Francıs and Is!am JYaVeE IT the Holy Land, 51270 Cambridge
BÜHLMANN, Das Missionsverständnis Itle‘ Feuerwandler (note 19) 1991;Aı Feuerwandler
el Franziskus nach der Regula (107] Adversus nefandam sectam (note 19) 04-74, 114-119,
ullata, In Arnulftf eririe: Saracenorum Jal duo 159, See also 2LetFalth 4 J/. IS remark-
MUNOLD, rschajfe MIr eın 673. See ames]eter the able hat »Deing subject LO others«,
Volk, Mettingen 1982, | eONn- Venerable and s'am, Princeton (OTe element OT Francıs’ mMission
hard LEHMAN Grundzüge fran- 964. In NIS DOOK Die Funktion der method, IS NnOT mentloned n the
ziskaniıschen Missionsverständnisses franziskanischen IN der official Regula ullata OT 1223, where
nach Regula [107] bullata 16, n Kiırche. FINe pastoraltheologische the mMissionary chapter IS
Franzst 96 1984) 68-81 Interpretation der grundlegenden educed ust I[WO Verses In the last
36 S great DITYy that, despite Tfranziskanischen exte, ChwYZz 19 //, chapter: 2,1-2. Was this Decause
Francis’ rejection OT arguments and 65-167, ROTZETTER 56065 Peter the according LO anon LaW Christians,
isputes, Bonaventure, the author- Venerable d forerunner OT Francıs. AdS5 50715 OT the Tree ara|
LV OT rother luminatus, Who n Y VIEeEW however there die unda- coul not De subject Muslims, the
companied Francis hIS Oourney mental dilferences Detween theılr 5071715 OT the slave Hagar?
the Holy Land, spread the story about approaches. ıle etier reilles See ITIY Feuerwandler (note 19)
Francıs challenging the Sultan’s words (verba) and 16CA$5OT] (ratio) 128-134. The expression eiurns, NOW-
priests TO alk along Itn hım Francıs wishes NIS Hrothers TO preach EVer, n Francis‘ Testament. This 1eaP-hrough the fıre (LegMaior 9,8). hrough thelr ee| (opera), and verYy TorceTully underlines ItS
Unfortunately, this apocryphal StOrYy specially through their eing subject fundamental Iımportance Tor Francıs
Ives much n the magıinatiıon OT SUu.  ti). and Franciscan mMissionNarYy spirituality
the people. thanks also LO Gilotto’'s 3 Robert HUYGENS, Lettres OT COUTSEC, this approac| Was
Tresco n the Dasılica OT 5an Francesco de aCcques de Itry, Leiden 1960, ıTficul tO understand TOor 'ervent
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ubject others also into the world of the Saracens. And Just this approac. in the world
of Assisıi Wdas directed towards unıtiıng and reconciling people and ringing them Jesus CAaACC,

Dy following the Samnle approac ON the Saracens Francıs ope ring Christians
and Saracens together in rather than iıghting each other iın WATF. He opte for this
approach NOT much for practical strategical LCAaSONs, SINCE in his experience WAalL5, be they
wage with words with aIInNs, did NOt work, but rather for good theological T1CasO1ls5 OL, in
Francis OW. words, » for God’s sake«: God who in Jesus had OmMe » NOT be served, but

SCI VEC« (Mt 20,258; cg 4,6) and ring divided WOTF.
But what then about preaching these good words, this g00d DECWS about God anı Jesus?

Did NOT the Saracens ave ear this INCSSaHC quickly possible, because they COU. not
be saved without it® 1le other preachers WeIiIcC therefore 1n urry spread the Christian
al Francıs Was NOTt Ihe g00d 1L1CWS had 1a(018 be preache with words, but first be
1ve.: in ee Fbor hrough the wıtness of go0od Christian ife the brothers weiIieC create

surroundings iın which the word of God would nNnOoTt be rejected anbut rather ear
with respect. Only when this condition WOU. be fulfılled, God WOU be D} pleased« (7) with
the brothers preaching because it ould find ertile so1l In which it CO bear much fruit.
This mplies that Francıs did not xclude preaching, but 1t Was also NOt his first priority. He
Was prepare: waılt for the rig mMmoment that he ope would OMlC OILlC day if the brothers
lived ON$S the Saracens according the mo of the gospel Consequently, the brothers
werTe nNOot fo SO ON the Saracens wandering preachers nıght the heresy of Islam, but
rather peacemakers who In the spiırıt of EeSuSs WOU. liveOthem withoutar
and disputes and be ubject them hrough the service of their work, 1le eaving all the
rest pleasure. This WaY of life, lived beyond the Christian WOTI1d, Was for the roth-
CIS5 continuation and particular concretizatiıon of their calling @M hrough the world
and live there their evangelical WaY of ife Ihus they confessed the Saracens that they
WerTe not crusaders, but Christians, followers of the DOOI and humble Jesus, at time when
the ecclesiastical authorities WeTiIC deeply involved in crusade {O W1nNn back the Holy Land

Another confirmation of OUT VIEW Ca  H be found in Francis admonition the preachers
» NOT appropriate themselves the ministry of preaching but g1ve iıt without

Dpreacher and crusader Ike ames OT TU HIS desire [o)i martyrdom], 16S56[V- Hecause the Lord >dy>: Whoever
Vitry. He wriıtes hen also n IS SIXtN Ing TOor him the orerogative OT I10Ses NIS |ıte hecause OT will 5aVeE

etter, written at Damliletta n eDru- unıque YraCcCe«, namely, the gitft OT the IT In eternal Tec« (Reg 16,10-11).
ar y /March 12. » head OT these stigmata 1Cel 57) atfrald, NOWEV- 41 In earlıer version OT the REQU-

Ia NON ullata, 4,06 continuedorothers, WhNhO also ounded the rder, D that also Celano reads NS OW!
Camme into QUTr Camp. He VWds In- VIEWS Into the TEXL. HOT the qguidelines n eg 7,5. The VersSscs BLr WeTe

Tamed Ith zea| tor the ar hat he Dropose! DYy Francıis dlie the hest thus ater at time when there
did nOoTt Tear the Ines the quarantee for not yIng mMartyr's oroblems about preachers and

ea See also Francis‘ insiıstence, . ‚esser degree about minısters. InarmVY OT OUur IV FOr evera|l days
he oreache the word OT GOod LO the EVEI/] n Nis Testament, hat the roth- these Verses preachers die told that
Saracens and made Iıttie TOUTES>S« e75S, when they die NOT welcome In they dIe nOot tO oreach »Contrary LO
FAED 581). similar STreSSs SOINeE olace, »have Tlee another the CUSTOMS and regulations OT the
preaching S also 'oUunNn In the Crusade COUNTrYy dQO DENaANCE ıtn the church (T wıthout the DermIission OT
Chronicle OT Ernoul FAED 005). essing OT« Test 26 their minister « (1). They dIie LO preach
— Oowever, In his Life of Francıs, Celano 16,14; GE NT 10623 O1 COUTSE, this noT much DY words Hut »by theır
does not STreSss preaching, nut rather does not mMearl)l that Francıs WOuUl not eeds« (3). Finally they should nOoTt
ranclıis‘ desire for Mmartyrdom d this welicome martyrdom IT IT Were LO appropriate their »OofTftfice OT preaching,
Was the only WaYy Tor nım tO make COTTE HIS WdYy. FOr dS he emiIinds not nut e rjeady tO leave IT whnhen AaS!

OT such oolısh and dangerous only the Hrothers who JO IT the do SO « (4). T IS nteresting nOoTte
Dlan like Francis’ Ish Visit the aracens, hut all NIS brothers »whnher- hat In Admontition B3 the »approprI-
Sultan. Stressing very much that SeVET they MaYy De, hat they have atıon OT the will « IS described d the
rancls » NOT flinch al threats OT SIN committed n Daradıse. The USeEe OTgiven themselves and abandoned their
Oorture and Was nNOT chaken DV ea Hodies tO the | ord ESUS Christ. FOT nis Darticular term n underlines
threats«, the STOTY ends DYy sayıng In 1O0vVve OT Him, they mMuUust make them- thereTfore the SerloOuUsSNess OT the
all this, nowever, the LOrd did noTt SeIVESs vulnerable theır eanemtles Tence
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objection whenever they AdIC told« (RegNB UE 1f preaching essentially belongs the
forma sanıctı evangelii and, authors State, justifies calling them Wanderprediger, ıt 15 dif-
CI} SC“ how rother preacher Call be as g1ve UD something that 15 essential
his ife and defines his dentity. And where iınd another LNOTEC important task for 16

rother preacher eadily has g1ve his preaching of word? Francıls apparently
thinks that such tasks eX1S There 15 thus according Francıs something T1NOIC ımportant
than preaching the word of God, namely living it! ence, ıt 15 but natural for Francıs that
preacher, 11a of words, eadily leaves his ofhıce without objection and STarts serving the
DOOTF and lepers, thus becoming INan ofee Or, in other words, the operatıo 15 LLLOTC

essential the brotherhood and its M1ss1on in the WOTr. than the praedicatio,*“ and this
certainly if the preaching of the word rather often ea » pr1de and vainglory« (9) and
preachers yexalt themselves because of the g00d words and ee. ' anıy g00d that
God sometimes SdayS does works in and hrough them« (6)

1 Francis’ VIisıt the POPC

10 upport the VIEW that from the beginning Francıs considered preaching essential part
of ife according to forma sanctı evangelii, authors often poın to the fact that, according
almost all wıtnesses, PODC Innocent SaAVC Francis and his brothers the perm1ssıon preach
when they visited him 1ın 1209 However, thisudoes not AaDDCAa be well-founded,
especially when COINDALC the stor1ı1es of these wıtnesses with what know about the
Visıts of the Humiliati and Waldensians the Roman cCurla. One of the ımportant 1SSUES
In their negotlat1ons with the authorities Was preaching. Not only OoOme but also the O€a
bishops objecte strongly agalinst the preaching actıvıtlıes of the members of these INOVC-

men(ts, especially when they preache without their permission outside their control, and
Dy their critical preaching distanced their listeners from the church

However, ın the torlıes of the first biographers and others about Francis visıt the DODC
not single reference 1s made tOo preaching. * In fact, they point entirely different prob-

In ITI artıcle Francıs and the evIl 715 argued, T Francıs wWOould obtain under the pretext OT preacChIng « €es!
OU the EvVIl n Francıs' writings, In letter TIrom the VODE allowing the 25). Thıis 5SeVeTrTe command makes T
the Corpus Celanense and In rancıs- rothers LO preach everywhere wWIth- unmistakably clear that Tancıs CC“
Cal art, n Miscellana ol STU! Tfert! OUT having first ask the Dishop's ıdered all the talk OT earned hrothers

SEerVus Gleben (note 29), 9/-153, pDermission. rancıs rejecte: elr Dreachers about the need TOr Dreach-
here 110-112, have argued that the argumentatıon and sternly ehbuked Ing, eVell when supported DYy the
atanıc preteXT. Sub specıe operISs hem that hey dıd NOT iunderstand ecclesiastical authorities, A dangerous
(Reg 22,25 — WNIC unfortunately GOod’s will FOor rather than hrough pDreteXxt. In fact, all their rationaliza-
IS lett OUuTt from the 11&  S English privileges, IC| MIg lead tO pride, tI1ons WEelC, In Francıs CYC>S, subtle
translation refers MOST probably LO they should cConvıince the bishop machinations OT the eVvil, tryıng »TO
sıtuations where nrothers preachers hrough elr VWaYy OT life, hrough OUut the words and precepts of
WelTe nvolved Who hought that they their umilıty and eSsDeCt (see om the Lord irom their MEMOTY « (RegNB
nad cling LO their preaching office 20). Despite thıs Warniıng, 5SOrNe 22,19-20). ESsE arguments, SVEOIT]
Tor SEerI0OUs Dastoral 4507115 They rothers See71 IO have approached though lothed n theological lan-
argued that the reform OT the church, the oman Curlia all the Sallle. OT and appealing the need of
emande: DY the Fourth Lateran Francıs eiurns TO the roblem n NIS the people, DOose: thus, according
Council (1215 mplied that good Testament where he writes: » strictly Francıs, erI0us threat tO the Or1gI-
preachers e avallable Who cOould He command all the Hrothers hrough nal ideals OT the brotherhood FOTr T
employe! when- and wherever- obedience nOT dare LO ask any the rothers WelrTe Ive according TO
>ar y tor the salvation OT the Deople, letter from the oman Curia the mode| OT the gospel, ÖT according
eVEOIl] 'thout the permission OT the tO »the words and OT the
10Ca|l Dishop. Asking Tfor hıs DermIS- LOrd«, they WerTe noTt StrIVe atfter ÖT
sIoOn delayed them often for days In hnold LO DOositions OT and
their salutary mission. IT WOUuld there- SOCIa| Drestige, however UuseTUul they
Tore be much better, 5OTT1e€ roth- MIg 56e6l11 De EVEeT) trom 100
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lem that, according them, dominated Francis discussions with the Roman authorities.
briefly mentioned this already earlier, but before concluding the article ike here ([0)88(°

back 1t INOTE In extenso. According the ÄNnonymous, the PODC eplied Francis’ request
live according the MO of the gospel » Your ife 15 LOO hard and DE VEIE: if yOU wish
oun cCommunıty that DOSSCSSCS nothing In this world For where ll yOou obtain the

necessities of1Te << Francis answered that he DUtSs his »Irust ıIn the Lord Jesus Christ«. 'Ihis
ANSWECI does nOot CONVINCE the POPC He points Out that »human nature 15 fragile and
remaılns In the SAadIlle Ttate« He therefore Francıs: » (GO and PIaYy the Lord
with all yYOUr heart, that He INAYy cshow yOU what 15 better an INOTE beneficial for yOUIL
souls. TIhen [0)881° back and ell and ll ıt << During his praycr, Francıs hears the
VO1lcCe of the Lord Who him the parable of the king who atnere: INany SO1M1S5 by vVeLY
DOOIL but beautiful As che did NOT have the tO are for them, che felt vVCeLY sad
and decided put her problem before the king Ihe king answered: » Do nOot be afraid of
yOUL dire pOoverty, 1L1OT of the SO115 yOUu have, anı the IMNany yOou ll have. If the I1LAaLLYy 1ıre:
an (mercenarii) In IMY house, have their ll of food, certainly do NOoTt want INY OWI)
SONS O die of hunger. No, want them have V LLOTEC than the others« (AnPerz35). Ihe

then continues: » Francıs immediately understood that the POOL symbolized
imself. As result, the INan of God strengthened his resolve observe holy pOovertLy In the
future. Getting Uup at that NCLY hour, he went the Apostolic Lord and old him all that the
Lord had revealed tOo him.« After the POPC had listened » with amazement«, Francıs
» bowed down and humbly and devotedly promised obedience and FEVGETEHGE the ord
DODE who| approve the rule for him and his brothers He SaVC him authority preach
everywhere | and the other brothers WeIC also preach, provided that lessed Francıs
SaAaVC them the ofhıce of preaching. From then O: lessed Francıs egan preaching the
people In the cıtıes and villages, the Spirit of the Lord revealed him« (AnPer 35-36)

TIhe ole discussion with the PODC, both the first conversatıon and the later arable,
centres around the theme of evangelical ife In overty. Al attention In the Yy 15 fO-
cussed this topic. At the end, the AÄNOonymous adds then vVCeLY briefly 1n OIlC seHNtenCce,

kind of afterthought, that the DODC ranted Francis also the permission preach. Al this

ral on of VIEW. They should rather hen hearing the wWword( Odo speaks about inutiles IC|
He ready tO forego their exercCIse OTr Narıus, IIstener familiar ıth the echoes the Inutilıs SECEIVUS In
eVern\ give them UD altogether for gospe!l 1} iımmediately De emmnde: Matthew's arable OT the talents
the sake OT the gospe!l and take UD OT the arable OT the good shepher (Mt 25,30 Celano speaks about de

humble Job In service OT others, n ohn 10. There the Mercenariıus IS INed nutriuntur extrane:
eing subject them tfor 0d’'s sake. described d$S »the Irel [Tlall WhO, »StTrangers « 2Cel 16). Such eritieism
43 In what ollows refer mainly LO SINCE he IS not the shepher and the IS NnOT unusual. ames OT Vitry, tor
the story n AnPer 31-306. FOr the Visit sheep do NnOT belong hım aban- example, atfter NIS visit the Oman
ıtself, see also Cel A dons the sheep and | UT1$5 dVVdYy d Curia n 1216, wrıtes about »prelates
3,0-10. FOr the arable 1C| Francıis SOOT] A he 5665 ';olf COMING; then Wwho dre IIke dumb dOogs noTt able LO
'old the VODE and 1C| IS described the 'glt attacks and the Hark« 580).
In AnPer IS 5ee also C el 16 LEO- sheep; his IS Hecause he IS only
Malor 3,10 and the collection OT Irel [T11aATl and has COMNCernN tor the
>Sunday EeITINONS OT Odo OT erıton heep« 10,12-13). INn It
FAED 90-5091); Latın LEeXT In AFH legitimate conclude that the NOoNn-
22 (1929 584-586. Or Odo, SSe also mN VOICes here implicit, though
FREEMAN Z Francıis (note 1), 329-330 for traıned hearer ulte clear crIit!

cism the oman CMa Something
simlilar happens also n the reference
LO Francıs In the Sunday Serman
OT Odo of erıton According tO
hım, the KING answered: Tot DraVvı ET
inutiles n Curıa ea comedunt ciıbum
Remarkable here IS the USe OT CUrIa
instead OT domus n urther
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indicates, In INY VCW, that Francıs did nOot l the DODC obtain the approva. for himself
and his brothers of wandering preachers. TIhe fact that the DODC SaVC him and
his brothers the perm1ssıon preach tO be beyond discussion. But that Francıs from
then became indefatigable preacher who felt that, always and everywhere, he had
fulfil his od-given calling ofwandering preacher, AaDPDCAaLs presentatiıon of facts that
Cannot be justifie by close reading of the other storles in the ÄNonymous, an certainly
NOT the basıis of analysis of Francis OW.: wrıtings. Undoubtedly, Francıs did preach
occasionally but he did not attach the SAadILlE iımportance preaching the Wanderprediger
did For them preaching Was the e-a. and end-all of their ife as wanderers In this WOT.
following the example of ESUS and his disciples.

15 Conclusion

On the basıs of the preceding analysis of the wrıtiıngs of Francıs anı: the wıtness of the
NONYMOUS 1ın ıt justifie: conclude that 1t 15 nNnOot Correct tO call Francıs an his roth-
C155 Wanderprediger. To characterise them In this WaYy takes AWdY, al least underestimates,
Francis’ OW personal interpretation of revelation that he had live according tO
the mMO of the gospel. sacrıfices the unique VICW of Francıs systematisatiıon of
history IC places the eneral an universal above the individual an particular. (jer-
tainly, eneral classifications aTre ofutmost ımportance if want find OUT WdY hrough
the overwhelming 111455 of information about PCISONS anı events that reaches atV
MOMent of the day, but the danger ex1ists that lose ourselves in generalisations, that
obscure the real dentity of PCISON, an make overlook that what makes CISON the
pecial individual he che 15 1n that this danger materialised ın the ase of Francıs
anı his brothers.

Classifying Francıs anı his brothers Wanderprediger, authors do not sufhciently
focus the fact that Francıs wanted his MmMoOovement above all be evangelicald
mMovement of lesser brothers, they called themselves, who wandered through the WOT.
iın poverty wishing all people In words anı especially ın ee Starting from the
insight, gained Dy experieNCe; that the human drive acquire anı increase POSSESSIONS 15
OIlC of the maın Causes ofWar and violence In the WOTI1d, they commıt themselves, inspired
Dy the example of Jesus and his disciples, ead ife according the MO of the gospel
In the concrete violent CONTEXT of their days, this that they wish ring the people
Jesus’ by renouncIng al] pPOSSESSIONS an by sharing, wherever their wandering takes
them, their life, work an: earnıngs with the people ıIn spırıt of solidarity an: servıce.
>  at 15 their rule an life, that 15 their m1ss1ıon of CaCC, Jesus’ peace! And whenever the
opportunıtyTtself, OL, iın the words of Francis, »whenever they SCE that it pleases
the Lord« (RegNB 16,7), they mmMay preach, provide the bishop has given his permiss1o0n
anı they ave been approve by their mi1ınıister. Preaching, however, 15 NOoTt Al essential
part of their ife anı M1SS1ON Francıs anı his brothers ave COMEC understand them
in 1g of the forma sanctı evangelii. Not words, but eeds,; eing subject tOo VM human
creature for sake! 15 hrough such e£eds, 11OTE eloquent than words, that the
brothers A translate Jesus greeting ofd into reality 1n the day-to-day ife This
CONSULUTES the fundamental aım of the Franciscan evangelical poverTty MmMoOovemen anı iIts
mi1ss1on In the WOT.
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Zusammenfassung
DIie Zuschreibung » Wanderprediger « trifit auf Franziskus und seine ersten Brüder nicht f-
weil für den Poverello die Bedeutung der Predigt nicht zentral WAr. |Iies zeıgt der Beitrag
In mehreren Zusammenhängen auf, wobei vlellacC spätere franziskanische Schichten
des Interesses un der Interpretation abgetragen werden mussen. Im Gegensatz den
Humiliaten DbZw. den Waldensern, denen die (anti-häretische) Predigt bedeutsam WäAäl,

die franziskanische ewegung auf Taten die operatıo 1st wichtiger als die praedicatio.
Franziskus sah sich als L9NOTANS un illiteratus un: konzipierte selne Bewegung der Min-
deren Brüder als ine des Friedens aus dem (eiste des Evangeliums.

Summary
Ihe attribution » 1tinerant preacher« does not fit Francıs anı his earliest brothers SINCE
preaching Was nNOot of central importance the Poverello. The contribution demonstrates
this iın several CONTEXTIS,; clearing AWdY frequently much later layers of Francıscan intieres
and interpretation. In the Humiliati the Waldensians whom (anti-heretical
preaching Was important, the Franciscan MoOovement relied ee operatıo 15 INOTE

important than praedicatio. Francıis considered himself {tOo be INQNOTANS anı illiteratus anı
conceived his mMoOovement of the Frilars Minor ONMNC of derived from the spiırıt of the
Gospel.
Sumarıo
La denominacion » Predicadores andantes« vale para Franc1sco SUuS primeros hermanos,
PUCS Para e] poverello la predicacion ten1a pape central. sSto lo muestra e] articulo

diferentes CONntexXTOSs, Pard 10 Jqu«C tiene que«e apartar algunas poster10res de interes
interpretation franciscanos. contrarıo JUuUC los humilates los valdenses, Dala quienes

la predicacion (anti-heretica) CTa iımportante, e] movimı1ento franciscano PONC mas bien e]
acento sobre las obras: la operatıo mMas ımportante UE la praedicatio. Francisco ten1a
PDOI 19NOYANS illiteratus, concibiö MOovımıento de hermanos IiNeNOTES COTINO

mMovımılento de DazZ e] espitiru del Evangelio.


